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PROLOGUE 

One of the most basic and vital issues of the Christian Church is the 
question of the Canon of Holy Scripture, and this because it is a matter 
concerning knowledge of the truth, unto which the Church is committed 
to minister. We need not exhaust the issue of the importance of the truth 
for the Christian and for every human being  generai.  t is enough for 
us to say epigrammatically that it is related to the correct course that 
man ought to follow; to his true progress; to his freedom, peace and sal-
vation. Otherwise, al1 these things are placed  jeopardy and seriously 
threatened, and man is delivered over to error and destruction. Our Lord 
Himself, when  earth, said to the Jews (Sadducees) when asked: "You 
are  error, not knowing the Scriptures, nor the power of God" 
(Matth.22,29). 

It is obvious that, here, the Lord does not mean every scripture, every 
book , but Holy Scripture, divinely-inspired Scripture. This is why St. Paul 
says: Every scripture is divinely inspired and useful for teaching, for cen-
sure, for correction, for education  righteousness, so that the man of 
God may be perfect"  Tim.3, 16-17). 

* Engl. trans . Fr . Stephanos Avramides 
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For these same reasons the Church of the Ecumenical Councils based 
herself   Scripture,  order to theologize and dogmatize, as 
can be seen from her texts and as she herself proclaims and confesses: 
"These things, then, having been confessed, which we have received from 
divine Scripture..."' . 

Such use of  Scripture is necessary also for the reason that Di-
vine Scripture  the best and most authentic witness to the saving truth 
that has been handed down. It  even more convincing than the witness 
provided by someone who might miraculously be brought back from the 
dead. This is the meaning of what Abraham said to the rich man  the 
Gospel parable:  they do not listen to Moses and the prophets, then 
they shall not be convinced, even should someone rise from the dead" 
(Luke 16,  

We need not emphasize that  Scripture  especially significant 
and important for Canon Law, since it constitutes its first and basic 

 and serves, so to speak, as its constitution, as concerns the canons 
of the Church, which constitute its "laws". For this reason Canon V of 
the Council of Carthage states: "Concerning those things which  

Scripture has explicitly established, one should not vote but rather fol-
  

1.  D efinition of Faith (after the 14th anathema) of the Fifth Ecumenical Council, 
 Ioannis Karmiris,        

  (The Dogmatic and Symbolic Texts of the Orthodox Catholic 
Church),   Athens, 1960,  178 [179]. 

2. St. John Chrysostom says  this regard:    which the Scriptures state, these 
things were stated by the Master; hence shou!d one rise from the dead  an ange! come 
down from heaven,  Scriptures are more trustworthy..."       

 (On the  Man and Lazarus), Homi!y IV,   48,1010).  a!so 
Archimandrite Sp. Bi!a!is,       (Th e  ofBooks (the 

 Athens, 1960,    

3.   Milasch -  Apostolopou!os,     
  (The  Law of the Eastern Orthodox Church) 

(henceforth: Milasch - Apostolopoulos, The  Law), Athens 1906 (Photo-
offset edition 1970),  101ff1., Constantine Mouratides,    
(Lessons ilJ Canon  Athens 1964,  55 and  Christophilopou!os,  

 (Greck   Athens, 1965 (second edition)   
4.  Rallis -  Pot!is,       (Constitution of 

the  and sacred Canons) (henceforth: Rallis - Potlis),    306. 
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For all these reasons then, the Church's chief concern was to  

an answer to the question: Which are the  books that constitute 
Holy    This question continues to occupy her  
day. Proof of this is the fact that the question has been included in the 
matters that are to be taken  by the fnture Pan-Orthodox Counci15

• 

Hence, the present study has as its purpose to contribute to this task of 
the Church, so that a satisfactory answer may be  to this qnestion, 

 more so because this  question constitutes the "core problem" 
of inter-Christian theological discussions and research6

• 

INTRODUCTION 

1. Historical Review - The Problem 

The question of the    inspired books of  Scrip-
ture  the problem of the Canon of Holy Scripture has concerned the 
Chnrch from the  beginning of her earthly existence and  

With the passing of time ChIistians did not display the same holiness 
and pUIity of life so that the gIace of the Holy SpiIit might take  abode 

 theiI souls and God's Iaws be insaibed and  without guile 
and unadulteIated  theiI minds and  Thus, "the ChuIch sensed 
the need to compile her  Scripture", her Canon, "which wouId  

as the canon, i.e. the measure and criterion of what ought to be  
and done"7. 

5. cf. Secretariat for the Preparation of the Holy and Great Council of the  

Church,     1,     
         (Towards the Great 

 1,   the   Commission  the six themes 
 the first stage), Chambesy, Geneva 1971,  13ffl. 
6. cf. Al. Sand, "DeI Schriftkanon der KiIche und die kirchliche Autoritat",  

 TheoJogiscJIe   24, (1973)  

7. cf. John Chrysostom,         
  St. Matthew the EvangeJjsl), Homily  PG 57, 13-14, and Bas. 

loannides,       to the New Testament), 
Athens  "Without Holy ScriptuIe...ChIistian teaching could not have been 
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Further, the Church found herse!f  need of concerning herse!f more 
specifically with the compiling of such a cata!ogue-Canon of the books of 

 Scripture because of the activities of the various heretical off-
shoots that began to appear, especially because of the activities of the 
Gnostics. The Gnostics put into circulation many apocrypha! and pseu-
do-epigrapha! books (usually bearing the name of one of the Apost!es), 
which they put forth as sources of Christian teaching and belief. 

Towards this end, then, various Churchmen, Fathers of the Church, 
and even !oca! Counci!s, began very ear!y to concern themse!ves with the 
distinction and the specification of the divine Books, with an aim to cre-
ating a cata!ogue of them. 

Bearing this in mind, we can add, by way of comp!etion, that even if 
the beginning of the formation of the Canon of  Scripture was the 
Church's defense against the heretics (Gnostics) and the protection of 
the faithfu! from every type of deviation, as tjme passed, and especially 
during the Fourth Century and after, the Canon became associated with 
"the  the deve!opment of dogma and the expressive !essons of 
faith read  divine worship"8. It became a canon  truth and liIe  her 
and her members. 

Hence, when we speak of the Canon of  Scripture we mean the 
sum of the books of  Scripture that show us the correct path !eading 
to the know!edge of truth and to the !iving of the true !ife and to the ex-
perience of freedom  Christ. 1t follows, then , that these books are 
fallib!e. 1nfallib!e and unerring, we can say with all certainty, is that which 
comes from omniscient God, or at !east that which has been authored 
under His supervision, He being the on!y infallib!e Being. Hence, infalli-
b!e books are those that have been written by Divine reve!ation or by 
God's inspiration, i.e. they are Divine!y inspired, or at !east written un-
der His guidance, with divine supervision and bearing God's seal. 

  all its purity and simplicity" (Pan . Trembelas,    

  (Dogmatics  the Orthodox CathoJic Church) (henceforth: 
Trembelas, Dogmatics)   Athens 1959,  125. 

8. Sawas Agourides,     ("The Canon of the New 
Testament"),    (EncycJopaedia Hydria),  30 (1983), 

  



551 The Canon of the Holy Scripture 

 this sense of the Canon of Holy Scripture, we are obliged to add 
the following clarification or presupposition: "When we speak of the 
Canon of the (Old or) New Testament, we always mean a closed number 
of sacred and authentic texts.  open Canon is a contradiction of the 

  term 'canon' itself '9. 
The question that immediately arises is the following: Are we certain 

and sure that the Canon of Hol y Scripture  by different indi-
 or by IQcal church councils is authentic? Does it transmit to us 

and show us infallibly the truly   inspired or  Books?  put 
it another way: Which of these Canons represents the Church, or  

which of these is the special,      mission of the Church ac-
complished? 

2. The (ecclesiastical) basis of the solution to the Problem 

We stated   that the question of the Canon of Hol y Scripture will 
occupy theology and the Church, unt il such   as an authentic answer 
is found , for it is necessary that authenticity be a pr erequisite or presup-
position for the  of the problem. Th e Canon desires to speak 
about the authentic books of Holy Scripture. But first of all, the Canon 
jtself has to be authentic and infallible, i.e.  has 10   been drawn up , 
accepted and tr ansmitted by an authentic organ. 

 hum an can claim 10 possess such an ability .  th e decisions of 
the Local Councils, our Church teach es, are not necessarily infallible.  

this regard , Professor Panagiotis Trembelas write s: "The centuries-old 
his10ry of the Church indisputably testifies to the fact that not all Coun-

9.   Agourid es,       (IntToductjon to the New 
Testament) , (hencefor th:   Introductjon), ed. Gregoris, Athens 1971,  60. 
The grea t Russian TheoIogian, Fr . Georges   accepts the closed canon by 
stating: "Die Bibe l ist   ..Der abgeschIossene Kanon der HeiIigen Schriften 
selbst ist Symbol einer VoIIendung. Die Bibel ist abgeschlossen,  eben das Wort 
Gottes Fleisch geworden ist" (G.     und Deutung"  Dje 
A utorjtat deJ" Bjbel heute (herausg.   Richard son - W. Schweitzer), Zuri ch -
Frankfur t a.  1951,    
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cils of bishops are guarantors of the truth or  of all error..."10 Pro-
fessor Ioannis Karmiris also   "The Church is infallible ... as a 
whole, as a body, as pleroma, but not the members of the body, 
er ... or the local Churches"ll. 

For this reason both the opinions of the Fathers as well as thedeci-
sions of the local councils cannot possibly, by  guarantee the 
authenticity of a Canon of Holy Scripture that they may offer us. We can-
not, therefore, base   the authenticity of a Canon compiled 
or issued by a single Father of the Church, or by one local council, and 
be at ease or accept  as sufficient. 

It thus becomes necessary for us to seek another authority, one that 
transcends this world, that will guarantee and confirm for us the Canon 
of Holy Scripture, i.e. the list of the authentic and  Books. And 
such an authority, besides of course omniscient God, is the Church 
"which is the pillar and foundation ofTruth"  Timothy 3,15), as St. Paul 
teaches us. The Church again is expressed by the Ecumenical Council 
through its decisions (definitions-canons). The Ecumenical Council is 
the  of the Church. Thus  the matter of the Canon of Holy Scrip-
ture also, a decision of an Ecumenical Council is necessary, a decision 
that will represent the entire Church and  Church authority12. 

For these reasons then, we, too,  order to find an answer to the 
question of the Canon of Holy Scripture and a solution to the problem, 
shall recourse to those canons promulgated by Ecumenical  or, 
that  been confirmed by an Ecumenical Council. For these same rea-

10. Trembelas, DogDJatics,  11,  403-404. 
11. Toannis Karmiris,       

(Orthodox Ecclesiology, DogDJatics Part V), Athens 1973,   
12. cf.  Haag, "D ie Buchwerdung des Wortes Gottes  der HeiIigen Schrift",  

MysteriuDJ Salutis, ed. by J. Feiner -  Lohrer,   Einsiedeln - Zurich -  1965, 
 384 and Chrysostomos Constantinides, Metropolitan of Myra,     

  (''Authority  the Orthodox Church")   
    Metropolitan Iakovos  Iconium), Athens 1984,  381. Of 

 ecclesiastical authority is necessary to provid e us with and  the Canon of 
the books of Holy Scripture so that we can be certain about its divinely-inspired books, 
without this, of course, meaning that the Church cre ates and grants authenticity to these 
books, which, of themselves, they possess, because they are divinely-inspired. 
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sons, we ernploy as the title of this prescnt study "The Canons of the 
Church concerning the Canon of  Scripture", because those canons 
confirmed by Ecurnenical Councils we consider to be canons of the 
Church, the entire Church.  these can be truly characterized as 
canons of the Church, and not those which have not been so confirmed13

• 

 accordance with this principle then, we are obliged to recourse to 
those canons that have been confirmed by an Ecumenical Council , and 
specifically by the Quinisext Council (691 AD) for a solution to our prob-
lern. We  to this Ecumenical Council because this Council con-
firmed by name Canons of Fathers who lived before, or of Local Coun-
cils. Among these canons are those that deal with the Canon of  

Scripture. 
Moreover, the fact that the Seventh Ecumenical Council, which  

time follows the Quinisext, states  its Canon  that it accepts the di-
vine canons  the preceding  Ecumenical Councils", despite the fact 
that the Fifth and  Ecumenical Councils did not issues canons, sig-
nifies that  not  adopted the canons of the Quinisext Council, which 
"continued" and "supp1emented" the work of these two Councils (the 
Fifth and the Sixt11), but a1so that it considers these canons as belonging 
to the Fifth and Six Ecumenica1 Councils. Hence, we conc1ude that the 
Seventh Ecumenica1 Counci1 received the canons of the Quinisext Coun-
ci1 as the work of an Ecumenica1 Council and thus recognizes it as being 
Ecumenical. 

Thus, this act of the Seventh Ecumenical Council,  the final analy-
sis, constitutes one more reason why we are obliged to insist  and to 
base ourse1ves  the canons confirmed by the Quinisext Ecumenica1 
Council. Such canons referring to the Canon of  Scripture are: a) 
Canon 85 of the Aposto1ic canons, b) Canons 59 and 60 of the Counci1 

13. Not every tradition that circulates within the Chllrch should be characterised as 
Chllrch Tradition, bllt only that tradition that bears the seal of the entire Chllrch. cf. 
Photills the           (The 
Apologetic Epistle addressed to Pope Nicholas), PG 102,604D-605AD, John 
Meyendorff,        ("The 
Tradition of the  and the traditions of men"),     

 (Theology -  and Life.  Spirilual Symposium). Athens 
1962,  131 fl. 
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of Laodicea, c) the canon of St. Athanasius the Great, d) the canon of St. 
Gregory the Theologian, e) the canon of St. Amphilochius of Iconium 
and f) the 24th (32nd) canon of the Council of Carthage (419 AD ). 

Furthermore, the great Byzantine canonologists (Zonaras and Balsa-
mon) also point to these canons as being guides for him who see ks to 
learn which books are to be read   Church", i.e. which books belong to 
the Canon of Holy Scripture l4 

• 

3. Principles of Research 

At this point it is almost certain that the following query will be, jus-
tifiably to some extent, put forth: How is it possible for these canons  

question to possess divine supervision, be authoritative, to define what  
correct, and  this case, to provide us with the correct Canon of Holy 
Scripture, given that there are differences between them, precisely  

the very question of the Scriptural Canon15 
, or so it appears at first sight? 

Professor Vasileios Vellas, influenced by the first impression or prevail-
ing   says, obviously  his attempt to justify the situation, that the 
canons dealing with the Canon of Holy Scripture were ratified by the 
Quini sext Ecumenical Council en masse16 

, without dealing specifically 
with them. 
Ifwe submit to this argument and accept that these canons differ be-

tween themselves because they were ratified as a unit, we cannot base 
ourselves  them with surety and certainty for the solution to the 
problem  question as well as for solving other controversial problems 
of Church life. 

14. R allis and Potlis,    369. Cf. Also the note by Aristinus (ibid.). 
15. Indeed,   Z al1n ce nsures tl1e Byzantine Church for co di fying "SUCI1 

cont radicting traditions" (Geschichte des neutestamentlichen    (hencefor tI1: 
Z ahn , Geschichte)   2, 1, ErIange n und Leipzig 1890 - 1892   as we!I as the 
Byzant ine Canonis ts of the   centu l)', for tl1e apa thy with which they deal with " the 
differenc es between these extremely contradicting decrees" (ibid,    

16. Vasi leios Vellas,         Scripture in 
the Orthodox Church), Athens 1958,   "TI1iS CounciI did   deal spe cifically with the 
Cano n of Holy Scripture but   the   cano ns en masse". 
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This being the situation, we  that those who say that they can-
not accept the testimony of these canons concerning the Canon of Holy 
Scripture, if their concurrence and unity are not  or at least si-
multaneously  are correct. 

We thus    to the task of finding, with God's help, 
such a concurrence. We begin with the following simple thought: For the 
Quinisext Ecumenical Council to endorse all the  related canons, 
this must indicate that the Council wants to take "something" from them, 
or rather it indicates that one  obliged to take all of them into consid-
eration,  order to come to a complete and perfected conclusion. If the 
Council wished us to take our information  from one canon, then  

was not necessary for it to ratify all (six) of them, especially when  saw 
that they were -if they were- contradictory to one another. 

 our present study then, we begin with the principal and  

that these sacred and  canons are necessary for the solution of our 
problem, for  they supplement each other and they  us 
with a  whole, a  sum. Hence, they should not be 
seen as contradicting one another but rather as being  harmony. 

Continuing, we should note that  order to  the harmonization 
and concurrence of the canons, a successful, correct and exact interpreta-

 of the canons  question must be   This we shall 
attempt to do  this present study.  order to  this, we must em-
ploy, as a methodology, the literal interpretation of these sacred canons. 
This interpretation is generally accepted as being the most  The 
purpose of this study is to ascertain that which is sure and certain  the 
Canon and  regard to the number of the books of Holy Scripture. And 
this certainty can be found and can easily be examined.only  the literal 
interpretation, rather than  the typological or allegorical or any other 
type of interpretation. St. Nicodemus the Hagioreite states  his "Rud-
der": ''It is from the literal sense that theology  its conclusions with 
certainty and out of necessity, but not necessarily from the spiritual sense 

 the one hand, but it (the spiritual sense)    the 
other hand and always benefits the interpreter"17. 

17. Agapius the Hieromonk - Nicodemus the Monk,    
   Rudder:  the sacred and diviJJe Canons) (henceforth: The 

Rudder), ed. ''Astir'' , Athens 1957,  n. 
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We proceed to this method of work and interpretation-being 
obliged to do so, given what we have stated above-with every possible 
exactness of expression,  obedience to the command found  the sa-
cred canons themselves, especially  Canon  of St. Basil that espe-
cially urges us: "Pay careful attention to Scripture and there you will find 
the solution to the  

Elsewhere, St. Basil indeed observes that:  listen to the voices of 
the theologians without curiosity, but rather to attempt to discover the 
hidden meaning  each word and each syllable  not the characteristic 
of those who are slothful  piety, but of those who are aware of the pur-
pose of their calling ...Hence the examination of the syllables  not with-
out  

4. C1arifications, Conclusions and Findings 

We thus have the urgent duty to attempt the distinction  question 
between the divine and human voices, between divine and human books, 
between canonical and non-canonical scriptures. And we are obliged to 
proceed to the distinction  question for yet another reason:  main-
taining and numbering among the canonical books other books of hu-
man provenance, we run the danger of rending their teachings absolute. 
And when these teachings are not really divine and absolute, but human 
and relative, we are  danger of falling into idolatry, for rendering ab-
solute that which is relative, idolatry and foolish servitude20 

• 

But beyond these aforementioned arguments we also have the 
junction of Canon 24/32 of the Council of Carthage that was ratified by 
the Quinisext Ecumenical Council and which states: "Similarly, it 
pleased (the Fathers of the Council) that besides the Canonical Scrip-
tures nothing be read  church under the name of divine Scripture". 
Since, then, this canon specifically specifies that  book that is not di-
vine, ought to be read as divine  church, we are obliged to follow this 

18. Rallis and Potlis,  IV,   

19. Basil the Great ,     (On the HoJy Spirit), 1,2, PG 32, 
  

20. Cf. Gal. 4, 8-9. 
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principle. Since this canon exhorts us to avoid such confusion, derlved 
 superficial piety, we are obligated 10 follow  and to apply  

This being the case, one cannot malntaln that the Quinisext Ecu-
menlcal Council confirmed en masse all those sacred canons lssued be-
fore lts convocatlon (including those canons referring to the Canon of 
Holy Scripture) wlthout previously testlng and examining them.  the 
contrary, all lndicatlons lead to the concluslon that  previously exam-
lned them. Except for the above-mentloned reasons we can also maln-
taln this premise by baslng ourselves  the following observatlon: 
Even though there already existed a list of the books of Holy Scrlpture 
compiled by Cyril of Jerusalem, a great Father of the Church, the 
sext Ecumenical Council did not rati:fy this catalogue-canon, while,  
the contrary,  ratified the Canon of Amphilochius of 1conlum, a man 
enjoying lesser honour wlthin the Church. 

Of course the vlew that this careful examlnatlon and testlng did not 
 take place  the sesslons of an Ecumenical Council, but had al-

ready preceded wlthin the Church and theology, and that the Council 
(simply) ratified and crystallized the vlew of the Church's  con-
cernlng the sacred canons and thelr content, i.e. the already formed tra-
ditlon of the Catholic Church,  also a valid one.   apparent that one 
can say that the Quinisext Ecumenical Council,   Canon  
crystallized, sealed and adopted the existing prevalent idea  the Church 
concernlng the canons which lt mentlons  general, and more specifi-
cally those canons referring to the Canon of Holy Scrlpture, givlng itself 
over and entrusting itself to the guidance of the Holy Splrlt. 

Of course, and  any case, whether or not the Quinisext Ecumenical 
Council  to all the detailed scholastlc actlons entailed, the 
truth ls that the actlon of the Holy Splrlt, which guides the Church, ls of 
lndisputable and declslve lmportance. And we state this ureservedly, for 
as anyone can perceive, lt was more or less humanly impossible for the 
Holy Fathers to "sit down" and to complete all the detailed presupposi-
tlons and preparatlons necessary for determining or achieving the coor-
dinatlon and harmonlsatlon of all the sacred canons,  all thell" 
tlons and all thelr details. Such a task would demand indefinite tlme and 
lncalculable labour. It ls a task almost unachievable and beyond human 
capabilities: lt ls a divlne opus. 

For this reason, lt ls of little significance for example whether or not 
the Fathers ratified all the canons "en masse" or whether they did so af-
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ter close scrutiny and research. What is important is that which was real-
ly accomplished and achieved through such a ratification and what final-
ly the sacred canons, transmitted to us by divine   reveal to 
us concerning the matter of the Canon of Holy Scripture. At any rate, 
even today it is generally accepted by theological research that "the 
Church could not have acquired and achieved the knowledge of the 
canonicity (and the divine inspiration) of the Scriptures, other than sole-
ly by   

lustifiably, then, does Professor Savvas Agourides point out: "The 
history of the Canon of the New Testament during the century of its cre-
ation constitutes a true saga, during which it is clear that the interven-
tions and decisions of the Church were motivated and inspired by the 
Holy Spirit, Who leads her unto all the   

Subsequent to all this and to what has so far been said , are the words 
of Professor  Schmaus, who states: "The Canon, i.e. the catalogue of 
the Scriptures inspired by the Holy Spirit, has need of a testimony other 
than those existing within itself. One cannot maintain to a careful read-
er who opens himself freely to God, that the character of the Holy Scrip-
tures as the word of God, of itself imposes itself, and hence has  need 
of an external authority (guarantee)"24. 

21. cf. AJso what is sta ted concerning this at the end of the note   76 of The 
Rudder. 

22. cf. Pet. Lengsfelf, "Katholische Sicht  Schrift, Kanon und Tradition",  Er . 
Kasemann (her ausg.), Das Neue Testament als Kanon, Gottingen 1970,  215: "Die 

 konnte zur Erkenntnis der Kanonizit at (und Inspiriertheit) dieser Schriften nur 
durch Offenbarung elangen . Eine explizite, satzhafte Mitteilung ist uns nicht bekannt, 
bleibt also nur eine implizite Offenbarung". 

23. Agourides, Introduction,   
24.  Schmaus, Katholische Dogmatik,   Munchen 1958 (fifth ed.)   

The following are certain basic points of the teaching of the Roman Catholic Church  

the matter of the divine inspiration of  Scripture: "The unique criterion of the 
divine inspiration of the biblicaI texts can be a special revelation of God  the Church. 
How and when such a revelati on occurred we cannot today know with certainty. Doubts 
about the canonicity of certain books of the New Testament that occurred during the 
first centuries, were abrogated by the infallible decision of the Church. It is cvide nt that 
faith  the divine inspiration of  Scripture is inseparably connectcd with the 
infallibility of the Chu rch" (Pan. Andriopoulos,        
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It  therefore necessary for us to have an external authority that will 
inform us as to the canonicity or not (the divine inspiration or not) of the 
books of Holy Scripture. And for us, this authority belongs to the Ecu -
menical Councils and is expressed by them25 

• 

It may be superfluous for us to say that of course we shall attempt to 
examine the Canon of Holy Scripture  the basis of the canons of the 
Church relating to it, as a single composite whole. 

Finally, we must state that we shall not examine equally all the points 
and elements that these canons offer us, but rather that we shall focus 
our attention first  those that need greater analysis  the one hand, 
and that help us decisively  harmonizing and synthesizing the canons, 
and  determining and systematizing the Canon of Holy Scripture,  
those points that are pertinent to our theme,  the other. 

5.  Few Words about our Outline 

Before we undertake to report  the conclusions and findin gs of this 
present study, we must , we feel, say a few words about the outline we 
plan to follow. 

 accordance with what we have said so far, Church canons that re-
fer directly and ad hoc to the Canon of Holy Scriprure are ,  chrono-
logical order, the following: 

1. Canon 85 of the Apostolic Canons (chronology unknown), 
2. Canon 60 of the  of Laodicea (c.360 AD), 
3. Canon of Athanasius the Great (367 AD), 
4. Canon of Gregory the Theologian (+ 390 AD), 
5. Canon of Amphilochius of Iconium (+ c. 395 AD), 
6. Canon 24/32 of the Council of Carthage (419). 

              
(The Problem  the  Jesus"  conte mporary hermeneutics  the 

New Tes tamen t  the    the Theology    A lexandria), Athens 1975, 
    A1so A.Bea, ''Inspiration''  Lexikon   und   5, 

  
25.  Elias Economou,         

("Prolegomena  tl1e Interpretatjon of the Old Testament"),   
    Biblical Studies),    (1975), issue    21. 
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We sha11 not,  study these canons strictly according to their 
chronological order, but rather we sha11 fo11ow a mixed system  sys-
tematic and historical exposition. That is to say, we sha11  the beginning 
examine the canons  the Local Councils according to the chronology 
accepted by most scholars and then the canons  the Fathers  the 
Church, again  accordance with the chronology most widely accepted. 

Furthermore, we must   that  this way, by this method, it is 
possible for us to examine more easily the harmony or disharmony  the 
canon s. 

CHAPTERI 

APOSTOLIC CANON 85 

1. Introductory Remarks 

1. First  a11 we should like briefly to  the reasons why we here  

and examine first the 85th Apostolic Canon and indeed from among 
the synodical canons.  course, it is known that there is a cer tain 
cert ainty among scholars  IegaId to the time when the Apostolic 
Canons were written. We cannot,  completely  out the 

 that these canons represent indeed the oral teaching and com-
mands  the  that weIe set down, at least  the fiIst  

stance or  a limited scale, by Clement, the disciple  the Apostles 
 and Paul, and  Bishop  Rome, as the pIesent 85th 

tolic Canon testifies, saying:  ..   the Constitutions  me, Clement, 
to you Bishops ...and the Acts  us   

2.  Things being so, we can accept (we can imagine) Clem ent as secretary 
 one or more apostolic councils or meetings and decisions  the 

26. St. Nicodemus the Hagioreite  the Ru dder     puts   sufficient 
   and indicati ons concernin g the Ap ostolic provenance of tl1ese cano ns, many 

of    we believe, are convincing. Cf. AJso Milascl1 - Apostolopoulos, EccJesiasticaJ 
Law,  111-112. 

27. R allis and Potlis,     109-110. 
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Apos tles . And since  these councils not a11 the Apostles participat-
ed but most probably only two  three of them, we can liken these 
sma 11 meetings to th e particular    councils, such as th e councils 
of Laodicea and Carthage that fo11owed . Fo r this reason we place the 
Ap ostolic Canons, and specifica11y the 85th, among the Counciliar 
canons and , indeed, first of al1. 

3.  Furthermore we may add that these canons cannot be grouped with 
those of the Church Fathers, since they are not ascribed to a single  

specific Apostle, but to the Apostles co11ectively. We need not men-
tion the fact that the authority of a single Apostle is much greater than 
a simple  Fathel" and teacher, and comparabl e to at least a 10-
cal, if not an Ecumenical, Council. 

2. The Text of' the Canon28 

Let the fo11owing books be counted venerable and   by a11 of 
   both clergy and lai ty, Of the 01d Testament five books of 

Moses, Gen esis, Exodus, Leviticus, Numbers, Deuteronomy ; of 
  of  one; of the ludges, one; of Ruth, one; of the   

four; of the Chronicles of the book of the days31, two; of Ezra, two; of 
Es the r, on e; [some texts read   ludith, one";] of the Maccabees, 

  of 10b , one; of the    one; of Solomon, th ree, vis: 
 Ecclesia ste s, and the Song of Songs; of the Prophets, 

twelve; of Isaiah, one; of l eremiah, one' of Ezekiel, one, of Daniel, 
one. But besides these, you are recommended to teach your young 
persons the Wisdom of th e very learned Sirach. Our own books, that 

28. Rallis and Potlis,      The variant readings given  the footnotes 
are taken from the edition by   Joannou, Discip/ine genera/e antique, Vol. 2, 
Grottoferrata (Roma) 1962-63. 

29.  , Ecclesiastics. 
30.  the Son 
31. The two books of "Chronicles", are described by the present Canon as "the book 

of the days", because the Hebrews   it as a single book. From the LXX and 
after it was divided into two books. cf. Athanasios Hastoupis,     

   (lntroduction to the Old Testament), (hcreafter: Hastoup is, 
lntroduction), Athens 1981,  426. 
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is, of the New Testatment, are: the four Gospels of Matthew, Mark, 
Luke, and John; fourteen Epistles ofPaul; two Epistles ofPeter; three 
of John; one of James, and one of Jude. The Epistles of Clemens, and 
the Constitutions of me Clemens, addressed to you Bishops,  eight 
books, which are not to be published to all  account of the mystical 
things32  them. And the Acts of us Apostles. 

3. Hermeneutic Comments 

1.  First we mnst  and take serionsly into acconnt, for the 
ther conrse and snccess of this present research, the fact that the 
canon simply and reticently snggests that the books mentioned are to 
be considered venerabl e and holy, and does not characterize,  dic-
tate that they are to be considered as divine, divinely inspired, as able 
to be inclnded  the Canon  as canonical. 

2.  This fact also indicates that the characterization of the Books of Holy 
Scripture as being divinely inspired  divine, had not as yet been 
troduced,  at least had not yet become prevalent at the time during 
which the present Apostolic Canon was written. 

3.  This view is  by the fact that the 60th Apostolic Canon, 
analogons to the 85th Apostolic Canon, dictates: "Whosoever reads 
publicly  the cl1tJrch the falsely inscribed  books of 
impions men as if they  holy Scripture, to the destruction of th e 
people and clergy, let him be deposed"33.  this canon as well , the 
term  is also employed. 

4.  Despite the fact, then, that the 85th Apostolic Canon does not char-
 the books of the Old and Testament that it lists as being di-

vinely inspired, etc, bnt  as being venerable and holy  even as 
[eadable), it does not list among them the Wisdom of Sirach, even 
thongh it proposes it as a  and profitable book, especially fOl" 
yonng people. 

32.       mysteri cs 
33. RaJlis and PotJis,    77. 
34. From the insist ance  using   this characterisatiol1, we can be assured of the 

antiquity of tl1e  canon , as weJl as of the other A'postolic canons. 
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5. We can conclude that the canon takes this position  the Wis-
dom of Sirach and tends towards excluding it from the books of Holy 
Scripture from the passage: "But besides these [= outside of these], 

    you are recommended to teach 
your young persons the Wisdom of the very learned Sirach". It is if it 
states that this book is useful for the education of young people, but 
is not considered so venerable and holy, as to be included  the Holy 
Scriptures and to be recommended as readable  church, since, ac-
cording to the 60th Apostolic Canon, only "the holy Books are read 
publicly  church". 

6. Also we are  obliged to note that the manner  which the Canon is 
worded, does not exclude the possibility of there bein,g other venera-
ble and holy books of the Old and New Testament besides those list-
ed. It does not state: "Let theIe be for all ...books venerable and holy ... 
only the following:", but stops at the wOId "holy" and then lists the 
books. It thus provides room and gives the opportunity and freedom 
for adding similar books, if necessary. 

7. Let our final observation be, then, that the 85th Apostolic Canon does 
not declare anything specific about the divinely inspired Canon of 
Holy Scripture. Hence, it follows that it does not limit us  this re-
gard . We can thus say that one is free not to base himselfupon it when 
forming and drawing  the Canon of the divinely inspired  divine 
books of Holy Scripture. 

8.  Further, for the reasons stated above, we see that  problem is cre-
ated by the fact that from this catalogue of books, other books at 
sundry times given as divinely inspired or divine, are absent, as for ex-
ample, the Book of ludith, the Wisdom of Solomon or the Apoca-
lypse of 10hn. (Especially the Book of Nehemiah, while not specifi-
cally mentioned, may not be absent from this catalogue, but under-
stood as being included  the Books of  

35. Thi s possibility is related to the known problem  the books that bear the name 
  As is known , more than one book bear tl1is name .  tl1e sal11e time, at one 

 one  tl1e books  Ezdras was divided under two names (Ezdras and Neemi ah). 
cf. Panagiotis  Introduction to the 01d  Athens 1937,  210[,  

 and  63lf. Also Hastoupis, IntToduction,     and  500. 
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9. For these same reasons, neither did the Quinisext Ecumenical Coun-
cil "feel uneasy", as Th. Zahn, apparently ironically observes , when it 
ratified the present 85th Apostolic Canon, even though the Apoca-
lypse of John was missing from   The simple fact is that the Canon of 
the divinely inspired or divine Books of Holy Scripture had not as yet 
been drawn up, let alone completed or closed. Why then should the 
Quinisext Ecumenical Council "feel  at ease"? 

CHAPTERII 

CANON 60 OF  COUNCIL OF LAODICEA 

1. Introductory remarks 

1. Certain scholars maintain that the canon  question, the 60th Canon 
of the Council of Laodicea is not genuine. This canon, they argue, was 
not originally included  the canons of the Council of Laodicea, but 
was added later, originally as a supplement to the Council's Canon 59. 

2. Concerning this theory, we observe that it is quite possible that those 
who followed or fol1ow this view are either unhappy with the content 
and composition of the canon, or because they think that the present 
canon does not agree with the other canons related to the books of 
Holy Scripture. This impre ssion, however, we believe to be incorrect; 
neither is their case put forth  a strong and sound manner, as we 
shall see further  

2. 'fhe Text of the  

These are all the books of the Old Testament appointed to be read37 
: 

1, Genesis of the world ; 2, The Exodus from Egypt; 3, Leveticus; 4, 
Numbers; 5, Deuteronomy; 6, Joshua, the son of   7, Judges, 
Ruth; 8, Esther; 9, Of the  First and Second; 10, Of the   

36. Ra]]is and Potlis,    225-226. 
37.   - and to  authority. 
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Third and Fourth; 11, Chronicles, First and Second; 12, Esdras, First 
and Second; 13,  Book of Psalms; 14, the Proverbs of Solomon; 15, 
Ecclesiastes; 16, the Song of Songs; 17, Job ; 18, The Twelve Prophets; 
19, Isaiah; 20, Jeremiah, and Baruch , the Lamentations, and Epis-
tles38; 21, Ezekiel ; 22, Daniel. 
And these are the books of the New Testament: Four Gospels, ac-
cording to Matthew, Mark, Luke and John; The Acts of the Apostles; 
Seven Catholic Epistles, to wit, one of James, two of Peter, three of 
John, one of Jude; Fourteen Epistles ofPaul, one to the Romans, two 
to the Corinthians, one to the Galatians, one to the Ephesians, one to 
the Philippians, one to the Colossians, two to the Thessalonians, one 
to the Hebrews, two to Timothy, one to Titus and one to Philemon. 

3. Hermeneutical Comments 

1. Contrary to the 85th Apostolic Canon, the present canon,  decrees 
that the books of the Old and Testament that it mentions ought to be 
read    Church. That is to say, it considers 
that they should be read , because it apparently considers them to be 
included  the Canon of Holy Scripture and that they are canonical. 

2.  This becomes especially clear when we combine it with Canon 59, 
which precedes it and which states:  psalms composed by private 
individuals nor any non-canonical books may be read  the church, 
but only the canonical books of the Old and New Testaments"39. 

3.  Continuing, we should point out the following: Despite the fact that 
Canon 60 immediately follows Canon 59 and one would naturally ex-
pect Canon 60 to begin  the following manner: "The Canonical 
Books of the Old Testament then are the following...", the canon 
avoids this precise and specific way of listing the books, and states  

a rather general and indeterminate way: "Those books of the Old Tes-
tament that should be read and considered authoritative 

   this manner does it indicate which books should be read 

38.    -   the Epistle. 
39. Rallis and Potlis,    225. 
40. cf.   Joannou, DiscipJine,  1,2  154. It is uncertain whether  not the 
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and be considered authentic, i.e. it states which books are canonical 
(at least  until that moment), but at the same time does not exclude 
-it does not "close" the Canon- other books from the Canon.  the 
contralY,  provides the possibility of including other canonical books 
within the Canon. 

4.  The same holds true concerning the phrase introducing the books of 
the New Testament: ''And those of the New Testament these".  this 
statement, it  apparent that the phrase ''ought to be read" 

  which  identical with the expression "should be 
read"  The canon could have listed the books 
of Holy Scripture with the following common introductory phrase: 
"Those books of the Old and New Testament that should be read". 

5.  Hence, through the 60th Canon of Laodicea we do not have the final 
composition or "closing" of the Canon of Holy Scripture. The com-
mentary of Zonaras concerning this canon tends towards this view, es-
pecially  his opening comment: "The present canon,  an uncom-
mitted expression", without excluding the fact that  is possible for 
another canon to list" other books. 

6. At any rate, however, through  the indirect use (with Canon 59) and 
introduction of the terms "canonical"  and "uncanoni-

  not having been regularized] books, we con-
clude that a Canon  authoratjve, i.e. infallible divine books had al-
ready slowly begun to be formed and adapted: books that could be 
used as a rule and canon for the life of Christians and as a path lead-
ing "to the straight way of life"41. 

7. At this point we should possibly mention the testiInony of  the other 
commentator,  Matthew Blastaris, who supports the view that the 
60th Canon of Laodicea is genuine, since under a special heading 
("the 60th (Canon) of Laodicea")  his "Constitution according to al-
phabetical order" he states the following:  exactly the same way (as 
the 85th Apostolic Canon), without any deviation, does the 60th Ca-

word     was originally  the text of the canon. Even if this word is omitted 
from the text of the canon, we can consider these books  be authentic  authoritative 
because they are considered  be, as we have seen canonicaJ. 

41. Cf. Canon 12 of the Council of Laodicea  RalIis and Potlis,    182. 
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 of the Council of Laodicea also enumerate the books, without 
cluding the Epistles of Clement and the Apostolic Regulations 

 42. 

8.  Of course here we ought to examine the possibility that such a view 
concerning the authenticity of the 60th Canon of Laodicea might not 
be accepted, and that, contrariwise, that it might be proven that this 
canon-catalogue of books  not genuine. What should happen then? 
What would be the consequences? Would a problem then arise-
something that for us canonologists would be of special concern-in 
regard to the genuiness of the canon and its testimony? 

9. Certainly, this would create  a problem as to the genuiness of the 
canon, but fortunately,  problem concerning the creation of the 
Canon of Holy Scripture is created. Even if the genuiness of the pres-
ent 60th Canon of Laodicea were to be called into question or ren-
dered unattainable, and its testimony as to the Canon of Holy Scrip-
ture overlooked or ignored as not being authentic or authoritive, a 
«serious Ioss» does not occur concerning the final composition of the 
Canon of  Scripture. This canon does not present something es-
sentialIy different from that which the other canons that were ratified 
offer. 

CHAPTERIII 

CANON 24/32 OF  COUNCIL OF CARTHAGE 

1. Introductory Remarks 

Instead of any other introductory observations here, we think  suffi-
cient to remind the reader that this canon of the Council of Carthage (of 
419AD) or of the Biblical Canons of the Church  Africa (Codex canon-
um ecclesiae Afl'icanae) is for the most part a repetition or ratific ation of 
the canon of the CounciI of  (of 393AD) and that of Carthage (of 

42. Matthaios Blastares,    (Constitution according to 
alphabetical Order)      chapter   Rallis and Potl is, Vol. VI,  145. 



568 Panagiotis J. Boumis 

the year 397AD), without , however , our being able to speak with 
tainty about their being identical. 

2. Text43 

Similarly  was decided that besides the Canonica! Scriptu res nothing 
be read  Church und er the name of divine Scripture. 

But the Canonical Scriptures are as     

Genesis. 
Exodus. 
Leveticus. 
Numbers. 
Deuteron omy. 
Joshu a, the Son of Nun. 
The Ju dges. 
Ruth. 
The Kings, four boo ks. 
The Chronicles, two books. 
Job. 
The Psalter. 
The five books of Solomon. 
The Twelve Books of the Prophets. 
Isaiah . 
Jeremiah. 
Ezekiel. 
Daniel. 
Tobit. 
Judith . 
Esthe r. 
Ezra, two books. 
Macabees, two books. 

43. Rallis and Pot lis,     368-369. 
44.    -  that is  say: 
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 NEW TESTAMENT 

The Gospels, four books.  
The Acts of the Apostles, one book.  
The Epistles of Paul, fourteen .  
The Epistles of Peter, the Apostle, two.  
The Epistles of John the Apostle, three.  
The Epistle of James the Apostle, one.  
The EpistIe of Jude the ApostIe, one.  
The Revelation of John, one book.  

Let this be sent to our brother and fellow bishop, Boniface, and to the 
other bishops of those parts, that they may confirm this canon, for these 
are the things which we have received from our fathers to be read  
church. 

2.   

1.   the canon at hand we observe that the close connection of the  

characterizations "canonical" and "divine" foI the Scriptures is syn-
odically ratified and becomes official. ''Except for the canonical 
tures, nothing else can be Iead with the name of, or as being charac-
terized as being, divine Scripture". So states the  canon. Only 
the canonical books, the books belonging to the Canon of Holy Scrip-
ture can claim to be "divine". Conversely also, only the divine books 
can be canonical and authoritative. Only they can claim a place  the 
Canon of Holy  

2. We must  of course,  add that for a book to belong to the 
Canon of Holy Scripture with certainty and incontestably, it has to 
have been included  the Canon officially and  

 That is to say, books belonging to the Canon of Holy Scripture (or 
Canonical Scriptures) are those that were included  the Canon by 
canons of the Church: and we repeat, remind and emphasize by the 
Church catholic, i.e. those books that have been ratified by an Ecu-
menical Council. 

3.  After all that we have noted, we must here pay special attention to the 
following: the present canon uses the definitive  phrase 
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"and these are the canonical Scriptures" and thus defines and at the 
same time limits the canonical books of Holy Scripture to those that 
it mentions. Hence, it cJoses the Canon  HoJy Scripture. Only if it 
used an indefinite expression, as for example, ''And Canonical Scrip-
tures are Genesis, etc", (i.e. without the definite article "the" and the 
pronoun "these") could we then be able to say that this canon does 
not close the Canon of Holy Scripture, but allows room for other 
books to be added to it. 

4. Someone might ask: why does this canon say that these books have 
been received as books that must be read  while other 
canons, and specifically Canon 60 of Laodicea, which lists what books 
must be read  does not specify the same books 
as our present canon but lists fewer 4S? Doesn't this constitute a con-
tradiction between the canons? The answer to this question is nega-
tive. Ifwe examine the matter historically and pay careful attention to 
the way in which the canons are worded, we will be convinced as to the 
soundness of our answer. The present Canon 24/32 of Carthage lists 
those books which the Fathers of the Council received in the year 
419AD. It is not at all strange that Canon 60 of Laodicea, which was 
written earlier (360AD) lists fewer books. 

5.  The manner in which Canon 60 of Laodicea is worded, as we have al-
ready pointed out, in  way excludes this possibility. Moreover, we 
must not forget that Canon 60 of Laodicea speaks rather modestly 
and indefinitely, and hence reservedly, in stating: "Those books of the 
Old Testament that should be read and considered authentic". Thus, 
in reference to the moment of the canon's composition, and because 
the canon does not close the Canon of Scripture, the possibility of lat-
er adding other books is not precluded.  thus follows that Canon 
24/32 of Carthage in  way contradicts Canon 60 of Laodicea. 

6. Also we should note that our present Canon 24/32 of Carthage close-
ly connects the adjectives "divine" and "canonical" books with the 
characterization "must be read"  in Church. At the 
same time, only the books that it lists, and  other, does it impose to 
be read in church. And the wa)' in which the wording of the canon 

45. Fo!' example, the Book  Revelation is  included. 
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ends, as well as the wording at the beginning of the canon, about 
which we have a!ready spoken, defines and !imits, i.e., "c!oses" the 
Canon of  Scripture. 

7.  Finally, following t]le exhortation of the canono!ogist  Pa-
triarch of Antioch, !et us "seek"46, !et us examine, and !et us study t]le 
remaining canons of the  Fathers, despite the fact that with this 
present canon the Canon of  Scripture c!oses. We are ob!iged to 
do so a!so for the following reason:  order to c!arify certain phrases 
of the canons that we have examined, and  order to e!ucidate fur-
ther, certain points  the question of the Canon of  Scripture, so 
that certain  that remain may be removed and that we can 

  as much as we possib!y can , and demonstrate the harmony 
of the sacred canons. 

CHAPTERIV 

CANON OF ATHANASIUS  GREAT 

1. Introductory  

1.  The present canon  part of the 39th Festa! Epist!e of Athanasius the 
Great. Festa!   as they are sometimes called Pascha! homi-
!ies, is the name given to those epist!es that the Patriarchs of AJexan-
dria wou!d send to their bishops short!y following the Feast of Theo-
phany, announcing to them the date of  for the current year47 . 
This custom had a!ready begun from the third  

2. After the First Ecumenica! Counci! (325AD) and by its authoriza-
 the Patriarch of Alexandria was ob!iged to communicate the 

46. RaHis and Potlis,    369. 
47. They were ca]Jed "festal" because during the early Christian period, the feast par 

excellence, or rather the only feast, the feast of Christianity, was that of Pascha or 
Easter. cf.  Sakkos,         (The 39t11 Festa1 
Epist1e  AthanasilIs the Great), Thcssaloniki, 1973-74,  

48. Because there was disagreemcnt amongst the Local Churches as to the day  
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date of Ea ster to the Church at large , through the Archbishops and 
Patriarchs of the large territories. The Patriarchs of Alexandria did 
this because the Church of Alexandria and its clergy were entrusted 
with the calculation and determination of the date of Easter  view 
of the fact tl1at Alexandria was tl1e most important center of astro-
nomical science at the time. Seizing the opportunity, the Patriarchs of 
Alexandria,  these Epistles, spoke of other matters as well (dogmat-
ic, canonical, pastoral, liturgical etc.,) that concerned the Church. 

3.  The present is such  Epistl e; Athanasius the Great, while Patriarch 
of Alexandria sent it  the year 367.  it, besides the date for the cel-
ebration of Easter, he also speaks about the Canon of the books of 
Holy Scripture. This Epistle-Canon is part of Athanasius' struggle  

behalf of the orthodox faith and against the heretics. 

2. The Text49 

Since we have spoken about the heretics as being (spiritually) dead, 
and about us as having the divine Scriptures for  salvation, and be-
cause  fear that , as Paul wrote to the Corinthians, some50 believeIs 
with integrity, because of their simplicity and purity, might be led 
astray by the craftiness of men, and begin henceforth to study other 
books , the so-called apocrypha, being deceived by books bearing the 
same name as the genuine books,  ask that you bear with me, if  

speak of things that you know well, and refer to them  writing for 
the benefit of the Church. As  attempt to mention these,  shall,  
order to renc!er my own presentation , follow that of St. Luke and say: 
Because some have attempted to put  a new order the so-called 
apocrypha and to mix them with divinely inspired Scripture, concern-
ing which we have received information, as they have been handed 

which Pasch a \vas to be celebrated, the matt cr was taken up by the F irst Ecumenical 
Council, which establ ished the common celebration of the Feast by all Chris tians  the 
same Sunday and indeed, after the Jewish Pascha. cf. the 7th Apostolic Canon and 
Canon  of the Co uncil of Antioch. 

49. Rall is and Potl is,     78-80. 
50.   - or , a fe\v. 
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down to the Fathers by those who from the beginning were eyewit-
nesses and  of the word,  seemed good to me, also, being en-
couraged by true brethren and having been taught by the aforesaid, to 
list below the books belonging to the canon that have been handed 
down and believed to be divine, so that everyone, if led astray, may 
well recognise those by whom he was deceived, while those who have 
remained undefiled may rejoice  our reminding them of them. 
There are, then,  all twenty-two books of the Old Testament. First 
Genesis, then Exodus, Leveticus follows, and after that Numbers, and 
then Deuteronomy. After comes Joshua, and Judges; and after  

Ruth; then immediately follow the four books of the  counted 
as two. Then Chronicles, the two counted as one. Then First and 5ec-
ond Esdras, [i.e. Ezra and Nehemiah], again counted as one book. Af-
ter these Psalms, Proverbs, Ecclesiastes, and 50ng of 50ngs.  these 
follow Job, and the Twelve Prophets, counted as one book. Then Isa-
iah, Jeramiah, together with the Epistle of Baruch; after come the 
Lamentations, Ezekiel, and Daniel. These then are the divinely 
spired books of the Old Testament. 
Now  must not overlook naming the books of the New Testament. 
These are the following: the Four Gospels: according to 51. Matthew, 
according to 51. Mark, according to 51. Luke, according to 51. John; 
After these come the Acts of the Apostles, and the seven Catholic 
Epistles of the Apostles, as they are called: one belonging to James, 
two to Peter and three to John, after which the one belonging to Jude. 
Besides these, there are the fourteen Epistles of the Apostle Paul, 
which are listed  the following order: first the Epistle to the Roman, 
then two epistles to the Corinthians, after these comes the Epistle to 
the Galatians, then the Epistle to the Ephesians, followed by the Epis-
tle to the Philippians and the Epistle to the Colossians, and51 the two 
Epistles to the Thessalonians, followed by the Epistle to the He-
brews52 

• After this follow the two Epistles to Timothy, then comes the 
Epistle to Titus and finally the Epistle to Philemon; after these fol-
lows the Apocalypse (Revelation) of John. 

51.   = after come 
52.   = or, then immediately follow 
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These are the fountains of  that whoso thirsteth, may be sat-
isfied by the eloquence which is  them.  them alone   

 is set forth the doctrine of piety. Let  one add to them,  
take augl1t therefrom. Concerning them the Lord deplored the Sad-
ducees saying,  do err, not knowing the Scriptures  their pow-
ers53, while exhorting the lews, saying, "Search the Scriptures for they 
are they that which testify of me". 

 also add for further accuracy that54 there  certain other books, not 
edited  the Canon, but established by the Fathers, to be read to 
those newly come and desiring to be instructed  the doctrine of 
piety: The Wisdom of Solomon, the Wisdom ofSirach, Esther, ludith, 
Tobit, the Doctrine  of the Apostles and the Pastor (Shep-
herd of Hermas). And yet,  though the former being consid-
ered as belonging to the Canon and the latter as (beneficjal) to be 
read, the  are nowhere mentioned. They are the  

of the heretics who author them at will and add to them antiquity so 
that they may appear to be ancient and authentic so as to  the 
upright. 

3. Hermeneutic Remarks 

1. First of alllet us pay attention to the following: "as they were hand-
ed down (to us) from the beginning" and not "as they were written 
from the beginning". This is stated because others than the  

Apostles wrote Holy Scripture; but it was the Apostles who trans-
mitted  ceI6fied what  wrote  these books. It was the Apos-
tles that set the foundations of the Canon of Holy Scripture. 

2.  It was to the Apostles that lesus promised that the Holy Spirit would 
teach thema11 things and recall to them all that He had sajd to them 

 14,26). First of all, He had promised them that the Holy Spirit 
would lead them unto all the truth", and   that He "would 
announce to them the future things" (Jn .16, 13). Thus the Apostles 

53.      =   the powel" [of God] 
54.    = a    of  
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would become " the found ation stones of the Church" (Rev. 21,14) , 
since " their preaching is the foundation and support of the 
Church"55. 

3.  Thus it is that  the   general, we correctly speak about 
''Apos tolic Tradition ", and   is why their successors, the Holy Fa-
thers, correctly took (and take) special care to tr ansmi t precisely 
w11atever they receivcd from the Apostles. Only  this way was it 
possible for the  to preserve its identity as "Catholic and 
Apostolic''. 

4.  The Fathers of the Church entrusted this aim and this concern not 
 to the clergy but also to     one", to every Christian faithful 

of the Church ("so th at each on e" , it states) . 
5.  Further, we feel especially obliged to pay atten tion to and to under-

 that  the present canon, Athanasius the Great spe aks first of 
all spe cifically about the "divinely -inspired SC1jpture" and not about 
the "divine books"  generaI. This special direction is made appar-
ent by the phrase: "P recisely, because certain indiv iduals have at-
tempted to rearrange for themselves the so-ca lled apocrypha and to 
include them  the divinely-inspired Scripture, about which we have 
received exactly as they were transmitted to the Fathers (of the 

 those, who from the beginning were eye-witnesses and ser-
vants of the word, it seemed good to me ...". This does not mean that 
Athanasius the Great could not characterise these divinely inspired 
books also as being "divine", as he does  any case by saying, "and 
were also believed to be divine books". This is easy for him since, 
when a book is divinely-inspired it is also divine. The opposite does 
not always hold tru c . 

6.  Before continuing, and so that we may more readily adopt what we 
have said above, we may have to say certain things about whether or 
not there is indeed a difference between the term "divinely-inspired" 
and "divine", and if so , what is the difference . We note that there is 

55. Euthymios Zigabenos,      .      
      (Exegesis  the  Letters  che ApostJe PauJ and  the  

  Epis tJes), edited by Al"chbishop Nicephol"Os Kalogel"as, Vol.   Ath ens 1887, 
  (Ephes. 2,20). 
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a difference, and the difference is this: Divine are those books  

general that are infallible because they were authored under divine 
supervision. It is possible that they were written solely  the basis of 
logical thought,  the basis of  innate morallaw,   the basis 
of existing information; however, the Holy Spirit (God-Divinity) su-
pervised and assisted their authors so as not to fall into error. Thus 
the content of these books neither contradict the other books of 
Holy Scripture,  clash with objective, real science and truth. 

7. Divine/y-inspired are those books that contain words of God that 
contain the truth that He has revealed to His chosen ones,  to put 
it another way, that they received through inspiration, being moved 
by the Holy Spirit. Cf.  Peter 1,21: "Being moved by the Holy Spir-
it, holy men of God spoke". Of course it was the  Spirit that su-
pervi sed during the recording of these truths, so that  mistakes be 
made. Moreover, these truths (these Scriptures) are able to inspire 
the reader with further knowledge and experience of the  Cf. 

 Tim. 3,16  Scripture is divinely inspired and beneficial for 
struction, for reproof, for correction, for instruction  righteous-
ness)" . 

8.  Th e fact that such a distinction that we have just described exists  

theology between the terms "divine" and "divinely-inspired" can be 
clearly discerned  the following remarks by St. Nicodemus the Ha-
gioreite (1716-1806)57.  making a distinction between Holy 
Scripture and the sacred canons, he says that the latter have been 
written "under God's supervision and not by inspiration and thus 

56. cf. also Chrysostomos Konstantinides - Emmanuel Photiades,     

           
(R eport concerning the Sources of Divine ReveJation according  the Eastern 
Orthodox Church), Th essaloniki 1971,  48-49 and 53. 

57. cf. Eugenios Boulgaris,    (TheoJogikon) (by Archim andrite An gelos 
Lontopoulos), Venice 1872,   23ft. cf. also Eu . Antoniades,      

      ("Concerning the Problem  the Divine l nspirat ion 
 Holy Scriptu re")        

   Review of the TheoJogicaJSchooJof the University of Athens),  

 1937-1938   134-135. 
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they are not called divinely inspired  They are however 
called "divine". St. Nicodemus adds that certain of the more ancient 
ecclesiastical authors "say that the mystical and more prominent 
(books) of the Scriptures were characterized as being inspired by the 
(Holy) Spirit, while the historical books as only have been written 
under its supervision"S9. 

9.  This view has been adopted by many of the more recent Orthodox 
theologians, as for example Constantinos Oikonomou of the House 
of Oikonomou, Constantinos Kontogonis, Alexandros Lycourgos, 
Zekos Rosis, Christos Androutsos, Demetrios Balanos and Panagio-
tis Trembelas60

• 

10.   the Canon of Athanasius the GIeat then, it  that we also 
have such a delicate differentiation. Moreover, Athanasius the Great 
speaks very carefully and with very great discernment. He speaks 
with the precision characteristic of an Orthodox theologian and true 
scholar. This can be seen also  the following two related and very 
discerning expressions: ''1t seem good also to me ... to present below 
those books believed 10 be under canonization  and 
divine». 

11. First of all, he says that it seem good 10 him 10 present «the books 
under canonization». He does not say the «canonical» books. He 
knows well and he carefully informs us that (during his time   his 
area) the books of Holy Scripture have not yet irrevocably been de-
termined as canonical. They are  the process of being canonized, 
and of being accepted as canonical. Therefore he wishes to present 
us with these books   the process of being canonized». He also 
forms us with the same careful wording that it has been believed that 
they are divine books. He does not speak  dogmatic terms saying 
that they are divine books,  even more that these are the divine 
books and  others. 

58. The Rudder,  112, footnote. 
59. Ibid.  113, footnote. 
60. cf. Panagiotes Boumis,           

 (The Cal10ns of the ChUICh cOl1cerning the Canon of the Holy Scripture), 
Athens 1986,   134-135. 
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12.  Hence, Athanasius the Great speaking with great care and discern-
ment introduces -possibly without realizing all its ramifications- of-
ficially a new concept concerning the books that he mentions. 
Throug11 this Canon the special characterization of divinely inspired 
books and divinely inspired Scripture is given. Further along, we will 
be given the opportunity to conclude that he speaks about divinely 
inspired Scripture   other words, about Scripture's divinely 
spired books. 

13.  After enumerating the books of the Old Testament, St. Athanasius 
says: "Up to these are the (books) of the Old Testament".  this 
and his preceding phrase,"The books of the Old Testament then are 
all  all twenty two  number", Athanasius the Great appears to be 
closing the Canon of the Books of the Old Testament and limiting 
their number to those that he has mentioned. The same impression 
is conveyed concerning the Canon, the number and the books of the 
New Testament when he explicitly and  a determinative manner 
states: "Now  must not overJook naming the books of the New Tes-
tament. These are the foJJowing:" and then goes  to list them. 

14.  After enumerating the books of the New Testament, he states with 
the same exclusivity concerning their value: "These are the fountains 
of saJvation...ln them aJone    is set forth the doc-
trine of piety." And he adds: "Let  one add to them,  take 
aught therefrom. " These expressions and especiaJJy the phrase "in 
them aJone"    give the impression that indeed he 
closes the list, the Canon of the Books of Holy Scripture. 

15. Having these absolute and exclusive phrases  mind and the number 
of books of Holy Scripture that Athanasius the Great gives, which 
does not agree with the previous Canons and especially that of 
Canon 24/32 of the Council of Catharge, which likewise closes the 
Canon of the Books of Holy Scripture, one could submit with some 
self-complecency the following observation-question: «D o we not 
have here a disagreement between Canons?»  this we would suc-
cintly reply: «Fortunately,  we do not». 

16.  It necessary to put things  order. First, it is possible that some may 
put forth disagreement of the two Canons (that of Catharge and that 
of St. Athanasius) because of the different number of books to be 
contained  the Canon   Canonical books 
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 of the  Scripture that are mentioned  each of these 
two Canons. It is however  the distinction between «those con-
tained  the Canon»  and «Canonica!»  
that the so!ution  the prob!em is  be found,  the fa!se im-
pression that the Canons disagree. 

17. Thus, we are ob!iged 10  that Athanasius the Gl'eat states  
his Canon that he thought  beneficia!  !ist the "books of  

  be contained  the Canon"   whi!e that 
Canon of Carthage speaks of "canonica!"  books. 
Athanasius the Great uses the term for the books he 
mentions, the term imp!ying, as we  a!ready stated, those books 
that are  the process of becoming canonica! and  be accepted as 
such, i.e.  the stage  which their canonicity is being discussed.  

the contrary, Canon 24/32 of the Counci! of Carthage emp!oys the 
term "canonical"   which designates the end result, and fi-
nality of this  and discussion. 

18.  It is thus possible that a book today (or  a cel'tain area) 10 be  the 
process of being accepted as canonical or its canonicity being under 
discussion, 1Omoaow  anothel'   become canonical (to  

its canonicity detel'mined) or  be l'ejected.  contrariwise:  is 
possible  a book that today (or  a certain geogl'aphical area) is 

 included  the numbel' of books undel'going the process of can-
onization, i.e. books whose canonicity is undel' discussion, 1Omoaow 
(or  a different area) 10 be included as such, or   be declared 
canonical. Hence, the tel'm   the present tense) be-
cause of its nature and action, does  close the numbel' of canoni-
ca! books. 

19. Secondly,   is possib!e fol' one 10 insist that the canons disagl'ee by 
putting fonh the supposed diffel'ent number of «divine» books of 
Holy Scripture that are enumerated as such by the present Canon of 
St. Athanasius, as compal'ed with those listed  Canon 24/32 of the 
Council of Cal'thage, which states: «Similal'ly  was decided that be-
sides the Canonical Scriptures nothing be read  Church under the 
name of   If ,  we pay attention  the man-
nel'  which Athanasius the Gl'eat's Canon is wOl'ded, we obsel'Ve 
that he does  say that he willlist the    books of Holy Scrip-
tul'e, but those books that weTe beJjeved also to be divine. Specifi-



580 Panagiotis J. Boumis 

ca11y, he states, "it seemed good to m e, also... to list below the books 
belonging to the canon that have been handed down and believed to 
be divine". Hence, he does not specify the number of divine books, 
nor does he determine the number of the canonical books. 

20.  Hence, the Canon of Athanasius the Great does not even close the 
number of divine books of Holy Scripture. Thus, it is not possible to 
support the view that there is disagreement between the present 
Canon and another that may by chance contain a different number 
of books characterized as "divine"61.  be more specific, the fact 
that the Canon of the Council of Carthage includes other books not 
included  the Canon of St. Athanasius,   way creates a prob-
lem. 

21.   previous observations we have stated th at Athan asius the Great 
closes the Canon of the books of Holy Scripture. We must however, 
state here,  light of what we have observed above, that he closes the 
number of divin ely inspired books and not the number of divine or 
canonical books.  the contrary , it is possible, as we have stated, to 
include other books among the canonical or divine books. The pur-
pose of St. Athanasius' Canon is not, as we have seen, to list aIl the 
canonical books and a Il the divine ones. 

22.  Moreover, besides a11 that we have stated so far , the foIlowing phras-
es indicate that St. Athanasius' Canon speaks about the divinely 
spired books of Holy Scripture and it is their number that he desires 
to close: "These are the fountains of salvation, that whoso thirsteth, 
may be satisfied by the eloquence which is in them. In them alone  

  is set Iorth  the doctrine 
  piety", especiaIly the last phrase.  order, however, 

to use this expression as an argument, we have to clarify its meaning. 
23. First of all we must distinguish between the terms    and 

    is one thing while  is an-
other. Ordinarily,   is the place or space where the 

 takes place, and  the present passage we believe th at 

61. Ind eed, we are at a loss as what to marvel first of all: the wond rous insight of the 
Fathers of the Church, or the mani fest supervision of the Holy Spir it over the ma nner 

 which the sacred canons were formulated or adopted so as   contradict one 
anothe r  any way. 
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St. Athanasios speaks a:bout the (this interpretation is 
also supported gIammatically)  and through which piety is taught 

 Such a place apparently is understood to be the 
Church. The Church  the or school of piety, of cor-

 reverence,  worship,  belief and correct practice. It 
 the ChuIch that teaches the truth and true life. 

24.  The meaning of this passage fromthe Canon of Athanasius the 
Great then  that through the  inspired books (that he has 
enumerated) the Church, this school  of piety 
gelizes, proclaims the good news, the gospel of  She 
gelizes both those near and afar, both those within and outside  

Church. 
25.  Here we must point out that the breadth of the term  

(piety)  different than that of the term  
ism), the former  a broader range than the latter. The term 

   more specialized. Thus it is that a 
book may be suitable for piety but not for   Hence, it  

possible that books suitable for the  of piety may be 
more numerous than  suitable for   this way, 
the Church, being the scliool of piety can employ other books as wel1, 
that are appropriate for  piety, beyond those that are 
specifical1y for  and enumerated as such by Athana-
sius the Great. 

26.  That the term  possesses a certain par-
ticularity can be more clearly seen  the following  

These books contain and transmit  an original manner  

they contain the  good news concerning the  of the 
human race.  the glad tidings of the angel to the shepherds: "Be-
hold, unto you  bring good tidings of great joy ...unto you is born this 
day a  (IJk 2, 8-11) . Our canon then speaks of an order or 
group of books that possess a special place among all the books,  

those appropriate for the propagation of piety. He speaks of the sum 
total of the  inspired books62 

• 

62. Perhaps, by what we have so far noted about tl1edivinely-inspired Books of Holy 
Scripture, an  to some extent, is given to the qucstion: what is the meaning of the 
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27. As a genera! deduction from all that we have observed above, we be-
!ieve that matters are well c!arified and harmonized when we bear  

mind that Athanasius the Great specifically speaks of the divinely in-
spired books and not the divine books of  Scripture. Further-
more, by his phrase:  these a!one"   and other re-
!ated expressions, St. Athanasius fina!ises the number of divinely-in-
spired and not divine books of  Scripture. 

28. Besides these books the Canon does not exc!ude the possibi!ity of 
the existence of other divine or ho!y books. This is why it does not 
emp!oy the phrase "the following" before going  to enumerate 
them, but ends rather abrupt!y, so that we may say the term "for ex-
amp!e" is to be understood here: (For examp!e, the Wisdom of 
So!omon, the Wisdom of Sirach etc.)  this passage, that is, Athana-
sius the Great does not !imit things by saying that  these,  the 
following books are suitable for one to be instructed  piety. Thus, 

 regard to the books not divinely inspired the Canon appears to 
have great elasticity and hence does not contradict other Canons 
that state otherwise. 

29. After what we have observed above and clarified, we believe that the 
present Canon is  complete harmony with  previous Synoda! 
canons that we have examined (the 85th Aposto!ic Canon, Canon 60 
of the Counci! of Laodicea, Canon 24/32 of the Counci! of 
Carthage). Also, it agrees with the Canons of the Holy Fathers that 
we are now about to examine. Last!y, we may add that the present 
Canon is the product of a life  God lived by one of the Great Fa-
thers of the Church, "actuated by the divine!y inspired words of 
Scripture" and has provided us with an opportunity to c!arify many 
issues contained therein as well as issues concerning the Church and 
Theo!ogy. 

term "divine inspiration", a question that concerns both the Orthodox Church and 
Orthodox Thcology. cf.: Ecumenical Patriarchate:    
(The FiTst PanoTthodox Consultation), Rhodes, 24 SeptembeT - 1 OctobeT 1961, Texts 
- Minutes, Phanar 1967,   13,25-2,6 and 128. 
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CHAPTERV 

CANONOFGREGORYTHETHEOLOGMN 

1. Introductory Observations 

First of all, we should point out that the present Canon is not includ-
ed  all the codices-manuscripts and collections of the sacred canons. 
Does this, then, mean that it was not  by the Church?  alllike-
lihood,  because Canon 2 of the Quinisext Ecumenical Council also 
ratified the canons of Gregory (Nazianzen) the Theologian, and these 
are, all-in-all, only one: the present Canon. Consequently, the Canon has 
been  Perhaps the omission of this Canon from certain manu-
scripts or collections  due to a misunderstanding: the false -as we shall 
see- impression that the Canondoes not agree with the related Canons. 

2. The Text 

So that you may not be led astray by strange books, for many malig-
nant writings  been disseminated,   friend, my reputable 
number (of the books) of  Scripture. The historicaI books are  

 number by the Hebrew count, all belonging to the ancient Hebrew wis-
dom (of the OId Testament). FiISt comes Genesis; then Exodus and 
eticus; then Numbers; after this Deuteronomy. Then folIows Joshua and 
the Judges; the eigl1th (book)  Ruth; the ninth and tenth are the Acts 
of the  and the Chronicles; finally there  Esdras. The poetic books 
are   the first of which of course is Job, then come the (Psalms) of 

 these are followed by the three books of SoIomon: Ecclesiastes, 
the Song of Songs and the  There folIow  (more) books as 
also being (books) of tl1e Prophetic Spirit.  one book, there are the 

 (minor prophets): Hosea and Amos; the third is Micah; then 
come Joel, Jonas, Obadiah and Nahum, Habbakkuk and Zephaniah, 
Haggai, folIowed by Zechariah and Malachi. After this one book63 comes 

63.    instead of  
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the second: that of Isaiah. Then follows Jeremiah, who as a babe was 
called (to the prophetic dignity) ; after comes Iezekiel and then Daniel64 

(a work written) by grace. Thus there are twenty-two ancient books of 
the Old Testament which correspond to the Hebrew letters. The number 
of the books of the New Mystery are Matthew, who wrote the Miracles 
of Chri st for the Hebrews; Mark for Italy; Luke, for Greece; John, the 
enterer of heaven, was a preacher to all, then the Acts, the  Epistles of 
Pau!, the  Catholic Epistles, and so you have all. If there is any besides 
these, do not repute it to belong to the genuine65. 

3. Hermeneutical Observations. 

1.  At the beginning of the Canon Gregory the T:1eologian states the 
purpose  a Homeric word =  [so that]) for which he 
drafted the present Canon of Holy Scripture. Its purpose was to pro-
tect the faithful, the "friends"66, from the temptations and deception 
of the "foreign", the false and non-"reputable" books of Holy Scrip-
ture, that contain much "malevolence". Th at is to say, he does this, 
we may suppose, for the same pastoral purpose for which the Canon 
of Athanasius the Great was created. 

2. Continuing, St. Gregory mentions twelve historical books "from the 
more ancient", as he describes  ''Hebrew wisdom", i.e., the Old 
Testament. The use of the phrase ''Hebrew wisdom" obliges us to 
ask the following questions: Why does he consider these books as be-
ing books of Hebrew wisdom? Are they not of God? Are they not di-
vinely inspired?  does Gregory the Theologian consider them as 
not being divinely inspired? And why doesn 't he use this term,  at 
least the term "divine"  the term "canonical"? The answer to these 
questions is that maybe these terms had not as yet become fixed and 
formal, as can also be seen  the previous Canon, that of Athanasius 

64.    = or Daniel, who 
65. For a paraphrase of the present Canon see that given by Ba]samon (Rallis and 

Potles, VoI.IV,  364), as well as another similar to this by an anonymous author   
38,841- 844), and yet another-, also by an anonym ous author  38, 844 fl .). 

66.  a]so Jn 15, 13-15. 
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the Great, who speaks of books   the way towards 
canonization) and not of "canonicaJ" books. Cf. aJso the terms em-
pJoyed by 85th ApostoJic Canon: "venerabJe and hoJy" instead of 
"divineJy inspired", "divine" etc. 

3. This view is aJso strengthened by the fact that Gregory the TheoJo-
gian (aJso), instead of using one of the above-mentioned terms (di-
vine, canonicaJ, etc) empJoys a term similar to that of  

  the word   (reputabJe). He gives and 
urges his «friend» the reader to accept this «reputabJe number of 
mine   of the books of HoJy Scripture. But the word  
utabJe » accompanied, indeed, by tJ1e personaJ pronoun   

(mine) cannot confirm and convince us that it impJies something syn-
odal, officiaJ and universaJJy acceptedand confirmed by the Church 
as something finaJ and definitive. 

4. This being the case , the canon appears to be flexibJe as to the num-
ber of books contained  HoJy Scripture (divine ,  divineJy 
spired), indeed, much more so,  that it contains a personal eJe-
ment. (Cf. the use of the word «mine»).  other words, even  the 
extreme instance where one wouJd accept the passive past perfect 
participJe    (=approved) as being the meaning of the 
word      he stiJJ couJd not arrive at a meaning signifying 
something objectiveJyaccompJished because of the personal elem ent 
contained  the word     Therefore,  this case also, what we 
have stated elsewhere concerning the term    the 
phrase     (=believed to be divine) , holds 
true. Hence, this canon does not provide us with a closed Canon of 
Holy Scripture and is not  contradiction with other Canons con-
taining a different number of books. 

5. But let us return to the expression ''Hebrew wisdom", which we have 
mentioned above . We observed that it is possible to reflect a period 
during which there was  definite and final characterization of 
things . The fact that this canon considers these books as belonging to 
the more ancient Hebrew wisdom  Iather literature, does not 
mean that they were not divinely inspired  lacked divine supervi-
sion, i.e., that they were not divine . One cannot argue this, even 
more so, since the canon contains the description     

  (= and, simi1arly five [books] of the 
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prophetical Spirit}. That is, he appears  accept the previous books 
also as having relationship (source  connection) with the Holy 
Spirit. (We underline the word  = simi1arly) . 

6.   conclusion  further strengthened by the fact that the word 
 (mystery) used by Gregory the Theologian  regard to 

the New Testament,  ascribed also  the «two and twenty books of 
the ancient Hebrew wisdom». That is to say, Gregory, beginning the 
enumeration of the books of the New Testament, says: "T he number 
of the books of the New Mystery are..." Hence,  is safe to say that 
he considers " the two and twenty books of the ancient Hebrew wis-
dom" as belonging  the  Mystery".  other words, that he 
considers the latter as also belonging the mysteries of God, as deriv-
ing from divine revelation. 

7.   the end of the Canon Gregory the Theologian, having mentioned 
the fourteen Epistles of St. Paul and enumerating the Catholic 
tles, without mentioning the Revelation of John, states:   

 (and so you have alJ). The question therefore arises: Does the 
 (all) refer  the epistles, since immediately before he was 

speaking about the epistles,  does  refer  all the books  
 the Old and New Mysteries",  of the Old and New Testa-

ments? The ancient  a bit difficult. Possibly, the former is meant;  

equally possible, however, that the latter meaning  intended. 
8. Should, however, this have been the tase, then another problem 

es: «Certain books of the Old Testament are  mentioned, e.g. The 
Wisdom of Solomon, Esther, et.al , while the Revelation of John is 
absent from the New Testament. What is the status of these books? 
Does he exclude them from Holy Scripture? 

9.  The key  understanding things and the solution to the problem, we 
believe is, (excluding of course the possibility that «all» refers  the 
Epistles)  be found at the end of the Canon, and specifically  
Gregory's phrase: «If there is any besides these, do  repute  to 
belong  the genuine". It should be underlined and seriously taken 

 account that the Canon does  say   is  genuine" but 
rather that  "does  belong, is  numbered among the gen-
uine". That is to say, we can assume that at the time when , and  the 
area  which , Gregory was writing tl1e present Canon, The Wisdom 
of Solomon, Esther, et. al., as well as the Revelation of John simply 
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were not included among the genuine books of the Old and New 
Testament, and not that they were not genuine. 

10.  That the above is the meaning of the phrase  question, becomes 
apparent if we keep the following event  mind: Gregory the The-
ologian himself,  his assembly speech before the 150 bishops, ob-
viously refers to it (the Apocalypse or Revelation)67 saying: 'for  am 
convinced that other (Angels) are leaders of other Churches, as John 
teaches me through the   For Gregory the Theologian 

 say that John "teaches" him, and for him to confess that he is 
"convinced" means that while he does not proclaim the genuineness 
of the Book of Revelation, he does not reject  but rather accepts  

He was, however, obliged  reflect  his Canon the views that pre-
vailecl during his time and  his region. 

11.  Of course,  order to better understand what we have stated above, 
we must add here that what is stated, is stated   to the books 
of the Old and New Testament. It does not apply to books of anoth-
er religion, of another  or of another spiritual creation. 
How, then, can we, for instance, say that Plato's Politeia is not num-
bered amongst his genuine works?  tl1e contrary, however, we can 
say that this book is not included among the genuine books of Holy 
Scripture (Old and New Testament). Hence, what is said, is said  

regard to their place within or outside of the Canon of Scripture. 
12.  And not only this. lt  that what is stated concerning genuine-

ness is so stated  regard to their being characterized as divinely 
spiIed as well. This view-point is strengthened, first of all, by the ti-
tle of the epic poem  question: "Concerning the Genuine Books of 
Divinely inspired Scripture"69. Thus one could say that "not among 
the genuine" = "not among thc divinely inspired". 

67.  the Theologian,  (Homily) XLlI, 9  36,  (BEPES 60, 
126). Cf also his  (Homily)  17, PG. 36,96D (BEPES 59,247) where he l1ses 
the Apocalypse to establish the divinity  the Son and Logos  God. 

68. The al1thor  the Rudder    663 note 3) also says  his 
interpretation  the present canon: "Note that  other  his works Gregory the 
Theologian accepts as genl1ine and divinely inspired the Apocalypse  John.''. 

69. BEPES 61,38, vs. 28-29. 
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13. After accepting this premise, we must also make the following sig-
nificant observation:  this way, we can explain,  the one hand, 
the divergence of this Canon from those of the Councils, which also 
included the divine (and not only the divinely inspired) books, while 

 the other, its similarity to Athanasius the Great's Canon of di-
vinely-inspired books, i.e. those books that  Athanasius character-
izes and numbers among the divinely inspired. At the same time we 
point out,  order to explain away any perchance existing differ-
ences, that we have always to keep  mind that the Canon states that 
"not among the genuine" = "not among the divinely inspired";  

other words, it informs us that certain other books are simply not 
numbered (by Gregory the Theologian or by some other "at that 
time") among the divinely inspired books and that he does not make 
a definite pronouncement as to their not being divinely inspired. 

14. Finally, after all that we have expounded above, we are able to reit-
erate that the Canon of St. Gregory does not close (with finality) the 
Canon of divinely inspired Scripture. It does of course mention a 
certain tested number of them that the faithful Christian is obliged 
10 know, and it is for this reason that  Gregory the Theologian sets 
them before "his friend " the reader. (Cf. also that which is stated at 
the beginning of the Canon: "receive,  friend, my reputable number 
of the books of Holy Scripture"). 

 

 CANON OF AMPHILOCHIOS OF ICONIUM 

1. Introductory Remarks 

The present canon was at times ascribed to Gregory the Theologian. 
The fact, however, that the Second Canon of the Quinisext Ecumenical 
Council also ratifies the Canon of Amphilochios of Iconium, obliges us 
to accept the present Canon as belonging to Amphilochius, given that  

other canon among the collection of Canons is ascribed to him70 
• It is the 

70. Milasch - Apostolopoulos, Ecclesiastical Law,  146and Hamilca Alivizatos,  
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only one. It is obvious , therefore that because of this the Quinisext Ecu-
menical Council included Amphilochios among those Fathers who "set 

 Scriptural Canons". 

2. The Text71 

Above all, you should know that not every book which is call Scripture 
is to be received as a safe guide. For indeed, some, though pseude-
pigrapha, appear to be most similar and close to  books that con-
tain the word of truth;  the end, however they are spurious and un-
certain, just as are those medals and counterfeit coins, which though 
they bear the inscription of the  are forgeries, deceitfully adul-
terated as concerns its metallic contents.  the books which 
the inspiration of God hath given  will enumerate. So that you may 
to learn them precisely,  shall enumerate first those of the Old Tes-
tament. The Pentateuch (contains) the Creation (Genesis), then 
odus,   which is  the centre; then follow Numbers and 
Deuteronomy.  these add Joshua, Son of  and the Judges. Af-
ter comes Ruth and the Four Books of   then without fail Two 
Books of Chronicles; immediately after these ,  Esdras and then  Es-
dras. Continuing  shall now mention  poetic books: Job , who was 
crowned72 with the great achievements of enduring  trials and 
tribulations, and the Book of Psalms, that metric work that grants re-
lief to (grieved) souls . Likewise, the Three Books of wise Solomon: 
Proverbs, Ecclesiastes, and immediately thereafter, the Song of 
Songs .  these add the  (minor) Prophets: first , Hosea, then 
Amos, Micah, Joel , Obadiah and Jonah, who prefigured the Lord's 
three-day sojourn  the Tomb. After these comes Nahum, and ninth, 
Habbakkuk. Then Zepheniah and Haggai and Zechariah; and the 
renown ed angel, Malachi. After these, be informed of the four (ma-
jor) Prophets: the courageous Isaiah, the likable Jeremiah and the 

        (The  Canons and Ecclesiastical 
LaIvs), Ath ens 1949,  408. 

71. Rallis and Potles,  IV,  265-367. 
72. Or  inste ad of   
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mystical Iezekiel, and lastly Daniel, wise  both word and deed.  

these (Old Testament Books) some add Esther. 
It  now time for me to mention which are the books of the New Tes-
tament. Accept  Four Evangelists: Matthew, then Mark, to 
whom 73 add Luke and then John as the fourth chronologically, but 
who is real1y first as regards the  of his teachings, for   
cal1 him the Son of Thunder, for he did loudly proclaim the Word of 

  Also accept the second Book by Luke: the Universal Acts of 
the Apostles. Then add the chosen vessel, the Herald of the Nations, 
the Apostle Paul, who with wisdom wrote fourteen epistles to the 
Churches: one to the Romans, to which we must add two to the 
Corinthians, the epistle to the GaIatians and that to the Ephesians. 
After this, the Epistle to the PhiIippians, after which comes that writ-
ten to the Colossians, two to the ThessaIonians, two to Timothy, one 
each75 to Titus and Philemon, and one to the Hebrews. Some, howev-
er, say that the Epistle to the Hebrews  spurious, though they are 
wrong, for the grace contained within it is genuine. Be that as it may. 
What remains? (Let us go  to mention first) the Catholic  
Some say that there are seven, otl1ers  three. They say that we 
must accept the Epistle of James, one by Peter and one by John, while 
others accept three (by John) as wel1 as two by Peter and add that of 
Jude as the seventh. Again some add to these the Revelation of John, 
but by far the majority say that it is spurious. This, then, would be the 
most true canon of the Divinely given Scriptures. 

3. Hermeneutical Observations 

1.  At the beginning of this Canon, ArnphiIochios, the bishop of Iconi-
um, as well as the Quinisext Ecumenical Council, mention a basic 
obligation of every faithful Christian: that he must realize very well 
that not every book that bears (either by acquisition or by ascription) 

73. Or  instead of  
74. Or  instead of  

75. Or    istead of  
76. Or   instead of      
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the modest characterlzatlon of Scrlpture, can safely be said to be so. 
2.  Since not  book described as Scrlptural is safe and beneficial, lt 

follows then that not only ls it not authentic and infallible, but lndeed 
and more importantly, it is not  inspired. Therefore the fol-
lowing important question arises: Why does St. Paul state   Tim-
othy 3,16: "all Scripture   insplred and beneficia! for teach-
ing"? Do we not  here a contradiction between the present 
Canon and Holy Scrlpture? 

3. This obligates us,  compliance wlth Canon 16 of St. Basil the Great, 
to once agaln recourse to  Timothy 3,16  order to clarify the mat-
ter. It ls our  that St. Paul purposely placed the  "di-

 inspired" next to the noun "Scrlptu re", as a modifier,  order 
to make the noun "Scrlptu re" dependent upon the  "di-

 inspired", and to define it, i.e.,  order to lndicate that he  

speaking about  inspired Scrlpture. He therefore  saying 
that   lnspired Scrlpture  beneficial for te aching etc . 
Hence, the first and basic proposition, we also   ls that   

 inspired (book is) Scripture and beneficial. .. ,,77.  other 
words,  this lnstance  inspired" ls not an  but an 

  modifier of "Scriptu re"78. 
4.   what we  stated   ls not our lntention to  out the 

possibility that    inspired"  the scriptural passage under ex-
amlnatlon ls also an   the contrary, the use of the con-

 conjunction "and" leads us to this possibility. Since the pas-
sage states "and beneficial", lt indicates that lt wants to connect the 

 "beneficial" wlth something that has been  stat-
ed. And that  ls the        inspired". Hence, 

 ls beneficial, becomes  inspired, slnce tl1e conjunc-

77. Thi s identification of   with   is adopted by the Syriac Pesitta, the Lat in 
translation of Jerome and Luther's translation of 1522. cf. TrembeIas, Dogmatics,  

  108. John of Damascus aIso,  his work,      
 (The Precise Exposition of the Orthodox Fai/h), appears to foIlow this punctuation, 

when he says:         
 

78. cf. Panagiotes TrembeIas,      (The Divine 
Inspiration of Holy  Athens 1938,  
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tion "and" joins similar things. That is to say,  inspired" al-
so  as an apposi  

5.  The dllal  and  of    inspired" has of course its 
own significance and mission, its own reason and  Indeed, 
the term  inspired", besides possessing a  signifi-
cance, also has an  one. Here, then,  order to  and 
to  things, we can say that  Scripture that is  

spired  a  sense, is eqllally  inspired  an  

sense as well.  other words,  inspired",  the one hand, 
as an  modifier of the word "Scripture"  itself to a pas-

 sense that Scripture possesses as being "inspired by GOd"79, 
while as an  it renders an  sense that Scripture pos-
sesses "as radiating the  Spirit" and as "inspiring its readers 
with this Spirit"80. 

6.  And this phenomenon can be jllstified  this manner: The word "di-
 inspired" as an  modifier, i.e.,  its  sense, is 

a permanent characteristic of these Scriptures and can  be tak-
en away. Once they  been written by the inspiration of the Holy 
Spirit, they permanently possess this characteristic which will always 
accompany them and for which reason they were written.  the 
other hand,  inspired" as an  i.e.,  its  

sense, may not always be manifest. And this, because this character-
istic becomes   when he who reads the  inspired 
Scripture, is called by  Grace, and sllbmits his will to it and is 
inspired by the Holy Spirit. That is to say, it is possible that  

spiration is  an indiscernible state and thlls not specifically de-
clared. 

7.  Hence, Amphilochios' "premise" that not  book described as 
being Scripture is safe, continlles to be  and does not contradict 
what St. Palll says, since he, too, considers   inspired 

79. Trembelas, Dogmatics,  r,  108.  Gregory  Nyssa,   
(Rebuttal ad Eunomium Book) VIL      (Contra 
Eunomium), Homily VII,  45,744C-D. 

80. Trembelas,  
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Scripture to be safe and beneficial, and not "every Scripture"  gen-
eral. 

8.  Mter the above observations, we must underline that whatever 
books have not formally and canonically been declared to be Scrip-
ture, are not safe nor infallible, and of course neither divine nor di-
vinely inspired. First, they must be characterised and ratified, and 
cluded within the Canon by the Churches for them to be safe and to 
be worthy of being characterized as Scripture (divine or divinely 
spired, accordingly). Otherwise they have  right to be called divine 
or divinely inspired Scripture, if they have  received such a char-
acterization formally from the competent ecclesial organ. This is 
even more so the case , if such a characterization has been ascribed 
them  order to deceive and lead away simple Christians. 

9. Further, we must emphasize that the present Canon is an attempt to 
enumerate specifically the divinely inspired books of Holy Scripture, 
and it is concerning these that the canon speaks and not about the 
divine books of Holy Scripture  general. This can be seen  the 
phrase of the Canon "For this reason  speak of each divinely 
spired book", as well as at the end of the Canon where it repeats: 
"Thus should be the infallible Canon of divinely inspired Scripture". 

10. Also we must justify why the present Canon is an attempt, an en-
deavor to enumerate the divinely inspired  Indeed, if we 
study carefully the sentence: "For this reason  speak to you about 
each ofthe divinely inspired books", we deduce that it speaks by par-
aphrasing, with some reservation, rather than directly. Thus it does 
not say "For this reason,  mention the divinely inspired books" but 
indirectly: ''1 mention each of (from, among) the divinely inspired 
books". Nor must we overlook the fact that he uses the verb  
(to speak) and   (are). That is, he says, ...1 shall mention to 
you (ero) about each one of the divinely inspired books, and does not 
say categorically that these are the divinely inspired books. Thus he 
appears to present a personally-subjective view, or at least that he is 
presenting the views prevalent at the time. 

11.  That Arnphilochius' position vis-a-vis the number of the Books of 
Holy Scripture was elastic and that we have hence correctly charac-
terized his effort to count the divinely-inspired Scriptures as an "at-
tempt" can be seen from the case of the Catholic Epistles. That is to 
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say, he says concerning these: "What then? Concerning the Catholic 
Epistles, some say that there are seven; others that there are  

three''. Through these phrases as well as what he says further  ''It 
is necessary to accept one belonging to James, one belonging to Pe-
ter, and one belonging to John. Yet, others accept three, and  ad-
dition to these, two belonging to Peter and that of Jude as the sev-
enth", it becomes sufficiently clear that he does not take a clear 
sition  these books. 

12.  It is also with great care that Amphilochius refers to the dissention 
within the Church concerning the book of Revelation or the Apoca-
lypse. He says that  the one hand certain individuals approve of 
it, but the majority say that it is spurious''. And while he appears to 
be informing us objectively (and more or less negatively) with the 
phrase: "but the majority say that  is spurious",  reality he appears 
to favor the view that it was authored by John, when he says, "and 
again John's Apocalypse".  saying "again", he leads us to imagine 
that he means Sr. John the Evangelist and author of the Catholic 
Epistles, whom he previously mentioned . At any rate, even if this is 
not the case as concerns Amphilochius' preferences, we still cannot 
argue that he excludes the Apocalypse from the Canon of Holy 
Scripture, and indeed from its  inspired books,  accord with 
what we have already said about the Canon's elasticity. 

13. We arrive at this conclusion not    the basis of what we have 
analyzed and developed so far , but also  the basis of what he says 
by way of ending his Canon. Once more we repeat that he says  

conclusion: "This would be [not is] the truest Canon of divinely 
spired Scripture". Through this potential or hypotheticaI statement 
he does not close the Canon of the divinely-inspired Books of  

Scripture, but rather leaves it open. Hence it is possible to include 
the Apocalypse among them, since it is included as such  another 
Canon of the Church. 

14. Because of this statement, it is quite possible not  to exclude other 
books besides the Apocalypse from the Canon but rather to add 
them to  Moreover, and contrariwise, because of the way this state-
ment is worded, it is possibl e for us to remove a book from the list 
given by Amphilochius, if it were to contradict one of the Canons 
that we have already examined. Such a wording "would be" [but is 
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not]  us freedom of  and a margin of   

order to harmonize things.  using this·type of wording he declares 
that he does not  to us something complete and definite, but 
rather something for discussion and formation. 

15.  This being the case, and since St. Amphilochius of Iconium's Canon 
concerning the number of   inspired books does not  

something completed and definitely structured, we remain with the 
Catalogue-Canon of Holy Scripture compiled  to now. We recall 
that we owe its formation 10 the  examined Canon of the 
Councj1 of Carthage and that of St. Athanasius the Great; the first of 
these speaking  general about  books, the second referring 
specifically to  inspired books. 

16.  Also another  element  by Amphilochius' Canonical 
Epistle is that we  correctly insisted  distinguis,hing between di-

 and  Scripture while examining the Canon of 
Athanasius the Great. Because Amphilochius of Iconium speaks 
ly of  inspired Scripture and not of  Scripture  gener-
al, he does not mention certain other books characterized as  

Books of Holy Scripture by other known sources. 

CONCLUSION - EPILOGUE 

 the present study we  seen that the Christian Church through 
the Quinisext (and VIIth) Ecumenical Council ratified canons 85 of the 
Apostles, 60 of Laodicea, 24/32 of Carthage, those of Athanasius the 

  the Theologian and Amphilochius of Iconium, all of 
which refer to the Canon of Holy Scripture, despite the fact that "at first 
sight" they are presented by many researchers as differing amongst 

 Despite this supposed "disagreement", we  attempted 
10 find a solution and answer to the burning, diachronic and inter-Chris-
tian problem of the Canon of Holy Scripture, precisely  the basis of 
these canons of the Churcl1. 

We were led to this Iesearch, as we  already stated   Intro-
duction, by the simple thought that for the Church to ratify all these 
canons referring to the Canon of Holy Scripture, we must take them in-
to account  ordeI 10  at a complete and.definite conclusion. And 
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we had already stated -and placed as a presupposition- that it  

ble to find a solution and to provide an answer 10 the problem of the 
Canon of Holy Scripture, if we can achieve a  of these sa-
cred canons that express the Church's  

Now then , findjng ourselves at the end of the present study and  the 
basis of what we have so far analytjcally expounded, we can, we believe, 
by way of a conclusion, arrive at the following finding: That there exists 
between the Church canons referring to the Scriptural Canon and ratj-
fied by the Quinisext Ecumenical Council a wondrous agreement and a 
real harmony. Hence, we can say that an answer is given to the long-
standing problem of the Canon of Holy Scripture. 

For this reason, and before proceeding further, we believe that it 
would be useful here to provide a brief recapitulation of the central 
points of these canons, which "at first sight" appear to present problems 
and to show the canons as disagreeing amongst themselves concerning 
the compilation of the Canon of Holy Scripture. Thus, we recapitulate 
here, briefly, the facts ascertajned and sjmultaneously and epjgrammatj-
cally remind our readers of the manner  which we solve the supposed 
problem of their disagreement. 
1. First we must observe that the 85th Apostolic Canon does not create 

a problem for the compilation and closing of the books of the Scrip-
tural Canon because  does not refer 10 the divinely inspired or even 
the divine books of Holy Scrjpture (Old and New Testament). It 
refers  general to "holy" and "venerable" books of the Christians, 
without, indeed, limitjng their number. Hence among the number giv-
en, it is possible that books neither divinely inspired or djvine could 
be included, while at the same time , it provides the possibility of 
adding still oth er books not mentioned. 

2. Continuing, we observe that Canon 60 of Laodicea speaks of books of 
the Old and New Testament that should be read  

The books that it mentions we can also descrjbe 
as being canonical (as divinely-jnspired or divine), jf we take  ac-
count Canon 59 of the same Council. What is worthy of note, howev-
er, is that the present canon, as jt is worded, does not close the num-
ber of the books of Holy Scripture. This can be seen when it states: 
"Those books of the Old Testament that should be read" and "those 
of the New Testament (that should be read)" and does not state: 
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"These are the books of the Old Testamei1t" or "and those of the New 
Testament are ...".  this way it provides us with the witness of its 
times , without determining with fina!ity the books and those contra-
dicting another canon that might perchance provide a different num-
ber of canonica! (divine!y-inspired or divine) books of  Scripture. 

3. We now come to Canon 24/32 of the Council of Carthage which pro-
vides us with a compi!ed (c!osed) Scriptura! Canon of the canonica! or 
divine books, or books that shou!d be read. We support the view that 
the Scriptura! Canon it provides is c!osed because  states: "These are 
the canonica! (divine) Scriptures". Hence every other canon giving a 
different c!osed number of books, necessari!y is  contradiction with 
the pIesent one. 

4. Fortunate!y, the canon of Athanasius the Great, which a!so presents a 
c!osed Canon of the Books of  Scripture does not contradict 
Canon 24/32 of the Counci! of Carthage, despite the fact that it 
c!udes a different (lesser) number of books. This contradiction is 
avoided because Athanasius the Great's canon speaks chiefly and es-
pecially about the divine!y inspired books of  Scripture, whi!e 
that of Carthage speaks more generally of the divine books of  
Scripture. That is to say, the Carthagensian canon refers to those 
books that are simp!y divine, unerring,. divine!y overseen, but are not 
divine!y inspired, i.e., they do not contain "divine reve!ation", they are 
not "sources of sa!vation". , 

5. Continuing, we now come  to the canon of Gregory the Theo!ogian 
who informs us of divine!y inspired or genuine Scriptures, as accept-
ed during his time. Because he does not inc!ude the same number of 
books as the canons mentioned above (and at t11e same time by saying 
that ''you have them [the books] all; if any be excluded, it is not among 
the genuine" he gives the impression that he is c!osing the Canon of 
Holy Scripture), he appears to be contradicting the above-mentioned 
canons. This apparent contradiction disappears, however, because 
GregOlY does not,  rea!ity, c!ose the Canon of  Scripture. Ifwe 
pay careful attention, we will ascertain that he is careful to avoid say-' 
ing that "if any be excluded, it is not genuine, but spurious" but rather 
he says, "jt is not among the genuine".  other words, he says that it 
is not (now) among the genuine-divinely inspired books, but this does 
not mean that it is not genuine and that it cannot be include by oth-
ers, or elsewhere, or  the future. 
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6. Finally, Amphilochius of Iconium's canon, which also speaks  about 
divinely inspired Scriptures, does not contradict the former canons, 
even though it does not contain the same number of books. This is so 
because this canon also does not finalize the Canon of Holy Scripture, 
despite the first impression given by the manner  which  ends. In-
deed, only if Amphilochius' canon ended by stating that "this  the 
unerring Canon of the divinely inspired Scriptures" would there be a 
problem, since  would have finalized the Scriptural Canon. Since, 
however, he states: "This ought to be   the unerring Canon of 
the divinely inspired Scriptures", i.e., it ought to be but isn't, this 
means that it does not specify and does not finalize the Scriptural 
Canon. 
After this, allow us to add the following: IfTh. Zahn had  mind the 

above mentioned observations, we believe that he would have under-
stood that the Quinisext Ecumenical  would not have been "con-
cerned"81 when it ratified canons of the Fathers from which e.g. the 
Apocalypse of John  when  ra6fied  general canons of Holy Scrip-
ture "with such a diversified content"82. Also, if Th. Zahn (and all who 
are of a similar  were aware of the above, they would not have 
argued that " the simultaneous canonization of these extremely contra-
dictory regulations of the Biblical Canon by the Council of Trullo  692 
and the extremely indifferent way  which the Greek Canonists of the 
twelfth century present these differences, indicates the complete indif-
ference for a precise definition of (which books) constitute the Bible"83. 
And for these very same reasons he would have realised that he was 
wrong when he said that "the canonization of such contradictory tradi-
tions is characteristic of the petrifaction into which the Byzantine Church 
had fallen"84. 

81. cf. Zahn's   Geschichte,  2, 1,  186 
82. Zahn, Ibid.,  187. cf  212, as we!1. 
83. Ibid.,    cf. Joh . Leipoldt, Geschichte des neutestamentJichen Kanons, Tei! 

1, Leipzig 1907    

84. Zahn, Geschichte,   2, 1,  187: "Die Kanonisierung so widersprechender 
Traditionen kennzeichnet die Versteinerung, welcher die Byzantinische  anheim 
fie!". 
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Possibly, he might have been more objective and fair if he were more 
restrained and more careful, if, for example, he had said that the 
sext Ecumenical Council only indirectly regularized the existing problem 
concerning the Scriptural CanonB5 

, while it should have been regularized 
directly and definitively.  any case, the fact rem ains that this supposed 
"petrified" Church of the Byzantine times, gave its witness to the ques-
tion of the Canon of Holy Scripture, even if indirectly and indefinitely. 

And yet, even this indefiniteness has its reasons. Professor Savvas 
Agourides proceeds with great care to make the following observations 
that provide a satisfactory answer to this phenomenon. He says: "the 
Church during the second century established the bases and principle of 
her Canon. Because, however, of the ecumenical character of Christian-
ity and because  certain ancient Churches there were certain long-es-
tablished traditions that differed among themselves as far as certain 
books were concerned, the Church did not impose, by authoritative de-
cision, a strict and definite Canon. Internally, she guided all her children 
throughout the world  such a way as to converge,  time,  the 
same   

Such being the case, and after what we have ascertained, we feel that 
we can propose the following: From now and henceforth, the canonicity 
of a book of Holy Scripture should depend  to what extent it  so 
characterized (as canonical, or divinely inspired or divine) by the canons 
of the Church, by her official decisions. This should be considered as be-
ing real canonicity. 

Also, we should like to observe that rightly and correctly we charac-
terize today as Holy Scripture the sum total of books that compose it, 

85.  Hastoup is, Introduction,   "This uncertainty  the canonical 
and readable books of the Old Testament) has not  even  to the present, 
though it was cont ained to a certain extent by the  of Trull o (692), which 
indirectly decided  favour of the Canon of the Th ird Council of   also 
Nicho]as Papadopoulos,        (The 
DeuteroncanonicaJ Portions  the Book  DanieJ), Ath ens 1970,   55-56: "The 
Quinisext Council of Trullo (691)... indirectly institutes the broader Canon, as that 
prevailing at the time" and "the question of the Canon has not been solved with finaIity 

 the Church through a clear Synodal decision of universal authority" (Ibid.,  56). 
86. Agourides, Introduction,  70. 
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and not as divine Scripture. We say that we are correct  doing so, be-
cause among the books that make   Scripture are inc!uded books 
not divine!y inspired  divine -which  ignorance we have received- so 
that we would not be abso!ute!y precise if we were to speak of divine  
divine!y-inspired Scripture. Contrariwise, we are not wrong  describing 
them as  Scripture, because these books that are not divine  di-
vine!y inspired, can be called "ho!y", as we see  the case of the 85th 
Aposto!ic Canon. This Canon, as we know, describes as "ho!y" books the 
three books of the Macabees and even the epistles of Clement.  we 
are justified  asking: Is not this an amazing and note-worthy fact? Is it 
merely accidenta!,  is this a!so an act of Divine Providence that guides 
the Church, so that  the end within Her one a!ways finds that which is 
correct? 

Hence, with the aid of what we have stated thus far, we be!ieve that 
an answer is given to the greatest problem of Canon Law, i.e., its au-
thentic sources, and t110se of the Church  genera!, for we acquire 
know!edge of those books that constitute the unerring sources of truth 
and sa!vation. Those books not ratified as divine  divine!y inspired  
as canonica! books can be used as helps, but we cannot base  them 

 the dogmatic and canonica! truths that are not a!so ratified and 
confirmed by the canonica! (divinely inspired  divine) books. 

Of course, it   hope that through this study we have managed to 
show forth the va!ue of the canonica! tradition of the canons of the 
Church. Thus, their great va!ue for the so!ution of the great prob!ems of 
Christianity and society  general is underlined. We can have recourse 
to them  order to be guided to the correct answer and solution of these 
problems. And we can achieve this because these canons of the Church 
are authentic and divine, for they have been adopted with the collabora-
tion and supervision of Divine Grace. 

Further, we can,  rather we are obliged, to underline once more, the 
following from an Orthodox view-point: It is said, and we have men-
tioned   Prologue, that  Scripture is the touchstone of oral 
Aposto!ic Tradition  the Church. Official ecclesiastic Tradition howev-
er, has also p!ayed and more  !ess plays t11e same ro!e  setting apart 
the genuine books of Holy Scripture and  the formation of the Scrip-
tura! Canon. JustifiabIy, then, St. Nicodemus the Hagioreite says: ''Ec-
c!esiastica! Tradition is the touchstone and criterion that sets apart the 
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genuine and canonized books of both the Old and New Testament that 
contain the faith from those that are spurious and not canonized''. Con-
cluding, he says, ''Hence, just as ecclesiastical Traditions have need of 
the faith, similarly, the faith has need of the ecclesiastical Traditions; 
they cannot be separated from each   That is to say the one con-
stitutes the touchstone of the other. 

Of course this is achieved always within the Church.  is for this rea-
son that Professor Panagiotis Bratsiotis very discerningly  "The 
Church, the Bible and Tradition are and remain within the Orthodox 
Church a single indivisible unity"88. And Constantine Papapetrou, basing 
himself  Cyril of Alexandria, writes  this regard : "From the 
hermeneutic view-point, the Church (and Tradition)  the one hand, 
and Scripture  the other, constitute a circle. The one cannot exist with-
out the other. For this reason, the question which constitutes the criteri-

 for the other, anagogical1y brings us to the circle that they both con-
stitute.  Scripture is of course the criterion of the Church; equal1y, 
however, the Church is the criterion for understanding ScriptuIe...,,89. 

Finding ourselves at the end of  study and its Epilogue, the fol-
lowing basic question presents itself: And now what do we do? Are we, 

87. The Rudder,     645. Note 1. We once again underline of cour se "th e 
official and   Church tradjtjon ''. 

88. Pan. Bratsioti s,  orthoxer Beitrag",  Oikumene, Die Alltoritat der BibeJ 
heute (herausg.  Al.R ichardson- W. Schweitzer);   - Frankfurt a.  1951,  
22.  also Nik. Nissiotis, "D ie Einheit   und Trad ition ",  Oekum enische 
Rundsch au,  14 (1965)  271fl. And also G. GaJitis, "Dje historj sch - kritische 
Bibelwissenschaft und die Orthodoxe Theologie" offpr int  La theoJogie dans l' 

 et dans Je monde [Etudes Theologiques, 4], Chambesy - Geneve 1984,   4-5. 
89. Constantine      (The Essence of TheoJogy), 

Athens 1970,  74.  Bas. Ve]]as,        (HoJy 
 in the OTthodox Church), Athens 1958,  17-18.  Sioti s, "Die 

EkkJesjologie aJs GrundJ age der neutestamentJjchen AusJegung  der Grie chisch -
Orthodoxen Kirche"   (Th eoJogia), Vol 31 (1960)  513ff1. And indeed  
519ffl.  aJso Per. Lengsfeld, "Katholische Sicht  Schrift , Kanon und Tradition"  

 Kasemen (herausg.) Das Neu e Testament aJs Kanon, Gottingen 1970,   216-217: 
 ist es, deI'   gesetzt, und dUI'ch dje  setzt er ausserlich den Kanon, und 

 dem Kanon ist wieder das Zeugnis der UI'kiche  die  enthalten, im Kanon 
setzt Gott die    
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as the Orthodox Church, as well as the other "Churches"  Confessions, 
to adopt this Canon of Holy Scripture.  way of answering this question, 
we quote here the words of a distinguished Protestant Theologian who 
says: "This road will be long, laborious and painful. Yet it must be tra-
versed, if we are to overcome the pres ent situation. The goal justifies 
every effor t, every pain and labor. For if we succeed  achieving a com-
mon and real Canon, this will mean that we have arrived at the unity of 
the faith, at the unity of the Church"90. 

It is  belief that this present study91 contributes toward s this com-
mon search , i.e . to the laborious attempt to point out and to put forth a 
Canon of universal ecclesiastical authority, one of common acceptance 

 the part of Christians . "Before the size and significance, as well as the 
harm caused by the confusion (over the Canon)", however, " ... the inten-
sity of the efforts of all must be accompanied by trust  God's Provi-
dence and hope  its assistance. At the same time ,  efforts must be 
accompanied by the prayer : Veni Creator Spiritus. For  the Holy 
Spirit can help us to achieve the successful   of this duty 
of   We can already say that God's Providence operated through 
the Quinisext Ecumenical Council  crea ting a common, acceptable 
Scriptural Canon. Where we go from here, is  to us. 

90.  AJand, "Das Problem des neutestamen tlichen Kanons"  Er . Kasemann 
(herau sg.) Das Neu e Testament als Kanon, Gottengeb 1970,  157-178. 

91. The present study is an abridged form of a more extensive work of researc h 
entitled,            (The Canons 

 the Church concerning the Canon  the  Scripture),   (Dire ct written 
evidence) Athens 1986,  240,   (Indirect evidence) Athens 1991,  117. 

92.  AJand, Das Problem,  158. 


