THE SEVENTH OECUMENICAL
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. By
Prof. BASIL N. ANAGNOSTOPOULOS

The completion this year of twelve hundred years since the
convocation of the Seventh Oecumenical Council of Nicaea in 787 has
been a special occasion for the Churches that recognize that Council
as Oecumenical and accept the decisions and the decree of that Council
concerning the veneration of icons as the faith and the teaching of the
undivided Church of the first millenium. It is an occasion to celebrate
this anniversary and to organize theological conferences and sympo-
siums for the study and the discussion of that great ecclesiastical event.

All the conferences and festivities aimed at laying stress upon
the great historical and. theological significance of that ecclesiastical
event for the undivided Church, and to make widely known the belief
of the Seventh Oecumenical Council — the last of the Oecumenical
Councils of the One Church — in the unity of the Church.

The study of the topic of the Seventh Oecumenical Council of
Nicaea has in some respect been significant too for the ecumenical dia-
logues of our days, both within the W.C.C. and for the bilateral dialogues
between the different Churches. Indeed, I think that the examination
of this particular subject (the Council of Nicaea) in your annual con-
ference is opportune, interesting and useful. It will be as follows:

A) The reasons for the convocation of the Council.

B) The summoning of the Council and its Decree on the venera-
tion of icons.

C) Evaluation of the work of the Council.
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* This paper was delivered in Uppsala, Swedén, at the Conference of the
Arbetsgemenskapen Kyrklig Fornyelse on the 28th of August 1987:
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418 Basil N. Anagnostopoulos

A) The reasons for the convocation of the Council.

The Seventh Oecumenical Council of Nicaea, usually known as
the Second Council of Nicaea, was summoned in Nicaea of Bithynia,
which today is called Iznik, in 787. Nicaea was a Metropolitan see
outside and quite beyond the Patriarchal see of Constantinople in the
Asiatic part of the capital of the Byzantine Empire.

The Council is very often named as the Second Council of Nicaea,
since it was the second time that such a Council was convened in that
place. The first Oecumenical Council was summoned there in 325.

The main reason for the convocation of the Council was to solve
the question of the accusations and the struggle of the Byzantine Em-
perors against the Church tradition and teaching concerning the worship
of the icons of Our Lord Jesus Christ, of his Mother St. Mary and of
the Saints of the Church. It was a question that shook the Eastern
Church terribly, mainly in its Patriarchal see of Constantinople, and
in the whole Byzantine Empire since 726, when the imperial edicts
against the veneration of icons were issued. Its duration was long, for
it lasted more than a century.

The struggle against icons is divided into two periods. The first
begins in 726 and continues up to 787, i.e.up to the time of the convo-
cation of the Council of Nicaea which, by its decisions, put an end to
it and restored peace and unity in the Church.

The second period began in 815, when new disturbances were
raised against the veneration of icons, and goes up to the year 843, that
is the time when a Great Council was summoned in Constantinople and
has reaffirmed the faith of the Church in the decisions taken at the
Council of Nicaea.

In this paper I intend to examine the events of the first period
of the struggle against the veneration of icons, since they were the rea-
sons the Council of Nicaea was convened. I shall refer to the imperial
edicts against icons, which led the Church in the East into schism with
the rest of the Churches, that is the Patriarchates in the East and the
Church of Rome in the West,* and to a crisis in the relations between
the Church and the State in the Byzantine Empire.

1. Tarasius on the eve of his ascent to the Patriarchal Throne of Constanti-
nople describes the situation in the Church as follows: «6pé xal BAéme Thy énl thy =é-
~pav Xptotdv TOV Ocdv Hudv tebepertnpévyy Hodnctay adtod Siecyiopévny viv xal Sinpyn-
pévy, xal fpdc dAhote §AAwg Aahobvrag, xal Todg dvatoAiic dpornioTovg Hudv Xoetorix-
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The struggle against the veneration of icons and the fierce fight
which was undertaken by the imperial forces to destroy them, both
within and outside of the churches, in the capital of the Byzantine Em-
pire, was stirred up by Emperor Leo 111, who is known as Leo the Isau-
rian.? That struggle against icons is called in the history of the Eastern
Church «Eixovopayta» ie. the fight against icons, while in the
Western Church it is called «the Iconoclastic Controversy».

The motives which led Emperor Leo III to adopt such an attack
and to move against the veneration of icons vary, according to commen-
taries,® and I think it is difficult to ascribe them to one sole reason with
certainty. However, without doubt the Emperor used religious mo-
tives to cover his basic political motives, for he had ambitious plans
for reforming the Empire.

Emperor Leo, with the two edicts which he issued, in 726 and

voig &tépwg, xal cuppwvobvtag pév adrols Todg Tig Sdoews, HMhoToLwpévoug 8 Hudc Exel-
Vo amdvtov, xal xad’ Exdotnyy On’ adtéy dvabepatilopévougn. Manst XI1, 987.

«I see the Church itself, built upon the rock Jesus Christ our Lord, divided
and being in tears. Our faith is in disagreement with the faith of the Patriarchates
in the East and in the West. We are alienated from them all and they anathematize
us daily».

2. He was born in Germanicia in Commagene, on the borders of Syria and
Cilicia, though the title Isaurian suggests that Germanicia may be a chronicler’s
error for Germanicopolis, a town to the north-west of the Isaurian mountain. Edward
J. Martin, 4 History of the Iconoclastic Controversy S.P.C.K., London, p. 17. «..6
adtoxpdrTwe Adwv 6 IV, dogudpévas dvopalbpevos “loavpog, Buétt xarhyeto Sy éx
i Teppavivombrews tiig "Toavplag, dAN éx 13j¢ Teppovixelog, Thc xewpwévng mapd oV
Edppdtyy, clg té votwoduting Tév Zapoodravn. *Apxie. Baoctielov Zteqgavi-
dov, *Exxinoiactixn ‘Iovogla, *Abfvar 1978, cer. 255.

3. Edward J. Martin, op. ciz. p. 27, 28, insists that the motives were religious
and political as well. «That Leo’s motives were partly religious seems indisputable.
The Asiatic environment in which he lived so long was... permeated with icono-
clastic ideas... A political and social aim is to be sought in Leo also».

Archimandrite Philaretos Vaphides, the Greek historian, accepts as motives
only the political reasons. «...6 Aéwv elg Tov xata TGV lepdv elxdvay morepov Sxvnbyn
& Abywv molTixdy, Sue TG ExxAnotacTikiic 8¢ tadtng petappubulcews Eoxbmer Ty Evi-
ooy Tob xatappéovtog xpdtougy. Diiapétov Bageldov, "Apyp., Exxinoia-
oty “Iovopla, tépog B, Kwvatavtivodmorg 1886, cer. 31.

Archimandrite Vassilios Stefanides in his Church Hustory supports that the
iconoclastic controversy was not against the veneration of icons only, but was
a wider religious and ecclesiastical reformation. «'H elxovopaylo 3¢v dvepépeto pévoy
elg Thy mpooxdvnoty @V elnbvav, AN o edputépa Bpnoxeutiny xal SdnotacTind) peTap-
pvBuioten. "Apyin. Baoidrelov Zrteqavidov, *Exxinoiactiu) Iovopla, *AbJ-
vor 1978, cex. 256.
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730 declared all icons idols and ordered their destruction. So at the
beginning of the struggle against the veneration of icons the main indict-
ment was the charge of idolatry. Both edicts were executed by the
army, and by those of the hierarchs of the Church and people who were
supporting the Emperor in his movement to fight the veneration of

icons.
The official reaction of the Church to Emperor Leo’s hostile

intentions came from the Oecumenical Patriarch of Constantinople,
Germanos, whose devotion to Church tradition and the teaching con-
cerning the veneration of icons was very strong and widely known.*
Patriarch Germanos was obliged to leave the Patriarchal Throne of
Constantinople on account of his unyielding resistence to the Emperor’s
aggressive behaviour. Leo replaced him with Anastasios, who was the
ex-Patriarch’s syncellus or chaplain, and a vigorous supporter of the
Emperor’s policy against the Church in general.

Besides Germanos, the Oecumenical Patriarch of Constantinople,
the Church of Rome in the West raised a voice of protest against the
Emperor’s intervention in Church’s affairs and his fierce struggle against
the veneration of icons. A Roman council under Pope Gregory III
(731-741) in 732 condemned the Emperor’s action and decreed that
anyone who should stand forth as a destroyer of the veneration of holy
icons should be excommunicated.®

4. Germanus’ views on the veneration of icons and his devotion to the tra-
dition of the Church were expounded in his letters sent to bishops John of Synada
and Thomas of Clavdioupolis, which were read at the Council of Nicaea. «’Emotor
Teppavol Toh paxapLwtdtov TaToLdpyov Yevouévov Kwvetavtivovnbieme mpdg *Lwdvvny
¢nioxomov Zuvddwv». Manst XIII, 100-105.

’Emtotor) Teppovol ’Apytemioxdmon Kwvotavtivoumbrews mpde Owudy Enioxo-
wov Khowdtovmédrewe. Mansi 111, 108-128.

5. Pope Hadrian (722-795), writing to the Emperors Constantine and Irenc
before the Seventh Oecumenical Council of Niceae, mentions the names of all his
predecessors who supported the tradition of the Church on the veneration of the
holy icons, and maintains that they asked the Emperors to restore them in the
Churches.

«&8Bev &v peydrp Older yeydvaoy Tpnydprog xal Tpnydptog ol paxapidtatol apyt-
epeic Tob xaud’ Nudic Popaixob Bpbvou, of tiveg &v ol xatpols éxelvolg foay, xal moIAdKLG
1Oy mpbmanmoy THe Gpetépag edoeBols yarvne Edusdnnony, fve al adtal cefdopwar et~
xbveg &y T t8la otdoel dmoxatactabiow G oddaudic el Tag adtdy cwTnpLddeig de7-
oetg &AL, xal pete Tabrte 6 wiptog Zayuplag, xal Dtégavog, xal ITadlog, xal Erepog
Ttépavog, ol mponynoduevor Hudy dyldTator doxiepeic TOV mdmmov xal TOV watépe TG
Spetépag edoeBole Paothelag mepl THg dmoxaTuoTdoewg T@Y adTdv lepdv elxdvwy Educh-
moay». Mansi, XII. 1059. Liber Pontificalis, ed. Duchesne Vol. I, Paris 1886, i.
4£03. E. J. Martin op. cit., p. 77.
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The Emperor’s edicts and his violent action against the Church
were from the beginning also condemned theologically. St. John of
Damascus, the famous Orthodox writer of the Church in the eighth
century, who was living in Damascus under the Arab yoke, undertook
the task of theologically defending the worship of icons. Between the
years 727-732 he wrote three Orations, called «Apologetical», against
those who slandered holy icons.® The Orations were based upon the
traditional teaching of the Church. John of Damascus tried to let the
people of the Byzantine Empire know what, in fact, the teaching of the
Church was and to reinforce their faith. He attempted to put before the
faithful the reasons why they ought to fight against the Emperor’s
will, and how to face his groundless arguments against the veneration
of icons.” .

The Iconoclastic controversy of the first period (726-787) found
its greatest figure in Leo’s successor, his son Constantine V, who reigned
between 741-775. In Leo’s III reign those who venerated icons were
accused of idolatry, while in Constantine’s time they were persecuted
and condemned as heretics.

Emperor Constantine V, who had been educated in the Constanti-
nopolitan tradition and who had acquired some theological knowledge,
decided to bring the question of the iconoclastic controversy to a great
Council of the Church, so that his views against the veneration of icons
could be definitely sanctioned.

When Patriarch Anastasios died and the Patriarchal see of Con-
stantinople became vacant, the Emperor, without having the necessary
contacts with the Church of Rome and the Eastern Patriarchates to
get their assent, summoned in 754 a council which he himself and the

6. Migne P.G. 94, 1232-1420.

7. John of Damascus in his first Oration describes the reasons urging him
to write it as follows: «’Emetd)... 6p& Yoo thv &xxdnoiav, Av 6 Ocdg dxodbuncey énl 76
Osperbe T&Y dmooTébhwy xal mpoEnTdY, Bvtog dxpoywwialov Xetstob Tob viod adtol, Buk-
hopévny Gomep Oohattio xAOSwvL... %ol TapatTopévny, xal TOV yrTdve XoeloTod TOV dve-
Osv Spavtéy, Sratpodpevoy, dv doefhe Sieretv d0adloavto maides, xal 16 cdua adTob clg
Srepbpoug xotatopds TeVOpEVoY, § domv 6 Tol @0l Abyos, xal W) TH¢ ExxAnolac dvwbey
xexpatnxuie Tapddoots, odx ebhoyov Hynoduny ovydy, xal Scopdy Embeivor TH YAdooy.

«Because I see the Church, which God founded with the apostles and prophets,
its cornerstone being Christ His Son, tossed on an angry sea, beaten by rushing
waves, shaken and troubled by the assaults of evil spirits, and the garment of
Christ woven in heaven being divided, and his body, that is the word of God, and
the Church tradition possessed from high, cut in different profiles, I have deemed
it unreasonable to keep silence.» Ch. 1.
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iconoclast bishops called Oecumenical.® The council was convened at
the palace of Hieriain Chalcedon, on the Asiatic shore of Constantinople.
In the presence of 338 bishops,® it condemned the worship of the icon
of Christ and those of the Virgin Mary and the saints, and decreed their
destruction. Finally the council anathematized Germanos, the Patriarch
of Constantinople at the time the Iconoclastic Controversy began, as
a wood-worshipper, George of Cyprus, as the falsifier of the teaching of
the fathers, and Mansour, i.e. John of Damascus, as a betrayer of Christ
and an enemy of the Empire.1°

That council was never recognized as Oecumenical and was of-
ficially condemned as a false synod (evdooiiroyov) by the Council of
Nicaea,’t by the Church of Rome at the Lateran Council of 769, which

8. «'H dylo %ol olxovpevixy cdvodog, 9 xate ol ydptv xal mavevoePis Oéomicpa
6V fBeooténtwy xal 600036 wv Hudv Baciiéwy Kwvotavtivou xal Aéovtog cuvayleico
v Todty Tf) BeopuAdnte ol BactAldt whhet...n. Mansi, XIII, 209. «EX 1ig 0d mapadéyetal
v % Yudc dyloay Todtny xal olxovpevixy ER36uny cbvodov... dvddepo Eotw &md TOD
maTedg xal ToD viod xal Tob dylov mvedpatog xal T&Y dylwy émte olxovpevixdy cuvddwwn.
Mansi, XIII, 349.

9. «Kal 3% ta viv cuvabporsOeico f xad’ Hudc lepa obvodog, fig Tov dptOudy mAn-
pobuev Tptaxdotol TpLdrovTa dxTw, Tals cuvodixals Embuevol Becpobesiuig, domaciwg de-
%6peba xal dvaxnpdtropey T Sbypato xal Tag mapaddoes, d¢ adtal BePfurdoaout, dop-
A&¢ xpately Hpdc tebeoninaoivn. Manst, XIII, 232.

10. «Teppovédd & Suyvadpep xol Eviordtpy dvdbepa.

Tewpylew T& Sudppove adTod, xal QuAcevt]) TAV TatpixdV StdaoxaAlédv, dvadey.x.
... T® 700 Xptatod OBprotfi xal émPodre The Paotrelag Mavoodp, dvdbBeparn. Mansi,
111, 356.

The Acts of that Council of 754 were in a great part preserved in the Acts
of the Seventh Oecumenical Council of Nicaea, which refuted the arguments against
the veneration of icons brought by the iconoclasts, expounding at the same time
the tradition and the teaching of the Church. Mansi, XIII, 205-364.

«ANAXKEYH TOY KATTY®OENTOX

xal Pevdids dvopachévtog pov mupd THg
dyraywynlelong mAnbbog Tav
yerotiavoxatnydpwvy. Manst, XIII, 205.

11. «.nol domalbuebu, xal TiunTIxdE mpooxuvobuey Tag lepag xal cePacuiovg
elxbvag xal TOV xat® odT&Y yevbpevov Yeudociihoyoy énl xabatpéoet TodTWY dvaokdmTov-
Teg, TG dvabipatt mapanépmopevn. Mansi, XIII, 1154.

The Council of 754 could not have the authority of an Oecumenical Council
which the Emperor and the bishops participating in that assembly attributed to it,
because of the absence of all the Patriarchs. The see of Constantinople was vacant.
Neither the Church of Rome nor the Eastern Patriarchates, i.e. those of Alexan-
dria, Antioch and Jerusalem, were represented, either in person or by deputy.

«médg & av peydAn xal olxovpevixd), v olite édéEavto, olite cuvepwvnoay ol T&Y
Aoty ExxAnoLéy mpdedpot, GAN dvalBépatt Tadtny mapémeuday; odx Eoyxe cuvepydv TOV
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supported the veneration of icons and anathematized the council,®
and by the three Eastern Patriarchates,’ which also sent a memorandum
to the Pope of Rome confirming their support for the veneration of
icons.

Notwithstanding the condemnation of the council and its deci-
sions, the Emperor continued the struggle against icons and the perse-
cution against the iconophiles, i.e. «the friends of icons» who venerated
them.? He raged more fiercely than ever against them, using all his
power for their humiliation and elimination until his death, which
occured in 775. With the death of his son Leo IV in 780, who succeeded
him, the first and greatest period of the iconoclastic controversy ended.

B) The summoning of the Council and its Decree on the veneration
of icons.

At the end of the «Eikonomachia» i.e. the Iconoclastic contro-
versy of the first period, the Church of Constantinople was almost in
schism with the rest of the Churches in the East and the West. So the
unity of the Church was broken. There was already a breach between
the Church of Constantinople and the Church of Rome, since Leo III
detached Calabria, Sicily and the east of Illyria i.e. the Balkan penin-
sula, from the ecclesiastical jurisdiction of the Pope of Rome and put

Tvxadte Tie Popalov wdray, 7§ todg mepl adrtdv iepeis, ofite did tomoTnenTéY adtol,
ofite 31’ éyxuxhiov €miaTordg, xabog véupos ol Tals ouvddote. AN olite cupppovolvTag
adrf) Todg matpLdpyas THe Ew, “Aiekavdpelug, *Avtioyelag, xal THe dylug whiews, 3 Tode
oVy adrolc poorag xal dpyiepels... £B36UY 8¢ mdhy mde, N uh cuppwvicace Talg TEd ad-
g 8 dylang nal olxovpevixals cuvédorg;n Mansi, XIII, 208, 209.

12. Liber Pontificalis, ed. Duchesne. Vol I Paris, 1886, i., 477. Mansi, XIII,
701 sqq.

13. AN & dytdTator xal paxaptdTaToL,... dopévws Tolg &deApolg Ndy Omodé-
Exale,... Eete yap adtods EmoTapévous dxptPde T@Y TpLdY dmoaTolkéy Opdvwy. Thy dpo-
vontixhy te xal cbhppwvov 6pBodoklay' of Tives The dylag xal olxovpewindas EE cuvédoug
OROPMVKE 1NELTTOVGLY, ETépay TEdG Tadtatg, Iy xal EB88uny Tvig Bpuirelow, od mpocté-
pevot, GG mdpmay dmofariduevol, m¢ énl xabutpéoet TEBY dmooTOAMEY TE Xl SrdacHaAL-
%6V mapaddoewy cuvabporcleioay, xal TV Oclwy xal cemtév elxbvwv dvapéoer xal Ea-
relewn. Mansi, XII, 1134.

14. Mansi, XIII, 764.

15. A full description of the persecution of venerators of icons, i.e. bishops,
priests, monks, and faithful, of the destruction of the Churches, monasteries, icons,
holy relics, and vestments, and of the fortures and the crimes which the iconoclasts
carried out, was made by the Council of Nicaea which accused them of atrocities
and non-Christian, heretical behaviour. Manst, III, 329.
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it under the ecclesiastical jurisdiction of the Oecumenical Patriarchate
of Constantinople. That action was considered as a prelude to the great
and final schism between East and West, since the Popes of Rome were
seeking to be politically independent and to have their own state.!®

The lifting of that schism and the restoration of the broken unity
of the Church could only be achieved by the convocation of an Oecumen-
ical Council. The reasons for such a Council were apparently similar
to the reasons which led Church in the past to the convocation of the
previous six Oecumenical Councils since 325. The Iconoclastic contro-
versy that agitated the Church for so long and divided it, was as dan-
gerous as the heresies of the past, since Church unity was once more
broken. The Iconoclastic controversy was not simply a struggle against
the superstitious misuse of icons and their veneration. It was mainly
a struggle against the Church and its faith in general, and against her
teaching on the veneration of icons in particular.

There is not the least doubt that there had been misuse by the
faithful in the veneration of icons, amounting to worship, but even in
those cases, whether many or few in number, only an Oecumenical
Council — regarded as the supreme administrative body of the undivi-
ded Church, canonically summoned — could have the right to decide
about the true teaching concerning the veneration of icons.

The year 780 saw the accession to the Byzantine Imperial throne
of the Empress Irene, a devout icon-venerator, as Regent, since she was
the guardian of the infant Constantine VI. In her, the defenders of the
veneration of icons, both clergy and laity, and especially monks, found
a great. supporter. Having prepared the way for the restoration of
icons, the Empress proceeded in 784 to seek a suitable person for the
Patriarchal see of Constantinople.l” The see was vacant after the abdi-

16. *Apjt. Baotrelov Zreoavidov, *FHinowactiy lovogia, *AbH-
vou 1978, cex. 258, 259.

17. In their Sacra read at the Council of Nicaea, the Emperors state why they
asked Tarasius, their chief imperial secretary, to occupy the Patriarchal throne
-of Constantinople. It was a choice that had the consent of all those interested in
ecclesiastical matters.

(TTPOGKRAUAECAPLEVOE 0DV &vSpag ToVG THV EXUANCLUCTIREY TPAYUATWY TETELPaLEVOUS,
Xptotdv 8¢ Tov Ocdv Hudy Enxodesduevol, xul Boudy pet’ adtdv moyodpevot, tig Eoa
dEude Eom Tol mpoyetprolivar elc Thy g lepwotvg %abédpav TalTtng T Beogurdxrou
xol BootAtSog TéAewg AU, dpoyvoudvey 8¢ xal poPiyey mevtwy yeyovdtwy elc Topd-
oLov Tov yuvl Tpoxalelopevoy Enl & dpyrepaTiné GEtbuatt dnediSoto % Yoy, Mansi,

XTI, 1006.
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cation of Patriarch Paul during that year. Her choice fell on the chief
imperial secretary, Tarasius, who at first refused to accept the personal
request of the Empress, but later gave his consent and ascended the
throne of the Patriarchate of Constantinople.®

The first task of the new Patriarch Tarasius was to write letters
to the Pope of Rome — the Empress Irene had done so earlier — and
to the Eastern Patriarchs, i.e. those of Alexandria, Antioch and Jerusa-
lem,™ announcing to them his enthronment as Patriarch of Constanti-
nople and stating his intention of holding an Oecumenical Council. He
invited them to send representatives, who should bring with them if
possible letters stating the faith of the Patriarchates.

In his reply to the Patriarch’s letter, Pope Hadrian expressed
his sorrow for the Patriarch’s illegitimate and irregular — as he character-
ised it — accession to the highest order of the priesthood.?® But on the

- 18. In an apologetical speech to the people, Patriarch Tarasius explains why
he hesitated to accept the Patriarchal throne when offered it by the Emperors, and
how later he gave his consent if certain conditions were fullfilled.

«@oPe cuvéyopat xataléclut Eml tH Pnew Tadty, xal edrafodpar &wd mposmmou
100 Ocol mposdpapelv obtwg edndrng, xal O¢ ETuyey AmeptorénTes... THS $y® 6 TG %6-
ORe GLVAVACTPEPSLEVOG, xal peTe Axixdy Aptlpnuévos, xal otpurevbpevog v <als Bxot-
axale dmnpectats, oltw ywpls dvaxploeng xul TpooréPews Sdvapa elomndfioat elg o T3
{epwaodvng wéyeboc;... xal atrobpal aderpol: olpat 88 xal dpels,... mapd &y edoePectdtrv
%ol 600086Ewv Bacthémv Nuév, cdvadov olxovpevixiyv cuvabpolchiivar, (ve yevodpedu ol ol
évde Beob &v... xal el pév obv xehedovoty ol THe dp0odoklug mpbpayol Buctiels Hudy, &l
TR &uii edAbye althoel Emvelont, cuyxatatiOnue xdyd xal v xéhevoly adT&Y Exmhned,
%ok Oy T PHgov domalopat. el 38 p) ye, &duvdtws Exw tolto motfouwn. Manst, 11, 987.

«I fear to accept such an office to which I am called so easily and without a
deep consideration... HHow could I, a layman who has spent his whole life in the world
in the experience of the imperial service alone, leap to the great office of the priest-
hood?... God wanted nothing so much as for us to be united and to be one. I request
from you to appeal with me to our pious and orthodox emperors for the convocation
of an oecumenical council, which would restore Christian unity... If the emperors
assent to my blessed request, I would on my part accept the office to which I am
called by them and your vote. Otherwise I could not do so». Ibid.

19. «mpoyerpialeic 88 Eypade ocuvodixd Tolg marpiapyong, Popng, *AreEavdpetuc,
*Avtioyelag, xal THe dylac morewen. Manst, XII; 990.

«”Ioov ypdppacty amocTareiol mpde Tovg &oyiepels xaul lepels AvTioyelag, xal
>Arelavdpelag, xatl Tig dylag mélews, mapd Tapuctov Tod dytwrdrtov %ol paxwptwTdTon
olxovpevixod matpidpyov Kwvetavtivourmbrewen. Mansi, XII, 1119-1127.

20. *Entotorn *Adotavol Tob dylwrdrtov mame THs meeofutépag Podpne, epunveu-
Ocioo &% e w6V Popalov Steréxtou elg v ‘EXddx <p<o\ri;v.
16 hyarmnpéve &3ehed Taupasciey matpldpyn,
*AdpLavdg Sobrog TéV SovAwy Tob Oeob. Mansy, XII, 1078-1083.
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other hand he expressed his satisfactions and pleasure at the Patriarch’s
sincere confession of the orthodox faith according to the creed of the
Church and the teaching of the six Oecumenical Councils.2t However,
he warned the Patriarch that he would not recognize him if the Empress
did not restore the use of icons.22 Nevertheless, at the same time he
praised the Patriarch for his request to the Emperors to summon an
Oecumenical Council, and named the two delegates he had appointed
to represent the Church of Rome at the Council.? The Pope concluded
by asking the Patriarch to demand of the Emperors and the Council
that they anathematize, in the presence of his delegates, the «{euvdo-
abAhoyoon 1.e. false gathering of 754, because it had been convened in
the absence of Rome’s apostolic delegates and against the holiest tra-
dition of the Fathers of the Church concerning the veneration of icons.2

On the 17th of August 786 the Seventh Oecumenical Council of
Nicaea was summoned at the Church of the holy Apostles, in Constan-

21. «év 1oig ovvodixoic THg oporoylug THe mwioTews VUGV, Tolg TEH ATOCTOAXE ARGV
Opévey otakelotl dud Aéovrog Tob edrafestdrov mpeoPutépon Oy, edpopey &v adtols 2v Tj
Soxi Tob mpwTov cehdlov, THY duetépav edAdPeiay €x Axixdic Tdbews xal Bxroliixic Omy-
pectag elg Tov lepatindy Babudy dvudwleicay... el ui) Thv duetéoav elhixpvd xal dp0680Eov
mlotwy elg T& mpoeipnpéva ouvodixd Tob lepol cuuPbrov xatd TOV Beoudy TéV dylwv £ ol-
XOLUEVIX®Y GUVESwY, xal Tepl TV cemrdv  elxdvey elpouey xahdde Exovouy, oddaudds
EToAphcapey TAY ToLo0TwV Yaxobont cuvodixdy. &N’ Boov 7 xaupdla Hudy Elumeito mepl
Thic dleplron dudv yepotoviag, xal THe dvapubdotov TaAxtdc &€ AUy StacTdoENS, TOGOT-
Tov ebpoloa THY Vuetépay dporoyitay xat v Spbhyv oty Ndpedvln # Huetéoa Yuyhy.
Manst, 11, 1078, 1079.

22. «el 8¢ Tac lepac xal oemtag elxdvag v Tolc pépest &Y adTél 00 xaTasThoWGL,
THv Opetépay yeLpoTtoviay xatd wavTe Teémoy 0 ToAuduey §¢Eaclul xal pdhoTe kv dmx-
xorovOnoyc Toi dmetbobol 4 dAnlela. Mansi, 11, 1083.
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elg 36Eay Oeol mioTodg Bactreis HUBY... Tepl Tob yevésOut cdvodov olxovpevixqy. xal cuv-
£0evto... 7] Ouetépa ixecly edoeBide dmvedoavteg, xal Thy cdvodov boloay év i) Bactilde
adT@dy ToAer yevéclat... el 88 odv peydie mobw, xxbdbe dvepépeto, &v 1§ adrdv Oeix
%ehedoet, yvnotoug xal Soxlpovg xal @povipous lepeic mepl T7is cvoTdoews TaY tepdy elxd-
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Tepov THg dylag Popaixic éxxinotac, xal ITétpov tdv afBB&v, mpesPitepov xal Hyoduevoy,
oG T& Tyvn TAY YaAnvotdtwy xal edoeBdv Paciréwy, Sucwmoduev..., év maay dvtiaiet
ral edpevely dvbpamivy Sidyewy xatabidowot...n. Manst, XII, 1082, 1083.
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tinople.2® That first session of the Council had to close, because soldiers
of the imperial guard who belonged to the iconoclastic party, which
was still alive, gathered round the Church of the holy Apostles and
violence broke out. The soldiers and the people who were against the
use of icons were supported in their action by the iconoclastic bishops
who were present at the Council.?¢ Under these circumstances the
Emperors decided to postpone the convocation of the Council, promis-
ing the Patriarch to convene it at a later date.®?

The Council was summoned almost a year later, on the 24th
of September 787, in the Church of the Holy Wisdom, at Nicaea, in the
presence of the two delegates of Rome, i.e. Peter the archpriest of the
holy church of the Apostle Peter in Rome, and Peter the priest and
abbot of St. Sabbas, in the presence, too, of the Patriarch of Constanti-
nople Tarasius, of John the presbyter and Thomas the monk, delegates
of the Eastern Patriarchates of Alexandria, Antioch and Jerusalem,
and of more than three hundred bishops or diocesan representatives
and a good number of monks. The Empress and the Emperor were
represented by two superior officers from the imperial staff, the Archon
Petronas and the patrician John. Instead of an actual chairman the
book of the Gospels was — as usual in church assemblies — laid in the
chief place to signify the presidency of Christ as the Head of the Church.*
Patriarch Tarasius of Constantinople presided in the absence of the
head of the Church of Rome.?

The first place in rank was assigned to the two papal delegates
at all the Acta of the Council.

25. «bptletar yevéalar 7 odvodog &v T oemTd vad TEY dylewy xal maveugRuwmy
amootdrwvn. Manse, XII, 990.
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991.
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Patriarch Tarasius opened the first session of the Council in
Nicaea by asking the assembly for admission of the iconoclastic bishops.3°
The Council agreed and they were admitted.®* Then the imperial Sacra
constituting the Council and defining its object was read.s2 In the Sacra
the Emperors stated that they had convened the Council upon the request
of Patriarch Tarasius with the consent of the Pope of Rome and the
Eastern Patriarchs, who were sending delegates to the Council and let-
ters signifying and confirming their appointment.® The Sacra contained
a full description of the abdication of the Patriarch Paul and of the
accession of Tarasius to the Patriarchal see of Constantinople. Finally
it referred to the work of the Council as the restoration of the unity of
the Church, and the condemnation of the teaching of the iconoclasts.s4
The iconoclastic bishops, who had participated in the so-called false-
synod of 754, after being admitted to participate at the Oecumenical
Council at Nicaea absolutely repudiated that council, as «a synod ga-
thered together out of stubborness and madness, which styled itself the
seventh council, but which by those who think correctly was lawfully
and canonically designated a pseudo-synod.»? :

The actual work of the Council on the teaching concerning icons
began with the reading of the letters of the Pope of Rome addressed to
the Emperors®® and to Tarasius,*’ the Patriarch of Constantinople. The
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maviepov Ny cuvalpoicat odx dmexdpopey advodown. Ibid.
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Mansti, XII, 1006.

35. «&€ dmpooetlog xal amovolag cuvabpotcleioay xal dvopacleiony éB86uny cdvo-
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Mansi, XII, 1010.
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letter to the Emperors is the sole source in the Acta of the Council of
Nicaea in which the view of the Church of Rome on the veneration of
icons is expressed in detail. In his letter the Pope praises the godwill
and eagerness of the Emperors in supporting and honouring the vene-
rable icons in accordance with the tradition of the holy apostles and the
teachers of the Church.?® It is, the Pope says, a great task and compa-
rable to that of the great predecessors of the Emperors, i.e. Constantine
the Great and his mother Helena.?* The Pope, after referring to the faith
of all his predecessors, whom he names, in the venerations of icons,
since the beginning of the Iconoclastic controversy, declared that the
use of icons by the faithful was an old tradition*° and could be found
in all the parts of the world where Christianity existed. It was, he wrote,
a practice aiming at guiding the believer through the visible character
of the incarnate son of God to His invisible Deity.* It is not a worship
or deification of icons.® The Pope’s letter contained a series of quota-
tions from the Old Testament and the Fathers of the Church, both La-
tin and Greek, i.e. Augustine and St. Ambrose, Basil the Great, St.
Athanasius, St. John Chrysostom, St. Cyril of Alexandria, St. Epipha-
nius, St. Gregory of Nyssa, aiming at defending the veneration of icons
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and proving its Patristic tradition. The Pope told the Emperors that
he was referring in detail to the witness of the Fathers, because they
had instituted the use of icons and the Church must keep it.#¢ In con-
cluding his letter, he insists that the Emperors support the holy icons
and restore them, thereby remaining faithful to the tradition of the very
venerable and the most holy Church of Rome.*

A similar recommendation had been made by Pope Hadrian to
Patriarch Tarasius in his letter to the Patriarch before the convocation
of the Council of Nicaea, as a reply to the latter’s letter.4¢ In that letter
the Pope urged the Patriarch to restore to their traditional rank the
holy and venerable icons of Our Lord and Saviour Jesus Christ, of the
Virgin Mary His Mother, of the holy Apostles, of the holy prophets and
martyrs, and those of the confessors.4?

The Council unanimously declared its complete assent with the
contents of the Pope’s letter to the Emperors.4

Two sessions of the Council were spent in reading extracts from
the writings of the Church Fathers, in which passages relative to the
veneration of icons could be found.4® They were extracts from the works
of almost all the Greek Fathers, mainly from the fourth century on-
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XII, 1071.
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wards.5° Extracts of the lives of saints were also read. Such a lengthy
quotation by the Council from the Fathers proves that almost all the
arguments used to defend the veneration of icons and to denounce the
accusations of the iconoclasts as groundless and contrary to Church
tradition were taken from the Fathers’ teachings. They were, indeed,
regarded as the criterion of ecclesiastical teaching.

The Correspondence of Germanos, who was Patriarch of Con-
stantinople at the outbreak of the Iconoclastic controversy and one of
the most vigorous opponents of the iconoclasts, was used by the Coun-
cil to refute their accusations that the veneration of icons was idola-
t .51
v The Council quoted the 82nd canon of the Council in Trullo or
«Quinisext» Council (ITevBéxtyn) of 692 to defend the making and
veneration of the icon of Our Lord Jesus Christ.? That canon required
that Christ should always be depicted in human form and not symbo-
lically as a lamb, as had been the more orthodox custom, «so that all
may understand by means of it the depths of the humiliation of the Word
of God, and that we may recall to mind his conversation in the flesh,
his passion and salutary death and his redemption which was wrought
for the whole world».5

50. Mansi, XIII, 8-73. 160-196.

51. Manst, XII, 100-105. 108-128.

52. That Council was convened to pass canons to complete the work of the
Fifth (553) and Sixth (680) Oecumenical Councils (hence its other name, Il ev 0 é-
% %7, Quinisext). It sat in the domed room (trullus) of the Emp. Justinian II’s
palace at Constantinople, where the Sixth Oecumenical Council had also met. (See,
The Ozford Dictionary of the Christian Church, F.L. Cross and E.A. Livingstone,
Oxford, 1978, p. 1397.

Sixth Oecumenical Council. «Kaviw tig dylag xol olxovpevixiic ¢’ cuvéSoun.
Mansi, XII, 40.
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A full reference to the 82nd canon can be found in the Acts of the Council,
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The presentation and the refutation of the «O P O X», that is
the decree of the pseudo-synod of 754, took almost a whole session of
the Council of Nicaea.®*

The principle that was followed in all the sessions of the Council
in defending the veneration of icons and refuting the charges of the
iconoclasts against the iconophiles with the accusation of idolatry and
heresy, was to appeal to the authority of tradition, both written and
unwritten,®s and to the writings of those Church Fathers in which the
teaching on icons was to be found.s®

in the letter of Pope Hadrian to Patriarch Tarasius, at the letter of Patriarch Tara-
sius to the bishops and the priests of the Churches of Antioch, Alexandria, and
Jerusalem, and in the comments made by deacon Epiphanius on the texts pro-
duced by the iconoclasts against the veneration of icons, at the Council of 754.
Mansi, XII, 1079, 1123, 1126, XIII, 220.

Patriarch Tarasius remarks that the 82nd canon, although it was decided
upon by the Quinisext Council four years after the Sixth Oecumenical Council, has
to be regarded as an ecclesiastical canon of that Council, since the same Fathers
look part in both Councils, as is indiceted by their signatures in the Acts, to define
the ecclesiastical canons in accordance with the tradition of the Oecumenical Coun-
cils.
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During the seventh and the last session of the Council in Nicaea®”
in the presence of about 350 bishops or their representatives, of a num-
ber of monks and of Petronas the imperial officer who was representing
the Emperors, Bishop Theodore of Tauriana in Sicily read the «O P O X»
i.e. the Decree of the Seventh Oecumenical Council of Nicaea.%

The «O P O X» of the Council consists of a short introduction,
a confession of faith in the decisions of the previous six Oecumenical
Councils, to which the Creed confirmed by those Councils is added,
and of the exposition and the definition of faith concerning the venera-
tion of icons.

In the introduction of the «O P O X» are explained the reasons
for the convocation of the Council and the responsibility of the Church
for defending and confirming her catholic faith concerning the venera-
tion of icons; «.. because certain priests, priests in name only, had dared
to speak against the God-pleasing decency of the holy churches... and
following profane men, led astray by their carnal sense, they have ca-
lumniated the tying together of Christ our God and holy church... and
have failed to distinguish between holy and profane, calling the icon
of the Lord and of his saints by the same name as the statues of diabo-
lical idols. For sovereign God, not tolerating such a corruption in the
church, has summoned us the leaders of the hierarchy of the church all
around the world, with the divine zeal and consent of Constantine and
Irene our faithful emperors, to confirm the authority of the divine tra-
dition of the catholic church by a common vote.5?

The «OP O Z» of the Council on the veneration of icons reads
as follows:

«We declare that we accept without any innovation all

? Avacrdotog Ocsovbrens, Zwepéwiog xal Mdbipos... mvres ol dyor matépes AUV ThH
T6v elubvav molyory dmedééavron. Mansi, X111, 268-269.

57. Mansi, XIII, 364-400.

58. OPOX THX ATTAZ METAAHZ KAI OIKOYMENIKHY: EN NIKAIA
SYNOAQY 1d Sedrepov. Mansi, XIII, 373.

59. «bre tev lepddv dvebnpdrwy Ty Ocompernd] edxooplav SiaBdidety TeToAuAKaoLY,
{epelc pdv Aeybpevor, pi) 8vteg 3¢ ... dviépots yap Emaxoroubnouvres dvdpdot, Tals t8fatg
ppect metbopévors, xatnydpnoay g apposlelons Xotord 16 Ocd dylag adtol dodnolag,
nal dva péoov dytou xal BefArou ob Stéarethay, Ty elxnbve 10D xvplov xal Tdv dylwy wdTod
dpotes Tolg Eodvolg TV cutavikév elddrnv dvopdouvtes. Sid wh pépwv Spdv Bmd TotadThg
Mpne Srapbelpbuevoy 10 dmfixoov & Seombryg Oebs, Hudic Todg amavrayod tHe fepwatvng
dexnyods i) adrol eddoxta cuvexdAeoe, Ocle ThA xal émveboet Kwvoravrivov xal Eiph-
g TV ToTOTETwY MGy BostMey: 8rwg N Evlcog mapddooie Tic xaoixis Exxnotag
wowfj YNpe dmordfy to xbpogn. Manst, XIII, 376.

OEOAOTI'IA, Tépog ZA’, Tebyog 3 28
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the written and unwritten ecclesiastical traditions which have
been enacted. One of these traditions is that referring to the
figurative « ixovix%¢ printing or repainting, being in ac-
cordance with the history of the preaching of the Gospels so as
to testify to the true and not to the imaginary incarnation of
the Word of God... Following the royal pathway and the divinely
inspired teaching of our holy fathers and the tradition of the
catholic church, where, as we acknowledge, the Holy Spirit is

.indwelling, we declare with all certitude and accuracy that —fol-

lowing the example of the precious and life-giving cross— the
venerable and holy icons, as both in painting and in mosaic,
as well as in other fit materials are to be set forth in the holy
churches of God: on the sacred vessels, on vestments and on
hangings, and in pictures both in houses and by the wayside.
That is: the icon of the Lord Our God and Saviour Jesus Christ,
of our most holy lady Theotokos, of the esteemed angels, of
all holy and saintly men. For by their being frequently seen
in figurative «ixovix%co representation, so much more
readily are men lifted up to the recalling of their prototypes
and to a longing after them; to these icons there should be given
a kiss & omaoudw and honorary veneration «ripgnrtixqy
mpoaxVvnotvw not indeed the true worship davpetaw
of faith which pertains only to the divine nature. But to these
as to the type of the precious and life-giving cross and to the
book of the holy gospels, and to the other holy objects, incense
and lights may be offered according to ancient pious custom.
For the honour which is paid to the icon is passing to its proto-
type, and he who venerates «wxpooxvv&v the icon venerates
«@rpoaxvved in it the hypostasis of the subject represented
@wodl éyypogouévouv thv Odmbéoraoctvr In this way
the teaching of our holy fathers is strengthened, i.e. the tradi-
tion of the catholic church that accepted the gospel from one end
to the other of the world».¢°

60. «xol ouverBbvreg Qapdy, amdcog Tag ExxrnclucTivdg EyYpdpws W dypdewe

tesomiopévag iy mapaddoetg dxavotopdtws QuAdTTopey: GV pla éotl xoal A Tig elxo-
wxdic dvaleypuphcens éxtinwots, i T loTopta Tob edayyehixod xnpdypatog cuvddova,
npde whotwoty TiHe dAnBuviic xal od xatd guvTacixy Tob B0l Adyou dvavlpwrisewg, %ol
elg Spolay Avottéhelay AEiv ypnotpsbovsa. Ta yop GANP Y SMAwTixd, dvepeBéros kol
T8¢ dANHAwY Exovawy dppdoets. TodTwv GhTws Exbvtwy, Ty Bacthuxiy bomep doyduevol Toi-
Bov, émaxorovBolvres T§ Benybpe Siduonadle Tév dylwy marépwy A, ol th mopadd-
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The «O P O X» ends with a threat of excommunication
by the Church of all those who should dare to violate the tradi-
tions of the Church. «If they be bishops or clergymen, we command
that they be deprived of their rank, if religious or laymen of
society, that they be excommunicated».®!

The «O P O X» was signed by all those present in the Counecil,
beginning with Peter, the protopresbyter of the see of the holy Apostle
Peter, and Peter, the presbyter of the same see who were representing
Hadrian, the Pope of the ancient Rome. They were followed by Tara-
sius, Patriarch of the see of Constantinople, the new Rome, and by John
and Thomas the presbyters who were representing the Churches of the
East, that is the Patriarchates of Alexandria, Antioch and Jerusalem.
Then follow signatures of all the bishops present in the assembly ac-
cording to the rank of their diocese.

The session of the Council ended with the declaration of the
bishops that their belief concerning the veneration of icons is that de-
cided by the Council, with the pronouncement of anathemas against
the iconoclasts and their ecclesiastical leaders, the bishops referred to
by name, and with a prayer for the everlasting memory of the three

oeL Tig xaBohundic Brxnolag’ Tol yap &v adtf obifouvtog dylov mvedpatog elvor TadTyy
ywdoropey' bptlopev oy dxpifela wdoy xol duperely maparminoiong 16 Tome Tob Tipbov
xal Lwomotol otawpod dvatifeclur tég cemtag xal dylug elxbvag, Tog & ypwudrwy ol
notdoc xal Etépag BAng émirndelwg Exodomg év taig dylotg Tob Beol éxuhnotong, &v lepoig
oxedeot xal écbijor, Tolyorg te xal coviowy, olxolg te xal 630ts” THc e Tob xuplov xal Beol
%ol cotipog Hudy "Incod Xpiotod elnbvog, xal Tic dypdvrov deomolvne Audy Tic dyteg
@eoténov, Tipbev Te dyyEAwy, xal Tavtwy dytev xal dolwv dvdpdv. 8o yap cuveyds 3t
elxovindic dvaturdoewg dpdvtar Tocoltov xal ol Tadtag Oeduevor SiavioTavtoar mdg THY
TEW TpTOTHTWY ATy Te ol EmméOnoly, xal TadTalg domocudy xol TipnTY TEooK)-
vyoty drovépely, od v Ty xatd oty ey dAndwiy Aatpetoy, #) mpérer uévy vh Oela
@boet, dAN’ v Tpbmov T¢ TOme Tob Tibov xol Cwomotol oTawpol xal Tolg dylowg edayye-
Aotg xal Toig Aoimols iepols dvabfpact, xal Buplapdtoy xal OTwY TposaywYR TEdg TV
TodTey TLpy morelobot, xabdbg xal Tolg dpxaiols edoeBidg elbioton. %) yap Tic elubvog TR
gt 1o mporérumoy Stafalvert xal & wpooxuvdy THY elndva, poouuvel &y adTy Tol éyypa-
gopévoy Ty Ombotaciv. obrw yap xpardvetar N T@Y dylwv Tatépwv Apdy Sdaoxonle,
elrow mapddoots THg xabohxic dnolag, THe dwd mepdrtwy ele wépato deapévmg TO
edoyYEALOVD.
See the English text in E. J. Martin, op. cit. p. 103-104. Manst, 111, 877.

61. «Todg olv ToApdvTag Etéprg @poveiv # Suddoxewy, ... Tae ExxAnolacTindg
mapodboetg dBetely... Emondmovg pey dvtag %) wAnpLxolds xabatpelcbot wposTdooopey, pové-
Covtag 8¢ ) Aatnods Tig xowewvtag dpoptlesboury. Mansi, XIII, 378.
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champions of the orthodox faith, Germanos the Patriarch, John the
presbyter, and George the bishop.¢2

The eighth and final session of the Seventh Oecumenical Council
of Nicaea took place in Constantinople, the capital of the Byzantine
Empire and the centre of the Oecumanical Patriarchate. It was sum-
moned by the Emperors on the 23rd of October 787 in the palace of Mag-
naura.® Although the Emperors presided in the Assembly, the Gospel
was laid at the chief place as in the previous sessions.®* After the reading
of the «O P O Z» of the Council, on the Emperors’ request, the bishops
were asked whether the Decree was unanimously agreed and accepted
by them. A hearty assent was given by them. The Patriarch of Constan-
tinople asked the Empress to sign the «O P O X». She did so and then
made her son sign, too. On the Emperors’ order five texts of Patristic
authorities, which had been read at the fourth and fifth sessions of the
Council, and the 82nd canon of the Quinisext Council of 692, were
once more read for the large audience from the people who attended
the assembly. s

62. «Teppavod Tob 6pBodbEov alwvia % pvhun.
*Teodwvov xal Tewpylov alwvie 9 pwvAuy.
Té&v xnpdxwy the dAndetag alwvia 9 pvhum». Mansi, XIII, 400.

63. «...of Tig dpBodolog cuviyopor Bactieis... Std xehedoews adTéy EmioTéArovat
& moTpLdpxy, Gyoyely dmavtag Tobg Heoguieis éntoxbmoug év i) Beopurdnte xal Bactald,
mhret adTéY véa Pdyp... xal mapayevopdvey odT@Y,... 7)... Beoppodpntos Paciisow...
Tty Huépay dploncw, ouvodixde petd TéY émonbmwy mpoxaleohivar éxérevoev: & 87
xal yéyovey &v 16 madatley TG Aeyopbvey Mayvadpan. Mansi, XIII, 413,

64. «xal 8 mpotelévrwy T&V dylwy 1ol Ocob edayyeAlwy, adThe mpoxabicdong
peré Tob ovpfactiedovtog adti viod...n. Ibid.

65. «Kal pera thy edphunoty Exélevcay ol Bxotiels Tog maTpinds Yphoels dvayve-
oOfvon & TV Tpoavayvwstévrwy &v TH Nuxaéwv Mnrpombler xal mpoypapévtey &v T
retdpty mpdket. Todtéaty "Twdvvou Tob XpvsosTbuov elg Merétiov entoxomoy *Avrioxelag,
*Acteplov émoxédmov *Apacelag elc Edpnplay Thy pdetuea, *Twdwou émoxérov Oscoaro-
vhng &x TaY Ypupévtey adté Abywy xatd ENvey: Tob dolov Zupedy Tob Zrurirtov émi-
oToAY Tpds oY “Tovativoy Tov Bactréa, Tob paxaplov Nefhov doxnrod Ematolh mpds *Ohup.-
mbdwpoy Emapyoy, éx T@Y xavévey Tie dylug xal olxovpevixilc Extng cuvédov xepdiaiov
nf’'». Mansi, XIII, 417.

The texts of St. John Chrysostom sent to Meletius, Bishop of Antioch, of
Asterios, Bishop of Amaseia, to St. Euphemia, and of Neilus to sub-prefect Olym-
piodorus can be found in the Fourth Act of the Council of Nicaea. Mansi, XIII,
p. 8, 16-17, and 36.

The texts of John, Bishop of Thessaloniki, againt the Greeks, and of St.
Symeon the Stylite to King Justin are in the Fifth Act of the Council. Mansi,
XIII, 160-161, 164-165. .
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The Second Council of Nicaea, the last of the Oecumenical Coun-
cils of the undivided Church, completed its work in eight sessions, of
which seven were held in Nicaea between the 24th of September and the
13th of October 787, and one, the eighth, was held at the imperial palace
of Constantinople on the 23rd of October.

Besides its decisions concerning the veneration of icons, the
Council issued 22 canons referring to canonical and administrative mat-
ters of the Church.®¢ It was an act established by the previous Oecu-
menical Councils that aimed at defining the teaching of the Church on
several current issues in church life.

The first of these canons enacted the acceptance of all that had
been taught and been decided upon by the holy Apostles, the six Oecu-
menical Councils and the local Councils as well, and by the holy Fathers
of the Church.¢”

Four of the canons, the 7th, 9th, 13th, and 16th have a connec-
tion with the veneration of icons.®

C) Evaluation of the work of the Seventh Oecumenical Council in
Nicaea.

The Seventh Oecumenical Council of Nicaea, with its Decree
on the veneration of icons, safeguarded the unity of the Church and
preserved her teaching on icons from any future misinterpretation
or violation. That is confirmed by the decisions taken by the Great

66. KANONEX EKKAHZIAXTIKOI
Expavndévreg mopa g &v Nixala
cuvédou O Sedrtepov. Manse, XIII, 417-489.
67. «"Ort 8l Todg Oclovg xavévag xatd mdvra
ouAdTTEGOILY. Mansi, XIII, 417.
z
68. «"Ott Todg &yxnauvicBévtag vaods Extodg xatabéocwe
Aerddvev dytwv Séov dvarinpwdivaly. Ibid. 427
o
TTepl oD pd) xEOTTELY TV YPLOTLAVOXATNYOPLXTG
aipéoews BiBrov. Ibid. 430

vy’
« 'Ot peydhng xataxpicews &blol slow ol Ta
ULOVOLGTNPLO  XOLYODYTEGY. Ibid. 431

’

L
«"Or 00 82t tepamindy dvdpa {patiolg morvuTeréoy
GpoLévvoctonn. Ibid. 434
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Council of Constantinople «tvdnpodoca cdvodog ¢v Kwvortav-
Tivouméaew which was convened in 843 against the iconoclasts
who disturbed the Church once more for almost three decades (815-
843). That Council reaffirmed the faith of the Church regarding the
Decree of the Council of Nicaea.

The Decree of the Council of Nicaea is a comprehensive summary
of what had been on a large scale discussed and stated in the sessions
of the Council concerning the history, development and formulation
of Church tradition on the use of icons. The Council had tried to give
the right interpretation of that tradition in its twofold aspect or charac-
ter, 1. e. the written and the unwritten, which the Fathers of the Church
confirmed in their writings. It was according to that tradition that
the Council defined the kind or degrees of veneration that ought to be
attributed to the icon of Our Lord Jesus Christ and to the icons of all
the other saints of the Church, always giving the priority among them
to the Virgin Mary, the Mother of the Incarnate Son of God.

Besides the definition of the words: A avpecia, domaopibg,
mpooxvvnoig at the Decree of the Council, a further explicit
explanation of these words is given in the letters of the Oecumenical
Council to the Emperors,® and to the priests and other clergy of the
churches of the Byzantine Empire, in which the purpose of the convo-
cation of the Council and the conclusions reached at that Council were
recorded. 7°

A « 7 pela, meaning worship, adoration, is the decree of worship
attributed exclusively to God, «xal yap péve Osd v Aatpelav Ny
Nwels dvapépopevn.™ Acmaocpdg and wpooxVvyouc mean the
same thing, kissing. It is the degree of worship attributed to all icons.
.. %ot TAVT Gmodéyechul Tag cemrag slxbvag Tol wuplov MGy Incol
XptotoB, xa’ & téhetog &vbpwmog yéyove xal Sou ioTopide xuta THY dayye-
My ufymoly Suaypdpovrar’ ThHe Te dypavtou Sdeomoivie Nuv THe dylag
Aeoténov, dylwv Te &yyéhwv' é¢ &vbpwrol Evepavishnoay toic a&iowg yevo-

69. TOIZ EYXEBEXTATOIZ xal vyedqvotatorg Hudv Bxoredor Kwovotavtive
xat Blohvy = adtob untel Tapdotog dvdEiog éntoxomos THg Beoguidxtov xal Bxotidog
Spév mhrews véag Pdung, xal néoo # dyle oidvodog, A xat’ eddoxlay Ocol mpootafer 8
g @uoyploTov Budy Bactheiag cuverbobox &v Tadty TH Nixabwv Axpmed pyrpombiet
©d Sedtepov. Mansi, 111, £00-408.

70. TOIZ OEOQIAEXTATOIE IEPEYZI te xal xAnoixoic ThHe T dylwtdTys
70D Ocol peyding éxxhnolag, xal Tacdv T&Y ExxAnotdy tHe Ocoouidxtov %ol BactilSog
mhhews, 7 &yle cdvodog ) év Nuxale cuvabporoleion 1o dedrepovn. Mansi, I1I, 408-413.

71. Manst, 111, 405.
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pévoig Tie adTév Eugavelug' xal mavtov TéY dylwv'.. xabog éx TéY dvé-
xafzv xpbvev 7 dyle Tol @col xaborixn onoia mapérafe,... xal TadTag
mpooxuvely ot domaleclort TadTov yap auedtepan.’ Both words are
treated as identical not only in the above letter to the Emperor, but
also in the letter to the priests and other clergy of the churches of the
Byzantine Empire: « Hyele totyapoly matpmolg vépolg Embusvor,... 8ow
elacay Tipdobor v Th xaboruxd ddnole, drmodeybpela Slyo mdong dpeiBo-
Aag. € Qv dotiv... nal M) TEY elnbdvav molnoig: xal tadrtag TLNTIKGS TEOoKU-
volpev xal domalépebu Tadtdv yap dpedrepan.’3

Although the conciliar Decree on the veneration of icons repre-
sents the prevailing tradition of the Church and is based on the teach-
ing of the Fathers of the previous centuries, nevertheless it appears to
be concentrated on the central ideas of the teaching of St. Basil on this
particular subject. This is confirmed by the frequent use and reference
in the Acts of the Council and in the Decree to an expression of his,
namely «the honor given to the icon is passing on to its prototypen,
«h 1hg elxbvog Ty mpog TO mpwTéTUTOY Steefeivern,” in order to define
the proper use of icons. That expression has been used since then by the
Church Fathers up to the time of John of Damascus in the eighth cen-
tury. It was regarded as the most accurate and successful expression
in explaining the Orthodox point of view on the question of the vene-
ration of icons.

The connection of John of Damascus’ teaching with the deci-
sions of the Decree of the Council of Nicaea could not, of course, be
denied. However there is no answer to the question why the bishops
and all the participants of the Council, especially the monks, did not
even once refer by name to him and to his Orations against the icono-
clasts in any of the sessions of the Council, in presenting his strong
arguments and solid theological approach to the question of icons. He
is mentioned only once, defensively by the Council of Nicaea because

72. Ibid. 404.

The word «mpooxvvetvn is derived from e v ve Tv» which in an ancient
Greek dialect signifies «to kiss». The preposition «rwp & ¢» gives the additional idea
of strong desire.

«xuvely yap ThH EMAadn]) dpyaba Stahéxte 10 domalesbul xal tO QuAelv onuabver’
7ol 1O THe Tpdg mpobésewes Enitacty Tiva SnAot Tob mébov, domep pépw xal mpoceépw, xu-
06 xal TEOoKVPEH, KVVE xal Tpooxuv®d, O dugalvel TOV domacudy xal TV xat Eméxtacty
@uilav. 8 yap T @uiel nal mpooxuvel® xal & Tpooxuvel, TAvTwe %ol guiel...n. Ibid.

78. Mansi, 111, 412.

74. Mansi, 111, 69. M. Baotlelov, Ilept tob dylov mvedparog, xeqp. 1n'.
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of the anathema issued against him by the iconoclastic council of 754.
He is praised for his love, faith and self-sacrifice for Christ, and for his
vigorous support of the veneration of icons. John of Damascus’ famous
Orations against those who slandered the holy icons and his teaching
were used by all subsequent Church writers, who repeated his arguments
and authorities more than the Decree of the Council of Nicaea. For he
is regarded in the Orthodox Church as the champion of the struggle
against the iconoclasts and the main representative of the Church Fa-
thers for his teaching on the veneration of icons.

The Council of Nicaea, the last of the Oecumenical Councils of
the one undivided Church, states under what circumstances an Qecu-
menical Council may be convened. The necessary presuppositions for
the convocation of such a Council can be summarized as follows:

a) Any kind of heresy which endangers the faith of the Church
and her unity.??

b) The opinion of the Emperor and the five Patriarchs of the
East and West that an Oecumenical Council should be convened. ¢

¢) The presence of the five Patriarchs or of their representatives
at the Council, i.e. the Pope of Rome, the Patriarch of Constantinople,
and the Patriarchs of Alexandria, Antioch, and Jerusalem.??

d) The acceptance by the Council of the decisions of the pre-
vious Oecumenical Gouncils.?8

75. Patriarch Tarasios asked the Emperors and the other Patriarchs for the
convocation of the Oecumenical Council because the iconoclastic controversy was
dividing the Church. Mansi, XII, 987. See reference 1.

76. «rf) Emodprov ylvetar cuvarywyl T@v émoxémav &v adtd (Té vadd Ta@Y dylwy
>Amoctérav). %ol Yevopévay TLvéy StahaAlddy Tapd Te Tol Gyt TdToy TaTPLdeYoY, Kol TéY
Beoqurectdtay Emondmay, xal dvoyvwclévtay Ty cuwvodukdy TéY Siayopevbvrwy Pl
Setlv yevécOut moTE cvodov olxovpevixiy mopextds cvpwvlng &Y ARV GyleTETwY
nmovpiopydvy. Mansi, XII, 991, 1126 See reference 11.

77. «xol mhpetot Beob edSoxnoavtog did TGV adTEY TomoTNENTAY peTd xal dyTiypd-
QWY TGV GTOCTUAEVTMY GUVORIKEY YPRUUATOY Topt TOD CylwTETou ToTpLdpyov” 0BT
yép &omiy dpyiifev vbpog ouvodixds The xaboruriic Exxdnolag Tig dnd mepdtwy el mépota
Sekapéyne 7o edoyyéhovn. Mansi, XII, 1003. See reference 11 too.

78. «petd Tdong Tolwv dxptBelag dpeuvicavtéc Te xal Stxoxeddpevor, xal TG oxo-
& e dAnbelag dxohovBicuvres, 0ddEv doutpoluev, oddev mpooTibepey, dANG mdvte T
i xaBohriic ddnolag dpelwte SapurdtTopey: xal émbpevor Tals dylulg otxovpevixaic
8 ouvbdorg, mpdTa pev 1) év T Aepmpd Nuxadwv untpoméher ouwvabporslelon, Eriye piym
xol T pet admy &v Tij Oeopurdxtey BaotAldy mérewn. Mansi, XIII, 376. See reference
11 too.
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e) The unanimous acceptance of the decisions of the Council
by all its participants. Unaninity in the Council was regarded as a work
of the Holy Spirit, who is indwelling: in the Church and guides her to
take the right and orthodox, in the plain sense of the word, decisions.*

f) The unanimous ratification of the decisions of the Council
by all the Churches throughout the world that constitute the One un-
divided Church. '

The Council of Nicaea denounced as a pseudo-synod the icono-
clastic council of 754 and refused to recognize it as authentic and pos-
sessing authority, because that council failed to meet some of the above-
mentioned essential terms.

The Council of Nicaea gives us a general idea of the stage of the
relations between the Church of the East and the West, i.e. the Church
of Constantinople, as the New Rome, and the Church of the Elder
Rome, towards the end of the eighth century.

As it appears in the Acts of the Council, although there were
some differences on matters of ecclesiastical jurisdiction and admini-
stration, due to political issues between them, nevertheless they were
pushed aside for the sake of the unity of faith and of the Church. There
was a common respect for the tradition and the teaching of the undi-
vided Church and an identity of views regarding the tradition and the
teaching of the Church on the veneration of icons.

V However, the Church of Rome persists in its claims concerning
the primacy of the Pope of Rome, and maintains that the see of Rome
is the head of all the Churches of God around the Oikoumene and con-
sequently the Pope is the head of the Church. «ob 6 Opbvog elg maioay iy
olxovp.évny mpwTeEd®Y StAdpTEL, Xal XEQPUAY TaGEHY TGV ExxAnolidy 1ol Beol
Smdpyet. 80ev 6 adrdg paxdplog Ilétpog 6 dmboTohos 16 Tol xvplov wpooTd-
vt motpatvey Thy ooy, 00dev TapuAélotey, GAN ExpdTnoE TAVTOTE
xal %poTel THY dpyAv. U obmep &av mpooxoMn0F 7 duetépn dorbme TS Ne-

79. «xol 8% cuverBbvtwy AudY énl 1o adTd, Tob aylov mvebpatog Emimvola xal dvep-
yelg, mdvreg ouumEQ@VAXaPEY' xal GVaTol, dpxTog, dboug xal pueonuBpla elg play Evémra
cuviNOopey* xal &BpaPedfn ey dylwy &anordy elpnvalo xatdotacts e Tie mpde A~
ahhovg Opodokiag xal mlotewe...n. Mansi, XIIT, £08-409.

«ral €6 Tig un obtwe Exot, AN duoloPnToin xal vocol mepl THY TGV cemTdY elnd-
vy Tpooxbdvnoty, Tobtov dvalepatiler ) dyle %ol olxovuevixh fudv odvodog, dyvpwleicn
7} Tob Belov mvedportog évepyela, xal Talc matpixals xal dxxdnoiaativals mapadbosoin.

Ibid.
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Tépw &mosToAx® Opbvew, Sotic 0Tl xeadh macdV TGV ExxAnol@y Tol Oz-
0b...». 80

The Church of Constantinople expresses its respect for the see
of the Church of the older Rome, and addresses the Pope as president
of the elder Rome. «...60ev *ASpiavoc t¥¢ mpeoPutépas Poune mpbedpos...
Yeypdpnxe Tpavids xal GAndie Tolg edosPéory Hudy Baocthelor, xal mpdg Thy
Nustépay petpidtyra, BeBatoducvos edye xal xahdc Exewv v dpyatav mapd-
Sootv THe xoBohxic ExxAnolagy. 8

80. Mansi, XII, 1083.
81. Mansi, XII, 1086.



