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1. THE SON OF GOD IN ST. PAUL

BY
BASIL TSAKONAS, Doctor of Philosophy

The term «Son of God» is used of Christ by St. Paul seventeen
times throughout his Epistles, and eleven times for the same identifi-
cation by the author of the Hebrews. What Paul meant to express by
this term will be seen in the following pages: but before that, it is indi-
cative to isolate all the passages and to examine them in their imme-
diate context as a help for a better understanding of the expression and
its deeper meaning. The term, in Paul, is a religious one. '

(1,2) Paul mentions this term in the epistle to the Romans.
1:3. mept tol Yiol adrol 7ol vyevopévou &x omépuartog Awuvtd xatd
odapxa, Tol 6piosbévrtos viol Geob &v Juvdper xota. Tvebpa dylw-
obvng &€ dvastaoeswg vexpdv, 'Inool Xpiotol ol Kuplou Hy.mv»

(3) 1:4. &v 6 Edayyehe Tol viol abrol..
(4) 5:10 el yap €xbpol Bvreg xoc‘m)\)\ocynp.av % e S Tol
- Edayyeriov 100 Yioh abrob 7t070\m UEARoY... cwlnob-
. pela.
(5) 8:3-4. ‘0 Oedc oV Ewvrol vidy méudag dv Ouoldpatt capxds

apaptiog xal TEPL AuapTiog XaTéxplve TV dpopTiay
&v 1§} capxt...

oy

Ot ol TpotYve %ol THOWLPIGE GURPOPPOUE THG EL-
x6voc Tob vioh adtod, elg 1O elvar adTodv npm’roroxov gv

_ “ToAAolg &Serqoion.
(7) 8:32. - "Oc¢ ve Tob i8fou vioD odx &eeloato &N Smip Audv
mavTwv Tapédwxey adToy, mdc odyl xal obv adtd Td

{ON Q 90
(o) o=2%

VT YoupRoETHL HULIVD.

" Then we have the term «Son of God» in the other Pauline let-

ters.

(8) I Cor. 1:9 Iietdg 3¢ 6 Bedg 81 of &dibnte elc xowwviay Tob
viod adtol, "Il Xpiatol wob Kuplou fpév.

(9) I Cor. 15:28.  &rav 3% Smotayf} adrd & wavTe TéHTE el 6 Ui(‘)c Omo-

U ~ < A 3 ~ \ A o < A
Taynoetal TH Smortdbavtt adrd T mavra, tva f 6 Bedg
T TAVTRL &V TEOL....
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(10) IT Cor. 1:19 O vap 0% Ocol vide "Tyoole Xptorde, & &v Huiv &
: Huédv xnpuyBeic... Boar el dmoyyeMon o0 Beol v adtéin.

(11) Gal. 1:16 81 3% edddunoey 6 Pedc dmoxaAlor TOV uidy wdTod
&v Euol, v ebayyeMlopon adtdv &v toic Edveowv.

(12) Gal. 2:20 "Ev mloter £6 75 Tob viod Tod @col Tob dyamhoavtég
pe xol Toapadbévrog Savtdv UmEp Euobn.

(13) Gal. 4:4. “Ove 8¢ 7Abev 76 mApopa 1ol ypbvoy Eamécreiiey
6 @cdc oV vidy adrtol yevbpevov éx yuvauxde...

(14) Gal. 4:6. "Efanéorethey 6 Oede 16 nwvepa 7ol viol adrol elg Tag

, : xopdlog Nuav xpalwmv ABBaE, 6 matnpy. »

(15) Eph. 4:13. UEPL XATOVTACUEY ol Tavteg €ls Ty EvétyTa THS

R miotewg xal tig Emyvdoewg Tod Yioh 1ol @eoln.

(16). Col:- 1:13. Eig v Pacurelav 10U viod e dydmns adrol &v &

5 o Eyopey TV &molbTpwovN.

(17) T Thess. 1:10. *Avouévery tov Yidv adtel éx tév odpavéiv 8v Hyetpey
& vexpdv, ‘Incolv Tov fuduevoy Hudc &x The dpyFic Tig
Epyopévnen.

Outside St. Paul, the expression is found, in the Synoptics, in the
Epistles to the Hebrews, and in the Gospel of St. John. Also the term
appears in the Acts of the Apostles, but in Acts 9:20 and 13:33, the
usage of the term is ascribed to Paul, whereas the 8:37 presents a tex-
tual ‘problem which puts the verse in the marginl. We can refer tc the
«Son of God» terminology as a Pauline one? except for the Gos-
pel of St. John, in which the expression is used in a meaning different
from that of Paul. To more completely understand the Pauline con-
cept of Christ’s Sonship we must look at the circumstances under
which Paul uses it, and the background of the idea. The Sonship of

1. The Son of God in the New Testament, exclusive of Paul, is used in four
i i istinguishj S _one owing

his existence to the creative power of God (Luke 1:35: 3:28}; (2) in an affectional
or elective sense, marking the person as the object of Divine love and approval
(Matt. 17:5; 27:40; John 3:16,17; 3:35; 5:19; 11:4); {3) as connoting likeness to
God (a) a moral likeness (Matt. 5:9,45; Luke 6:36; John 1:12; 14:7,9; (b) likeness

in_made of exisfence [Luke 20:36; ci, John 10141877 (4] i the official—ortheoera

tic-sense dvuuﬁug ORC-4S CXCI‘"iSng 2“*}‘“";*}’ for God (MQY‘]{ 3:11; 5:2; Matf, 8:29;
- 16:6; Luke 8:28:-John-45:22-27); of. Gustaf Dalman, The Words ef-Je-

sus {Edinburgh: T. and T. Clark, 1902), pp. 268-288; E. Lovestam, Son and
Savior, A. Study of Acts 13:23-37 (Coniectanea Neotestamentica,

Rendadeld

WQL T Copemmager—T 196t pr— 88—t
7.2, W. Bousset, Kyrios CGhristos (Géttingen: Vandenhoeck und Ru-
precht, 1926), pp. 52-57.
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Christ becomes a hypostasis and is used by Paul whenever he speaks
of the relationship between God and the world. Betwszen God and
the world-rather, man-there is a gap that was produced because of
the original Sin: it transformed men to be like the enomiss of God and
to be led away from God’s realm (Roin. 5:10, 8:3-4. 8:7. II Cor 5.18.
Col. 1:21). Further, the very nature of God, as conceived by Paul,
keeps Him away from interfering in the world. For Paul, God is invi-
sible (déparog) Col. 1:15,16. Rom. 1.20. I Tit. 1:17. 6:17. Hebr. 11:16),
whom no man has seen (8v eldeg 003slc avBpdmwy, odde 8elv SdvaTan).
Paul sharss these views of the invisibility of God with almost all the
contemporary religious and philosophical streams. Thus, according to
the Hermetic writings, God is invisible and rules the universe!. God is
He who sees alls things but He remains unseen3. In the Pseudo-Aristo-
telian writings we find the idea that. God cannot be seen by any mor-
tal being® In Philo, the soul participates in the invisibility of God.
As He is invisibla, so the soul becomes invisible as coming from Him,
and is used as a dwelling place for God% In the Corpus Hermsticum
there is an excellent pisce of antithetic parallelism; we are given a descri-
ption of all the divine attributes of th¢ Cosmic God. It runs as follows?.

&yrog €l ob maou @boug elxav Eoy
&yoc €l, 6v N odolc odx Eudppwaey
k4 < 2 k4
oltog G dgovis, 00T0¢ 6 PAVEPHTHTOC
4 ¢ 3 o~ IS ~ ~
obtoc 6 év v Bewpntds — odreg 6 Toic dgplahwoic bputdc,
A AY ~ AY ¥ 3 /
xal Juk ToUTo TOANG Eyer dvbpoTa
811 évég ot matpde
\ 8 \ ~ 3\ ¥ > P4 o 7 2, A )
xol 01t ToDTo abTG Avope odx Eyet, dTu mavTY E6TL TTHTHE

TAVTE Ot €V 2ol — TAVTX OF GO 20U,

L) whv O yevbuevov — D 1O ud yevbuevov.
The creativeness of God is a means of His being made known and re-
vealed®. The whole creation is the place where God is revealed?, The

1. Corpus Hermeticum XII:367. (ed. by A.D. Nock and A.J. Fe-
stugiere 4 vols. Paris: 1945:54).

2. Ibid., XIIL:63.

2. De Monde, 399 B. - .

4. Cher. 98-101.. (Philonis Alexandrini opera gquae su-
persunt ed. by L. Cohn and P. Wendland, 6 vols. Berlin: 1896-1915). )

©5.1:831, V; 10. .

6. C. G. Montefiore, «Rabbinic Judaism and the Epistles of St. Paul, » J e-
wish Quarterly Review, XIII {1900-1901), 161-215.

7. Corpus Hermeticum XI:22.
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monotheistic views of Paul are very strong; there is only one God (el¢
®cdc) tha Father (I Cor. 8:6; I Tim. 1:17;-2:5; Eph. 4:5-6) from whom
everything is coming and to whom everythirg returns'. The same
group of ideas can be found among the Stoics. Accordingly, there is
only one God who for reasons of offices takes verious names® In
Philo’s mind, God is one and the whole (si¢ xal & m&v &v)3. Nothing
is like Him: pévac 8¢ xal %o Eautov, elg bv 6 Oebe, 0bdev 3 Buotey Bed.t
Also for Paul God is eternal («ldviog) and incorruptible (&efaptos)
the king of all ages, the king of kings and the lord of lords, the on¢ to
whom everything is subject (1 Tim. 1:17; 6 16; Rom. 1:23). All these
attributes refer to the nature of God in Himself; but there are also
divine attributes Wthh are related to His place with respect to the
world.

Thus, God is the Father (Rem. 1:7; II Cor 1:2; Eph. 1 125 Ph11
1:2; 4:22; Col. 1:2; T Thess. 1:1; ITThess. 1:2; I Tim. 1:2; Phil. 3; Gal.
1:1,4). He is the creator of heaven and earth (Acts 17:23-29; I‘Cor
8:6; Rom. 11:36; Eph. 4:5) the Radeemer of His people and the Judge
of the whole world (I Tim. 4:10; 2:3; 1:1; Rom. 11:32). :

- 'We have to enter into the investigation of the Divine Sonship of
Christ as it was conceived and developed by St. Paul with these pre-
suppositions. Starting with the spistle to the Romans, we cav be sure
that the passage 1:3-4 gives the idea of tha combinsd nature of Christ,
i. e., of the humap and Divina®. The human side of Christ is traced from
the house of David (Matt. 1:1; 22:42; II Tim. 2:8; Apcc. 22:16)°%
His Divine origin is traced back to God”. The passags is not an easy

1. Gf. Ibid., IV:8; V:1; XI::5; XIV:3.
2. J. Arnim, Stmcorum Veterum Fragmenta(Le1p51g B.S.
Teubner, 1902), IT, 1070. «Stoici dicunt non esse nisi unum deum et unum eadem

Aeneid, IV, 638, «Sciendum Stoicos dicere unum esse deum, cui nomina
variator pro actibus et officiis.

3. Leg. All 144 Cf. Corpus Hermeticum, XIII:17.

4, Philo Leg All II:1.

or alludmg‘fo conlessmnal Tormulae or hymns tiat ad atready becometraditional—————
"PWHMMMMMM&#&MVMM_W
Scribner and Sons, 1951), I. 121.
5, Ps. Sol. XVII:28. (Cf. IV Erza 12:32. According to Acts 11: 30; Hebr. VIIL:

14, «It is evident that our Lord hath sprung out oi Judah». In"l'esti. ol the All, Fa-
triarchs, we have the theory of a double descent from Levi and from Judah (Sym:7).
7. Test. of Levi: Kal nvelpa dyiwsdvng Eotow én’ adroion.
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one to-interpret; a great deal of disagreement exists among the com-
mentatcrs. Pfleiderer! insists that the wvelua d&ywwodvye is that which
originally constitutes the person of the Messiah (not something which
afterwards comes to it from without), the principle which forms the
person, and consequantly the very esserse of the persenality of the Mes-
siah, not a mere accident of it. So he derives an c¢lement which was es-
sential for the Messiah: His sinless nature? Holtzmann holds that «das
nvelpa Gytwobvye ist das personbildende Princip des Messiaspersonli-
chkeit macnt eines inmeres, einzigigartiges wesen ans»®. The expression
is very rare. We can find it in the Testamant of the XII patriarchs
in the form of the mvedpa dywxopott The mvedpe dyiropod and cuvéoecog
refers here to the baptism of Christ. Another expression more closely
defining the phrase wvebupa dyueopol is found in the same book in the
statement ol éx 7ol vaol g 36Ens HEer am’ abdrdyv dytacuo perd Qwvig
matpic®. This ayteope is rather referred to the Holy Spitrit which des-
cended during the baptism of Ch.istS. But since Rom. 1:4 does not
refer to the baptism of Christ, it cannot be connected with th: Holy
Spirit, the third person of the Trinity? — a view held by many Church
Fathers and some modern commentators®. Another explanation is given
by Meyer. Accerding t¢ him, wvelpa ayiwadvyg implies the inward mental
element, the substratum of His noun (velv). (I Cor. 2:16) the principle
and the power of His inner life, the intellectual and moral «Ego»
which received the communication of the Divine, the Zcw dvOpwmov of
Christ®. Procksch identifies the mvelua dytmodvng with the Divir_}ity,! of
1. 0. Pfleider er, Paulinism, A Contribution to the History of the Pri-

mitive Theology, trans. . Peters (London: Williams and Norgate, 1877), I, 127.
2. G. Stevens, The Theology of the New Testament (New York: Scri-

bner and Sons, 1899), p. 390.

3.J. N. Holtzmann, Lehrbuch der Neutestamentliche Theologie (2
vols.; Leipzig: Mohr, 1897). II. 87, n. 8:

4, Test. Levi; 18; (M.G.P.), II, 1068.

5. Ibid.

6. Matt. 3:16-17; Mark 1:19-11; Luke 3:21; John 1:32-34.

7. Bonsirven, I’ E'vangile de Paul (Paris: Aubier, 1948), p. 59; W.
Sanday, and A. C. Headlam: The Epistle to the Romans. International Critical,
commentary. New York. C. Scribner’s Sons. 1895, p. 9. A. Barnes, Notes
on the New Testament, ed. J. Cobbin (Grand Rapids: Kregel Publications, 1962},
p. 545, col. 1; M. J. Lagrange St. Paul E'pitre aux Romains. Paris: Gabalda, 1922
p. 8.

8. Sanday, op. cit. p. 9.

9. H. A. ©. Meyer, Critical and Exegetical Commentary on the New Te-
stament, trans. F. Crombie (20 vols: Edinburgh: T. and T. Clark, 1873): Romans,
IX, 46.
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Christ. He says that «Die dyimabvn ist hiei also identisch mit der Get-
tlichkeitol. No relation can be found between nveSue &yLwodvne and
the Holy Spirit2. Th: word is a translation of the Hebrew expres-
sion W'jp:j":‘_lﬂ"\ = 10 mvelpa TO &ylov ToU ®cob3. which means the crea-

tive piinciple of life not in relation to the order of nature but rather
in relation to the new creation (véx xticic). In the Old Testament, the
nvebua Gylwolvys either is identical with the very nature of God* or
is cne of His attributess. In 11 Cor. 7:1 (émitehobvreg dytmotvy &v 96fe
@cob) the word implies the Holiness as a human quality (Menschiche
Figenschaft). (CI. I Thess. 3:13, Eic 75 ompllar fuev Tde xapdlag duép-
TToug &y Gyteedvy). '
 Theodoret of Cyrus refars it to the miraculous working of the
Holy Spirit, cr to the bestowal of the Holy Spirit that took place through
Christ®. (Likewise Chrysostom, Oecumenius, Theophylactus, Luther,
Estius)?. Holsten conceives of the Spirit of &ytwobvne as a trancendent
pneumatic force whicn produces the &yiwolvy (Holiness), a radiance
of the Divine pneuma &ywv. So that &yrwaobvy;, for him, is not an abs-
tract * concept, but a concrete wesengeigenschaf 8. As we
stated above, the word occurs two more times in the New Testament.
In II Cor. 7:1, &yuwolvy appears as a product or result of the human
afforts to obtain morality and tc reach the Holiness through the fear
of God. The implications here make it clear that the mere cleansing
from a defilement is not enough. A positive element of moral achieve-
mient is necessary and it is obtained only when the process of the Seli-
conservation is conmtinuously taking place®. This same meaning is im-
plied throughout the New Testament. The Christian life is an attempt
at «bringing to completeness»'® a state of Holiness (I Thess. 11:13;

1. Procksch, (&yiwsivn...», in Kittel, Theologisches Worterbuch zum Neuen

- MNPV VUL B ¥ ¥
Festamrert=—tr989=—fr—tr——trs

2. 1bid.

3. Is. 63:10; cf. -Ps. 51:13.
&, Ps.. 29:5.
© 5. Ps. 95:6.

MG R XXX 52

Vi

TMeyer, op. cCit:, IX; &6-%7

e 8K g : { {Rostock: Stil-
ler, 1868), p. 425. .
9. A. Plummer, A Critical and Exegetical Commentary on the Secon
Tpstle oF St. Paul to the COTMTRTENS (termatiomar-Critteat-Commrentary; +7vors,
New York: Scribner’s, 1915), XXXVI, 212. : : .
10. II Cor. 8:6,11.
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cf. Zach. IV:9). In the Testament of the XII Patriarchs (Levi 18:11),
it is said that the Saints who enter Paradise will eat from the tree of
life and mvebpa dyiwodvng €otar én’ adrolc. Here is the divine quality
of &ywwoidvre that prepares Christians to become the sanctuary of God
and to have Him as their Father (Rom. 5:5; Eph. 1:1; Col. 3:12; Eph.
4:12). In I Thess. 3:13, the ayiwolvy is used to refer to the perfection
which is required of Christians to have achieved before they appear
in the last Judgment. Tt is the moral quality by which Christians
will see God; in both places the dyiwsldvy is related to the embodiment
of all the divine qualities that make man be as close to God as possiblel.
The meaning of Rom. 1:3-4, therefore, is not that of II Cor. 7:I, nor.
of T Thess. 3:13. If we accept this meaning, then necessarily we have
to admit a progressive perfection about Christ, which is truly a mi-
sunderstanding of the whole Pauline theology. On the contrary, wvebua
&ytwabdvyg here means the Spirit which presupposes a condition of Ho-
liness which Christ possessed long before He came upon earth. The
Divine Sonship of Christ, as it is witnessed here, is not an act of ado-
ption (adoptlomst thsory), but rather it is a proof of what had been
hidden, =pd ypévwv alwviwyv. (Rom. 16:23: IT Tim. 1:9; Titus 1:2). - -

The mvedua dyrwodvne is contrasted with the xatd odoxx. Both of
them bear evidence to the double nature of Christ. The resurrection,
accordingly, is the sign of the declaration ¢f the Divine Sonship -of
Christ, and not the starting point for it. Christ, according to Rom. 1 3,
was the Son of God eternally and to the Christ-event, all the prophesws
of Israel bear witness®. The meaning of 6pioBévrog is explicit: it means
«to be proved » «marked out as bemg»3 Christ was the Son of God

before—Hisresurrectiont. It Ts—obvious from other passages in Paul’s

1. Hebr. 6:1; Hebr. 7:28; cf. Matt. 5:48; Rom. 12:2; T Cor. 2:6; 13:10; 14:20;
Phil. 38:15.

2. Cf. II Cor. 1:19.

-3. Theophylactus, M. G. P. CXXIV, 341. 7ol 6pLobévrog, TOU‘I.'éO'TLV dmodeyfév-
70g, BeBarwbévros, xpthévtos......uuue. .. (Likewise Chrysostom, Sanday, op. cit., p. 7.
Pfleiderer, op. cit. p. 228, says that the verb 6pifw does not indicate a proof cj'r evi-
dence for the perception and recognition of men. It is always -an actual making of
something by an intervention of an act of the will, whether the effect of thls act
takes place at once or not until some future time.

4, For an opposite opinion, see Bultmann, op. cit., I, 27: the author: asserts
that in the earliest church and Paul’s writings, Jesus’ MeSS1ahsh1p was dated from
the resurrection. (Cf. J. Weiss, Primitive Christianity, 2 vols. Trans. By F.C. Grrant
1, 475-478; F. C. Baur: «Paul, the Apostle of Jesus Christ, his life and work his
eplstles and his doctrlne A. contribution to a critical history of primitive Christia-
_nity» 2 vols. London: Williams and Norgate, 1873-75. vol. I p. 430.. . ~ =
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epistles in II Cor. 4:4, Christ is the eixov of God (cf. Col. 1:15; Hebr.
1:3). In chapter 8, verse 9 of the same epistle, the divine glory of Christ
and His pre-existence are affirmed. It becomas still more clear in Phil.
2:5-11, where His preexistence, His relationship to God, the Father,
and to the Universe (material and Spiritual worlds) is assured.
~ Christ, as the Son of God, is the only Son (Rom. 8:32; 8:3-4),
His own Son (Rom 5:10; 8:29; Gal. 1:16; 4:4,6; I Thess. 1:10). Chri-
stians become Sons of God if they are led by the Spirit of God?*, or
by faith in Christ (Gal. 3:26). The incarnation of Christ is regarded as
being the point of origin of the Sonship of all men. He came on earth
tvor Ty vioBealav dmohadowpev (Gal. 4:6). As sons through Christ; Chri-
stiars also become heirs to the Kingdom of God (Gal. 4:7). In I Thess.
5:5, Christians are characterized as the Sons of light and of day, in
relation to .the very nature of God, Who is also Light (I Tim. 6:16;
I John 1:4)%. As the only Son?®, Christ enjoys cosmological privileges.
Everything will be subjected to Him as the ruler of the world (I Cor.
15:98; of. Hebr. 2:6-8; Phil. 3:21; 1:5-11; Ps. 8:7).
~ Also from these passages the pre-existemce of Christ is shown.
The &x onépuaroc Aavtd bears witness to the historical appearance and to
the human side of Christ. But by the «xatd mvelua dyrosivney it beco-
mes evident that a pre-historic existence of Christ is meant. Paul un-
doubtedly believed in the pre-existence as a presupposed element;
for that reason never takes the burden of procft. God sent His Son in
the likeness of sinful flesh. He did not spare His own Son but gave
Him up to be crucified (Rom. 8:3-4;32; Gal. 4:4). Special attention is
here called to the verbal forms used to describe the coming of Christ
to earth: méunew and éEamootéhrew. The verbs in themselves do not im-
ply pre-existence. There are many passages in which the doctrine of

1. Rom. 9:14; Il Gor. o:1s.” - —
9. For the attribute of God as being Light, or as dwelling in Light, cf. Sib.

Oracl. 3:787; Plut. Pericles 39:2 (The Gods dwell in the témov dodheutoy 9wl xafa-

p®TETe ... ); Philo. Somn. 1:75; Christ is the Light of the world. John 8:12; 9:5;

12:46; 3:19a; 1:4.9. :

79, In interpreting tie EXPressions— s owmr—{toorot i, theSoreofHis—{Ged's|——

Tove, ete. G. A. A. Scott says that the language, postulaies a relationship which is

——— independent ol —any—histor| Fe-ominontly—othieal—in — —

character, and seems to involve a community of nature between the Father and
the Son. Christianity according to St. Paul (Cambridge: University Press, 1927),

p. 256, ) , . : .
_ . 4 Beyschlag, W. New Testament Theology. 2 vols. Trans. by N Buchanan.
Edinburgh: T. and T. Clark, 1895, IT: 78. Cf. Holtzmann, op. cit. IT p. 82, n. 3.
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pre-existence of Christ becomes obvious’. But the verbs here have a
special meaning; they emphatically denote the idea of a mission or
of a representative who is coming from God. The verb méumew is used
of John the Baptist (John 1:33) and of Jesus (John 4:34; 5:23; 24:30,
37; 7:16). In the Old Testament it is used of the Wisdom? The &Eamo-
otéhrew is patricularly used in the Old Testament to denote the di-
vine mission of the prophets or other messengers of Yahweh (I Kings
10:22; Jer. 7:25; Zach. 4:9;7;12; 8:10; 1T Chron. 36:15; Ps. 104:26;151:

4y Mal. 3:1: «’I30b &y &amootéhhe TOV dyyeddv pouv (cf. Rev. 22:16).

The verb éanootéirw is ised by Paul with this meaning only in Gal.
4:4,6. According to Holtzmann® and Stevens? the verb itself implies
pre-existence. In all the passages which refer to the Divineship and
mission of Christ the verbs wépnew, ¢Eanostéiewy and mwapadidbvar® de-
note the inner relationship existing between the Father and the Son
and imply the pre- existence of Christ, although not in a sense as in
other passages in which certain expressions and terms do.

The Son of God in St. Paul becomes an object, of faith and of the
preaching of the Apostle, in a manner analogous to that of God. The
Edayyénov® of Cod, or, the Edayyéhiov of the Kingdom of God, takes
the form of the Edayyéhov of Christ (I Core 9:12; 1T Cor. 1:19; 2:12;
10:14; Gal. 1:7; T Tim. 3:2) or of the son of God (Rom. 1:9; 5:10; cf.
Gal. 1:16). The word «Edayyérovn and the verb derived from the
same root, «Edayyerileclun occur also in the Old Testament in a dif-
ferent meaning. The «Edayyerilestarn is always connected with the
«good news» that the prophets proclaim about God (Is. 64:1; ef. Luke
4:19). The contents of the «edayyerlleshun is the peace of Yahweh

1. Ga. &:4; Rom. 8:3; II Cor. 8:9; Phil. 2:5-11; Col. 1:15,16,17; I Cor. 8:6;
Rom. 1:4.

2. Wisdom of Solomon 9:10.

3. Holtzmann, op. cit. II, 82.

4, Stevens, op. cit. p. 392, n. 2.

5. Cf. Eph. 5:2; 5:25; Gal. 2:20.

6. For the original meaning of the word «Edayyéhow» see P. O, Spicq, Les
E'pitres Pastorales (Paris: Gabalda, 1953), p. 29; F. Prat, The Theology of St. Paul.
2 vols. Trans. by T.L. Stoddard The newman Bookship, Westminster 1958, II: 397-8;
Kittel op. cit., II, 718-722: it signified: (1) In Homer, and later, the present given
to the Bearer of good tidings, or the sacrifice offered on the occasions of Good news
cf. Odyss. 14, «od... edayyéhiov ©63e 7elow «Isocr. 7:10, «Edayyéhov Bdewv xatdy Bole
7§} @=én. (cf. Millar Burrows, «The origin of the term Gospel», Journal of Biblical

Literature, XLIV (1925), 21-33.
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(r‘ll'ﬂj D‘ist?)l. In the Old Testament the Edoyyéhiov (HWTW;) has a

meaning analogous to-that of the Greek usage of the word. (Cf. II
Sam. 4:10: & &8 pe Sobvor dayyéhom cf. II Kings 7:9; II Sam. 18:20,
15,17). In St. Paul it becomes a terminus technicus? and is used in a
religious sense, with the only exception for I Thess. 3:6 where it is quo-
ted in -its secular meaning. The contents of this gospel are varied.
The word occurs as the Gospel of God (Edayyéhov @cob 11 Cor 11:17; 1
Thess. 2:2,8,9; cf. I Peter 4:17), the Gospel of Christ (Edayyéiov Xpt-
ool .... I Cor. 9:12; IT Cor. 2:12; 10:14; Gal. 1-7; II Thess. 3:2), or the
Gospel of salvation (Euovws)\wv ¢ swtnplac raurng) Eph. 1:13; cf. Acts
13:26, 6 Abyog g cwrptag Tadne); the Gospel of Grace (Edayyéhiov Tije
ydprrog Acts 20:24), the Gospel of Glory (v Edayyéhov tiig 86Ens 18 Cor.
4:4; T Tim. 1:11). The subject of the Gospel is the Revelation of God
brought by Christ on earth and proclaimed by the apostles. Also the
Kingdom of God becomes the Kingdom of His Scn (Col. 1:3). The Chri-
stians participate in the fellowship (xowvwviav) of His Son (I Cor. 1:9).
‘The Kingdom of Christ as the Kingdom of God is an everlasting one.
(Cf. Luke 1:33.) The constituent elements of the Kingdonm of God
are not foot and drinking, but justice and joy and peace in Holy Spirit
(Rom. 14:17, cf. I Cor. 4:20). The spiritual status cf the Kingdom of
God is explicitly stated (I Cor. 15:50). The metaphysical character of
the Bactrelog Tol Beol or Xpmroﬁ is obvious here. The throne of Christ.
the God, is forever (Hebr. 1:8 6 8pbvog Zov, 6 Bcbs, eic Tov «idve Tob
wlévoc.) It is a Kingdom dodrevtog (Hebr. 12:28) and heavenly (&mov-
pdviog IT Tim. 1:18). Christ will deliver the believers® from every
evil thing, saving them in his heavenly Kingdom. The word &mou-
pdvioc is an exclusive Pauline term, contrasted to the ériveioc earth-
ly (1 Cor. 15:40; cf. John 3:12). The word designates a supernatural
and glorious condition (I Cor. 15:48), a place where the angels dwell
oph—3:h0—tlobe—12:22) and shove all Christ (Eph, 1:3.20. 11:6)

The Kingdom of the Son, as wall as that of the Father, is eternal. God has
already transferred us from the power of the darkness to the Kingdom of
the Son of His love. This ngdom is extended not only to the present age

1. Gf. Nahum 2:1 (cf. Eph, 2:17).
2 Tt is wsed gixty times by him,

" 3. Cf. Lord’s Prayer, «dAre ploo Hudic dmd tol movnpol» where the action of
deliverance belongs to God (Matt. 6:13; cf. John 17:11;15).
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ment among the commentators. The ground for the varied interpreta
tions is based on I Cor. 15:28, in which the apostle, as some of the cri-
tics say, preaches a temporary kingdom and sovereignty of the Son
over the universe, alter which everything-even the Son—will be subje-
cted to God, the Father, Who will be all in all (ef. I Cor. 15:23,29).
Cullmann connects this idea of subordination with the absolute obedience
of the Son to the Father, and relates it to the redemptive activity
of the Son. The subordination is only explicable if we regard it in view
of God’s revelatory action, not in view of the San’s being!. «So», he says,
«it is very significant that the final fulfilment of all redemptive acti-
vity is described preciscly as a final «subjection» of the Son to the
Father.»? Here, according to Gullmann, lies the key to all New Testa-
ment Christology. Moffatt thinks that, according to the apostle’s thought,
Jesus after finishing his redeeming work as Lord over sin and death,
is now simply vidc @eob (God’s Son). He thinks that the Lordship of
Christ, which is eliminated after the subjection of all things to Him,
is a phase of his eternal Sonship, although even for Moffatt himself,
in Phil. 2:6-11, Paul seems to make the T.ordship final®. This explana-
tion supported by Moffatt does not solve the problem. It is true that
everything said or done by Christ (see note 1 below) is for the glory
of God (II Cer. 4:15; cf. Luke 17:18; John 7:18; 9:24; 13:31, 32; 14:13,
15:3; 17:4; Hebr. 5:5). He is acting on the name of the Father (John
5:43) and he comes in order to do the will of his Father (16 0éAyua 7ol
méudovtlis pe matpog John 4.34; of. 5:30; 6:38; 7;17: 9:31). This informa-
tion, however; does not imply that Christ was a subject to God as every
other creature. The idea of subordination is not an idea in the real

1. Cullmann, Q. Christology of the New Testament, Trans. by S. C. Guthrie
and C. A. M, Hall. London S. C. M. Press p. 293. '

2. Ibid. Cf. C. Elicott, St. Paul’s First Epistle to the Corinthians (n. p.
1887), p. 307. Cf. Tunc remoto velo palam cernemus, Deum in sua majestatem re-
gnatem, neque amplius media erit Christi humanitas, quae nos ab interiore Dei
conspectu conhibeat (Calvin). Also, Deus immediate se obstendeus vivificans et
affundeus in beatos suam mirandam lucem, sapientiam, justitiam, et luetitiam
(Melanchthon). Cf. H. Weinel, Paul, The Man and His Work, trans. A. Bienemann
(London: Williams and Norgate, 1906}, p. 50. Origen in his De Principiis interprets
the passage in this way. ]

3.J. C. Moffatt, The First Epistle of Paul to the Corinthians (New
Testament Commentary, 27 vols., London: Iolder and Stoughton, 1938}, VII,
247. He tries to explain the Phil. 2:6-11, assuming that even in these passages the
final acclamation of Jesus as Lord is to the glory of God the Father «from whom
all comes, by whom all lives and in whom all ends». (Cf. Rom. 11:36.).
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meaning of the word but it rather determines a mode of stating or a
conditicn of existence derived frcm the Father-Son relationship. I is
a sign of full agreement?! and consent between Father and Son. In
interpreting this passage, Theophylactus says that the passage means
nothing else but the «mwol\iv 6pbvoray Tob viod mpde Tov matépan?, or that
the father is the only source of the power of the Son, and so the Son
is not another power opposite to the FatherS. The real meaning of the
passags, according to the same commentator, is to show that all things
depend on the Father and to avoid any assumption of a dualism in the di-
vinity%. Gregory of Nazianzos assumes that this subjection is not referred
to Christ but to us, and since he took over all our nature, he regards
even our subjection as his own5. Christ after his resurrection is exalted
at the right hand of God (Hebr. 1:13; Col. 3:1; Rom. 6:2; Phil. 3:20).
He is 302c xol ofpepov, 6 adrde xal elg Tods aldvacy. (Hebr. 13:8;¢f. 1:12)8,
Also he is pre-existent, as becomes clear from many expressions of
St. Paul (Gal. 4:4; I Cor. IT Cor. 8:9; I Tim. 1:15; II Tim. 1:9; Phil.
2:5-11). Thus no idea of subjection as a condition or status of exis
tence lower than that of the Father can be accepted. Godet accepts
the ideas of subordination in harmony with the essential relation of
Scn to the Father, in His Divine and human existence’. His arguments
are that (1) Christ was called to reign, by exercising Divine sovereignty
within the universe only for a time, with a view to the obtai ning of a
particular result; (2) Even in the Divine throne, Christ is only as «npw-
téToxog &v moAAoig &dzApois. (Rom. 8:29). So he is a brother who in rela-
tion to His brothers keeps only the advantage of his eternal priority®.
The mediatorial character of Christ’s reign over the universe is obvious
in Godet’s interpretation. The arguments, however, brought up by him
are not strong and decisive. For example, (1) Nowhere in Paul’s letters
it is said that Christ was called to reign by exercising Divine sovereig-

nty within the universe only for a time. The sovereignty and Lordship

. St. Chrysostom.
. M. G. P, CXXIV, 765.
. Ibid.
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_Cf. Rev. 4:47-48. -

7. Godet, Tommentary on St. Paul’s First Epistle to the Corinthians (Bdin=— —
burgh T and T. Clark 1889), Pp- 370 374. Cf. Edwards explaining the title «Son»
at same time equality of naturey
Godet p. 420,
8. Ibid., pp. 371-373.
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is given to Him on the basis of His absolute obedience to God and on
the grounds of His accomplishment of the salvation of mankind (Phil
2:6-11, vyevbpevoe Omimoog péypr Bouvatov ... 81 8 xal 6 Oede dmepbdwaev..)
As it becomes obvious from Phil. 2:6-11, Christ was &v popgl Oeob,
i. e., God Himself, and as such he has the power of ruling over the univer-
se .For Paul, Christ is the head of every principality and authority
(Col. 2:40) and above every power and dominion and above every
name not only in the present age but also in the futuret. (2) As to the
relation between Christ and the brothers much has been said. Christ-is
npwtértonos of every creature (Col. 1:15) and npwréroxog from the dead.
(Col. 1:18; ef. Rev. 1:5.) Christ is also called mpwtérorog, in the epistle

to the Hebrews (1:6), where divine attributes, similar to those of God

are aseribed to Him by the author of this epistle. There the mpwréroxog-is
the Creator of the world (Kdpte iy vHyv é0epeatooac 1:10; cf. Ps. 102:26-28)
and the One who exists forever (T 8¢ 6 adtdg el xal T &y Jov olx éxdel-
youat:1:12).2 The eternal character of the Kingdom of Christ is an expli-
cit statement in the epistle (1:8)%. In the same epistle the subjection
of the enemics is done by God Himself. This last statement assures
us that there is no such an idea of a separate psriod of reign between
God the Father and the Son. There is a full cooperation between Father
and Son throughout the history of the salvation of the world, before
and after it:. What gives more trouble to the commentators in accepting
the temporary character of Christ’ s Kingdom is I Cor. 15:24, especially
the phrase, «Aei yap adréy Buoedewy dypic o 6 mdvrag Tode éxfpols
omd Tobe wédac adroln. The word dxpr, which puts some limit of time,
occurs many times in the New Testament (Matt. 24:38; Luke 1:20;

1. Eph. 1:21.

2. As to the correct meaning of mpwréroxos see Lebreton, Histoire du Dogme
de la trinité des Origines au Concile de Nicée. 2 vols. Paris: G. Beauchesné, 1927,
1:399. According to this author, the word never appears equivalent to wpérog which
means the first in a series. Gf. E. A. Cerny, «Firstborn of Every Creature» (Patristic
Exegesis), Dissertation (Baltimore, 4938); E. Percy, Die Probleme der Kolosser
und Ephesier Briefe (Lund: C. W. K. Gleerup, 1946), p. 69 ff. A. Wikgren, «Pat-
terns of Perfection in the epistle to the Hebrews» New Testament Studies, VI,
159-167.

3. In interpreting I Cor. 15:28, Franc Amiot, in his book: Les idées maitresses
de St. Paul (Paris, 1959), p. 256, says; («Cette donation royale sera la glorifica-
tion supréme du Pére-et du Fils régnant indivisiblement avec lui-dans la rédemp-
tion achivée, le salut des hommes coronné par la resurrection des corps, la soumis-
sion definitive au Créateur du monde que le péché de I’ homme ne détournera plus
de la fin.» Gf. Romans 8:19,22.

4. 11 Cor. 5:19.

e

e
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4:13; Acts 7:18; 11:5; 13:6-11; Rom. 8:22; Phil. 1:5). But the word
does not necessarilly mean a certain period cf time after which some
change takes placel. Occumenius interprets the word not as denoting
some limited period of tirhe, but to make sure and reliable the whole
spirit of the passage. In no sensc does the expression &ypic o0 mean the
end of the Kingdom?. To accept the statement of Godet’' that Christ was
called to reign only for a time®, is not found to be in agreement with the
whole spirit of Paul’s information about Christ. This statement betrays
a full dependence of Ghrist upon God and changes him into an instrument
of the Father. Of course, Christ as Son is He in whom (&v &) we have
the redemption, the forgivenass of our sins (Eph. 1:10; Rom. 9:13).
But at the same time, we can not but realize that for Paul, the Son of
God stands as an independent person with a free will to act. As such,
the Son becomes the object of Revelation made by Father Himself
(e38bumoey 6 Bedg dmonadbor tov vidv adrol: Gal. 1:16)% Usually, Christ
and the Holy Spirit are the Revealers (Matt. 11:27; Luke 10:22; I Cor.
2:10; 14:30; Eph. 3:5). But in Paul God also reveals His Son. The idea
is relevant to that which exists in the epistle to the Hebrews (1:6) where
God appears introducing the first-born in the world. Also the idea of
independence becomes evident in many other places in Paul. God deli-
vers His Son to suffering (Rem. 8:32; 8:3-4; ef. Gal. 4:4). But the Son
is also He who is the source of love (Gal. 2:20) and offers himself for
the salvation of man (Gal. 2:20). Elsewheré the action of Christ’s resur-
rection is attributed either to God (rdv &yetpavra ’Incolv Rom. 4:24; cf.
8:11; 10:9; I Cor. 6:14; 15:15; IT Cor. 4:14; Gal. 1:1; Eph. 1:20; Col.
2:12; T Thess. 1:10) or to Christ Himself (domep 7véply Xoiotds éx
vexp&v; Rom. 6:4; cf. 6:9; 7:4; 1 Cor. 15:4, 12,13,14,16,20: I Thaess.
4:14).

The vocabulary which St. Paul uses in connection with his spea-
king about Christ as the Son is a deeply religious one. He admonishes

Christians to attain to the umby ol the Tt antot-tirerdersbending
of the Son ¢f God®. Ths word énlyvwows and the verd émiyryvdioxewy both

1. Gf. Rom. 8:22.
2-M—G.—B., CXVITT, 873

3. Godef, op. cit., p. %ZU.
ation

4. The verb dmoxerdnre has a special meaning. It 1S uset vf divinerevelet

of certain supernatural secrets {Ps97:2; Dam2 45418 Is 56 ef - Mat 44955

16:47; Luke 10:21; Phil. 8:15; Ign. Eph. 20:1; ) and of the interpretations of pro-
phelic visions (Test, Reud. 3:45). Also in the eschatological sense of the revelation

(Dan 10:4; Luke 17:30; I Cor. 3:13).
5. Eph. 4:13.
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have a religious meaning in the New Testament, especially in St. Paul.
The verb itself means to have a deeper and full knowledge of something,
to understsand it thoroughly (cf. Matt. 7:16; Mark 2:8; Luke 1:4; Rom.
1:432; 1T Gor. 13:12;14:37; 16:18; II Gor. 1:13; 6:9; 13:5). The noun
¢niyvowoic refers to the knowledge of God or of anything else that is
related to Him. So we have in Paul the expressions, tov @sdv Zyewv év’
¢myvaroer (Rom. 1:28); éniyvooic duxptiog... (Rom. 2:30); tiyv éntyvwow
ol Beruarog adtal (Col. 2:9); entyvwow dinbetog (I Tim. 2:4; cf. 1T
Tim. 2:25; 3:7; Tit. 1:1;) elc éntyvowow mavrds dyefel (Philem. 6; of. IT Peter
1:2, 3:8; 2:20;)L. The verd in its religious meaning also occurs in clas-
sical Grezk2 In the Old Testament we have the verb Y7 to know,

and the noun 7 éniyvwoig. Both of them occur in the sense of knowing

something, and are related with the kncwing about God (Wisdom 5:7).
In Hosea the understanding (Eniyvwoiwg) of God is put on the same
level with the truth (da#feix) and mercy (Ehcog) (4:1). In Hosea 4:6
the lack of understanding God is the reason for which God leaves
this people and forgets them. Here the understanding of God is associa-
ted with the study and memorization of His law. The understanding of
God is contrasted to the burnt offerings (holocausts). In the same mea-
ning both words can be found in Philo: to know about future things is
not a result of secular knowledge, but of a moral life.! For this reason,
to know and understand God is only given to the virtuous man® The
whole creation is a means for the recognition and apprehension of the
trutht. It comes down to the New Testament times and becomes a
terminus technicus for the decisive knowledge of God5. Many times the
simple verb yiyvéoxew has in the New Testament the same meaning. (Gsf.

Phil ?1(‘)7 7ol VGV aDTEV— ekl ""‘r\’)\v‘ Qémtw—%ﬂg—e’wﬁtﬁécs@qmémﬁ—)——'?hﬁii

very nature of the Son of God is that of the representative. Christ is the
Son of God because he reveals the Father, or the Grace of God (II Tim.
1:10; Rom. 16:26; Tit. 2:11). He brings on earth the promises of God (II
Cor. 1:19: 8o al érayyeriow 108 Oeob év adrd). He destroys sin (Rom.
8:3,4), an act of salvation which the Old Testament confined only to

1. Cf. Luke 18:19.

2. Sophocles: Antigone 960: Ké&[xelvog dnéyve paviag Padwv tov Ocdy dv nep-
raplowe yaassag Cf. Plato Euthid. 301e.

3. Leg. Al 4:8.

4, Quod Qrum. Prod. liber. Sixt.

5. R. Bultmann, Gnosis, trans. J. R. Coates (London: A. and C. Black, 1957),
p- 37. :
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God Himself.! Finally, he will come back as judge of the World, repre-
senting His Father. This function of Christ as Judge is one of the most
important in the denotation of His deity and equality to God, the Father,
as we will show in another chapter: Kal dvapévew tov uvitv adrod &x Tdv
odpowirv *Inoolv tdv pudpevov Hpds v e dpyHic... (I Thess. 1:10; cf. H
Tim. 3:11; 4:18).2 The function of delivering, $eobar, is ascribed to God
in the Old Testament. There are many Hebrew roots to denote the idea
(b3, Yo, BB, Y1) But the most common is the root b¥3°. The

verb in itself means to deliver from something.® Ina moral sense it

oceurs in Ps. 38:9, 23ov31 WD '7?5 (cf. Ps. 37:23).
(Continued)

1. The idea of salvation by the coming of a God on earth was widespread
even in the pagan world. So in Prometheus Bound we have the idea expressed in
the clearest way: Totobde ubyBou téppn ph Tu mpoodlxa molv dv Bedv Tig S1sBoyog TV
oGy Thvav  Pavi.

—

— 93 (in_an_ethical_meaning); Lord’s Prayer; Matt, 6:9; Luke 11:2-4; Chase, op. cit.,

6:14: 15,18; 48:17; 49:26; Rz, 57T

3

7. 2 2 o~

passim.
3. Jer. 20:13. By T 'pwgn (LXX: &eihato &x yeLp06 TOVNPELOUEVGY cf.

Gal. 1:4.
4. II Sam. 14:16, especially from living creatures: Ps. 35:10; $9:15; 140:1,



