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INTRODUCTlON 

This is a revised and augmented version of a study written fOl' 
the «Faith and Order» Commision of the World Council of Churches, 
and partly read at a «Filioque Meeti:ng» held at Klingentahl :near 
Strassburg from 23rd till 27th of October 1978. 

 writing this study  was asked: a) to treat the subject from 
the historical point of  and b) to give a brief and. concise account 
of the Eastern Patristic tradition  the issue of the procession  the 
Holy Spirit. 

O:n this ground my method has been deliberately and necessarily 
selective.  have restricted myself - according to my judgment-to the 
most representative Fathers, although  am aware that many other 
Fathers as well, have dealt with the issue of the procession  the Holy 

  start ,vith Orige:n because  think he was the first to be involved 

1.  Greek Fathers' doctrine concerning the procession  the Holy Spir-
 see:   SWETE,     the Doctrine   Procession    

Spirit Irom  Apostolic Age to  Death  Charlemagne, Cambridge 1876.  
KRANICH, Der hl. Basilius  seiner Stellung zum Filioque, Braunsberg 1882.  

PALMIERI, "Esprit Saint  La Procession du Saint- Esprit du Pere et du Fils», 
DTC 5,1, (1913) col. 762-869. L. LOHN, "Doctrina sancti  Magni de proces-
sionibus divinarum personarum», Gregorianum 10 (1927)  324-364; 461-500.  

JUGIE, De processione Spiritus Sancli ex  re"elationis et secundum Orien-
  Rome 1936. S. BOULGAKOF, Le Paraclet, Traduit du russe par 

Constantin Andronikof, Paris 1946. G. GUILIANI,  e processione dello 
 Santo  S. Athanasio, Rome 1950. J. MEYENDORFF, "La Procession du 

Saint Esprit chez les Peres orientaux», Russie et Chretiente 2 (1950)  158-178. V. 
HODZIANKO, tt'Filioque'  Patristic Thought», Studia Patristica 2, Berlin 1957, 

 295-308.  STAIMER, Die Schrilt "De Spiritu  "on Didymus dem 
 "on Alexandrien.  Untersuchung zur altchristlichen Literatur und Dog-

 Munich 1960. V. LOSSKY, "La Procession du Saint Esprit dans la 
doctrine trinitaire orthodoxe»   Image et   Ressemblance de Dieu, Paris 1967. 

 EVDOKIMOV, L' Esprit Saint dans  tradition OI'thodoxe, Paris 1969.  RA-
DOVIC,           Thes-
saloniki 1963,  143-176.  THEODOROU,      

        Athens 
1974.  ORPHANOS,          
Athens 1979. 
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 a discussion about the derivation of the  Spirit from the Father, 
in which the Son a1so somehow participates.  go  with Gregory of 
Neocaesarea,  Basil of Caesarea, GregolY of Nazianzus, 
Gregory of Nyssa, Epiphanius, Cyril of Alexandria, Theodoret of 
Cyrus, Maximus the Confessor, Ps. Dionysius the Areopagite, John of 
Damascus, Photius, Gregory the Cypriot and Gregory Palamas. These 
Fathers represent different traditions and their views have a bearing 

 the issue of the Holy Spirit's procession.  finish with Mark of Ephe" 
sus, because he has summarised the who1e discussion  the procession 
of the Ho1y Spirit  Eastern Patristic theo1ogy. After him the Ortho-
dox theo1ogians dealing with the subject more or 1ess repeat and ex-
pound the traditional a,rguments. 

During the discussion of this paper at the «Fi1ioque Meeting»,' 
 was asked to extend it and a1so to proYide some origina1 materia1.  

have done this in pub1ishing this study.  haye revised and extended 
the text and supp1emented it with extensive footnotes which indicate the. 
sources and the texts themselyes  which my statements are based 
and sometimes some additiona1 discussion is deye10ped in them. 

 haye discussed the subject basing myse1f  the sources them-
selyes, ayoicling inyo1yement in the endless discussion of the secondary 
literature. Neyertheless,  giye some reference to it in the footnotes. 
The reiteratioJl of certain ideas became ineYitable because many Fathers 
share the same Yiews and make the same points.  discuss somewhat at 
length the ideas of the Byzantine Fathers, because they deal exten· 
siyely with the subject and provide more materia1 tha:n the ear1ier 
Fathers. 

This study makes  claim to present a complete picture of the 
thought of the Fathers with whom it dea1s  the issue of the procession 
of the  Spirit. Its modest purpose is to trace the deyelopment 
and under1ine the main features of the subject, as much as the  
tion of a study of this kind al1ows. 

At the end a selectiye bib1iography is cited. This will help the in-
terested readers to find more about this subject. 
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1. ORIGEN 

Origen, teaching that the Father eternally begets the Son!, just 
as the light continuously sends out its radiance, extends the same ana-
logy to the Holy Spirit and argues that the Holy Spirit eternally comes 
forth from the FatherI • . 

This eternal procession of the Holy Spirit from the Father 
determines the relation of the Holy Spirit to the Father, Who, being 
Himself the source  His own existence, also becomes the cause of being 

 the Holy Spirit3• 

et. Origen, referring to the existing relation between the Holy 
Spirit and the Son, accepts a certain dependence of the Holy Spirit's 
mode of being  the hypostasis of the Son. Thus, commenting  
John 1,2 Origen remarks that the Holy Spirit is subject to a certain 

 through the Son, who is previous to   - says 
Origen -   xat  &YLOV      

      A:ny rejection, Origen 
goes  to say,  the Holy Spirit's  through the Son, 
would lead to the conclusion that the Holy Spirit   But 

1.  Jeremiam homilia  4, KLOSTERMANN, GCS, 3,  70, 13-25. 
De Principiis 1.2.3., KOETSGHAU, GCS, 5,  31,1-4. 

2. Fragmenta  Genesim ap. Eusebius contra Marcellum 1.4, KLOSTER· 
 Eusebius Werke, GCS, 4,  22,18:        

  
3. De P,incipiis 2.1, KOETSGHAU, GCS. 5,  111,28-31: «utrum sicut 

unigenitum filium generat pater et sanctum  profert,  quasi qui ante 
 erat, sed quia origo  fons  vel  sancti pater est, et nihiJ  his ante-

rius posteriusve intellegi potest». cf. a]so,Ibid. 1.2.13, KOETSGHAU, GCS 5,  
48,1-5:  bonitas  deo patre sentienda est, ex quo vel filius natus vel 
spiritus sanctus procedens sine dubio bonitatis eiu!, naturam  se refert, quae 

   fonte, de quo vel  est filius vel procedit spiritus sanctus». Origen 
makes the same   his Commentary  Numbers. See Homuia  Numeros 
18,4, BAEHRENS, GCS, 7,   

4. Gommentarium  Joannem 2,9-10, PREUSGHEN, GCS, 4,  65,2-3. 
5. Ibid.  65,4-5:           
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this is not possible, because the Fathe1' alone, is  Also the 
denial of a ce1'tain  of the Holy Spi1'it th1'ough the Son, could 
dep1'ive the Holy Spirit of His own hypostatic individuality2. 

Because the Bible clearly teaches that God is t1'iune and the 
Fathe1' «unbegotten», O1'igen a1'gues that the  Spi1'it must be con-
sidered among those who have 1'eceiyed thei1' being from the Father 
thlough the Son. O1'igen's argument 1'uns thus: «As fo1' us, pe1'suaded 
as we a1'e that the1'e are th1'ee hypostases, the Fathe1' and the Son 
and the Holy Spi1'it, and believing that nothing is ungene1'ated but the 
Fathe1', we admit as a mo1'e pious and t1'ue1' belief, that all things we1'e 
made th1'ough the Logos and that the Holy Spi1'it is the most excel-
lent and the fi1'st in o1'de1' of all that was made by the Father th1'ough 
the Son»3. 

This participation of the Son 1'efe1's to the Spi1'it's existential 
o1'igin and the Son's bestowal  the Spi1'it of ce1'tain of His own 
p1'operties as well, i.e. wisdom, intelligence, 1'ighteousness etc.4  the 
same way, O1'igen goes  to say that the «charismata», which the 
Holy Spi1'it g1'ants to those men who a1'e worthy, come f1'om the 
Fathe1', th1'ough the Son in the Holy Spi1'it5• 

Of cou1'se, O1'igen does not state clea1'ly how he unde1'stands this 
 of the Holy Spi1'it from the Fathe1' th1'ough the Son. Two 

points, though, a1'e beyond question: that a) the Holy Spi1'it is subo1'-
dinated to the Son 6 , and b) the Son pa1'ticipates in the Spi1'it's mode 

1. Ibid.  65,17 -18:        
2. Ibid.  65,6-10:           

        tJo"l)8E:    
           

3. Ibid. 
4. Ibid.  65,21-27:             

          06    
               

             
    Origen, discussing again  his Commentary  Ro-

mans the re1ation  the  Spirit to the Father and the  argues that the  
Spirit is the Spirit of the Father and a1so of the  because according to John 15, 
26 and 14,16 He 'proceeds' from the Father and 'receives' from the  Cf. Com-

 in    6. 12, PG. 14, 1098. 
5.  in  2. 10, PREUSCHEN, GCS, 4,  65,29-31: 

           8! 
        

6.  Origen's tendency towards subordinationism, see De principiis 1,3.5. 
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 being. It has been suggested that, according to the above quoted 
statements, Origen held the idea that the Holy Spirit was created 
through the Son1• But, bearing  mind that Origen rejects the idea 
that the Holy Spirit is a creature2 and also that he accepts the proces-

  the Holy Spirit as an eternal act  the Father3 , we must 
rule out this  

Rather we have to accept that when Origen speaks about this 
  the Holy Spirit from the Father through the Son, he had 

 the back of his mind the Holy Spirit's procession4• This procession, 
however, has to be understood as the derivation of the Spirit's being 
from the Father, as the unbegotten source, through the Son, Who 
participates in it. 

This, of course, is the doctrine of Fi1ioque. Therefore, the accu-
sations against Origen that he teaches the double procession  the Holy 
Spirit are not without foundation6 • 

KOETSCHAU, GCS, 5,  55,4-56,9. Nevertheless his subordinationism has been 
both affirmed and denied. Whi1e Jerome, Epiphanius, Justinian etc., have accused 
him, Gregory of Neocaesarea and Athanasius have acquitedhim. For a brief discus-

 and the relevant bibliography, see J. QUASTEN, Patrology,  2, Utrecht-
Antwerp, 1953,  76-79. 

1. cf.   SWETE,   History   Procession   Holy Spirit Irom 
 Apostolic Age   Death    64. 

2. Epiphanius' accusation (Panarion haer. 64.5, HOLL, GCS, 2,  415,5) 
that Origen has taught that the  Spirit is a creature cannot be proved.  
the contrary, Origen seems to reject this idea by stating that according to the 
Scriptures the Holy Spirit is not «factura....  creatura» (De Principiis 1.33, 
KOETSCHAU, GCS, 5,  51,1'1).  this ground the simi1ar charge of Justinian 

 ad Mennam, MANSI, 9, 489) against Origen, hardly can be justified. 
3. De Principiis 2.1.2., KOETSCHAU, GCS 5,  111-112. 
4.   Swete  cit.  64-65) is right  pointing out that «it is fair 

to suppose that... by the  of the Spirit he  Origen) means  more than 
His  the derivation of His essence from an   

5.  this agree both Western and Eastern scholars.  PALMIERI  cit. 
co1. 774) writes: (<Origene est le premier parmi les ecrivains eccJesiastiques grecs 
qui, avec une suffisante clarte enonce la procession divine du Saint Esprit du Fi1s», 
The same  share among others  JUGIE, De processione Spiritus Sancti 
ex  reIJelationis et secundum Orientales dissidentes,  99-101.  TREBE-
LAS,       1, Athens, 1959,  286. 
For more references cf. S. BILALIS,    Filioquc,    

  Filioqtte,  1, Athens, 1972,  99-103. Nevertheless, for an 
attempt to acquit Origen of this notion, cf.  ZOERNIKAV,   

           

  Petrograd, 1779,  10-12. 
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2. GREGORY OF NEOCAESAREA 

Gregory  Neocaesarea, a student and admirer  Origen,  
not share his master's viewpoint  the issue  the procession  the 
Holy Spirit. Gregory makes a clear distinction between the Holy Spir-
it's essential derivation from the Father and His manifestation through 
the Son. Thus, according to Gregory  Neocaesarea, the Holy Spirit 
is considered as having  subsistence from God and being made mani-
fest by the Son in order to wit to men1 Probably the sentence 'to wit to• 

men'  an interpolation made  order to underline the Holy Spirit's 
temporal mission2• 

Nevertheless, and without these words, the mode  being  the 
Holy Spirit from the Father and  manifestation through the Son  
clearly distinguished and considered as eternal, because the Holy Spir-
it, Gregory goes  to say,  the Image  the Son, and neither was 
the Son ever wanting  the Father, nor the Spirit  the Son3• Obvious-
ly, this distinction between the mode  being  the Holy Spirit from 
the Father and  eternal manifestation through the Son, rules out the 

1. Expositw  PG. 10,           
    

2. Already  LE QUIEN  his "Dissertationes Damascenicae» 1,3,  
  nostri    que  Paris 1712,    

54, has questioned its authonticity and his doubt was shared by   SWETE, 
 cit.,  67. 

For a general discussion  the authenticity  Gregory's work,  Creed 
 Exposition   see: C.  CASPARI, Alte und neue Quellen zur Geschichte 

des  und   Christiana 1879,  25-64; C.  FOUSKAS, 
      Athens 1959,  162-3. 

3. Expositw  PG. 10,       ......   
         a treatise  titJed,    

 and attributed  Gregory  Neocaesarea, the eternal manifestation  the 
Holy Spirit through the Son and His essential derivation from the Father is clear-
ly stated.  account  the consubstantiality  the Persons  the Holy Trinity, 

 is said, the Holy Spirit comes forth from the essence  the Father and He is 
revealed through the Son (Fidei Expositio, PG, 10, 1103-1124). Although Byzan-

 Fathers, such as Gregory the Cypriot, Gregory Palamas, Marl{  Ephesus 
and others, quote  as a work  Gregory  Neocaesarea,  does  belong  him. 
Photius had already indicated this  cod. CCXXX, PG. 103,  
and modern scholarship has so established. See  this topic,   Scriptorum 

  collectio, 7, Rome, 1881,  170-178.  LIETZMANN,  
  und  Schule, Tiibingen, 1904,  129-133. G. BARDY, «Gre-

goire de Neocaesaree», DTC, 6, (1920), col. 1846. C. FOUSKAS,  cit.,  200-201; 

eEOAOrIA,    4. 49 
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possibility of Filioque. This.is the reason why the  authors, 
opposing the doctrine of Filioque, quote Gregory's staternents again 
a11;d  " -'! 

·  " - )  

"'.   
3. ATHANASIUS 

Likewise, A.thanasius2 does ilotdiscuss' 'existing 
 the Pe,rs6ris of the' Holy  ashis targets  

theDivinity' oftheLogos,   and;. thrbugii'   
tion, the'redernption ofman. Nevertheless,his ernphasis upon::the 
archia of the Father certainly irnplies that he  Fathe; 
as' :the unique' principle and sourbe 'of .the hausal beingo{'the Son and 
the'  existence 'bfanbt'her    
Trinity,  the Fathe;'-; would  ntOte" IJrinciples aIid 
more Fa.thers, and thus::   the   Mal'':' 
clon'-br to' Manichaisi!i. Therefore,Athanasius pointi 'Out: «OU  

        . 
· .' . Athanasius illustrates the  of  a:nd 
the Holy Spirit frorn the Father by the well-known  of the 

 its  an,d  soJlrce, itsrlver  its water". 
 this ground, Athanaslus argues thatthe HolySpirit p'roceeds 

frorn the Father but lies eter,nally  Son. The Holy Spirit is relat-
edbothto  the Son is proper  
tlie essence ofthe Fatherbecat)'se He:is of·'theFather, so'&1S0 theHoTy 
· ", .' ..:. , ..... :. . : .  .....  

.. '.  .;" ....: 

1.SeeGREOORYTHE CYPRIOT, So-"ip'ta apologetica,  
 lbid  GREGORY   B(JBf{IN-

 1';  130,17-19;:M:ARK"OF EPHESUS;-Testimoniit collecta, ' quibus 
 ut  Slznctum     1'5,'  -306. . " 

'.' .. ' 2:   the  of the Holy Spirit, cf. th'efol. 
lowing recentstudies,G.  Divin'iia e processione  Sdnto 

 ;S; Atltanasio,  1950; C.R.B. SHAPLAND,  Letters   
concerning!he  'Spirit, NeW York, 1951':  'LAMINSKI, Del" Heilige Geist as 

 Geistder Glaubingen, Leipzig 1969;  C.CAMPBELL"jicThe 
'doctrineof the HolySpirit,:'jn the  Athanas(us», Scottish   
Theology, 27 (1974)  408·440. ;-' ',;'. " 

 '3. 'Oratio   26;S52C-353A.> ,,,' ." 
" . 4;  ad   19, PG. 26,  BothanaIogie'sare common 

 the Father:!-:' For a discussion   and patristl'c referei'i'ces {6 these 
images; ct; -F\ J. DOELJGER, (;Sonile' und '&onnenstrahl  '{Helchtifs  Logos'. 

 christlichen Alterlums»,; Antike    211-29'0. 
..- .-. .. 
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Spirit.' ,is  to the essence'of the Son, because the" Holy Splrit i8 
sa·id' tobe from God 1• 

• The Holy Spirit, derivjng His existence rfom the  
i.e. the Father, is the image of the Son, as the Son isthe image  the 
Father2• 

With reference to thei(economy» ().f creation arid  
asiu,c:; explains that thei-Ioly Spirit, proceeding fr{)ffi the Father, shitles 
forth  sent and  by the Son3• Thismissi{)n  the  Spir-
it by the Son is not restricted to the time after the Incarnation, but 

.beforeit. The  Logos, always possessingthe  
Spirit as Hisowh" has,sent   And it is precisely this facuJty 
of·tI1e- Son  sending"forth the Holy Spirit eternally a.nd  time that 
pr(jves His divi'n.ity5. . , 

 thisground the· HolySj>irit-issaid  be the instrument of 
the ·Son iri the divine  ofcreatlon and sanctification, and to this 

 the  Spirit is considered as  givenand ·sent by  
W€ Son a!Hhevita1 aGtivity and the gift by Whom ;the Wbrd  

 eh1ightens 6•  this' i(sending» and  of the  
Spirit by the Son must not be confused with iIis hypostaticderivation 

 
.. , The:Soh as God-man  theone hand sends and.  the other 

re:ceivesc ·the Holy:   th·is account the  Spirit ·receives
Hw mi,c:;sion ·f-rorh the Son  everything thatthe  Spirit has 

 fo.rth. fr'om: 1,he Sorr. But  to If.is· human nature  
the Son receives the  Spirit because it is receptive  it. 

With reference to tho infusion of the  Spirit by Clirist to 

1.  ad  i. 25, PG. 26, 588C-589A:        
             

    ... 
.' .    1. 2{),PG. 2·6,  

3.     20. PG. 26,      1l0i3,  
            

             
'ieu:tlt       . .. 

4. Oratio   48, PG. 26,  ' . 
.'.' . '.'. '5.'   Arianos 2. 1'8, PG-. 26,  

6. :EjJ.·    25, PG.: 26,      5,.P.G. 
26; 632BC.·· . ... 
:'..   [:. 20,  26·,   ·ad.   3; PG; 

  3.24,; ·PG. 2·6, 373'!3. "',' .'.' ;':. 
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the discip]es, Athanasius makes c]ear that the  Spirit, proceeding 
eterna]]y from the Father, was given to the discip]es by the Sonl This• 

a1so app1ies to the mission of the  Spirit for the sanctification and 
deification of man2• 

 the account given we are permitted to maintain that,accord-
ing to Athanasius, this «shining forth», «sending», «mission» of the  
Spirit by  through the Son is not re]ated to His mode of being but to 
His energies which are common to the three divine Persons of the  
Trinity3. 

The Father is considered by Athanasius as the source not on]y 
of the being but a]so of the activities of the Godhead. The Father creates 
and renews a11 things, through the Word, in the Holy Spirit'. There-
fore, the gifts which the Spirit divides to each are bestowed from the 
Father through the Son. And those things that are given from the Son 

 the Spirit are gifts of the Fathere• And when the Spirit is in us, 
the Word a]so, Who gives the Spirit, is  us, and in the Word is the 
Father S•  this ground Athanasius argues that Divine Grace, being 
one, is granted from the Father and, passed through the Son, is 
fulfilled in the Holy Spirit 7• 

That Athanasius is hesitant to accept an essentia1 derivation 
of the Holy Spirit from the Son is a]so c]ear from the fact that he mainly 
confines the use of the verb  and of the preposition  
to the essentia] derivation of the  Spirit from the Father, while for 
the Holy Spirit's mission he uses the preposition    Thus, 

1.   Serapionem  3, PG. 26,      
         

2.  ad. Serapionem  30, PG. 26, 660C; Ibid.  20, PG. 26, 577C. 
3.  ad Serapionem,  30, PG. 26,       

               
               

4.  ad Serapionem  28, PG. 26,  
5.  ad Serapionem  30, PG. 26,  

6. Ibid. 
7.   Serapionem  30, PG. 26, 600C:       

           
8. See the relevant remarks   SWETE:  preserve the.  S. 

Athanasius carefully avoids the use   and   cit.  92. C. 
SHAPLAND, foIlows suit by saying, «nor does Athanasius use   any 
sensewhatever  the Son».  cit.  64 note 13. With reference  the prepositions 

 and  Shapland points out: «The preposition  is generally preferred  
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despite certai:n ambiguities1 a:nd the  that Atha:nasius does :not 
develop the issue  the processio:n  the Holy Spirit, the idea of a 
double processio:n  the Holy Spirit ca:n:not be squared with Atha:n-
asius' Tri:nitaria:n theology2. 

4.  CAPPADOCIANS 

The Cappadocian Fathers approach the mystery  the Holy 
Tri:nity a:nd the existi:ng i:nter:nal relatio:ns betwee:n the divine Perso:ns 
from a differe:nt a:ngle. They do not co:nfi:ne themselves  biblical evi-
de:nce but, while they start their  from  they try with 
some philosophical terminology to u:ndersta:nd -  far  it possible 
to man - this great mystery  the Holy Trinity3. The  poi:nts 

 Cappadocia:n theology regardi:ng the relatio:ns of the divi:ne Perso:ns 
are:  there  a disti:nctio:n made betwee:n ousia a:nd  which  

Athanasius also says, Crom John  that the Spirit receives     close 
examination  the passages  which these and analogous expression occur suggests 
that  using them, he thinks, primarily, if  exclusively,  terms of the  
mission  the world».  cit.    C. CAMPBELL, also makes the same 

  cit.   

1. See  this   C. CAMPBELL, "The doctrine of the Holy Spirit 
 the theology  Athanasius»,    

2.  this issue there is disagreement among the various scholars. 
FAUCON,  his prolegomena  the 25th volume  Migne's Patrologia Graeca, 
has already argued that Athanasius teaches the double procession of the Holy Spirit, 
(PG. 25,   The same  share among others   SWETE,  cit. 

 92; TIXERONT, History  Dogmas,  2,  Louis,   74;  JUGIE, 
De procession/J Spiritus Sancti ex  re"elationis et secundum Orientales dissi. 
dentes,  135.  the contrary MACINTYRE,  cit.  371, finds the idea  
Filioque Coreign  Athanasius' thought and  this agree,  LAMINSKI,  cit. 

 153-155,181. J. QUASTEN, Patrolog-y 3,  77, admits that Athanasius  
where states explicitly that the Holy Spirit proceeds from the SOfi», but he thinks 
that the procession  the Holy Spirit from the Son or from the Father through the 
Son is a necessary corollary  Athanasius' whole argument. C. SHAPLAND, thinks 
that Athanasius' purpose was  more than  ccestablish that the Spirit derives 
His existense from the Father as truly as the Son, and that he stands  as close 
and  relation  the Son as the Son  the Father».  cit.    
CAMPBELL,  agreement with Shapland, says that Athanasius was  involved 

 the question and he was content  leave the final correlation and adjustment 
of this problem  others».  cit.   

3. For an assesment  the Cappadocians' contribution  this issue see, G. 
L. PRESTIGE, God  Patristic Thought, London 1952,  233,  



 tothe existili'g relation   
b) the Father is related to the Soli and the Holy Spirit as the cause 

 tothose who are caused  c) the Father alone is:the 
source and principle  the existence  the' Son andthe HbJY.'Spirits• 

The distinction between ousia and  corresponding to 
the difference between. commo:n, an1particu1ar, implies that the common 
properties  the nature do  apply to the  and the distinc-
tive properties  each of  hypostases Q:o not belong to tM 'common 
divine nature or    the,,}:<)lther;.onac-

 of  hypostatic-'property, deriving,   from Him..self 
pringsforth the  andthe.H?ly Spirit. The,  forth by  
eration  His hypostatic property .1s .. tobe' begotten,::'  Holy 

,.} 

, ,. 1, BASIL"  236,6, COURTDNN,E,   5'3;  21(4,  
 205:        r8tov,       ..  

      ......  at       11 
  11     Ad"ersus Eunomium 2,28, GAR-

NIER,  1, 265BC.GREGORY OF NAZIANZUS,   laudem/A. 
thanasii 35, PG. 35, 1124; Oratio 39, In Sancta  H,-PG.36,  ,GREGORY 
OF NYSSA, De.oratione  3, PG; 44, 1160BC. . 

2: BASIL, Hom. de Fide, 2,.GARNIER,  2,  Adpers'1lS Eu-
nomium 1, footnote 5, GARNIER,  236CB; Ad"ersus E'uhQmium'2, 2'6, GAlt-

lER,  1, 262D-263A, GREGORY OF NAZIANZUS,  2'0;' De dogmate 
et constitutione episcopo/'um 7, PG, 35,  Oratio 31, TheoZogica 5, De Spi."itu 

 14, PG.36, 148-149: GREGORY OF NYSSA, Ad Graecos ex  

 MUELLER, GNO, 3, 1,  25,4-8:        
               

  arTtov         Ad,Ablabium 
quod  sini tres  M'UELLER, GNO,.3,-1,  1-5;'   

  Sancto, MUELLER, GNO, 3,.1,  93,4-6; De oratione'  
  'JAEGER'S,_Gregory'"on Nyisa's Lehre  hl.  133. ,..' 

3. BASIL, Hom.  et Arium et Anomoeos 4,'GARNIER, 
 2, 193DE:        

       de  '2, GARNIER,.BOO,'l;;  
Ad"ersus Eunomium 2,33-34, GARNIER,  1, 270DE. GREGORY OF  
ZIANZUS,' Oratio20, De dogmate e.tconstitutione e'piscoporum '7, PG.  

 2, ApoZogetica, 38,  35,    laudem HerorUs philosophU.5; 
pG, 35, 1220BC; Oratio 34, lnAegyptiorum ad"entum10,'PG.·S6, • .GREGORY 
OF NYSSA, Contra Eunomium"3,2, JAEGER, GNO, 2j  57,   

  . '-. . -
. 4, GREGORY  NAZIANZUS,' Qratio'39,  SanctaLumina, 12,1"8-:36, 

348C:         ..   
 .. GREGORY OF NYSSA,  Eunomium 1, 278, JABGER; GNO, '1,  

107-108;  dom.inica, 3,. PG. 44,i1:60C.· .. "  ,\C', __ ','c. • 
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Spirit comes forth by  is Hif:} own distinctivepI:Qpertyl, 
Bi:)cause these individual properties!lre not,    
fused, the .Father is the sole cal}.se of being of· the So;n and ofthe Holy 
Spirit2 If· one of those wQo have been .cause,d by the • 

 cause apart from the  then  is div.erte<l tq 
po1ytheism3. ' 

•• ;",;. 

5.'; BASIL OF CAESAREA' 
... .; 

Basil,followingthese principles, teaches. 'that the Fatber, deriy-
ing Hisbeing from Himself and. having  cause  His ownExist.ence; 
brings forth the Son and the J'loly Ghostby conferring upon"them 
His nature. The Son comes forth by generation and:the Holy Spirit by 
precession4• Both generationand processjbn havetQ' p.e  
not as  as eternal and  aQts 
cordance witb God's eternity5. 

Basil,  order to illustrate tbe procession of the -Holy Spil'it e 

1. BASIL, Hom. contra Sabellianos et Arium et Anomoeos 7,· GARNlJfR, 
 2, 196CD. GREGORY  NAZIANZUS, Oratio    12, 

PG. 36,  GREGORY OF NYSSA, Ad    
MUELLER, GNO, 3, 1,  ·25,10-15. . ' 

2. BASIL,  125,3, COURTONNE 2,     
              
            
  . ...     ... .. 

3. BASIL, Ad"ersus Eunomium 2,33, GARNIER,BOO, 1,  GREGORY 
OF NAZIANZUS, Oratio 31, TMOlOgiCa 5, De Spiritu Sancto 7, PG. 36, 14.OD-14.1A; 
GREGORY OF NYSSA, Ad'   communibus notionibus, MUELLER, GNO, 

  19-33, . 
..  4. Hom. contra Sabellianos  Arium  Anomoeos 7, GARNIER,  2, 

196CD. ., . 
5 Ad"ersus Eunomium 2,17, GARNIER,  1, 24.7BC; De Spiritu San-

cto 16, 38, JOHNSTON,  80;10-14.. 
6. For' Basil's teaching onthe procession of the H61y· Spirit. see:  KRA-

NICH,· Der hl:  inseiner Stellung  Filioque, Braunsberg 1882;  
 ER, Die  des heiligen Basilius des Grossen, Paderborn 1912; L. 

LOHN, «Doctrina S. BasiIiT Magni de processionibus divinarum  Gre-
goi'ianum, 10 (1929)  329'364; 4.61-500;  JUGIE, De  Spiritus Sancei 

 jontibus re"elationis     14.7-154.;  CAPELLE, 
«La procession du Sain t Espri t·d' apres la  de Saint  L' O';ien{ Syrien, 
(1962)  67-77;  PRUCHE,  de  Sur le·Saint Esprit. Introduction, 
texte, traduction et notes, SC, 17 bis, Paris 1968.   Thesestudies 
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from the Father, uses the analogy of a breath, and argues that the Holy 
Spirit  the breath of the Father eternally proceeding from Him1•  
order to exclude any idea of time  the Spirit's procession, Basil re-
marks that the Spirit  not a vapour emitted by the organs of respira-
tion, but an eternal act of the Father from Whom the Spirit of truth 
proceeds2 • 

Against Eunomius, who maintained that the Son was the cause 
of being of the Holy Spirit3 , Basi] argues that this idea introduces into 
the Trinity a second cause4 Basil, replying against the Pneumatoma-• 

chians, who accepted the Holy Spirit as a creature made by the Father 
using as instrument the   says that the Spirit proceeds from the 
Father and we confess Him to be without creation  

As far as the Spirit's relation to the Son  concerned, Basil 
agrees with Athanasius 7 that this relation is similar to the  

which the Son bears to the FatherB, and as the Son  the Image of the 

cessiate a cautious reading because they are written  with due objectivity to-
wards the Greek Patristic tradition. Capelle's essay  the other hand is based 

 a work the authenticity  which is highly disputed. 
1. Hom.   32:/., GARNIER,  1,     

    8      8      

  ....             
Cf also, De Spiritu Sancto 16,38, JOHNSTON,  80, 101-15. 

2. De Spiritu  16,38, JOHNSTON,  80,9-15. 
3. Eunomius' argument runs thus:     

              
 81:    (Liber Apologeticus 20, PG. 30, 856BC and by 

 Ad"ersus Eunomium 2.,32,   1,  
4. Ad"ersus Eunomium 2,33, GARNIER,      

      ....       
         81:   

              

 
5. About this common teaching  Pneumatomachians and Arians see: 

THANASIUS,   Serapionem  1, PG. 26,  Ibid.  9, PG. 26,  
SIL, De Spiritu Sancto 34,31, JOHNSTON,  68,10-13; GREGORY OF  
ZUS, Oratio theologica 5, De Spiritu Sancto, PG. 36, 137C; GREGORY OF NYSSA, 
Ad"ersus Macedonianos, De Spiritu Sancto, MUELLER, GNO, 3,1,  101-8-10; 
EPIPHANIUS,  haer. 74,1, HOLL, GCS, 3,  313,10-12; DIDYMUS OF 
ALEXANDRIA, De Spiritu Sancto 14, PG. 39, 1046C; 

6.  125,3, COURTONNE, 2,  34,32-34. 
7.  ad Serapionem  21, PG.  
8. De Spiritu  17,43, JOHNSTON,  89,6-8:      
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Father, the Holy Spirit  the Image  the SonI, which implies that the 
Father alone remains the cause and origin  both. 

Basil goes  to say that the Holy Spirit  attached to the Son 
and with Him the Holy Spirit  inseparably apprehended and has  
being attached to the Father, as cause, from Whom He also proceeds·. 
The Holy Spirit has as mark of  proper hypostatic nature that He  
known after the Son and together with Him, but has  subsistence 
from the Father3 The Son declares the Spirit, Who proceeds from the• 

Father, through Himself and with Himsell, shining forth. 
Basi], dealing with the relation of the Spirit to the Son with re-

ference to the «economy» and particularly to man, maintains that the 
knowledge of God  possible to man only through the Holy Spirit's 
iIJumination'. He, like the sun, enlightens the eyes of the soul to show 

 Himself the image of the invisible and,  the blessed spectacle  the 
image, the unspeakable beauty of the archetype5•  the other hand, 
the energies of God, common to the three Persons   the natural 
Goodness and the inherent Holiness and the Royal Dignity) extend 
from the Father through the Only-begotten to the Spirit 8• 

Basil, dealing with the relation of the Holy Spirit to the Son  
their common energies, uses the expression <ethrough the Son»7, while 
when he speaks about  causal procession from the Fatber, he uses 
the preposition «from»,  or  

Indeed, the idea that the Holy Spirit proceeds causally from 

           bJ   
    
1. De Spiritu Sancto 26,64, JOHNSTON,  123-4. 
2. Hom. contra Sabellianos et Arium et Anomoeos 4, GARNIER,  2, 

               
Ibid. 7, GARNIER,  2, 196C:        

3. Hom. contra Sabellianos et Arium et Anomoeos 6, GARNIER,  2, 
194D;  105, COURTONNE, 2,  7,27-28. 

4. De Spiritu Sancto 26, 64, JOHNSTON,  123·4. 
5. Ibid. 18,47, JOHNSTON,  94,16-95,15. 
6. Ibid.  95,16-20:          

   1[ou             
             

7. Ibid. 
8. Hom.  Psalmos 32,4, GARNIER,  1,  De Spiritu Sancto 16, 

38, JOHNSTON,  80, 14; Hom. contra Sabellianos et Arium  AnomoBos 7, 
GARNIER,  2, 196C. 
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b6t.11 ·.v;ould· be aJBt.;POng·  ofBa·sil ii his defence'  tM' div,ihity 
 the Holy Spirit,  the Pneumatomaohians did'not  the 

   Fa:ther and the Son:' Basil,however, lsv:ery cautious 
  this' stiP. Basil's  was that the Father·j'alone  

 root"and  the Son and the HolySpirit1.. 1, '.' 

.   .j, ," . :\ " .. ·r( 

.:;., ,  be continued),':::'/ 
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.:. ,( {, H6m:"  .  et Ariumet  GARNIER,BOO, 2, 
  105, COURTONNE, 2,  6,2'2. A,part from the Orthodox theologians 

SOffie Protestants sucl1 as   HARNACK;' Lehrbuch'- der Dogmiingeschichte, 
Die entwickelung des kirchlichen Doginas .   2, Darmstadt 1.964;  302ff; 

 Amphilochius'    seinem'  zu ilen  
   are  agreeffient  this'point. 

''On,:the- cQntrary, ROffian-.Catholics'choJars ,rnsistthat according  Basil 
the Holy Spirit, proceeding froffi the Father through the Son,  some sense owes 
,H1s'hy-parxisaJ5o  the<Sbn. Cf. A.ICRXNICH;Op. cit.  65ff;   . 
.   3,  233::  JUGIE,Op. cit:  

 ALMIERI,  cit. col. 783. 


