ST ISIDORE OF PELUSIUM
AND THE NEW TESTAMENT

By
C. FOUSKAS
Chapter I

ST ISIDORE AND THE SCRIPTURES IN GENERAL *

I. Preliminary note.

In guiding the souls of his contemporaries to the true Christian
life, Isidore had as his main means the Scriptures which he considered
the highest authority and the perfect revealed truth. It was the inter-
pretation of the Sscriptures in general and of difficult passages in par-
ticular that established Isidore’s excellent fame as one of the most im-
portant Figures of the age. Leymen, Monks, Clergymen of all degrees,
well educated and in some cases people of the highest standing were
constantly asking Isidore to solve their Biblical problems.

Isidore did not write any systematic commentary on any sacred
book of Scripture. What he wrote concenrning exegesis is hidden here
and there and is simply an answer to a question or an admonition for

the edifying-of Christians-in-their-perticular needs——He notonly learned
the—iepa—ypdppore e ¥ ypapict, but through this knowledge he
‘enlightened the Church of Pelusium?—in—histime-and countless mum-
ber of Chiistians from his time onwards.

It is characteristic that «the most numerous group of the older

*This-article-is—the first of a-series' which aims at presenting one side only of a
great saint of our Church, i. e.-of St.-Isidore-ofPelusium. The series of articles which —
are to be published in «Theology», thanks to a kind commendation of Prof. J. Kar-
miris_and to a_very Kind permission of the Committee;—is—the second partof our
doctoral thesis submited to the Facully of Divinily of the University of Glasgow
and approved by the Senate (1961).

We are grateful to the Committee of «Theology», for giving us the excellent
—_opportunity-to-present-the—«Saint—of-Egypt»,—and—we hope we shall be able to pu-
blish the first part of the thesis, in order that a hidden treasure will be in everyone’s
possession. .
1. Menologium Graecorum MG 117, 293D-296B and ‘Life’ in E 436.
2. Anastasius Sinaita: Guide chap. X MG 89, 156 D and Menologium, loc. cit.
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mediaeval MSS»! and three edition® of Isidore’s letters show him to
be mainly an interpreter. After the Reformation many Scholars who
dealt with Isidore, pointed out his excellence in Exegesis. Itis, however,
a pity, that today a few spescialists know and avail themselves of Isi-
dore’s interpretations.

In this second part of our Thesis we try to give as complete a pi-
cture as possible of everything relating to the N.T., as Isidore used and
interpreted it. In more detail, we examine Isidore’s general position
towards the Scriptures, the text of the N.T. he used, corrected or com-
mented upon, and especially the rules, methods and types of his inter-
pretation of the N.T. In addition we have a chapter assessing Isidore’s
capacity in criticism and interpretation and, to conclude, we have a
chapter entitled ‘Isidore’s doctrinal teaching’ which derives mostly
from his interpretations. :

It remains here to add that two special monographs on Isidore’s
Exegesis have already appeared: a) L. Bober: De Arte hermeneutica
S. Isidori Pelusiotae, Cracoviae 1878. pp 112, which Edm. Bouvy?
did not assess as a noteworthy book. Tt is our opinion also that the
first chapter of this monograph giving a historical account of Isidore’s
life, is not good. The other three chapters however, dealing with Isi-
dore’s Exegesis are better than the first, although they do not cover
sufficiently the whole subject. b) Joasaph: St Isidore of Pelusium as a
Commentator of Holy Scripture (in. Russian) in Bogoslovski Vrem.
I (1915) pp. 535-561 and 728-834. This we were not able to consult.

2. St Isidore’s profound knowledge of the Holy Scriptures.

By reading Isidore’s letters one thing is easily understood; this
is his deep knowledge of the Scriptures and his facility to use them.
Moreover, the fact that Isidore never dealt espesially with the Scriptu-
re—hrrtomy—eesastenaklyand innany cases without any preparation,
obliges us to increase our esteem concerning this knowledge of him.

To illustrate Isidore’s profundity with regard to the Scriptures
it would be enough to cite only a few examples. Thus, interpreting John

1. M. smith, HThR 47, p. 269-
TNV pTa—E Atioms=2= i —cf—Stidas
MG 146, 1352 and MG 78, 178.
3 _lee.cit.p.-203-4: «Librum ab omni fastu eruditionis remotissimum, ad res
=sia——" =" Tweee T

oc—cit— 11 150 N_Kallistus, loc cit.

quaestiones movisset. Opere enim in quatuor capita distributo, tria, et haec poste-
riora, artem Isidori hermeneuticam satis dilucide explanat»
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21,25 to Aphrodisio?, he quotes six references from the Scriprures (Dan.
3,5; Exod. 3,18; Ps. 106,12; John 8,37; ii Cor. 7,2; and John 1,10) for
the strengthening of his opinion. Again, he cites thirteen quotations
from the Bible (Ps. 16,8; Zach. 4,10; Is. 40,15-18; Deut. 4,15. i Cor.
11, 7; Gen. 1,26; Gen. 3,16; Ps. 8,6-7; Ps. 36; Ps. 40,2; Gen. 1,27; and
Matt. 5,8) when writing to a friend of his, the namesake deacon Isidore2.
Finally, omitting other examples, Isidore when writing to a presbyter
named Archivius® and explaining Colos. 2,19 refers also to Matt. 5,22f;
Mark 1,41; Matt. 15,28; Mk. 4,39; Matt. 21,38; i Pet. 4,1; Hebr. 10,5;
Phil. 2,6; Rom. 8,3; Ps. 39,7. Zach. 4,11; i Cor. 2,8; John 1,14; and Hebr,
1,1, that is he cites fourteen quotations from the Bible in order to make
his opinion clearer and all this takes place in a rather short letter.

In many cases the main text of Isidore’s letters consists of Bi-
blical quotations* and even when he does not cite passages from the
Scriptures he, by all means, writes according to their spirit. Isidore
loved the Scriptures, considered everything of less importance® and
became a faitful, obedient and fruitful disciple of them; and that is
why he so much delights in meditation of the Psalms, Prophets and
especially the Gospels and the Pauline Epistles.

This profound knowledge of Isidore concering Scripture enables
us to understand that he was not merely a monk or an ordinary exegete
but an important expert of Scripture and a skilful exponent of it.

3. The Holy Scriptures in General.
Being convinced that the exposition of Isidore’s opinions con-

cerning the Scriptures in general would be useful and would-help-us—to-
understand better his whole position towards the Scriptures, we try
“tocite the main points of his conceptions.

We have classified the material appropriate for this paragraph
and we have put the proper headings. Since we do not think as neces-

sary-toconmment-much-on-these-passages,there-areaonly a few comments.

o T)Thei?criiptiuriesiare called Awbvjxy and the reason.
< The—divine Scriptures call The “treaty’, ocudfxqv that is the
‘promise’, Emayyehiov ‘testament’ SuxOfxny because of its certainty

I 99, 541B-44B. — = = —
. IIT 95, 800B-804.
. IV 166, 1256B-1260A.
. e.g. IT 175:1 416:11 143; IIT 335 e‘c.
. IIT 130; cf. Bouvy loc. cit. p. 47.
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and because it does not admit of transgression: S 6 PEBatov nord
dmopdPorov. For treaties are many times overturned whereas legal
' covenants are nevers'.

b) Why have the Holy Scriptures been written?

Isidore says that God finding the thoughts of the ancient men
pure and thinking them worthy of being taught without any mediator
was speaking to them (e. g. t0 Noah, Abraham, Job) not by writings,
but by Himself. But when the miserable Jews reached the depths of
malice, then the writings and the teaching by them seemed to be ne-
cessary?. The same is valid for the N.T. also. For nothing written had
been given to the divine Apostles, but only the grace of the Holy Spi-
rit had been promissed to them; for Christ said that the Holy Ghost
(shall teach you all things and bring all things to your remenbrance»?.
But as time was flying and since some people went astray concerning
dogmas and others strayed concenrning the right life, it seemed again
necessary?® that the corrections of men would come by writings®.

In other words and in short, Isidore accepts that the Scriptures
had been written because of the sins of men and for their help and cor-
rection; and this is true. Compare Is. 54,13; Jer. 32,39-40 and ii Cor. 3,3.

©) Metaphorical expressions for the H. Scriptures.

i. The Scriptures are the rule of the truth® and the truth which
is contained in the Scriptures is without any pride”.

ii. To those who do not like the ‘Good’ the Scriptures seem to be
simple and mere letters, but for those who are supermundane and
@unoBedpovec®, the Scriptures are flourishing meadows which bloom
with pure flowers from heavenly honey®.

iii. The divine Scriptures are a spiritual mirror where the story

I 196, 641D,
. II 106, 8124; cf. IV 53, 1104BC.

_ ¢f. Chysostom in Matthew I a MG 57, 18.

[ mY

— o8+ b~

1
2
3. John 14,26.
A
3
6

L1V 11%, 1180B:.

7._1‘1:”2‘1—37"‘6501&. —
8. cf. Basil the Great in Psalmun XLIV 6, Garnier I 2358; «Maxdpto oMV ot ToD
dxngBwod xdAroug prhobedpoves...n.

9. 111 388, 1029AB.
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of good’ men and God’s salutary laws are found. This mirror does
not only show the ugliness, but, if we wish, it changes this ugliness to
an- inexpressible beauty2.

iv. The divine Scriptures are steps for the ascension to God®.

d) Authority of the Holy Scriptures.

What Isidore says in his III 6 letter is certainly related to the
Scriptures which are put by him in the highest rankt as God’s will.
Thus Isidore says: «When G o d speaks or promises, all thoughts and
probabilities of words must vanish. For all these compared with the
office of him who speaks are nothings®. It is easy to understand that
Isidore in his letters gives the highest esteem to the Scriptures, because
they are the word of God. Thus, interpreting Matt. 10,28 he says among
other things: «We have to consider that the Lord’s determination is
stronger than any other proofss. Again, referring to Lk 7,28 he says:
«John was the greater prophet among those that are born of women,
because the Lord said that»®. And Isidore concludes: «Therefore one
must not object or contradict the Scriptures; but must promise in ad-
vance that he will do what he will hear. For, the fact that God is he
who orders, banishes every contradiction and establishes every obe-
dience»”. Isidore does not exclude syllogisms in elucidating the mea-
ning of the Scriptures; but he is always ready to sum up his ideas and
to strengthen them by the authority of the Bible, by words like these:
«Kai tabra utv &mo Aoyiopév elphobo: émpepéodey 8 987 % tob Anurovp-
_ yob Yijeoc, émogoayilonan th eirmuévov kol Aéyou con—For-asbrBayer———————
Aa.lso_r.emar:ksr,JsidoP@L’S—«Z»ie]Ais&ﬂ"mmer—d're_W'a‘hThei’hunﬂ‘ﬁEFLTaben
nach der Wahrheit und dem Gesetz Christi. Daher kannte er nihts-
Hoeheres als die Heilige Schrift»?.

1. Isidore does not think that the Scriptures contain only the stories of good
men, but also that God in the Scriptures did not, k,&ep_silent-abo.ut.the-lives-of—j-hose-
who—hadtransgressed (II 3 457B]J. - -

—_— 2035 - - - - - -
) 3. 1369 392B. '
4. I 6, 732A —_—
5. IIT 295, 969BC-972A.
6. 1 33, 204A. cf. also I 59, 221B; ‘O Kibprog drephvaro. 1109, 256C: «We must
obey Christ who is the accurate doypatiorhg and who teaches accuratly those truths
————which—refer—to—his—own—essence:. 1I"85,7529A; "Ewhoc vap mag Abyoc pete oy Belov
YAigov.
7. 11 249, 688A.
8. IV 125, 1204A.,
9. Isidors von Pelusium Klassische Bildung, Paderborn 1915, p. 102,
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e) Arrangment and inspiration of the Holy Scriptufes.

(The divine and pure Power, the Spring of wisdom, the Cause
and the Beginning and the Root of prudence and of every virtue, ha-
ving wished to plot the prediction of things to come with the more an-
cient writings, did it wisely and with the highest of every reason and
praise»!. Although this passage does not tell us clearly about the ins-
piration of the Scriptures, it nevertheless shows Isidore’s conception
of God’s direct inspection and arrangment of the Scriptures. Similar
to this passage is the next one. See the divine Wisdom which has been
joined with poor words and examples. For if God was taking care of
His own dignity only and not of the profit of those who would hear,
He would use heavenly and divine words and examples. But because
‘He was legislating to men who are weak and who need heuman words
(for in such a way they could easily understand whatis superior of them)
He joined the divine lessons with poor words, in order that even every
woman and every child and the most illiterate of all men could gain
something from them and from their hearing»?. Compare also IL,3,
4578 in which Isidore exposes a similar idea. The new thought in this
letter is that God in the Scriptures did not keep silent about the lives
of those who had transgressed, so that one learning by all the examples
might keep the good and avoid the wicked ones.

Apart from the above mentioned passages we must take into ac-
count the fact that Isidore attributes to the H. Scriptures such names
as show that he bellieved their divine inspiration. Among these names
are: ‘Tepa Dpagh?, ‘Tepal Doagait, Bete Tpagh®, Oeion Toagat®, Oelo mol-
Sevoic?, Oetow ypmopot®, Oelol xol odpdvior Ypnopol®, AccmoTixol xpnopotto,
et Adroull, Beioa Adywnt?, ete. Moreover there are in his letters some

1. II 63, 505D.

2. II 5, 461C.

3, 11 130, o77A.

4. 1369, 392B; 11 3, 457B; II 43, 4854, 11 73, 516 D; IT 299, 725C; 111 37, 757A;
III 71, 780C; IIT 112, 817A; IV 17, 1064C. :

5. 194 197A;1168, 293A; 1212, 316D; 1259, 837C; 1370, 392C; 1379, 396D;
TII 130, 829C; IV 67, 1124C.

[
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IV 130, 1212C; 1V 133, 1216A; V 257, T485D
— T 145, 280K, — -
8. 11 3, 457C; II 249, 688A; IIT 27, 748D.
9—FF—388 10294
0. IV 73, TH32C.
11. III 95, 804B.
12. IV 117, 1192B.
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extracts which clearly declare that Isidore believed and taught the
inspiration of the Scriptures. These extracts say that the divine
Spitit spokein the Psalms!, that St. John the Evangelist Omd dytov
Hvebparog éxwvelro? and that the Apostles, the uneducated and illi-
tarate men, were educated by the inexpressible Wisdom and then they
announced the divine messaged. In another of his letters Isidore de-
clares athat «t was Christ, the King of heaven who taught through
the Law and who preached through the Prophets»®. The word Oedmvevortocg
occurs in Isidore’ and means both those who understand what is
written in the Scriptures and who are the «pure in mind»® and those
who understood the divine truths and exposed them in the Secriptures,
i.e. the sacred authors. All these extracts along with Isidores general
attitude and position towards the Scriptures prove that he believed
that Scripture was the word of God, that it has its origin in God,
that God arranged everything in it, or the Holy Spirit inspired the
Apostles and the prophets to write what they wrote. L. Bober?, Ba-
reill® and others agree with this conception.

f) The simplicity and lucidity of the Holy Scriptures.

In this paragraph we cite both what Isidore says concerning the
simplicity and the lucidity of the Scriptures, since there are relations
between them and since Isidore gives us ground for it. Thus he writes:
«The divine and heavenly Oracles had been joined with lucidity, since
they had been said and written for the profit of all mankind. For those

who Irave-other-virtues-related—to—words—{these-men are just a few) are

——clly-and-immediately-learn what_is_right _and what is beneficial»®.

not at all harmed by the lucidity of Scripture-because-they-at-enee-un-

-derstand —what-Scripture says. On the contrary all others who deal

with agriculture and other arts and with the other occupations of life
avail themselves of the lucidity; and because of this lucidity they qui-

1. T 416, &413B. cf IV 182, 1273C; Tob Oetov TlvedpmrogExdoro—rto—mpbopopey—

dmovépovroc.
— 9. Il %09, o837 —————— - s e
3. IV 30, 1084A.

4. IV 53, 1104B. cf IV 203, 1289AB: ‘O fetog kol dxnpartog Nolc... ody dmhéide

_ Epourte Thv mpogmTetay. ..

5. 1 59, 220C.
ibid. 221A.

. loc. cit . p. 17.
DTC VIII 89.
. IVo94, 1152C.

OEQAOQTIA, Téuos AZ’, TeUyos A', 5
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By IV 67 Isidore replies to those who accuse the Scriprure for
using humble and simple words and he tells why it happened so. He
says: The Scriptures interpreted the iruth by humble and simple words
in order that wise men and children and women night learn... If the
Scriptures ought to take care of something they cught to care for the
muliitudes. But since they took care of all, they brilliantly proved
themselves divine and heavenly. Therefore we do not find any fault in
the Scriptures because they did not take care of their own glory, but
they cared for the salvation of those who could hear!.

In spite of the lucidity and plainnes of the Scriptures, the ‘world’
did not understand many truths. Thus in explaining John 21,25. Tsi-
dore says: «The Apostles, as Peter the chief of their college in his acts
explicitly daclared, wrote what they understood. But the ‘world’
did not understand even these which have been written. For he who
was avaricious did not understand the teaching of poverty. Neither
the lewd man understood the teaching concerning chastity, nor the
greedy man the teaching concerning righteousness, nor the cruel man
the teaching concerning philanthropy, nor the irascible man the tea-

- ching concerning calmnes... This world does not understand (od ywpet),
not because of its area but because of its mode. Not for the multitude
of the letters, but for the magnitude of the things»2.

By reason of the simplicity of the Scriptures and of some mista-
kes which slipped into them, Greeks accuse them3. But, «the Groeks
are wrong when they accuse the Scriptures because they used some
foreign words and contain many mistakes concerning conjunctions etec.
For, let te Greeks tell us: How did the Scriptures with their mistakes _
urge eloquence to accept their teaching? Let the wise men tell us, how
did the Scriptures with their multitude of mistakes vanquish the error

--found -in the Attic Dialect? ‘How not Plato the chief of bhe out51de'

the earth and the sea?‘*

In other words Isidore says that the simplicity of the Scriptures
is intentional and it serves their lucidity and both benefit every people.
Se—the—sm&pheftyﬁs—nﬁt—dwadmrtage—bm—a—grmmm—?

Eyvora 8.‘3 oupawoy.nxqc; 'mg St-: é&mﬂev )\ay.npoc utv f epdolg xoc(mmerqg 3t 4 ﬂ:oaicg»
2. 1T 99, 544AB.

T — St LM.,_LLJD,_LN_.L&_ — — = —_— —
4. IV 28, 1080D-81A.
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g) The reading of the Holy Scriptures.

i. Exhortation; «Give yourself throughout all your life to the
divine Oracles»’.

ii. Presuppositions: «Go hunting for the sacred Scriptures’ mea-
nings which sharpen our prudence to more sharpness, having begun
with pains and prayers»®. And since the Scriptures are the highest aut.
hority, the word of God, one must promptly obey them. «One must
not dare to oppose or contradict the divine Sayings. But before hea-
ring what he must do he must promise to do it».

iii. Profits: a) «If you would wish to deal with the sacred Seri-
ptures gratefully and prudently, you would urge yourself on not only
the love of the divine philosophy but also the desire of doctrines from
which the heaven-worthy life has its foundatiom»®. b) «Think of the
reading of the sacred Sctiptures as supplying the salvation, for, it, fur-
nishing good examples, strengthens and helps the good feelings and the
virility of those who hear it»5. ¢) A more general profit of the Sctiptu-
res exists because «the Sctriptures give the proper food to everyone.
Thus they promise good hope to those in danger, encourage those who
do good works, provide confort to those who suffer and threaten those
who sim’. d) «Many other outside writers and philosophers have writ-
ten many things which neither profit- the obedient men nor harm the
disobedient ones. But on the contrary the divine Scriptures give great
behefit to those who obey and harm much those who disobey. Why is
there this difference? Because the other writers wrote hunting for glory
whereas the Scriptures care for the salvation of hearersy’.

— iv._Hearing: Similar to_the reading of the Scriptures is the hea-
ring of them, the neglect of which, says Isidore, is a machination of the
Devil who does not wish us to see the treasure, in order that we may
not gain the riches. The Devil says that the hearing of the divine mea-
nings is nothing so that he will not see the act being commited after

th—h_earlng—Tllereforrdomotneg}ect%ll_lloneyed hearmg of the-divine—

— Scriptures®. — — — S

173, %57C and 1T 135, 377C.
1 106, 548C.
. TI 249, 688A.
. IV 383, 1085A.

I 78, 516D.
. II 299, 725D.
. IV 140, 1220C.
. IV 208, 1301C.
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68 C. Fouskas

4. Relations between the two Testaments.

a) One Authority for both.

Isidore making the event according to which God was speaking
from inside the fire of the smoking mount Sinai® parallel with that of the
descent of the Holy Spirit to the Apostles? says that it happened so «in.
order that one God in both Testaments would be known, although there
is a great difference between these two events». We can find a clearer
declaration in relation to the Authority for both Testaments in another
of Isidore’s letters. Thus he says: «As there is one creator of the moon
which is good and of the sun which is better, thus of the Old and of
the New Testament there is one Authority who legislated wisely and
very wisely and properly to the times®. Compare also IV 209, 1304A
where Isidore once again declares that for both Testaments there is
one Authority, and I 147, 281B, where explainig Matt. 8,11 he says:
«The Lord is building up the stones of Grace on the foundation stone
of the Law and putting patriarchs and the divine people together»®.

b) Agreements between both.

Isidore teaches clearly the interior concord of both Testaments as a
result of the fact that one Authority is for both Testaments: «The Son
of God did not bring any new doctrine from what the Law and the Pro-
phets brought, but he had put the end to these truths which had been-
aforsaid of him. And if you ingeniously interpret the Old Testament
you will find in it all the teachings of the N. Testament. For the N.T.
renders the truths of the doctrines in the era of Grace clear from the
teachings of the Law to those who rely upon the Law and consider the
evangelical way foreign to that of the Law. Thus you will see the inter-
rior accord of both Testamets»’. The superiority of the N.T. over the
O.T. does not mean difference’. See also the fifth paragraph of this

section and compare 1 147, 281B. «This 1s why, writes Isidore, Christ
ordered the leper to offer the gift that Moses commanded, that the con--
cord of the two Testaments be proved»8.

1. Exod. 19, 19f.

ATt 2,1

3. T 494, 452A.

& T—188,-576C:
5. cf. I, 146,
-6 107,256/ =

T %58, %33D:
8. I 146, 281A.
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c) The preparatory character of the O.T.

As many Fathers who dealt with this special point of doctrine
accepted that the O.T. became a mwoadaywyds elg Xpuowdv so Isidore
preached the preparatory character of the O.T. «The lessons from the
Law and from the Prophets, he says, are a preparation
for the new and evangelical philosophy. For the O.T. legislates to the
body whereas the N.T. legislates to the soul. The former directs acts
and the latter directs thoughts. The former tells truths appropriate
for beginners whereas the latter tells truths appropriate for the very
philosophers»!.

d) Differences in instruction given by both.

Although there is one Authority for both Testaments and in spite
of the interior accord we find in both, there are also some differences
depending on the preparatory character of the O.T., on the more per-
fect purpose of the N.T. and on the recipients of it. Accordingly Isidore

- says: «The Law was separating holiness from wickendness... Christ was
giving his philanthropic grace more perfectly than the judgment of the
Law did. For the Law was cutting off that which was bad, whereas
Christ was changing it»®. In other words this is a difference concerning
the method of instruction.

The sccond differnce concerns the content of instruction;
and this is indicated in Isidore’s Letter to the Reader Timothy: « The
O.T. was using symbolic orders, whereas the N.T. rediated with true

daatpineand

+hin-ow and
things—and—doetrinesd

‘There is another difference concerning the—e x-tent of -instru-
—¢tion. The O.T. only corrects those who sin; the N.T. stimulates the
desire for virtue. «The Law correcting not those who live rightly but
preventing the passions of those who disobey is a fine education of
accuracy.-But the Gospel, nof_by fear but hy encouraging the desire of

those who love virtue is an exhortation of philosophy»?.

e) The superiority of the New Testament.

On the superiority of the N.T. over the O.T., Isidore speaks very
clearly and he confines himself rather to two points: The superiority

1. IV 134, 1216C.
9. IV 189, 1280A.
3. 1 494, 452A.
4. II 288, 717C.
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‘of the N.T. over the O.T. concerning philanthropy and love on the one
hand, and concerning punishment on the other. The superiority of the Gos-
pel over the Law, he says, is great: «For the Law includes philanthropy
only for those of the same race whereas the Gospel extends it also to
those belonging to foreign tribes or nations. The Law commands us to
love the friends whereas the Gospel orders us to love the enemies as
well. The Law legislates as if it was applying to dchildren, whereas the
Gospel exposes divine doctrines as if it was applying to philosophersi!,
Both Testaments speak about certain truths, but they speak differently.
«The meaning of love is found in the O.T. also. Christ added ‘as I have
Ioved you’ and for that reason he called it a new commandment. For
it is different for someone to love the neighbour as himself and to ne-
glect his own things in order to rectify his neighbour’s things»®. Again,
referring to Rom. 12,20 he says: «The commandment ‘if thine enemy
hunger, fed him’ is not so great and new, but it is a kind of malediction.

"For I consider that if someone fell in such great need as to need the

necessaries of life and if he has to take alms from his enemy, this mi-
sfortune exceeds every suffermg and every punlshment The new com-
mandment ‘love your enemies’ is greater...

The superiority of the Gospel is certaln also with regard to puni-
shments. «The Law, says Isidore, punishes the murderers but Christ
punishes also thosc who are angry». Compare also IT 243, 684B
where a similar idea is found. Also, referring to Hebr. 10,29. Isidore "
teaches the same thing. «Grace menaced and punished more bitterly
than the Law those who sinned and did not repent. And this is certi-
fied by what Paul said: He that desposes Moses Law, dies, i. e. is sto-
ned, without mercy, i.e. without pity, without the possibility to ask
for remission, without forgivenesss, under two or three witnesses. Of
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who insults Christ Who delivered and honoured him 5. Tet us cite

one more noteworthy extract of Isidore’s related to this paragraph. He
says: «There is one Authority for both Testaments, but the Law was
forbidding only the bad actions because the Jews were disobedient,

whereas the Gospel, legislating as it were to Philosophers, also pre-
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bad actions spring. The Gospel not only punishes accurately the sins
done, but it safely prevents them from being done».

These superiorities - one hardly can call them differences of the
N.T. over the O.T., do not mean a kind of abolition of the Law by over-
turning it, but they mean a completion of it by «Christ who included
it in a higher philosophy. Because the commandment concerning the.
lust sight includes certainly the commandment concerning adultery.
And the commandment concerning anger includes also the command-
ment concerning murder»®.

After all these notes and with regard to the who]e subject of th1s
paragraph we can better understand why Isidore says: «It is right to -
found an.idea by the O.T. and to crown it by the N.T.»%
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