“A COMPARATIVE STUDY OF THE TERM
“SON OF GOD,, IN ST. PAUL, THE OLD TESTAMENT,
THE HELLENISTIC WORLD AND IN PHILO,,

1. THE SON OF GOD IN ST. PAUL

BY
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The divine sonship of Christ in the epistle to the Hebrews is des-
oribed in a more precise and in a deeper way than anywhere else. Heis
the organ of the creation of the world and of the ages (Hebr. 1:2: Ac’ o5
wot ToU¢ alddvag émotnae. ) As the Son, Hsis the heir of all (xinpovépoc mov-
Twv; cf. Rom. 4:13; Gal. 4:7). Ghristians are xinpovopot ®eob S Xptorod.
The idea of xAnpovouie here is rather of eschatological and metaphysical
character (cf. Matt. 19:29; 25:34; Mark 10:47; Luke 10:15; 18:18; I Cor.
8:9; 15:20; Gal. 5:21; Rev. 21:7). The inheritance is spiritual, incorru-
ptible ( &pBaproc) and everlasting («ldvioc, Hebr. 9:12), preserved in .
heavens (vernonpévry &v odpavols clg Audc: 1 Peter 1:4).

The content of this inheritance is the Kingdom of God or Christ
(I Cor. 6:9:; Eph. 5:51 Cor. 15:50) or the salvation (Hebr. 1:14) or bles-
sings (eb. 12:17; sdmpovopdicar thv edhoyiav) or the promises (Heb. 6:12;
whnpovopolvrwy Tog émoyvehlog... )t God &0nxe Christ as the heir of all
things® Christ, moreover, is described in terms of the Wisdem literature.
So, according to the author of the epistle to the Hebrews, Ile is the efful-
gence of the glory (dmadyaopx <Hc 86&nc) and the very character of the
substance of God (yxpoxtip tHs dmostdsewe). (Hebr. 1:3.) The new term
to describe Ghrist’s metaphysical relationship to God are:
gradynaue 36Enc and yupaxtip THe dmocTdcewe adrob (God). These words
do not occur in the New Testament books; this is the only place where
they are menticned. Synonyms to them are the words (1) adyalew (II
Cor. 4:4; clc ©6 py) adysoar Tov gutiondy Tob Edayyehiov whg 36Ene Tob Xpt-
610D, 8¢ éomv...) in the meaning of seeing distinctly, enlightening (meta-

phorically )°. (2) ydpoype (from the verb yopdvrew, Hebrew 7123, which
means to engrave, to mark, design figure, Acts 17:29; Rev. 13:16; 17; 14:

1. Gf. Col. 1:12; elg v peptda 1o xrhpou Tév &ybwv &v T @uTin,

2. The meaning of Tt6évar here is to imake, to destine, to appoint. (Cf. Acts
13:17; vébend oc elc @id¢ E6vadv; cf. Rom. 4:17; cf. Arndt and Gingrich: A Greek-
English Lexicon of the New Testament and other Early Christian Literature. Chi-
cago: University of Chicago Press. 1957. pp. 823-4.

3. Liddell and Scott: A Greek-English Lexicon. 2 vols. Oxford: Clarendon

ress. 1925, 1:274. -
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11; 15:2; 10:4). The word is translated as representation, mark (R.S.V.).
In its classical meaning, the word stands for any mark engraved or
imprinted, an inscriptior, a stamped document.! Metaphorically,
it means mark, stamp, character, endorsement. In the Old Testament the
word &nadypacpe occurs once in the description of the Wisdem as the
effulgence of the Divine light (Wisdom of Sol. 7:26: drabyacpa @wrdg
&tdlon). Xapoxtihp is usad in the Old Testament in the meaning of fa-
shion, way of living.? The Hebrew word na7s (Latin: cicatrice) also

means forma, character, person, nota, signum (Lev. 13:28: 6 yap yepa-
*t7p Tob nataxadpatds éatv ). Ghrist, as the aradyasue 36Ene and yapaxtip
THe bmootdcews of God is an exact representation of God's nature.?
‘Trbotaois from dméo—lommue etymologically designates that which falls
under the appearances, the odoia the essence of a being. (Latin substan
tia, fundamentum, constitution; Hebrew w constituers.) (Wis. of

Sol. 16:21.)* It also means assurance, steadfastness (Heb. 11:1: miotig
dotlv Amlopévav Smbortactg), confidence (IT Cor. 9:5 &v 1 Omooctdoe:
tadty He xovyhoewe: ef. 11:14). The term underwent a development
during the first centuries of our era, becoming -equivalent to a person
by the time of the fourth century theological discussions.® So -dméoractc
‘became identical with a concrete person, an independent being; “Orav
pev yap tag @ioetg Staxpiveopey, tehelay v @bow Tol Geol Adyouv eapdv
xol Téhewov 10 mpbowmov: QO3 yap dmpboswmév oty SmboTtacwv elmelv:
Tehetav 3¢ xal THv Tol dvBpdymou pdow xal 16 mpdowmov dpotwe.® The existing
relation between these two expressions is that the expression yopoxtip
¢ dmoctdoene udtob completes and makes precise that of the dradyacua
S6nc in stressing the idea of the substantive reality of the distinct per-
sonality and eventually in excluding the modanistic interpretation.?

Thus by drabyacpa ths 36Enc is meant the close relationship which

1. Ibid, II, 1976.
2. IT Mace, 4:10.
3. The majority of the Church Fathers, especially the Greek Fathers and
_______ many modern commentators;give-to—the gnodyoopn the active sense, i e,, fadia-
tion, emanation of the Glory. —
) 4. In the papyri, signifies property (meguousia). p. Oxyr.-1.138:26HL:488:47+——
of. Jer. 107167 Suviyayey EEabey Ty ombotasly Soun; cf. Bz. 43:11.
5. T. B. Strong, «The History of the Theological term «Substance» Journal
of Theological Studics, Jan.-Ock. 1901 _pp 224235 ibi-deOob—4009—pir—09mirg: —
6. H. B. Swe te, Theodori Episcopi mopsuestias in Epistolas B. Pauli Com-
mentarii (2 vols., Cambridge, 1880-82), T, 229. ‘
7. Spicq, op. cit., p. 9. i
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exists between the Father and Son.! This closeness is similar to that
of the light and its radiation.? As ¢rabyacpe Christ is eternally existent
and not born in time.® The Father is the only source of the Son. As
such, the Son participales in the substance of the Father, and, so we
have con-substantiality. Oecumenius renders the dnabywopa as having
the meaning of the process of the Son from the Father according to
the very nature. Ak tod «hmadyaopay Thv xatd @iowv éx 1ol marpde mpdo-
dov ol uloD Snhol~ 008V vop Bhwe 008uwod xatd ydpwv xal eic molnow &mas-
yooud Two¢, obx &md fAlov, odx &md Tupde, olx dg’ étépou Twég, de’ of
wépuxey dmalyoasuo elvart.

The idea of adoption is here excluded since the relationship of
the Son as dmadyaopa to the Father is not the result of any favor (xard
y&ewv) but is a relationship of everlasting process (mépuxe). The idea
here implied is that the Son shares with the Father all the divine attri-
bules. He participates in all the glory of the Father, while the other
creatures enjoy only partial participation in the divine glory5. There
is full agreement between Father and Son; there is not any possibility or
disagreament. Father and Son are found in a close bond of relation-
ship which cannot be broken. Gregory of Nyssa regards the 36€av and
dméotacwy as the highest of all good; the amabyaopx and yapuxtip as de-
noting the closeness and inseparability existing between Father and
Son® From what has been said, it is concluded that the Son is not only
pre-existent and post-existent since He sat at the right hand of God
in highest (v 3¢5& wob Bpbvou 1ic peysrwobdvyg & bnrotc. Hebr. 1:4; cf.
Phil. 2:11; Eph. 1:21; I Peter 3:22). but also eternally co-exists with

the Father?. The partioiple ¢v is used by the author to describe the condi
nd-gives—more-emphasis_to_the meaning of

tiomof \,.uuau s—extstence—and £IVas—IH
the everlasting existence. It denoctes not only the temporary act but
a permanent relation, an étornal one, and eventually excludes the idea
of any adoptive filiation of Ghrist to the Father®. The idea is analogous
to that of Phil. 2:5-11, where the eternal existence of Christ is described

1. Gf. John. 10:30.

2. Theodoret of Cyrus: Ad Hebrews, M. G. P., LXXXII, 680-681.

3. Origen; Homily 9:4, in Jer. M.G.P., XIII, 357.

4. Ad loc.

5. Origen; In Ju. 32:18.

6. Gregory of Nyssa, De perfecta Christi Forma, M. G. P., XLVI, 265.

7. Gregory of Nyssa, Against Arians and Eunomians; Zigabinus, M.G.P.,
CXXX, 601.

8. Spicq, op. cit,, p. 9.



632 Basil Tsakonas

with the verb dmdpyerv (6 & poppf Ocod dmdpywv)l. The description of
Christ as the dmadyaopa % 86nc introduces us to the idea that God is
light. an idea perpetuated by St. John in whom the contrast between
light and darkness (p&c-oxéroc) constitutes the tendency of His whole
theology® In the Old Testament, God is covered with light like a gar-
ment? or His glory is like a bright and shining iron®. The idea of God
as being light (pd¢) occurs also in Philo and is the Hellenistic Judaism
of Alexandria where it was taken up by Primitive Christianity whose
representatives compared God with the sun or the light in their eva-
luation of His divine properties®. The idea in Philo runs as follows:®
KoBdmep vap wiy dvbipov adyiy ¢ fhov of ph duvdpevor Tdv Aoy adtdy
Belv Gpdot... obrwe nal thy o0 Ozo8 elxbva Tov &yyeroy adtob Abyov e
adTOV %eTavoolat...»

The idea is not unknowm to the Grostic systems of the second
century A.D. In the «Excerpts ex Theodoto» there is a description of
God as light (i) very similar to that of St. John's Gospel. The text
runs so:

Adtoc yap xal dve @ig fv xal Eom 0 Emupavdy dv

capxt, xat 16 évtadfu dpBv odx Sorepov Tod dves, otite

diexéxonto 3 dvebey petéoty debpo, Témov &x thmou

apetBov, dg oV pev dmohaBelv, tov 8¢ dmohimely,

GAN Ty T Tty By xad Tapd TH ToTpl %y Tabbes,
This characterization of Christ as being light exists in both of His
statuses-in heaven and on earth-so that the earthly appearance is a
continuation of His heavenly one’.

(2) As character of God's substance (yapoxthe i Omostdocws

Hebr. 1:3), Christ is conceived of by the author of the epistle to the He-
brews as the perfect representation of God’s nature. In the YoXQUXTT,Q

1. Zigabinus, M.G.P., CXXX, 105. According to this author, the word dmed-
yeope means (1) the divine origen of Christ; (2) His resemblance to God; (3) His _

i‘“‘d”pmnnj;——}}%l%‘&{‘raﬁ%yf

— 2 Johm 15,97 I Tim. 6:16. o
—————————— -8 —aveieldepsves ehs o igaTiovoyr—————————————————————————

4. Bxod. 24:17; «3bd 8¢ £ldog THg 36Enc Kuplou doel niip PAEYOYR,

5. Spicq, I E'pitre aux Hebreux, op. cit., p. 7.

6, De somnus, 1, 239.

7. Clement of Alexandria, The Excerpta ex Theodoto, ed. R. P. Casey (Lon~
don: Christophers, 1934), 4:1.
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con-substantiality, and of similarity can be found in Christl, The
character (yapoaxthp) is used by the Church Fathers to denote the
person (npéowmov, Latin personna} as an independent Being, or the
attribute or quality, According fo Gregory of Nyssa, there is some
kind of equality or identity between bméotacic (substance) and yopa-
x1he (character). This implies that all the divine attributes existing
in the subsrance (bméoraaic), i. e., God, are found in the character of
the substance toc. Even the majesty of God (peyoheidtne—peyaronoivr)
is reflected in Christ: «6 ydp *Améorohoc Tov vidv yopaxThpa Aéyet T7c Tol
Tatpdg drootdoswe Afjhov olv 81t dom dv A dmboraoic § Tob Harpbs, Too0l-
Toc nal 6 yepoxtip 0Tl THE UmMocTdeEWS' 00 vop Bvdéyetat elvar pixpbrepoy
Tov yapaxtipa THs Bewpovpévng &v adtd dmocTdoEwS.. . *ANNG paAv Tdoy
¥ 700 Ocob peyohedtntl 9 o0 Abyou peyodetdtnrne suvbewpeliton®.

The epistle gives us also some references to the unique and original
Sonship of Christ and to His equnality to God, in pointing out the appli-
cation of many Old Testament passages ascribed to God in that context,
as now referring to Christ. For instance, we have evidence of Christ’s
worship not only by man but even by the angels: «Kal mposxuvyodroosay
adTdv wdvTec &yveror Oeol, (1:6). This worship is a proof of Christ’s vene-
ration by the angels since He as much again higher than they are as the
name which He has inherited is different than theirs. The ccmparison here
between Christ and the angels shows the superiority of Christ over the
Angels (xpeltrov 16V dyyédwmy yevépevoe)?, the ruling of Christ over the
Spiritual world (Hebr. 1:7 moudv tode dyyéhove adtod mvedpata xal Todg
Aevtoupyolc adTol mupde @rdya ) and the difference of nature and not of
degree, as most of the Church Fathers understood and explained the
passage®. This conlrast im o I f the word
didpopoc which means somsthing of a different nature (cf. Hebr. 7:6;9:10).
diversity, distinetion, and at the time, supericrity®. Verse 5 helps us
to understand the uniqueness of Christ’s Sonship. The usage of the word
viéc here is entirely different from any other outside the New Testa-

1. John of Damascus, M.G.P., CXXX, 608.

2. Gregory of Nussa; Against Arians and Eunomians; II, M.G.P., CXXXVI,604.

3. Kpeltrov might have also the sense of lhe superlative degree. Cf. Moulton
and Milligan,” see below.

4. Cf. Hebr. 2:5-6; 2:2.

5. Cyril of Alex. M.G.P., LXXIV, 953.

6. Moulton and Milligan, The Vocabulary of the Greek Testament illustra-
ted from the Papyri and other non-Literary sources. London: Hodder and Stough-

—————ton-1915, ad._loc.
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ment. The author of the epistle is well aware of the application of
the word Son (vitg) to the Angels in the Old Testament (n",_‘;"pg_g,j 33

and this designation is good evidence for showing their intimate rela-
tionship to God and their belonging to the category of the Divinel
So Job 38:7 speaks of the «Sons of God» as existing prior to the creation
proper. In Psalm 89:7, the angels are mentioned as «Sons of God» but

- their inferiority in comparison to God is pointed out: Kei <lc dporwOioe-
Ton Ty Kuple 8y violc ®eol; but the angels, although they are called
«Sons» of God and belong to the divine sphere, never enjoy the privi-
lege of the Sonship which Christ truly does have. Angels are never cal-
led dradyaopa 86Enc or yapaxthe Vmoctdoews of God. They never rule
the universe (spiritual and material world), although in the late Jewish
literature they are appointed to some kind of ruling over the universe,
especially in the apocrypha and-Pseudepigrapha®. The angels are lower
that the Son (Hebr. 1:4; ¢f. Rom. 8:38). They are His power and will
accompany Christ in His second coming (I1. Thess. 1:7; &v 1}) dmoxarbder
100 Kuptov “Incol dn’ odpavod per’ dyyélwy Suvdpews odtol). The whole
spiritual world, to which the angels belong, became suject to Christ
after His exaltation (Eph. 1:21; I Peter 3:22; Col. 1:16; 2:10, 15; Hebr.
2:5; II Peter 2:10) as to God.

Other quotations from the Old Testament referred to God now trans-
ferred to the Son are: Hebr. 1:8; 1:10. In 1:8 the -quotation is from Ps.
45:7,8: «O Bpdvos Zouv 6 Beds elg tov aldiva Tob aléivoc, nal pdfBdog dBiTy-
ytog N pdBdoc T Paoiretag Tovt Hydmnoog Suaoodvry xal Euicymoog
dvoplav: Sud Tolito Eypioé e 6 Bebc, 6 Bebe Zou, EAatoy &ysAMATEDG TP
Tobg petdyovg Zev.» This quotation refers directly to the divinity of
Christ. A problem is raised here with reference to the word ®edc of the

~_ first line. There are two ways of explaining it-First-to-take it asanomima-—""
tive case; if so, the interpretation runs, «God is thy throngs—en—eth —

T
Thone i1s Goad»®. Secondly, the word ®ed¢ can be taken as a vocative,

1. P. Heinisch, Theology of the Old Testament, trans. W. G. Heidt (Min-
nesota: The North Cen _E.The Theo-
togyof—the Ofdt—Testament Trans. by A.M. Heathbote and P. J Allcock: New York.
Harper and Bros. 1959. p. 68. This partricipation of the Angels in Lhe divige potupe—"- "
] oly ones (&ywou; cf. Ps. 89:6,8; Job.
5:1; 15:15; Dan 4:10, 14:20; 8:13; Zach 14:5; Su' 42 1 7) which rather refers to their
_ ‘4ﬁmoral perfectxonf o e
2 —See—mry paper; «Angelology according to the late Jewish Literaturen,
®coroyia, Athens, June, 1963.
3. B. F. Westcott, The Epistle to the Hebrews (London: 1889), p. 25.
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a frequent usage of the case in the Greek lanquage (cf. Hebr. 10:7, «tod
motiicar 6 @cdc o Bédqus Zoun, (cf. Ps. 3:8; 138:17), and this yields an
excellent sense and may well explain the attractiveness of the text
for a writer who wishes to bring out the divine significance of Christ®.
The second explanation renders the true spirit of the whole quotation.
The word 6 ®cbs is found between two commas in the XX, a phenomenon
which excludes any possibility of the neminative case. The case beco-
mes more clear in Ps. 3:8 where the imperative mood is used (cf. Luke
18:11; Rev. 15:3; Luke 8:54; Matt. 9:27; 20:30,31)2

The Church Fathers have so understood the verse. The «God»
(®zd¢) refers to Ghrist and denotes His superior natured. The passage
is not the only one that attributes the predicate «God», «®cdsn to the
Son. In the following quotation, verse 10, the function of God as the
Lord of the universe is attributed to Christ. The Lordship is derived
from the fact that God (and new Christ) is (1) the creator of the world
(v. 10: nat’ dpyoc thv yiv elepehlooog xal Epya T@V yeipdv Zov eloly ol
obpavot). (2) He is immutable (vs. 11,12: Adzol dmorolvron—=E0 3 Swoxpé-
velg. b 3¢ 6 adrdg el wod v v Lov odx &xkelPouvar)?. (3) He is the one who
renews all the creation (xal Gost mepifdronov Enifeic adrode...)® The idea
might come frcm [saiah 34:4, where the prophet is referred to the day
of judgmant (nlhj D1%7). But the aubhor here does not speak expli

citly of any final retribution or judgment. He tries to define the omni-
potence of Christ, as the creator and ruler of the universe, and to denote
the mutability of the world contrasted with the unchangeable nature
of God. The meaning of & hayfjcovtar varies in the New Testament.
Used by St._ Paul five times it means (1) to exchange, to replace, to

substitute (Rom. 1:23, Kal #Makev v 36Eav Tol doldprov Beol &v

1. Moffatt, The Epislte to the Hebrews. New York. Scribner’s Sons. 1924,
p- 13: Beyschlag, op. cit., 1I, 308-310.

2. «Aviota Kipie adiady pe 6 ®ebdg poun; F. Blassand A. Debrun ner,
A Greek Grammar of the New Testament, trans. R. W. Funk (Chicago: University
of Chicago Press, 1961), pp. 81, 147. The Chaldee Targum reads: ?Ijan ekt

Pn’;y sn525 oe v Hebr. text. -Tyl D'?w D”ﬂ'?& TRAD (6 Opbvec Egu,
Océ, elc aldve xaul Eti.

3. Theodore of Mopsuest, Ad. Hebracos, M.G.P., LXVI, 953; cf. Bultmann,
op. cit., I, 129.

4, Cf: Exodus 3:14 «amay s oy, 11:17; Amos 3:13; Rev. 1:8; 21:6;

22-13.
3._For the textual uncertainty, see Moffatt, op. cit. p. 44; (cf. IT Peter 3:48).
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bpotbuatt elxbvos @Buprol dvBpdmov)! (2) with reference to the last
judgment, it means to transform, to transfigure, to take another body
or mode of existence (I Cor. 15:52, ndvrec 8¢ dMherynoduede ...xol of vexpol
eyspBioovron dobupror xai Hueis dMayyodpeda.) This meaning of the
verb becomes more explicit in verse 52 of the same chapter. (Act yop 7o
@luptév Tobro evdboaclar debapaiay xal o Bynrdv Todto Svddcacbar dfuve
ctav....)? The interpretation given to this quotation is not unanimous.
There are various explanations offered, especially by those who deny the
divinity of the Son. The most important of them are the three following.
(1) Some have supposed that the words of the Psalmist are quoted
by the apostle as an address to the Father. It cannot be proved. The
whole structure of the chapter forbids such a supposition. (a) This
quotation does not have any place among all the others which are appli-
ed to Christ (Hebr. 1:5-14). (b) Of ccuss, there is nothing to indicate
the immediate application of the quotation to Christ, but the conjun-
ction xal connects the previcus one with the quotation under discussion.
(c)The elements of the cosmic function, of eternity, of immutability
are spread throughout the epistle tc the Hebrews and the other Pau-
line letters (Hebr. 1:2; 2:10,8; 5:6; 6:20; 7:17,28; 11:26; 13:8; Col.
1:45-20; cf. John 1.3; Phil 2:5-11; IT Cor. 8:9; I Tim. 3:16; II Cor.
17; I Tim. 1:9). (d) The whole spirit of the first chapter of the epis-
tle, especially of the quotation, is to secure the uniquse Songhip of Christ
and from God’s declaration about Him as the only Son (povovyevig),
to lead to Christ’s sitting at the righthand of God, a place which above
everything else shows that Christ is equated with God in participating
in the Majesty (Mevehwaolvn) on high. (1:3, 13; 2:9; 4:14; 6:20; 7:26;
8:1; 10:42; 12:2; of. Luke 22:9; Mark 16:19.) (e) In the sense of its
application to Christ the passage was understood and interpreted by
the Chuteh Fathers and most of the modern commentators®. (2) Others

trave oottt (e R oo Ry THoans U hou art Tho 0ause On account
of which the Earth was founded. «But (a) nowhere does the verb have
this meaning. The very meaning of the active form of the verb Oepe-

= ln L Y2 = AR
2. Cf. Is. 51:6,16; 65:i7; 66:22; IT Peter 3:13; Apoc. 20:11.
3. Chrysostom M.G.P., LXIIT, 29; Gyril of Alexander, ad loc.. M,G.P. LXXIV.

960; Theodoret of Cyrus M.G.P., LXXXII, 688; cf. Eultmann, Theology of the New
Testament, op., cit., I, 129; G. Lunemann. Epistle to the Hebrews, in Meyer’s Com-
mentary, XVIII, 96; Westcott, op. cit., p. 28.
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Aodyv  (Hebrew [133) is to lay the foundation of, found flirmly, not to

be the cause of something to he founded. (Ps. 8:3; 23:2; 47:8: 86:5; 88:11;
101:25; 103:5; Zach. 12:1; Is. 14:32; 48:13; 51.13.)* The verb is also
used metaphorically (I Cor. 3.10,11; Eph. 2.20; Hebr. 6:1; 11:40; Rev.
21:14; Gol. 1:23: Eph 3:17; 1 Peter 5:10). (b) What makes the above
argument weak is the following clause, a more emphatic statement and
an anthropomorphic expression (very common in the Old Testament)?2
which says that the heavens are the works of Lord’s hands. This anthro-
pomorphic mode of creation harmonizes very well with a most spiri-
tual conception of God, particularly in lsaiah (40:12 Tic épérpyoc T4
xetpl 10 88wp xal Tov olpavdv omilaud xal n&koav THv yiv Spaxi..» an idea
analogous to that of Ps.102:26-28 1s found in Isaiah 48:13: «wxal % yelp
Zov dlepeMwoe Thv viiv xal 7 delid Zouv Eotepéwoe TOV obpavévy. Cf. Ps.
24:2; Amos 9:6; Is. 45:18; Ps. 119:90. So this passage (Ps. 102:26-28)
attributed by Paul to Christ shows the closeness between Christ, the
(reator and the universe. There is nc hint of allusion that Christ was
only the cause on account of which the carth was founded. (d) Words
like ot dpyde (lebr. nﬂ;?f;), Kipie, Sxpévelc, rifeic ete. bear witness

to the Divine attributes ascribed to Christ. The usage of Kbpuoc is
peculiar here. The word does not have any equivalent in the Hebrew
lanquage and denotes the omnipotence of God in every sphere of life. So
there is no reason for confining the omnipotence of Christ by basing
our argument on the verb «Osueiiolv» The expression xut’ dpydg affirms
tbe pre-existence of Christ, and the verb Swxuévewv his post-existence
and eternity3, (3) Others, commenting on the quotation, have argued
Wi hysical creation of the universe WhlGh is spoken of,
but rather the moral renovation of human society: :

1. For the cause of founding something, cl. Proverbs 3:19: «6 ®ebg f} coply
g0epeilwoe THY yiw.

2, F. Michaeli, in his book Dieu 41’ image de I’ homme, E'tude de la no-
tion anthropomorphique de Dieu dans I’ Ancien Testament (Patris: Delachaux
et Niestlé, 1950), p. 147, writes concerning the anthropomerphism and its signifi-
cance in the Old Testament: «I.’ idée du Dieu vivant donne a 1’ anthropomorphisme
biblique une signification tolit aulre que celle qui s’applique aux expressions simi-
laires, les iddles paignnes. La encore les deux conceptions reagissent 1’ une sur I’
autre: ¢’ est parce que Dieu est vivant qu’ on peut parler de lui comme d’ un homme
vivantmais ¢’ est aussi en parlant de lui comme d’ un étre humain qu’ on rapelle
sans cesse qu’ il est vivant... Il y a dans 1’ amthropomorphisme biblique une signi-
fication plus complete qu’ le convient de préciser».

3. Gf. Gen, 1:1; John 1:1; 17:5; (mpd 700 vdv xbopov elvan); I John. 1:1 (én’

——— dpyfic); 2148 [zdv &’ dpydic) Prov. 8:28 (v dpyf).
L PKTel FTOT. B
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true becausc (a) the wording of the passages (10-12) betrays only the
physical creation (v%, Osperiotv, Epyo, odpovel moharolobor.) Never is
human society described as earth (y%v) or odpavol (Heavens). These
nouns are used in many places to denote human society or the
heavenly world, but always with the article. (Eph. 1:10; Col. 1:16,20;
3:2,5; 1T Peter 3:10; Hebr. 12:25,26; Col. 1:23; Hebr. 9:23; 12:25).

(b) There are passagcs of Scripture where both the physical and the
moral creations are ascribed to Christ (Col. 1: 16-18; Eph. 1:10;2£-23).
(¢} If we accept the above given argument that the passages 10-12
speak only of the moral renovation of the human society, then we have
to conclude that the verses imply a destruction of humanity or of the
spiritual world, which is almost inconceivable. Nowhere in the Bible
(Old and Naw Testaments) can the idea of a complete destruction cof
ths human creation or of the spiritual world be found. What changes
and perishes is the material world (I John 2:7: «6 xéopog mapayetan xol %
¢mibuple adrobng I Cor. 7:31: umapdye: yop 1 oyhpe Tob xbopovn. The spiri”
tual world or the humanity, even in a transformed status, will continue
forever. On that basis, the idea of the inheritance (3Anpovopia) or that of
being eternally with God can be justified. (Eph. 1:4; 5:5; Hebr. 9:15; of.
Matt. 19:29; 28:20; Mark. 10:17; Acts 20:32; I Tim. 4:8; cf. I Peter 3:13:
Weovodg 38 odpovols xel Xy Yy xotd o éndyyehpo adtol mposdoxdiusy,
v olg Sucaracivy xatowxet.n So, the arguments brought against the applica-
tion of this quotation to Christ are proved to be weak and cannot give
the correct solution to the question raised by the fact that the quota-
tion is used by the apostle as an address to the Father. Instzad of accepting
that this quotation is an address to the Father, we realize that here we
have before us «a quotation which describes the native and personal
dignity which belonged to Christ and the works and qualities which are
aseribed to Him demonstrate His true and proper divinity No higher
terms are employed to describe the paser and-etesrityrtrrdTTTITRIT

Ty of God the Father, than are here used to describe those attributes
of Chrigt.»?

From what we have said before we ean summarize the charateristic
features of Christ s ivine pature ml

+O—1T

1. Wisdom of Solomep-et—Cf—BoyiCilag, op., cit., II, 305.

2. Origen; contra Celsus 6:17: «Tov dyéwyrov nol mdong yewntiis gloews mpea-
Tbroxowm, .
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relation. He is the Son of God from the beginning (Rom. 1:3; 8:3;32;
Gal. 4:4,6; Hebr. 9:26; 7:3; 1:1;). The eternal divine Sonship manifests
itself &v duvaper (Rom. 1:3).(2) As God’s first-born (mpwréroxog Col. 1:15;
Hebr. 1:6; Rom. 8:29) He is anterior to and separate from all created
beings (Hebr. 1:4; Phil. 2:9). (3) By sitting at God’s right hand, on
the throne of Majesty on high, Christ has become a partner of God’s
univsrsal goverment (Rom. 8:34; Eph. 1:20; Col 3:1; Hebr. 1:3; Phil.
2:9; T Peter 3:22)' (4) Through Christ, God communicates with the
world, reveals Himself to the world and saves it (Rom. 1:4;5;10;8;3-
4:29;32; I Cor. 1:9; Cal. 1:16;4:4; Hebr; 7:25; 9:27). (5) In T Cor. 15:28
we see that Paul speaks of the unity of Father and Son only in the
closest connection with Heilsgeschichte, that is, with the Son’s obe-
dience (cf. Gal. 4:4; Rom. 5:10; I Thess, - 1:10; Hebr. 1:6; 8:6—13;
9:15; 13:20)2

(6) There is no trace of Christ’s subjection to God in St. Paul.
The «subjection» supposed on the basis of some passages which would
put Christ on a level lower than that of God, the Father, is not authentic;
it is due rather to the hierarchy of offices (Father-Son)3. (7) The Cosmo-
logical significance of the Son, His worship, His becoming a subject of
faith and His ruling over the whole universe (Hebr. 1:2,4; 2:8,10; 1:7,6; I
Cor. 15:28; Gal. 2:20; Eph. 4:13; Col 1:15:20) leave no doubt about
Christ’s participation in the divine substance (not in the sense in which
the term was understood in the fourth century) but in the sense of
being the &nadyacpe 36Enc and the yapaxthp Omootdoews wdrol (of
God), of His eternal existence, His nature and not in the meaning
of His being Sont. ) :

- (Continued)

1.J. H. Thayer, A Greek-English Lexicon of the New Testament (corre-
cted ed., New York: 1889), p. 727; Sanday and Headlam, op. cit., p. 389.

2. Cullmann, op. cit., p. 293.

3. For an opposite assertion see Wernel, op. cit., pp. 322-323. In commenting
on I Cor. 15:28, the author says that on the whole, Jesus stands for Paul below God.
" God has sent Him, His Son. He became obedient unto the Father, until death. God
raised Him up, exalted Him. and gave Him power. It is God from whom the Son
has all things. And éven though the Son is now equal to God, and «above all things,
when all enemies, men, and devils have bean overcome He shall deliver up the Kin-
don again to the Father, and subject Himself that the Father may be «all in alln,
(For a refutation of this assertion, see previous pages of this chapter).

4. Cullmann, op. cit., p. 270.




