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INTRODUCTION

This is a revised and augmented version of a study written for
the «Faith and Order» Commision of the World Council of Churches,
and partly read at a «Filioque Meeting» held at Klingentahl near
Strassburg from 23rd till 27th of October 1978.

In writing this study I was asked: a) to treat the subject from
the historical point of view and b) to give a brief and concise account
of the Eastern Patristic tradition on the issue of the procession of the
Holy Spirit.

On this ground my method has been deliberately and necessarily
selective. I have restricted myself — according to my judgment—to the
most representative Fathers, although I am aware that many other
Fathers as well, have dealt with the issue of the procession of the Holy
Spirit. T start with Origen because I think he was the first to be involved

1. On Greek Fathers’ doctrine concerning the procession of the Holy Spir-
it see: H. B. SWETE, On the History of the Docirine of the Procession of the Holy
Spirit from the Apostolic Age to the Death of Charlemagne, Cambridge 1876. A.
KRANICH, Der hl. Basilius in seiner Stellung zum Filiogue, Braunsberg 1882. A.
PALMIERI, «Esprit Saint II. La Procession du Saint- Bsprit du Pére et du Fils»,
DTC 5,1, (1913) col. 762-869. L. LOHN, «Doctrina sancti Basilii Magni de proces-
sionibus divinarum personarum», Gregorianum 10 (1927) pp. 824-364; 461-500. M.
JUGIE, De processione Spiritus Sancti ex fontibus revelationis et secundum Orien-
tales dissidentes, Rome 1936. 8. BOULGAKOF, Le Paraclet, Traduit du russe par
Constantin Andronikof, Paris 1946. G. GUILIANI, Divinitd e processione dello
Spirito Santo in S. Athanasio, Rome 1950. J. MEYENDORFF, «La Procession du
Saint Esprit chez les Péres orientaux», Russie et Chrétienté 2 (1950) pp. 158-178. V.
RODZIANKO, «Filioque’ in Patristic Thought», Studia Patristica 2, Berlin 1957,
pp- 295-308. E. STAIMER, Die Schrift «De Spiritu Sancto» von Didymus dem
Blinden von Alexandrien. Ein Untersuchung zur altchristlichen Literatur und Dog-
mengeschichte, Munich 1960. V. LOSSKY, «La Procession du Saint Esprit dans la
doctrine trinitaire orthodoxe»in A I’ Image et & la Ressemblance de Diew, Paris 1967.
P. EVDOKIMOV, L’ Esprit Saint dans la tradition Orthodoze, Paris 1969. A. RA-
DOVICG, T6 pvorioioy Tic Gylag Towddoc xard tov &ywov onydgiov ITadapudy, Thes-
saloniki 1963, pp. 143-176. A. THEODOROU, ‘H nepl éxmogevoews zo¥ dylov
Ilvedparog Sidaoralia Kvgildov 106 °Alebavdgelac #al 'Emgaviov Kimgov, Athens
1974. M. ORPHANOS, “H éxndgoevois to¥ dylov Ilveduatos xata Tov lsgdy Ddtiov,
Athens 1979. .
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in a discussion about the derivation of the Holy Spirit from the Father,
in which the Son also somehow participates. I go on with Gregory of
Neocaesarea, Athanasius, Basil of Caesarea, Gregory of Nazianzus,
Gregory of Nyssa, Epiphanius, Cyril of Alexandria, Theodoret of
Cyrus, Maximus the Confessor, Ps. Dionysius the Areopagite, John of
Damascus, Photius, Gregory the Cypriot and Gregory Palamas. These
Fathers represent different traditions and their views have a bearing
on the issue of the Holy Spirit’s procession. I finish with Mark of Ephe-
sus, because he has summarised the whole discussion on the procession
of the Holy Spirit in Eastern Patristic theology. After him the Ortho-
dox theologians dealing with the subject more or less repeat and ex-
pound the traditional arguments.

During the discussion of this paper at the «Filioque Meeting,
I was asked to extend it and also to provide some original material. I
have done this in publishing this study. I have revised and extended
the text and supplemented it with extensive footnotes which indicate the.
sources and the texts themselves on which my statements are based.
and sometimes some additional discussion is developed in them.

I have discussed the subject basing myself on the sources them-
selves, avoiding involvement in the endless discussion of the secondary
literature. Nevertheless, I give some reference to it in the footnotes..
The reiteration of certain ideas became inevitable because many Fathers
share the same views and make the same points. I discuss somewhat at
length the ideas of the Byzantine Fathers, because they deal exten-
sively with the subject and provide more material than the earlier
Fathers.

This study makes no claim to present a complete picture of the
thought of the Fathers with whom it deals on the issue of the procession
of the Holy Spirit. I[ts modest purpose is to trace the development
and underline the main features of the subject, as much as the limita-
tion of a study of this kind allows.

At the end a selective bibliography is cited. This will help the in-
terested readers to find more about this subject. :
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1. ORIGEN

Origen, teaching that the Father eternally begets the Son', just
as the light continuously sends out its radiance, extends the same ana-
logy to the Holy Spirit and argues that the Holy Spirit eternally comes
forth from the Fathers. '

This eternal procession of the Holy Spirit from the Father
determines the relation of the Holy Spirit to the Father, Who, being
Himself the source of His own existence, also becomes the cause of being
of the Holy Spirit?.

Yet Origen, referring to the existing relation between the Holy
Spirit and the Son, accepts a certain dependence of the Holy Spirit’s
mode of being upon the hypostasis of the Son. Thus, commenting upon
John 1,2 Origen remarks that the Holy Spirit is subject to a certain
«yéveoie» through the Son, who is previous to Him. €Avayxaiow - says
Origen — mapadéfuchaur &mu xal to &ytov Ilvelpa dnd ol Aébyov éyévero,
npeafBurépov Tap’ adtd ToU Adyou Tuyydvovrogt. Any rejection, Origen
goes on to say, of the Holy Spirit’s «yévesiep through the Son,
would lead to the conclusion that the Holy Spirit is «&yévwyrows. But

1. In Jeremiam homilia 1X, 4, KLOSTERMANN, GCS, 3, p. 70, 18-25,
De Principiis 1.2.3., KOETSCHAU, GCS, 5, p. 31,1-4.

2. Fragmenta in Genesim ap. Eusebius contra Marcellum 1.4, KLOSTER-
MANN, Eusebius Werke, GCS, 4, p. 22,18: «td adtd pévrorye xal wepl Tob dylov mved-
watog Aextéovn, '

8. De Principiis 2.1, KOETSCHAU, GCS. 5, p. 111,28-31: «trum sicut
unigenitum filium generat pater et sanctum spiritum profert, non quasi qui ante
non erat, sed quia origo et fons filii vel spiritus sancti pater est, et nihilin his ante-
rius posteriusve intellegi potest». Cf. also, Jbid. 1.2.13, KOETSCHAU, GCS 5, p.
48,1-5: «principalis bonitas in deo patre sentienda est, ex quo vel filius natus vel
spiritus sanctus procedens sine dubio bonitatis eius naturam in se refert, quae
est in eo fonte, de quo vel natus est filius vel procedit spiritus sanctus». Origen
makes the same point in his Commentary on Numbers. See Homilia in Numeros
18,4, BAEHRENS, GCS, 7, pp. 174ff.

4, Commentarium in Joannem 2, 9-10, PREUSCHEN, GCS, 4, p. 65,2-3.

5. Ibid. p. 65,4-5: «t@ 8¢ pl) Bovrouévp 7o dytov Tvebua S Tob XproTol Yeyo-
vévar, éretar 7O dybvwnrov adrd Aéysvn.
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“this is not possible, because the Father alone, is «dyévvyrognt. Also the
denial of a certain «yéveoie» of the Holy Spirit through the Son, could
deprive the Holy Spirit of His own hypostatic individuality?.

Because the Bible clearly teaches that God is triune and the
Father «nbegotten», Origen argues that the Holy Spirit must be con-
sidered among those who have received their being from the Father
thiough the Son. Origen’s argument runs thus: «As for us, persuaded
as we are that there are three hypostases, the Father and the Son
and the Holy Spirit, and believing that nothing is ungenerated but the
Father, we admit as a more pious and truer belief, that all things were
made through the Logos and that the Holy Spirit is the most excel-
lent and the first in order of all that was made by the Father through
the Som»?.

This participation of the Son refers to the Spirit’s existential
origin and the Son’s bestowal upon the Spirit of certain of His own
properties as well, i.e. wisdom, intelligence, righteousness etc.* In the
same way, Origen goes on to say that the «charismata», which the
Holy Spirit grants to those men who are worthy, come from the
Father, through the Son in the Holy Spirit®.

Of course, Origen does not state clearly how he understands this
«yéveorgy of the Holy Spirit from the Father through the Son. Two
points, though, are beyond question: that a) the Holy Spirit is subor-
dinated to the Son®, and b) the Son participates in the Spirit’s mode

1. Ibid. p. 65,17-18: «dyévwrov wunddv €repov 7ol matpdg elvat mwioTedovregy.

2. Ibid. p. 65,6-10: «tév te S1a 700 Adyov mapadeydpevoy TO Vel TO dytov ye-
yovévar xal ToV dyéwwnTov adtdy elvar drodapfdvovra, Soyuatilew undé odotay Tive i8tay
Speordval Tob dylov mvedpartog ETépay Tapd TOV maTépa kol TV vidvn,

3. Ibid.

4. Ibid. p. 65,21-27: wal vdye abry Eotw ¥ alrle Tob wi) xal adtd vldv yponuarte
Cew wob Ocol, wévou Tob povoyevolg @ioet vioh dpyiley Tuyydvovrog, 0b xpfilewy Eotxe T
&yrov Tvebpa Staxovolbvrog adrod Tf) brrosTdost, od wovov elg TO elvat dArd xal co@dv xal
Aoyuedy xal Sixatov xal Ty ETumoToly Yph adTd VOElY TUYXAVELY XATA HETOXNY TEY TpoEt=
pniévy Nuiv xprotod mwolédyr. Origen, discussing again in his Commentary on Ro-
mans the relation of the Holy Spirit to the Father and the Son, argues that the Holy
Spirit is the Spirit of the Father and also of the Son because according to John 15,
26 and 14,16 e ‘proceeds’ from the Father and ‘receives’ from the Son. Gf. Com-
mentarium in Epistola ad Romanos 6. 12, PG. 14, 1098,

5. Commentarium in Joannem 2. 10, PREUSCHEN, GCS8, 4, p. 65,29-31:
«rijg elpnuévng Oing @y yxplopdtwy évepyouuévig pev &id Tolb Beob, Siaxovoupévng 8
dmd yptoTol, dpeoThaorng 3¢ xaurd TO &ytov Tveluan.

6. On Origen’s tendency towards subordinationism, see De principiis 1,3.5,
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of being. It has been suggested that, according to the above quoted
statements, Origen held the idea that the Holy Spirit was created
through the Sont. But, bearing in mind that Origen rejects the idea
that the Holy Spirit is a creature? and also that he accepts the proces-
sion of the Holy Spirit as an eternal act of the Father?, we must
rule out this opinion.

Rather we have to accept that when Origen speaks about this
«yéveoiey of the Holy Spirit from the Father through the Son, he had
in the back of his mind the Holy Spirit’s procession?, This procession,
however, has to be understood as the derivation of the Spirit’s being
from the Father, as the unbegotten source, through the Son, Who
participates in it.

This, of course, is the doctrine of Filioque. Therefore, the accu-
sations against Origen that he teaches the double procession of the Holy
Spirit are not without foundations.

KOETSCHAU, GCS, 5, p. 55,4-56,9. Nevertheless his subordinationism has been
both affirmed and denied. While Jerome, Epiphanius, Justinian etc., have accused
him, Gregory of Neocaesarea and Athanasius have acquited him. For a brief discus-
sion and the relevant bibliography, see J. QUASTEN, Patrology, vol. 2, Utrecht-
Antwerp, 1953, pp. 76-79.

1. Cf. H. B. SWETE, On the History of the Procession of the Holy Spirit from
the Apostolic Age io the Death of Charlemagne, p. 64.

2. Epiphanius’ accusation (Panarion haer. 64.5, HOLL, GCS, 2, p. 415,5)
that Origen has taught that the Holy Spirit is a creature cannot be proved. On
the contrary, Origen seems to reject this idea by stating that according to the
Scriptures the Holy Spirit is not «factura.... vel creatura» (De Principiis 1.33,
KOETSCHAU, GCS, 5, p. 51,11). On this ground the similar charge of Justinian
(Ep. ad Mennam, MANSI, 9, 489) against Origen, hardly can be justified.

3. De Principiis 2.1.2., KOETSCHAU, GCS 5, pp. 111-112.

4, H. B. Swete (Op. cit. pp. 64-65) is right in pointing out that «it is fair
to suppose that... by the yévesig of the Spirit he (i.e. Origen) means no more than
His &xmépevstg, the derivation of His essence from an dyévwyrog doxp.

5. On this agree both Western and Eastern scholars. A. PALMIERI (Op. cit.
col. 774) writes: «Origéne est le premier parmi les écrivains ecclésiastiques grecs
qui, avec une suffisante clarté énonce la procession divine du Saint Esprit du Fils».
The same opinion share among others M. JUGIE, De processione Spiritus Sancti
ex fontibus revelationis et secundum Orientales dissidentes, pp. 99-101. P. TREBE-
LAS, doyuariti viic 'Opboddtov xaboluxiic *Ewxlnotag, vol. 1, Athens, 1959, p. 286.
For more references cf. S. BILALIS, “H alpeoic vod Filioque, lovogixy) xai xgiris)
Osdonois Tov Filioque, vol. 1, Athens, 1972, pp. 99-103. Nevertheless, for an
attempt to acquit Origen of this notion, cf. A. ZOERNIKAV, IIspi 7fic éxmoged-
gewg ot “Aylov ITvedparog éx pdévov tod Ilarpds, pevdppusig Edyeviov Boviydpews,
vol. I, Petrograd, 1779, pp. 10-12.,
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2. GREGORY OF NEOCAESAREA

Gregory of Neocaesarea, a student and admirer of Origen, does
not share his master’s viewpoint on the issue of the procession of the
Holy Spirit. Gregory makes a clear distinction between the Holy Spir-
it’s essential derivation from the Father and His manifestation through
the Son. Thus, according to Gregory of Neocaesarea, the Holy Spirit
is considered as having His subsistence from God and being made mani-
fest by the Son in order to wit to men?. Probably the sentence ‘to wit to
men’ is an interpolation made in order to underline the Holy Spirit’s
temporal mission?

Nevertheless, and without these words, the mode of being of the
Holy Spirit from the Father and His manifestation through the Son is
clearly distinguished and considered as eternal, because the Holy Spir-
it, Gregory goes on to say, is the Image of the Son, and neither was
the Son ever wanting of the Father, nor the Spirit of the Son?2. Obvious-
ly, this distinction between the mode of being of the Holy Spirit from
the Father and His eternal manifestation through the Son, rules out the

1. Ezpositio fidei, PG, 10, 985A: «éx @cod v Smopkwv Exov xal 8 tob Ylot
nwepnvds dnAadl) Tolg dvlpwmoign.

2. Already M. LE QUIEN in his «Dissertationes Damascenicae» 1,3, in,
Sancta patris nostri Joannis Damascenus opera gue extant, Paris 1712, vol. I, p.
54, has questioned its authenticity and his doubt was shared by H. B. SWETE,
Op. cit., p. 67.

For a general discussion on the authenticity of Gregory’s work, The Creed
of Exzposition of Faith, see: G. P. CASPARI, Alte und neue Quellen zur Geschichte
des Taufsymbols und der Glaubensregel, Christiana 1879, pp. 25-64; CG. M. FOUSKAS,
Tonydows & Neoxaioagslag énloxomog 6 Oavparovgyds, Athens 1969, pp. 162-3.

8. Ezpositio fidet, PG. 10, 985A: «Eixdv tod Yiod tercton tercta ...... olte ody
dvéhrcé mote Yidg Ilarpd, olre Yié vo IIveSuan. In a treatise entitled, “H xava péoog
nlovis, and attributed to Gregory of Neocaesarea, the eternal manifestation of the
Holy Spirit through the Son and His essential derivation from the Father is clear-
ly stated. On account of the consubstantiality of the Persons of the Holy Trinity,
it is said, the Holy Spirit comes forth from the essence of the Father and He is
revealed through the Son (Fidei Expositio, PG, 10, 1103-1124). Although Byzan-
tine Fathers, such as Gregory the Cypriot, Gregory Palamas, Mark of Ephesus
and others, quote it as a work of Gregory of Neocaesarea, it does not belong to him.
Photius had already indicated this (Bibliotheca, cod. CCXXX, PG. 108, 1040B),
and modern scholarship has so established. See on this topic, A. MAI, Scriptorum
yeterum nova collectio, 7, Rome, 1881, pp. 170-178. H. LIETZMANN, Apollinaris
yon Laodicea und seine Schule, Tibingen, 1904, pp. 129-133. G. BARDY, «Gre-
goire de Neocaesarée», DTC, 6, (1920), col. 1846. C. FOUSKAS, Op. cit., pp. 200-201;

©EOAOTIA, Tépog N’, Tebxog 4. 49



770 " Markos A. Orphanos

possibility of Filioque. This.is the reason why the Byzantine authors,
. opposing the doctrme of Fllloque quote Gregorys statements again
and agaltn1 : .

3. ATHANASIUS = .

Likewise, Athanasius® does not discuss extenswely ‘the ex1st1ng
relations betweén the Persotis of the’ Holy Trlnlty, as his targets are
the Divinity of ‘the - Logos, His Thcarnation and, through His Incarna-
tion, the redemption of man. Nevertheless, his emphas1s upon the Mon-
archia of the Father certainly implies that he cons1d"ers ‘the Father
as the unique pmnmple and source of thé cauSal being of the Son and
the' Holy Spirit. The existence of *ancther pmnclple, w1thm the Holy
Trinity, apart” from the Fathe‘r would - 1ntroduce INOTe pr1nc1p1es and
more Fathers, and thus ~ divert Chrlstlanlty to the gnostlclsm of Mar-
cion or to Manichaism. Therefore Athanasms pomts out: «od yap Tpels
o’tpxocg ) Tpelg IMarépag slodyopey, coc; oi Tepl Mocpm.covoc *al Mowz.xou.ov»3

* Athanasius illustrates the essential derivation of the Son and
the Holy Spirit from the Father by the well-known analogies of the
sun, its radiance and. its light, and the source, its river and its waterd.

On this ground Athanasius argues that the Holy. Spirit proceeds
from' the Father but lies eternally in:the Son. The Holy Spirit is relat-
ed both:to the Father ‘and-to -the Son because-as the Son is proper to
the essence of the Father because He'is of ‘the Father, soilso the Holy

T v 0 oa st

1. See GREGORY THE CYPRIOT, Scripta apologetica, PG."142; 259D-
260A. Ibid 267A; GREGORY PALAMAS, Adjoc Aﬂoﬁuﬁnxog 2. 57, BOBRIN-
EKY; T § ps 180,17-195 "MARK -'OF ' EPHESUS; “Testimonia collecta., quibus
probatur ut ait Spiritum Sanctum a Patre ‘procedere, PETIT, PO. 15, p. 366. :
<+ 2: On*Athanasius” doctrme ‘61" the procession of the Holy Spmt cf. the- fol-
lowing recent ‘studies, -G. GUILIANI Diviniid e processione dello” Spirito Sdnto
in'S: Athanasio, Rome, 1950;- C.R.B. SHAPLAND, The Letters of St. Athanasius
concerning the Holy Spirit, New York, 19513 A. LAMINSKI, Der- Hetlige Geist' as
Geist. Christi und Geist der- Glaubingen, Leipzig 1969; T.- C. CAMPBELL, iThe
doctrine -of the Holy Spirit-in- the Theology’of Athanasms» Scotttsh Journal o)‘
Theologyy 27 {1974) pp. 408-440.

i 3.-Oratio contra Arianos’$. 15, PG 26, 852C-353A. N ZE

"4 Ep. ad SerapwnemI 19, PG 26, 573B-576A. Both analogles afe common
‘gmong ‘the Fathers: For a discussion on this issue and patrlstic references to these
images, “of: F.'J.-DOELGER, «Sonhe- und 'Sonnenstrahl als *Glgichnis in der’ Logos-
theologie des christlichen Altertums»,” Antike und Christentum: T (1929) pp 271-290.

[F] i B
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Spiritis proper to- the essence -of the Son because the Holy Spmt ]S
said to-be from God!.

- The Holy Spirit, deriving His ex1stence from the common source,
ie. the Father, is the image of the Son, as the Son is the 1mage of the
Father?,

. With reference to the-«conomy» of creation and salvatlon ‘Athan-
asius explains that the Holy Spirit, proceeding from the Father, shines
forth and is sent and given by the Son® This mission of the Holy Spir-
it by the Son is not restricted to the time after the Incarnation, but
isiextended before it. The divine Logos, always possessing the Holy
Spirit as His own, has.sent Him forth% And it is precisely this faculty
of ‘the Son in sending"forth the Holy Spirit eternal]y and m time that
proves His divinity®.

~On’ this ground the. Holy Spirit-is said to be the 1nstrument of
the Son in the divine economy of creation and sanctification, and to this
extent the Holy Spirit is considered as being given and sent by (maod)
the Son as:the vital activity and the gift by Whom the Word sancti-
fies and enlightens®. But this ending» and «nission» of the Holy
Spirit by the Son must not be confused with His hypoestatic derivation
fmm the Father:

- The'Son as God-man on the one hand sends and on the other
receives- the Holy Spirit’. On this -account the Holy Spirit receives
His mission from the Son because everything that the Holy Spirit has
comes forth from the Son. But according to His human nature also,
the Son receives the Holy Spirit because it is receptive of it.

With reference to the infusion of the Holy Spirit by Christ to

SR TN e T S

1. Ep. ad Serapionem 1. 25, PG. 26, 588C-589A: «Bl 8¢ 6 Yibg, énedij &x tob
Torpbe oy, 1uog Tijg odolug -ad=ob doTiy, &vayvn xol 7o mvebpo &% Tod @sou heyduevoy,
@&ov slvac %oe” odotav:tod Ylodn. : S .

-2.- Ep. ad Serapionem 1. 20, PG. 26, 577B.

3. Ep. ad Serapionem 1. 20. PG. 26, 580A: «'Tivdg yap 5v-rog Tou]lou 7ol Cmv-
7og Adyov, pioav elvow Sei Terelav xai . mihpn Ty dyracTindy xal q)mﬂcu.rnv Ldcay
évéoystav adrol xal Jwpedv, At &x Ilotpdg Aéyetar Exmopeldeslut meldy) mapd w05 Aébyov
w6u:en [Totpde ‘Sporoyoupévon dxrdyimet, xal dmooTéhrerar xol SiSerow.

4. Oratio contra Arianos 1. 48, PG. 26, 112By T R

. 5. -Oratio tontra Arianos 2. 18, PG. 26, 184B. BRI T

6. Ep. ad. SeraptonemI 25, PG~ 26 589B Ep ad Serapwnem 111, 5 PG
26, 632BC.

S 1 Ep. ad. ‘Serapionem*I. 20, PG. 26, 580A Ep. ad. Serapwnem IV 3 PG
26, 641BGC; :Oratio- contra -Arianos 3. 24; PG.: 26, 373B.. Ce 52
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the disciples, Athanasius makes clear that the Holy Spirit, proceeding
eternally from the Father, was given to the disciples by the Son’. This
also applies to the mission of the Holy Spirit for the sanctification and
deification of man?,

On the account given we are permitted to maintain that, accord-
ing to Athanasius, this «hining forth», ending», «mission» of the Holy
Spirit by or through the Son is not related to His mode of being but to
His energies which are common to the three divine Persons of the Holy
Trinity?.

The Father is considered by Athanasius as the source not only
of the being but also of the activities of the Godhead. The Father creates
and renews all things, through the Word, in the Holy Spirits. There-
fore, the gifts which the Spirit divides to each are bestowed from the
Father through the Son. And those things that are given from the Son
in the Spirit are gifts of the Fathers. And when the Spirit is in us,
the Word also, Who gives the Spirit, is in us, and in the Word is the
Fathere. On this ground Athanasius argues that Divine Grace, being
one, is granted from the Father and, passed through the Son, is
fulfilled in the Holy Spirit®.

That Athanasius is hesitant to accept an essential derivation
of the Holy Spirit from the Son is also clear from the fact that he mainly
confines the use of the verb &xmopebesbut and of the preposition éx
to the essential derivation of the Holy Spirit from the Father, while for
the Holy Spirit’s mission he uses the preposition wapa® or dux. Thus,

1. Ep. ad Serapionem IV. 38, PG. 26, 641B: «’Auéiet 7ol Ilatpds méumovrog
70 Tlvebpa, 6 Tidg dupuody 38w adtd toig pabdnraion.

2. Ep. ad. Serapionem 1. 30, PG. 26, 660C; Ibid. I. 20, PG. 26, 577C.

3. Ep. ad Serapionem, 1. 30, PG. 26, 660B: «“A y&p t6 ITvelpa éxdare Siat-
pet, Tabre mapd tob Iatpds Sid Tob Abyou xopyyelrar. Ildvra yap 7& Tob Iatpdg, Tod
Tiob 2ot Sud xed T mopd Tob Yiob &v Ilveduare Si1dbpeve Tob Ilatpbs Tt Yaplopwarar.

4. Ep. ad Serapionem 1. 28, PG. 26, 596A.

5. Ep. ad Serapionem 1. 30, PG. 26, 600B.

6. Ibid.

7. Ep. ad Serapionem 1. 80, PG. 26, 600C: «'H ydp 8idopévy ydpg xaul Swpex
&v tpuddr tSoret mapd Tob Tatpdg 8t” Ylob &v Ilvedporrt dryley».

8. See the relevant remarks of H. B. SWETE: «to preserve the povepyfe S.
Athanasius carefully avoids the use of é&x and éxmopedesfaw. Op. cit. p. 92. C.
SHAPLAND, follows suit by saying, «or does Athanasius use éxmopedesfot in any
sense- whatever of the Son». Op. cit. p. 64 note 13. With reference to the prepositions
mapd and éx, Shapland points out: «The preposition wapd is generally preferred here.
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despite certain ambiguities' and the fact that Athanasius does not
develop the issue of the procession of the Holy Spirit, the idea of a
double procession of the Holy Spirit cannot be squared with Athan-
asiug’ Trinitarian theology?.

4, THE CAPPADOCIANS

The Cappadocian Fathers approach the mystery of the Holy
Trinity and the existing internal relations between the divine Persons
from a different angle. They do not confine themselves to biblical evi-
dence but, while they start their explanation from it, they try with
some philosophical terminology to understand — as far as it possible
to man — this great mystery of the Holy Trinity>. The main points
of Cappadocian theology regarding the relations of the divine Persons
are: a) there is a distinction made between ousia and kypostasts which is

Athanasius also says, from John 16,14, that the Spirit receives & 7oU Yiob. A close
examination of the passagesin which these and analogous expression occur suggests
that in using them, he thinks, primarily, if not exclusively, in terms of the Spirit’s
mission in the world». Op. cit. p. 41. T. C. CAMPBELL, also makes the same
point. Op. cit. p. 436.

1. See on this point, T. C. CAMPBELL, «The doctrine of the Holy Spirit
in the theology of Athanasius», pp. 434 ff.

2. On this issue there is disagreement among the various scholars. MONT-
FAUCON, in his prolegomena to the 25th volume of Migne’s Patrologia Graeca,
has already argued that Athanasius teaches the double procession of the Holy Spirit,
(PG. 25, p. XXIX). The same opinion share among others I. B. SWETE, Op. cit.
p. 92; TIXERONT, History of Dogmas, vol. 2, 8t. Louis, 1914, p. 74; M. JUGIE,
De processione Spiritus Sancti ex fontibus revelationis et secundum Orientales dissi-
dentes, p. 185. On the contrary MACINTYRE, Op. cit. p. 371, finds the idea of
Filioque foreign to Athanasius’ thought and to this agres, A. LAMINSKI, Op. cit.
pp- 153-155, 181. J. QUASTEN, Patrology 8, p. 77, admits that Athanasius «no-
where states explicitly that the Holy Spirit proceeds from the Son», but he thinks
that the procession of the Holy Spirit from the Son or from the Father through the
Son is a necessary corollary of Athanasius’ whole argument. C. SHAPLAND, thinks
that Athanasius’ purpose was not more than to cestablish that the Spirit derives
His existense from the Father as truly as the Son, and that he stands in as close
and unitive relation to the Son as the Son to the Father». Op. cit. pp. 41-42. T.
CAMPBELL, in agreement with Shapland, says that Athanasius was not involved
in the question and he was content «to leave the final correlation and adjustment
of this problem to others». Op. cit. p. 438.

3. For an assesment of the Cappadocians’ contribution to this issue see, G.
L. PRESTIGE, God in Patristic Thought, London 1952, pp. 233, 242-245.
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analogous to ‘the existing relation between common and “particularf;
b) the Father is related to the Son and the Holy Spirit as the cause
(alviov) to those who are caused (aiwiard)?; ¢) the Father alone is-the
source and principle of the existence of the Son and. the Huoly-Spirits.

The distinction between ousia and hypostasis, corresponding to
the difference between common and particular, implies that the common
properties of the nature do not apply to the hypostasis, and the distine-
tive properties of each of the-hypostases do not belong to -the-common
divine nature or to the. other. Persons¢. Therefore, the ]'F ather,.on ac-
count of His hypostatlc property, - derwmg His bemg, from: Himself
brmgs forth the Son and the Holy Spirit. The Son comes. forth by gens
eration and His hypostatm property is. to be- begotten -and the Holy

oL, BASIL Ep 236, 6 COURTONNE 3 p. 53 Ep 2154 COUBTONNE 2

p. 205 v Exe Abyov T8 xowdy mpdg td 1ioy, Tobtov Exel ) odola mpdg Ty SdeTacwy:..
6 wév tiig odolag Abyog xowds...... % 3¢ dréboracig &v 1H iSidpart tHe worpdTyrog ‘7)
g vidmTog A g dyteoTinic Suvdpews Bewpeitawy; Adversus Eunomium 2, 28, GAR-
NIER, BOO, 1, 265BC.-GREGORY OF NAZIANZUS, Oratio 21, In laudem: 4~
thanasit 35, PG. 35, 1124; Oratio 39, In Sancta Lumina 11, ~PG 36 345 GREGORY
OF NYSSA, De .oratione dominica 3, PG. &4, 1160BC.

2. BASIL, Hom. de Fide, 2, GARNIER, BOO, 2, 131E 132A Adv'ersus Eu-
nomium 1, footnote 5, GARNIER, BOO, 1, 286CB; Adversus Euhomium-2, 26, GAR-
NIER,,BOO, 1, 262D-263A. GREGORY. OF NAZIANZUS, Oratio 20; De dogmate
et constitutione episcoporum 7, PG. 85, 1078A; Oratio 31, Theologica 5, De Spiritu
Sancto 14, PG. 386, 148-149. GREGORY OF NYSSA, Ad Graecos ex comrmunibus
notionibus, MUELLER, GNO, 8, 1, p. 25,4-8: «&v ydp ©d mpdswmov xal 1o adté, 10
moarpds, &€ obmep 6 vidg yewdtor xol T TveBpa T &ylov dxmdpedetar S1d 8% xak wvplog
wov Evo alriov perd @Y adTod altiardv fva Bedv gupdy Tebuppnxdrwgn; Ad. Ablabium
guod non sint tres det, MUELLER, GNO,.3,1, p."56; 1-5;.. Addersus Mucedonia:
nos, . De Spiritu Sancto, MUELLER, GNO, 8,1, p. 93,4-6; De oratione: dvmmwa
in W. JAEGER’S, .Gregory von Nyssa’s Lehre vom hl. Geist,sp. 138.

3. BASIL, Hom. contra Sabellianos et Arium et Anomoeos &, GARNIER
BOO, 2, 193DE: «"Eot pdv yap 6 Ilathp, véxeiov Exmv 1o elvot xal dvevdeds, e xol
YY) 1ol Ylolxal 1ol dylov Ivedparogn; Hom. de Fide 2, GARNIER, BOO, 2; 13115,
Adyersus Eunomium 2,33-34, GARNIER, B0O,.1, 270DE. GREGORY: OF NA:
ZITANZUS, Oratio 20, De dogmate et constitutione episcoporum -7, PG. 35, 1073A%
Oratio 2, Apologetica, 38, PG. 85, 445B; Oratio:25, In laudem Heronis philosophi 15,
PG. 35, 1220BC; Oratio 84, In:Aegyptiorum adoentum 10, PG.-36, 252A. GREGORY
OF NYSSA, Contra Eunomium 3,2, JAEGER GNO 2; p. 57 17-21: «&70\’ ocwri y.év
zrowpbg Gpyv dvoudLewn.

"~ & GREGORY OF \IAZIANZUS Oratw 39, In Sancta Lumma, 12, PG 36
348C: «'H yap I8ibtyg dxlvgrog. "H wég av 18ibtng pévor, swvovpévny xol: y.s—v;uﬂln-row
cti;n. GREGORY OF NYSSA, Céontra Eunommm1 278 JAEG'ER GNO 1 pp
107-108; De -oratione dominica, 3, PG, 44, 1160C. sl me Boy P .
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Spirit comes forth by procession which is His own distinctive property*:
Because these individual properties are not  interchangeable or ‘con-
fused, the Father is the sole cause of being of the Son and of the Holy
Spirit2. If-one of those who have been -caused by the Father beecomes
another cause apart from the Father, then Christianity is dlvgrted t0
polythelsm3 :

5 BASIL OF CAESAREA

Basil, followmg these principles, teaches. that the Father demv—
ing His-being from Himself and. having no cause of His own Existence,
brings forth the Son- and the Holy Ghost by conferring upon-them
His nature. The Son comes forth by generation and the Holy Spirit by -
procession?. Both generation and procession have to be qanderstood
not as tempor:l-but-as efernal and incomprehensible divine agcts in -de-
cordance with God’s eternity®.

Basil, in order to illustrate the procession of the-Holy Spirit®

1. BASIL, Hom. contra Sabellianos et Arium. et Anomoeos 7, GARNIER
BOO, 2, 196CD. GREGORY OF NAZIANZUS, Oratio 39, In- sancta Lumina 12,
PG 36, 348B. GREGORY OF NYSSA, Ad Graecos ex commumbus notwmbus
MUELLER, GNO 3, 1, p. 25,10-15. -

2. BASIL, Ep. 125,83, COURTONNE 2, p. 34, 28 74 «olte &yévwrrov xéyousv
76 ITveBpo & “Ayiov, &var yap ofSapey dyéwwntov wal play 1év vty deyhy, v IMaté-
[T 2 offte ‘(evw)'rév Evo yap. Movoyevi] &v 1f) mapadboet Tiig wloTewg SéSLdeueGa'
7o 8¢ - TIveBpo: ... 8% 10D ITarpds &xmopedesbor ... duohoyoduewn.

3. BASIL, Adversus Eunomium 2,33, GARNIER, BOO, 1, 271A. GREGORY
OF NAZIANZUS, Oratio 31, Theologica 5, De Spiritu Sancto 7, PG. 36, 140D-141A;
GREGORY OF NYSSA, Ad' Graecos ex communibus nonombus MUELLER, GNO,
3,1, pp. 19-38..

c-x & Hom. contra Sabelhanos et Anum et Anomoeos 7 GARNIER BOO 2,
1960D

5 Adyersus Eunommm 2,17, GARNIER BOO 1 247BC De Spm,tu San-
cto 16, 38,  JOHNSTON, p. 80,10-14.

6. For: Basil’s teachmg on the procession of the Holy Spirit. see: A KRA-
NICH, Der &l Basilius in seiner Stellung zum Filioque, Braunsberg 1882; F.
NAGER, Die Trinititslehre des heiligen Basilius des Grossen, Paderborn 1912; L.
LOHN, «Doctrina S. Basilii Magni de processionibus divinarum persoriarum», Gre-
gorianum, 10 (1929) pp. 329-364; 461-500; M. JUGIE, De processione Spiritus Sancti
ex fontibus revelationis et secundum: Orientales dissidentes, pp. 147-154; B. CAPELLE,
«Lia procession du Saint Esprit-d” aprés la liturgie de Saint Basile», L’ Orient Syrien,
(1962) pp. 67-77; B. PRUCHE, Bastle de Césarée.. Sur le -Saint Esprit. Introduction,
texte, traduction et notes, SC, 17 bis, Paris 1968. pp. 205-212. These studies ne-
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from the Father, uses the analogy of a breath, and argues that the Holy
Spirit is the breath of the Father eternally proceeding from Him!. In
order to exclude any idea of time in the Spirit’s procession, Basil re-
marks that the Spirit is not a vapour emitted by the organs of respira-
tion, but an eternal act of the Father from Whom the Spirit of truth
proceeds?.

Against Eunomius, who maintained that the Son was the cause
of being of the Holy Spirit®, Basil argues that this idea introduces into
the Trinity a second cause®. Basil, replying against the Pneumatoma-
chians, who accepted the Holy Spirit as a creature made by the Father
using as instrument the Son®, says that the Spirit proceeds from the
Father and we confess Him to be without creation®.

As far as the Spirit’s relation to the Son is concerned, Basil
agrees with Athanasius” that this relation is similar to the relation
which the Son bears to the Father?, and as the Son is the Image of the

cessiate a cautious reading because they are written not with due objectivity to-
wards the Greek Patristic tradition. Capelle’s essay on the other hand is based
on a work the authenticity of which is highly disputed.

1. Hom. in Psalmos 32,4, GARNIER, BOO, 1, 135E-186A: «oftw b IIvedpo
7 &% oD BcoB, § wapd Tob Ilatpdg Exmopederat (todTéoTiy, § &x oTdpatog adrol tva wh
&V ¥Ewbev.... xal @V xriopdrov adtd xplvpg, &AL dg éx Bcol iy Sméotacwy SoEdlnen.
Cf also, De Spiritu Sancto 16,38, JOHNSTON, p. 80, 101-15.

2. De Spiritu Sancto 16,38, JOHNSTON, p. 80,9-15.

3. Eunomius’ argument runs thus: «Eit’ & tév Smpiovpynudrey oxomodue-
vog, &% Tolrwyv &rl Tag odolug dvdyorto, Tob piv dyewdrov Tdv Yidv edploxwv molnue,
708 8¢ Movoyevolg tdv ITapdxantovn. (Liber Apologeticus 20, PG. 30, 856BC and by
Basil, Adversus Eunomium 2,32, GARNIER, BOO, 1, 269A).

4. Adyersus Eunomium 2,33, GARNIER, BOO, 1,271A: 1&g olv 7ol ITved-
pavog Thy elrlav T Movoyev]i méve mpootifnot;.... Bl utv olv 8bo dpxag dvrinapeldywy
daamag, Tabre enol, perd Maveyabov xol Mopxlwvog cuvrpifhcetar el 8¢ pidg EEdrret
76 dvre, ©0 Tapd tob Ylob yeyevfioBor Aeybuevov, mpde TV mwpwtyy alriay v dvagopay

Eew.

5. About this common teaching of Pneumatomachians and Arians see: A-
THANASIUS, Ep. ad. Serapionem 1. 1, PG. 26, 529A; Ibid. 1. 9, PG. 26, 551B; BA-
SIL, De Spiritu Sancto 34, 31, JOHNSTON, p. 68,10-13; GREGORY OF NAZIAN-
ZUS, Oratio theologica 5, De Spiritu Sancto, PG. 86, 137C; GREGORY OF NYSSA,
Adgersus Macedonianos, De Spiritu Sancto, MUELLER, GNO, 3,1, p. 101-8-10;
EPIPHANIUS, Panarion haer. 74,1, HOLL, GCS, 3, p. 813,10-12; DIDYMUS OF
ALEXANDRIA, De Spiritu Sancto 14, PG. 39, 1046C;

6. Ep. 125,3, COURTONNE, 2, p. 34,32-8%.

7. Ep. ad Serapionem 1. 21, PG. 26,582B.

8. De Spiritu Sancto 17,48, JOHNSTON, p. 89,6-8: «ig tolwy ¥xer é Yidg
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Father, the Holy Spirit is the Image of the Son?, which implies that the
Father alone remains the cause and origin of both.

Basil goes on to say that the Holy Spirit is attached to the Son
and with Him the Holy Spirit is inseparably apprehended and has His
being attached to the Father, as cause, from Whom He also proceeds®.
The Holy Spirit has as mark of His proper hypostatic nature that He is
known after the Son and together with Him, but has His subsistence
from the Father’. The Son declares the Spirit, Who proceeds from the
Father, through Himself and with Himself, shining forth.

Basil, dealing with the relation of the Spirit to the Son with re-
ference to the «economy» and particularly to man, maintaing that the
knowledge of God is possible to man only through the Holy Spirit’s
illumination¢, He, like the sun, enlightens the eyes of the soul to show
in Himself the image of the invisible and, in the blessed spectacle of the
image, the unspeakable beauty of the archetype®. On the other hand,
the energies of God, common to the three Persons (i. e. the natural
Goodness and the inherent Holiness and the Royal Dignity) extend
from the Father through the Only-begotten to the Spirite.

Basil, dealing with the relation of the Holy Spirit to the Son in
their common energies, uses the expression «through the Son»?, while
when he speaks about His causal procession from the Father, he uses
the preposition «fromy, &x or mapds.

Indeed, the idea that the Holy Spirit proceeds causally from

mpdg tov [arépe, obre mpdg tév Yidv vd IMvelpo xatd vhy &v 1@ Barmriopwert mepade-
Sopéwny 1o Adyov cvvrakivn.

1. De Spiritu Sancto 26,64, JOHNSTON, pp. 128-4.

2. Hom. contra Sabellianos et Arium et Anomoeos 4, GARNIER, BOO, 2,
195E: «Kol ouvijmrot v & Tidg v6 Iatpl ddrasrdrog cuviimrat 88 v4 T vd IMvebuan;
Ibid. 7, GARNIER, BOO, 2, 196C: «Kol v& TIvelue éx 7ol Tarpds Exmopederain.

3. Hom. contra Sabellianos et Arium et Anomoeos 6, GARNIER, BOO, 2,
194D; Ep. 105, COURTONNE, 2, p. 7,27-28.

4. De Spiritu Sancto 26, 64, JOHNSTON, pp. 128-4.

5. Ibid. 18,47, JOHNSTON, pp. 94,16-95,15,

6. Ibid. p. 95,16-20: «) volwuy 83 Tig Beoyvwalug dorlv 4md ‘Evdg Ilveduarog
3 1o “Evdg Yol 2rl vdv “Eve ITarépa, xol dvdmodwy ) puoneh) dyadbrng xal & xord gb-
ow ‘Ayiacpde xal vd Baowdy *Aflopo &x tol Iatpdg Std 108 Movoyevolg Stfxewn.

7. Ibid.

8. Hom. in Psalmos 32,4, GARNIER, BOO, 1, 185E; De Spiritu Sancto 16,
38, JOHNSTON, p. 80, 14; Hom. contra Sabellianos et Arium et Anomoeos 7,
GARNIER, BOO, 2, 196C.
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both would be aistrong argumeént of Basilin his defence of the’ divinity
of the Holy Spirit, bécause the Pneumatomachians did not deny: the
divinity of the Father and the Son. Basil, however, is very cautious
and -svoids this stép. Basil’s conviction was that the Fathers alone is
the root: and fountam sof the Son and the Holy Spmt;1 SR
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£ 1. Hom. contra - Sabellianos et Arium et Anomoeos 4, GARNIER, BOO, 2,
195E; Ep. 105, COURTONNE, 2, p. 6,22. Apart from the Orthodox theologians
some Protestants such as A. von HARNACK; Lehrbuck” der Dogméngeschichte,
Die entwickelung des kirchlichen Dogmas -I, vol. 2, Darmstadt. 1964, p. 302ff;
H *HOLL, ‘Ampkhilockius vor Ikonium -in seinem verkdlinis zu den grossen Kappa-
“doziern, pp. 140:142, are in agreement on this-point.

“Onthe contrary, Roman-Catholic -scholars -insist- that accordmg to Basil
the Holy Spirit, proceeding from the Father through the Son, in some sense owes
‘His hyparxis-also to the Son. Cf. A.. KRANICH; Op. cit. pp. 85ff; Li-LOHN, Op.
Git; ppi-364-864; JQUASTEN; Patrology;+vol. 3, p. 233:. M JUGIE Op cit. p 154
A. PALMIERI, Op. cit. col. 783.



