THE PROCESSION OF THE HOLY SPIRIT*
ACCORDING TO CERTAIN GREEK FATHERS

BY
MARKOS A. ORPHANOS

6. GREGORY OF NAZIANZUS

Gregory of Nazianzus emphasizes more than Basil the unity and
Monarchia?l, and for the first time clearly distinguishes the distinctive
properties of the three divine Persons?. Thus, the distinctive character
of the Father is that ««&yevwnatoa» of the Son «yévwnoic» and that of the
Holy Spirit «éxmdpeuoien or «Exmepdign or «mpdodogn®. Although Gregory
is aware of the fact that he has introduced the term «procession» as
the hypostatic property of the Holy Spirit, he does not discuss further
the doctrine of the procession. Generation and procession, are, as modes

* Tuvéyewo & Tiig ok, 778 Tob wponyovwévou (N') Téuov.

1. Oratio 40, In sanctum Baptisma &1, PG. 36, £17B; Oratio 29, Theologica
3, De Filio 2, PG. 86, 76B: « Huiv 8¢ povapyio to Tipdpevowy.

2. Basil is explicit in considering as the hypostatic properties of the Father
the dyewnoto, and of the Son the yéwnoiw. He, though, is reluctant and does
not advance to define the mode of being of the Holy Spirit. Referring to the issue
he makes a general remark to the Spirit’s iSudpare, without giving any further
explanation. (Hom. de Fide 3, GARNIER, BOO, 2, 227E-228A ). Elsewhere, attri-
buting to the Father the property of dysvwiole and to the Son that of yévwnoug, he
applies to the Holy Spirit the dywxouds (Ep. 236,6, COURTONNE, 3, p. 53,9; Ep.
214,4, COURTONNE, 2, p. 205,24). It is to Gregory’s merit that has established
procession as the hypostatic property of the Holy Spirit.

3. Oratio 25, In laudem Heronis philosopht 15, PG. 35,1221B: «i8wov 32
Tlatpdg pév % dyewnole, Yiod 8¢ % yévwnotg, Ilveduorog 8¢ A Exmepdrion. Cf. also, Ibid.
1220B; Oratio 26, In seipsum 19, PG. 35, 1252C; Oratio 30, Theologica &, De
Filio 19, PG. 36, 128C; Oratio 21, In laudem Athanasii 15, PG. 385, 1096B; Oratio
39, In sancta Lumina 12, PG. 36, 3478B; Oratio 42, Supremum Vale 17, PG.36, 377C.
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of being, incomprehensible!. Any attempt to comprehend them will be
done in vain, because this mystery is known by God alone?.

Gregory’s purpose seems to be to establish the divinity of the
Holy Spirit and for this reason he stresses over and over again His re-
lation to the Father. Thus, the Father «qua Pater» is the origin and
fountain of the Son and the Holy Spirit. Their ground of unity is the
Father out of whom and towards whom are reckoned the subsequent
Persons, not so as to confuse them, but so as to attach them? The
Father is yevwfrwp and mpoforede, the Son yéwnue and the Holy Spirit
nwpbBAnuat. The Holy Spirit comes forth from the Father not by way
of generation but by way of procession®. He is neither ungenerated,
because this would imply that there are two unoriginated principles and
two Fathers, nor generated because there would be two Sons. He exists
as a result of proceeding from the Father®. The éxmépevoic as mode
of being of the Holy Spirit, Gregory goes on, is a third state in God be-
tween the other two states, namely the &yewnolx and yévwwnoig. This
state has been revealed to us by a theologian who is greater than the
subtlest of mere human dialecticians, i.e. Christ Himself?.

Because the Father is the only cause of existence of the Son and
the Holy Spirit, they are related to Him as the aitiatd® On the other
hand, because the hypostatic properties are incommunicably individ-
ual, there is no confusion or mixture in the eternal relations of the
Divine Persons®. For this reason, they keep their own distinctive pro-

1. Oratio 81, Theologica 5, De Spiritu Sancto 8, PG. 36, 141B: «elrnt ob thy
dyewnoloy tob IMarpdg xdyd Thy Yéwnoty puotohoyficew xal thyv éxmbdpeuoty Tod Ilvedpoe
Tog %ol TapamAnkticepey dupw elg Oeod puoThpte TopaxdTTOVTEGY.

2. Oratio 25, In laudem Heronis philosopht 17, PG. 35, 1221; Oratio 20, De
dogmate et constitutione episcoporum 10, PG. 36, 1077AB.

3. Oratio 42, Supremum Vale 25, PG. 36, 476B: «"Evewotig 8¢ 6 Iathp 2 ob
xal mpdg Sy avayeral o €Efign. Cf. also, Oratio 89, In Sancta Lumina 12, PG. 36, 348B.

4. Oratio 29, Theologica 38, De Filio 2, PG. 36, 76B.

5. Oratio 39, In sancta Lumina 12, PG. 86, 348B: «x 7ol Ilatpdg vdp.....
TIvedpa dytov danbide to TIvebpe, wootdy pdv éx tod Iorpds ody vixdg 82 008E yap yewn-
TG GAN ExmopeuTdgN.

6. Oratio 31, Theologica 5, De Spiritu Sancto 7-8, PG. 36, 140-141.

7. Ibid 8, PG. 36, 141AB: «mol yap OfAceig o Exmopeutdy elmé pot, péoov dve.-
@uvdv tHs ofig Siotpéoewg, xol wapd xpelocovog B xatd of Beoddyouv Tob cwTiipog Hubv
gloaydpevov;n.

8. Oratio 20, De dogmate et constitutione episcoporum 7, PG. 35, 1078AB. Cf,
also, Oratio 31, Theologica 5, De Spiritu Sancto 14, PG. 86, 149A.

9. Oratio 29, Theologica 3, De Filio 12, PG. 36, 89B,
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perties incommunicable. «O%re 700 ITatpbés — Gregory writes — éxotdy-
To¢ TG dyevvnetac... obte tol Yiol tii¢ yewnoewg.... ofite ol Ilvebparog
3 elg tov Hatépa perarminrovrog ) elg Yidv... N yap idbmg dxbvyrogt.

Gregory insists that the procession of the Holy Spirit from the
Father is a strong evidence of His divinity, because since He proceeds
from the Father, He is not a creature. Since He is not begotten, neither
is He the Son. Because, though He has a different mode of being from
being unbegotten or begotten, He is God% Although Gregory deals in
passing with the particular relation of the Holy Spirit to the Son, it is
clear that he excludes any sense of His essential derivation either
from or through the Son. Therefore, Gregory, illustrating the relations
of the Holy Trinity, uses the analogy of the mode of being of Adam,
Eve and Seth®. Adam is a type of the «unbegotten», Seth is of the
«begotten» and Eve is of that which «proceeds»?.

1. Oratio 39, In sancta Lumina 12, PG. 36, 348BC.

2. Oratio 31, Theologica 5, De Spiritu Sancto 8, PG. 36, 141B: «Té ITvebupa
Td &yov, & mopa Tob ITotpdg xmopedetat” xah’ Soov pev Exeibev xmopetetal, ob xrlopa:
%o’ 8oov 8¢ dyewitov xol yewntol péoov Oebgn.

3. Carmina moralia 1, 20-28, PG. 37,524:

«dx pdy dvapyov

otpdg Ylbg. ... &x & oo TToddg

odkétt mals dyamnTde Spotiov edyog E@éaxemv:

Og xev 6 pdv pépyn yevéng 6hog adrap 6 ¥’ Yidg
olov xal povvolo povdrartog: elg &v tévre

Tlvedpots oby peydie, 1o o Mot b0ev elow dpolovn

4, Carmina dogmatica 111, PG. 37, 408.

«éE évdg &pxeyévoao Sapap xal ZNHO é&yévovro

od Texth TexTé TE, ﬁooro[ ye unv Eoxov dpoleg.

CI. also Oratio 31, Theologica 5, De Spiritu Sancto 11, PG. 36, 145A; Oratio 39, In
sancta Lumina 12, PG. 36, 348C. This analogy is common among the Fathers. See
GREGORY OF NYSSA, Ad imaginem et ad similitudinem, PG. 44, 1329BC; JOHN
OF DAMASCUS, Ezpositio fidei 1, 8, KOTTER, p. 23, 119-122; PHOTIUS, Am-
philochia quaestio 28, PG. 101, 208CD; GREGORY PALAMAS, Adyoc ’Amodeustirdc
1.14, BOBRINSKY, XTIl 1, p. 42; Adyos ’Anoletwrinoc 2.53, BOBRINSKY,
XTI, 1, p. 169; Ibid. 66, BOBRINSKY, XT'II, 1, p. 188; MARK OF EPHESUS,
Capita Syllogistica 38, PETIT, PO. 15, p. 406,
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7. GREGORY OF NYSSA

The third of the Cappadocians, Gregory of Nyssa, follows the
main line of thought of Basil and Gregory of Nazianzus. For him, the
hypostasis of the Father is also the sole unoriginated principle, which
brings forth eternally the Son by generation and the Holy Spirit by
procession'. The Father’s «Prosopon» is the only cause of the existence
of the two other Persons Who are caused. Gregory’s argument runs
thus: «&v yap T0 mpdowmov xal T6 adtd Tob matpbs, ¢ obmep 6 vidg yewwd-
Tor xkal TO Tvebpa TO &yrov ExmopedeTon. Sud 3N xal xvplwg TOV Eva altiow
petd T@v adtol altiatdv Eva Oedv gapévn®, Because the hypostatic pro-
perties are incommunicable and unconfused, the unity of essence and
the triplicity of Persons are safeguarded®. On the other hand, on account
of the identity of the essence and the coinherence of the hypostases,
the Father cannot be considered apart from the Son and the Son apart
from the Holy Spirit. The Son exists forever with the Father and the
Holy Spirit with the Son*.

Gregory dealt with the immanent mutual relations of the div-
ine Persons. Refusing the Eunomian notion that the Holy Spirit was
created by the Father using as instrument the Son® he recalls the
idea of the divine monarchia and insists that the Son and the Holy
Ghost have a causal dependence from the Father®.

In the famous 38th letter of Basil which some scholars with

1. De oratione dominica, in W. JAEGER’S, Gregor von Nyssa’s Lehre yom
heiligen Geist, p. 133: «I8ov 108 matpds & wi) €€ alrlov elvar: volro odx Eotiv 18elv
gl vob vlol xal 1ol mvedpatog' 8 Te uldg éx Tob matpdg EEFADev. . . . xal vd TVElua éx
700 Beol xal marpds Exmopederain.

2. Ad Graecos ex communibus notionibus, MUELLER, GNO, 3, 1, pp. 24-25.

3. De oratione dominica, JAEGER, Op. cit., p. 133: «pla xard 10 dxbrovBov
dmodédsuetar 1iig dylag Tpuddog # plotg, od cuyyeopévng ¢’ xdotng TdY drooTdoswy Tiig
xat’ galpetov Emibewpovpévne adrais t8tbtyrog, 0088 TEV YveplopdTwy v dAANoLG dA~
raooopévey Hote o onpeiov Tig matpkg drootdoewg éml Tdv Lldy A T Tvebua peteve-
¥Ojvot, 3 ToU vioD mdaw évi T&v mpoxewpudvey Epappoctiival, ¥ Ty 1ol mvedparog I8L6-
e ©6 matpl xal T6 vl émipatvesBar, dAN &v TH xowdtTL Tig pbocwg drovdvnTog B
&y Iwlbvrev Bewpeitar Sudxpiowgn. Cf also, Contra Eunomium 1, 278, JAEGER,
GNO, 1, pp- 107-108; Ibiud. 1,277, JAEGER, GNO, 1, p. 107.

4. Ad Graecos ex communibus notionibus, MUELLER, GNO, 3, 1, p. 25,8-12;
De oratione dominica, in JAEGER’S, Gregor yon Nyssas’ Lehre vom heiligen Geist,
p. 133.

5. Apologeticus liber, 20, PG. 30, 856BC.

6. Ad Graecos ex communibus notionibus, MUELLER, GNO, 3, 1, p. 25;
Ad Ablabium quod non sind tres dei, MUELLER, GNO, 3, 1, p. 93.
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convincing arguments attribute to Gregory of Nyssal, the relation of
the Holy Spirit to the Father and to the Son is plainly explained. Thus,
according to Gregory of Nyssa the Holy Spirit, indeed, depends on the
Son with Whom He is inseparably apprehended, but He has His Being
dependent on the Father as cause from Whom He proceeds. The mark
of the Holy Spirit’s hypostatic individuality is that He is known after
the Son and with Him. Yet, He subsists from the Father. On the
other hand, Gregory goes on to say, the Son, knowning through Him-
self and with Himself the Holy Spirit proceeding from the Father,
has no communion with the Father or the Holy Spirit as regards in-
diviating marks but is known only by the above mentijoned signse.
As Gregory of Nyssa explains elsewhere, the Son is linked to

1. Although many scholars, such as P. MARAN, Basilii opera omnia, vol,
3, p. 146; F. NAGER, Op. cit. pp. 43-45; 54-65; A GRANDSIRE, «Nature et Hypo-
stases divines dans S. Basile», Recherches de Science Religieuse, 13 (1932) pp. 130-
150; A. M. RITTER, Das Konzil von Konstantinopel und sein Symbol, Gottingen
1965, p. 282; Y. COURTONNE, Saint Bastle, Lettres 1, Paris 1957, p. 81 and others,
still consider this letter as a work of Basil, it seems more probable that it has been
written by Gregory of Nyssa. For the relevant arguments see H. RITTER, Geschichte
der Philosophie VI (Geschichte der christlichen philosophie II) Hamburg 1841, p.
156; A von HARNACK, Lehrbuch der Dogmengeschichte, vol. 2, pp. 264-5; A.
CAVALLIN, Studien zu den Briefen des hl. Basilius, Lund 1944, pp. 71-81; R.
HUEBNER, «Gregor von Nyssa als Verfasser des sog. Ep. 38, des Basilius zum
unterschiedlichen Verstdndnins der odsto. bei den kappadozischen Briidern», Epe-
ktasis, Mélanges patristiques offerts au Cardinal Jean Daniélou, Paris 1972, pp.
463-490.

This letter is quoted again and again by the Byzantines opposed to Fi-
lioque. See GREGORY THE CYPRIOT, Scripta apologetica, PG. 142, 259AB; De
processione Spirttus Sancti, PG. 142, 296B; GREGORY PALAMAS, Adyog *Anodet-
#tinds 1.20, BOBRINSKY, ETTI, 1, p. 46, 1-3; Ibid. 1.30, BOBRINSKY, T1I, 1,
p. 59, 11-21; MARK OF EPHESUS, Tesumonia collecta 36, PETIT, PO., 15, p.
347; Capita Syllogistica 6, PETIT, PO., 15, p. 377. For a different interpretation
of this letter by Latins and Greeks at the Council of Florence, cf. J. GILL, The
Council of Florence, Cambridge 1961, p. 291.

2. BASIL Ep. 38, 4, COURTONNE, 1, pp. 84-85: Emneid3 tolvuv 16 "Aytov
TIvebuar, &g’ ob méon &ri iy xtiow H véy dyad&y yopnyio mnydlet, 1o Yiod pév Hornrar
& adxotdrwg ouyratahapwBdveral, T 8¢ Tod [latpdg alrtog Emuuévoy Exet 10 elvar, &0ey
%ol éxmopedertat, Tolro YvwploTikdv Tiig xora v Oméeraow [8tbtnteg onpelov Fyet, T
‘et oV Yidy xal odv adTd Yvoollesut xal 1o x 1ol [Tutpdg Hpestdavat. ‘O §& Yidg & %o
g% 7ol [Tatpdg &xmopevduevov ITvebua 3t éovtod xai ped’ éoxvrod yvwpilwv, pwévog wovo-
Yevéds &x Tol dyewhTou putds adudas, oddepiov xare té 18dlov TAY yvweloudTwy THY
xowaviay Exet mpds tov HMatépa, ) mpdg 16 [Ivebua 1o “Aytov, ddda voig elpyuévorg on-
pelolg wévog yvepllerown,
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the Father and receives from Him directly His hyparxis without being
posterior in time; in the same way the Holy Spirit is attached to the
Only Begotten. The Son though is only coaceived as anterior to the
hypostasis of the Spirit in logical thought, in respect to the principle of
caustation, because periods of time have no place with reference to the
preeternal life of Godl. This does not mean that the Holy Spirit is
subsequent in His being to the Son, because the Only-Begotten was
never without the Spirit?, Who abides in the Wold aand manifests His
energy®. Gregory goes on to say that the Holy Spirit, having the cause
of His being in the Fatber as does the Soa, shines forth from the light,
i.e. the Son without any differentiation in their nature or any interval
in time in their relationst.

Gregory coming again to the same subject, says in an Origenis-
tic fashion® that: While we confess the inavariable character of the na-
ture, we do not deny the difference in respect of cause and that which is
caused, by which alone we apprehend that one person is distinguished
from another, namely, by our belief that one is the cause and another
is the caused. Again, in that which is of the cause we recognise yet an-
other distinction. For one is directly from the first cause and another
only mediately and through that which is directly from the first cause;
so that the character of being Only-Begotten abides without doubt
in the Son, and the mediation of the Son, while it guards His character
of being Only-Begotten, does not exclude the Spirit from His natural
relation to the Father®.

1. Contra Eunomium 1, 691, JAEGER, GNO, 1, pp. 224,21-225 4,

2. Contra Eunomium 1, 378, JAEGER, GNO, 1, p. 138,6-12: @ adtod 8¢
note Td Tpooexds ddluoThTwg & povoyevilg vide, T maTpl cuvemvoeiTor, dU” adTol 3¢ ol
pet’ adtol, mply TL xevéy Te xal dwrébotor Sk péoov mopeumecely vénua, edlds xol
o mvedua 1O dylov cuwnuuéveg xatadapdvetal, ody Yorepilov xatd Thv Smapbv pertd
Tov uidy, Gote Tote TV povoyevi Slyx Tob mveduatog vonbfvety.

3. Oratio Catechetica 2, PG. 45, 17B.

4, Contra Eunomium 1, 878-379, JAEGER, GNO, 1, p. 188,12-16: « A\’ éx
udv 10D Beod T&BY 8hwv xol adtd Thy altiov Exov Tob elver, 88ev xal d pwoveyevég Eott @éig,
du 88 7ol dAn0wol QaTdg Exdduday, oite Sixorhatt olite Ploewg ErepdrnTl TOD TaTPdg
7 7ob wovoyevolg &rotepvbuevov. Sudomnue v yop éml thg mpodiwviov @icews odx
gomwn. Cf. also, Ibid. 1, 280, JAEGER, GNO, 1, pp. 108-9.

5. On Origen’s opinion that the Logos participates in the mode of being of
the Holy Spirit, see, pp. 6-7 of this study.

’ 6. Ad Ablabium, quod non sint tres dei, MUELLER, GNO, 3, 1, pp. 55-56:
«Btt T dropdAraxTov T @hoewg dporoyolvteg TV xote T alriov xal altiaTdv Srepopdy
odx &pvodpeba, &v & wéve Staxplvestor 1o Erepov 10l érépou xatadapBhvopey, T¢ TO Ly
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In the same line, and indeed with an inadequate analogy, Greg-
ory compares the Father, the Son and the Holy Spirit to three torches
of which the second has been lighted from the first and the third from
the first but through the second.

We must then ask: Does Gregory, according to the above notions,
hold the idea that the Holy Spirit proceeds from the Father through
the Son? Does the Son derive His being directly from the Father and
the Spirit immediately from the Son and mediately from the Father
as has been suggested ?2

In the first passage it is clear that the cause of being of the Holy
Spirit is the Father alone and only His shining forth comes through
the Son. In the second and third, a kind of mediation of the Son is sug-
gested. Is it a typical case of Filioque? If we are going to consider
these evidences in themselves, it is possible to draw such a conclusion®.
It is difficult, however, to maintain this conclusion, if we examine them
within the whole Trinitarian thought of Gregory of Nyssa and bear
in mind that Gregory’s permanent conviction is that a) the Father Him-
self is the sole origin and cause of the Existence of the Son and of the
Holy Spirit*. b) The Holy Spirit deriving His Being from the Father
is manifested through the Son®.

aitioy mioTedety elvat TO 8¢ éx Tob alrlov® xal o &€ alrlag Bvrog wdALY &AMV Stagopay év-
voolkev’ To iy ydp wpoceyds &x ol mwpdTov, To 32 Jud Tod wposceydg x Tod TphTov, doTe
%ol 7O povoyevig dvorppiforov ml Tol viol pévew, xal T éx 1ol TaTpog elvat TO TVebua i)
dupLBdriety, Thg Tod viod pesttelog xal wdTE TO wovoyevég PuAKTTOVGYG Xl TO TVEDUX TG
quatxiig wpdg TOV TaTépr oyéoewg Wi dretpyodongy.

1. Adversus Macedonianos, De Spiritu Sancto, MUELLER, GNO, 3,1, p.
93,3-6: «bomep v el Tig &v Tpiol Aapmdor Sippnuévyy BAémwv Ty eAdya—altiay 8¢
70D Tpltov puwtdg Omobdpeda elvat Thy mpdTny Pabya Ex Sxdboewg i Tob wéoouv T
Sxpov EEdacav—n.

2. H. B. SWETE, takes this for granted and wrifes: «Thus from S. Greg-
ory’s point of view the Son is the pesitng in the Divine Triad, through whom the
essential life of the Father eternally flows to the Holy Ghost. The Son and the Spir-
it have One cause airix, the Father : but the Son derives His Being directly from
the Father, the Spirit issues mediately through the Son». Op. cit. p. 103.

3. The same opinion share among others A. PALMIERI, Op. cit. col. 784-
786; G. L. PRESTIGE, God in Patristic Thought, p. 252 and J. QUASTEN, Pa-
trology 3, p. 287, who maintains that «Gregory with the other Greek Fathers
conceives the Holy Spirit as proceeding from the Father through the Son, i.e. im-
mediately from the Son and mediately from the Father.

4. De oratione dominica, in JAEGER’S, Gregory von Nyssa’s Lehre vom
heiligen Geist, p. 113.; Ad Graecos ex communibus notionibus, MUELLER, GNO,
3,1, pp. 24-25.

5. Contra Eunomium 1, 280, JAEGER, GNO, 1, pp. 108-109; [xal &v ©& hv
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There is a fragment from Gregory of Nyssa’s treatise, De ora-
tione dominica, according to which, «The Holy Spirit is also said to be
from the Father and is testified to be from the Son... Hence the Spirit
that is from God is also Christ’s Spirit»'. This fragment is interpolated
and the preposition «from» referring to the Son does not belong to the
original?. Therefore, the Son’s mediate causation must be rejected.

On the other hand, the fact that Gregory of Nyssa himself illus-
trates the mode of being of the three divine Persons with the analogy
of the mode of being of Adam, Eve and Seth® points to the fact that
Gregory of Nyssa has accepted that the Holy Spirit owes His exis-
tence to the Father alone.

abrtoav THg Yndpéews éx Tob Ocob TéV Srwv Exewv] dplotatarl walv T Iwdlovr, év &
adTol 7ol uiod wepmvévoun. Cf. also, Contra Eunomium 1, 533, JAEGER, GNO, 1,
Pp. 180-181: «od ypovixd Tt StacTARATL ToD YevwnTod Quwtdg dmoTepwvduevoy, dAkd Su
adtod wév éxadumovn. On this ground Byzantine Fathers such as Gregory the
Cypriot, Scripta apologetica, PG. 142. 259BCD; 263C, Gregory Palamas, Adyog
’AmodewxTinog 2.50, BOBRINSKY, XTI, 2, pp. 128ff, Mark of Ephesus, Capita
Syllogistica 10, PETIT, PO. 15 p. 381, insist that this «through» the Son procession
of the Holy Spirit is applied by Gregory of Nyssa to the Spirit’s energetic mani-
festation and not to His essential derivation.

In agreement with this understanding are modern scholars such as K. Holl,
who says: «An der zuletzt angefiihrten Stelle ist besonders klar ersichtlich, dass die-
ses S ol viol etwas sehr anders ist, als das abenlandische filioque. Nach Gregor
bilden der Vater und der Sohn nicht, um mit Augustin zu reden, ¢ i n principium,
sondern die eigentliche aitia des Geistes ist der mar#p; die Vermittlung des Sohnes
hat nur die Bedeutung, die Kraft des Vaters weiterzuleiten. Deshalb kann auch
Gregor, wo auf Vollstdndigkeit nichts ankommt, einfach sagen, das der Geist &x
100 Iatpds istr. (Amphilochius von Ikonium in seinem Verhdltnis zu den grossen
Kappadoztern, Tiibingen-Leipzig, 1904, pp. 214-215). W. JAEGER, (Gregor von
Nyssa's Lehre von heiligen Geist, pp. 141-153) makes similar remarks.

1. De oratione dominica, in JAEGER'S, Gregor von Nyssa’s Lehre vom
heiligen Geist, p. 133: «rd 8¢ &yrov mvelpo xal Ex tod watpdg Aéyerar xal [éx] 7ol
viol elval TPOCKAETUEETTL . vuuss 00xolv TO pév mvelpa Td & Tol 0Ozol dv xal Xototol
éoTL Tvebpan.

2. On the debate regarding the authenticity of this text see: A. MAI, Pa=
trum doctrina de verbi incarnatione», Scriptorum veterum nova collectio, 7, Rome
1888, pp. 6-73. H. B. SWETE, Op. cit. pp. 104-105; K. HOLL, Op. cit. p.215; F.
DIEKAMP, Doctrina Patrum de Verbi incarnatione, Miinster W., 1907, pp. 4-5; J.
DRAESEKE, «Zur Gregorios von Nyssa», Zeitschrift fiir Kirchengenschichte 28
(1907), pp. 387-400; W. JAEGER, «Eine dogmalische Interpolation im Text von
Gregors Schrift De Oratione Dominica und ihr kirchenpolitischer Hintergrund», in
Gregor’s von Nyssa's Lehre von hetligen Getst, pp. 122-153.

8. Ad imaginem et ad Similitudinem, PG 44, 1329C,
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At the same time, Gregory makes clear that the Holy Spirit
shines forth and fulfills His mission ad extra from the Father through
the Son, because the activities of the three divine Persons are common?.
Therefore, Gregory points out, every operation which extends from
God to the creation has its origin from the Father, and proceeds through
the Son and is perfected in the Holy Spirit?. It is noteworthy that
Gregory of Nyssa refers to the causal procession of the Holy Spirit using
the preposition «from»?, while in referring to His manifestation and
His mission, he uses the preposition «hrough».

Gregory of Nyssa also calls the Holy Spirit «Spirit of the Sonv,
or «Spirit of Christ», but, as he explains, this is due to His consubstan-
tiality with the Son, or because according to John 15,24 He proceeds
from the Father and receives from Christ>. On the account given,
it is legitimate to say that according to Gregory of Nyssa the Holy
Spirit proceeds in His hyparxis from the Father and in His mani
festation and His energies from the Father through the Son.

8. EPIPHANIUS

In a discussion on the procession of the Holy Spirit according
to the Greek Fathers, Epihanius deserves his own place®. His trinitar-
ian teachinh is based on the Divine Monarchia?, the unity of essence,
and the distinction of hypostases with their own distinctive particular-
ities®. As far as the procession of the Holy Spirit is concerned,

1. Ad Ablabium quod non sint tres dei, MUELLER, GNO, 3, 1, pp. 47-48.

2. Ad Ablabium quod non sint tres dei, MUELLER, GNO, 38, 1, pp. 47,24-48,
2: «miion gvépyete ) Océfev éml iy xrlow Suixovox xal xaTd Tag ToAvTpbmoug Ev-
votog dvopalopéyn éx Tatpdg dpopudTal xal Sia ol viol wpéetot xal &v @ mvedpatt TG
dyley Teretobrowy.

3. De oratione dominica, 3, PG. 44, 1157D-1161A; Ad Graecos ex communi-
bus notionibus, MUELLER, GNO, 3, 1, pp. 24-25; Contra Eunomium 1, 378, JAE
GER, GNO, 1, pp. 108-109.

4. Contra Eunomium 1, 280, JAEGER, GNO, 1, pp. 108-109; Ad Ablabium
quod non sint tres det, MUELLER, GNO, 3, 1, pp. 47-48;

5. Adversus Macedonianos, De Spiritu Sancto, MUELLER, GNO, 3,1, pp.
89-90; De oratione dominica 3, PG. 44, 1160BC.

6. For a recent discussion on the procession of the Holy Spirit according to
Epiphanius, see: A THEODOROU, “H nepl éxnogedosws tov dylov Ilveduatos dida-
oradia Kvgidhov vot *Adstavdgsias #al *Empaviov Kiémpov, Athens 1974, pp. 87-119.

7. Panarion haer. 62,3-4, HOLL, GCS 2, pp. 391,17-393,20.

8. Ancoratus 10, HOLL, GCS 1, pp. 17,24-18,23.
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Epiphanius maintains that the Holy Spirit proceeds from the Father,
receives from the Son and is not alien to them?,

On account of the Monarchia of the Father, the Holy Spirit de-
rives His Existence from the Father?. He is also the Spirit of the Son
_ or the Christ because of the identity of Essence and the mutual indwell-
ing of the Persons®. The Holy Spirit proceeds from the Father and re-
ceives from the Son. He does not come forth from Christ, but is only
given from Him?

It is obvious that Epiphanius, by the procession of the Holy
Spirit from the Father, understands the pre-eternal receiving of the
Spirit’s Existence, while, by His receiving and sending from the Son,
he refers to the Spirit’s mission in time® This is clear because Epiphan-
ius relates this mission with the illumination and sanctification of
man®,

Epiphanius in another case seems to exclude any derivation of
the Spirit’s being from the Son, because it would imply that He is Grand-
son of the Father, a notion which Epiphanius was anxious to refute’.

Nevertheless, apart from these clear statements Epiphanius re-

1. Panarion haer. 48,12, HOLL, GCS, 2, pp. 286,28-287,2: «xal wvebye mwoe
Tpdg, T &k Tol Tatpdg éxmopeudpevov xal Tol viol AapPdvov, 0dx dArbTplov waTpdg ol
viod 8w». Panarion haer. 69,18, HOLL, GCS, 8, p. 168,5-7: «td 8¢ dytov mvebpa, og
018ev adTdg 6 warhp xal & pwovoyevi, oite YeywnTdv ofite xTioTdv ofite dAAbrplov TaTEdG
%ol vioB, XA’ éx maTpdg Exmopeudprevoy xal Tob vlol AapBdvown. Cf. also, Panarion haer.
48,12, HOLL, GCS 2, pp. 236,28-237,2.

2. Panarion haer. 62,3, HOLL, GCS, 2, pp. 891,22-392,2.

8. Panarion haer. 62,3, HOLL, GCS, 2, pp. 891,27; Ancoratus 8, HOLL,
GCS, 1, p. 15,12,

4. Panarion haer. 62,3, HOLL, GCS, 2, pp. 891,27-392,2: «nveSpo Xptotol,
xal Se Xpiotol Suddpevov, &md matpds éxmopevduevoy, xal Tol vlod AapBdvovn. Cf. also,
Panarion haer. 738, 16, HOLL, GGS, 8, p. 288,26: «nvelpa &ywov & matpbs, 8’ viol mi-
otolg Ndbpevown.

5. Panarion haer. 74,11, HOLL, GCS, 3, p. 829,18-20: «vd 8¢ mvedua mopd
watpdg éxmopeubpevoy kel Tol viol AapBdvov” Epeuvédy e Bdln Tob Beol’, ‘dvayyérroy’ Tk
vlob &v xéopw, aydlov dylovg did tiig tptddogn. Cf. also, Ancoratus, 7-8, HOLL, GCS,
1, pp. 13,14-15,5. .

6. Panarion haer. 74, 10, HOLL, GCS, 38, p. 827,7-15: «BEl tofwy wapd ol
watpdg &xmopebeTal, xal éx 7ol £uod, pyoty & xdplog, AfYetat........ 8 Topd TOD TaTEG,
8 &x Tob vlob, wévog 687Ydg dAnbetag, vépwy EEnyymig dylwy, Tvevpatinod vépou SenyyTic,
TpoT@Y XxbnyYTis, drooTéAwy SWdonadog, sdayyeAkdv Soypdtey Qwothe, dylwy
&xdoyels, pdg TO dAnBuwdv €€ danbwol putbon.

7. Panarion haer. 74,12, HOLL, GCS, 8, p. 830,20-21; Ancoratus 7, HOLL,
GCS, 1, p. 14,21,
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lates the procession of the Holy Spirit to both Persons i.e. the Father
and the Son. Thus, Epiphanius writes: «<However, Christ is believed
to be from the Father, God from God, and the Spirit from Christ, in other
words from both, as Christ said: * Who proceeds from the Father’
and this ‘He will receive from mine’». Elsewhere, he says that the Holy
Spirit is not alien to the Father and the Son but of the same divine na-
ture?. He is between the Father and the Son and comes forth from the
Father and the Sons. He is Spirit of Christ as well as Spirit of the Fa-
thert, The comprehension of the Holy Trinity is impossible and nobody
knows the Holy Spirit aport from the Father and the Son «rap’ od
éxmopedeTon xal 08 Aapfdven®, Also nobody knows the Father and the
Son apart from the Holy Spirit, «8 mapd 7ol Ilatpdg & éx 7ol Yiol»®.
On the basis of the above statements, does Epiphanius teach the
double procession of the Holy Spirit and is it correct that «he regards
the Son as being together with the Father... the one Source and Origin
of the Holy Ghost»?7 It seems less than probable.

The fact that Epiphanius always recalls John 15,26 implies that he
has in the back of his mind the causal procession of the Holy Spirit
from the Father and His receiving and sending to the world from the
Son®. It is true that Epiphanius in his zeal to refute the Arians and
Pneumatomachians suggests the consubstantiality of the Son and the
Holy Spirit®. However, he is not careful in the use of his vocabulary
and uses awkward expressions referring to the procession of the Ho-

1. Panarton haer. 74,4, HOLL, GCS, 3, p. 318,4-7: «El 8¢ Xptotdg éx 7od
natpdg miotedetatl 0edg éx Beol xal T mwvebua adrol & Tod Xptorol # map’ dupotépwv
(&g enow & Xptorbg, b wapd Tod watpdg Exmopedetar’ xal ‘obrog éx Tob dpod Afderar’)n.

2. Panarion haer. 62,4, HOLL, GCS, 3, p. 392,22-24,

3. Ancoratus 8, HOLL, GCS, 1, p. 15,12-14: «mveBpo yap Oeod xal mvebupo
7ol maTpbs, xol wveBua viol od xatd Two civlieowy, xalbdmep &v Huiv Juyd) xol ohpe, GAN’
&y pdo motpdg %ok vlob, &x ol maTpdg ol Tob viod, Tplrov Tf dvopasien. Cf. also, Pa-
narion haer. 73,16, HOLL, GCS, 3, p. 289,7: «éx mwatpds 8’ viob Speotdon.

&, Ancoratus 9, HOLL, GCS, 1, p. 16,11-12. Cf. also, Panarion haer. 62,4,
HOLL, GCS, 2, p. 392,24.

5. Pgnarion haer. 74,10, HOLL, GCS, 3, p. 327,7-15.

6. Ibid. p. 327,12-13.

7. H. B. SWETE, Op. cit. p. 97.

8. A. Theodorou is fully justified in emphasizing this point. Cf. Op. cit,
p. 98-119. :

9. Panarion haer. 74,11, HOLL, GCS, 3, p. 328,30.

OEOAOT'IA, Tépog NA’, Tebyog 1. 7
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ly Spirit like «map’ &ppotépwvnt, or «mapd 7ol TaTpds %al 7ol violy,. «éx
700 matpds xal Tol violn: These expressions, however, do not point
to the double procession of the Holy Spirit. They refer rather to His
mission in the world.

In the same line of thought, Epiphanius illustrates the relations
of the hypostases by the metaphor of light and source. «“Ev ©é qwrt
oov—, writes Epiphanius — &Qéucha @de’ tva Selly @dc tov matépa xal
@é¢ Tol Tateds elvan Tov vidy xal péde TO Tvebpa Td dyiov, xal TNYAY éx T
Yic, éx Tob marpds, %l Tol povoyevols, TO mvelpa T& dyiovt ‘moTapol Ydp
éx Ti¢ xoMag adTol pedoovoy Gdarog dAhopévou eig Lwnv aidviov’'»®. The
statements «source from source» and the «light of the Only-Begotten»,
i.e. the Holy Spirit, have been understood as implying the double pro-
cession?, But it seems that they are used with reference to the Spirit’s
temporal mission from the Son. Epiphanius explains that according to
John 15, 14, he who would receive the Holy Spirit, would be himself
a source from which will flow rivers of water springing up into ever-
lasting life.

If this understanding is correct, then the meaning of the above
passage will be that the Father is the source of everything. From the
Father comes forth the Son and becomes second source. From this sec-
ond source receives the Holy Spirit and sanctifies human beings. And
in this Epiphanius relates the procession of the Holy Spirit from the
Father to His receiving and sending forth in time by the Son.

In this meaning can be understood the similar analogy accord-
ing to which the Holy Spirit is the third light. Epiphanius’ argument
runs thus: «”Axove, & obrog, 8w 6 mwarhp dMnb&c viod ot mathp, d¢
8hog, xal (6) vide dAnbolg maTpds (vide), @i éx QwThg, ody O¢ T& ToTA )
xtiota meoonyople pévyt xal mvelpa dylov mvebua dindetag éotl, Qe Tpi-

1. Panarion haer. 74,4, HOLL, GCS, 3, p. 318,5.

2. Panarion haer. 74,10, HOLL, GCS, 3, p. 327,12-13; Panarion haer. 74,8,
HOLL, GCS, 8, p. 324, 17; Panarion haer. 62,4, HOLL, GCS, 2, p. 392,23.

3. Panarion haer. 69,54, HOLL, GCS, 3, p.201,12-16.

4. H. B. SWETE, Op. cit. pp. 97-98: «It seems clear that he regards the Son
as being together with the Father... the One Source and Origin of the Holy Ghost»,
A. PALMIERI, Op. cit. col. 788, goes further arguing that Epiphanius professes
not only the double procession of the Holy Spirit but, «Il adopte aussi la formule
qui est I’ equivalent de la formule latine: a Patre Filiogue». Cf. also, M. JUGIE,
Op. cit. pp. 143-146.

5. A. THEODOROU, Op. cit. pp. 110-111.
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Tov mapd mateds xal viod»'. Thus, the Holy Spirit is light like the Fa-
ther and the Son on the ground of their identity of essence. He is the
third light after the Father and the Son, because He derives His exis-
tence from the first light (i.e. the Father) and receives from the sec-
ond light (i.e. the Son). The Holy Spirit, manifesting that which He
receives from the Son to the world, becomes the third light. This
receiving and sending of the Holy Spirit from the Son applies to His
mission and not to His mode of being?.

Epiphanius, despite his antiheretical ardor, lacks the theologi-
cal insight of the Cappadocians and their care in using the proper ter-
minology. For this reason, Epiphanius does not always use the preposi-
tions «from» and «through» in the proper manner. On the other
hand, sometimes, he does not clearly distinguish the causal procession
of the Holy Spirit from the Father, from His mission from the Father
and the Son.

Nevertheless, if we take into account that Epiphanius’ doctrine
of the procession of the Holy Spirit is based on John 15,26, and its
two poles are the pre-eternal procession of the Holy Spirit from the
Father, and the receiving and sending in time from the Son, we can
hardly accept the idea of a causal derivation of the Holy Spirit from
the Father and from the Son. Indeed, Epiphanius speaks about two
issuings forth of the Holy Spirit and implies two origins i.e. the Father
and the Son. The coming forth from the Father though, refers to His
essential derivation, while the procession from the Son applies to His
temporal mission. Epiphanius’ teaching on the procession of the Holy
Spirit, if this understanding and interpretation is correct, can be summa-
rised as follows: On the ground of the very words of our Lord, the Holy
Spirit comes forth from both, insomuch as He for His existence pro-
ceeds from the Father and receives from the Son His mission3.

9. CYRIL OF ALEXANDRIA

The doctrine on the procession of the Holy Spirit as it is expound-
ed by Cyril of Alexandria is even more interesting®. As far as the re-

1. Panarion haer. 74,8, HOLL, GCS, 3, p. 324,14-17.

2. A. THEODOROU, Op. cit. pp. 111-122.

3. Cf. A. THEODOROU, Op. cit. pp. 115-119.

4. Theodorou’s study is again valuable because it provides sufficient source
material. Cf. Ibid. pp. 9-83. For a general discussion on Cyril’s pneumatology
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lations of the three Persons are concerned, Cyril repeats the common
belief that the Father is the source of being of the Son and the Holy
Spiritt. On the ground of the identity of the essence and the differen-
tiation of the hypostases, the divine Persons keep unchanged their dis-
tinctive properties and they act commonly ad exira®.

With regard to the procession of the Holy Spirit, Cyril relies on
John 15,26 and states clearly that He proceeds from the Father. «’Ex-
mopedetar ey yap éx ol Ocol xal [Tatpdg o Ilvelpa 8 “Ayiovn3. The
same idea is repeated by Cyril indirectly when he says that the Holy
Spirit is from the essence of the Father4, or that He is the Spirit Who
comes forth from the Father® or that He is the unction Who comes
from God the Father® etc. Cyril, apart from the verb éxmopedesbar, uses
a variety of similar verbs referring to the coming forth of the Holy
Spirit from the Father such as wpoyeicOou?, mpoxdmrews, mpotévan®. Thus,

with some points of his doctrine on the procession of the Holy Spirit see: P.
GALTIER, La Saint-Esprit en nous d’ aprés les Péres grecs, Rome 1946, pp. 217-
272; B. de M.V. MONSEGU, «La teologia del Espritu Sancto segin San Cirilo
de Alejandria», Revista Espanola de Teologia 7 (1947), pp. 161-220; N. CHAR-
LIER, «La doctrine sur le Saint-Esprit dans de ‘Thesaurus’ de saint Cyrille
d’ Alexandrie», Studia Patristica 2, Berlin 1957, pp. 188-193.

1. Commentarium in Joannem 14,11, PG. 74,216C: «&x 8¢ 7ob Tlatpdg
Byt 1oy Yidy, Tob7’ EoTy éx 1iig odolog awdtob... TOv 3¢ adrdy tpbmov xal mepl Tob dylov
TIvedparog. "Eott wéy yop & @eob’ mwpoldy 3¢ puaikov &€ adrod, xal &v adrd wpévov del,
yopnyoduevoy 3¢ tolg dylog S XptoTodn.

2. Adyersus Nestorium 4,1, PG. 76, 172A; De Trinitate 6, PG. 75, 1056A;
Commentarium in Lucam 22,29, PG. 72, 908B.

8. Commentarium in Lucam 3,21, PG. 72, 521C. Cyril returns again and
again to this point. Cf. Thesaurus 34, PG. 75, 617B; De Trinitate 6, PG. 75, 1012C;
Apologeticus contra Theodoretum pro XII Capitibus, PG. 76, 438BC; Ep. LV, in
Sanctum Symbolum, PG. 77, 316D.

4. Commentarium in Joannem 14, 16-17, PG. 74, 257BCD; Ibid. 16,12-13,
PG. 74, 444D; Ibid. 22,22-23, PG. 74, 716B; Explanatio in Epistolam ad Romanos,
6, 3, PG. 74, 792C.

5. Ep. LV, In Sanctum Symbolum, PG. 77, 316D; Commentarium in Joannem
14,11, PG. 74, 216C.

6. Commentarium in Joannem 7, 39, PG. 73, 756A «rd wops Beob wod
TTarpdg dytov xplope, tobt’ 2ot 70 IIvebpor.

7. De Trinitate 6, PG. 75, 1012C: «xal Ivedpo pév dAnbetog dmoxadet, mpo-
yelobal ye uhyv &€ adrob Suwwplonto vob Ilutpéen. Cf. also, Commentarium in Lucam
5,16, PG. 72, 536CGD; Commentarium in Joannem 17,18-19, PG. 74, 540CD;
Contra Julianum 8, PG. 76, 904D, '

8. Commentarium in Joannem 1, 32-33, PG. 73, 209D.

9. Contra Julianum &, PG. 76, 725C; Ibid. 8, PG. 76, 921C; Commentarium in
Joannem 16, 15, PG. 74, 452CD.
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the Holy Spirit mpoyeizar pév oldmep &nd mwnyije 7ol Iatpdct. He mpbetowy
and emerges from the essence of the Father?

Cyril also relates this eternal procession of the Holy Spirit from
the Father to His temporal mission through the Son. Cyril as an Alex-
andrian theologian never loses sight of the «economy» and the salva-
tion of man.

Therefore, the Holy Spirit «xmopederar xabamep dmd mnyiHc vob
@eob xal [Marpbs, yopnyeiron Ot vfi wrioer S vol YioG»®. «Ilpoyebue-
vov, Cyril goes on to say, 8¢ Gomep éx vob I[larpog 3’ Yietn, He brings
sanctification to the creation®. The sanctification and perfection of
man is achieved by the Holy Spirit Who is given from the Father
through the Son®. It is obvious that in these cases Cyril maintains
that the Holy Spirit derives His being from the Father and His
mission from the Father through the Son. In accordance to this, Cyril
goes on to say that the energy of the Triune God is common and it is
realised from the Father through the Son in the Holy Spirit. «Ofrw
mavra yop évepyelton v Ocompend] mapa Ilarpdg 3 Yiol év Ilvedparins.
And again «Ildvra yop & aupolv év Yow, évepyobvrog pév tob Ilatpé,
Eyovrog 8¢ Yiol xal odv adtd &v IIvedpatt v &’ re 3 odv 7dv Jpw-
pévav &vépyedy te xal 0EAnoLNT.

Cyril points out again and again in his arguments against Nestori-
us, who holds the opinion that Christ became God only after His baptism
by the descent of the Holy Spirit, that the Holy Spirit is proper of the
Son or Christ «3iov 100 Yiodn, «dov 7ob Xpiorobn 8, Everybody who

1. De Trinitate 6, PG. 75, 1072AB,

2. De Trinitate 6, PG. 75, 1072AB. Cf. also, Commentarium in Joannem,
1, 82-33, PG. 73,209D.

3. Contra Julianum &, PG. 76, 725C.

4. De Trinitate 6, PG. 75, 1013B. Cf. also, Ibid. 2, PG. 75, 721D-724A; Ibid.
3, PG. 75, 840AB; Thesaurus 33, PG. 75, 569BC; Homilia Paschalis XVIII, PG,
77, 817AB.

5. Thesaurus 33, PG. 75, 569BC: «popéoet 8% pudrrov puoxdds 1o tiic Oeloc od-
oloc dElope ¢ adtiic Te Omdpyov xal map® adtic Tolg dylotg 8’ Yiol yopnyoduevov, Sud
7e toUto Oeomorody xal elg vibryra xahobv Todg év olg &v yévorron.

6. Explanatio in Epistolam ad Romanos, PG. 74, 820D. Cl. also, Ezplanatio
in Episstolam I ad Corinthios, PG. 74, 885D; De Trinitate 5, PG. 75, 1000B; Ho-
milia Paschalis 1X, PG. 77, 601A.

7. Ezxplanatio in Epistolam ad Hebraeos 12, 2, PG. 74, 996B.

8. Commentarium in Joannem 7,39, PG. 73, 753A: «"I3wv ya&p 7ol Yol
76 ITvedud domi, xal odx ELwbev, domep Nuiv Emeionplveror mapd Ocob yopnyoduevoy,



102 Markos A. Orphanos

rejects this must be anathematised'. The Holy Spirit is {Swov to the
eternal Son and Logos of God as well as to Christ, the incarnate Son
of God2 In his apologetic ardor, Cyril seems not to be aware that his
statement «{3wov 10U YioO»n could involve the idea of the Spirit’s deri-
vation from the Son, as Theodoret was ready to warn him3. Cyril ap-
pears to be unwilling to be drawn off from his point and with reference
to John 15,26, argues that indeed the Holy Spirit proceeds from the
Father. There is though a sense in which the Spirit is {3wov and not alien
to the Son Who has all together with the Fathert. Obviously, Cyril’s
intention was to emphasize that Christ as God-man possesses the Holy
Spirit as proper to Him. But the incarnate Logos, having the Holy
Spirit as His own, is by no means together with the Father the Spir-
it’s cause of being.

For Cyril, the Homoousion determines the relation of the Holy
Spirit to the other two divine Persons. Thus, on the ground of their
consubstantiality, the Spirit proceeds from the Father and goes forth
through the Son® but He is not alien to the Son in respect to the
substance. Because of the identity of the essence, He proceeds from
the Father and is distributed from the Son®. Although Christ as man
is anointed by the Holy Spirit, He as God consubstantial to the Fa-

AN Ewumdpyet uotds adtd xabdmep ol T¢ matpin. This idea is a favourite one for
Cyril and he comes to it again and again. Cf. Commentarium in Joannem 1, 13,
PG. 73,157AB; De Trinitate 3, PG. 75, 840C; Argumentorum de S. Spiritu capita,
PG. 75, 11837C; Scholia de Incarnatione unigeniti, PG. 75, 1372B. For more refer-
ences, ¢f. A. THEODOROU, Op. cit. pp. 39-40.

1. Ezplicatio duodecim capitum, PG. 76, 308C.

2. Scholia de Incarnatione unigeniti, PG, 75, 1372B: «Aéyerar totvov Xptordg
6 100 @0l Adyog & 8 Hudig wol xah’ Huds dvlpwmog, xal &v v Tod SodAov wmopefi* kol
vetduevog wdv dvlpwmiveg xote Thy odpxa, Yptwv 8¢ Ocindg 6 13lw mvedpatt Todg elg
adTov TLeTedovTag).

3. See p. 46.

4, Apologeticus contra Theodoretum pro XII Capitibus, PG. 76, 433BC:
«Exmopederat piv yop og éx tob Ocol xal ITatpdg 1o ITvedua o dytov, xatd thy Tod Tew-
THoog vy, 3N’ odx dAASToLéY Eott ToD Yiol' mavra yop Exet petd Iatpdgn.

5. Commentarium in Joannem 26,22-23, PG. 74, 716B; Ibid. 15,26-27, PG,
74, 420CD; Ibid. 14,16-17, PG. 74, 257BCD; Ibid. 17,18-19, PG. 74, 540D-541A.,

6. Commentarium in Joannem 17,18-19, PG. 74, 540D-541A: «“O1t &% 7o
700 ITarpdg TIvebpe, Ilvebua gatverar To8 YioG kol 1od ITatpdg méumovrog..... Swdtdwot

-mdy &g 1oy & Tidg, Sud Ty TawtdTyTa tHg odolug fig Exer mpdg Tov ITerépan,
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ther, sends the Holy Spirit to the created orderl. The Holy Spirit is
called by Cyril «Spirit of the Father and the Son»?, «image of the
Son»?, «prosopon of the Son»?, on account of His homoousion to the
Father and the Son. Most of these statements, however, and analogies
are related to the activities of the Trinity ad exira and do not refer
to the mode of being of the Holy Spirit.

Nevertheless, Cyril, dealing with the internal relations of the
divine Persons and particularly to the causal procession of the Holy
Spirit is not always clear and some of his expressions can be considered
as conveying the idea of the essential derivation of the Holy Spirit from
the Father and the Son.

Thus, Cyril speaking about the restoration of human nature
by Christ says that Christ as second Adam has renewed man, because
he was God and Son of God begotten from the nature of the Father. He
had «i3tov adtol T, 1ol &v adtd, kol €€ adrtolb o [Ivedpa.... nabdmep dpéher
xol & adrol voeltar Tol @eol xal Iatpbgn s This statement is striking.
Of course, Cyril’s remarks that the Holy Spirit is proper to the Son or
in Him are in accordance with his idea of homoousion as determining
the relation of the divine Persons. Cyril’s notion though that the Holy
Spirit is from the Son in a similar way as He is from the Father could
easily be interpreted as having the meaning of the Filioque®.

In his commentary on St. John’s Gospel Cyril considers the Holy
Spirit as being of the Son and having His nature in Him, «O% yap—Cyril

1. Ezplanatio in Lucae Evangelium 5,16, PG. 72, 536C; Adversus Nestorium
5, 7, PG. 76, 246B; Expositio in Psalmum 44, 8, PG. 69, 1040A.

2. Commentarium in Joannem 14,28, PG. 74, 289D; Ibid. 14,16-17, PG. 74,
257D; De Trinitate 6, PG. 75, 1012C.

8. Commentarium in Joannem 17,18-19, PG. 74, 541C; Ibid. 17, 20-21, PG.
74, 558CD; Thesaurus 33, PG. 75, 572B.

&, Thesaurus 384, PG. 75, 577B; Commentarium in Joannem 14,11, PG. 74,
221A; Commentarium in Joelem prophetam 2,27-30, PG. 71, 377D-385A.

5. Commentarium in Joelem prophetam 2, 28-29, PG. 71, 377D-380A.

6. H. B. SWETE, basing himself on this notion of Cyril remarks: «this re-
lation of the Spirit to Christ involves an immanence in the Son, and a dependence
.upon the Person of the Son, with which the procession from the Father does not
interfere». Op. cit. p. 149. M. JUGIE, in the same line maintains: (Hujus loci
pondus animadvertas velim: Primum quidem personam ipsam Spiritus, et non
tantum ejus gratiam nobis communicari diserte edocer contra communem recentio-
rum Graecorum opinationem; Secundo, formula Latinorum: 4 Patre Filioque pro-
cedit ad verbum nobis exhibet. Tertio demum, assertit Spiritum Sanctum ex es-
sentia dipina prodire et non solum ex kypostasi Patris». Op. cit. p. 189.
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says — 3 wov mpdg TocadtTny Groylay xatafnodpeda xal fuels, &g oleocbar
pebextdv &v & xara @dowy Vi vo IIvelpa Smdpyey, xal odyl wdiiov od-
oLwddg Exmepurds, domep odv Guéhet xal adtd 6 IMarpl. “Qomep yap Tob
Matpdg obte xal tob Yiol éot 18 Ilvelua 8 dyiovt oftew xal dvéyvopev
napk vals Belawg Tpagaient. This natural growth of the Holy Spirit
from the Son which, according to Cyril, is similar to His growth from the
Father, points to the causal procession of the Holy Spirit from both.
A. Theodorou, on philological and theological grounds, proposes a
different reading: namely instead of «odolwdé¢ énmeqpurdon he reads wod-
o1d&¢ dumepuxben®  If Theodorou is correct and his proposal is con-
firmed by the manuscripts tradition, then Cyril’s statement can be
understood in the meaning of consubstantiality of the Holy Spirit to
the Father and to the Son. Otherwise, the causal derivation of the
Spirit from the Son could be alleged again2. ‘

Cyril, on the other hand, from the essential relation of the Son
to the Father and of the Spirit to the Father and the Son, concludes
that the Holy Spirit proceeds from the Father and goes forth not
only through, but also from and out of the Son or from botht. The
Holy Spirit is the Spirit both of the Father and of the Son, seeing that
He is poured forth substantially from both or in other words, from the
Father through the Son5. And Cyril goes on «mpbeior 3¢ Quowég &€
adtiic (i. e. odolag) 0ddv Erepov map’ adrdv Smbpyov oov elg TavTéryTR
pdoews €l xal vooito Tuxdy iSiocuoTdTeen®.

Now the crucial question arises: does Cyril appear as a partisan
of Filioque? Many Western scholars maintain this?. If we confine our-

1. Commentarium in Joannem 1, 32-83, PG. 78, 208C.

2. A. THEODOROU, Op. cit. pp. 62-68.

8. See. M. JUGIE, De processione Spiritus Sancti ex fontibus revelationis
et secundum Orientales dissidentes, p. 142.

4, De adoratione in Spiritu et veritate 1, PG. 68, 148A; Ad reginas de recta
fide oratio altera, PG. 76, 1048B: «Ilpbetst 8¢ & dpgpolv xal b ITveluae 716 Ywo-
TotobvY.

5. Adversus Nestorium 5, 8, PG. 76, 184D.

6. Commentarium in Joannem 16, 12-18, PG. 74, 44B. Cf. also, Ibid. 1,31, PG.
73, 212B: «ITpdg b Udtov adrol, xal map’ adrol xatd @ity mpoxebpevoy ITvedpon.

7. H. B. SWETE, Op. cit. p. 150. A. PALMIERI, appears more emphatic
and argues: «La doctrine de saint Cyrille sur la procession du Saint Esprit ab utro-
que est donc exprimée avec une telle clarté qu’ il ne serait pas hasarde de dire que
le saint docteur prévoit et réfute d’ advance les objections photiennes lorsqu’ il
soutient 1’ identité absolue des deux formules: procedit ab utroque et procedit a
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selves to these particular passages and some others similar to them, a
positive conclusion can be drawn. On the other hand, if we examine
these awkward statements within Cyril’s whole trinitarian thought,
and if we compare them to other statements in which a clear distinction
is made between the Holy Spirit’s causal procession from the Father
and His mission through or from the Son, we have to reject this conclu-
sion', Some of these statements run thus: «éxmopederar xabdmep d&md
nnyHe Tol ®eol xal Ilarpde, yopnyeiton 8¢ =ff xtioet S Tol Yioln?, ore
«mpotdy 3¢ pdAhov &£ adtol (i. e. IMatpdg) xal &v adrd pévov ael, yopn-
yobpevoy 3¢ Tolg aylog Sua Xpiotond, Again, «odxoly éxmopederar éx 7ol
Oeob xol Hatpde 70 Ilvebupa 76 &ytov, yopnyel 08 adtd 7§ xvloel kol didw=
ot Tolg dylowg t¢ @boet Te xal dAn0&g Yibg, 6 povoyevhg adrol Aébyog, xal
woig 7ol Ilatpdg dbibpact Suampémwmwnd,

It is true that sometimes Cyril is not accurate in his terminolo-
gy and his strong apologetic interest prevents him sometimes from
making a clear distinction between the essential derivation of the Holy
Spirit from the Father and His temporal mission through or from the
Son. Nevertheless, considering Cyril’s views on the issue of the proces-
sion of the Holy Spirit within the framework of his trinitarian doctrine,
we can argue that according to Cyril the Holy Spirit proceeds eternal-
ly and causally from the Father and He is sent through or from the Son
«in time» to the world. On account of the identity of essence, the Holy
Spirit is sent by the Son to men for their sanctification, but this mis-
sion is not His mode of existence, which of course is His procession from
the Father. Thus, the Holy Spirit derives His existence from the Fa-
ther and His mission from the Father and the Son.

Patre per Filium». Op. cit. ¢col.793. To this agree M. GORDILLO, Op. cit. p.122, who
maintains that: «<Et iure quidem; nam Doctor Alexandrinus non solum asserit Spi-
tum Sanctum a Filio quoque procedere, verum etiam identitatem commendat
utriusque formulae: «ex utroque» et ‘ex Patre per Filium’». And of course, M.JUGIE,
Op. cit. p. 138, who points out: «Inter ommnes Ecclesiae Patres qui doctrinam
catholicam de processione Spiritus Sancti disertis verbis docuerunt, Cyrillus Ale-
xandrinus primas certo tenet, quatenus et frequentius et explicatius et loguendi
modis ac formulis magis variatis in suis scriptis hanc doctrinam passim expressit».

1. A. THEODOROU, Op. cit. p. 83, comes to the same conclusion.

2. Epistola LV, In Sanctum Symbolum, PG. 77, 316D.

3. Commentarium in Joannem 1%, 11, PG, 74. 216C.

4. Commentarium in Lucam 3, 17, PG. 72, 521C; Epistola LV, in San-
ctum Symbolum, PG. 77, 316D,
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10. THEODORET OF CYRUS

Cyril’s antagonist, Theodoret of Cyrus, holds the tradition of the
School of Antioch and together with Theodore of Mopsuestia® rejects
the idea of the double procession of the Holy Spirit. He states plainly
that the Holy Spirit proceeds from the Father without participation
of the Son.

Theodoret, criticising Cyril’s statement that the Holy Spirit is
proper to the Son «3tov 7ol Yiod», says that if Cyril means that the
Holy Spirit has His existence from or through the Son, this doctrine
is blasphemous and impious® Theodoret goes on to say that the Holy
Spirit is «iSwov 7ol Yiob» only in the sense of consubstantiality. The
origin and source of the Spirit’s existence is the Father alone. The pro-
cession of the Holy Spirit is an eternal act of the Father and for this
reason St. John has written «proceeds» and not «is going to proceed»3,
This hypostatic procession from the Father is the distinctive mode
of being of the Holy Spirit and in this He differs from the Son who
comes from the Father by generation and from the creation which
was created?.

1. Theodore of Mopsuestia, commenting on John 15,16, clearly distinguishes
the mode of being of the Holy Spirit from the Father alone and His mission in
the world from the Father through the Son. Cf. THEODORE OF MOPSUESTIA,
In Evangelium Joannis Commentarii Fragmenta, PG. 66, 780B: «Empaptopel 1
ITveBpa Totg Aeyopévolg, 8 € adrhc Tob ITatpds THg odotug Exet thv Srapkw. Bl yop uy
puotky éxetfey mpbodov Ereye ik ToY ‘Exmwopederar’, GANG THY &rooTordy EEwdev ywopé-
vy, dmopov mepl Tlvog Aéyet, TOM@GY Bvrwy xowdde TEY xotd Siaxoviay drocTeNopévev
nvevpdtov... "Byrabte 8 13udy Tt grot, xal dg dv éxeivo yvwploat ixavdy 8 pévoy éx 7o
TTatpdg éxmopedetat tf Tob Ilvedparog @wvi) ®uplag xaroduevoy &v tff Bela Toagfin.

2. Apologeticus contra Theodoretum pro XII Capitibus, PG. 76, 432D: «"I8wv
3¢ 70 Ilvebpa T8 Yiob, el pdv dx dpoguis xal &x Tol Ilatpdg éxmopevbuevoy Epy... xol
O edoefPT) dekbpedo Ty gaviy. Ei 8’ dg &€ Yiod 4 8¢ Yo wiv Sraply Exov, dg Prdoon-
pov TobTo, xal G¢ duooeBic dmopplbopey. ITiotedopey Yoip 76 Kuplew Aéyovrt, ‘td ITvedyo
& & ol IMarpdg &xmopederar’ xul 7§ Oetordrey 32 IToddw Spolwg pdoxovrt, ‘Huels 82 od
70 ITveBpa Tol xéopov EadPoprey, dAre t6 IIvebua 7o éx tob @col’». Cf. also, MANSI, 5,
876: «xal t& IIvebpa 18 Sytov odx 2€ Yiol %) 8’ Tiol Ty bmapv Exov, &AN &x 7ol Iu-
Tpdg uev éxmopevducvov, 1diov 8¢ ToB Yiod dg dpoodeotov dvopdlopevy.

3. Haereticarum Fabularum Compendium 5, 3, PG. 83, 453D-456A : «T®
TveBpx Tolvoy o &ylov éx ToU Geob xat Iatpdg Exety thy braply pepabdixapev..... T 8
elmely, ‘éx 7od Ilatpds éxmopederar’ E3cie mnyny dvra 7ol Ivedpartos wov IMavépe, Kal
odx elmev, "Exmogedoetat, &N\’ ’Exnogetetar, Szuevds xal Tig @boewg ThY TouTéTnTe. Kotk
Tiig odotug TO ETWNTOV..... Td yap éxmopeudpevoy, dymptotoy &£ ob éxmopederain.

4, Apologeticus contra Theodoretum pro XII Capitibus, PG. 76, 432CD.
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Indeed, the Holy Spirit is called «Spirit of God» and «Spirit of
Christ» but it is due to their consubstantiality and does not imply that
He has His origin from both (i.e. Father and Son).

Theodoret also argues that the Holy Spirit is called «Spirit of
God», because He derives His existence from the Father. He also is
called «Spirit of Christ» because of His mission to men which is de-
rived from Christ?2, For this reason, H. B. Swete is justified when he
writes that «there is no room in this Pneumatology for an eternal
procession, either from or through the Son»3.

(To be continued)

1. Interpretatio Epistolae ad Romanos 8, 11, PG. 82, 132C.

2. Ibid.: «xol &x ITotpdg wiv éxmopedetdl ... 9 8¢ Todtou Ydpig 7Tolg dEloig
3w 708 Xptorol yopyyeivowy.

3. H. B. SWETE, Op. cit. p. 148. On this ground Thomas Aquinas accuses
Theodoret not only as an opponent of Filiogue but also as a Nestorian. Cf. PG,
94, 831C note 28.



