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11. DOCTRINAL TEACHING IN THE SACRAMENTARY

Apart from the fact that a Liturgy and the other services are
composed in order to satisfy the need for worship in a religious com-
munity, we may discern in their content the doctrinal interests of an
epoch and also the struggle of the Church against heretical doctrines
which menace her doctrinal purity and unity in a certain period of her
history.

Serapion lived in an epoch in which the Church, as the custodlan
of the true and pure teaching of christianity, had to confront heresies
and schisms which threatened her very existence; thus his Sacramen-
nary reflects, in some way, that struggle. After the end of the perse-
cutions, Arianism, Manichaism, Meletians, secular philosophy and
othets threatened Orthodoxy (see ch. I—J)..

Worship, which gathered the faithful at the same place, taught
at the same time, in a concise way, doctrinal truth which impressed
the minds of Chaistiuns easily, On the other hand the composer of
hymns or of other liturgical matter was a man of his time. Therefore
he was overwhelmed by its ideas and their formulas in such a way as
to leave the overflowing ideas of his mind to find their expression in
his hymns and prayers «elg 86Eav xal alvov g dhndelagr (24).

There is no doubt Serapion did the same as far as he shared in
o THE COTNDOSITION OF the Dravers o e SacTamenaTy. 7 -
' The theologieal content of the Sacramentary, if it is not of large
extent, is at least, of importance and looking at it as an Orthodoz.

I find the core of many points of the Orthodox doctrinal teaching.

One significant elemenl in it is that which refers to the Person
of God the Father and to the relation between the Father and the
Son; of course, Serapion was influenced by the Arian quarrels and
also he would perhaps want to check their endavour to minimize the
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is not present in the Sacramentary of Serapion but there is the Anti-
arian atmosphere. Therefore in the characterization of the Father as
{dyévnrog) (1,5,7,18,26,27,28, etc.) and as «yevvijtwp 10T povoyevoig»
(20), also in the characterisation of the Son as the «upovoyevig» in
every prayer and as the ¢yeyevwquévog Adyog» (1) we may discern the
relation of these two Persons of the Holy ‘I'rinity. Also we are in
formed about that relation by the idea which is present in the Eu-
charistic Prayer about the mutual knowledge of the Father and the
Son. Certainly, in the way in which that relation between rhese two
Persons of the Holy Trinity appears and also in the way in which
the relation of the three Persons, including the Holy Spirit, appears
especially in the doxologies, gives the impression that in the Sacra-
‘mentary the teaching of the one substance of God and the three
Persons is present, in that it suggests the eternal existence of each
Person of the one God and His revelation to the world. The term
«Person» is not present in the Sacramentary but its meaning can be
assumed, especially from the Kucharistic prayer.

Fach of -the three Persons is the divine substance with all its
divine qualities and at the same time the one simple and undivided
divine substance is present in the three Persons of the Godhead. The
Father is distinguished from the other Persons because he begets the
Son by nature and eternally «ysww¥two 10U povoyevoicr (20), and (a
later definition) because of the procession of the Holy Spirit. The Son
is distinguished beeause He is begotten from the Father (1,20).

Therefore we may discern the personal qualities of the Father
and the Son; thus the Father has paternity «aarno to¥ povoyevoig»

and He is unbegotten; the Son has sonship and He is begotten of the
Father. The Father is unbegotten, without beginning and source, and
the eternal cause of the Son and out of the limits of time. The Son’s
‘generation may be regarded as the eternal action of the Father which
- takes place within the substance of God Himself. Meanwhile the
creation is the action of God which took place in time and out of the
divine substance...

‘The Father and the Son are one God, and They exist in Kach
Other without confusion, having also an absolute knowledge of the
substanc of each other «... o8 tdv vivwoxduevov (marépa) dmd tot Yio®
10D povoyevoic... o tov yivdoxrovra tov Yiov...» {1). Every divine action
is regarded as taking place by the Father, through the Son, in the
Holy Spirit. The Son is He through Whom all things have been
made, the world, the revelation and the redemption «...8." avro? (Yio®)

OEOCAQIIA, Téuog KO’ Telyog B’ 14



210 Archimandrite Panteleimon E. Rodopoulos

AaAndévra xal Egunvevdévro xai yvwodévea (vov Ilavéea) ri yeveri) gioes.
In the above order the Holy Trinity is addressed in the prayer of the
consecration of the eucharistic elements. «2& yog vov dyévnrov Emenode-
odpueda 8o 1o povoyevolg &v “Ayig Ivedpate».

Although there is no developed theclogy about -the Holy Spirit
in the Sacramentary of Serapion, He is regarded as a Person of the
Holy T'rinity Who co-exists eternaly with the Father and the Son.
Therefoee the whole Deity is eternal, without beginning and without
end, beyond the limits of times, and present in all time, without
change.

The eternity of God is like a perpetual present, and the conce-
ptions of past and future have no reference to Him. Also, God fills
eternity by His all perfect existence and life, being without any alte-
ration of unchanged perpetual existence and life. Thus God remains
eternal without any change in time therefore without. any change in
His substance. «"Qongg fiv xal fotiy ual Eorar el yevedg yevedv xat clg
1ol olumavrac aidvag tdv aidvav..'» (1), :

. The Father is regarded as the only-begotten but also of the whole
of nature and the world «xarfo» and «ravroxgdrweo» (1,9,18,27). God,
.apart from this, created the visible and invisible world in time ‘and
from nothing by His mighty will, absolutely freely. Thus God is the
«dnuovgydg TdV atopdrovr (19), «6 tdv Ghov Kigiog xal Svpiovoydg»
(11,28,20), «6 v zdvrtov mowmtng® (9). God did not abandon the
created world but supports, governs and directs the spiritual and
material world so that it may attain its final purpose. Thus Ged is
called «Bondog xai Kdgrog andvewvy (21), «Ilgostding tdv gvodéviov»
(21), <«Asombeng» (4.15,18,28), «”Egpogos» (22), «Kufeovitng? (22) and
others which cxpress the meaning of love, interest and prov1dence of
God for created nature and especially for man.

About the person of the Son and HIs etermﬁh_wmm'e—'—
Father a few things have been referred to above, He is the «Yidg to¥
Ozn® 6 wovoyevig Adoge (1,8,10), Who is begotten of the Father «rov
gn Horpde vevendévea» (1,20).
In order for man to be redeemed from sin and to be restored to
“the original sitaation before the fall, and also to be reconciled with
God, the eternal Logos of God, the Father’s begotten Son through
‘Whom God created the world, had to become incarnate. Therefore the

begotten Son of God. His I;op08; came downfrormr—heavernrand—took
human nature in Jesus Christ Who was born of the Virgin Mary by
the Holy Spirit. Thus the Son of God Who was sent to.the world
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released man from sin by His redeeming work and transferred him
from the condition of sin and spiritual death to that of the justifica-
tion and sanctification of the children of God «é t#v &vopiav xudyon-
#hg, 6 did ro¥ povoyevoiis xaragyficag tov Saraviv xal Adoag td teyvds
cpare %ol droddoae tove dn’ afrol Sedsuévovg» (21). ‘

In the incarnation of the Son of God not only a divine power is
acting but the whole Deity; the eternal Logos of God takes human
nature and appears to the world. The Logos of God by taking flesh
and haman nature reconciled it by a perfect life; He offered Himself
as a propitiatory sacrifice on the Gross: finally He rose from death
and He governs the Church. «°0O mdoy tfi yevnrfi @oer 8ud tfic xata-
Bdoswe toD novoyevoig Zov Inood Xgiotol yagioduevog tiv cwtnolav, 6
Atowaduevos 10 mhdoua 10 Hrd Zoh dnuioveyndiy did tiig &mdnplac Tod
doorrov Sov Adyov» (1).

He is «6 waddv, otoavewdeic xal dvastac» (17) for man’s salvation.

The Saviour redeemed mankind from sin and destruction through
His manifestation on earth, his redeeming action and life and especi-.
ally through His incarnation, teaehing, Passion and Resurrection. In-
‘deed in the Sacramentary of Serapion we discern that teaching about
the redeeming work of the Lord which was achieved through the four
main elements of His manifestation referred to above. That may be
regarded as an answer to the Manichean docetism as the emphasis on
-the divinity of the Logos is an answer to the Arianism.

- ‘T'hus the Son of God, assuming human nature by His incarna-
tion, purified it and joined it with the divine nature. thus initiating
‘redemption; He also by His teaching, applied to human minds which
hiad been led astray, enlightened them with true teaching, confirming

s —it-by-a-perfect-life: By Hisdeath on -the Cross He offered- Himself-as—— -

a propitiatory sacrifice to God the Father, thus accomplishing fully
the atonement of man and his reconciliation with God: and by His
resurrection from death He raised also men from death to life, from
distruction to incorruption. T'hus, in Serapion Jesus is called «§ xata-
Bag... xai émdnpfcos... xaoroduevos 1y cwmelav» (7), «aaddv... oravewn-
Deig xal dvactag» (B) and elsewhere is referred to as «§ dndp fudv orav-
ewdelg xal dvoordg, 6 tag véoous fudv w=al tdg dodevelag GvakaBow “In-
soVg Xgrotog...» (17).

We learn from the above quotations that the death on the Cross
is closely connected with the resurrection by which salvation was
fully accomplished; «if we died with Christ, we believe that we shall’
also live with Him» (Rom. 6,8). :
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In the prayer () Serapion after the reference to the resurrection
of the Lord has the phrase: «xai xadeldpevov 2v defid to¥ Gyeviirov»-
Therefore the Sacramentary is familiar with the knowrr theological
truth about the seating of Jesus on the right of God which is present
in the early creeds and the clauses of Synods. The risen Lord, by His
power and with His soul and body, went to heaven and is seated on
the right hand of the Father sharing the divine honour and glory,
Thus, the Saviour accomplished fully the redemption of mankind
which had been entrusted to Him by the Father. We must notice
that the «xodeléuevov 8y 8eE1d Tol Gysvirous refers to the humanity of
Christ; also it must not be regarded literally but symbolically and
metaphorically (cf.®aniel 7,181.): it means the resumption by the
«God-mans of the former authority in the goverment and rulership of
the world, and also of His eternal glory, and that His royal office at
the throne on the right of the Father has reached its highest level,
manifesting the highest authority and power of the Lord on His human
nature over all things in heaven, earth and under the earth.

In the prayer (17) the phrase occurs: «xail 3pyduevov xpivon Tawrag
sal vexpotdg», Thus there is teaching about Jesus Christ as judge
or king.

The Son and Irogos of God, seated at the right hand of the
Father founding and go~erning the Church'i.e. the kingdom of heaven
on earth; He governs His Church and judges the world now, but he
will do that fully as king at the final judgement with His full aatho-
rity in heaven and earth, The final action of that expression of the
work and function of Jesus Christ will be the «parousia» and the
final judgement of the world by Him as the ILord Himself said to
Caiaphas the high priest (Math 26,64).

Whih the final judgement the subjective redemption also is com-
pleted and generally, the whole redeeming work which the Lord under-

— . TOOK and brought to an end by IIs incarmation  and tne other poases
of His work. After the judgement when the Lord has fulfilled every
thing. He will deliver up His saved believers and «the kingdom to
God, even the Father» (1 Cor. 15,24) in order to be as in the begin-
ning so also at the end «that God... all in all» (1 Cor. 15,28). Thus
according to Serapion the believers have from the present phase of ;
life «tag odpaviovg tiig Twiig EAnidac xol alwviovg s:zawelmg roit Kvplov
%ol Emmgog Audv *Inoot Xowsroi» (16).

Tr—the Sa'cramenrary—of—SEmpnm—ﬁrere—rra—praya—fm the

Church (24) and also for the bishop, the clergy and people (25) and
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elsewhere the Church is referred to as «aym xal wévn xadohxn Ex-
xhnota» (28).
In all these, we see an endeavour, conscious ©Or not, to present

the Church as belonging to Christ. Thus the Church is regarded as a

divine and human organization where the «God-raan» Clrist is united
harmoniously with all Christians in the same way, perhaps as in the
person of Christ the divine and human nature were united.

In the Church the divine and the human are joined mystically,
the invisible with the visible, the heavenly with the earthly i.e. the
«God-man» Christ with the Christians; and they are joined in such
a mystical but real unity that Christ is the head and the Christians
the members of His body.

‘Thus in Serapion and in the prayer (23) the word «Church» is
followed by the possessive pronoun «Zou» in reference to God: so, the
Church belongs to God. Also, God, is «xarow®dv &v tfj xadohxi *Ex-
xAnolg» (24). On the other hand the Sacramentary refers also to the
human element «rovg Asitovpyote», the bishop, the other clergy and
people all of whom try to become in the Church <«Tdvres nai 8xhextol
dvowmor» (25). V

The Church as a divine and human organization and a spiritual
kingdom was founded by Christ Himself and not by her members;
therefore her origin in heavenly and supernatural not earthly and
natural. That is taught by the Scriptures and it is  confirmed by
history. '

Also the Church is governed invisibly by God (H. Spirit) Who is
«xarowdv v tfi nadohunf “Exxdnole» (24) and Who strengthened the
Apostles and the early workers of the Gospel and makes her «oridov

ol ESoutwpa-tig-GAndelag» and «the gates of Hade§ shall not prevallm

against it» (Math. 16,18).

The Church teaches divine truth to the people, sanctifies the
Christians with the Sacraments and leads them to a mystical union
with Christ; also she governs them and directs them to eternal life
and beatitude among. «toic dyloig... mooghrawg xal dmostéroig» (26),
Thus the Church’s aim is to change man internally, to change him
from a sinner, son of Adam, to a justified and saved son of God, and
also to restore the inner communion of the creature to his Creator
and to bring back gradually to God i m Christ the whole of fallen man-
kind «ovpperondfrooay Tolg o‘vgowiotg, owauiuftecay tolg dyyéhowg»
(27). T'he Church fulfils her function faithfully, and she bestows on
her members all the means for salvation and cores for all their spiri-
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tual needs throughout their lives: so she is indeed the true «mother»
(of. Galat. 4,26) of the faithful. The Church gives the grace of God
to her members as she is the only custodian of justification and of
sanctifying grace, and also is the ark of salvation where God recon-
ciles Himself with man. 7

Thus, in the Sacramentary of Serapion, God is addressed by the
celebrant on behalf of the members of the Church in this way: exaga=
wakoTpev tnto mdviav dvdodnwv tiis udnolog ravimg ndoy xararidynde,
ndol ovyxodoenocov, ndow dgeory dpagiudiov 86c... éoov dvBoag xal

* yuvaixag xal moadla xal edvnd dv wdow...»(24).

In the Sacramentary of Serapion the Church is called «uévy» (28)
and there is the definite article «#» before the word church. There-
fore the idea that the Church is one is present.

The Church is one, because the Lord founded only one Church,
and not many to exist in parallel; she is one because she has one
head, one spirit, one body of Christ, one faith and teaching, one form
of government, one origin and one purpose. As the Church is the
body of Christ and Christ is one «the same yesterdy and to-day yea
and for evers (Hebr. 13,8) so the Church is one only, unchangeable
in substance through the ages and amongst all peoples, up to the end
of this «world»,

Perhaps the deeper reason for the unity of the Church lies in the
unity of the T'rinity «there is one body, and one Spirit, even as also
ye were called in one hope of your calling: one Lord, one faith, one

- Baptism, one God and Father of all, Who is over all, and through
all, and in all» (Ephes. 4,4-6).

The Church is one because there is unity in the faith. Discenters
are characterized as heretics and they in the are cut off from the body of
the Church as decayed members like the Arians at the time of Serapion,

The Church is one and there is unity m goveznment all have to

cut off from the body of the Church as schlsmatlcs, as happened to
tha Meletians near the time of Serapion (see ch. 1). So, God is asked
to the Church of Serapion genume Christian flock: «mmm Lady xal
8v 1] wéher Tavry, xrfioar moipwviov yvisiov» (20).

Also in the Sacramentary of Serapion the Church is called «dyta».

———The-Churciris-troly 1 hefself “as beifig of divine origin, a holy body
having as head, Christ, and as guide, the Holy Spirit; therefore she

is united with the most holy God. Alse she-is helybeeause-her-mem

bers are holy, sanctified by the justification and sanctifying grace of
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God, Who is «f any? ndone ydotroc» (1), having put on Christ in Ba-
ptism, Also her function and purpose is the «perfecting of the saints...
unto the building up of the body of Christs (Ephes. 4,12) and there-
fore the restoration of holiness and original righteousness to all mans:
kind «8hov éxkexrol xai dywov yevéoSwoav» (27). For that purpose she
uses holy means i.e. the divine teaching «eddoylav yvdoewg» (28), the
divine grace, the holy Sacraments «edhoyiov tdv... pugrvolov» (28).
Hence Christ «loved the church, and gave himself up for it; that he
might sanctify it, having cleanced it by the washing of water with
the word, that he might present the church to himself a glorious
church, not having spot or wrinkle or any such thing; but that it
should be holy and without blemish» (Ephes. 5,25-27).

In the Sacramentary of Serapion the Church is called also «xa-
Gohiun>.

The Church is catholic because she is WIdespread in the world
without limits of «time and space» in order to convert the whole of
mankind to Christ. The Church of the New Testament has a catholic
ecumenical character in comparison with the national—jewish chara-
cter of the Old ‘Testament; thus the Lord sent His disciples to preach
the Gospel not only to Israelites but to the whole world and to every
nation, So, Serapion having before him that reality asks God gene-
rally in his prayer (20) for the conversion of people «mod¢ ot dxhvodrw
tag Yuygde Oeé...» and especially for the conversion of people in his
diocese «xrijool Aadv #ol &v vf méher radey, xrfioan moluviov yviotovs.

The Church is catholic also, in her orthodoxy over against the
heretics and schismatics. In the early period of Christianity several
heretical and schismatic communities began to be formed apart from
the Church, thus the one true Church was called catholic in the sence

of orthodox. Not only the whole Church, but also the local Churches
or communities (for example in Smyrna), were called catholic in the
sence of orthodox because they had the same faith and government as
the whole Church. So, in the «martyrdom» of St. Polycarp of Smyr-
na we read «ff &v Zudovy nodohndy *Ewndnoigr» i.e. the orthodox
Church of Smyrna over against the heretics,
Serapion seems to use the term «xadolixn» about the Church
with the two meanings.
Thus he uses it with reference to the local Church of his diocese
in order to distinguish it from the heretical and schismatic like the

141, 16,2 P. Gr. 5,104 1a.
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Arians and Pneumatomachi or the Manichees who were disturbing his
diocese a great deal, as we may assume from the epistles of St. Atha-
nasius to him, and from his work against the Manichees, So, in the
prayer (28) for the fruitfulness he refers to the catholic Church in con-
nection with the «whole land» obviously of Thmuis. Here the «adsa
yii» in its context means: all the fields ard cultivated land.

- Also, Serapion uses the term «catholic» in reference to the whole
Church, as it becomes obvious in the prayer (24) where God is regar-
ded as «xurowmdv v tff xodohxfi “Euxinoige obv1ously ‘meaning the
ecumenical Church.

Therefore the quality of the Church as %catholic» in the sense of
the local orthodox Church, is connected logically with the quality of
the Church as «one»: that is a historical expression of the unity of
the Church. v

The position of the clergy in the Church, as it appears in the
Sacramentary of Serapion, has been referred to in the preceding cha-
pters, so far as we can deduce it.

In the Sacramentary of Serapion apart from the theological idea
of the second ¢parousia» and the judgement of the living and depar-
ted, there is the idea of the resurrection of the body: ,

Thus in the prayer (18) we read: «...td0 8¢ gduo Gvdornoov &v §
dhotoag fuéoy notd tag Gyevdeis cov Bmayyehlag, Tva xoi tag xor’ &Eiow
adr® xinpovoulog drwodde &v taig &ymtg ooV YOUUic». :

Therefore at the second «parousia», "the common resurrection of
all the departed will take place: the bodies will be joined with the
souls in order to receive the reward or punishment which will be
attributed to both the body and soul in both of which man has done
good or evil, Also, the living at the second coming will not die, but
their bodies will change and become spiritual and incorruptible, simi-
lar to those of the risen.

Actually  the idea which was common among the Pharisees and

the people at the time of Jesus, was that the resurrection of the body
would take place only among the righteous whereas the Sadducees
used to say «there is no resurrection» (Mark 12,18, Luc. 20,27, Acts
23,8). But Serapion follows the teaching of the Lord «... xatd tdg
dpevdeic oov mayyedfog» (18) and of the New Testament and the tra-
dition-of -the Church, )

" The clause «I look for the resurrection of the dead» whzch has
been included in the creeds, and the idea of which is present in Sera-

pion, constitutes also the faith of the Apostolic Fathers and the Apo-
logists especially when they turned against the heretics. -
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Thus at the second coming of the Lord all the dead will be raised
incorruptible, by the divine omnipotence, and the living will change
. their bodies and so they will be gathered before the tribunal of
Christ.

A very famzhar expression in the Sacramentary of Serapion is
that of «Cwn» and it is referred to with various meanings, and is
attached to various ideas. But it seems that the most important it its
connection with eternal life as it occurs, for example, in the prayer
(16) which speaks about the hope of heavenly life.

Death is the common end of all men as «what man is he that
shall live and not see death» (Psalm 89,48): it is a universal pheno-
menon., ) ' ' ,

Death is the result of sin and especially of original sin, as God
eddvarov od &rolnoevs but «Exrice rov dvloomnov &v dgdupaige. It is the
result of man’s free will, «through one man sin entered into the world
and death through sin; and 50 death passed into all sinned» (Rom
5,12).

But the Christian who believes that God is «é Coiig xal davdrov
v fovolay Exove (18) and «Lwoyoviv», «wly Yuydv, 10 nvedpa Gva-
nadov &v témoig xAdne» (18) does not fear death as a superior power
which fills him with fear and terror; but believes it is the rejection of
the material and corruptible vessel i.e. the body and the completion
of eternal life in Christ which has already begun on earth.

Thus, The Christian does not try to avoid death but he confronts
it with courage, christian  tranquillity and peace regarding it as the
sacrifice by which he goes into immortality, eternal life and beatitude
near God «dv témorc yAéng, &v tapeloc Avamavoewg perd *ABoadyu xal

"Toadx %ot “TaxdB xol wdveov v dylov...» (18). , S

Finally by the common resurrection and the final ]udgement
«the last enemy that shall be abolished is death» (Rom. 15,26).
" Therefore at the physical death of man the corruptible and mate-
rial body is corrupted and dissolved; meanwhile the spiritual, incor-
ruptible and immortal soul is judged partly before the second «parou-
sia» and the common resurrection when the soul will be joined with
the rised body. Then the finat and general judgement will take place
and the end of the world and eternal life will follow for the Christians
«fv alg Gylowg vouaic (of Gods) (18).



