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3. Coémology.

Creator, i.e. Tlotnths! or Aquiovpyos is God? - or «the Most divine
Son and Word of the Father is the Creator of everything»®, or «the
Saviour, as Heis Creator, created men»*, or «Christ Who at the same
time is Father and God and Saviour is the Greator of everything»5,
or «the ’Evvréstatoc Wisdom is that which made the centuries»® or
-«the Wisdom or the *Ax#paroc NoBgn®. There is only-one Creators. -

God created the angels, the waters and the clouds®, the animals
in various species!® and man't. But He did not create evil'2, because He
is ayaB6c'3, and because «the creation of God is identified with His will»4
and He wishes the best!®. When He creates, «He does it edpapdc i.c.
easily»', for He is omnipotent. God’s creatures are admirable, because
He is all-wise Creator'” and because He «npemévrwg created»s.

After the creation, God did not leave His creatures alone, but He is
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their «dpxwv and #popec and mpovonris and wndepew»! and fyspov.
There is no fate which administers the universe®, but «we insist that
there is a Ilpévoe i. e. Providence»* ~«which - rules -and administers
everything®. -

4. Anthropology.

Man was created by God® in His image? so that he should become
His likeness by intention®. The" phrase ‘xat’ eixéve’ i.e. ‘in our image’
referring to man is characterized by the doy:ixév. «As God reigns over
everything, so does man over the earthly things. Then he has the-dp-
yx6v, which saves the royal image»®. God gave to man otp mv 50 that
he mlght show virtue and preserve the ‘likeness™?

The word &vepwﬂ:og is common for both man and woman'l, «Vlan-
is x66pog cdvrowos sharing in all the elements of the universe»'®. «Man
is an image of dpy3 and Becureta; he is not an image of odste. And if-he
commits good acts he will also be an image of virtue. For if we-deter-
mine the vospdv soul to be immortal, we do not say that it is consub-
stantial with the'most divine and "Avocéx_ov Nature; but we say that
Créator»'s.

Woman was taken out of her husband*4, and that is why she has
been logically and admirably called yuvf. «For the word yuvy is deri-
~ved from’ yovy) i.e. birth. Then she shall be called yuv}) which means Yo-
viur i.e. fertile, because she was taken out of her husband who would
render her fertile. For a man being joined with a virgin, renders her
yovoixa, i.e. fertile... Those who say that the word yw is derived from
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yvie which meaps members “are not worthy of mention»'.  Woman’s
soul is immortal and incorruptible as is man’s soul? and therefore. wo-
man’s soul was also created in God’s image3. But if it is so, then, «how
did Paul call man ‘image and glory of God’ and woman ‘glory of the
man’? We shall say that woman from the beginning was equal in dig-
nity to man and she had the same power. But since she had fallen she
diminished and her power decreased and she became subject to man.
He says: You did not keep the equality of priviledge, then accept the
diminuation. “Thy desire shall be to thy husband and he shall rule over
thee’. Hence whereas that which has been said by Moses? signifies the
power of woman before her sin, the apostolic saying® indicates her
submission after the sin»S. Man is #yepovix@regoc than woman?. .
‘Man (and woman) consists of body and soul®. The body «is not oppo-
site to the soul but it is soul’s organ and guitar»®. The body is mortal'®
earthly', or y%c mAelotov péroyov!® perishable'®, wafnrovi4, and the infe-
rior part of man's. But the body «became mortal and n«fintov, after the
transgression of the wpwrémhustocntS. This means, according to Isidore,
that the body originally was not mortal and mafytév. This body, how-
ever, will be raised up and will be renewed'?. The soul is Aoyue®, di-
vine!®, immortal?®, imperishable?'] fyepovixwrépa of the body?* and the
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better part of man!. Tt is man’s ‘soul which puts him above other

animals, although they are faster, bigger, stronger etc.?. But the soul
is not consubstantial with its Creator® or part of Him «forif it was
part of Him, it would not sin, it would not be judged»*. Man, being
Noyixbc®, possesses the adrefovaibrqrog bpov®, ‘or men are adretod-
owor?. Therefore «human nature is neither insusceptible of evil nor
does it naturally possess evil. But accepting it by his will, he fails»®.

5. Original -Sin.

The two words mpomaropix) dueprier which usually signify origi-
nal sin, do not occur in Isidore. Instead , we find the phrases: «} mapd-

Bootg Tob mpomdTopogy, Or «f) mapdBacic o8 *AS&u»?, or «rd mralopa Tob

*ASdpy, or «tiic ywvade 6 8hoBoonl®, or «rrdois or apapria or mralouo
THe Yuvou.x(’)g»ll or «mpoyovixd wrelopatant? or «6 TewTémAAGTOS &vepmnoc;
ockovqcocc; ™y dmdrny mpodtiuncens,

Inasmuch as man was adrefodaiog, that is he was free to think or to
will or.to do whatever he wished, it follows that it was possible for him
to commit sin; this happened to the first man: «Human nature is nei-
ther insusceptible nor does it naturally possess evil. But accepting it
by hig will and indolence, he fails. This very event happened to the
first man who so failed from the conditions of salvation». The sin of
the first man had a direct and certain result: «One woman sinned (I
say Eve) and the whole human race condemned to die, although after
the original sin many people succeeded and did not follow the ances-
tral transgression. Since the root died, the branches as heirs or the
condemnatory decision necessarily suffered the same passion, i. e.
death»is. '
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«Devil, by promising man to appoint him God, rendered him wor-
se than animals. For he did not only deprive him of the extant gifts,
but he also caused him those disadvantages which were not extant,
that is sweat, pains, death and corruptibility»t. The aforementioned
extract of Isidore is quite absolute concerning the ruin which man
suffered after the sin. There is however another extract from his lét-
ters, which is more moderate: «Woman from the beginning was equal
in dignity to man and she had the same power. But since she had fal-
len, she diminished and her power decreased and she became
subject to manZ.. From the beginning, when the ‘image’ was shining
in him (man) all beasts were subject to him and that is why he gave
them names. But since he disobeyed, his power reasonably dimin i-
shed; he did not lose all his power (so that the
Grace could not be useless) but his power diminished»3. The first man
had lost salvation but «the second Man who received in himself our own
true nature, gave the salvation back to the first man»?%, or, «the second
Man divinely corrected the human nature which He received and He
restored the previous ‘image’ to the first man»®.

6. Mariology.

~ The names which are used by Isidore to denote the Theotokos
Mary, the Mother of our Lord, are the following: Theotokos Mary®
Mother of the Lord?, Mother of God®, Mother of our incarnated God?
Mother of the incarnated God'?, the xuvicece our Lord Jesus Chmstn
and THE Virgin'®

The incarnation of Christ and_]rhs_bmth_as wellT—queh—«mdeed
are a great mystery»'®, are by Isidore called dnéxrpupog BuBbcl4, Ascrro*r'.xvg

1.V 28, 1341CD; IV 204, 1292B.

2 111 95, 801B.

. ibid. 804B; «’Emedn 8¢ mopfrovoey, fxpwtpidotn adrod elxbrag 4 doxh,
= MaLﬂ:&cng —pEv_o0x2EeBNABN-{vor-ph—Ewhog T Y kpusebpe BT ), Apatptactn 8¢,
. 1 303, 357C.
. 1 272, 344B.

I

~1-204 312 B;——— — —————
1 141, 277A; 1 121, 264A. :
. 1 54, 216C.
9. ibid.
_10_ibid.247B. - —
11. 1 23, 196D.
12. 11 192, 640D.
13. 1 219, 320D; I1 192, 640C.
14. 1 141, 276C.

ooucnm



286 . G, Fouskas

or Beta oixovoplat, Toxog Tol Kuplov?, mododog g cuprdosws® and &vowp-

xoc &mpaverot, Christ was conceived dombpwe?, or dtya omépuaroc®, Or
6ropd: did not take place” for His conception. Thus His conception was
immaculate. On the question how could Clirist be conceived and born,
without omopd, Isidore says: «Nothing is strange with this mystery
which is similar with all the mysteries and doctrines of the Law... For
it is written: ‘the Lord caused a deep sleep to fall upon Adam, and he
slept. And He took one - of his ribs and closed up the flesh instead the-
reof; and the rib, which the Lord God had taken from man, made He
a worhan, and brought he unto the man’8. Before her, God created Adam
of the dust of the ground. Then, here are a man from the dust of the
ground and a woman from the man, and both are created without eoi-
tion. Then, since’ woman owed her existence to man inasmuch as she
was taken out of his rib without any omopd the Mother of the Lord giving
birth to Him Siyo omépparos, paid the duty. Thus it is not impossible
to naturé to bring forth a man without coition. But as it happened in
the first man, so it happened in the Lordly Economy»®. Mary’s womb
«opened when our Lord. Jesus. Christ was being born.. He ngoepybuevos
opened it and left it again locked». Thus the conception which took
place in the Virginl! Mary is wovoyevis and wovétpomoc?, She gave birth
without any @fopd!3, but rapfevevodons ThHE @YoEws and % mpbodog Tg
sapxdhoens 7 dyvely uelwowy odx. Emoinoet. In addition our Lord, wishing
to fulfil the promise He gave to ‘Abraham, «has chosen His Mother
from Abraham’s generation, and He was incarnated in her and from
her and He truly became man as we are, having everything we have

excopt sin»'l.
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7. Soteriology. _

If death is the result of every sin! and all are sinful? moreover
death was the result of the original sin®. The first man had lost salva-
tion* and this loss was the common inheritance of all mankind5. There-
fore all men needed salvation, for «rd avrole dmordhapevnt.

Where did salvation spring from? «We were saved by Christ»?, The
incarnation of Christ took place «for our human sins»® and it extin-
gulshed «the sins of all mankind»®. «The delight of the life sprang from
Christ’s cribl. The divine Word, destroyed the human passions'.
He destroyed death caused by sin, by His own déath®». «‘God hath
set forth Christ to be a propitiation’ so that His righteousness might
be" declared in His blood. For God placed His only-Begotten as ransom
in order that grace should be valid. Because He, having received one
victim for all and higher than the worth of all, He abolished hostility,
pardoned condemnation, guided them to sonshlp and decorated all of
them with immense riches»3.

Is salvation equally offered to all men? Yes and no. Yes, it is offered,
because «Christ captured from the tyranny of the enemy those cap-
tives who have been subjected by the enemy through deceitnd, «Yes
it is offered, because all men were called to salvation. No, it is not offer—
ed, because all men did not obey. The npdlesic of those who were cal-
led brought them salvation. Bevause the call.did not happen by force,
but was voluntarym®, «Salvation is not obtained by force or tyranny,
but it is obtained by the obedience and by the goodness of men. And
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oternal kingdom of Christ, accepting the multitude from every nation
of man, dvddoyov 7§ mloter Ty cwTnplav Gpilet.

What are the means by which a man can be saved? Isidore gi-
ves testimony for the following three: It is firstly faith, in the avahoytoy
of which a man is saved? But Faith alone cannot save a man. «For
Faith, having firstly justified, claims acts appropriate for itself without
which (acts), salvation is not possible»®. Faith alone cannot save, «be-
cause it must be proved by works»®. «God the Word, having come
here and having claimed faith, ydeir. &8ixaiwoe, because it was impos-
sible for those who betrayed themselves to be saved... But when they
believed,  He reasonably, claimed accurate righteousness. Thus, in
the first (justification), grace justified; but God the Word claimed
that those who were justified should do good works for it was imnpos-
sible for them to be saved by faith alone®. We must join faith and works
and we must strengthen faith by the works. For faith would be dead
without works»8. Hence, the second means of salvation is ‘good works’.

The third means of salvation is .‘divine grace’, because a man can-
not obtain salvation by himself. This is true, «for everything which
is done by men is qu1ckly destroyed if the divine grace should not
preserve itw?. The divine grace, or divine powh®, or &vwbev pomn®, or
pomeh of the divine Providence!?, helps men «to defeat easily the enemies
(devil and evil)». Therefore we must not trust ourselves but we
must leave the divine alliance to obtain the victory'?. But the divine
grace does not help everyone but those who wish their salvation and
who work for it8. «He who wishes and takes pains and does everything
(for it is not enough to wish only), learns, produces fruits and is saved»™4.
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Hence only «he who practices virtue must call on the divine grace for
help, whereas he who does not care for virtue, will not be helped even
if he asked God».

To sum up: Isidore teaches that justification and salvation come
as a result of faith and of co-operation between God and man, where
God offers His grace and man His good will and good works.

8. Eschatology.

There will come a day when «Christ, the Creator, the Father,
the God and the Saviour of all will come in the glory He promised &mo-
dodvar 1.6. to reward or to punish everyone according to his works»Z
This will be Christ’s most illustrious second coming®. Before reward
or punishment, a judgment will take place. For this judgment Isidore
uses the following words: Kploug?, yeviun xploic®, péhhovoa xpiocict, &dé-
*xaaT0G %pioig”, xpioews Abyoct, Nuépa @puxty Eerdcewe®. This judgment
will undoubtedly take place!® and will be general, in opposition to that
which here is pepixds done'. All people will be judged, but those who
lived in the era of grace, will be judged more strictly’®.. The judgement
will take place before the angels and all mankind®®. Christ will be the
judge!.

In order that men will be judged all bodies will be raised upé in
the same way'®. But the bodies will not be as they are now, earthly;
They will be «etherial and spiritual. For we say that the body will be
raised up not in the form in which it is now, but it will be transfigura-
ted to a better condition and it will lay aside every corruptibility and

1. V 459, 1593A; 111 406 1040D.
91460, %36B-

3. 11 157, 621A. ,

4. 1 222, 321C; 1 436, 424A; 111 413, 1045C-48A four times; V 215, 1460C.
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6. 111 36, 756D. T

F—H457—649A
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passion»t. In the Resurrection the body will be dvérwrav?, xolgov,
spiritual and etherial3. Even the soul will be —‘spiritual’ in that day*
Body and soul will be judged together®. This future judgment will
take place in order that allood men will be rewarded and all bad men
will be punished, in order that &xdore 7o mpdogpopov &moveunbi or <o
mpémov dmod067i®. The punishment will be ‘everlasting fire’ and the
reward will be ‘life in the resurrection’”.

9. The Church.

Referring to the Church, Isidore speaks of patricular Churches,
e. g. of the Church at Pelusium?, or at Corinth?, or of Churches'® and
of the Church. Apart from the word # *Exxincte he uses the words dyia
or dvrwe “Exxdnota, *Exxinote Kuplov? Aconotiun Nouen® &umupog xol
mopBéveg “Exninoiatt Tlepiorepd rehelat®, Beopdst®, Tapa Xerorod? and &v
Sépods, to signify the sama thing. Although he distinguishes between
*Exxoto. and “Ewdnorasthpioy’®, in one case® ’Exxdnoie signifies the
building. In another case ’ExxAnoiz means the ancient gatherings®.

Definition: «Church is the sum which consists of the saints
who possess the accurate Faith and show the best behaviour:.

. I1 43, 4858B.

. 11 48, 485C.

. 111 77, 785A.

. ibid.
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O n e: Christians are the mA\jpwpe of the Church and they all cons-
titute one bodyl. The head of this body is Christ?. «Since all Chri-
stians éogpoyicOnooy in the name of Christ, they were united in one
harmony»3.

Holy: Apart from what Isidore says in the definition of the
Church which indicates his conceptions of the Church to be holy, he
also says that the Church consists of spotless souls?

Catholic: The Church is one, # dmavroyold t¥c O¢ ﬁhuﬁ or
1) &mavrayobs, or 7 mavdnuog g oixoupévng *Exxhnota? which is the body
of Christ® The Church at Corinth or at Pelusium or other Churches9
are members in patriculart®.

‘Apostolic: «The Apostles who became wise by the divine
Spirit decorated the Church as a lordly Bride, so that nothing worse
could bother her and nothing better could be which ought to be added
to the institution».

- As Christ declared, the Church is undefeated and even the gates
of hell do not prevail against her'®. The Church was attacked, but she
was not defeated by anyone'®. And not only she was not defeated, but
«her trophies are certain and brilliant throughout the earth and sea»'4,
Christ is the Lord and the Bridegroom of the Church!® and the Holy
Spirit was guiding her!®. The Church was given countless gifts deco-
rating herl”. «Let the spotless and virging Church who possesses the
correct Faith to God have the first rank; and let her be called perfect
dove whose worth is greater than that of all battalions»!8.

1._111 195, 880C; IV 129, 1209C.
9. 111 195, 880CD.
312053134
4. 11 246, 685A.
5. IV 103, 1169CD.
6. ibid.
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11. 111 394, 1033B.
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17. 1V 100, 1165B.
18. IV 5, 1053A.
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10. The Sacraments.

a) In general

The word pvomnpiov occurs in Isidore but it means various things.
Thus it means the great mystery of Christ’s incarnation!, the delivery
of the Eucharist at the last Supper?, Baptism3, etc. In the plural it means
high doctrinal truths*, the mysteries of nature®, etc. With regard to
sacraments Isidore uses the word pvoripie, but not distinctly. Thus
he says pvoripie and does not name them® or he names only
Eucharist™ The sacraments are cnaracterized as divine8, sacred?,
and &ypavtol®.

Isidore does not state how many sacraments there are. Balanost
is not correct when saying that Isidore considers as sacraments main-
ly two, to wit; Baptism and Eucharist. The letter II 52, refers only to
two sacraments, but other letters refer to other sacraments. From what
Isidore says here and there, two general remarks are especially note-
worthy: a) Without sacraments salvation is impossible!2, b) The sa-
craments are valid even when the clergymen who administer them are
bad, sinful and unworthy of their office!®. In more detail Isidore speaks
of the following sacraments and as follows;

b) Baptism,.

Baptism is by Isidore called just Baptism!4, holy'5, divinel®, vicOeotnl?

1. 1 219, 320D; 11 192, 640C.
2. 111 364, 1017B.

3. 1 125, 265D.
4 1 24, 197A.
5. 11 81, 521D.
6. IV 168, 1260C; IV 181, 1273B.
) 7. 1 170, 393C; 11 52, 496A; IV 168, 1257C.
8. 1 170, 293C; 11 52, 496A; 111 340, 1000C; IV 168, 1260C; IV 181, 1273B;

V 569, 1645D.
9. I1I 195, 880C; III 340, 1000C; ITT 364, 1017; V 569, 1645B.
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naAtyyevzoia! and divine teier#? That Baptism is sacrament, there is
only one piece of evidence: «..Xmoudatwg o mondla Buntilouss. "lows
SuowmnBf 6 dyyeho T pvoTHetov. *Avii Bamricpatoc ydp TH mepL-
voud; ol "Iouvdotor éxéypnyron®. He who is baptized is called Banmilépevect,
tehovpuevoc®, pvodpevos® and gurilépevoc”.

The reason for Baptism is Christ® and it is done in the name of
the Holy Trinity®. A man through Baptism is embodied in the body
of Christ'®, that is to say he enters the Church. Tn two cases!! Isidore
speaks of the Baptism of infants. They must be baptized so early
not only for the remission of the original sin, but also because through
tne Baptism a man is endowed and decorated with many and splendid
gifts!®. By Baptism we are regenerated'® and justified!® and we become
sons of God'®, because it is Authptov duaptiac and a symbol of incorrup-
tibility'®. The honour we get by Baptism is royal'’. Those who pre-
tend to live the true Christian life but are not sincere are not allowed
to be baptized!®.

The letter which follows, deals with Baptism. We cite it tho-
roughly in English because it is the most important part of what Isi-
dore says on . the subject:

To the Gount Herminus
Concerning the grace of Holy Baptism

880B «Inasmuch as your magnificence wishing to learn why the
infants being sinless are baptised wrote (me), I thought it ne-

A1 V—168—1260C; 1958801
2. 11 37, 480D; V 569, 1644D.
3. 1 125, 265CD.

4.V 569, 1644A.

5. 11 137, 480C.

6. ibid. 480D.

7. ibid. 481A.

9. 1 109, 256B.

0. TIT 195, 880C.
11. 1 125, 265CD; 111 195, 880B.

12. 11 37, 480AC; 111 195, 880BC.

13. 11 52, 496A; 111 195, 880C 1V 168, 1260C.
14. 11 61, 504C.

15. 1V 100, 1165B; V 197, 1449C.

16. 1 66, 225C.

17. 1V 168, 1260C.

18. 1V 181, 1273B,
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cessary to reply. Some people, saying not important things, think
that infants are baptized to be purified from the filth which our
" nature got through Adam’s transgression. I believe that this
880C really takes place but not only this (for, then, Holy Baptism would
not be so important), but that many other gifts which very
much exceed our nature are given. For an infant who was bap-
tized, did not receive only the absolution of the sin, but he was de-
corated with divine gifts too. Because he was not. only. released
from hell, but he laid aside every cunning and was ragenerated
from above (for Baptism, as if it were contrived by a machine,
is a divine regeneration which exceeds thinking) and he was
redeemed, he became holy, he was brought up to sonship, he
was justified and became a joint-heir with the Only-Begotten,
he was embodied to the body of Christ by sharing in the sacred
sacraments and he now belongs to His flesh. And as head is uni-
ted with body so was he who was baptized united with Christ.
Signifying these truths, the divine Paul, the treasurer of Ghrist’s
880D thoughts said once: ‘He gave Him to be the head over all things
to the Church’, that is to say, above all gifts which God gave
to the Church, He gave Christ to be her head. And at another
time Paul said: ‘much more they which receive abundance of
grace and of the gift of righteousness shall reign in life’%. He did
not say ‘grace’ but ‘abundance of grace’ showing that we did
not-receive a medicine equivalent only to the wound as some men
of little account who do not feel the great divine donation say;
but also we have received beauty and honour and glory and
881A offices which exceedingly excel our worth. Then, do not think,
o friend, that Baptism releases only from sins but think that it
causes sonship, divine relationship and many other gifts which
deem the nature which was captured, but He also brought and
put this nature to the highest honour»?.

1. Ephes. 1,22.
2. Rom. 5, 17.
3. II1 195, 880B-881A.
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togpayto®yoayv xal sic plav dppoviay Hvdhqoav»’. Does the word
oppayiobnoay indicate the sacrament which follows Baptism and is
called yplopa or oppayic? It is probable. But it is equally probable
that this passage refers to Baptism which is also called oppayic®.

d) The Eucharist.

Words or phrases used by Isidore to indicate the sacrament of
Eucharist, are the following: Tpdnele Kvptov®, tpdmelo pvotueh?, Belo po-
orhound, dxpavra puothpe’, fepd puothpra’, Betwy puoTnpley peTdAned,
Beloy Sdpawy Sraxovia®, Oed Swpopopeivl®, Oetug teheriic pvoraywyial, Belo
Aevtovpyto and xapmay edroyial®, o Otov xad daqbivdy Ildoyo'®, Kowevlo!
and most probably r& &yuats.

It is the Holy Spirit who renders v &prov tov xowdv i.e. the usual
(common also stands well) bread Christ’s own incarnated body*®. The
same divine Spirit also changes the wine into Christ’s blood*?. The Holy
Gifts appear to be the body and blood of a man'8, but we unhesitating-
ly find them the body of Christ!® and the blood of Christ?. The word
fuste relating to the Eucharist does not occur in Isidore, but we find
many times the word Busiactipiov® which does not only simply mean

1. 1 205, 313A.

2. Compare here the definition of Baphism given by St Basil the Great;
«"Bom. yap t Bértiopa c@payle i wlotews, 9 8¢ wiotig, Bebritoq ovyxatd-
Ocarg. ITiorelour Yo 3¢t mpdrepov, clto 4 Bamriopan &micgpayicwoBaw
(Garn. 1 392E-393). :

3.1 170, 393C

41409, 256C.
5.1 170 393C: 11 52, 496A; I11 340, 1000C; V 569, 1645D.
6. TIT 340, T000C; TT1-86%. 10174, TV 168, 1257€.
7. TI1 340, 1000C; 111 364, 1077A.
8. 1 228, 325A.
9. 1123, 264D.

10. I 349, 381C.

+—ibid:

12. 1 813, 364B.

18, TV-162, 4248C.
14. 1 170, 393D; 1 228, 325A.

15,1 120, 264A..
16. 1 109, 256BC. :
17. 1 313, 464B. - -
18. 1V 166, 1257C.
19. T 123, 265A; 1 109, 256BC; 1 219, 321A.
20. 1 313, 364B.
21. 1 118, 264B. 1 120, 264A; I1 16; 11 75; 111 340; V 569,
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the Church building, but it means the place where the divine sacra-
ments (especially Eucharist) are offered.

The results of the gifts of the Eucharist are the incorruptibility
which Jesus the Saviour having been risen from the dead granted!, the
remission of evil things?, the union with Christ and the patricipation
in His Realm3. ~

e) Priesthood.

Apart from the word iepwolvy which occurs in many letters of
Isidore, the following words and phrases are used by him, to signify
the same thing: {epwolvng mébeoic?, iepwoivng Amirtovpyia®, leparti®,
fepovpyla?, doxn®, Aetrovpylag Swyelpione®, Bela Aertovpyla®, matpuenh -
Sepoviall, dmootohnds Beopdc’®, dmootohun &Elel®, dmootohxdy dEimpets,
mpdype Belovl®,  puotaywylel®, yefina dyyélows mpémovl?, yeipoToviel®.
For obtaining Priesthood Isidore uses the verb yeworové in various
forms® and the phrases elg {epwotvyy mpoyepilectul, f) lepwodvy émi-
ndgvel, Tag yewpobestus THe pvotaywyleg émrpémenv, Ty i lepwolvng
revtovpytay xexinpdoBou®®.  Deposition is meant by xaBoipebivout. To

. 1123, 265A.
. 1219, 321A.
. 1 228, 325A.
. 1 50, 213A.

. 11 50, 492D.
. 1156, 288B.
. 111 17, 744B.
. 11 264, 696C.
. ibid.

. V 379 1553C.
. 11 234, 672C.

. IIT 394, 1033B.
ibid
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20. V 276, 1497C.
21. 1V 73, 1133B.

72126, ZUUK.
23. 1I 50, 492D,
2. V 569, 16454,
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practice Priesthood is indicated by the words iepsicfoil, O leputedev?,
lepaTivny Or fepwatvyy ua'rocxewLCao‘Gow'*, lepwaltvy  petépyeclud, fepwatvy
xp®pous. Priesthood is characterized: mohbowroct, ebayestdrn?, Gouw-
tét® and as the tyudratov of everything which exists?.

In a letter'® Isidore deals whith the &javera and dvépixta uuc*rqpt.ot
without naming them. But the episode of Uzziah! to which he is referring
signifies that he means Priesthood. Thus he considers and names the
Priesthood sacrament, which is also dmwbppnrovi®. Priesthood was found-
ed by the Apostles and hence it is an apostolic officel®, Referring to
the successors of the Apostles he says that those Save the dmoorohxdy
xepontijpo who live as the Apostles lived!. Since Priesthood is above
royalty’s and since angels are worthy of Priesthood?S, it follows that
those who are not pure are not worthy of it1?. It is only through Priest-’
hood that we are regenerated and share in the divine sacraments
without which we cannot be saved?s.

Many letters were written against sinony and describing the du-
ties of Clergy. Isidore gives testimony for all the degrees of Priesthood:
Subdeacon, deacon (also archdeacon), presbyter (also archimandrite)
and bishop (also archbishop).

f)y Repentance.

The word perdvoix which ocours in many cases'® stands for repen-
tance. Other words used by Isidore to indicate the same thing are:

1. 11 52, 1193C; V216, 1392D; V268, 1493A.

2456288 B 492844

3 1156288 B 1T 152, 493C-96A.
. 11 152, 496AB.

V 268, 1493A; V 216, 1393A.
1 151, 284C.

V 379, 1533C (twice).

8. ibid-

9. 11 52, 493C.

101 24, 197AB.

11. 11 Chron. 26, 16f.
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121 111, 257A.

13. 111 394, 1033BC.

14. 111 17, 744C; V21, 1337C.

15. 1V 210, 1313A.

16. V 276, 1497C.

17. 1V 181, 1273B.

18. 11 52, 496AB.

19. 1 408, 409C; II 145, 589D; 111 157, 852C; IV 26,1077A; IV 74, 1133C;
1V 96, 11614; V 120, 1396A; V 253, 1485A; V 260, 1488B; V 307, 1516A.
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Metdyvwaigl, debrepoy Aovtpdy and éxrodstog xohoppibpo?, émoTpoen?,
imdvodoc 4, lutpelov xowdy b, Emavbpbuwoig ®, Emarhunm *. To repent is
meant by peravod in various forms 8, yveouuoyd?, peTayvaoxw 19,
and &avioToapa. t
‘We did not find any direct passage in Isodore which could declare
that he considered repentance as sacrament. But, apart from the
great number of letters dealing with repentance there is a passage which
says that repentance got its strength from the Judge: «... ’ANAa Tad-
v Tedvro T nawd peTdvoua sihxpwis Oepameday EmioTaTar, Tap &
to3 Koutol iy émothuny Tadtny Eyxeyeipraopéyyl® De-
pending on this passage and on the following testimonies we venture
to think that Isidore bears witness for repentance to be a sacrament.
The divine Philanthropy calls to repentance!® and releases from
sins' through repentance. Faults are cured by Repentance!®. The tears
of repsntance are as sweet to God as incense'®. Repentance is possible!”
but not to all’8. The tarpelov is common but the cure is not common*?,
God must help® and man must wish it and work for it. Then repentance
becomes easy? and its proofs are in the many examples we learn from
the Scriptures®. Repentance is good and worthy of praise?. Inasmuch

1. 1 200, 321A; 240, 229C; IV 391, 1089G.

2. 1 408, 409C.

3. ibid.

&, IV 163, 1252C-53A.

5. 111 177, 868D.

6. V 260, 1488C.

7. V 253, 1485A.

8. 1I1 54, 768AB; IV 60, 1117D; 1V 96, 11614; IV 101, 1168C IV 149,
1236A; V 260, 1488B.

9. 1 381, 397B; 111 54, 768AB; IV 149, 1236A.

10. 1V 26, 1077D; IV 47, 1097C; IV 60, 1447D; V 307, 1516A.

11. 1 381, 397B.

12. V 253, 1485A.

13. V 260, 1488B; V 307, 1516B.
14. IV 1%, 106%A; IV 47, 1097C.

11 445 580D V. 4190 4306A
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as after the curing of the sins by Repentance % od\) é\éyyer 7o mdBogl
restoration to the ancient beauty is achieved by many pains?. Repen-
tance must be sincere®. Repentance is posmble in this present life and
it is not possible in the life to comet.

g) Marriage,

. The word yduog occurs in many casess. It is accompanied by the
words honourable®, legal’, apparent®, good®. It also occurs in the
plural®® under the same meaning. Other words used by Isidore for mar-
riage are: deoudc, cuvdageia!?, Evbeopoc ouvdpea'?, cuyﬂiwo‘bgm, Oeoudets,
rowdoyoving Beoudet®, vauov cuvBinoul?,

Men were given marriage by God!® and therefore marriage which
is a legal union® is not prohibited by God. Marriage is not bad?®, but
it is a legal and moderate &yaf6v?l. Marriage is necessary for procrea-
tion?2, The Church considers marriage as honourable?, Marriage is good,
but virginity is better?. TIsidore thinks that virginity comes first ab-

. 111 157, 852C.
. 111 157, 852C; 111 177, 868D.
. IV 47, 1097C; V 253, 1485A.
. 11 108, 549B; IV 74, 1133C.
5. 11 133, 576C; 11 144, 589C; 11 192, 640D; 111 76, 784B; 111 351, 1005D-
1009C (nine times); IV 112, 1180A (thrice) TV 114, 1188B; 1V 119, 1193C; 1V 129,
1209CD; IV 192, 1280C-1281AB (thrice); V 218, 1461B; V 253, 1484D.
6. 111 351,-1008C-09C; 1V 112, 1180A; IV 119, 1193C; IV 129, 1209CD; IV
7. FV—129;1209CD V253, 1484D"
8. 111 76, 784B. '
9. 11 133, 576C.
10. 111 76, 784CD; 111 351, 1008A.
11. 1 243, 317A; 111 351, 1009A.
12.1-243; 317A-
13. T 413, 412C.
14. T 213, 317A.
15. 111 76, 784BD. '
16, TIT 351, 1008A. : o
17. 111 76, 785A.
18. 1V 192, 1280C.
_19.1 413, 412C. ) =
20. 111 351, 1009A.
21. ibid.
22. 1V 192, 1280C.
23. IV 112, 1180A.
24. 11 133, 576C.
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stention follows and the honourable marriage comes lastl. Marriage
stands between virginity and fornication and therefore the praise for
marriage is moderate?. Virginity differs from marriage as heaven from
the earth and soul from body® In one and the same letter Isidore says
that marriage is an obstacle to salvation? and that marriage can save
those who keep it honourable®. Marriage is indissoluble and divorce
is allowed to be given only in the case of adultery. In the marriage man
and wife become one body®, and although they have right of carnal
coition, they are not allowed to do it always® If marriage is broken by
death, the remaining spouse is not recommended to be married again®.

Isidore’s letters are printed without any order; they were written
without any order appropriate for any systematic exposition or purpose.
His conceptions, valuable or ordinary, on various subjects, are scattered
and hidden here and there. Thus he who tries to collect his opinions
and to put them in the right position referring to a concrete theme,

~ does the same work as he who makes mosaics. Indeed, we believe that

the collection of Isidore’s conceptions related to the fundamental doct-
rines of Christianity’ constitute a good ‘mosaic’ of ideas, which
can be put beside the ‘mosaic’ of Isidore’s interpretations. These two
parts of the same ‘mosaic’ together with the sketch of Isidore’s life we
wrote in the first part of the present Thesis, remind us of some beau-
tiful mosaics of saints which are still preserved in many ancient By-
zantine Churches or Monasteries: ‘Mosaics’ of saints who ‘have cru-
cified the flesh with the affections and lusts’®, who lived in the Spirit,
walked in the Spirit spoke and wrote ‘in demonstration of the Spirit
and of power’™®, who seem as dying and behold they live.

1. 11 144, 589C.
2V 2148 1461B; V 253, 1485A

T 11951, T008C-0UC.

4. ibid. 1009B.
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