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So the Apost. Tradition of Hippolytus which comes from Rome,
circulated on a large scale, in Egypt aad Syria ; later on it reached
Abyssinia where in the Anaphora of that Church two adaptations of
the Anaphora of Hippolytus are used ; also it is translated into many
Eastern languages, such as Ethiopic, Arabic, Coptic ete. Even in the
Greek Fuchologium of the Barberini (8th cent.) there is Hippolytus’
prayer for the blessing of the first fruits.

All these show that there is contact between the Churches and
an exchange of liturgical customs and documents, especially between
Rome and Alexandria, which in many cases is a kind of liaison bet-
ween Hast and West. But it would not be an exclusive influence by
the one Church on the other, as Lietzmann thinks, but rather a mu-
tual one. If, for examle, the Church of Alexandria having astronomeres
and other mathematicians, sends (after the decision of the Council of
Nicaea) letters about the date of Faster to every Church including
that of Rome, there are also other cases when Alexandria is mfluenced
by Rome or Syria, and so on.

The Apost. Tradition circulated in Egypt and Syria and the
«Church Orders» in those lauds followed it in many ways.

We come to the point of asking whether Serapion knew it and
therefore used it. Although we do not possess the original Greek text

of the Apostolic Tradition for comparing 1t With that of Serapiom;—sv —
as to have as a result a clear picture of the relation of style and lan-
guage between the two, nevertheless we shall try to make the compa-
rison with what we possess,
We have no information in the Sacramentary of Serapion about
the bishops and their consecration, apart from that which is given by -
the prayer of consecration itself. Compraring this with the equivalent
prayer of Hippolytus we see that apart from certain common basic

elements such asthat the bisnops are succesmmf*the?rpvsﬁes-haﬁ-ﬁg—————

(*) Sovéyewa & T oeh. 275 ol mpoyoupévoy 'rzxixouc_;.
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their foundation through them in Jesus Christ, and that they are pa-
stors of the flock of Christ, there is no similarity of style and expre-
sion at all,

In regard to the presbyters we have also common points beween
the Apost. Tradition and Serapion. These are the followlng : In Hip-
polytus the bishop ordains by laying his hands upon the presbyter but
at the same time the other presbyters do so as well. In Serapion the
verb is in the plural «ekteinomen», and if this is not a plural of ma-
jesty or of formality it expresses the same practice. Also in both
documents the presbyrers are connected with the presbyters of Moses,
and afterwards are called to fulfil their office in pure heart of con-
sciene, But besides these similarities there is generally a differerice of
style which favours the view that Serapion, or the practice of his
Church until his time, did not borrow from Hippolytus in order to
compose their rite.

In the ordination of deacons there are again some similarities of
Phraseology between the prayers of the two writings. Thus, in the
Apost. Tradition and in the Sacramentary of Serapion God the Father
through the Son (Logos in Hippolytus) has ordered all things. Also
it becomes evident in the rather practical work of deacons, which
must be performed blamelessly and in purity «xadapfs noi dudumroc».

But again the difference of style is great. And not only this but
the position of deacons appears different in the two documents. In the
Apost. T'radition the deacon is ordained for the service of the bishop
only, In Serappion he is «Sudnovos thic xadohufic "Exudnotiag» (12). In
_ Hippolytus it is emphasized that the deacon should not be the advi-
ser of all the clergy, but is «to take (only) charge of the property and
to report to the bishop whatever is necessary». Surely we see here
traces of the gradually increasing power of the bishop’s deacon in the
West, which reaches finally the powerful type of archdeacon. Hippo-
lytus would have also in his mind the activities of his rival, Callistus
the archdeacon.

In Serapion the deacon does not have such a position. He ought
to have «avelpo yvdoswg xal diaxplosws, tva duvvnd{ meralv tob laod ...
Swanoviicar®, There is no doubt that knowledge and discretion is
necessary for the work of charity among the people and for all the
auxiliary works.

In the Apost. Tradition the deacon is separated entirely from
the other ranks of the ministry, and «he does not receive the Spirit
which is common to all the presbyterate, in which the presbyters
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share ... nor is he appointed to receive the Spirit of greatness which
the presbyters share,. »5.

In Serapion the deacons are connected with the other ranks
of the ministry and with the seven deacons and through them with
the founder of the Church, Jesus Christ: they receive Holy Spirit
which introduces them into the ministry and makes then deacons of
the Chatholic Church not of the bishop: «§ &xlekdpevos Emiondnove ol
noeoBuréooug xal Saxdvovg elg Aerroveylav tiig xadohuxiic sov dnnsiag, 6
gudeEdnevog B10 Tol povoyevolig cov tovg xal diaxdvovg xai yooLoduevog
adroic Ilvebua dyiov, xzardotnooy ol tovde Sudxovoy tig nadolxiic sov
Bandnoiog . . » (12). L :

So apart from the very few similarities in the ordination of dea-
cons between the two writings, the differences are very many ; there-
fore with certainty one may say that Serapion has not been influenced
by the Apost. T'radition.

It is natural, because of the general practice of the Church, that
the two documents should refer to subdeacons, readers and virgins,
but there are no details to help us to compare their positions in the
two writings.

In the Apost. Tradition confessors are referred to, and also those
who have the gift of healing ; these do not occur in the Sacramentary
of Serapion. That may be explained by the difference of date. In the
Apost. Tradition widows also are referred to, which is not the case in
Serapion. On the other hand in Serapion there are interpreters and
monks, which do not occur in Hippolytus. These are adapted fully to
the surroundings of the Church in Egypt. All these points of difference
distinguish further the two documents.

In the Eucharist of Hippolytus we have the usual form of thanksgi-

vy

action of the Logos of God in the creation, the incarnation, the Pas-
sion, and the Last Supper®, In Serapion we have an absolutely dif-
ferent structure. The prayer begins with «”AEwov ol 8{xmédv gorwv . ..
alviiv . . .» ; it does not refer directly to the work of creation, and the
order is not the same as that of the prayer of Hippolytus. It deals
with the relation of the Father and Son, and with the relation of the
Father with the Saints and mankind through the Son.

The Anaphora of the Apost. T'radition is without the Sanctus.

‘The Anaphora of Serapion contains it.

51. Cf. G. Dix. op. cit. p. XLIL
b2. Cf. G. Dix, op. cit, p. XLIL.
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The words of institution of the Sacrament are in both the works
but they have a different position ; they are introduced in a differeut
way and there is also a difference in the words.

In the Apost. Tradition the institution is followed by the affirma-
tion that the Sacrament is the remembrance of the Passion and Resur-
rection and the Lord’s word «dvdpvnoig» i1s used. In Serapion there is
no reference to the Lord’s words : «Tofito moieite elg iy &ulyv Gvduvn-
ow», But straight afrer the words of institution of the Cup there is
the Epiclesis of the Logos for the consecration of the elements, «There
is no support for the assumption that there existed in Egypt an indi-
genous tradition of an Anamnesis in the Hippolytan position. It is
altogether missing from the oldest known Egyptian rite. When it does
appear it is frankly an importation from the Liturgy of St. James» 5,

Even in the Epiclesis the two works differ from each other. As it
has been said, Serapion has the Hpiclesis of ‘the ILogos while in the
Apost. Tradition the Epiclesis is of the Holy Spirit,

In Serapion after the consecration there are intercessions for the
people and the Church, and the Diptychs are read. In the Apost. T'ra-
dition we do not meet such things.

Before the end we see in both works the blessing of oil. In Sera-
pion we see also water and in Hippolytus cheece and olives.

In the Baptismal and Confirmution offices there are common
points, but also many differences. There is a difference in the order
which becomes evident from the different use of oil.

From all these matters which have been referred to above it
becomes obvious that the differences between the Apost. Tradition
and the Sacramentary of Serapion are great and they do not permit
the supposition that Serapion used it.

The similarities can be explained by the fact that the worship
of the primitive Church probably had a unity in the beginning, be-
fore the time when the several local rites sprang up, these rites later
on tended again to unity.

Therefore points of worship remain common. Apart from that
there is a contact between the Churches, especially Rome and Alexan-
dria, though that does not mean that Serapion- or the Church in
Egypt at his time used the Apost. ‘Tradition in worship. The later
contains the liturgical practice of Rome but perhaps is representative
of the practice of the whole Church. This becomes very probable

53. G. Dix, Primitive Consercation Prayers, Theology v. 37, 1938, p. 267.
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when we think of the comparative unity of worship of the primitive
Church and the relation of Hippolytus with Irenaecus and therefore
with the Church of the East.

A great proportion of the «original independence and of radical
individuality» of worship in Egypt was due to the great Church of
Alexandria, despite outside influences within that Church.

The Liiturgy of St. Mark, despite all the elements
which come from Syria and especially from the Liturgy of St. James
has nevertheless the stamp of the Hgyptian tradition, and it has a
textual tradition related to a great extent to that of Serapion. Because
the latter had a connection with Athanasius, and because the Church
of Thmuis was under the jurisdiction of Alexandria, we come to the
conclusion that the Church of Thmuis and the Church of Alexandria
used the same old and common Egyptian tradition with few diffe-
rences.

The Liturgy of St. Mark has an important s1m11ar1ty of style,
language and of ideas in the prayers, with the Sacramentary of Se-
rapion.

Many times the same epithets are used to characterize God the
Father and the Sou, and the Church is called in both works «dyie ual
radodunt, "Euudnoion.

If we comprare the two liturgies following the order of St. Mark
we shall find many common points,

In the Liturgy of St. Mark the prayer for the king among the
others, is to : «Elgnvixd qooveiv modg fuds xol mede 10 Bvoud Zov 1o
dyiove.

In Serapion there is the petition for all princes «glgnvindv tov Plov
gxérowoavy and this has its influence on the «dvamavsews tiic xadolixiig

*Exxdnoiog».

The petition i ot Marirforric—Parisrciromi—thre-bishop-repre
sents a further development of ecclesiastical orgamzatton in St. Mark
there is the later articulation of the Crurch in hgypt with the Pope
and Patriarch of Alexandria and the local bishop, ‘while in Serapion
only the local bishop is referred to.

At any rate, a common characteristic of both prayers is that the
bishop is responsible in his Church for the presentation of the correct
christian teaching and the whole religious life. Therefore in Serapion

God s asked-topivesuindooptav—rat—yréewv—nai-edédwsr-ducalc Emi
orfuoig tod Oeo» and in St. Mark to divide rightly «tdv Adyov tiig
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dindelac» and to carry out the «dumiorsupévny dylav deyleowatvny ard
10 Gytov xal podorov éAnua» of God. -

The «ebyy modtn Kuvowoniic» (19) of Serapion which contains a
petition for the Holy Spirit and for grace to be sent «elg v fluerépav
Sudvowavs and to give «fpuiv padelv tog delag yoapas dnd dylov [Iveda-
tog %ol Siggunvedery xodapds xal dElwg» recalls the Prayer of Trisagion
of St. Mark where the similarity is obvious in the paragraph «&amé-
orethov 10 @®g ov nal Ty dAfdady oov xal xatadyasov tovs Sdgdaliovg
tii¢ Sravolag fudv elg xaravénowy t@v delov cov Adyov..». There is no
doubt that these prayers were offered before the reading of the Scri-
ptures.

In the intercessions of the Mass of the faithful there is not the
same order and position of the petitions, but there is actually in many
cases a similarity of subject and identity of things for which the help
of God is asked. .

In both works there are petions for the sick, and for these who
travel; their journey is spoken of by land and by sea. Also both
writings (Serapion in the prayer for the fruits no. 23) contain petition
for the dropping «Verdv» and for the abundance of the fruit to the
earth. The Liturgy of St. Mark speaks also of the river waters and
of their rising: this, of course is connected with the situation in
rgypt. In the Sacramentary of Serapion such an expression does not
occur. Also in both Liturgies there are petitions for captives and the
afflicted, for the Church, the bishop, clergy and laity. In St. Mark
there are petitions for the king and the city etc., which do not occur
in Serapion. '

Let us come now to the Anaphora and see the points of contact
between the two Liturgies which show also their common tradition.

The thanksgiving of St. Mark appears to have a different order
from that of Serapion and it speaks about creation etc. It is interrup-
ted by intercessions and diptychs and comes to the point where it is
met by Serapiomn.

I give their text which leads to the Sanctus, and in which the
similarity of the two becomes obvious.

Serapion St. Mark %,

20 yop 6 dmepdve mdong doydic 20 yao 6 tmegdve mdong doyfic

xol &Eovoilag xal duvdpewg xal uv- ol Eovolag xai Svvdpswg xol xnu-

54, The text is taken from Brightman’s «Liturgies Eastern and Western,
pp. 181 £
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otbtmrog xal movrog dvéparog Hvo-
puobopévoy od udvov Bv td aldwvi
totw GAAL xai 8v td wéllovr. Zol
aapaotirovat xiAval piddeg ol po-
owal puowddes Gyvéhav  doyayyéhav,
Hodvav nvglorfitwy, dexdv EEoveLbv.

Yol mopaoctfinovor td dvo Tumud-
toro. Sepopsiy SEantéovya, duol udv
nréovkvy woldmtovia 10 medowmoy,
Sual 88 rolg mb8ag, Svol 8¢ nerdusva
»oi aywdfovra.

Me® Hv 8&Eou tov Aubregov dytaoudy
Aeydvrawv

“Ayiog, dyog, dytog Kiguog Zafamd
ahhong 6 odpavdg noi fi A tiig 86~
Eng oo

Further on we have the same order and structure
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otétnrog wai mavtdg dvéparog dvo-
polopévov ob wdvov v 1@ aldvi
ol GAAG nal & 1@ péhlovri. Joi
nagaotirovot glAvon ghiddes xal pi-
QoL pvoddeg Gyiov &yyéhwv xat do-
yoyyéhov otgatial.

2ol mapuotixovor td 8o tipid-

tard cov [Ho, 16 mohvdupata Sepu-
X F 4 Y

geip & Svol udv mrépvks 1o npdowno
weAvmrovia xal dvol tovg modug xol
Svoiv Imrdusva woi wéuguysy Eregog
npdg tov Etegov Gratramadotolg ord-
poot xal Govyfitorg Seoroyiawg tov
a 7 1 2 or kY
gmvinov xal tovodyloy Bpvou ddovra
Bodvra dotoroyobvra nexpoydra Hai
Myovia tfi ueyalomoenf) cov 86k

“Ayuog, dyiog, dyiog Kigrog Zafadd

nhifong 6 oloavds xal 7 ¥ tiic dylag
aov 36Eng.

. - "Exgdvag
ndvrote udv wdvra o Gyidier Kidoe
%ol tov fAuétegov Gyiaopdy ovv ad-
10ig uvotvray xal Aeydvrov

(Aadg)

“Ayiog, dywos, dyrog Kvpiog Tafawd
nhfong 6 ovoavos xal 1 v tiig dylog
oov d6Ens.
in both litur-

gical documents, but in St. Mark we see a greater development, while

m berafnon some joreign CICINCITS THET VEle DeTWeeH TIe Words ot 1~

stitution and elsewhere.

Thus, the thanksgiving goes on as follows :

Serapion
IThhgng otiv 6 odoavds, xal 7 ¥
tiig ueyarompenols cov d6Ens Kdge
tiv duvduswv.

St, Mark
ITAAone vao dotiv (e &g 6 ob-
avog ol 9 i) i dylag oov 8dEng
818 rfic Bmpaveiog ol Kuolov xai

Lok 0 Y Sl o k-3 ~ 3T ol
EUT ROL SU0TTgos 1RV Mooy

Xowotot.
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ITMjowoov »al vy dvolav taltny
g ofig duvdusweg xai tiig ofig ueras
AMppemg.

Jol odo mocomviyrauey tavryy
v Choav duolav v mooapooay
thy Grainoxtov.

2ol mpoonvéynopey  tov  dptov
toitov, 10 5uoiwua 1ol oduarog tod
povoyevods, 6 dorog otrog To¥ dylov
sohHnatos Botv Suolwua, 61 6 K-
otoc “Incotiy Xotordg Ot adrdg 6
Kiorog nol Oedg #al mauPuoiiedg
fAudv “Inoolic 6 Xoworde &v § vunti
nagedideto EAafev dotov xal Fxha-
oev xai 88(8ov toig radnraic éavrod
Mywv,

AdPere nol @dyere, totrd ott 1o
ohud wov 10 Snto UGV xhduevoy eig
dpeoly GuagTidv.
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ITMijpwoov 6 Osdg xal tatmy v
Yustav thg nagd ool ebloyiag dud g
gmportvioeng Tol mavayiov sov Ived-
natoe Th vuxtl ) magedidov Eautdv -
nép 1AV duaoTidv fHUdV, nal tov Imio
advrwv dplotato ddvatov caoxi ovv-
avarhiieic pera tohv dyloy adrol po-
Imdv xal dnostéhov dorov Aafov
gl 1dv dylov xal dyodviov xul Guo-
uwv abtod yeredv, dvaPréyag i
tdv oDoavov mede & tov Vdwov Ilu-
téoa Oedv 8¢ fudv xal Bedv 1oV
Ghov, ebyapiothoag, edhoyvoag, dyi-
doug, ®Adoog Siédwue Toig dylowg nal
uaxaoiors abtol padnraic x»al dmo-
ogtéhorg elnav’

Adfste pdyste, 10Tt doti O o6~
ud uov 1o vmee Oudv xAdpevov xat
dradidduevov el dopeow auaoTidv.

The well known interpolation of the Didache about the bread on

the mountains follows in Serapion ; this is not in the Lifurgy of St.
Mark, and the two Liturgies meet each other again in the blessing of
the Cup.

In St. Mark the words of the Lord follow : «To¥ito moteite elc Ty
Bulv Gvduvnowy» (Luke 22,19), These words are not referred to in Se-
rapion but their meaning is seen after the bressing of the bread
and Cup.

The Epiclesis follows but in Serapion is addressed to the Father
with a prayer to send the Logos, while in St. Mark the Epiclesis is
of the Holy Spirit. Both Anaphoras conclude with a phrase which
was said by the people: «“Qoneo fiv xal 8oti xal Egror elg yeveav xal
- yeveav xal €lg tovg olpmaviag aidvag tdv aldvav. "Auqve.

One could find also similarities between Serapion’s prayer of
fraction which comes after the Anaphora and the prayer of St. Mark
which comes before the Lord’s prayer after the Anaphors.

The structure of the two Liturgies up to the end appears almost
the same. The Liturgy of Serapion has more about the blessing of
water and oil while that of St. Mark has a greater development gene-
rally, influenced also by other rites.
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Therefore the great similarities between the two Liturgies con-
nect them, and show that both have a common liturgical tradition
which is fully adapted to the Church in Egypt.

There is also another document, a papyrus fragment of a liturgy
from Der Balyzeh.

Those fragments were written in the 7th or 8th century, but the
Liturgy which is contained in them is probably two centuries older 55,

There is no doubt that there are many similarities between this
liturgy and Serapion and St. Mark as well: they show the same litur-
gical tradition,

Those similarities are mainly of language, style and ideas. For
example in Fol. 1, recto 1 15-26 and in the last verses where the
doxology is, it concludes as follows: «dig to¥ fyammuévov cov moudodg
*Inoot Xouorol du° ob cor # 8By, ydotg, T, mooouvvnoig viv xai elg
yevedg yevedv xal elg Tovg ovpnavrag oidvas tdv aldvav» 5,

In St. Mark there is the ending : «col ndooa 86Ea, tiuM, moooxtvn-
ol ol syoprotio... viiv xal dek xal elg rodg aldvog tdv aldvavs *.

In Serapion almost at the end of every prayer there is that type
of doxology and the ending : «elg yeveds yevedv xoi el todc olumavrog
aldvae T@v aldvovs,

Other expressions such as «Oed tiig dndelag» «6 Oedgxal Marho»,
«Béomota, movroxpdrwe, émovpdviey are common in Der-Balyzeh, Sera-

-pion and St. Mark.

But the similarities become definitely obvious in the thanksgi-

ving. Therefore it is fair to quote the texts of the three Liturgies:

Der - Balyzeh St. Mark ® Serapion %
{Fol. LI, recto %
20 yop el § tmspdve 20 yoo el 6 Insodve > yoe 6 Dmepdvo

ndong Goxiic ol #ov- mdong Goxfic xal Eov- mdong doxfic xai ov-
ciag %ol 6vvauwg %ot mag oL Svmuscog xol  olag %ol duvduewg xol

dvéportog ovouatousvm; ;mtzog m:oua@ouévov od dvduarog dvouolouévov
o ubvov v 1oty 1§ pdvovividoldvitovry ol udvov Ev 1§ aldwt
aldve dAdd xal &v T GAAd xal v td péhlovri.  tovre dAAG xal &v td
uérdovre, uéAhovr.

55, Cf. G. Dix, Primit. Consecr. Pr* Theology v. 87, 1938, p. 256,
56, From. C. H. Roberts and B. Capelle, An Early Euchologium, p. 16.
57, Brightman, L. E. W., p. 124,

13T .S S -3
b9. Brightman, J. TH. 8t., v.1, p. 105,
60, C.H. Robert and B. Capelle, op. cit., p. 22
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ol ragactinovol xi-
how tév aylov dyyéloy
xai doxoyyéhov dvaoid-
untot groorial.

S0l magactnovor 1¢
ackvépporara  Xegou-
Blu, oot magioravrai
xirhe 16 Tepopip EE
aréovyeg 1® &vi xoi £
nréouyes T® évi nal 1alg
utv Suol xarexdlumrov
10 medowmov nul ralg
Svol todg mddac wai
taig  dusiv Eméravro
advror 6. ..

2ol magaotirovot xi-
Mat pArddeg wal wipiat
uvgrddec aylwv &yyéov
®xal doyoyyéhov otoa-
tat.

Zol rapaorixover Td
8to tydrard oov {Ga
1d molvbpuara Xeoou-
Biw xal & Eomréovya
Segagein 8 Buol pdv
aréovk 1 mpbowma xo-
AMinzoviow nal dvel tovg
addac %ot dvolv imrd-
ueva kol wéroayev fre-
00g mpdg tov Eregov &-
Groranoiorolg  orduas
T
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E \ 2 > i
ol magastxovot xi-
Mar yhiddes nad wigLon
2 3 7 »

uvoLddeg ayyéhav do-
xayyéhov dodvov nugr-
orfiroy Goydy EovoLdv.
Zoi magaoTirove: 16
8do . Tumdrara epo-
pein  EEantéovya, dvol
udv mréoviL xalinTovia
)Y rd 3 s
10 mpdowmov, duoi de
Tovg nddac, dval 88 me-
téueve nal Gywdlovra...

Farther on the three Liturgies introduce us into the Sanctus as

follows :
Der-Baryzeh

<o TOTEOBGYLATEL GAMG
netd mdvrov tdv og G-
yratdvrov §¢Eon xal Tov
fiuéregov  Gytaouov Ae-
véviov oot ..

St. Mark
. .. wdyTote Udv mdv-
T 08 dywdCer dAAG mal
perd ndvrov TéHv oe G-

yokévrov Séka Séomota

Kipie »al vov fuéregov

e 9 5 5 & £
AYLaAoROY GUY QIO U~

uvotvrtovy  xal  Aeyév-

Twv...

Serapion
.o ued Gv dEai nal
tov fluétegoy  Gytaoudy
reybvrov . . .

There are also similarities in the Anaphora before the words of
institution, and the Epiclesis, despite the fact that Serapion’s Epicle-

sis is of the Logos.

- Der-Balyzed
(Fol. II recto I, 25-30).
ITijomaov =al fudsg
tfig mopd ool HEng ual
naroEioooy roramépal
0 Ilvetipe 10 “Ayidv
oov éni ta wriouuro

- St. Mark

*Etandorethoy énl rolg
doroug tolrovg xal Emi
16 motfiola talito T
TIvelud oov 10 “Aye-
ov... tva... moujoy

Serapion
"Emidnunodro Gt tig
Gindetag 6 dyidg oov
Aébyog, 8al tov dotov
rotov va vyévnror 6
dotog o®dua tol Adyov,


http:rr:oAVO!-l!Hl.ta
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rafraxal molnoov tov
uév forov odua Kvolov
ral Twtfpog fludv "In-
oot Xopiotol 1o B¢ mo-
ooy alpa tfic Koe-

tov pdv dotov odpa, td
8¢ mottjpov aime tiig
Kawviig duaddume adrod
100 Kvplov xal Oeob
ol Zotfigog noi mop-
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s

xal &ni 10 morfoiov
tofto, tva yévyral 1o
nmotfiptov  aipa tiic "A-
Invdetag . . .

vig. . . Baciiéws, ‘Incot Kot

otol . ..

The comparisons are made in those parts of the Liturgy for
which there are fragments of Der-Balyzeh,

This Liturgy has in common with the Liturgy of Serapion the
quotation of the Didache about the scattered bread on the mountains
ete. The Church is called also «Holy Catholic»,

Thus, the common tradition of the three Liturgies has been shown
despite the many later interpolations in the Liturgy of St. Mark
which were foreign to the Egyptian tradition. There is no doubt at
all that the Sacramentary of Serapion belongs to that familes of the
litwagical traditiop, and it shows more than the other two texts its
characteristics, '

After comparing the three I,iturgies we can deduce the main cha-
racteristics of the Egyptian Liturgical tradition mainly from Serapiomn.

The preliminary «missa catechumenorump is represented (in Sera-
pion) by the «edyn modtn Kugraxiig» (19), «Mera 10 dvastiivan Gmd tiic
Sptrlac etyn» (20), a prayer for catechumens (21} and by the «yewpode-
ola xarnyovpévov» (28)8. This first prayer is mainly an Egyptian
liturgical characteristic and it can be compared with the prayer of
Trisagion of St. Mark. That prayer is before the lessons and it seems
that the Synaxis began with that prayer in the Egyptian rite®. The
prayer for the sermon is an Egyptian characteristic and there is a
corresponding prayer in the Coptic rite.

1 4 - - G a - o =

fr-Serapto oty ray :
by the beginning of the Anaphora <«”Afiov xal dixawév gotiv...»
which implies the usnal framework of this portion of the Liturgy,

The introduction of the Sanctus is the same in Serapion, St.
Mark and Der- Balyzeh «Z0 yap (e]) 6 Hmepdvw mdong &oyfic xal &ov-
olac ete.», This also can be regarded as an Egyptian characteristic;
also the reference to Seraphim and the Sanctus with almost the same

meaning and order. It seems actually that the preface with the San-

61. Cf. J. H. Srawley, The Early Hist. of the Liturgy. p. 50.
62, Ci. G. Dix, The Shape of the Liturgy, p. 446.
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ctus originated at first in Alexandtia and Egypt and spead all over
the Church from there %, T'he Sanctus is rather simple and corresponds
to Isaiah 6,3.

Another characteristic of the Hgyptian liturgical tradition apart
from the sacrificial terminology is the «Pro-epiclesis» before the con-
secration of the bread and wine and before the institution. Thus, Se-
rapion and St. Mark «take up the cue of the Sanctus from the word
mMigne» and resume the type «nhiong gotiv & odoavdg, mhfigmg xal 4
i thic ueyaleng;axoﬁg Zov 88Eng Kigie tdv Avvdpewnv' mhijowoov xzal tiv.
Fuolav tadiny tiig ofic Suvduswe eten,

The words of institution are simple in character but with a few
additions which appear also in later Egyptian rites.

The absence of the Lord’s words «toiro moweite elc tiv utv avd-
uvnawv» must be regarded as another characteristic. Certainly this is
so in Serapion only and not in St. Mark ; but its existence in St. Mark
must be regarded as an interpolation from other, non-Hgyptian rites.

Also from Serapion and other earlier authors we can deduce that
" the Hpiclesis of the I,ogos and not of the Holy Spirit was the form
of consecration in the Hgyptian Church at that time.

Perhaps the recital of the names of the dead is an importation
into the Liturgy of that time. The first evidence is that of Serapion.

The closing of the Anaphora are: «"Qonso fiv xal ot %ol Eora
el yeveds yeve®dv xal odumaviag aldvag 1dv aldvov. *Autvs.

“I'his formula is not related with the context but it seems to be
«the conventional conclusion» of the Egyptian rites. Another Egyptian
characteristic is the «prayer of the fraction».

- In Serapion, also, there is no word to express fear and awe at
the Eusharist,

T'races of some of these chatacteristics can be found in earlier
Egyptian authors. For example in the prayer for the semon (Serapion
20) there is the rubric «ugrd to dvaotijvor dnd tiig Suthiag edyd». This
might remind us perhaps of corresponding words about rising in some
of Origen’s sermons %,

But we ought mainly to insist on the evidence which is connected
with the Epiclesis of the Logos, traces of which are found in other
Egyptian authors as well. So in Athanasius (Mai, Scr. vet. nova Colle-
ctio, IX 625} ™. there is the quotation «EA0wpev &xl Ty tekeioow dv

68. Ci. Srawley, op. cit., p., 54

69. Cf. Srawley, op. cit., p. 56,
70. In Ed. Bishop’s Appendix in Texts and Studies, v. VIII no. I,

- p. 166,
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wvotnoiov. Odrog 6 dorog xai rovto td motforov, Boov olmw edygal xai
ineolar yeydvaot, yida elol” &nav 88 of peyddar edyal ol al dyrar ixeoion
dvomepgiot, xoatafaiver & Adyog elg tov dorov xal 16 morfotov xal ylverar
adtd odpar.

Origen also uses, in reference to the consecratxon the words of
St. Paul (I Tim. 4,5- ) and writes : «T5 dyialduevov 1t Adyov Oeot xal
gvtediews» ™, Also in Levit. hom. IX, 10 (Migne P. 12, 523} he writes.
«Sed tu qui ad Christum venisti, pontificem verum, qui sanguine suo
Deum tibi propitium fecit et reconciliavit te Patri, non haereas in
sanguine carnis sed disce potius sanguine Verb; et audi ipsum tidi
dicentem quia Hic sanguis meus est qui pro vobis effundetur in remis-
sionem peccatorum, Novit, qui mysterils imbutus est, et carnom et
sanguinem. Verbi Dei. Non ergo immoremur in his quae et scientibus
nota sunt et ignorantibus patere non possunt». In this quotation we
have the same eucharistic terminology as that of Athanasius and
Serapion 2, It seems that the same eucharistic terminology is used by
Clement of Alexandria: ; it is apparent in «Iaudayoyog» 11, 2, Gr.

8, 409 b f., where we read: . 88 Guooiv addig xpdorg motod 1e
xal Adyov, edyopiortia ocax?mrm ydotg Emouvoupdvy wnal xadn Ag ol xatd
miotw perohopfdvovreg dyidfovran xal odua xai Yuyivs.

Origen also presupposes the eucharistic prayer and consecration,
and he connect the sanctifying effects of Communion with the disposi-
tions required for Communion when he writes; «we give thanks
to the Creator of the Universe and eat bread which has been offered
with thanksgiving and prayer ... It has become in some sense a body
consecrated by prayer an for those who use it in the proper frame
of mind, a sourse of sanctifications» (Contra Cel. 8,33". 'This latter
is reminiscent of Serapion in the Hpiclesis ; «xal moinoov mdvrog tols
xowavolvrag, edoporov Lofic Aafelv . . . un elg notdugioly Bt tiig dAn-
Deige unde elc Blevyoy xat dverdoc».

T'he Sacramentary of Serapion, connected with the liturgical tra-
dition in Egypt and with earlier ecclesiastical authors of Alexandria
like Athanasius, Origen and Clement, is a representative type of that
tradition in the 4th ¢entury.

It is likely that it would have been mfluent;ed in some way
by other liturgical centres. But also the Liturgies of those centres
are themselves subject to influences. Thus, in the course of time the

I Utigen i Mawth. X1, F. GT. 15948 a1
72. Ed. Bishop. op. cit., p. 167.
78. J. Danielou, Origen, p. 62,
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influence of one on the other brings a comparative unity of rite which
succeeded the variety which in its turn must have succeeded the com-
parative unity of the Apostolic period.

There is no doubt that the 4th century is the most important
period in the history of christian worship. It is the time when chri-
stian worship becomes public and emerges from the darkness of per-
secution and private illegal practice, Its development is connected
with the development of Church building, particularly when Constan-
tine had restored the basilicas for public christian worship.

This is also the time when christianity expresses its traditional
faith in a more intellectual way then ever before, and we can see the
effect of this upon the old phrases of the Liturgy in this period. It
was a time of ceaseless liturgical revision ™.

Now also with more systematic formation of ecclesiastical orga-
nization, and the emergence of the great christian centres, we have a
standardization and a «levelling up» in every expression of ecclesias-
tical life. Rome, Egypt, Syria and Asia Minor are the ecclesiastical
and lifurgical centres, and they accept the exchange of their tradition
«on a scale now never known before».

Serapion and his Sacramentary stand on the border land between
the old and the new epochs. His Sacramentary preserves the Egy-
ptian tradition of worship : it belongs to that period when the intro-
duction of foreign elements starts on a greater scale than before, and
it has also the stamp of the personality of Serapion.

7. PLACE

The relation has already been shown between this Sacramentary
..and Serapion, bishop of Thmuis. Because of this relation, the Sacra-
mentary is connected also with the Church of Thmuis and with
Egypt generally. ’

Also, the connection has been shown of the Sacramentary with
the Egyptian liturgical tradition, the Liturgy of St. Mark and the
liturgical fragments of Der-Balyzeh; also the common elements with
Athanasius, Origen and Clement. This connection places the Sacra-
mentary of Serapion in Egypt and makes it an important document
of the Liturgy of the Church in that area, at that time. The view that
Egypt was the place of its origin has been strengthened also by
recognition of the Hgyptian characteristic which are found in it.

74. Cf} G. Dix, Primitive Consecr. Pr., Theology v. 87, 1938 p. 278
@EOCAOT!A, Téuog KH' Telyog I™ V 28
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Apart from all these, we shall try to find out more internal
witness which will confirm the view that Egypt is the Sacramentary
of Serapion.

There is no doubt that the liturgical usage which is represented
in it is an Hgyptian one. Character, order and parallels with other
Egyptian forms show this, ‘

The conclusion of the doxologies «Eiz tode sdunavrag aldvac rév

.aldwewy», which is at the end ‘of almost every prayer of Serapion forms
the same type which is du the regly «“Qomsp v xai ¥ori...
etc.» at the end of the Anaphora in the Hgyptian Liturgies. This is
found also in two doxologies of St. Athanasius and in Isaiah the
Abbot ™. Therefore the doxologies place it in Hgypt even if this type
of doxology can be found sporadically outside Egypt (mainly in the
Roman canon). This can be explained by the contact of the the Chur-
ches. But the type seems to be an ¥gyptian one,

The terminology of Serapion is in accordance with the Egyptian
environment in his time. In the Egyptian creeds there are characteri-
stics which are characteristics of Serapion as well,

Thus, in the epistle of Alexander of Alexandria " where there is a
form of creed we read: «Iligredouev... slg udvov dyévnrov Harépa... Kal
gig va Kigov "Insotiv Xorotdv tov Yiov ol Oeod zov Movoysvﬁ, VEVVN-
Yévra... Miov xal udvny xadohuniy, thv droostohudy “Euxdnoiav...

Also in De Sancto Macario Historiae” where there is a form of
creed as well, “Wwe read about the Son and His incarnetion : «Emdnun-
gavta &v oagui... 1ov otavgwdévia xul drodavévia xal tagévia xal dvor
otdvea tf volty Aufoy, xal »adelépevov 8v Setud ol Ilarpdg etc.». Also
in St. Athanasius and mainly in his «Expositio fidei» we find similar
expressions . '

These characteristies of the Egyptian Fathers are characteristics
of Serapion as well. One of the main epithets which 1s used by Sera-
piot-tohatacterize Cod the Father is «dvévnroc». This is found

in many of the prayers of the Sacramentary. The Son is called
in Serapion «Movoyeviie», <«yevwnilelc», <«noddv, oravpwdele, &vaordg
xal wadeldpivoe 8v Sefid tod dyeviirovr. He also uses, in referring
to the incarnation of the Son, the word «fmdnulo» which is found
above in the creed of Macarios. This is used by St. Athanasius (L etter

75, Cf. Brightman, J. of Th. 8t, v. I, p. 93,
76, Theodoret., Eccl. Hist. I, 3, p. Gr. 82,904 b. fl..
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The Sacramentary of Serapion 435

to Serapion) and it seems that it was a familiar expression in Egypt;
the coming and ipstallation of the political governer in Alexandria
was called «fmidnula».

The above expression in the creed of Alexander of Alexandria
about the Church: «Mia xal pévy xadorwsi, dmootolnty “Ewdnolar,
is the usual one of Serapion with a few alterations.

The reference to interpreters among the orders can be explained
by the need for translation into Coptic for the native people, This
we can recognize in the person of Theodore «the interpreter» who
is referred to in the life of John of Liycopolis as a memeber of this
order™. Also according to Brightman, the use of consecrated oil for
the sick is an Egyptian custom even if in the 4th century it is not
exclusively an Hgyptian one.

Certainly, in the prayers of the Sacramentary there is nothing
which suggests a different situation from that of the Church in Egypt
at that period. There is no doubt that in the «prayer of fruitfulness»
(23) rain is referred to in the same way as in St. Mark and the other
Egyptian Liturgies, but not the rising of the river waters as it is in
the latter. This could be taken as something foreign to the Egyptian
environtment. But it is not so. Thmuis is situated by the Nile Delta
where much river water is available for irrigation, though rain water
is used mainly. In Upper Egypt and in the valley of the Nile, even
to ~ day, the Nile floods and the rising of the water are necessary
for cultivation. Serapion prays for what is needed by the Christians
of Lower Egypt and especially of Thmuis i. e. rain.

Thmuis is situated by the Delta between the Mendesian and Ta-
nitic branches of the Nile near to I,ake Menzareh and south of Men-
des, To-—day its ruins can be seen at Tmey—el—Amdid.

The name seems to derive from Thmu. the he—goat. whose wor-
ship was widespread, in the past, here and at Mendes #

Therefore the conditions which appear in the prayers, the simila-
rities in the doctrinal definition of basic teachings which there are in
the Egyptian Fathers, the creeds and in Serapion and even the doxo-
logies, all these suggest that Egypt and ecpecially the Delta is the
place of the Sacramentary’s origin. Certainly, this view is strengthe-
ned by the argument of the relation of the Sacramentary to the Li-
turgy of St. Mark and the fragments of Der-Balyzeh as this has been
shown in the previous chapter, also in favour of Egypt is its conne-
ction with Serapion.

19. Cf. Brightman, op. cit., p. 254.
80. J. Wordsworth, Bishop Serapion’s Prayer Book. p. 10,
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8, CONTENT AND STRUCTURE

The prayers of the Sacramentary of Serapion are not arranged
and numbered in the MS. of Mount Athos in their proper order. This
means that the reconstruction of it will have some uncertainty. At
any rate the order which has been accepted was introduced by Bri-
ghtman &, -

Therefore we have at first the <missa catechumenorum» which
consists of the «edyy modtn Kuguaxfic» (19), the lessons and the sermon
which would follow, and the «perd 0 dvactiivar 4nd tiic Suirlag shyi»
(20). The «edyn tnéo tdv xanyoupévav» (21) follows and the «yeigode-
ala xarnrovpévavy (28). .

The first of them can be characterized as an introductoty prayer.

Supplication to God takes place for the right understanding of the
 Holy Scriptures and for their right interpretation. The second one
follows the sermon and is has a petition for the drawing of souls to
God (obviously by the help of the sermon) and it applies also to those
who are outside the Church.

The prayers for the catechumens ask that they may have the
christian gnosis and «8iapviattéodwow &v toig padfuaowy xai 8v tff no-
Yaod poovioet» in order to become worthy of Baptism and the Sa-
craments. '

After this, although there is not, in the Sacdramentary, the part
of the deacon and the people, the Liturgy of the Faithful commences.
The prayers which follow can be arranged in order, though with
great difficulty. A

The «edyn dnép Aaol» (27) comes first and deals with and prays
for all the things and the classes for the sake of which the Church
prays i. e. for the well-being of the Faithful, for all the people, the
Lords, free men, slaves, male and female, old men and children, poor
and rich, the travelling, the afflicted, the captives and the sick.

Vi iction of the peopie 16 ST @ Aot :

a prayer and a benediction of the sick (22, 30). In the latter there is
a petition for the healing of the sick and it is important in that this
will take place «in the name of the Only - begotten» as «His holy
name» is «@douaxnov . . . glc dyelav xal Showinolavs.

The «styh dnip xapmogoplagy (23) follows and a prayer for the
local Church as a whole (24), and another «etyh dnie *Emonbrov nal
tfig "Ensdnoiag» («25»), for her several members and orders i. e. the

81. Cf. J. H. Srawley, Tha Early History of the Liturgy, p. 50.
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bishop, presbyters, deacons, subdeacon, readers and interpreters ; also
for the monks and virgins, the married people and the childrem.

Afterwards we have an «elyf) «yovuxholag» (26). In this God is
asked to strengthen the faithful in virtue, to forgive them, effacing
the «yegbyoagov» which is against them, and He is asked also to
write their names «&v BifMop Lofic».

Brightman suggests that this last prayer can be regarded as the
origin of the Egyptian peculiarity «the prayer of the veil»., Although
there is a general similarity, it is rather difficult to accept such an
idea with absolute certainty., At any rate all these prayes were said
before the Anaphora and probably some of them were used in non.
liturgical service %, ,

The Kiss of Peace is not referred to in the Sacramentary but
there is evidence about it in Clement and Origen and Timothy of Ale-
xandria, Therefore the practice would be presupposed in Serapion, but
the lack of any allusion shows that its prayer, an Egyptian and Syriac
characteristic, is of later origin in Egypt and perhaps borrowed from
Syria %,

The Eucharistic prayer (1) follows and it has the rubric «edyn
ooopboov Saguninvog dmoxndmov», There is no «Sursum Corda» but it
may be presupposed by the beginning of the Eucharistic prayer which
is «”Afwov nai Slucdv oty . . . alvelv, Duvely, Sokoloyelv», In this pra-
yer we can discern the Preface which leads to the Sanctus, a prelimi-
nary form of invoecation, the words of institution of the Sacrament, an
irrelevant petition, between the words of institution of the bread and
of the Cup, for the gathering of the whole Church (this derives from
the Didache), the Epiclesis of the Iogos, intercession for the people
and the departed, the Diptychs, and a kind of prayer of the prothesis
which is placed here. The Anaphora concludes with the stereotyped
formula «*Qomeo fiv al dotwv...eto», which certainly belongs to an
earlier period than that of Serapion.

The eprayer of the fraction» (2) follows with the rubric «perd tiyv
gtymv i xhdowg xal & tff xAdoer edyd». Brightman thinks that the «uerd
tiv edyfiv» presupposes the Lord’s prayer. Although there is no Egy-
ptian evidence about it in the fourth century this notion seems very
probable. Certainly there is the allusion of Didymus that before Ba-
ptism catechumens are not allowed to recite the Lord’s Prayer %,

82. Cf, I. Duchesne, Christian Worship, p. 78.
83. Brightman, op. cit., 95.
84. Didymvs Alex., De Trinitale 3.30 P. Gr. 89, 980 c,
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Therefore the prayer would be placed in a part of the Liturgy which
was attended by the faithful only, The above rubric of the prayer (2)
sheds light in some way on the probable position of the Lord’s pra-
yer before the «prayer of the fraction». Its position is not the same in
later related liturgies in Egypt or elsewhere.

But, also, it is equally probable that that «pstd tiyv sdynv» refers
to the Eucharistic Prayer itself («edyn mgoogdgov»). The «prayer of
the fraction» is an Egyptian characteristic and it is preparatory to
the Communion. '

Afterwards a preliminary Communion prayer of the people fol-
lows, with a benediction (3). This prayer has the rubric «Met& t0 Sia-
SoTvar v xhdow 1olg whngixnoig xeroodeoia Aaol», Certainly, that shows
that the Communion of the clergy came first, the benediction of the
people followed and then the Communion of the people and «pera iy
duddoowv tol Auob edydy» (4) which is a thanksgiving «8t.  dé8wxuc fuiv
swowaviav cdparog nal aipuaroes. A final benediction follows. This order
which isin Serapion corresponds to later Egyptian and Syrian forms.

Before the final benediction there is the «blessing of the waters
and oil» (5). The prayer has the rubric «Edyd meol tév mgoospsgonévaov
Baiov xal 98drovs. The petition is for those elements to become hea-
ling medicine «gpdouaxov Jegameutindy»,

The position of this prayer in Serapion before the final benedi-
ction, is a little strange seeing that in other documents it is either
after the Amnaphora (Ap. Tradition) or at the end of the Liturgy
(Test. of Our Lord). ,

“The prayers of Baptism and Chrism (Confirmation) in Serapion
conform to the common shape which Baptism had in the 4th century.

Baptism has three parts, the preparation of the catechumens and
the consecration of the oil, the Baptism itself with the consecration
of the water, and the Chrism with its consecration %,

The consecration of the water (17 5 phrtedTrthe—beginsing—as
also in other documents of the early period. Although the prayer has
a petition for the waters to be filled by Holy Spirit, the invocation is
addressed to the Eucharist,

The preparation of the cetechumens follows; this would be the
last stage of the course of teaching and exercise. In Serapion we
have an «elyly dngp tdv Bamcifopuévarv» (8) in which the catechumen is
prayed for to become worthy of the divine mystery,

85, Brightman, op. cit., p. 247,
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The renunciation and the confession of faith must follow as we
can assume from the rubric of the following prayer(9) <«uerd tiyv dmo-
taylv edydy» and also from its content where we read : «oodyisov iy
ovyxatddeowy tod Sovkov cov rovtov 1fv mobg of vilv yeyevnubvnvs.

‘The anointing with the oil of exorcism follows and the «sdyn eig
10 deppa 1@v Bantloudvove (15), Certainly this prayer does not seem
to be the consecration prayer of the oil. Afterwards it is the «perg oy
YAdewpy edy (10} which according to Brightman can be regarded as
a transition from the preparation of the catechumens to the celebration
of Baptism itself.

‘T'he Baptism, by immersion, follows as is clear from the rubric
of the following prayer (11) «perd 1o Bantiodivar xal Gveddelv  edyh».
Then we are introduced into the confirmation by the prayer of Chrism
(16). It seems that this prayer was read first and then the «sealing»
with Chrism took place, The dressing of the neophyts Would take
place after the Chrism.

Apart from the fact that in the ordinal there are no ordinations
of the minor orders, in the section which treats of ordinations to the
major orders there are neither rubrics nor other information. We have
. only the prayers (I} «Xswpodeoia noraordoews dandvov» (12), II) «Xar-
godecla naraordoswe moeofuréoovr (13) and IIT) «Xeipodeola xavoaotd”
oewg "Emondmov» (14). More about these will be said in the special
chapter.

In the Unction of the Sick, also, apart from the prayer {17) «eig
#Aavov vooovvrov 7 ele dorov 4 elg U8we» we have no other information
{in Serapion) about the way in which that sacramental ceremony
is celebrated. Neither do other sources of that period inform us about
-it.- At any rate the early ecclesiastical tradition of the Unction of sick
is continued.

We have only the praver «mgpl tefivedrog xai duxombouévouv» (18)
without any other information about the content of the funeral service.
Any how, from the «3uxomfouévov» we can assume that a kind of pro-

cession took place,
' [Buveyitero]


http:aAEll.tl.ta

