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16. GREGO R  PALAMAS 

Gregory Palamas1 discusses the issue of the Procession of the 
 Spirit mainly from two points of view: a) His   proces-

 from the Father alone, and b)  procession   from 
the Father through or from the Son. 

As far as the Spirit's causal procession is concerned, Gregory 
. follows the Greek patristic tradition and argues that the hypostasis  
the Father is the unique cause, origin and source of the Son's and the 

 Spirit's divinity and existence2• The Father  the cause  the 
divine unity not only because His nature  one, but also because the 
Son and the Holy Spirit coming out from. the Father, go back to this 

 and unique Person3• 

'"     299    

1.  Gregory Palamas' doctrine  the Procession  the Holy Spirit, see: 
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3. Gregory Palamas   Gregory    42, Supremum 
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According to Gregory Palamas, the procession of the Holy Spir-
it from the Father alone is based  J ohn 15,26 and the Tradition 
of the Church1• Of course, the Creed of Nicea-Constantinople, Pa-
lamas admits, does not say plainly that the Holy Spirit proceeds from 
the Father alone, as it does not state that the Son is begotten from the 
Father alone. Nevertheless, itis self-evident2 because the Father is 
the  cause of being of the two other Persons of the Trinity who are 
oaused  

The  explains Gregory, is a property of the hypos-
tasis of the Father and not of the divine essence4• If it is accepted as a 
common property of the nature, the Holy Spirit should then also 
proceed from Himself.  this case, however, the Holy Trinity becomes 
four Persons 5•  the other hand, if this  is a common 
property of the Father and the Son, and the Holy Spirit  deprived  

it, then the Holy Spirit is alienated from the divine nature6• 

Gregory goes  to say that because the procession of the Holy 
Spirit  a hypostatic act of the Father, the double procession introdu-

 two causes and origins into the Holy Trinity, since the Father and the 

 15, PG. 36,  asks Akindynos:     bt    
                

      ...          
               

 1. 37, BOBRINSKY,  1,  52, 4-9; of. also, lbid. 1. 37, 
BOBRINSKY,  1,  68, 23-26. 

1.   1, BOBRINSKY,  1,  26-30. 
2.   1.2, BOBRINSKY,  1,  31, 4-17. cf. also, 

lbid. 1. 3, BOBRINSKY,  1,  31, 20-26. 
3.   1.37, BOBRINSKY,  1,  66, 4. Cf. also, 

lbid. 1. 33, BOBRINSKY,  1,  62, 25-26;   2.15, 
BOBRINSKY,  1,  92, 28-93, 1; lbid. 2. 36, BOBRINSKY,  1, 

 110, 18-25; lbid. 2. 50, BOBRINSKY,  1,  124, 19-22; lbid. 2.  

BOBRINSKY,  1,  128, 10. 
4.   1.6, BOBRINSKY,  1,  33-28-234,5:  

                  
              

               

           cf. also, lbid.  24,10-15. 
5.   1. 15, BOBRINSKY,  1,  43,23-26:   

               
           

6.    4. 7, MEYENDORFF,  1,  209, 
15-19;   1.14, BOBRINSKY,  1,  43. 
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Son are two distinctive hypostases1, The threat of introducing  the 
Holy Trinity two origins   way ruled  by the assertion that 
the Father and the Son constitute a sole origin of the Holy Spirit2, 

This is absolutely contrary  the  which  an incommuni-
cable hypostatic property of the Father3•  Gregory states,  

     .. ,         

           
              

        etVCXL     
   the other hand, if the  were  be attribut-

ed  the Son,  would lead  another misconception, namely, that 
the Son is of the same hypostasis as the   

Therefore, Gregory points  the procession of the Holy Spirit 
from the Father alone safeguards the Monarchia and rules  the danger 
of introducing  the Holy Trinity two principles and causes6• 

Gregory Palamas points  that  is necessary  distinguish 
between the origin of the Holy Trinity, which  the Father alone, and 
the origin of the creation, which  the Triune God. Palamas' argument 
runs thus:     XCXL    ...  

 \   \ \," \ 1 - l"             ... 
              

XCXL  XCXL     i1v  7, 

According  this distinction, the Father alone  the origin and 
root of the Holy Trinity 8. The Father sends  the Son by way of 

1.   1.7,   1,  34, 15-19:   
        8'  7\       

               

   7\           
2.    1. 6·7, MEYENDORFF,  1,  

  1. 37,   1,  68, 20-23; Ibid. 2. 67, 
BOBRINSKY,  1,  136, 17-19. 

3. Gregory Palamas remains adamant  this  Cr.   
1.15, BOBRINSKY,  1,  43, 16-44,24;   2.67-68, 
BOBRINSKY,  1,  139,16·29;    1; 7, 
DORFF,  1,  210, 16-19. 

4.   1.14, BOBRINSKY,  1,  42,15-18, and Ibid. 
 42, 28-43, 2. 

5.   1.22, BOBRINSKY,  1,  81,2'8-30. 
6.   1. 40, BOBRINSKY,  1,  70, 16-19. 
7.    1.5, MEYENDORFF,  1,  14-26. 
8.  1,  TSOUKAS,  2,  494, 20-22:    
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  the Holy Spirit by way    The Father as 
the   is the cause  the   the Holy   its 
hypostatic   The three  Prosopa as a trihyposta-
tic   Palamas argues, create together4, because they pos-
sess  so]e   wi1l 5• Their activity from the Father through 
the  is realized  the  Spirit6•  the basis  the  

 the    the   the  of 
Gregory of  that the  is      7 does  

     u!<;i      Cf. also,  
 1. 44, BOBRINSKY,  1,  41, 3-5; Ibid. 2. 26, BOBRIN. 

S](Y,  1, 102, 12-15;    1.5, MEYENDORFF, 
 1,  207-208. 
1.   2.41, BOBRINSKY,  1,  115, 26-30;  

 1.8, BOBRINSKY,  1,  36, 15-20. 
2.   1.20, BOBRINSI(Y,  1,  48,25-30:   

               
               

            Gregory of Pa]amas again 
depends  Gregory of Nazianzus. (Oratio 29, Theologica 3, De Filio 2, PG. 36, 
763D and Oratw 31, Theologica 5, De Spiritu  PG. 36,  

3.   1.12, BOBRINSKY,  1.  39,15;  
  1.3, MEYENDORFF,  1,  205,9-10. 

4.    1.5, MEYENDORFF,  1,  207, 14-24: 
                 

                 
...               

               
      Cf. also,   1.14, 

BRINSKY,  1,  24-41, 2. 
5.     21., MANTZARIDES,  2,  84,13-15: 

             
          

6.    1.5, MEYENDORFF,  1,  207, 24-25; 
  1.24, BOBRINSK   1,  41,4-4;   

 1.21, MEYENDORFF,  1,  237,2-3. 
7. Oratio 45, In  Pascha 9, PG. 36, 633C. 

Among' others Barlaam, recal1ing this statement of Gregory of Nazianzus, argued 
that the Son is a second cause and principle of the Holy Spirit. Nevertheless, 
because this second principle comes out from the first i.e. the Father, the Father 
remains the unique principle and for this reason the monarchia is safeguarded. For 
Bar]aam's views see, BARLAAM CALABRO, Epistole Greche,  1, SHIRO, 
Pa]ermo 1954,  77 and for Gregory Palamas' criticism,   1. 
13, BOBRINS](Y,  1,      1.2-3,  
DORFF,  1,  204ff;    1.14-16, MEYENDORF, 

 1,  232ffj Ibid. 1. 20, MEYENDORFF,   335. 
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mean that the Son  the origin  the Holy Spirit nut the origin of the 
creation, which comes into being by the common act of the three di-
vine hypostases1• 

Any confusion of these two principles results  the confusion ne-
tween the divinity and the creation, for either the creatures have the 
same mode of neing as the Prosopa of the Holy Trinity, or the divine 

 - and particularly the Holy Spirit - come into being like 
the created order2, namely, by the will and energy of God3• 

The idea  the double procession  the Holy Spirit, Gregory 
maintains, leads to the same misconception, necause the statement 
«tanquan ab uno principiO)) refers to the divine «economy», namely, 
the participation  the Son  the creation of the world, and not to 
«theology»4. 

 the contrary, the clear distinction between the   
and the   presupposes the participation  the Son  
the act  the creation and excludes any notion  the Son's participa-
tion  the causal mode of being of the Holy     Palamas 
goes             

 

Over and over again Gregory refers to the hypostatic procession 
 the Holy Spirit and His manifestation 7. The mbde of being and the 

1.    1.5, MEYENDORFF,  1,  207,28-21: 
           ..    
2.   1.1(., BOBRINSKY,  1,  41,15-18:   

         &'1        
                 

    cf. also,    1.5, MEYENDORFF, 
 1,  208, 36;   1.15, BOBRINSKY,  1,  44, 29-34. 

3.    1.2, MEYENDORFF,  1.  24-5;  
 1,  BOBRINSKY,  1,  74. 

4.   1.15, BOBRINSKY,  1,  44, 1-2; Ibid.16, 
BOBRINSKY,  1,  45,13. 

5.    1.21, MEYENDORFF,  1,  236, 25-237,3. 
And Palamas goes               

   ...          
             
                

           
6.    1.21,  YENDORFF,  1,  236, 15-16. 
7.   2.79, BOBRINSKY,  1,   
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manifestation of the Holy Spirit, Gregory argues, are two aspects  

the mystery of the Holy Spirit. The Holy Spirit derives His exis-
tence from the Father, yet He exists eternally in the Son and rests 
in Him1• The Son participates in the  and manifestation 
of the Holy Spirit2• Therefore, Gregory continues, the Spirit pours 

. HimseIf out from the Father through the Son and, if you like, from 
the Son3• Gregory, comparing the hypostatic procession of the Holy 
Spirit with His   procession, maintains that, the Holy 
Spirit belongs to Christ by essence and by energy, because Christ is God. 
Nevertheless, according to essence and hypostasis He belongs but not 
proceeds, whereas, according to energy, He belongs and proceeds4 • Be-
cause of the perichoresis and the consubstantiality of the hypostases, 
the Son and the Holy Spirit are   but not   

The Holy Spirit is of the Son but not from the Son. 
 account of the difference between the causal and the 

 procession of the  Spirit, Palamas explains, when certain 
Fathers assert that the  Spirit comes forth «from both» or «through 
the Son» or «from the Son», they are referring to the common energy 
of these hypostases and not to the mode of existence of the  

Spirit6• Therefore, Palamas suggests, when you understand that the 
Holy Spirit proceeds from the two, because it comes essentially from 

   Cf. also, Ibid. 2.82-83,  152; Ibid. 2.78,  148,15-18; Ibid. 2. 29,  
105,1-2. 

1.   2.73, BOBRINSKY,  1,   
 ...           ..... 

              
         cf. also,Ibid. 2.74,  146, 

3-4; Ibid. 2.26,  103,10-20; Ibid. 1.25, BOBRINSKY,  1,  52,25-53, 2. 
This idea however, goes back to Gregory of Nyssa (OraJ.io Catechetica 2, 

PG. 45, 178) and John of Damascus (Expositio fidei 1,7, KOTTER,  16,15-21). 
2.   2.75, BOBRINS]{Y,  1,  146,20-24:   

         ...      
           

cf. also, Ibid. 2.77-78,  148; Ibid. 2.60,  132 22-2/*; Ibid. 1.31, BOBRINSKY, 
 1,  59. 

3.   1.29, BOBRINSKY,  1,  54,23-24. 
'*.   2.29, BOBRINS]{Y,  1,  105,17-21:   

                
                
       

5.   2.29, BOBRINSKY,  1,  105,2-3. 
6.   2.62, BOBRINSKY,  1,  134-5. 
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the Father through the Son, you should understand this teaching  the 
following  it is the powers and essential energies  God which 
pour out and not the divine hypostasis  the Spirit1 • 

The hypostasis  the Holy Spirit, Gregory continues, does not 
come out from the Son, nor is it  i.e. it is not communica-
ted to any creature2•  the divine grace and energy are 

  the other hand, when the Fathers speak about the proces-
sion  the Holy Spirit through or from the Son, they connect this pro-
cession with the divine essence and not with the hypostasis  the Son4 • 

Everything, however, which comes out commonly from the divine 
 is energy and not hypostasis 5• 

Gregory Palamas goes  to say that because the divine essence 
as well as the hypostases are  and  the divine energief> 

  Pentecost and in other cases where the Holy Spirit 
was bestowed by Christ, it was not the hypostasis  the Holy Spirit but 
His charismata that were transmitted 7. The granting  the divine 
energies is a common act  the Holy Trinity which starts from the 
Father, comes through the Son and is realized  the Holy Spirit 8 • 

 account  this distinction between the divine essence and the 
divine uncreated energies, the Holy Scriptures referring to the Holy 

1.   2.20, BOBRINSKY,  1,  16,23·28. cf. and 
J. MEYENDORFF,  Study of Gregory Palamas,  230. 

2.   2.27, BOBRINSKY,  1,  102,24.-26; cf. 
also, Ibid. 2,64.,  135,24.-28:        81:  

      1)     
3.   2.4.8, BOBRINSKY,  1,     

             
          cf. also, Hagio-

riticus Tomos, PG. 150, 1299D. 
4.   2.67-68, BOBRINSKY,  1,  138·140. 
5.   2.69, BOBRINSKY,  1,  Cf. 

also, Ibid.   Gregory Palamas develops this notion by recalling simil3r 
views of ancient Fathers such as Athanasius (=PS. ATHANASIUS) Gontra Mace-
donianos dialogus 1, PG. 28,   1312CD; 1316C, Dionysius the Areopa-
gite (=PS. DIONYSIUS) De dipinis nominibus 11, PG. 3, 953CD·956AB and 
CHR YSOSTOM,  Joannem hom., 30,2, PG. 58, 174.. 

6.  20, MANTZARIDES,  2,  24.5,13·16:    
            

     
7.   2.6, BOBRINSKY,  1,  82-83. 
8.     21,   TZARIDES,  1,  84,10-15; 

   23, MANTZARIDES,  2,  113·114.. 
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Spirit speak  the  hand of «the Spirit» with the definite article 
and  the other hand of «spirit» without the article.  the first case 
the essential derivation is implied while  the second the gifts of the 
Holy Spirit, i.e. His energies. Therefore, when our Lord infused the 
disciples with the Holy Spirit He did not say «receive ye the Holy Spir-
it!, (as is commonly translated  English) but simply receive «Holy 
Spirit» that  to say     His energy and by 

 means His essence or hypostasis3• 

Thus the participation of the Son can be accepted   the 
sense of the   procession of the Holy Spirit and by  
means can it be transferred by induction to His mode of existence. The 
energies of the Holy Spirit are a result of the common free will and 
activity of the Holy Trinity4; the hyparxis, ho\vever, of the Holy 
Spirit  an act of the hypostasis of the Father 5• Therefore the Son 
participates  the mission and the energies of the Holy Spirit, but the 
Holy Spirit owes  existence to the Father aloneG• 

According to Gregory Palamas,the   procession 
of the Holy Spirit from the Father through the Son  eternal and  
becomes temporal when the Father and the Son will.     

   - Gregory states -        
  'rij)   'rij)        

   7. 

The energy as uncreated pre-exists before its realization and 
manjfestatjon, therefore,   UiOU     

           8. 

1. John 20,13. 
2.   2.6, BOBRINSJ(Y,  1,  83,3. 
3.   2.6, BOBRINSJ(Y,  1,  83,3-6:    

             7}  
            

     21, MANTZARIDES,  2,  84,25-28; 
    3, PAPAEVAGELOU,  1,  105,5-15. 

5.   1.  BOBRINSJ(Y,  1,  25. 
6.   2.26, BOBRINSKY,  1,  102,10-15;  

 1.  BOBRINSJ(Y.  1,  25,6-10:     
        Itxov,       

        cf. a)so,  3, MATSOU-
KAS,  2,  495, 30-31. 

7.    BOBRINSJ(Y,  1,  92,1-3. 
8.   2.74, BOBRINSJ(Y,  1,  146,7-9. 
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 order to illustrate the eternal existence of the common ener-
gies in the Holy Trinity and their temporal manifestation, Gregory Pa-
lamas uses for the first time in the Greek patristic tradition the ana-
logy of «love»  which was introduced in the West by Augustine1 

and used by others2• Thus, according to Palamas, the Spirit of the 
Word from  high is like a mysterious love of the Father towards the 
Word mysteriously begotten: it is the same love as that possessed by 
the Word and the well-beloved Son of the Father towards Him Who 
begat Him; this He does in so far as He comes from the Father con-
jointly with this love and this love rests, naturally,  Him3• 

Gregory, referring to the Incarnate Logos argues that the Holy 
Spirit is indeed the Spirit of the Son as well, but He receives this, too, 
from the Father, because of His attribute as the Spirit  Truth, Wis-
dom and the Word; since truth and Wisdom are words appropriate 
to the Genitor4• 

Gregory Palamas is here obviously referring  the  hand, to 
the eternal relations within the Holy Trinity and particularly to the mu-
tual  of the Holy Spirit from the Father and the Son, and  

the other hand to the Holy Spirit's temporal mission. This «love», how-
ever, which «comes from the Father conjointly with this  by  
means is the hypostasis of the Holy Spirit coming into existence from 
the Father and the Son, because in His  the Son already pos-
sesses the Holy Spirit and this «love» abides in Him5• But the Son 

1. De trinitate  190. 15, PL. 142, 269: "Cum itaque se mens  et amat, 
jungitur  amore verbum ejus.  quoniam amat notitiam   amorem et 
verbum  amore est, et amor  verbo, et utrumque  amante atque dicente». 

2. cf. ANSELM OF CANTERBURY, Monologion 49-54; ALBERT  

GREAT, Summa TMologiae, 1. tr. 7. q. 31. 2; THOMAS AQUINAS, Summa 
logica, 1a. 27, 2-4. 

3. Capita   36,  150,      
              

              

              
  

4. /bid. 
5. For a discussion  this topic see:  RADOVIC,     

        168-174; IDEM,  
     fltel     

  1971,  28-30. 



, 
The procession of the  Spirit 

possesses the Holy Spirit because He comes out from the Father  His 
existence1• 

If we take into account that, according to Palamas, every name 
applied to God refers to His energy and not to His essence or hypostasis 2, 

this characterization  the   Spirit as «love» which is used by the 
Father and the Son, applies not to the hypostasis  the Holy Spirit 
but to the common energy. This common energy is the love  the Tri-
une God3• It exists eternally in God and is manifested in time coming 
out from the Father through the Son and in the Holy Spirit. 

That Gregory Palamas by this image  love, strange to the 
Eastern tradition, is referring to the procession    the 
Holy Spirit and not to His causal existence is clear from his exp]ana-
tion that the Holy Spirit is the preeternal joy  both, i.e. Father and 
Son, as common to both as concerns its use  hence it is sent 
by both only to those who are worthy, but being only  the Father, as 
far as its existence is concerned. Therefore, the Holy Spirit proceeds 
alone froin the Father as concerns its existence4 • 

 this clear distinction between the   procession 
 the Holy Spirit from the Father alone and His   from 

the Father through .the Son or from the Father and the Son, Palamas 
excludes the idea  Filioque. The double procession  the Holy Spirit 
to Palamas' judgment introduces confusion or relativism  the Hypos-
tases and their hypostatic properties.  the case in which the Father 
and the Son, as  principle, proceed the Holy Spirit, then they are 
confused into a   and the Holy Spirit Himself-as the 
unity  the two hypostases-is not clearly distinguished as a hypostasis. 

1.   2.26, BOBRINSKY,  1,  102,12-15. , 
2.     3.2.10, CHRISTOU,  1,  664, 25-27; 

 3.2.9,  662, 25-28;    3.4, MEYENDORFF, 
 1,  296, 5-6. 
3. This notion  'love' was also interpr'eted in this sense by the Counci1 

held at Constantinople in 1722. Thus in its Encyc1ical letter to the Or'thodox peo-
ple  Antioch, it remar'ks: «6      t1'tt    

  8' 6            
         2, 

Athens 1953,  847). . 
4. Capita physica theologica 36, PG. 150,       

       If.ytov         
 /)              

  /)        
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 the other hand the distinction between the   

and   procession of the Holy Spirit safeguards man's 
participation in the uncreated grace i.e. the common energies of the 
Triune God and at the same time excludes the danger of polytheism1 • 

17. MARK OF EPHESUS 

Mark Eugenicus 2, Metropolitan of Ephesus, arguing against the 
La.tins and the pro-unionists at the Council of Florence3 and after 
it against those who had subscribed to its Decree or accepted its pro-

 that the Holy Spirit has His essence and His subsistent 
being from the Father and the Son simultaneously, and proceeds from 
both eternally as from one principle and one spiration4, insists that the 
Holy Spirit derives His hypostasic hyparxis from the Father alone 5• 

 Mark's opinion the procession of the Holy Spirit from the 
Father alone is suggested by the words of our Lord Himself who is the 

 Word and the first theologian and the Head of aIl theologians6• 

Thus Mark, commenting  John 15,24, remarks that by the words 
«when the Paraclete cometh» is suggested the coming of the Holy Spir-

1.  20-21, MANTZARIDES,  2,  245·248. 
2.  Mark of Ephesus' doctrine of the  of the Holy Spirit, cf. 

V. GRUMEL, Marc d'  Vie-ecrits-doctrine», Estudios  19 
(1925)  438-442; J. GILL,  Council  Florence,  227-269; C. TSIRPAN· 
LIS,  Eugenicus   Council  Florence.     his 

 Thessaloniki 1974,  85-94;  JUGIE,   chri-
stianorum orientalium ab Ecclesia  dissidenium,  2,  403-6. 

3. The long discussions  the issue  the procession  the Holy Spirit 
are preserved  the minutes of the Council of Florence. See a critical edition of the 
version given by the Greek Acts,  J. GILL, Quae supersunt   
concilii Florentini necnon Descriptionis  ejusdem, Rome, 1953. J. GILL, 

 his book,  Council  Florence,  180-269 provides a comprehensive but 
not always objective account  this discussion and the relevant events. 

4. The decree of the Council of Florence runs thus:      
           

           !Lou     
              !Lou,   

          (AG., 2, •. 
462, 12-20). 

5.   31,   15,  401; Ibid. 32,   15, 
 401; Conlessio  1,   15,  435. 

6.    848ABCD;  
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it to the world, in freedom and dignity.  the words «Whom  will 
send you from the Father», is stated the mission and manifestation of 
the Holy Spirit.  this sending of the Holy Spirit  Father and Son 
participate. While by the words «Who proceedeth from the Father» is 
indicated the causal procession of the Holy Spirit from the Father 
alone1• 

 Mark's judgment, it  not accidental that Christ, when re-
ferring  Holy Spirit's mission and manifestation, considers Himself 
as taking part in  while when referring  His hypostatic existence 
Christ confines it to the Father alone, precisely because the Son has  
part in it whatsoever2• Otherwise Christ would reveal it3 • 

Continuing, Mark points out that in the Creed it is stated that 
the Holy Spirit «proceeds from the Father» and not from the I<'ather 
alone, and also the fact that the Fathers repeat this statement of the 
Creed, by  means contradicts the idea of Holy Spirit's procession from 
the Father alone, as the Latins argued4, because it is self-evident.  ot 
only because none of the Greek Fatbers say that the  Spirit pro-
ceeds also from the Son 5, but also because in the Creed, with reference 

 the begetting of the Son, it is stated that He is «born from the Fathel'» 
and not from the Father alone, precisely because it is self-evident6• 

Thus, Mark, considering the silence of the Creed as a positive argument 
insists that the Holy Spirit proceeds from the Father alone. 

 procession of the Holy Spirit from the Father alone, Mark 
goes   say, is the only sound doctrine because, according to the tra-
dition of the Eastern Church and the teaching of the Fathers 7, the Fa-

1. MANSI   
2. MANSI  848CD. 
3. BESSARIONIS,  Marci Ephesini 4, PG. 161, 181BC. 
4. Epistola  contra Graeco-Latinos ac Decretum Synodi  

3,    15,  451:         
            

               
  
5. Ibid. 
6. Ibid. GREGORY PALAMAS,   1.2, BOB'RINSKY, 
 1,  31,18·30, puts for,vard the same argument. 
7. Mark, in a collection bearing the title,   Marco Ephesio colle-

cta quibus probatur ut ait SpiI'itum Sanctum e solo Patre procedere,   
15,  342-367, collects the relevant passages from the Scriptures and the Greek 
Fathers and insists  this point. 
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ther   hypostatic faculty as Father  the unique principle, source 
and cause  the Son and the Holy Spirit1• Indeed, the Father be-
gets the Son and proceeds the Holy Spirit from  essence but by  

hypostasiS2• Thus begetting and procession are hypostatic acts of the 
Father and not of the common divine nature3• Since the hypostatic 
properties are not communicable4, the Father remains the unique 
cause of being of the Son and the Holy    

If the Holy Spirit proceeds from the Father and the Son, as from 
two distinct hypostases, Mark argues, ,then two principles and two 
causes and two producers are introduced into the Holy Trinity6. If He 

 oceeds from the common essence then the Holy Spirit sharing the 
same essence must cause  own procession 7. Again if He proceeds 
from a certain common productive power   then 
this power must be identical with the divine essence, otherwise another 

 element must be accepted  the Holy Trinity apart from the 
essence and the hypostases 8• 

 am not going to discuss the impications of the twofold proces· 

1.   32,   15,  401:      
     ...        <p'lJaE'  

      Cf. aJso, Ibid. 5,   15,  376; 
Ibid. 48,   15,  413; Confessio fidei  1,   15,  
436-7. 

2.   10,   15,  381. 
3.   5,   15,  376:  <p'lJalv   

            
        etT'    

Mark quotes here and elsewhere (Ibid. 1,   15,  371) from a lost work 
 Gregory  Nyssa entitled, De  Parts  this treatise are preserved by 
 ZYGABENUS,   VHI, PG. 130, 257-6, but not the above 

quoted passage. The same quotation is to be found  Gregory Palamas  
 1. 9, BOBRINSKY,  1,  47,2-3). 

4.   15-16,   15,  386. 
5.   1,   15,  376; Ibid. 15,   

15,  386; Ibid. 24,   15,  393. 
6.   1,   15,  368-70:       

               

     

7. Ibid.  369:         i]    
   read  instead  Petit's reading  which 

makes  sence. 
8. Ibid. 
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 of the Holy 5pirit to which Mark comes over and over again. 
 should like to underline briefly Mark's criticism of the presupposi-

tion and theological foundations of Filioque as they "\vere presented by 
his contemporaries  order to justify it. 

The first point which draws Mark's criticism is the Latin theory 
that the Holy 5pirit proceeds from the Father and the  but 
as from one principle and cause and by  5piration1 Mark argues • 

that this  unacceptable, because the twofold procession of the Holy 
5pirit yet as from one principle makes the Father and the  two 
principles or confuses their Persons2• 

 the Father  the unique «cause» and the  «caused», 
the  can never be  Not only because it contradicts the unique-
ness of Father's causality3, but also because it makes the  cause 
and at the same time caused  which is absurd4•  
the other hand the «cause» and the «causew> cannot be put together 
and make one  and cause, just as the. Father cannot be Father 

1. This  goes back to Augustine who argued that the Father and 
the Son are the principle  the Holy Spirit but not as two principles, because the 
Son's capacity to participate  the Holy Spirit's procession was given to Him 
by the Father, who 'principally' proceeds the Holy Spirit. (De Trinitate 15. 29; 
15.47; 5.15). This idea became traditiona!  the West. Latin Fathers and Do-
tors such as ANSELM OF CANTERBURY (De processione Spiritus Sancti contra 
Graecos, 18), ALBERT  GREAT (Summa TMologiae tr. 7, q. 31. m 3, ad 
q. 1). THOMAS AQUINAS (Summa TMologica  q. 36,  2.4), DUNS 
SCOTUS (Oxon. 1. d. 12. q.   2) share it. This was  sanctioned by 
the IVth Lateran  (1215) and the Second Council  Lyons (1274). Thus 

 the  Constitution  the procession  the Holy Spirit  the  Council  
Lyons it was promulgated: «Spiritus Sanctus aeternaliter  Patre et Filio  
tanquam  duobus principiis, sed tanquam   principio,  duabus spirati, 
onibus, sed unica spiratione procedit». (Conciliorum Oecumenicorum Decreta 
(JEDIN), Freiburg i. Br. 1962,  290, 9-11). This doctrine was endorsed by the 

  Florence (1938-1445)  which  was solemnly declared: «Spiritus 
sanctus.•..  utroque aeternaliter tanquam ab  principio et unica spiratione 
procedit» (AG., 2,  462). 

2.  Syllogistica 11,   15,  383; Ibid. 12,   
15,  384; Ibid. 24,   15,  393. 

3.  Syllogistica 18,   15,  388:      
(i.e. Father)'              

                
            

 
4.  Syllogistica 34,   15,  402-3. 

    3. 29 
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and Son  the Son Son and Father1 The notions of «(cause» and• 

«caused» imply logical opposition, but according to the Latin tradition 
the opposition of relations produce distinction and differentiation of 
the Persons and not unity of them2• 

Mark also objects to the Latins' argument, that just as Father, 
Son and Holy Spirit  creating the world are not three principles but 

 without loosing their hypostatic   the same way 
Father and Son proceeding  common the Holy Spirit are not two 

 but one without, confusion or mixture3• Mark, following 
Gregory the Cypriot4 and Gregory Palamas 5, expJains that there  a 
difference between the   which  the principle and cause of 
the creation and the   which  the principle of the Divin-
ity6. As far as the creation of the world  concerned, the three Di· 

 Persons  the ground of their common energy, power and wiJl 
create jointly as  principle 7. But it  not  with the existential 

1. Capita Syllogistica 16,   15,  368. 
2. Capita Syllogistica 19,   15,  389. 
3. Capita Syllogistica 41,   15,  408;     

      cXy(<jJ     06     
      cf. also,  46,   15,  411; Jbid. 

1,    15,  370; This  is common to the Latin tradition. AU· 
GUSTINE, (De  5, 13) argued that: "Fatendum est Patrem et Filium 
principium esse Spiritus Sancti,  duo principia; sed sicut Pater et Filius unus 
Deus, et ad creaturam relative unus Creator et Dominus, sic relative ad Spiritum 
Sanctum unum Principium». ANSELM OF CANTERBURY,  cit. 18)  the 
same ground maintained that just as Father, Son and Holy Spirit are not three 
principles  three creators  creating the world but  principle,  the same 
way Father and Son  proceeding the Holy Spirit are not two but  principle. 
THOMAS AQUINAS,  contra Gentiles, 4. 25. 15) shares the same view, 
and the Council  Florence has declared: «Spiritus sanctus quicquid est aut habet, 
habet a Patre simul et Filio. Sed Pater et Filius  duo principia Spiritus sancti, 
sed unum principium, sicut Pater et Filius et Spiritus sanctus  tria principia, 
creature, sed unum principium>J (Conciliorum Oecumenicorum   547). 

4. GREGORY OF CYPRIOT, De processione Spiritus sancti, PG. 142. 
294CD-295A. . 

5. GREGORY PALAMAS,   1.13-14, BOBRINSKY, 
 1,  39-42. 

6. Capita Syllogistica 32,   15,  401:      
                

7. Capita  41,   15,  408:   .••    
    'J)            
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procession  the Holy Spirit, which  a hypostatic faculty of the Fa-
ther alone1• The induction of the mode of being of the Holy Spirit from 
the mode of being of the created order would cast the  Spirit down 
to the rank of the creatiOil2• 

 the ground of the distinction between these two principles 
the statement of Gregory of Nazianzus that the Son      

 does not mean that the Son  principle of the Holy Spirit but 
principle of the creation because conjointly wjth the Father and  
Holy Spirit, He created it'. It  noteworthy, Mark says, that Greg-
ory referring to the existential relatio.n of the Divine Prosopa calls 
them         Thus, he makes 
clear that the  Spirit comes forth .not from the  i.e. the So.n, 
but with the  from the Unoriginated  i.e. the Father6. 

The procession of the Holy Spirit from the Father and the Son, 
as from  joint principle and cause, Mark maintains, is impossible 
because the faculty of being  and cause  an hypostatic or 
Persona] property 7. As such, however, it distinguishes the Persons and 
does not unite them8• Therefore, as long as the Son is considered as a 
principle of the Holy Spirit's procession,   way can diarchy be 
excluded from tlle Holy Trinity, since everything which naturally owes 
its being to the two cannot be considered as coming from one 9• 

                
   cf. also, lbid. 1,   15,  370. 

1.      15,   
2.   1,   15,  370;     

                
            cf. also, lbid.    

15,   

3.   ln   9, PG. 36, 633C. 
   1,   15,  371; lbid    

15,   lbid. 1,   15,  370. For a similar argument of Barlaam and 
a refutation by Gregory Palamas, see GREGORY PALAMAS,   
1. 12-15, BOBRINSKY,  1,      1.  

MEYENDORFF,  1.  206-211. 
5.  42, Supremum  15, PG. 36,  
6.   1,   15,  372. 
7.   11,   15,  383; Conjessio jidei Floren-

 2,   15,  439. 
8. Conjessio jidei  2,   15,  439:     
     

9.   1,   15,  370;       
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 the other hand, the diarchy and the danger  introducing 
two causes cannot be avoided by considering the Son as the  
or  or  cause and the Father as  or  
or    These notions indicate opposed relations which 
result  the distinction  these principles and not in their identity2. 
Therefore, Mark concludes,          

    

AJso the twofold procession  the Holy Spilit as from  prin-
ciple is not possible even  He proceeds «from» the Father (ethrough» 
the Son. Everything which derives its existence from someone through 
some other owes its existence to two causes4• Every human being 
coming into existence from a «man» through a <<woman» ha,s two C8USeS 
and two   Just as Jacob born f10m Abrabam through Isaac 
has two causes  his being in spite  the fact tha,t the  is  
and the other   Thus, Mark, concludes as long 8S the Son 
is a principle  the Holy Spirit's procession   way can diarchy  
the Holy Trinity be avoided 7. 

The second point  Mark's criticism concerns the meaning  
the prepositions «from»  and <<through» (aLa)  Iespect to the pro-
cession  the Holy Spirit.  the Council  Florence 8 they were ac-
cepted as synonymous9 and  this ground the notion that the Holy 
Spirit proceeds «from the Father through the SOn» was considered as 
identical to the  that proceeds «from theFather and from the 

  OVX iJ.v             
     

1. Capita Syllogistica 1,   15,  370; Ibid. 10,  15,  382; 
Ibid. '02,   15,  '008. 

2. Capita Syllogistica 19,   15,  389. 
3. Capita Syllogistica '02,   15,  '008.  

 Capita Syllogistica '00,   15,  '007.  
5. Capita Syllogistica '00,   15,  '007·8. 
6. Ibid. 
7. Conjessio jidei  2,   15,  439. 
8. For the discussion held at the Council  this point, see: J. GILL, Tlu3 

Council oj Flol'ence,  227-269. V. LAURENT, Les MEMOlRES du grand 
ecclesiarque de  Eglise de Constantinople Sylvestre Syropoulos, 8, 31,  '018; 9, 10, 

 'or.r.. 
9. Mark says that:            

            
    (Relatio de rebus  se gestis 5,   15,  '0'07). 
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Son». Thus the Latins have argued and the Latinizers have accepted 
that the procession  the Holy Spirit «through» the Son implies that 
the Son as well as the Father is the cause or principle  the Holy 
Spirit1• Therefore, the FiIioque clause was not an innovation, but the 
common faith  East and West, expressed only by two slightly different 
formulas, lawfully added to the Creed for good and sufficient rea-
sons2• 

Mark  refuting this idea argues with the previous Greek 
Fathers3, that the prepositions «from» and «through» bear the same 
meaning and imply causality only when they refer to the  
or to the energetic manifestation  the  Spirit and never to His 
mode  being5• Indeed, Mark admits, certain Greek Fathers  refer-
ring to the procession  the Holy Spirit have said that He «proceeds 
from the Father through the Son». They, however, have meant not the 
mode  being  the Holy Spirit but His consubstantiality with the 
Father and the Son6. Maximus the Confessor underlines this by stat-
ing that the Holy Spirit proceeds substantially from the Father 
through the ineffably generated Son 7. 

1.  the Decree  F]orence signed  Sunday, Ju]y 5th of the year 1439 
by the Latins and the Greeks, but not by Marl, of Ephesus, it is promulgated: 

            
               

             
      (AG., 2,  481). 

2. Ibid. 
3. cf. GREGORY  CYPRIOT, Scripta apologetica, PG.  256-8; 

GREGORY PALAMAS,   1. 25-26, BOBRINSKY,  1,  
52-53. 

4. Capita Syllogistica 10,   15,  380:    

              cf. Ibid. 
10,   15,  380-381. 

5. Confessio fidei Florentiae 1,   15,  436. Mark recalls the 
similar statements  JOHN OF DAMASCUS, Expositio fidei  7, KOTTER,  
16,15-16 and GREGORY OF NYSSA, Contra Eunomium, 1,378, JAEGER, GNO, 
1,  138,5-20. 

6. Capita Syllogistica 38,   15,      
             
  ...          

            cf. also, 
Capita  10,   15,  382-3; Confessio fidei Florentiae 1, 

  15,  436. 
7.  Syllogistica 38,   15,  406. For Maximus' statement 

cf. Quaestiones   PG. 90, 672C. 
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 the other hand by the formu1a «through the SOllJJ certain 
Fathers have suggested not Holy Spirit's origin but His procession 
which is simultaneous with the begetting  the Son from the Father1• 

Therefore, «througw) here means not «from» but <M'ithJ) or «together»2 
as Gregory  Nyssa makes clear3• 

That these prepositions bear a quite different  Mark 
argues, is proved by the fact that the Greek Fathers referring to the 
PIOCeSSion  the Holy Spirit, never say that He proceeds «from» the 
Son or <ethrough» the Father but «from» the Father <ethrough» the Son4• 

This procession  the Holy Spirit «through» the Son is applied by the 
Fathers to the Holy Spirit's energetic manifestacion 5• Therefore, they 
do not use it alone but always  connection with Father'8 part;cipation 

 it and  the formula «from the Father through the SOn»6. Thus, 
Mark concludes, the phrase «through the SOh», bearing a different mean-
ing from the phraso «from the SOh»-with referrence to the procession 

 the Holy Spirit 7 - implies not principle or cause but channel through 
or with which something  manifested, conveyed, known or given 8. 

1.   10,   15, 381;  34,   15, 
 402; Ibid. 38,   15,  406. 

2. Confessio   1,   15,  436·7:    
           ...   

      cf. also,   10,   
15,  381; Ibid. 38,   15,  406-7. 

3. GREGORY OF NYSSA,  Eunomium, 1, 378, JAEGER, GNO, 1, 
 138,5-20. 

4.   20,   15,  389:    
             

               
Ibid. 20,   15,  390:         

               
             
 cf. also, Ibid. 20,   15,  391; Confessio   

1,   15,  436-438. 
5. Confessio fidei  1,   15,  437;     
             

           
      cf. also,   10,  

 15,  381; Ibid. 20,   15,  390. 
6.   10,   15,  380-1; Confessw fidei Floren-

 1,   15,  436-438. 
7.   39,   15,  407. 
8. V. LAURENT, Les MEMOIRES du   de [' Eglise de 

  Syropoulos, 8, 31,  418; 9,10,  444. 
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The third point  which Mark comes   and  again is 
the Latin view that the existing «order» in the enumeration  the Di-

 Prosopa  the  Trinity corresponds  their order  origin 
and nature. Thus the  Spirit being third in order after the 
Father a:nd the Son derives His being from both1• 

 Mark's opinion such an o:ntological order does  exist i:n 
the Holy Trinity:  because the Holy Tri:nity is  but because 

 is above any kind  order2 Therefore, the Divine Prosopa, as• 

Gregory  Nazianzus has already said, are pro:numerated a:nd connumer-
ated and subnumerated3• When the Latins recalI Basil's statement, 

  the Holy Splrlt  third  dignIty and order, why need He be 
third also  :nature»?4  prove their case, they misintepret it. Basil 

1. According to Mark the Latins argued that:      

      ...          
                
              SyZ-

Zogistica 6,     15,  376. cf. also, Ibid.  377-8). 
2. Capita Syllogistica 6,   15,  377:      

          Mark quotes here PS. CHR
SOSTOM'S, Homilia: in illud Abraham dictum: Pone manum tuam sub femar meum. 
PG. 56, 555 and changes the   to the   cf.   cit. 

 377 note  
3. Oratio 34., In Aegyptiorum ad"entum 15, PG. 36, 253D-256A. 
4.. Ad"ersus Eunomium 3, 1, GARNIER, 1, 172BC. At the CounciJ  

F'!orence this passage provoked a long discussion and disagreement between Mark 
 Ephesus and John  Montenero, the chief spokesman of Latins. The reason 

was that the text used by Mark differed substantia]]y from that used by J ohn. 
The text upheld by the Latins plainly supported the double procession of the Holy 
Spirit, whiJe that upheld by the Greelrn did not. Mark at once questioned its authen-
ticity and accused the Latins of its falsification. John of Montenero vindicated its 
verosity by arguing that his version was supported by many manuscripts held at 
Constantinople. The differing versions of this particuJar text read thus: 

Text upheld by the Latins: 
             

                
              

             
          

...                
            

 

Text upheld by the Greeks: 
              

     •         6 
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does not say that there is an order of nature in the  Trinity, but 
arguing in a suppostion he al10ws for the sake of argument that if the 

 Spirit is third in order and dignity,   He is not third in na-
ture1• 

If in the formula of baptism2, Mark goes on, the Father comes 
first, the Son second and the  Spirit third, it is because things 
which are to be enumarated have to be mentioned one after another. 
The Father, possesing as cause a Iogical priority over the Son, comes 
first; the Son as caused comes second, and the  Spirit perforce comes 
third3. He comes third not on1y because He is  of the 
Holy Trinity, but because if He were to come second it would imply 
that He was aIso a Son of the Father4• 

 Mark's judgment,  if we accept that there is a certain 
«order» in the Trinity  account of the triune Deity, it by  means 
Ieads to FiIioque because          

     This is made clear by Basil  wbo 

             
         ......   

    IJ.YLOV,             
           

  (Adpersus Eunomium 3,1, GARNIER, 1, 272BC). 
Nevertheless, the debate  the authenticity of the above text stiII continues 

 KRANICH,  cit.  61-81; F. NAGER,  cit.  85-89; L. LOHN,  
cit.  461-500;  MARAN,  cit.  XVI-XX, accept the text upheld by the 
Latins as genuine.  the other hand  HOLL,  cit.  142;  BARDENHE· 
WER, Geschichte der   Bd, 3, Freiburg  Br., 1923,  C. 
JOHNSTON, The Book    the  Bishop   in  
On  Holy Spirit, Written  Amphilochius, Bishop  Iconium   

 Oxford 1892,  90, consider it as  For a recent discussion  
this topic see: J. GILL,  Council  Florence,  194-226; J. DECARREUX, «L' 

 des  au  de Ferrare - Florence», Irenikon, 39 (1966)  47-72, 
177-220;  van PARYS, ccQuelques remarks a propos d'  texte controverse de 
Saint  au conciIe de FlorenooJJ, Irenikon, 40 (1967)  6-16;  ORPHANOS, 

    tlytov        Athens 1976, 
 147-8, footnote  

1. MANSI  869CD-872AB. 
2.  28,19. 
3.  Syllogistica 6,   15,  376-7. 
4.   6,   15,  377. 
5. Ibid. 
6. BASIL, (=GREGORY OF NYSSA),  38,4, COURTONNE, 1,  

84-5, 
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states that the Spirit proceeds from the Father alone and depends  
the Son, that is to say, He is placed in order after Him, not because 
He proceeds from Him, but because He is apprehended with Him1 • 

«Dependent on» and «be caused of» are two quite different things. The 
first implies not more than «ordered with) while the second points to the 
cause, and principle  being2• Thus, Mark concludes, while the «order» 

 confessing or pronouncing the names  the divine Prosopa and their 
enumeration does not point to the double procession  the Holy Spirit, 
the Latin notion  ontological and natural order introduces to the 
Trinity  and  which could easily lead to the 
subordination  the Hypostases3• 

The fourth point  Mark's criticism refers to the theory  
Thomas Aquinas accordinig to which only opposed relations  origin 
distinguish the Divine prosopa4 These opposite relations exist be-• 

1. See the original text   31, footnote 2  this study. 
2. AG., 2,   310;  

3.      15,   
   13,   15,       
           

               
            

 course Thomas Aquinas is not the author  this theory. Anselm  Canterbury 
had already argued that «unity does  lose its consequence unless some opposition 

 relation stands  the way» (De processione Spiritus    2). 
 this ground Anselm suggested that the Holy Spirit,  order to be really distinct 

from the Father and the Son, must proceed from both. (Ibid.  Albert the Great 
followed suit and maintained that  God «there is distinction  according to 
the opposition  relation».   tr. 9. q.  m. 2, a. 3) and therefore 
the Persons of the Holy Trinity without such opposed relations are  distinct. 
(Ibid). Thomas Aquinas by accepting that «Personae divinae distingunatur rela-
tionibus originis» and "Solus ordo processionum qui attenditur secundum origi-
nem processiones   divinis» (De  q. 10,  2) has developed 
this theory  its fulness. 

Don Scotus Erigena protested  vain that   opposite  but 
disparate relations as well distinguish the Divine Persons. And also that  the case 

 which the Holy Spirit did  proceed from the Son, both are nevertheless really 
distinct because  their constitution. (Oxon. 1. d. 11, q. 2, n. 9). Anselm's and 
Thomas' authority influenced the decision    Florence, which  
the Decree  the Jacobites has solemnly promulgated that: «everything is one 
where opposition  relation does not intervene». (Conciliorum Oecumenicorum 

   1-2). 
This  course implies that only opposed relations distinguish Father, Son 

and Holy Spirit as distinct Persons  the Holy Trinity. 
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tween Father and Son as well as between Father and Holy Spirit because 
paternity and filiation and paternity and procession produce opposite 
relations and consequently distinctions l But as the Holy Spirit, Thomas • 

goes on, cannot be realJy distinct from the Father unless He proceeds 
from the Father, in the same way He cannot be realJy distinct from the 
Son unless He proceeds from the Son2•  this ground the idea  the 
Son as an origin for the procession  the Holy Spirit-indeed connect-
ed to the first origin, the Father - is necessary and the Filioque clause 
well founded3• 

Mark opposiJlg this theory remarks, with the Fathers previous 
to him, that the distinction  hypostases is grounded Jlot iJl their 
site reJations and evell more not in their different origins, but only in 
their different mode  being from the  principJe and origin i.e. the 
Father'. The mode  being  the Son by way  generation and that 

 the Holy Spirit by way  procession, as perfect acts  the Father's 
hypostatic faculty, clearly distinguish them from their own origin and . 
cause i.e. the Father, as well as from among   For this rea· 
son, Mark continues, although the Holy Spirit does not proceed from 
the Son, the two are really distinct both by their constitution and by 
their mode  being 6. 

 opposition to the Thomistic theory  different origin and 
posite relations Mark underlines the distinction  hypostases   

 which is the result  their different mode  being and their 
individual properties 7 Thus between «Unbegotten», «Begotten» and• 

1.   1a, 28.3 ad 1. 
2. De  q. 10, a. 2·5. And for a brief discussion see: F. DONDAINE, 

"Tlleologie latine de la procession du Saint Esprit», Russie et Chretiente 2,   
3. GREGORY PALAMAS,    1.7, MEYENDORFF, 

 1,  209, 29-30. 
4.   13,   15,  384:     

              
pou              

             
       cf. also, Ibid. 3,    

15,  372-3. 
5. Capita Syllogistica 25,   15,  396:    

            
   lxelvou     ...      

         
6. Ibid. 26,   15,  397.  
7.Capita  3,   15,  373:      
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((Proceeding» or the (cause» and those «caused» there is a distinction ac-
cording to the  but not according to their opposite rela-
tions and their different origin1• This distinction    

 the one hand safeguards the hypostatic differentiation of the divine 
Prosopa and  the other   accordance with the teaching of the 
Eastern Fathers, who consider the Father as the unique principle  
the Holy Spirit and reject any participation of the Son  the Spirit's 
mode of being2• 

Mark does not leave unnoticed the existing difference between 
the hypostatic procession of the  Spirit and  mission or ener-
getic manifestation, and criticizes the partisans of Filioque that their 
failure to pay the required attention to it leads them to the confusion 
of the   and the   procession of the Holy 
Spirits• 

Mark folJowing the other Greek Fathers, says that the mission 
of the  Spirit is a common act of the three Divine Prosopa and 
takes place  time and for a particu]ar purpose'. This mission does not 
be]ong to the eternal hypostatic properties, but to the   activ-
ities of the  Trinity6. Thus John 14,7 is app]ied not to the hypo-
static procession of the  Spirit but to His grace, power and mani-
festation i.e. His energetic procession 6. 

Christ, Mark goes  to say, by His infusion of the  Spirit 
to His discip]fls after the resurrection gave to them neither the  
nor the hypostasis of the Holy Spirit, but His energy7. A1S0  the day 

              
                

              
           

 

1.   13,   15,  384-5. 
2.   13,   15,  385. 
3.   4,   15,  373. 
4.   4,   15,  374. 
5. Ibid. 
6. Ibid.,  375:          
            

           
                 

              
             

7.   8,   15,  378-9. 
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 Pentecost neither the essence nor the hypostasis  the HOlY Spirit 
were manifested and bestowed but His energy!, which coming from the 
Father through the Son  the  Spirit is common or ra.ther identi-
cal to the three Divine Prosopa 2• Ther'efore, to  judgment, the 
distiction betwef'fi ousia and e\lergies  God   cerdinal importanc.e 
for the proper answer to the questton  the procession  the Holy 
Spirit. 

Mark Eugenicus summarises successfully the Greek Patristic tra· 
dition  the issue  the procession of the Holy Spirit, not by simply 
repeating the arguments  the previous Fathers, but by advancing their 
reasoning and putting the problem  the perspectives  his own time. 
Indeed, his explanation bears a polemical  It  because he has 
adva.nced his arguments  a difficult situation fighting agatnst the La-
tins and the Greek pro-unionists, acting as the main defender and re-
presentative  the Greek patristic traditional  For this reasoh he 
sometimes goes to extremes and discredits his opponents' arguments. 
He l'eacts to the Definition  Florence by his insistence  the pro-
cession  the Holy Spirit from the Fpther alone, basing his arguments 

 the teaching  ancient Fatbers. Tracing the implic8tions  Fi-
lioque he follows to a great degree the Jine  Photius3 and  refuti,lg 
the foundations  Filioque and the arguments  his opponents  fa-
vour  it, he mainly folJows the   reasoning used by Gregory 
Palamas4• 

Mark's discussion  the distinction between ousia. and ener· 
gies and its implications for the question  the Procession  the Holy 
Spirit is rather limited, because he was prevented by the Emperor 
from discussing this topic a.t the Council  Florence6• Nevertheless, 

1.   4,   15,  375-6. 
2.   21,   15,  376:    
              

                
 Mark quotes here Chrysostom's 32nd, homilia ln  PG. 59, 183. 
3. cf. De S. Spiritus  PG., 102, 280-391. 
4. cf.  SCHMEMANN,        

 34 (1951),   230-241. . 
5. AG., 2,  346. According to S. Syropoulos: ((THv 8'   

            
      LAURENT, Les MEMOIRES du grand 

 de  Eglise de  Sylpestre Syropoulos, sur le concile de 
Florencee, 2,  292. 
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 is quite clea.r tha.t he does treats the subject of the procession  the 
Holy Spirit from this angle and the existing difference between the di-
vine essence and the divine uncreated energies determines his whole 
discussion  the subject of the Holy Spirit's procession. 

Ma.rk himself was considered by theologians belonging  the 
traditional patristic theology as the «criterion) of the sound doctrine l 

and the «bright and great and godly wise hera.ld of truth»2; therefore 
 is  surprising that his teaching  the procession of the Holy Spirit 

has had a tremendous influence among his contemporaI'ies as well as 
upon later Orthodox Theologians even  the very  

 be continued) 

1. MARK OF EPHESUS, Morientis oratw ad amicos, Responsio domini 
Scholarii,   15,  487. 

2. J. EUGENICUS, AntirrMtikos, quoted by C. TSIRPANLIS.  cit••  107. 


