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Preface

If we are to believe Prof. Hans-Georg Beck, in Gregory
of Sinai’s works there is no question of his equating the light perceived
by contemplative mystics with the Light of Mount Thabor. Whether
this is true even of his works as hitherto known is perhaps questionable,?
but in any case there is a further work by this Saint, over and above
the five sets of kephalaia incorporated in the Philokalia® and repro-
duced by Migne,* of which Beck appears to have no knowledge.
It definitely belies the above statement. It is time it was published.

The Discourse on the Transfiguration by Saint Gregory, of which
I give below the first critical edition, has been in my hands for 43 years!
I photographed it in 1938 from a fifteenth century manuscript at the
Grand Lavra on Mount Athos. In March 1979, too busy with a much
belated edition of unpublished works by St. Symeon of Thessalonica to
attend to it myself, I handed my photograph enlargements to my young
friend Dr Hans-Veit Beyer of the Kommission fiir Byzantinistik of the
Austrian Academy of Sciences in Vienna and requestéd him to examine
the text, ascertain whether it was still unpublished, and give me his

1. Kirche und theologische Luteratur im Byzantinischen Reich, Munich 1977
(will be abbreviated «Beck») 866: «Von einer Gleichung mit dem Taborlicht keine
Reden.

2. For example, in the first of his “Erepa Kepdiaa, having said that every
Christian must go through the successive stages of Christ’s earthly life, he enumer-
ates them: Kol % piv oddandic oty 6 dppaBov 1ol Ilvedpatog # 3¢ yéwnoug, )
évépyeia tiig dyalhidoews' 9 8¢ Bdrriowg, ) xabuprind Tol mupds Tod IMvedpatog Sdvepig:
17 06 petaudppworg, 1) Tod Bslov pwtos Bewpla. ...

3. Didoxalia tdy ispdy Nnymriwdw, Venice 1782. Athens 41974-6 (abbrev.
«Philokalia»).

4. J. - P. Migne. Patrologie Graeca, 150, 1240-1345 (abbrev. «PG.»).
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opinion of its content. I little thought that this would result in two
years of collaboration with him, during which he persuaded me of the
importance of the text, and the idea took shape of our publishing jointly
a critical edition of it with English translation and extensive commen-
taries in English. Unfortunately, on Dr Beyer’s initiative this project
has had to be abandoned. I therefore proceed with it alone, but in so
doing I wish to thank him and to pay due tribute to his scholarship.
Though the text which I now present is the result of my own indepen-
dent efforts, and though sometimes the amendments, references etc.
in my critical apparatus differ somewhat in substanee or method of
presentation from those which he would have liked to adopt, both the
Greek original and the English translation still owe a good deal to the
discipline of mutual consultation and correction which we imposed upon
ourselves during our collaboration.

An interesting and attractive feature of this Discourse of Saint
Gregory is that it represents the sort of teaching which was going on
just before the outbreak of the so-called Hesychast Quarrel or — to
put it more correctly — of the Palamite Controversy. For the Sinaite
was not, as far as we know, involved in that controversy, though he was
indeed a principal promoter of the theological teaching and method of
prayer which gave rise to it and a contemporary of its initial phase.’
The polemical acerbity and personal spite characteristic of the writings
of protagonists on both sides of this theological quarrel, which shock
and, one might almost say, bewilder the modern reader, are complete-
ly absent from the works of Gregory of Sinai. Unlike his near contem-
porary, Saint Gregory Palamas, he is not an apologist defending monas-
tic methods of prayer and elaborating a system of theology in justifi-
cation of them. In his ascetic writings Gregory of Sinai is simply ex-
pounding them to docile disciples. His tone is severe, as befits a master
of the spiritual life, but always serene. That same composure, born of
tranquil assuredness, impregnates his Discourse on the Transfiguration
through and through. But though I appreciate this serenity of the great
mystic and find the truculent sarcasm of Palamas (only surpassed by
the outrageous mordacity of Gregoras) rather unsavoury, I wish to make
it clear, as an Orthodox, that I none the less regard Hesychasm and the
dogmas adopted under the influence of Palamas as the cream of By-

5. It broke out in 1337, whereas he died, at an advanced age, several years
later, but not in the Greek cultural environment where the controversy raged.
However, he must have been aware of it. Thus, for instance, his disciple David
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zantine mystical doctrine. At the very least they deserve an hono-
rable place among the great theological schools of Christendom, such
as Western scholarship has been learning in the last fifty years to allot

to them.
INTRODUCTION

A) The writer.

In a later section of this study a detailed account of the author’s
life, with discussion of some problems which it raises, will be given.
Meanwhile, for the immediate purpose of the introduction the follow-
ing facts will suffice.

Saint Gregory the Sinaite lived from approximately 1265 to
1346. After 1282 he became a monk on Mt Sinai, where he spent a num-
ber of years, practising strict asceticism. He was initiated into contem-
plative prayer not there, but by an elder called Arsenios in Cyprus. He
immediately transferred to Mt Athos, where he searched for true con-
templatives but is said to have found very few, with whom he developed
a skete at Magould near Philotheou monastery, gathering numerous
disciples round him. Baptised there in the Spirit, he spent the rest of
his life training others in the contemplative life and promoting a psy-
cho-physical method of prayer. At some time between 1325 and 1328
he had to leave Athos owing to Turkish raids. After a good deal of journ-
eying in the Aegean area, with stays at Thessalonica and Constanti-
nople and a temporary return to the Holy Mountain, he ended by set-
tling in the wilderness of the Paroria, a mountainous area between
the Byzantine Empire and Bulgaria. There Saint Gregory of Sinai
founded a large Greco-Slav community with various ramifications un-
der the auspices of John Alexander, Tsar of Bulgaria. His numerous
disciples carried this new impulse of contemplative monasticism far
and wide and it resulted in a great revival among the Orthodox Slavs.
Saint Gregory died on 27 November 1346 leaving 175 kephalaia for
monks in five sets. One of his disciples, who became Kallistos I, Pa-
triarch of Constantinople, wrote his Life (including much detail about
his disciples), in which he emphasises the austerity of his earlier years
and his radiant joy and loving-kindness in middle age.

B) The manuscript.

Saint Gregory of Sinai's Discourse on the Transfiguration of our

Dishypatos, was called from his side in the Paroria to tahe part in it in 1841.
See Meyendorf{f, A Study of Gregory Palamas (English tr., 21974) 51.
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Lord Jesus Christ is not, to my knowledge, represented in any manu-
script except Kad. Meylotne Aadpac 1201 (I 117) of the 15th cen-
tury, in which it figures (after some hymnographical material) as the
second in a series of ten items, consisting of three sermons and seven
Lives of Saints. It is immediately preceded by the sermon of St. John
of Damascus on the same theme, which it seems to echo to some extent.
The Lavra catalogue® wrongly describes St. Gregory’s sermon as begin-
ning on f. 20r, whereas in fact it begins on f. 19v. The handwriting is
neat and it would be very legible throughout, were it not that damp
has partly stained it. The stain, affecting the inner and upper sides of
the sheets, is slight at first, but reaches a high degree of concentration
on ff. 25v-30r, after which it gradually fades and spreads out, becom-
ing less of an obstacle to legibility. The upper and outer margins of
the manuscript are somewhat worm-eaten, but this has not affected
Gregory’s text.

The handwriting is neat and regular, in black ink with title and
paragraph initials in red, written in single column, with 27 lines to a
page, on ivory-coloured Italian paper. The sheets measure about
180x 140 cm. There are 315 sheets in all.

C) Structure of the Discourse.

This sermon is rather a rambling composition, remarkable for
its flashes of brilliant phraseology and its sustained enthusiasm rather
than for logical development and clarity of exposition. Such a text is
not easily summarised.

The author begins with two important paragraphs which show
that he is addressing initiates: mystics who reflect in their souls the vi-
sion ‘of God’s glory, are undergoing interior transformation and have
reached Mt Thabor. They are invited to climb to its summit and share
with the élite of the apostles the direct vision of the glory of the trans-
figured Jesus. The reader’s appetite for something sublimer than intel-
lectual perceptivity is whetted. However, instead of communicating
to his hearers his own existential experience as a mystic, St Gregory at
once embarks on a long exegetical exercise (paragr. 3 to 17), compar-
ing the theophanies granted to Moses and Elijah under the Old Cove-
nant with two stages of the New, viz. the Transfiguration and the

6. Catalogue of the Greek Manuscripts in the library of the Laura on Moun?
Athos, by Spyridon and Sophronios Eustratiades, Cambridge, Mass. 1925.
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Last Advent. In this section and in much of the rest of the sermon we
seem to be presented with a display of symbolic exegesis and rhetoric
and a repetitious torrent of scriptural quotations (especially from St.
John) rather than with the fine flower of intuitive cognition and
infused enlightenment. Nor is this disappointment relieved by a long
section (19-21) exploring the inner life of the Blessed Trinity in terms of
human psychology and speech. Genuine mystical gems indeed there
are, but they have to be searched for and picked out from the mass of
ardent utterance which pours like lava from this theological volcano.

There is, St. Gregory explains (3), an ascending gradation of
figurative types, each more perfect than the preceding, culminating in
revelation of the «eternal effulgence» when at the final consummation
Jesus will shine as God. Here Gregory is following Maximos the Confes-
sor in interpreting the cuvaywyy Oedv of Psalm 81 (82) as the gathering
of the saved and divinised, to each of whom will be discriminatingly
allotted a share in «beatitude» corresponding to his worth.” The Sinaite
compares (4) the terrible revelation of God to Moses on Mt Sinai with
the kindness and «goodness» of the Theophany on Mt Thabor; yet the
three apostles could not bear the splendour, being as yet imperfectly
purified. He recalls (5) how on Sinai (=Horeb) Moses received the Law,
while Elijah perceived God in a «slight breath of light» in which He
was communicated Omepouslwe &v perovslac. He contrasts those old
theophanies with the miraculous presence of the two prophets at Jesus’
transfiguration. As for the disciples, they demonstrated (6) the fact that
no one may experience the «transformation of effulgence» before he has
been spiritually refined. Gregory insists on the symbolic and prophetic
nature of the Old Testament theophanies, prefiguring the Lord, who is
Light. In revealing himself on Thabor, Jesus was following up His ques-
tion: «What do men say that I am ?® by partly revealing His divinity
and His incarnation (7). Moses had perceived the triune God on Sinai
and now rejoiced in the incarnation of one of the Three and conversed
with Him about His glorious passion (8); while Elijah, perceiving His
glory, must have repressed his anger against unbelievers (9). In a mul-
tiplicity of ways, the case of Moses and that of Elijah are figurative (10).
Even the three apostles are a type of the Trinity; and in Christ all
prophecy and law were fulfilled (11).

7. Lines 34-36. The same interpretation is reflected in 196-198 and 490-493.
8. Matth. 16.13-14; Mark 8.27-28; Luke 9.13-19.
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Only selected apostles were called to the Transfiguration and
even they were overwhelmed by the experience, so that Peter went out
of his mind and spoke as though drunk (12); for the mind absorbed by
that ineffable light loses the sense of «elationships» (13). Even what
took place on Mt Thabor was figurative, hinting at anoral transforma-
tion» (14); the three apostles and two prophets symbolised the three
Persons in God and the two natures in Christ, who becomes a mediator
of the Trinity to us and will distribute in the future glory His gifts of
grace (15). The full revelation of the mystical significance of the Light
of Thabor is yet to come (16); the Transfiguration is a pledge of our
«eternal beatitude in the other world», when we too shall be transfige
ured in «thearchic light» (17).

The author now comes to the divine voice from the cloud, which
said: «This is my beloved Son, hear ye Him». Changing the latter part
of that pronouncement to «in whom I am well pleased» (which was said
at the Baptism, not the Transfiguration), he launches forth into a long
dogmatic excursus on the Son and His relationship to the Father and
the Spirit, which takes the form of explanatory development of His
dogmatic statement by God the Father himself (18). There follows an-
other excursus (19-21) in which the interrelation in man between mind
(voBc), speech (Aéyoc) and voice (pwvi)isused to illustrate respective-
ly the relationship between Father, Son and Holy Ghost. The word
mvebpe is also later introduced into this analysis of the human mode of
operation; but that complicates matters, since it can mean either «breath»
or «spirit» and is perhaps being used alternately for both, and it is said
to be a self-subsistent entity connected with speech and sound (300-
302), so that it is not clear what is its parallel in Trinitarian terms. The
knowledge of Trinitarian correlations is said to come to men when
«enlightened» (pwrioBévreg, 284) and under the influence of grace
(287); but actually, this psychological section of the Discourse is unin-
spiring because it seems uninspired; and when it reaches the point of
explaining that the human word (Aéyoc, speech) is realised in twelve
modes, in each of which it proceeds in three ways», one feels that it has
run to seed and lost its mystical prompting. Its most interesting fea-
ture is perhaps its final sentences containing an explicit quotation from
St Maximos on the «sempiternal birth» of the Logos within willing
souls (326-229).

A more valuable section is composed by the next two paragraphs
(22-23), which, developing this last theme, launch out into a descrip-
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tion of the whole economy of salvation and, curiously enough, do so
twice over in different terms. Here it may have been the intention of
the Saint to develop in respect of the Word of God the «twelve modes»
of the human word which he had previously mentioned; but if so, he
has failed to work out the parallelism in proper detail, and he finally
deviates into an apparently abortive attempt to explain five ways» in
which «the incarnate Word of God is seen by the pure of heart» (364-
371). This section, contains an interesting reference to the Jesus-prayer
and its effects in the human heart, to which «the ears of our soul» can
listen (360-364); and it ends with a striking description of the deifi-
cation of the righteous in the latter days (371-377).

Finally St. Gregory, after noting that full enlightenment came
to the desciples through the descent of the Paraclete, describes the
whole of creation as rejoicing now in the revealed glory of the Trinity,
since the lesson of the Transfiguration has become known and the God-
man is forever glorified (24). His hearers too are invited in magnificent
language to extol and magnify Him (25). And the sermon ends with a
prayer of praise first to the Lord Jesus (26), then to the Father and then
again to the Son (27). The latter prayer terminates with some specific
petitions and with a third and final reference to Psalm 81 (82): may
they too participate in the heavenly scene when Jesus shall stand among
many «gods and kings» and distribute to them variously His deifying
gifts (28). With these last four paragraphs we have been raised again
to the exalted level of the first two, which, despite occasional outbursts
of the highest mystical oratory, is not on the whole fully sustained in
the main body of the Discourse.

D) The Scriptural sources.

This Discourse is partly based of course on the story of the Trans-
figuration, as reported by the three synoptic Evangelists. But it is an
effusion of mystical and dogmatic theology rather than an exegetical
study in the strict sense of the word. The extent to which it is based on
Scripture, and especially on the Fourth Gospel, is brought out by the
Biblical references and quotations given in footnotes accompanying the
text. There are many cases where the terms used echo the evangelical
texts descriptive of the Transfiguration, but references to the passages
in question have only been inserted in a few outstanding instances. In-
stead, by way of introduction to St. Gregory’s sermon, a comparative
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analysis of the synoptic data is given below, which the reader is advised
to study first and then refer back to, if necessary, when reading the
text. Based on W. Larfeld’s Griechische Synopse der vier neutesta-
menilichen Evangelien (Tibingen 1911), it highlights the terminologi-
cal coincidence of the three Gospels with each other by displaying in
diverse type all words, or parts of words, which are common to at least

two of them.®
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9. This table differs from L arfeld’s version (on his p. 79-80) only in three
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original &cereypévoc — which, meaning «hosen», may have seemed to smack of
Adoptionism.
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On close examination, the Sinaite is seen to be not very precise
in his interpretation of the Gospel account and of its parallels in the
Old Testament. He has a mystic’s intuition of what happened and,
intent on imparting to his hearers the vision of divine glory and fore-
taste of heavenly beatitude with which the Transfiguration inspires
him, he is inclined to overlook certain details and to give a somewhat
forced interpretation to others. Thus, for example, he seems to imply
(477) that the disciples were «weighed down» by the Divine Light,
whereas this expression (Befapnpévor), only found in Luke, is used of their
being «heavy with sleep»; he fails to make the point that Jesus was
transfigured while praying (Luke 9.28-29) and that after it was all
over He touched his disciples to restore their sense of earthly reality
(Matth. 17.7); he also neglects to mention the Second Epistle of St.
Peter, which witnesses to the Transfiguration too (for good measure,
an extract from it has been thrown in here in the comparative table
of Gospel texts). And when it comes to describing the Divine Light,
Gregory repeats over and over again that it shone Omip tov Hwov
(brighter than, the sun), whereas Matthew simply says «His face did
shine as the sun», Luke has the interesting description of Jesus’ face as
becoming different in appearance («the fashion of His countenance
altered»), and Mark has nothing about it at all. The expression dnép Tov
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oy is in fact taken from the description of St Paul’s conversion in
Acts 26,13, not from the Transfiguration account. As for Jesus’ clothing,
whereas Matthew describes it as becoming «as white as light» and Mark
as «shining exceeding white, as snow, so as no fuller on earth can white»
(an interesting detail ignored by our author), Luke describes it as
Aeuxds EEaotpdmrey, «white flashing forth like lightning».t® Gregory
rivets his attention on this more sensational description and, over and
above the Old Testament instances quotéd by him, we find lightning
and its effects systematically used by him as a characteristic descrip-
ption of the transfigured Christ and of His eternal glory. Thus the Greek
noun &orpary (lightning) occurs five times and the corresponding verb
actpamte and its compounds fourteen! There are of course other expres-
sions of a similar kind. This is above all a sermon on the Divine Light,
that permanent, eternal aspect of God’s nature (&éwaog pwroyvsie-391),
of which the Transfiguration is only one temporal manifestation. So
naturally the word Light (@dc) occurs again and again — I have counted
42 instances, — as do various nouns (pwropdveln, pwroyvsie), adjectives
(poTorapmng, gutewds) and vVerbs (porilow, potid — 10 occurrences)
derived from it. AéEx (glory) and it derivative verb 8of&lw also occur
frequently (over 30 times); so do Adpmw (to shine) and its compounds
and various cognate forms such as Aauig, Eapdrg, Aapmpdrne; and
Gregory’s vocabulary is rich in further words expressing the notion of
effulgence: IlGp, atyAy, dxrtls, Qatdpbte, dmadyacua, pouktwpla, papuapu-
vh, and the verbs pudpdves, (&mo)oriABw, xatavydle:s and meptavydlow.
By constant repetition of such terms with visual connotations the pic-
ture is built up of a brilliant, coruscating spiritual world in which God
is perceived as metaphysical Light: a light in the contemplation of which
the spirits of the blessed are absorbed, shining themselves through its
presence within them too, and divinised by their participation in it.

" This is an essential doctrine of Hesychasm; but it is also an es-
sential feature of the whole Judaeo-Christian tradition in all its various
cultural settings, and indeed a well attested concomitant of most sound
mystical experience. What is peculiar to Hesychasm is the heightened
emphasis laid on the divinity of the Light, the systematic insistence
on its importance and its effect. A typical example is Gregory’s treat-
ment in this very Discourse of the well known story of Elijah’s vision
on Mt Horeb (69-74), where God is not in the hurricane, the earth-

10. The Authorized Version’s English translation «white and glistering» is
inadequate, as the root of the verb used is dightningy.
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quake or the fire, but He is in what the Septuagint version describes
as govi) abpag Aentiic. This is an auditory phenomenon translated in
the Vulgate as wibilus aurae tenuis» and in English Bibles as «a still
small voice» or anurmuring sound» (cf. Luther’s rendering: «ein stilles,
sanftes Sausen»). But such is the Sinaite’s preoccupation with the
visibility of God, that he needs must convert it into a phenomenon of
Light: aBpa Aent) @wrog (a slight breath of light!). And that this is not
just an isolated chance slip of the pen is shown by his repetition of
exactly the same words in the 6th section of his Treatise beginning Ilég
3¢l xabélecOou.t That Gregory deliberately merges the sense-data when
speaking of ecstatic experience is further demostrated by what he says
of Christ at 218-220: ¢Bpbévryoe... T} Aathamt 100 QwTdC xal T6 Hyw Tig
36&nc. For in such conditions «the mind», he declares in § 13, «is de-
prived of the sensual perception of relationships». Elsewhere he writes
of «fragrant light» (¢&¢ edwdidlov).1?

Besides the latitude which Gregory allows himself over the evan-
gelic Transfiguration texts, as when he quotes the words of the Father
wrong at 218, one may point out — see footnotes to the edited Greek —
some other instances of inaccurate handling of scriptural data at 108-109
(mention of Moses), 413-414 (who is to be glorified?) and 427 (Sn&p in-
stead of 2ni). At 135 he presents Elijah as &v mupl xal afipa @cdv émi-
yvolg, though this clashes with the odx &v 16 mupl Kbprog of 3 (1) Kings
19,12. Thus, though many of his predecessors in Hesychastic circles
have emphasised that God’s most typical theophanies are gentle
and tenuous, Gregory, in this Discourse at least, displays a predilection
for fire and lightning which seems a little out of alignment with tradi-
tion. He is aware of the other Biblical episodes which justify him in
calling Elijah 6 muppépos and seems somewhat reluctant to concede
priority to more subtile manifestations of God’s «gladsome light» —that
@&¢ thapdv aylag 06Ene of which, in the words of a very ancient hymn,
the Orthodox sing ¢wvaic aisiag whenever thay celebrate Vespers.

Fortunately, comparison with his other known works serves to
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pepuxats &vepyelaug, GAN &v abpa Aemt]) @wtdg, xdxet Kdptog, 16 téhetov Omodetfog tig
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correct the impression that this author is perhaps too interested in the
more vivid and dramatic forms of divine illumination. And however
regrettable his unconscious slips or deliberate bias in it may appear,
taken as a whole this Discourse is what a sermon on a great historic
theophany and its timeless ground in the life of the Blessed Trinity
should be: it is a text brimming over with words and phrases culled from
Scripture, the only true source of human knowledge about such mat-
ters for an Orthodox Christian. Though St Gregory of Sinai may, in
some respects and to a limited extent, be under the influence of Plato
and Plotinos, inherited by him through Pseudo-Dionysios and perhaps
Evagrios, he is not aware of it. He takes his stand on Holy Writ.

E) Notes on the translation and on
syntax, orthography and punctuation.

Gregory has a personal style of his own, which is rich though
sometimes overloaded, and once one has familiarised oneself with his
text it is found to be a powerful presentation of his theme. Neverthe-
less, quite a number of passages are somewhat obscure. For that
reason, the translation has been kept as literal as the English language
will allow, the purpose being above all to facilitate understanding of the
Greek text, which even experienced scholars may find difficult in some
places.

The author’s syntax is somewhat peculiar at times, so that
several words have had to be altered and a few added in, with a view to
straightening out his sentences and giving them meaning. To what
extent such blemishes in a single manuscript are merely the fault of
the copyist it is sometimes difficult to discern. There is always a danger
too of an editor changing words which, though grammatically incorrect,
do actually represent the author’s stylistic idiosyncracy. Fearing this,
I have left two nominative absolutes (!) standing in lines 378-379 and
382-384 of § 24. One or two corrections which I have scrupled to adopt
for the same reason are noted as suggestions in the critical apparatus
109, 289).

For spelling and grammar, Liddell and Scott’s Lexicon is author-
itative. This rules out some forms entrenched in ecclesiastical practice,
such as adpe, OArc ete.

At 423 and 479 the form Mwo¥¢ has been changed to Mwis¥c not
because it is unacceptable, but for reasons of uniformity.
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The division into paragraphs is based on the manuscript itself,
which indicates them by larger capitals, mostly in red, outside the main
alignment. But for the rest of the punctuation and for accentuation in
the case of enclitics, modern practice is observed; without that, the text
would be even more unintelligible to our contemporaries, so different is
the Byzantine usage. Nevertheless, the punctuation in a manuscript
occasionally helps one to discern, in borderline cases, which words be-
long to which phrases.
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DISCOURSE OF OUR HOLY FATHER GREGORY
THE SINAITE ON THE SACRED TRANSFIGURATION
OF OUR LORD JESUS CHRIST

1. All those of us who reflect as mirrors the vision of magnifizent
glory with unveiled countenance and are transformed in the very image of
our own nature from glory to glory of contemplation as from Christ to the
Spirit of Godhead, that is, from the stewardship of salvation to the science
of things divine; we who have transformed our mind, as it were, from flesh
to spirit, raising our perception from the lowness of the sensible and from
the show and superficiality of dispersed being; come, let us ascend to the
intelligible mountain of contemplation and spy out its summit immaterially
and directly, and see and hear. Not basing ourselves on the magnificence
and analogy of created things offered to us, but using our mind’s eye, let
us gaze from nigh at hand, with nothing intervening, upon Jesus as He
flashes forth like lightning on Mt Thabor; and let us draw nigh to the
light and, as far as possible, observe the brighiness of the Feast and, as
one of the Apostles says, «behold His glory, glory as of the only begotten
from the Father, full of grace and truth» full of everlasting light and filled
with divine splendour.

2. All we, then, who have reached that godly mount of exaltation, as
great Isaiah commands us, «come, let us go up onto the mount of the Lord»
and see the glory of that flood of Jesus’ light which blazes there; and let us
convoke the three approved disciples, or rather all lovers of vision who,
delighting astoundedly in the spectacle and unable to bear the brightness
of His visage, were utterly overpowered. Let us beseech them as our future
collaborators over the matter of this Feast and discover how many aspects
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its mystery presents and what happens at it.

3. Reason tells us that the Feast which lies before us appears both
fourfold and, in a higher sense, singular; for it is mantfested through the
high revelatory pronouncements and is understood and comes about in
four modes. In its first mode this Feast pertains to the Law and is shad-
owy, though dreadful and unbeareable, hinting mysteriously at the truth
from afar. In its second mode it is type and truth, witnessing as in a pledge
to the change in spirit and soul. In its third it is image and glory of Him
who is first and prototype and archetype, being the natural character and
beauty of Christ and formation of His image and likeness, who was formed
in our likeness for our sake and formed nature by His divinity. In
its fourth it is divine and intelligible, eternal effulgence; and where He
shows it, He will be seen and will shine as God, standing with many saints
around Him, among standing gods and kings, judging and distributing
the values and ways of progress of the beatitude which is there.

4. So when he seces all the above, the godly man will doubtless real-
ise the fourfold splendour of both and be initiated passively into what is
being mystically accomplished among the saints. For type stood to type,
in each case, in a relationship of greater perfection; thus was the dark-
ness related to the light, and Horeb to Thabor, the one being the mount of
virtues and the other the mount of the future intelligible and threefold and
divine height of glory; thus too were the storm which broke there and the
terrors related to the theandric lightning. For there God was to be seen
talking in the midst of the fire and flashing forth lightning: the trumpet
was sounding sharply and there were claps of thunder and the crackling
of fire and the entire mountain was smoking, and He was producing fearful
threats and dire horrors to the nations, also thereby showing them how
unworthy and tmperfect their value and status still was and suggesting
to them how unbeareble and unapproachable was His blessed essence.
Therefore terrible light and sight of the back and unapproachable darkness
and vision of fire and different standings'® were there meted out. But here
on Thabor that same God shone ineffably and appeared lovingly and aus-
piciously to us men. He was seen conversing with Moses and Elijah,
who stood with him in thearchic light and threefold brilliance; by irradia-

13. Zrdoewy Suugops (lit. «difference of standings») must refer to the cases when
Moses, sometimes with Aaron, was allowed to approach and stand before the Lord,
while others were obliged to remain behind, e.g. Exod. 19.12-25, 24.13-14. 34,3,
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ting his disciples with beams of goodness and lightning flashes of divinity
He overpowered them, for they still were unable to bear His intolerable
deity, being imperfectly purified, and the elect of the Law were seen to be
stronger and higher than the privileged ones admiited there. And no won-
der; for the accepted mystagogues of the adoption are superior to all men,
though shown up as weak owing to their imperfection. Yet although those
others received priority, they were in no way above the apostles but (only)
more godlike than all the more perfect men of the Law. For the spirit of
bondage was in them, although they were later adopted into sonship in
Christ, and it was a great thing for them if after their death they attained
completely by hope to that which the sons of God possess in Christ by their
regeneration, being enriched from infancy with that adoption as their pro-
perty and heritage.

5. Now Moses and Elijah, chosen by preference from above, were
both called upon, each in his own time, to go up there to Horeb. The former
was called earlier to enter the darkness and the cloud and receive the Law
on tables of stone and legislate and be a sacrifying priest, foremost among
all men and by revelation a most initiated mystic seer of the symbols ;||while
the latter received a divine warning commanding him to hasten and ascend
the same Horeb, and it was vouchsafed to him to come out of (the cave) Ma-
gar'* and he was ordered to wrap his face in his mantle; and he saw a «great
strong wind» such as crushes those initiated into hesychastic prayer, and
an «earthquake» of the heart, and a «firev of power which purifies; and
finally a dight breath» of light, in which God becomes superessentially in-
telligible to us in states of participation, — God who mystically guides and
trains us from afar consistently into divine knowledge through the things
foretold and fulfilled. Now here it was those same men who both saw and
witnessed to the splendour of the divinity: they were clearly witnesses of
both the first and the second theophany and chosen by preference over other
men under the Law, and they were present, standing by, supernaturally
and all at once, for Christ unexpectedly summoned them straight to His
side in an instant, the one from out the grave, the other as from heaven.

1%4. The Greek text has «to come out of Magar» or «of the Magar». But the re-
ference here is clearly to 1 (3) Kings 19,8-13, where Elijah enters «the cave (td on#-
Aatov)» and, enjoined by the Lord to come out again, does so and finally stands
«under the cave (¥oty Smd omwirawov)» or rather, following the Hebrew, «at the mouth
of the cave». Thus it seems appropriate to insert a mention of «the cave» into the
translation. But it is noteworthy that Magar corresponds closely to the Hebrew
word for «cave» used in verses 8 and 13, viz. TR (mearah). As a place-name, the

(For technical reasons the remainder of this footnote is to be found on p. 663).
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And a miracle indeed it was, how He raised the lawgiver again from his
dissolution. But I opine, as others think, that Moses, the very meek, assumed
in grace a symbolic form which was seen, and not a substantial one.
His body was there only in appearance; however, if he did bring with him
his body, all things are possible to God, who vouchsafed that Elijah should
superhumanly ride in the upper air with his body.

6. And there (at Horeb) Aaron and Hur and Joshuah and the
rest were urged to stand still below, as being unable as yet to bear the intol-
erable impact of the fire and the darkness; while here He showed through
the disciples what it means to be imperfect in such matlers and how no one
who is as yet imperfect should be able to see a communication of divine
radiance before he is purified in his hearing and understanding and has
refined the flesh and made it incorruptible in the purifying fire of the
Spirit. But behold: the darkness there (on Horeb) symbolised the light,
and the cloud symbolised the cloud of the Spirit here (on Thabor); the
fire symbolised the purification; the trumpet was the loud-speaker of the
Word of God; the thunder-claps symbolised the preaching. There there were
flashes of lightning, while here there was divine illumination surpassing
the sun. The Law typified the evangelical law; the dim mountain, Mt
Thabor. The beacon-like signalling of both theophanies was distinct, and
all the revelatory tokens shown to the lawgiver on the mountain of darkness,
the Lord exhibited as representing His own transfiguration; the things
which took place there were used by Him prophetically as patterns, one
may say, and as a paedogogic model. For it is He who gave the Law and
spoke in the Law and was symbolically seen and truly visualised, and na-
turally invisible yet perceived in light and essentially partaken of for love
of mankind and admitted through purity, being the fount of kindness and
abyss of light, at once light and the cause of light, on the one hand because
of His goodness, on the other because of His splendour, for He is, and is
called, Light above cause and reason.

7. For since He had already been putting them in mind (of His
divinity) when He enguired of His own disciples <What do men say that
I am?» and received their answer «Some, Elijah; some, Moses's; others,
one of the prophets», for this very reason He made that display of light
there on the mountain and came into their view, partly disclosing such a
dim ray of His godhead as they were able to bear; His purpose was to
show both the splendour of the glory to come and the pure beauty of the in-
carnation, by which God became truly man in a superhuman way. And

15. Thisis an example of the liberties Gregory is prepared to take with Scrip-
ture. Moses is rnot mentioned in the Gospel narrative of this incident.
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as God He appeared, shining like lightning in outpourings of light, while
as man He was seen and recognised as one with the prophets through His
flesh. And that the theandric Word is not man alone, but God and man in
the same person, He solemnly demonstrated to them, illuminating their
mind with unadulterated light which overpowered the senses of the elect
and with a lightning flash of divinity, then overshadowing them with a
cloud of the Spirit and assuring them with the Father’s thunder-like voice;
and He suddenly presented the foremost and greatest of the prophets as
witnesses, thereby giving additional proof that He was not one of those
which they supposed Him to be, but was the very God of the Law and
the prophets, appearing out of loving-kindness to us unexpectedly, wishing
to save humanity.

8. Now there (on Horeb) Moses had previously seen in the darkness
that the one God «who is» was a triune God; that is, He saw the Father
legislating through the Son in the Spirit, though most men — including
the Jews themselves — foolishly thought there was only the Father; while
here, seeing Him, «who is» and is one of the Trinity, incarnate on Thabor
and shaped by the unapproachable light, and perceiving how Hus glory had
shone forth, he rejoiced; he exulted as he recognised how all the symbolic
figures of the Law had been fulfilled. And to this Christ he was uitering
certain secret words with astonishment and awe; and foretelling His
decease which He was about to accomplish by His passion in Jerusalem,
he was seized with unspeakable joy at the sight of that truth, which had
already come and spread its light.

9. And Elijah the fire-bringer, recognising the God who camé in
fire and breath, perceiving Him whom he had previously beholden flash-
ing forth now on Thabor more brightly than the sun, and astonished by the
unexpectedness of the vision and of their timeless meeting, probably wished
to sharpen his zeal against the disobedient, but was held back by this joy
overcoming his anger.

10. Now it was divinely arranged by way of revelation in many
various respects, the theologians tell us, that Moses and Elijah, having been
seen both together with Jesus long ago — (the one) in the darkness and
(the other) in the light—should also stand by Him (now); for they define
that providential arrangement and the judgement, or even their own words.
The prophets were declaring either the long-suffering meekness (of Moses)
and the zeal (of Elijah), or the two natures of the Word, or even,
with Jesus, the Trinity itself hypostatically, as being threefold yet secretly
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revealing itself to be one. And even the very perceptible form of the Feast,
it is permissible to say, was rather a mystery expressive of the double triad,
hinting at the triune nature of the godhead, as already present above and
below and believed to be everywhere, the super-infinite threefold thearchy.

11. Indeed the number and type of the three disciples also showed
that the Trinity uself, already present and witnessed to, would be preaching
through them in the world, or showed the irinity of virtues — faith, hope
and charity I mean — or symbolised the three powers of the soul, so that
what is written in the Law was authentically fulfilled, which says: «at
the mouth of two witnesses or three every word shall be established.
For there in the midst of their gathering the Lord who created all word
and speech truly stood, and every prophetic uiterance and law was
accomplished regarding His economy of salvation and His coming and
every scripture and pronouncement concerning Him was fulfilled and
terminated with Him, who made the Law and fulfilled it, being the
beginning and end of the Law and the prophets.

12. But why did He not take up all of the disciples to that inef-
fable sight on the mountain, but only some? That was because in them too
there was a difference tn respect of dispositton and faith and effort and
love, though the grace of the Spirit was one; and therefore after Christ’s
time they received different charisms, though they preached only one
message. For He took with Him the élite among the twelve and climbed Mt
Thabor; and indeed, see the result. As they gazed at Him, suddenly His
countenance shone brighter than the sun and His raimant became daz-
zling and white as the light. And astonished in mind and overcome by the
divine light, they fell to the earth, one on his back, the other fa.e down-
ward, XS oppressed by the brighiness which welled out from the fount of light ;
and as though encompassed, they were frozen to the spot. Bui Peter woke up
and. perceived His glory, amazed at the frightening nature of the unexpected
sight; and in his consternation, sceing the iwo men, Moses and Elijah,
standing together at His side, he said to Jesus, «Master, it is good for us
to be here» and then «Let us malke three tabernacles, one for each», not know-
ing what he was saying, his mind being in a stale of entrancement and
tnebriation.

16. These details derive not from the Gospels, but from iconographic tradi-
tion. For an overall study of the latter, see Roselyne de Ferandy,
L’ icéne de la Transfiguration (Spirituahité orientale no 23—Abbaye de Bellefontaine
1978), in which the bodily attitudes of the apostles are deaet with on pp. 10-11
and 103-104.
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13. For when the mind is swallowed up by that ineffable light and
becomes separated from the world of things, it is deprived of the sensual
perception  of relationships and (God) dims the very senses by the light of
His power: or contrariwise, by the light He separates the mind from the
senses and the senses from relationships and causes it to be possessed by
divine love, repelling every sensual attachment of the mind to things per-
ceptible.

14. Observe too the divine purpose in these maiters, how even those
things which took place sensibly there have a symbolic significance affirma-
tively connected with the subject of this Feast. Nay, that very affirmation
hints mysteriously at the difference due to moral transformation.

15. For the three were symbolic of the Trinity and of the truth of
the godhead, of which He exhibited them as witnesses; while the two were
a type of the economy of Christ, who is one, yet twofold in His nature. He
displayed both of them as symbolically witnessing to the iwo dogmas of the
faith concerning the three Persons and the two Natures, as marvellously
combining into one and demonstrating and creating those dogmas. Doubtless
they must be one in future too by reason of the Trinity itself, although as
man Christ has differed by being of another nature. And He becomes a me-
diator of the Trinity even to us entirely in all respects, when He stands as
God in the midst of gods and makes each one recline in glory according to
his worth and, passing by, He serves out in divine manner His gifts of
grace.

16. Yet who shall sufficiently declare all the secret symbols which
the thearchic appearance of light mystically displayed there in an ineffable
manner of expression and knowledge, both in the darkness of old and later
in the splendour of the transfiguration? For later on, in their own times,
the symbols of the truth have not been perfectly distinguishable in the un-
derstanding by those enamoured of vision and beauty, nor have their charac-
teristics and types and the mirrors of things eternal and the parts of to-
talities which derive their perpetual being from them; for on the one hand
there are things which having taken place are over and belong to the past,
while on the other there are things both present and future and such as are
henceforth preludes, before future events happen, of the kind of dispo-
sition and state prevailing in each one.

17. For as has been said, the darkness was a type of the transfig-
uration. Now both have gone by, but the tranfiguration is the truth of that
theophany which is present in each, while again the latter is an earnest of

6EOAOTIA, Tépog NB', Tebxog 4. 42
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the eternal beatitude in the other world and partakes of the ineffable out-
pouring of light, when we shall be transfigured in one light and glory, be-
coming eternal, and be made snow-white from above on the spiritual ( Mount)
Selmon of inconceivable peace, as is written, by the thearchic light, and
shall revolve round the outpourings of radiance, singing as we dance.

18. And they feared, says the evangelist, «wwhen they entered into
the cloudy, and a voice came oul of the cloud, saying : «This ts My beloved
Son, in whom I am well pleased».*” For then truly did the unlimited Lord
Jesus thunder from the mountain as from heaven in the storm of light and
the sound of the glory of His coming; and the Father in the highest raised
His voice, a voice of power from out of the shining cloud, saying, as is
written, to the disciples:

«T'his 1s My beloved Son, the only begotten, transfigured on Thabor
to-day in His human nature. He is the very image of My substance, the
the effulgence of My glory, the immutible likeness of My superessentiality.
He is My mighty arm and My omnipotent right hand; He is my hyposia-
tic wisdom and power, through whom I made the ages and produced all
things out of non-existence, in whom I am well pleased and through whom I
saved you, through whom I appeared and in whom I enlightened and re-
stored the world, in whom I became known and through whom I was glo-
rified, in whom I have been glorified and through whom I glorified you
and will glorify you again. This is He who manifesied My name among
men, and Him have I manifested and witnessed to and shown in the Jor-
dan. He glorified Me, and I have glorified Him today and will continue
to glorify Him with the unapproachable light. He is in Me unconfusedly,
and I shine forth in Him immutably like lightning in divine majesty and
Trinity. He is in Me singly, and I in Him triply; the first by reason of the

17. Actually, the Synoptics have ad<ol dxodere (hear ye him), not &v & %086~
xnoo. (in whom I am well pleased), which belongs to the account of the Baptism of
Christ (Matth. 3,47; Mark 1.11; Luke 3,22), though 2 Peter 1.17 does echo it in con-
nexion with the Transfiguration.
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assumption (of human nature), the second by reason of the existence of
godhead. He is the Light that was begotien. I am the unbegotten; He is the
only begotten Son, I am the unbegotien Father, the principle of all things.
He is the Word which was in the beginning and was God in the beginning
before the ages, I am the beginning of the beginning and the Father of the
Word and the superessential mind which is above mind; He is the light,
I am the source of the light; He is life, I am the cause of the life; He is the
sun of justice which shines forth in Me, I am known as the superessential
light which shines as three suns in Him, and in Him I — all the fullness
of the godhead — shine forth bodily. In Him I am well pleased and in Him
I willed you and chose you; in Him I am abiding unchangedly, unmerged-
ly, inseparably, immutably; in Him I shine and gleam and provide
and purify and enlighten, and in Him I sanctify you. In the light of His
glory you shall see Me, the unapproachable light. In Him you shall recog-
nise Me and in Me you shall see Him; and that, firsily in order to put
on (His) shape, and secondly in order to be made perfect or that He may
dwell within you here and deify you there».

«I'n Spirit you shall see the Son, in the Son you shall recognise the
Father. In the light of the Spirit you shall see the effulgence of My glory ;
in the image, the archetype; from wyour own selves, the superessential.
And you shall perceive clearly and shall know that He is in Me and I am
to be known as abiding in Him unmergedly, as He himself told you. He
shines in Me, and I work marvels in Him. He accomplishes the new in Me,
and through Him and the Spirit I accomplish the unexpected. He speaks
in Me, and in Me and the Spirit He does nothing separately; and I, speak-
ing and dwelling through Him and in Him and with Him, perform the
works in the Spirit; He speaks in Me in the Spirit, and through Him I
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speak and do all things in the Spirit. Now He is flashing forth in Me,
perceived in singleness; but then I shall flash out in Him, known in Trin-
ity, — He in you, you in Him and I in Him, known in Trinity. He is
wholly in Me immutably, and from out of Me without flux, and with Me
outside time; and He is not after Me, nor did any other God and Son come
into being apart from Me or before Me. He is forever entire in Me and in
himself indivisibly, and I am entire in Him and by myself impassibly,
inseparably. And my Spirit is entirely from Me and in Him and in Me
and by itself, ineffably ; through Him I am known and with Him I am par-
taken of, and in Him and the Spirit I dwell and make my abode among you.
No one comes to Me except through Him and the Spirit, and no one comes
to Him except through Me and the Spirit, as He has declared among you ;
and no one can see and know Me unless, as I said, He shall have revealed
Me according to my worth in the Spirit to those whom He wishes, as the
word reveals the mind hidden in it and the mind reveals in the spirit the
word which proceeds from it».

Therefore did He speak from above, urging them: «Hearken to Him,
believe in Him, follow Him, preach Him, abide in Him and He in you;
receive Him and you are receiving Me for Him, and He shall enlighten
and sanctify you and grant you all things.

19. For as we know speech by the voice and, through speech, the

Greek word Maydp does not occur anywhere in the Septuagint version of the O.T.,
but its use in this sermon may perhaps be explained by its being the Greek form of a
traditional local name, based on the Hebrew and preserved by the Bedouin and
other local Semites, for a cave reputed to be that of Elijah. There is even an area
called Magharah in the south-western part of the peninsula. Mediaeval pilgrims
flocked to Sinai and identification of such places for their sake followed as a matter
of course. Gregory will have been familiar with the topography, since his Life (§
V) describes him, during his years at St Catherine’s monastery, as climbing «al-
most daily» to the summit of the Sinai massif to worship there. «T'o come out of the
Magar» clearly meant something obvious to him, though one may doubt whether it
was obvious to many of his hearers.

This same word meaning «cave» occurs with slight variations not only in He-
brew, but in Aramaic, Syriac and Arabic. That the Semitic letter ‘ain was regularly
transcribed as gamma in Greek is exemplified by the word péyopov (basically mean-
ing «nderground cavern») which derives from it. The existence of the variant
udyapov points to the vowel fluctuation so characteristic of Semitic dialects,
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mind which is sounding and speaking — for speech has by nature the mind
which begets it, while mind has the speech which reveals it — thus we, being
enlightened, have got to know and continue to know in the Spirit the Son
and in the Son the Father. Or rather, to say the same thing more properly
and more clearly, through grace we particularly know in the Son the Father
by nature and substance, and in the Father the Son by causal relationship
and the Spirit by procession. For the Spirit is communicated in the Son
and through the Son, just as voice is communicated in speech and proceeds
through speech and with speech, and manifests that speech which proceeds
from the mind. For voice, ever accompanying speech, manifests the latter’s
activity, and it belongs to it and is called the living and revealing energy
of speech. Yet it does not proceed out of it; it is hypostatic by nature and
self-subsistent. For it is always as endowed with mind that speech is
observed and is sent out and proceeds: and mind is rational, for it always
has reason in its essence; it brings forth the speech which is associated with
mind and knows how to beget it at all times, made manifest in breath, so
that every voice, by its nature and essence, has mind and, voiced with it,
speech. But by «mind» we mean not one which is poured out together with
speech, but one which belongs by nature and hypostatically to speech; and
when we say «peech» we do not mean that which comes forth and is dissolved
into air, but that very principle of rationality which belongs hyposta-
tically to the mind and naturally engages in ratiocination; and when we
say «breath» we do not mean the drag and motion of the air, but that essen-
tial life-giving power which is self-subsistent and comes forth in speech
and produces the sound in air.

20. So this is proven: man, being the image and glory of the Trini-
ty in these respects also, according to Him who said so, possesses essentially
and hypostatically'® a mind and word and spirit which are both of the same
nature and inseparable. For never has the Son been lacking to the Father
and the Spirit, or the Father to the Son and the Spirit, or the Spirit to the
Father and the Son; nor has anyone ever existed outside the word or
without a word being pronounced, though in their mode of existence they
are paradoxically separated when united and united when separated. Nay,
the Trinity is separated in Christ too without adding to itself, in the mode
of existence on the one hand and in respect of essence on the other, lest the
Trinity become Quaternity, owing to the incarnation of the Son. For the
grace of the Father is one, fulfilled through the Son in the Holy Ghost;

18. Is the author perhaps to be taken as implying that there are three singu-
lar hypostases?
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and there is one godhead and one God, worshipped in Father, Son and
Holy Ghost.

21. Now seekers after knowledge must know exactly how to make
out true orthodoxy for themselves by using natural examples; and especially
such as are drawn from our very selves, for they are surer and are a true
means of proof. For that the word which naturally dwells in us is realised
in twelve modes, in each of which it proceeds in three ways, is known and
perceived. Firstly, it is begotten of the mind and the spirit; secondly, it is
deliberated on by a rational process and brought into conjunction with the
mind and the spirit; thirdly, it then proceeds, s set together, is delin-
eated, is sent, is given, is said, is heard, is seen, is known and is mani-
fested to those who desire it and those who do not. And this word is the same
for all, it is everywhere and identical, so that according to this example drawn
from nature the word is unfailingly threefold, is everywhere endowed with
mind and alive and active and identical, though moving from one place to
another. And the Word of God too, begotten impassibly of the Father be-
fore all ages, is forever being begotten according to the Spirit for those who
desire Him, as Mazimos the Great teaches. For He is ever coming forth
providentially and secretly for our salvation; indeed He himself was wit-
nessing to His own perpetual generation, by which He is begotten forever
ineffably of the Father as from Mind, when He declared to the Jews :
«Ye know not whence I come and whither I go». For He remains in His
entirety in the bosom of the Father and the whole of Him is in us and is
everywhere ; and He proceeds ineffably and comes, and by that we mean
His energy». But this too must be understood inexpressibly and as befits
God.

22. So the Word which was in the beginning is begotien of God the
Father ; then, together with the Father and the Spirit, outside time, He
laid down the plan of divine economy which existed before all ages; then
in due course in the last days He came forward for our salvation. He
who was entirely simple admitted composition in His own self, being shaped
in the Spirit;*® it was written «and the Word was made flesh», thickened

19. Or perhaps better; «the Word was delineated and made flesh». Cf. 355-357.
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in matter, was «ent by the Father», was baptised and witnessed to from
above, and He taught. The Word was given by grace to those who believed ;
He was spoken of and preached in the world, was listened to by those who
received Him in faith, was seen by the worthy, was known by the pure of
mind ; and He is (still) known to those united to Him and of whom He had
«foreknowledge before the foundation of the world», as has been said, and He
manifests himself to those He knew, and «at the end of these days» He
shall be manifested in every tribe and tongue. Or alternatively, to make
known just what takes place under mysterious providence for the salvation
of each one of us, it would be clearer and more authoritative to put it as
follows.

23. God the Word, born without flux «from the womb before the
morning star» of the essence of the Father, intercedes, with a view to the
salvation of each and every one of us faithful, with the Father in the Spir-
it for us and acts as His counsellor; then the Word comes forth in action
to renew us and transform us, and a seed of His, sown within us, remains ;
then He merges with our limbs and we secretly become His tool for accomplish-
ment of the commandments, for it is He «wwhich worketh in us both to wish
and to work for His good pleasure»; then He is delineated,?® taking bodily
shape, and the Word thickens and — to speak gospel truth — «is made
flesh» in wondrous fashion «and dwells amongst us» in the Spirit, making
His own those things which are ours; He is sent perpetually to us in a mys-
tical manner through the Father and is despaiched for the sake of loving-

20. Cf. note 19 above.
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kindness, and to every one who believes and carries out His commandments
He is given as «he engrafted word {which is able) lo save our souls».* By
our formula of prayer® we give expression in the Spirit to the word that
o man can say, Jesus is Lord, unless in the Holy Spiritv He be invoked.
He is heard by the ears of our soul, leaping in our heart and wnaking in-
tercession for us» to the Father «with groanings which cannot be uttered».?
The incarnate Word is seen by the pure of heart in five ways: the Word
is truly known by His own in the light of His glory, and He had foreknowl-
edge of those who would be His and is known by them, for He knows His
own actively and they Him, being united with Him, as He himself said;
then the incarnate God the Word is revealed; and He shall be revealed in
glory «at the end of these days», when the faithful too shall be revealed in
glory, as is wriiten, to the shame and reproach of the unbelievers and her-
etics, when also «the righteous shall shine forth as the sun» in that ineffable
transformation and «change of the right hand of the Most High», trans-
formed «from glory to glory» and from «corruption to incorruption» and
from flesh to the spirit of divinity with which they are blended, and becom-
ing and appearing to the sight as «of the Word» in the full sense then,

21. This being a quotation (James 1,21), it is legitimate to include the words
«which is able» required by syntax and meaning, though the ms. omits them. The
Authorised Version’s «engrafted» is not a perfect translation; inborn, ingrown,
congenital or natural would be better (see A. Souter’s Pocket Lexicon of the New
Testament, s.v.), for this sentence ties up with St Maximos’ doctrine, quoted by
Gregory (see 327) of the mystical Birth of Christ in the human soul.

22. Reference to the Hesychasts’ Jesus-Prayer: «Lord Jesus Christ, have mercy
on me a sinner.
23. But St Paul wrote this of the Spirit, not of the Word.
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since they will be entirely united to the Word which existed before all ages
and is the only God, and will be paradozically deified.

24. So when the Paraclete, according to the aforesaid examples,
had settled® (on them) in fire, the disciples, enlightened by the purifying
power, recognised the Son and cognitively perceived Him within themselves
whom they had failed to know exactly, though it had fallen to their lot to
know what was partly perfect. And as the Son shone?s ineffably on Thabor
in the light of His power,they clearly discerned the Father of lights through
that voice from above and the Spirit through the resplendant cloud, and
recognised the Trinity as an everlasting outpouring of light and brightness,
truly flashing forth like lightning in the transfigured Christ. Then even the
mountains rejoiced and were glad—as is said, «Thabor and Hermon re-
joice in Thy name»,— and heaven exulted and all the earth leapt with joy,
seeing on the mountain their own master shining more brightly than the
sun both sensibly and intelligibly, and illuminating and sanctifying all
things. Nay, the heavens too declared His glory, perceiving, as though they
had souls, how it shone forth, and the firmament by its resplendance pro-
claimed how the Father’s hands had produced this most comely humanity.
The powers, looking down from above, shuddered; and the earth, from
below, trembled with joy and fear, thus all creation, all nature, «every
thing that hath breath» praised, glorified and magnified Him, seeing its
master and king, who had shown through previously as founder, as creator,
now transfigured and transformed on the mountain and resplendant be-
yond the sun as God, glorified as man and supereffulgent as God, glori-
fied as man by God and praised above him as God, glorified as God and
co-glorified as man through Him and with Him, flashing forth as God and
co-resplendant as man, known as man and discovered as God-man, appear-
ing first in the flesh and {now) seen in the light, recognised as man and

24-25. Nominative absolutes instead of Zmdnufoavros Tob Iapaxrfrou and
7ob Yiob 3¢ Adpdevroc.
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perceived as God, transfigured as man and witnessed to from above as God-
man, with His face shining brighter than the sun and His garments white
as snow, glistening light. And of course the Son himself, not long after,
said to His Father before His passion: «Glorify Thou Me, Father, by
thyself» and divinise my mizture with that glory of divinity «which I had
with Thee before the World was». Wherefore the Father too had said to
Him from above: «I have both glorified» Thee (that is, by flashing like
lightning with Thee on Thabor and bearing witness to Thee and overshadow-
ing Thee) «and will glorify again» on the Cross more brilliantly and
perfectly ; and therefore again in that same passage He said more clearly :
«Now is the son of man glorified», flashing forth with divinity, «and God
is glorified in Himy, suffering in human nature; «f God is glorified in Him»
here, being marvelled at, He too «shall glorify Him in himself» in the future,
thus showing Jesus to be and to become most primordial God and Lord in
all respects, and recognised as unsetling sun of justice and judge of the
living and the dead.

25. We too, then, let us glorify and extol with hymns and magnify
Him who was transfigured on Mount Thabor to-day, who, being God, flashed
forth like lightning Obrighter than sunlight, and fully convinced His
disciples and all at once astounded the prophets by the unexpectedness of
the spectacle and the meeting. Let us observe with Moses and ascend to-
gether with Elijah; let us enquire into divine maitters with John and con-
fess our acknowledgement with Peter and approach the light with James,
and let us gaze, in so far as is possible, on His «glory as of the only begot-
ten from the Father»; for He, being «glorified in the council of the holy
ones», has been seen to-day on Thabor to be great and exalied above all of
them, flashing forth on «hem that are round about Him», as it is written.
Greal and to be praised, great and to be feared, great and omnificent, great
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and strong and mighty and unapproachable, and whose magnificence has
no limit and «there is no searching of His understanding». His essence is
inconceivable, His wisdom inexplicable, His greatness unlimited, His lofti-
ness without beginning, His beauty baffling description, His power un-
speakable, His life eternal, His light unfading, His kingdom without suc-
cession or end. How praiseworthy, how fearful, how exalted and powerful
and unconquerable is He, who as God has flashed to-day on Thabor like
lightning brighter than sunlight!

26. For who in the angelic and prophetic clouds shall be equalled
to the Lord, shall be compared to the Lord for favour and will; who among
the sons of adoption in grace? No one. For He is glorified according to the
understanding of the saints and a great and exalted and terrible God above
them all, as has been said; and becoming as it were possessed with God,
in humility of spirit let us say to Him with admiration:

«Lord Jesus our God, who is like Thee, who shall be likened to Thee,
who shall be equalled to Thee and shall worthily glorify Thee and sing
Thee, who art beyond praise, beyond deity and beyond essence? Mighty
art Thou, O Lord, and powerful, and the truth of Thy godhead continually
flashes around Thee like lightning in all things. Thou masterest the vio-
lence of the sea of passions as Thou calmest®® its fury outside and the tos-
sing of both its waves ; thou didst <humble like a wounded man» the proud
enemy and thought which was puffed up against us; in Thy powerful arm
Thou didst scatter the Jews, Thy enemies; Thine are the heavens, which are
Thy throne and Thy creation, and Thine is the earth, which is Thy house and
Thy footstool on Thy becoming man ; this inhabited earth and that to come,
Thou hast confirmed; Thou didst establish the harsh and unpassable north
wind and the boundless sea. Mounts Thabor and Hermon to-day have
exulted, rejoicing in Thy name, perceiving Thee transfigured on them-

26. Or «until Thou calmest» (leaving xarampadyng unamended, but changing
a¢ to éng &v).
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selves and shining more brightly than the sun».

27. Therefore, addressing God the Father too and repeating the
following together with David, let us say: «Thine arm is He, who with so
much power became man. May Thy all-powerful hand waz strong, O su-
preme and superessential Father, and may Thy right hand be exalted,
which today has been transfigured with us amidst prodigies. Blessed are
we, Thy people, that know the joyful sound, that hymn of victory which
we, the faithful, have won through Thy Son». So then let us address our
supplication to the Son in the Spirit, thanking Him with astonishment:

«Lord, vouchsafe that we may always walk in the light of Thy coun-
tenance; in Thy light of the transfiguration may we see Thee there, the
Father’s light which never sets. Lighten our eyes in the lightning flash
of Thy godhead, Lest we sleep the sleep of eternal death in darkness; rise
up for us, O light of gladness, light of truth and knowledge. O God, Thou
shalt light up our candle — our dark, neglected mind — and ever enlighten
the darkness of our ignorance, so that we may perceive Thee and sing
Thy praises and glorify Thee. ‘Lift Thou up upon us the light of Thy
countenance’ which blazed forth from it like lightning on Thabor; may
our mind be iransformed in the light of Thy glory; may we be inebriated
in the fountain of Thy love, from which, in the future ‘fainess of Thy house’,
Thy saints will be made drunk; may we take refuge under the shining
cloud, of Thy wings ; may we be shone upon by the effulgence of Thy ener-
gies, but let us not be oppressed by the light owing to unworthiness. Take
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us up onto the mountain of contemplation ; flash forth on us like the sun and
appear to us for Thy goodness’ sake ; fill our mind and reason with glory
by gathering them to thyself like Moses and Elijah. Enlighten with Thy
coruscation the three powers of our soul as Thou didst Thy three disciples,
who could not quite bear to look clearly at the insufferable beauty of Thy
divinity owing to the matertality and earthliness of that corruption which
still held sway over themy.

28. «Help us out of distress which afflicts us; redeem us when we
are oppressed; dash our enemies to the ground; maintain the true Faith;
preserve the Church; fortify our orthodox Emperors; deem us worthy of the
coming transfiguration ; range us in glory with the perfected saints. Un-
worthy though we be, out of loving-kindness vouchsafe that we too may par-
ticipate with them in that station and order, when Thou shalt stand in the
midst of many gods and kings, O most thearchic Lord, and shalt shine in
the midst of these among many holy suns and righteous stars as the Sun
of Justice, and distinguishing each one according to his mertt, shalt illum-
inate and divinise and enlighten him, as by nature disposed, through the
grace and love of mankind which are Thine, our Lord Christ, together
with the Father and the Holy Gost, now and forever and unto ages of ages».

Amen.

(to be continued)



