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- PREFACE

.The teaching of Salvation is of the greatest significance in the
theology of the Greek Fathers and patricularly of St. Cyril of Ale-
xandria. Cyril was a great Theologian. He was the most distinguished
Saint of Byzantine Orthodoxy* and excercised such an important
influence on the ecclesiastical Doctrine which, apart from Athana-
sius, was not excercised by any of the other Greek Fathers. And, as it
has been said, if we except St. Augustine there is none among all the.
other Fathers whose works have been adopted so extensively by ecu-
menical Councils' as a standard expression of Christian Faith, **
Cyril’s main interest was Christology and his theology was strictly
christological. He wanted everything to be done with reference to the
Theanthropic Person of the Incarnate Logos. This synthetic ap-
proach to Jesus Christ both as the Eternal Logos and as the Histo-

- rical Jesus is<the basis of Cyril’s theology.
Cyril always speaks of the Incarnate Logos in terms not only of

His Nature but_also_of His_saving work. He never separates_the Being
of God from His Acting. Thus Jesus Christ is the unique Saviour of
Mankind. Therefore Christology and Soteriology are inseparable in
Cyril's theology. For Cyril there is no abstract doctrine about the
Incarnate Logos. Since Christianity is the only true and perfect
~—— ~ Religion, there should be a real christian doctrime of Salvation, a
Soteriology—And—if—Fesus—Christ—is—the—Sout—of—Christtan—Religion,
Salvation is to be considered as its very essence. The «New Creation

* Campenhausen, H. V., Griechischen Kirchenviter, Stuttgart 1955, E. T. by
S. Godman. N. York 1959. p. 145. _
** Bardenhewer O., Patrologie®, Freiburg. 1910, p. 36. Cyril was called

«Guardian of Accuracy» (Euloglus Alex. in Photius’ Bibl. 230), «Seal of the Fathers»
(Anastasxus Sinan.) and Doctor Ecclesiae.
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in Christ» is a wonderful reality. So the doctrine of salvation is
important on the one hand because of its connection with Jesus Christ
-and on the other hand because of what it contains and means for
mankind. This is more appreciated if we know the consequences of
sin for men. Men need salvation. This has been the greatest and
deepest nostalgia of mankind. Unfortunately the doctrine of Salva-
tion has been greatly misunderstood and misinterpreted. That is why
working on Cyril and particularly on his Soteriology I wanted not on-
ly to present this dissertation as a Thesis for a Degree, but also to find
. out whether Cyril’s teaching is correct and biblical and whether a real
and perfect Christian doctrine should be Biblical and Partistic as well.
That is why I have tried to expound Cyril’s teaching as I myself have
understood it through his writings. This work is based on Cyril’s books
so much that I often let him express his ideas in his own words.

Like almost all the Greek Fathers Cyril -has not written any sy-
stematic treatise on Soteriology; there was not any controversy about
this question at his time. He had to defend the christological doctrine.
Moreover the convinction about salvation through Christ was for him,
as for all Fathers, so familiar; it was the atmosphere in which he lived.***

My thanks are due to the Rev. John Moir for his great help in
improving my English and correcting the proofs of this work. I should
like also to express my thanks and my gratitude to my Professor Dr
John Karmiris for his important instructions and for allowing this
work to be published in the «®EOAOI'TA».

"~ 1 cannot close this preface without expressing my.most cordial -
thanks and deepest gratitude to my supervisors in Edinburgh, Profes-
sor John McIntyre for his encouragement, most important instructi-
ons and most useful corrections in my work and particularly to my
Professor T. F. Torrance for his ceaseless guidance, invaluable help
and most useful instructions. I am grateful to my Professor Thomas
F. Torrance for whatever he has done for me.

Constantine Dratsellas

*kk Dgerholt B., Die Lehre von der Genugthung Christi, Paderborn 1891, p. 25.




A BRIEF EXPOSITION AND HISTORY
- OF THE SOTERIOLOGICAL DOCTRINE
OF THE GREEK FATHERS

In order to evaluate Cyril’s great contribution to the development
of the Soteriological doctrine we must examine it in relation to the who-
le patristic teaching of Salvation. In this chapter I am trying to pre-
sent a very brief history of the Soteriological teaching of the Greek Fa-
thers. I am presenting here only the most representative Greek writers
and Fathers of different ancient Schools of Theology and Thought, na-
mely: I the Apostolic Fathers, II the Greek Apologists, III the Anti-
heretical writers, IV the Alexandrian Theologians, V the Anti-origenists,
VI the Antiochene Fathers and VII the Cappadocian Fathers.

As far as the Soteriology of the Fathers is concerned, I should like
to lay stress and underline the following points: (i) The Fathers
dealing with the Theanthropic Person of the Incarnate Logos speak
also at the same time of His saving work. They never separate Jesus.
Christ from His redemptive work. And as Emil Brunner says: «Das
Werk und Person des Erlosers sind eine unauflgsliche Einheit». They
always combine the Being and the Acting of God in the Person and
the work of the Redeemer. This is very important for a correct under- -
standing of Patristic Theology —and—for—evaluating—the—Patristic
thought. (ii) When the Fathers speak of the Inmcarmation of-the—Togos-
they mean not only the Birth—of-Christ—and-His-assuming human._flesh
but the whole Mystery of His Economy, and therefore, His Birth, His
Life on earth, His Work, His Sufferings, His Death, His Resurrection.
H-is—worth—noticing—that—the Fathers -always lay much stress on
Christ’s—Resurrection which is the centre of christian faith and the
affirmation of His Birth, His Life and His Death, etc. And when they
speak of His Death; they see-Tt-in-the light of His Incarnation. They see
the mystery of Christ as a Whole. They never separate these two aspects
of this mystery. They speak of the Whole Incarnate Logos and of His
Saving -Work;-and-they-ascribe the Salvation of man to the whole Christ,
to His Whole Saving Work and not to one particular act of His life,

1. Brunner E., Der Mittler, Ziirich' 1947, p. 359,
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These conclusions lead us to a third one, so (iii) the Fathers never for-
mulated any special theories on-Soteriology. They are inventions of mo-
dern theologians who form several theories and then try to find some
‘of the Fathers as supporters of their personal ideas. This leads to a dan-

gerous misunderstanding of Patristic theology.

Since the Fathers saw the mystery of Jesus Chi-ist»as a whole, it is -

in the same way that we must.approach and examine their teaching.
They have not written any systematic treatise on Soteriology® except
St. Athanasius and Gregory of Nyssa who in their respective works,
«De Incarnatione Verbi» and «Oratio Catechetica Magnan, deal with the
soteriological question in detail. The Fathers did not find it necessary
to construct a theology of the Atonement because there were no rival
theologies in this fields, Therefore, it is only in collecting all the sote-

riological ideas of the Fathers, scattered in their works, that we can

have a partistic understanding of this crucial subject of Salvation.

It is only in combining together all the ideas of the F athers, that this -

Patristic Soteriology can be a correct and real expression of the Pa-
tristic thought, which relates man’s salvation neither to Christ’s
Incarnation only in the narrow sense nor to His Death only but, as
I have said, to the whole Mystery of His Economy. ~ :
In_expounding the thought of the Fathers I am following one of

the basic rules of interpretation. Each idea of each F ather can and

should') be examined and understood in the light of his whole thelogy, -

and each passage-text should be examined in connection with his whole
- work or works, ‘

I. The Apostolic Féthei‘s.

Dealing with the history of the Soteriological doctrine in the early
centuries we have to start with the Apostolic Fathers «who form a link
between the New Testament foundation and the formulated doctrine
of later timesyt. I i ; i

in their teaching we find a faithful expression of the New Testament
Theology. Though Salvation through Christ was their absolute con-
vinction, they did not examine the question of the nature. of salvation
systematically '

2 Gronstend L., The Atonement in History and in Life, London i936;-p: 197

3—Rashdalt 1, The Tdew ot Atonement in Christian Theology, London 1925,

P28k,

4. Mozley J., The Doctrine of Atonement, London 1915, p. 94,
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1) Clement of Rome (c.96) directly refers to Christ’s Blood in
relation to man’s salvation. «Let us look steadfastly to the Blood of
Christ and know how precious it is to His Father, for being shed for
our Salvation it brought the grace of repentance to all the world»®. He
also speaks of Redemption through the «Blood of the Lord»® as well as
of the Love and Will of God? as affecting the redemption of the fallen
man. Christ offered Himself for us®. God justifies men who believe
to Him® By speaking of Christ’s Blood as having been shed for our
Salvation, Clement refers to Christ’s death. The universality of Redem-
ption and the death of Christ as the source of grace are closely expres-
sed by Clement!®. However, when Clement says that Christ came and
called us who were being lost'! he refers to His Incarnation and His
work and life on earth among men. He finds Christ’s Incarnation as a
necessary presupposition for His Death. Clement’s teaching of God
«uniting us to Himself through Love'? and of Christ’s blood being given
* «on our behalf»'® can be understood only in the light of Christ’s Incarna-
tion which enabled Him to be our Representative on His Cross. Apart
from His Incarnation His Death would be impossible. Thus here we
have the full conception of Christ’s whole saving work..

5. Avevicopey ele w0 alpa 108 Xptorod xod yvdpey &g Borw tluoy ©6 Ocd ol
Tlotpl adtol, &t S Thy Apetépav cwmplay éuxueév movtl T xbouw petavolug ydpw
émnnveywev. (I Ep. ad Cor. VII, 4 BEII, 1,45).* '
: 6. Awx 71ob alparos Tol Kuplov Mtpwotg Eotan mdial Tolg mioTedoust xol é)m:iCoucw
¢l TOV @eév (I ad. Cor. XII, 7 BEII, 1,18).
. "By dydmy mpooehdBero Al 6 8ac1r6'mg e Thy dydmmy v Eoye mpdg Huds 'rb

“b}‘m edTOU—E8, m—é-n nﬁnnu Tmmmr Ynm"rr\r Q. K\mmt‘ numv gy 967\1}@0(01 ®eob. (Ibld

XEEG-6-BEH, 45 33—)—
) 8. Td alpa adrod Edwxev drep Audy *Incods Xpncﬂ:éq ..... TV odpxo Omep THg cop-
%0 Hpdv xol Thy Yoyt Smdp tav Puydv Huev. (Ibid. XLIX, 6 BE, 1;38):

9. Ko fHuels odv Sk Berfparog wdtol v Xpiord *Inool wAnbBévreg, od 8 Eowrddv
Suxanobuebo 0032 d tiig Huetépog coplag A ouvéoeng, 7 edoefetag 3 Epyov By xatelpyrcd-
uaea_&llm_ﬁn&_‘mgﬂicrgwg, 3 fg mdvrag Tovg &n’ alévog & Tlavroxpdrop Bedg Eduatm-

ev. (Ibid. XXXIT, & BEII, 1,25).
ﬂ*‘@xenhanrH—N—’i‘he—Gathohe—Boeﬂbmﬂeﬂ}f—the—A%oaemem,-London,iBﬁﬁ
p 101.

— 11— O Xprordg¥owoe wo?rkonré)\ﬁw xw.L wo:booehpsehdn-droldupévoue. (IL Ep,

ad - Cor. II,7 BEIL 1,40).-
12. *Ev dydny npoce)d.{ie‘ro Hdg 6 Acomdryg. (I Ep. Ad. Cor. XLIX, 6 BEIL 1,33).
18. Tév-Kbptov "Incod, ob v alpa dmdp Auév €366y, (Ibid. XXI, 6 BEIL, 1,22).

* PG= J. P. Migne, Patrologiae Cursus Completus, Series Graecaz
BEII = Library of the Greek Fathers ed. by Apostohkl Dlakoma of the Church
of Greece. Athens 1965 ff,
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2) Ignatius (f 110) refers to Christ’s Cross which is «our
Salvation and our eternal life»'4 and to His Passion which is the cause
of our life’®. He lays stress on the Death of Christ who died for our sake
to save the believers from death!®, He calls the Blood of Christ Love
of God in order to express his convinction that the Love and the Will
of God were the cause of man’s Salvation through Jesus Christ. This
idea of Christ’s Blood is connected with the general idea of Christ’s
saving. work. That is why Ignatius says that even the angels must be-
lieve in Christ’s saving Blood?. Ignatius also connects Christ’s Death
with His glorious Resurrection when he speaks of man’s Salvation’s.
Ignatius goes on to speak of man’s Salvation without any reference to
Christ’s death. This means that he refers to the whole conception of
Christ’s Incarnation which includes the idea of His Death. In other
cases Ignatius connects the Birth with the Death of Christ? in order
to express the same idea, i.c. the whole conception of Christ’s saving
work. It is in this general sense that the Incarnation brought the de-
struction of the power of evil spirits?!. However, Ignatius reminds us
that Christ «being immortal and invisible became visible for our sake,
and ‘being incorruptible and exempt from pain became subject to pain
for our sake»®. Here Ignatius apparently refers to Christ’s Incarnation
which he connects with His Death and Passion for man’s sake.

- 14 ‘Hyiv 8¢ compla xal S aldvioc. (Ad. Ephes. 18,1 BEIL. 2,267). )
15. *Edv ph adbupérorc Exopey td droboveiy ele 10 adrob mdbog, T& Gijv adrod odx
gotw & uiv. (Ad. Magn. 5,2 BEII, 2,269). ’ . .
16. «..tov 8 Hudc dmobavéyra, tva mioTEbGARVTEC elg oV Odvartov adrol 1o dmolo-
vely éxpbynre. (Ad Tral. 2,1 BEII, 2,272). .
17. Kol e &movpdviar xal %) 86Ea tév dyyérwy ol of pxovreg dpatol e xal dbpa-
oL, &dy ph motedowow el o alpo. Xotorod, wdxelvoic xplog Eoriv. (Ad Spyrn.. 6,1
BEIL 2,281).  ® .
18. Kopabnte odv 8rav duiv yweis *Iqoob Xptotol hedj Tig, ToU &% yévoug Aapls,
‘ o8 éx Maplag, 8g dhnbids dyewnbn, Epayé e xol Emiey, dAn0c didyybn émi Movriov TTi-
— RUTO, GRTOGE Sota0ps0T %ol GreBovev... Oc wa b nyépbn dmd vexpddv. (Ad. Tral.
: 9, 1-2 BEII, 2,273).
19. "Ev & xal motedoavteg éodbnoay, &v &vémme 'Inocod 8vreg. (Ad. Philadel.
5,2 BEIL 2,278), :
20. Koi ¥rafe T : —
——————————— i dpotag Ro b SdvaToe Tou. Kuplov. (Ad. Ephes. 19,1 BEIL 2,267).
21, "08ev &\deto moon payelo xal wig Seopde Hoavilero xaxloe, Syvoro xafpeeito,
————nehad—PaorictoSepleipero Dot avliparivae pavepouévoy el *ouvdTTer &Idtov Lwie.
— (Ad. Fphes. 493 BEIT. 2968}, — -~ e =
— —227—«.-.—.1:<‘)v~&éparov,—rbw&”*lmﬁq*épwnﬁv...' [ A0} L N (Ad,
- Polycarp -3,2 "BEII. 2,283).
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3) Barnabas’ (c. 138) language is clearer. He sees in Chri-
st’s death the fuflilment of the O. Testament prophecies?®. Jesus Christ
offered His own Blood for the remission of our sins? and for the giving
of life to men. «The Son of God who is Lord and is to judge the quick
and the dead has suffered, so that His wounds might give us life®.
Here we have both aspects of Salvation, forgiveness of sins and the New
Life through Christ. His Body was a sacrifice both for our sins? and for
the destruction of death?”. However, in the fifth .chapter of his epistle
Barnabas connects Christ’s Resurrection with His Whole Incarna-
tion: «....if He had not come in the flesh, neither would men have looked
upon Him and been saved... therefore the Son of God came in the flesh
to this end, that He might sum up all their sins. ... but He Himself en- .
dured that He might destroy death and show forth the resurrection of
the dead’ for that He must needs be manifested in the flesh; at the
same time (He endured that) He might redeem the promise made to the
Fathers and by preparing the new people for Himself might show, while
He was on earth, that having brought about the resurrection He will
Himself exercise judgment»®. Barnabas cannot understand the Incar-
nation and the Death of Christ apart from each other. Again he goes
on to say that «Christ was manifested... that we might receive the co-
venant through Him who inherited it. The Lord Jesus was prepared
beforehand for this purpose, that He might appear and redeem out of
the darkness our hearts which had" already been paid over unto death
and were delivered up to the lawlessness of error and so might establish
the covenant in us through the Word®». The purpose of His death is

23.—Barnabas’ Hpistle, 8, 1-3 BEII. 2, 233-4.
24. Blg tolto Omépewev & Kiptog mapadobvar iy odona elg mapapbopdy, v =f
Goioel TEBY GpapTIeY CyvotEpey; —S—Eotv—év-ri-afpori—soi-pavtiouarag_adtod, (Ibid,
5,1 BEII, 2,230).
25. ‘O Yidg Tob @eol, dv Kiptog ual péihey xpivew Covrag xal vexpobs Emabdev, tva
— 2/l rc)\nmw (Ibid. 7,2 BEIIL, 2 ,232). _
© 260 1bid.77,2"BETI2,232: = - S — -
%9——Aw%>@—Sé—fva—xmpyﬂwby_ﬂ@m,wjmwraow delly, bt dy
coprl Edet adtdv Qovepwbijvar, Smépewvev. (Idid. 5, 6-7 BEIL, 2,230). -
28~ BElydpun-FA0ev-&v_capxl 008" v mag of dvbommor Eodinoay BAémovtes admbv....
...o0%00v 6 Yidc 1ol Becol elg tolro &v cupxl ANOev v 16 Téhetov THY ApopTIddY dvantepo-
Aoy (ibid 5,10 BEII, 2,230).
29. *Eoqavepditr 38, tva Aocxsfvon rslamed')ac Tolg apmompam ok ﬁus"z’g &o‘c 0D )0\7)—

480 dedamavnypévoe iy uocpS(ocg 1) rovocrcp worl ﬂ:ocpocb‘eSouévocg i e ﬂ:)\oc\mg owopioc
ATpwchpevog &x F08 oxbrovg, Sidbnran &v uiv Suebirqy Méye. (ibid. 14, 5-7 BEIL, -
2,239), .
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man’s Salvation, and this is identical with the goal of His manifestation
among the people on earth. Thus Barnabas says: «If He (Christ) had not
come in the flesh how could we have been saved to see Him... %,
Christ’s Incarnation and His Death in the work of Salvation are inse-
parable and constitute a whole. -

4) For Polycarp (T 156) also Jesus Christ wndured even
death for our sins» but.God raised Him up having loosed the pains of
Hades®. Through the death of Christ Satan .and death lost their

- power, authority and dominion and man obtained forgiveness of

- sins. Christ «bore our sins in His own Body upon the tree (the Cross)
for us... In order that we might live in Him, He enduned all things»32,

~ But it was the same Jesus Christ who was raised up for us®. Here Po-

- lycarp lays stress on Christ’s Resurrection in relation to our Salvation.
Resurrection and death are brought together in the work of man’s Sal-
vation. In his brief letter to Phillipians, St. Polycarp invites them to
imitate the unique example of patience, Christ. Therefore, - Polycarp
refers to the whole saving work of Jesus Christ, His life, His Sufferings,
and His Resurrection, when he speaks of Salvation. '

5) Hermas (c. 150) speaks of the remission of our sins. through
Jesus Christ Who by labouring much and enduring much toil or labour
and having Himself cleansed the sins of the people, showed them
paths of life, giving to them the law which He received from His Fa-
ther’%. Hermas refers to the whole earthly saving work of Christ.And
when he says that «by noboby else you can be saved but by the great
and glorious name»®, he apparently speaks of Jesus Christ Himself
in terms of the whole Incarnation which includes His death.

30. Ei ph H20ev v cupxl 00’ dy mec of &vBpwmor goidOnoay Brémovres adtéy. (Ibid Co
5,10 BETL. 2,230). : ;
_ 31. “O¢ (’Inoobg Xptotdg) Smépervey Omép tév dpepTiiy Hudy €wg Bavdtov X~
- wovtiicon. (Ad. Philip. 1,2 BETL 3,15). '
32.7AMre 8¢ Audig, tve Lhowpey &y adt, wdvo dmépewe, (Ad Philip. 8,1 BEIL, 3,17).
33. Tov Smép Hudv drobavbvre xal §¢° Nl dmd 7ol @eod dvaardure (Ibid 9,2
BET. 318]

;—‘—W—Qﬁmuupfiag aOTRY exafdoLoe mOANL xomdous %ol moAdode xbmove. .
'avﬁnwmwrwcmgw adrolg tag TplBovg THg
- ___,Cﬁigzﬁé‘;EQIQEMM&MQM@MB—HWég—ax’a‘rot"r.—(Simﬂ.—S.‘VI,‘2,‘BEHT3j7I)T s
S A 1| 15T :35.—-At-’fot’:8evbg—8\5vn—cmeﬁ [ STSTREVS I . - T
4, IT 4 BEII. 3,50-51).

A A
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II. The Greek Apologists.

‘The aim of the Christian Apologists was to defend Christian Reli-
gion against its pagan enemies. Their systematic exposition of Chri-

" stian Dogmatics lacked very much, as Riviere says (c.op. 134). As in the

Apostolic Fathers so in the early Apologists we find little theology
concerning our soteriological question, although they too were
absolutely certain that salvation could be realized only through Christ.

1) Justin (1 163-165) the philosopher and martyr is an exce-
ption to this rule. He speaks of Christ’s saving passion and mystery in
real connection with man’s salvation® and the cleansing of those who
believed?. Tt is through the Cross of Christ and our Baptism that we are
redeemed from sin®. Christ is our Redeemer® and thus it is through Him
that we receive remission of sin. His Blood is really saving Blood“°.
This whole saving work and Passion of Christ took place according to
the Will of the Father, who willed that His Son should take upon Him-
self the curse of all®t. Thus He is an offering for all who willed to be sa- .
ved4%. However, for Justin the victory of Christ over the devil is clearly
related to Christ’s birth®® or to His Birth, Death and Resurrection
togetherf4. Justin often connects Christ’s assuming Flesh with His
Death. «The Logos of God became man for our sake, that becoming
a partaker. of our sufferings He might also bring us healing»®®. He

36. Td cwthptoy Tolto wuothploy, Toutéott 10 mdbog Tob Xpiotob, 8’ ob TodToug
ZowoE T ph—2,74 BETI, 8,279).
BTTAV oc’lpwc*cog xaﬂalpmv—xoug_mmeboy'mg oadté. (Apolog.1,32. 7 3, e
88. OY8¢ 1o tic Ourdoorne Ixavdv miv Vdwp xabaploo (tég dpaptiag) dANE mdiot g
éxcivo T cwThplov AouTpdy Hv... Tlotel St robatmaros—rod-—Xowerolxal ol Havdrov
Adrob, “Og e obro dmébavev. (Dialog. 13,1 _BEH 3,219).
39. Bonfdv éxcivov xal Autpotiy xohoBuey, ob xal thv Tl évépatog toydv xal ta

\‘*‘b‘o&movw& <péust. {Dialog. 30,3 BEIL, 3,284).

40. Afpoatt cwrnpley memotednapev (Dialog: 24,1~ BEI3,229). -
41. ma\)’rd’"‘XpLcTMnérrwwéﬂmbg—mong&lﬁwwlP &Y SAwy TG
 mhvtev xotdpag dvadéEactur EBouAnly. (Dial. 95,2 BEIL. 3,298). o
42, TIpocgopt v tmip mhvrav-Tév-pevavosty Boulopdvoy GuaoTwrdy. (Ibid., 40,4,
BEIL. 3,244). EE——
43. Kol yap b elneiv 1oy ‘Hoalav herar Sdvapy Aapacxod xal oxiie Topo-

_peleg, (“Ho., 8,4), v 10l wovneod Salpovog, 7ob év Aapaoxd olxobvrog, Stvauy Eoh-
pouve vixnfhceolon 6 Xowotd e t6 yevwnOiver—(Thid—78-9. BEIIL. 3,283).

44. Tbid. 85. ,
45. Av Audc &vBpwmog yéyovey, bmog xel 16V mabdv Ty Huetépwy cuppéroyog ye-
vépevog xal Yaow morfonron. (I Apolog. 18 4. BEIL 3,207),
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took flesh and blood in view of our salvation4s, «Having become man
for the human race He endured all the sufferings...»??. Here again we
have the same general conception of Christ’s saving work through His
Incai'nation, Life, Death and Resurrection, which are inseparable, and

* which ‘together as a whole are the cause of our Salvation. )

2) In the Epistle to Diognetus® we pead that
«God in pity for us took upon Himself our sins and Himself parted with

in gentleness and meekness that He sent Him, as a King might send a
Son who was also King; He sent Him as God; He sent Him as a Man to
men; He sent Him to save using persuasion not force; for force is not -

. of God; He sent Him as calling»®2. Therefore Christ is presented in His
work among men, calling, loving, persuading them. This leads us again
to the whole understanding of Christ’s saving work through His Incar-
nation, which in the general sense includes His Birth, Life, Death, Re-
surrection ete. ' :

III. Antiheretical Literature of the and century.

1) Irenacus (c. 174-189) contribution to the history of the
Soteriological doctrine was undoubtedly great. He tried to examine
the relation of our fall and corruption through Adam. to our restora-
—_ .
46. Zapwomornbelc "Incolic Xoiotde § TP HdY xel odpxa 3ol alpa Omep cwry-
plag Hudy €oye. (Ibid. I. 66,2 BEIT. 3,197).
' 47. Nov 8¢ Sua Beduatog Ocob Omép ol dvBpwmeion Yévoug dvBpcomog Yevbuevog
Oméuewe xal mabetv. (Ibid, I. 63,10 BEIL. 3,196), - —— -
“B—FzCCoTnTThs epistle among the Apologists because of its character -
and content. o
49. Tag Huerépoc qpoptieg dvedéaro Abrbs, tov {8iov Yldv &méSoro Atpov Smép
v, (Bp. ad Diogn. 9,2 BEIT, 2,255). '
50. 'Erel remMipwto B Huerdos dSueia—cot TehElee Tepavtanta Al b picBde—sadahe
e mpooeooxaro. (Ibid.), -

ST =By Tin SuanemBijvar Swvartdy To ‘éwkﬁﬁ&mﬁr‘?‘fﬁ%—_ —
o I Rm— =

~TOU m“;“q’giu. Ig o 3
52. ’Ev_émemeiqc-xoel—ﬁp«éfq’rr(b‘g‘ﬂd‘cﬂ?bﬁéu_nmv Tidy Baohéa Emepley, g Oedv
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tion through our solidarity with Christ. The central idea and the Key-
conception which Irenaeus uses to explain this teaching is his idea of
Recapitulation®®. This is a term with two ideas, the «umming up» and
generally the «estoration». Christ sums up in Himself all Humanity in
order to restore it and to bring it to its origin. «He summed up in Him-
self the long roll of the human race bringing to us a compendious sal-
vation that what we had lost in Adam, being in the Image and
likeness of God, we might regain in Jesus Christ»®®. As man was unable
to come out of this state (death after Adam), God in His goodness gave
him the Saviour® in whom we find that which we lost in Adam, i.e. the
image and likeness of God®¢. Thus -as Adam was the originator of a
race disobedient and doomed to death, so Christ can be regarded as
inaugurating a new redeemed humanity®”. That is why Christ is called
Second Adam®® and as such «He recapitulated in Himself all the dis-
persed peoples dating back to Adam, all tongues and the whole race
of mankind along with Adam himself.?® It is for this reason that
Christ restores fellowship with God to all®, perfects man according to
God’s Image and likeness®:. The Incarnation is the presupposition of
the Redemption. Christ became what we are, to make us what He is82.
Through Christ’s obedience man has regained what he had lost
through Adam’s disobedience®®. Irenaeus speaks of an inner relation -

53. Kelly J. N. D., Early Christian Doctrines, London, 1958, p. 172.
54. Sed quando incarnatus est et homo factus, longam hominum exposi-
tionem in seipso recapitulavit in compendio nobis satutem praestans ut quod per-

<dtderamus—irAdan, Td-est—secundunrinraginen et simititudinem esse Dei, hoc in
-ChristoJesa reciperemus: (Adv. Hyereses 111, 18; FPG—7_ 932).

55. Ibid. III, 20,1.

56. Ibid. III, 18,1.

57. Ibid. III, 22,4.

58. Acdtepog *Addp. (Ibid. III, 21,10 PG 7,955).
—- 59, -Omnes gentes, -exinde-ab- Adam dispersas et universas-linguas-et—genera=

tionem hominum cum ipso Adam in semetlpso recap1tulatus est. (Ibid. III, 22 3

PG 7, 958).
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@cob Te %ol dlpdmay, dud Tig Wiag mpds Exatépoug olxewdmrog, elg puilav xal dudvoray
Tobg dugotépoug cuvayayelv, (Ibid. III, 18,7 PG 9, 937).
61. Perficiens hominem secundum imaginem et similitudinem Dei. (Ibid.

-V, 21, 2, PG 7, 1180).

62. Qui (Jesus Christus) propter immensansuam dilectionem factus ost quod
sumus nos, ut nos perficeret esse quod est ipse. (Ibid. V. praef. PG 7, 1120).

63. Nostram inobedientiam per suam obedientiam consulatus. (Ad. Haer.
V, 17,1 PG 7,1169).
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ship between man’s creation and his Re-creation, namely his Salvation,
through the Incarnate Logos®. But speaking of Christ’s Incarnation
Irenaeus does not forget Christ’s death by which He «econciled us to
God»®® and propitiated for us the Father against whom man had sinned®.
He redeemed us by His Blood®". Irenaeus speaks of Christ’s death as a
sacrifice in which God offers His own dear Son for our redemption®.
«By His Passion He destroyed death, chased away error, corruption and
ignorance, manifested both life and truth and gave incorruptibility®.
He reconciles us to Him by His fleshy body and redeems us by His
Blood™. He, who delivered man from sin should have been both God
and man. For if man’s conqueror had not been man, the enemy would
not have been conquered justly, and again if it had not been God who
granted the Salvation, we could not have securely held this salvation™.
Jesus Christ gave His own life on behalf of our lives and His Flesh
instead of .our_flesh” Here we find both the idea of Christ’s death as a
substitution and the teaching of a «wansom»™. But the dominion of the
devil over men was unjust and therefore he had to be justly punished™.
The Atonement was an act of justice with regard to the devil and an
act of God’s Mercy with regard to us. Irenaeus speaks of the Victory

“of Christ over the devil which he did not expect. The all-powerful Word

64. Bethune-Baker J. F., Introduction to the early History of Christian
doctrine, London 1903, p. 334 note 2.
v 65. Si enim cum’ essemus inimici, reconciliati sumus Deo per Morten Filii
ejus. (Ad Haer. II1, 16,9.. PG 7, 928).

66. Propitians quiden pro nobis Patrem in quem peccaveramus et nostran

.' inobedientiam per suam obediantiam censulatus. (Ibid V, 17,1 PG 7,1169).

67. Qui (Christus) pro nobis mortuus est, et sangume suo redemit nos. (Ibid
111, 16,9. PG 7, 928)
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of God, not lacking in righteousness justly turned against the rebellion
itself, delivering His own from it?5. Aulen calls attention to the fact
that the victory of Christ over the power of devil involves every part
of His life - His Incarnation as living, dying and rising again?. For
Irénaeus the work of Christ consists of the fulfilment of man’s ori-
ginal destiny and final goal, the redemption of man from corruption and
death, his deliverance from the power of devil”” and his reunion with
God. The Incarnation of Christ was necessary for man’s Salvation. This
Incarnation, however, means the whole work of Christ. The Death
of Christ is a part of His incarnate Life. The synthesis of all these ideas
of Irenaeus is stated in his book mentioned above. «The Lord redeemed
us by His Blood and gave His Life for our lives and His Flesh instead .

~ of our flesh, pouring out the Spirit of the Father to secure union of God

and man, bringing God down to man by the Spirit and raising man to
God through His Incarnation and securing and truly giving us incor-
ruption through His advent through Communion with God»™. Thus
Irenaeus embraces Salvation as a whole, as a result of the whole saving
work of the Incarnate Logos.

2) Hippolytus (f 235). It is worth noticing that though he
‘was a Bishop of Rome Hippolytus wrote in Greek and was thinking as
a Greek Father. In his «Philosophoumena or Refutation of Haere-
sies» Hippolytus speaks of Salvation in terms of receiving true Know-
ledge of God, of immortality and deification of man and of having the
possibility of imitating Christ”. All these undoubtedly refer to the In-

757 Potens in-omnibusDei Verbum et mon deficiens in sua justitia juste etiam
adversus ipsam conversus est apostasiam, ea quae sunt sua_redimens ab_ea.—{Ibid.
V, 1,1. PG 7, 1121). '

76. Aulen G., Christus Victor, London 1931. (E.T. by A.G. Hebert, p. 48).
see also: H. E. W. Turner. The Patristic doctrine of Redemption. London 1952, p. 49.
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per suam incarnationem et firme et vere in adventu suo donante nobis incorrupte-
lam per communionem quae est ad eum. (Ad. Haeres. V, 1,1 PG 7,1121).
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carnation and earthly life of Jesus Christ. It should be said that he
speaks of forgiveness of sins as well. Therefore, speaking of Incarnation
he means the whole saving work of the Incarnate Logos. In other ca-
ses Hippolytus refers to Christ’s death. In a fragment of his work against
Beron and Helicon he speaks of man’s Salvation in direct connection
to Christ’s Death which he does not separate from His Incarnation.
«God of all things has become man, in order that by suffering in the flesh,
which is susceptible to suffering, He might redeem our whole race which
was sold to death and then, by working wonderous things by His di-
vinity... through the medium of the flesh, He might restore it to that
undefiled and blessed life from which it fell away- by yielding to the de-
“vil®, T think that in Hippolytus we also find the same idea of Incarna-
tion including Christ’s Death and the same idea of man’s Salvation as
the result of the whole saving work of Jesus Christ through His Incar-
nation in the general sense. O :

IV. Alexandrian Theolog1ans.v :

1) Clement of Alexandria. (ante 215) In him we meet
with deeper understanding of Salvation. Clement says again and
again that Christ is our Salvation and propitiation®. We are saved
only through Christ who died as a «Victim» for us®. Therefore His death
was a sacrifice for our salvation. That is why Clement says that we are
saved and redeemed through the Blood of the Lord®. This sacrifice
was a real ransom which was equivalent to all4. Christ died instead
of us®. Thus His Death ought to be our death® and as we were ensla-
ved to the Serpent the Lord willed to free us. After He was Incarnate,
He mastered the Serpent, eslaved the tyrant namely Death, and - this
is the strangest of all - when He has His hands stretched on the Cross,
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He freed man who was bound to corruption®’. In all these passages Cle-
ment lays much stress on the Death of Christ. But this side of Clement’s
teaching is not the only one. He asserts that Salvation comes to man
through the Incarnate Logos, Jesus Christ, and lays stress upon the
life and character, the teaching and the example of the Logos in His
incarnate life®8. In the fullest sense Salvation comes through the
JIncarnate Logos®. Through the Incarnation man receives the true Know-
ledge» which makes man free. Without the Incarnation man would not

" have fulfilled the true goal of his being®. Undoubtedly Clement speaks
of knowledge not in the abstract philosophical sense but in a new spe-
cial sense of a real inner relation between God and man in such a way
that man cannot be saved but by God through the Incarnate Logos.
He speaks of «Knowledge» in terms of men’s real salvation.

2) Origen (f253/4). When we come to Origen, the founder of
scholarly Dogmatics, we meet with interesting ideas. He was the first
to say that Christ’s death was a «Ransom» paid to the devil in exchan-
ge for men’s souls®’. Men needed a Ransom because they had fallen into

~ captivity??. But they belonged to God because He created them and
they have become slaves of Satan because they had sold themselves
to sin®®. Christ came to redeem us with His own Blood from him who
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had bought us®. Thus Christ became our Ramson (In Rom. III, 7).
But to whom did our Saviour give his soul save to the devil for he held
us until Christ’s soul was given to him as the Ramsom of our delive-
rance®®. However, Christ is stronger than devil and -death. He rose again
and broke the gates of hell and made us participants of His Resurre-
stion. (Idid 13,1116). Origen took his ideas of Ransom from the Gospel
of Matthew 20, 28. This idea was also held by Gregory of Nyssa, and St. -
Basil. A similar idea is to be found in Augustine who teaches that the
devil had no right over man without permission from God who over-
came him and freed man by righteousness®®. We find such ideas also
in Leo®” and generally in the Western Fathers probably because of their
relation to the Roman conception of 'Law Later Anselm rejected it in
his work «Cur Deus Homo». At the end, according to Origen, Christ
triumphed over the devil and death®®. This conception of Christ’s work
as consisting of a struggle with the demonic forces plays a big part
in Origen’s Soteriology®. However, Origen asserts that after His Incar-
nation the Logos is our teacher, our law-giver and our «model»'® and thus
by being united with Him we become rational and divinely possessed!®
and are able to participate in the divine nature!®2 Origen puts this idea
clearly when he says: «Discoursing in bodily form and giving Himself
out as Flesh, He summons to Himself those who are flesh in order that
 He may first of all transform them into likeness of the Word Who has
been made Flesh and after that may exault them so as to behold Him

7ol §hov xbopou, mtp ob xatd Ty Tol Mateds euravBpwmiay xal Ty ooy dvadéato,
dvodpevog 6 Eawtod alpatt &rd Tod Tals dpaptiond Huds Timproropévoug &yopdoavTog.
(In Exod. hom. VI, 9. PG 12,338). °
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as He was before He became Flesh»'®. In the same work Origen says:
«With Jesus human and divine natures began to be woven together,
so that by fellowship with Divinity human nature might become divine
not only in Jesus Himself but also in all those who believe and embra-
ce the life which Jesus taught®4. Origen also speaks of Salvation in terms
of forgiveness of sins, of propitiation, of reconciliation'®. Christ took
upon Himself our sins and our punishment so that we might be saved
through Him', By the sacrifice of His Body He made God propitious
to man’. Jesus died for us as the Lamb of God and thus He took away.
the sins of the world®. «Sin called for a propitiation and Christ step-
ped forward as a Victim spotless and Innocent propitiating the Father
to men by His generous self-oblation»®. Tt is really difficult to make
a synthesis of all the points of Origen’s teaching!?, But, if we com-
bine all the ideas which we have found in Origen, we have his general
understanding of man’s salvation through the whole saving work of the
Incarnate Logos. ' '
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3) Athanasius (295-373). In Athanasius the Soteriological
doctrine has an important place. In his treatise «De Incarnatione Verbi» -
he deals with this question. It has been said that Athanasius speaks
of Salvation only in terms of Christ’s Incarnation in the narrow sense.
I do not refuse that Athanasius lays stress on Christ’s Incarnation, in
the narrow sense, as the means through which man’s nature is united

- with the divine, elevated, and deified and that this is what he means
when he writes: «God became Man that we may become Godsy'.

‘However, I think that this teaching does not represent the whole
Athanasian doctrine of Salvation. In the above mentioned treatise,
Athanasius expressed his whole conception of Salvation. «The Logos
knowing that the corruption of men could not be undone unless at all

_ costs there was a death; and because it was not possible for the Logos
to die, being immortal and the Son of the Father, for this reason He
takes to Himself the Body that can die, so that this body participa-
ting in the Logos who is above all, may become liable to death on behalf
“of all ‘and on account of the indwelling Logos may remain immortal,
and in future the corruption may cease in all by the grace of His Re-
‘surrection. Whence, as a- Vietim and a sacrifice free from all blemish,
carrying into death the body which He took unto Himself, He made
death to disappear in all his likes by the offering of an equivalent...
and thus the incorruptible Son of God dwelling with all through that
which was like them, fittingly clothed all with incorruptibility in the
promise of His Resurrectiom'®. As we see the Incarnation, Death and
Resurrection of Christ are here linked together and it is only in terms
of them all that Athanasius speaks of Salvation. Death would be impos-
sible without presupposing the reality of the Incarnation. All events
of Christ’s earthly life are inseparable. The benefits of Salvation are
expounded in the whole life of our Saviour. All our sufferings were
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laid on Him who could not suffer and He destroyed them. «He de-
stroyed death by death and all human weakness by His human actions»!4
This is the way to understand the representative character of Christ’s
death and Sacrifice, and the possibility of man’s Salvation in Christ.
Christ was born for us, lived on earth for us, died for us, rose for us,
for the confirmation of our resurrection. Christ’s death was due
not to His weakness but to the fact that He died for man’s salvation,
As we see, while Athanasius speaks of the Incarnation and insists that
«God became man that we may become Gods»''® at the same time he
says that «Christ offered the sacrifice on behalf of all, delivering His
own shrine to death instead of all that He might. set all free from the
liability of the original transgression»? and he speaks of Christ’s sa-
crifice offered for the redemption of our sins'® and for men’s deli-
verance from corruption!®. For Athanasius Christ’s death is as impor-
tant as His Incarnation inthe narrow sense. At least Christ’s death
retains a place of importance in the plan of Salvation!?. Immortality
came to men through Death!®l. Christ paid our debt for us, for our
Salvation!?2. In Athanasius we meet with the synthesis of the two
ideas of immortality or reconstitution of our nature, and the idea of
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114. De Incarn. Verbi 57, &44&5. .
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expiation of our death!?®, Athanasius means the whole saving work of
Jesus Christ on earth when he speaks of Christ’s Incarnation.

V. Antiorigenist Theologians.

1) Methodius of Olympus: (f 311). Being an oppo-
nent of Origenism Methodius was mainly a follower of Irenaeus. He
speaks of Salvation in a synthetic way. In his Convivium Virginum he
says: «The Logos has assumed the nature of man in order that, having

" overcome the seprent man might by Himself reverse the condemna-
tion unto death that had been pronounced against him. For it was fit-
ting that the evil one should be overcome by no other but by him whom
he had deceived and whom he was boasting that he had subdued. Be-
cause in no other way was it possible that sin and the condemnation
should be destroyed, unless that same man, on whose account it had
been said, «Dust thou art and into dust thou shall return» should be
‘created anew and undo the sentence which had gone forth against
all»#4, The ideas of Christ’s «assuming human nature» and His «destro-

~ ying sin and death» help us to see Methodius’ understanding of Salva-
tion as being realized through the Incarnation in the general sense, i.e.
through the whole saving work of the Incarnate Logos.

VI. Antiochene Theologians. .

1) Eusebius of Caesarea (c. 263-339/340).

In Eusebius we meet with the idea of Chrst’s death as a substitu-
tionary punishment. Christ «being punished on our account and
enduring a retribution owed not by Him' but by us on account of the
abundance of our offences, became for us the cause of the forgiveness
of our sins, having drawn upon Himself the curse which was awarded
to us and becoming a curse on-our behalf»!?5. Eusebius speaks about

123" Riviers op o I’ 447
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the death of Christ while he shows a great dependence on the Old Tes-
tament in his conception of Christ’s sacrifice, and refers to Christ’s
death as «wiping away our sins» 126, However, when FEusebius
examines the question of how it happened that Christ died
instead of all men, he is led to the conception of the effect
produced upon humanity by the close connexion or identity of our
humanity with that of Christ'?”. This is to be understood only in and

" through Christ’s Incarnation in the narrow sense, i.e. through His as-
suming human nature and uniting it to divine Nature in Himself. That
is why Eusebius speaks of the Divine Plan of Salvation and of the cause
‘of the Incarnation of the Son of God. God enlightens and radiates all
by His Logos. And because no angel was able to bring salvation to men
the Logos was sent by the Father to earth, He preached and led men to
eternal life. Eusebius sees the purpose of the Incarnation in the exten- '
sion of God’s Kingdom and in the forgiveness of our sins by Christ’s
becoming a curse for us, and by the offering of Himself as a sacrifice
to God for the whole world?, Therefore both the Incarnation and the
Death of our Lord are linked together in Eusebius’ teaching of man’s
Salation.

2) Cyril of Jerusalem (315-386). Cyril lays stress on
Christ’s death and Righteousness, when he speaks both of man’s Sal-
vation and man’s sin which Christ took upon Himself'®. This act of
God shows His «philanthropiay, His Love for men. «<Men were enemies
of God and the sinner should have died. It was necessary for God either
to remain true and so destroy all men or to show his philanthropia

_—mr&To—chmge—HTrdecmmir—Bmhyou—carsee—Gedls—WﬁdMe—kep%——

both i.e. truth with decision and act with philanthropia. Christ took
qur-sins-en—1lisBody-on—the-treey3%—Hetook-upon—Himself thesins
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of the whole world in order to raise men up in righteousness!®., Christ
was able to do this because the iniquity of our sins was not so great
as the righteousness of Him Who died for us. We did not sin so much
as He ‘Who laid down His soul for us did righteously1s, However in
Cyril as in the other Fathers, the other part of the teaching of the
Incarnation in the general sense has its rightful place!®3. OQur Salvation
"depends on Christ 1%, If Christ’s human nature is not real we are not
saved’®. The Tncarnation and the Passion of our Lord have the same
object, our Redemption!36, There is an’ internal relationship between
the Death of Christ through which sin was destroyed and His Incar-
nation which enabled Him to undergo death for man’ s Salvation. For
this reason Cyril says that it was on account of our sins that the Son
of God came down from haeven. It was for our sins that He was cruci-
" fied!®”. Heré the ideas of Incarnation and Death of Christ are identical.
~Stress is laid on both as one. Salvation came through both.

3) John Chrysostom (344/5-407) Chrysostom was an ex-
cellent preacher and a practical theologian. When he preaches, he theolo-
gizes and when he theologizes, he preaches. He sees the fulfilment of
man’s Salvation both in the Incarnation, in the narrow sense, and in
the sacrificial death of Christ!®. The goal of the Incarnation was
to make men able to become sons of God!®. Chrysostom seaks
clearly and insists on the truth that Christ took our flesh

nodpevoy TapaAicor ThY & cmoq;occw AN BAéme G)eou Zogplay’ érhpnoe xal o’mocp&cet ™y
axibeloy xal Th euevBpente Ty Evépyeiay. *AvéhaPe Xpiatdg Tig oty.ocp-riag &v 1@ o~
ot éml w0 Eddov. (Catech. XIIL,33 op. c. vol. I p. 94).
' 131. Nexpds & dpoptiag xaraBog dvafaiverg Cmonomeslg & Sueatostvy. (Catech
IIL,12 op. c. vol. Ip 80).

132. 0% tocadhvy Hiv @y duaptwrdy § dvople, o Tob Omepamobvhoxovrog 81.—
*ooovvY), 0d Tocobtoy AudpTopey, daoy é&xaconpow‘qcsv 6 iy Quyhy dmép Hudv 'reeer.xo)q
(Catech. XIII,33 vol. Il p. 94).

133. Riviere op. ¢. I 202.

134. Riviere op. c. I 197. : o

135.. Bl yop ®cdg & Xopiotdg, domep odv xal €6, ph dvérafe 8¢ thv dvlpwndrnra,
wic cwmplag dAAGTplor xabeomixapev. (Catech. XII, 1 op. ¢. II p..2).

136 ﬂrnnm‘nnr] np 6189

137. O Movoye )
76 Y, Ty ductemedi redrny fuly dvaraBdv dvBpwmbThre... obtog EoronpdBy drtp Tév

STV ey GknoGe. (Catech. IV, 9-10. op. ¢. vol. I p. 98-100]..
138. “Ive obv mpocevéyxy Buotay Suvapévny Huds xocezxptcrou &q roo'ro yé‘yovsv &v*'
__Oowroc, (Tn Ep, ad Hebr. hom. 5.1 PG 63 7'y v

=3 139, Grenstend op c. 190,




Patristic Soterjology : €01 -

solely through love to have pity on us'4® and so he refers to the
very fact of Christ’s Incarnation. The saving work of the Incarna-
- te Logos was to deliver men from evil and to.offer them all good things
which He alone was able to offer!4l, Tt was the only-begotten Son of
God, Jesus Christ, who took upon Himself our curses so that we might
be no longer accused42. Thus all men who were accused and condemned
are now free through Christ!#® because Christ’s death was «equivalent
to the death of all»%* and because He had paid down far more than
we owed as the illimitable ocean is more than a little drop4s. Follo-
wing Gregory of Nyssa Chrysostom says: «If a tyrant who inflicts great
sufferings on all who fall into-his hands should attack the King or the
King’s Son and put him to death unjustly, that death may avenge all
the rest»!#¢. John Chrysostom’asserts that Christ died for us all’¥?, and
goes on to explain that He died for each of us and that He. could die
even «for one»®8. Our sins were the cause of His Death!4. Christ became
our ransom and delivered us from satan!®®. His Sacrifice reconciled us to
God and God to us, for where there is a sacrifice there is remission of sing151,
And because we subject to sin and its penalty, Christ by His Passion
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abolished both the sin and the penalty'®. Now, if we combine Chryso-
stom’s ideas about Christ’s Incarnation and His death and see them
together, then in spite of his laying more stress on death, we meet here .
again with the patristic conception of Salvation. Chrysostom speaks
both of the Incarnation and the Sacrificial Death of Christ when he
refers to man’s Salvation. And being a good preacher he was able to
expound his teaching in a wonderful way. '

4) Epiphanius (315-403). In St. Epiphanius we find the same
synthesis of ideas, concerning the saving work of Christ and man’s
Salvation. Thus he says: «No man could save us. For this réason the
Lord took flesh of our flesh and the Logos became a man like us, that
He might give us Salvation through His Divinity and suffer for us
‘through His Humanity, suffering by His Passion and slaving death by
His death»s®. Here man’s Salvation is considered as being realised
through Christ’s Incarnation and His Death, through the Union of Divini-
ty and Humanity in Jesus Christ. And since the eternal Logos took flesh
of our flesh, He «came to bear our sins on the wood on which He gave
Himself for us. His Blood redeemed us and His Body blotted out our
curse»'st, However, the Logos could not suffer except only through His
Humanity which He united to Himself through the Incarnation. And as
we cannot speak of Christ’s Blood apart from the Incarnation, Epi-
phanius says that Salvation was relised through the whole saving work
of the Incarnate I.ogos. -

VII. The Cappadocian Fathers.

1) St. Basil the Great (329-379). St. Basil’s contribution to
the Soteriological dogma was not very important in spite of his great
fame as an antiarian theologian. However, he embraces the whole question
—fully.f,«I,f,the,Lord,,did_,notwco_me,,_i_n,,ﬂe__sh then the Redeemer did not
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give any ransom to death, nor did He by His power break the rule of
death. For if the nature held in thrall by death were other than the
nature assumed by Christ, then death would not have ceased its rule,
the sufferings of His divine flesh would not have been to our profit,
He would not. have slain sin in His flesh, we who had died in Adam
should not have been restored to life in Christ, what had fallen would
not have been raised, neither mended, what had been far from God could
not again have been made nigh unto Him»'%, In this passage St. Basil
speaks of man’s Salvation in terms of both remission of sin and offering
of a new life. In other cases St. Basil says that Christ came and became
mortal to deliver men from mortality and to make them partakers of hae-
venly life'58. By Christ’s coming in the flesh, the new life of the faithful
and victory over sin are internally linked together. St. Basil speaks also
of Christ’s death as a ransom. «Sinners are under the rule of satan, who
is scrutinizing souls at the moment of their death...... Even a small
(sin) would be dangerous if we had not someone who pays our ransom
and thus saves us»5’. Men have lost their freedom being vanquished by
the devil who holds them captives!s®. Basil does not say that Christ
offered His soul to the devil but to God®®. «What can a man find wor-
thy enough to offer as a ransom? However, something was found which
was equivalent to all men and which was offered for our Salvation i.e.
the holy and most valuable Blood of our Lord Jesus Christ, which He
. shed for us all... and since no man can save us therefore He who redee-
med us is not (simply) a man'® because the Redeemer should be far bet-
ter than the redeemed one»®l. Christ’s death is to be understood in ter-
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ms of His Incarnation on which stress is laid by St. Basil. It is in His
being God and Man that Christ deified the human race»'%?,

2) Gregory of Nazianzus (329 /30-389/390). St. Gregory also
sees the question of Salvation as a whole. Sometimes he lays stress on
Christ’s death as a Ransom!%3, But he strongly reputiated the idea of-
the Ransom paid to satan. «To whom, I am asking, was Christ’s Blood
offered? If it was to the devil, how shocking would be the thought! How
can we believe that he would not. only receive a ransom from God but
actually received God Himself as the ransom, as a-salary for his tyranny
which had already passed all measures» . The notion of the.devil’s rights,
though it found some supporters, was at no time universal in the Church¢.
However, Gregory does not say t0 whom this ransom was offered. Can
we suppose that it was given to God the Father? In this case two que-
stions arise: how? as it was not the Father who held men captives: and
could the Father be pleased with the shedding of His Son’s blood ?2%.
There is no positive answer. Christ became for us «very sin and very:
cursen®” although He was not «siny Himself1%. However, while speaking
of Christ’s Death, St. Gregory connects it with the Incarnation
of the Logos and both -aspects are related to man’s Salva-
tion. Thus St. Gregory points out that it was for our sake that hu-
manity might be sanctified by the humanity of God!®. This sanctifi-
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cation of man’s nature was realized through its Union with the Divinity
of Christ. St. Gregory sums up his doctrine in his famous phrase «What
is not received, is not saved»'-%. Ags Salvation consists in a reformation
and restoration of our nature, our Saviour accomplished this work by
physically uniting Himself with our humanity by His Incarnation.
«He carries us bodily in Himself with all that is in us: He is the heaven
mixed with our paste in order to transform it entirely»*. «He dies.
but He gives life and destroys death»™. So the Salvation of man is the
result of Christ’s work, of His Incarnation and Death. We were in need
of the Incarnation and death of a God in order to have life'™. And
when St. Gregory speaks of «Christ Who gave Himself instead of us'™,
the idea of representation or substitution is to be understood in the
light of the teaching about Christ as the Head. of His body. Salvation
and . Christ’s whole saving work are linked together in St. Gregory of
Nazianzus. Generally speaking St. Gregory sees a salutary meanmg in
the whole work of the Incarnate Logos'?.

3) Gregory of N yssa (335—394/5). Gregory of Nyssa was the
most philosophical of the Greek Fathers and the doctrine of Salvation
is prominent in his teaching. Gregory insists that it was only the Thean-
thropos who was able to save man'’® because the Saviour must have
been the real God in order to lead human nature, to elevate it through its
unity with the divine and to deify it. He elaborated the idea of Christ’s
death as a ransom paid to satan®. In Gregory’s teaching man’s Salvation
is realized through Christ. The Incarnation in the narrow sense and Death

~ are linked together, and it was through both that Salvation was fulfil-

——ted:Thus Gregory says: «Being good the Deity shows pity for-him-whe —
has fallen, and being wise is not ignorant of the means for his recovery:
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justice must also form part of that wisdom, for no one would associate
true justice apart from wisdom. What, then, under these circumstances
is justice? It is the refusal to exercise any arbitrary sway over him who
has us in his power; the refusal to tear us away by the superiority of
force from him, and so to leave some colour of justification to him who
has enslaved man... The enemy beholding in Him such power saw
‘also that what he had the opportunity to obtain in Him, was something
‘greater than what he expected. For this reason he chooses Him as a
ransom for those who were shut up in the prison of death. But it was
beyond his power to look on the aspect of God, face to face, except by
looking at some portion of that fleshy nature which through sin he had
so long held in bondage. Therefore the Deity invests Himself with
flesh in order to ensure that he by looking upon something, like na-
ture and akin to himself, might have no fears in approaching that su-
pernatural power; and might yet by perceiving that power exhibiting
as it did, although only by gradual stages, more and ‘more splendour
in the miracles, deem what was seen an object of desire rather than of
fear. Thus you see how goodness was united with justice and how wis-
dom was not divorced from them»”. The deceit practised by the
devil is emphasized. We also find the idea of the Hook-metaphor. Ac-
cording to Gregory, @n order to ensure that the thing offered in exchange
on our behalf might be the more easily accepted by him who demanded
it, the Deity was hidden under the veil of our nature; 8o that, as with
greedy fish, the hook of Deity might be gulped down along with the
bait of flesh and thus, life being introduced into the house of death, and
light shining in darkness, all that opposes light and life might vanish °
away»®. The whole idea in Gregory becomes much stronger than in
Origen. Here God and devil come to a contract. However, Gregory’s
teaching of Qalvation is linked not only with Christ’s assumption
of human nature but also with His Death and His Resurrection. Not
= a et ng Hig 1 o humanit 179
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but he also speaks of Christ’s death as an «xchange of our death»®,
There is the idea of substitution® «Christ is our Redeemer because He gave
Himself as a ransom for us»t, Christ is the holy innocent, spotless
and sinless Priest who offered Himself o God in the name and in stead
of mankind: Thereby He became the ransom of many, or rather the ran-~
som of all nations'2. The place of Christ’s death and Resurrection is
not only important but necessary. It was with Christ that all men rose

"since the part which is Christ’s body and which is consubstantial with
ours stands for the whole «as though all nature were one living thing»83,

- Here Incarnation and Resurrection are inseparable. Gregory also speaks
of Christ as having become for us sin and curse'®, He does not ignore .
the idea of Redemption through the Gross®. The teaching of Christ’s
death as a ransom!® can be understood only through His Incarnation.
Gregory expresses his whole teaching about our question when he says:
«Christ became man, destroyed our enemy sin, and reconciled us to the
Father»®. His sacrifice was expiatory. Therefore Salvation came as a
result of the whole saving work of Jesus Christ88,

In this chapter I have tried very briefly to point out how the Greek
Fathers understood the great problem of Christ’s Saving Work and man’s
Salvation. One may find some special characteristics in the teaching

- of each Father. But at no time one idea absorbed the other ideas com-
‘pletely from the teaching of the Fathers. They all have this in common:
they consider man’s salvation as being fulfilled through the whole saving
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work of the Incarnate Logos, through His assumption of human nature,
His earthly life, His Work, His Teaching, His Sufferings, His Sacrifi-
cial Death, His glorious Resurrection and His Eternal Mediatorship in
Haeven. The Fathers have seen man’s salvation as a whole, as a great
Mystery. That is why they have not tried to explain this mystery. They
were sure that it was only through Jesus Christ that man is saved. For
them, there is only one Saviour, the Incarnate Logos. Now after this
very short survey of the patristic soteriological teaching, we can see Cy-
ril’s position and evaluate his contribution to the history of this dogma.

(CGontinued)




