[Teprodixa Avahexta

Zeitschrift fiir die alttestamentliche Wissenschaft (topos 123, tedxos 4/2011)

210 e®to deBo oD tEéxovTos tedxovs 6 Walter Biihrer («Gottersohne und
Menschentdchter: Gen 6,1-4 als innerbiblische Schriftauslegung») é€etdet thv me-
owortn Tev 6, 1-4 ®s éowPifiikn Egunveia. X0 mEdTO pEQOs tod dpbHoov 6 cuvy-
yoa@£as TormofEeTel XQOVIKA TRy TEEQLKOTA, Thy Oroia dvuipetwmilel s pia Aoyote-
XVIKN évotnta peta&d ths ovyypaphs tod Tepatikod Kmdika kat tod doapaikod
BipAlov tod Evimx. X10 8gbtego pépos vriootnpiletat 6t i évotnta amotekel pia
andvinon oto épmtnpa, to omolo &tébn oto Tev 3, 22, oxetikd pe 1o 6plo NAkias
MV AvOQOMWV.

‘O Jacob L. Wright oto énodpevo dpbpo («Deborah’s War Memorial. The
Composition of Judges 4-5 and the Politics of War Commemoration») ovdntd t
OXEON HETAEL TV KeP. 4 kal 5 10D Pifiiov tdv Kourdv. Zopemva pe tov ovyyea-
@éa adtda ta 0o ketpeva elxav AEXIkA OS HOVO KOO Onpelo Thy dvapoed ot pia
pdxn othy kotAdda TeoeéA. TO ke@. 5 Atav &va vikntnplo dopa, &vé 1o keg. 4 elvat
N MeQLyea®n tod yeyovotos o¢ eodda. X0 tehevtaio péos tod dpboov & ovyyoa-
ptas €Eetalel nds 10 ke@. 5 padl pé tov Wa 68 anotehodv Selypata kataokevis kai
SnAwons tiis MoAtikiis tavtdtntas pias opadas péoa ano tis pvipes 10 MoAEHOL.
’AkohovBel 10 dpBgo 10D John van Seters («David and the Gibeonites») oxetika
HE TO meQLotatiko Hetagd tod Aavid kal tov F'apawvidv oto B’ Bao. 21, 1-14. ‘O
ovyypagéas driootneilel ét mpokettat yia dotepn ovvBeon, n Omoila Kataokevd-
OTNKE XQNOLHOTIOLMVTAS MaAaldtega otoxela magadooemv yid apxaiodteges Pi-
BAkes lotogies. Agv OITAEEE MOTE TPfipa TOD SELTEQOVOULOTIKOD 10TOQLOYQAPLKOD
€oyou R kdrmotas v mnyd®v tov ovTe Ths dgxatas totoglas yia tov Aavis.

10 éndpevo deboo 6 Sung Jin Park («The Cultic Identity of Asherah in Deu-
teronomistic Ideology of Israel») ovintd toia {nthpata 60ov APoEd othy TOALTL-
OpKkh Tavtotnta tis *Aogpd: (a) £av Atav ovpPolo tis Oeds Eva Lwviavo §évSpo,
(B) £€av katavoodvrav s HBed A Bs AatEevTKO AVIlKeipevo otov dpxaio Togani
Kat (y) éav dDapxel kAol ONUAVIIKN 51a(poQa HETAty TV YOAUULATIKDY TOMWV
aSerah, aSer6t and aserim. Xtn ovvéxela 6 Bernd Biberger («Umkehr als Leit-
thema im Zwolfprophetenbuch») éEetalet 1o goAo mov Sradpapatilet 10 Oépa tiis
peravolas otd AwdekanQo@nto. ZOPP®VA HE TO oLuyyEa@Ea N HETAVOLA ATIOTENET
10 MAaiolo péoa otd 6moio HA progodaoav va éviaxfodv ta PiAia thv mgoPnIdmv.
ADT0 10 MAQiO10 IROEEXETAL ATIO TN PETALXPAAWOLAKN EMOXN.

‘H 6goloyikn Stdotaon tiis @raxelas kai 1od movTov HEoA OTA TMYOPNTIKA Kal
co@loAoytkd gya ivat 1o Oépa tod Endpevov Gebgov («Die theologische Di-
mension von Armut und Reichtum im Horizont alttestamentlicher Prophetie und
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Weisheit»). ‘O ovyyoagéas tov, Stefan Seiler, magatnel OtL ota perayevéotepa
npo@ntikd keipeva toviletat n iSraitepn éyydrnta tod IaxPe meos ToLs PTwXovs.
ITapdMAnAn émxelpnpatoroyia Staometat kai otis ITagoipies, dv kal pe drago-
petikn aitioddynon. Xt ovvéxela n Anne-Mareike Wetter («How Jewish is
Esther? Or: How is Esther Jewish? Tracing Ethnic and Religious Identity in a
Diaspora Narrative») oolntd pe th ponbeia tis Aeyopevns €0vikis Bewotas tny
£0vikn tavtotnta tiis Opdda v yehidim,  6mota anavid otod Bipiio tiis Eabng
Kal £€etalel 1OV OEnokevTIKO A U Bonokevtikd xagaktnea tod PBipiiov. 2o te-
Aevtato 0o 10D TEéxovTos Tebxovs 6 Eran Viezel («A note to TPM171D (Isaiah
5,2)») £Eetdel h onpaota 10d gov zq 0t "Ho 5, 2, 6 6noios eivat dna& Aeydpe-
vov atnv éfpaikn BifAo. ‘O ovyypapéas drootngiet 61t 6 Spos Sniwvel éva ov-
yKkekoLévo elbos okapiparos oto nAaiolo t@v dyootik@v oyacidv.

Biblische Notizen (topos 151/2011)

210 E®Tto AEBo Tod TEEXOVToS Tedxovs («La structure littéraire de UHistoire
Primitive (Genése 1,1-11,26) en son état final») 6 Matthieu Richelle mpoteivel pia
véa Sopn tiis évotntas Tev 1, 1 — 11, 26. 210 poviélo mov elonyeitat Srakpivel toia
¢rineda tis Sopfis: Ta kbELa THAPATa Ths évorntas mob Heilovrat amo 1o 17 '_?m,
Tis DrtogvdTNTES Pe Th S1KN TOLS SoUN, Kai Evav magaAAnALopo TV Oepdtmy TAs me-
ouworiis, ta oroia éug@avifovrat ota kbeLa Tpnpara kat otis vrogvotntes. ‘H véa
adtn Sopn Pnoeel va 6dnynoel o¢ pia véa Bewenon tis égpnveias kai tiis toto-
olas mEOGANYPNS TS MEQLKOTTS. 210 £Mopevo dpbo 6 Jakob Wohrle («Abraham
und das Leben im Ausland. Zur Intention der Ahnfrau-Erzdhlung in Gen 12,10-
20 und ihrer friihen inner- und auBerbiblischen Rezeption») ovintd thv iotopia
nEdoANYPNS Tiis A@nynons yia thy éniokepn t1o0d *APoadp othv Afyvrto kai tov
Kivéuvo mov SiétpeEe n Xapea kel (Tev 12, 10-20). Ot negummwoels mEOCANPnS
s agnynons pagtveodv 800 Stapoetikes tdoets anévavit oth Ataomnod. TO
Tev 20, 1-20 magovoialet pia @ihkn meos t Alacmoed rmeochmpn tis AQXLIKS
lotogias, &vd 10 "Andkougov tis Tevéoews kai ta lofniaia pia megloodtego
KOQLTLKR oTtdon anévavit oth AlaomoQd kai otovs Kiv§hvous mobd yKLHOVEL.

*AxolovBel 10 Gpbgo tod Bernd Biberger («“Du wirst nicht sterben”.
Vergebung und Vergeltung in 2 Sam 12,13-14»), 0épa 1od 6motov eivat to negt-
OTatKoO TS peTtavolas 1od Aavid petd t0 yvmoto NeQlotatiko pe th Bnooafee (2
Bao 12, 13-14). “O Ndabav éEayyéhier th cuyxmenon tod Aavid ano tov o, tav-
10xova Spms o Tatdi, mod neotkvPpe AMO TV MAQAVOUN OXE£on T0D PACIALG pe
 yovaika tod Odgia, meBaivel. Xtn Bdon 100 Aoyov mepi xdopttos otod “EE 34, 6-
7 h ovyxmENON katavoeitat s vrvoxeon {wiis, kAt 1o Onoio B mEEmneL va ovv-
8e0el dpeoa pg v vniooxeon 100 Nabav 016 2 Bao 7. ‘H ovyxwenon 8¢ onpaivel
611 ol mEdEets magapévovuy XwEis oLVENELES, T TIHwELa Opws §&v meénet va anet-
Ael T on 1od nagafdrn. To éndpevo dpboo eivar 1od Edgar Kellenberger kat
éxel s BEPLa Tov T TOALHOEPLA 0TIV TAEAS00oN TMV CLELAKMY XELQOYQAPWV YLA
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v iotogla tiis Xwooavvas («Die Pluriformitidt der syrischen Fassungen von
“Susanna” als Frage nach dem Charakter des Uberlieferungsprozesses»). ZOp@po-
va pe tov ovyypa@éa ol 51a@oees magariayes kal mQooHfikes maganeéunovy o
TIEOPOQLKES Enavadinynoets tis AgXikiis iotogilas kal AroteAodV €va CLUYKEKQLE-
VO TaQdAsdetypa yid t perém tdv Agx®@v Kal Tdv UNXaviop®V Tis QOQOoQIKis Kai
yoarttiis magddoons.

‘H Monika Miiller otn ovvéxela («Die Janndus-Linie: Ein Problemkomplex
oder auf der Suche nach einer Hermeneutik des Flavius Josephus») ovdntd tov
100110 oL 6 ®AGBLOS ThonTos Magovotddel T otoixela yid th yevid tod “Tavvai-
ov kai £€etaet tovs 1edovs Tow 6 “Tovdaios 1otoELKOS AELOMOLET Kal Qunvedel
TO DAKO TIOL AVTAET Amno tis mnyés tov. To dpbgo tis Renate Egger-Wenzel, oo
akolovBel («Blind fiir die Welt, aber sehend fur Gott. Blindheit als
Qualitidtsmerkmal in der Prophetie?»), €xel ®s O¢pa thy togAdTNTa kai t oxéon
s pe ty npognteia. "Evd yid tOv Aexato KOO0 i tu@AdTNTa AnoteAel ovxvi Kat
pn Begganedopn avamnnpia kveims avlomnwv o¢ mgoxwenpévn niikia, n advva-
pia 6paons Amotelel €va ONPAvIKO TQOTEQNHA Y Thv Opada tdv meo@nidmv,
S16n tovs Sivel th Suvatdinta va déxovial kal va Egpunvedovy tods Adyovs 10D
Kvopiov kaidtepa amno ékeivous mov €xovv thy 6pach tovs.

‘O Stefan Bojowald, oth ovvéxela («Eine weitere Parallele im dgyptischen und
arabischen Sprachgebrauch»), magovoialer éva akoun magdadewypa tiis oxéons
perakd tis dgxalas avyvmuiakiis kai tis dgaPikis yhovooas. Kat otis §vo
YA®ooes phpata, v 6moimv i doxikh onpaocta eival «natpvm, Séxopar», #xovv
s devtevovoa onpacia keivn 10D «aexilw». 1o teAevtaio o 0D TEEXOVTOS
tevxovs («Das “Salz der Erde” ist kein “Salz”») 6 Ulrich Ddmmgen ovintd 10
YVwoto Adyto 10D “Incod yia 1o dAas tis yiis (Mr 5, 13) kal driootngilel 6t €60
8&v mpoKeLtal yid 10 pHayeteikd aAAatt GAAA yid to VITELIKO TIoTtaoto 1o 6roio naga-
yotav otnv &rnoxn tod “Incod.

Protokolle zur Bibel (topos 20, tedxos 2/2011)

210 p®@to deOo T0d TEEXOVTos tevxovs O Daniel Lanzinger («Der Verfasser
des Hebréerbriefs als antiker Philologe: Zur Methodik der innerbiblischen
Begriffsklirung in Hebr 4») é€etdet th oxéon peta&o 100 ‘Efg 4, 3-4 kat tov Wa
94, 11 (O') kai 1od Tev 2, 2. “O okorods 10D magdvios dghoov eival va gortioet
1OV 600 «dvamnavots 1od Oeod. Ol negloodtegol Eopnvevtes Bewodv dtL adtn
rpoogyylon dvopdietat oth yA@ooa v papPfivov gezerah shawah. ‘Qotooo, pia
TEOOEKTIKN avdivon katadeikviel 61l adtn i péBoSos otny mMEAypatkotnta Aet-
TOLQEYEL PE Eva Srapoetikd 1RO Anod keivov mov xgnotpomnoteitat oto ‘Epo 4.
“Eva magOpolo EQUNVELTIKO TEXVAopa Poiokel kavels 0Ta oXOAa TV OUNQIKDY
gndv. ADTa mMotonolody Ty Emotnpovikn §ovAeLd mov ywvotav othv Bipatodnkn
tis *AAeEavSosias. ‘Enopévws, 6 ovyyoagéas tis npos ‘Eppaiovs xonotpomnotel
pia yvootn pébodo tis doxaias @raoroyias yid va AvamtdEel Ty EMXELQNUATOAO-
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yla tov. >Ak0orov0EeT 10 dpBgo tiis Urszula Topczewska, h 6rola ovintd tovs ioto-
OLKODS AGYOVS TIod 68nynoav othv avasdel&n ths petagoaons v O 6& KaVoviko
Kelpevo kai oty avayvoelon ts os tis Tpaeis dgxika t@v “Tovdaimv kal otn
ovvéxela v xplotiavav («Die Septuaginta als kanonischer Text»).

Y ovvéxela n Agnethe Siquans («Kontextuelle Bibelauslegung: Die
Kirchenviter und die Prophetinnen») ovdntd t 6¢on mov katahapfavet n EQun-
vela tis mpo@nieias oty MEAOLIEN xQlotiavikn kal natepikn éEnynon. O éoun-
vevtes evilagpégovratl &mions yid tovs mpo@iites kal tis meo@ntides 100 PPALKOD
Kelpévou. Ano ™ pia, ol mpo@ntides dvupetomniloviat ®s mpoéowra pe Ogikn
€Eovaia mov &vepyodv oto dvopa tod Oeod. *Anod thv dNAn, ot ITatéges tis Ex-
KAnotas mpoonafodv va prAnoovv oto moipvio tovs. Ta Pifiuca kelpeva moo-
ohappavovrat kai ggunvedovial péoa o¢ iSraitees MOMTOPIKES, BONOKELTIKES,
KOLVWVIKOTIOALTLKES Kal MQOOWITKES ouvAPELes, ol OToTes EMnEedalovy onpavika
1OV 1410 oL Tagovotafovrat teAlkd ot yvvaikes mpo@ntides kai érions ot yo-
vaikes yevikotepa. ‘H Veronika Tropper, otn ovvéxela («Auseinandersetzung mit
der Exegese nach Drewermann am Beispiel der “Schweineperikope” Mk 5,1-20»)
anomelpdral va Tagovoldoel OTh VEMTEQEN Yevid Beohdymv pia yevikd dyvootn
£EnynTikn meoogyylon, adth mob éknpoowrninke kveims anod tov Drewermann
xal i énola eixe mpokakéoet peydAn ovhtnon otis dekaeties 1od 80 kal tod 90
100 mEonyovpevoy alwva. Td thy kaAdtepn katavonon s XENolpoTnoleitat o
naQadelypa Tis MeQLKOTiis 1Le Tovs xoigovs, otd Mk 5, 1-20.

210 tehevtaio Ap0o 10D teéxovtos tebxovs 6 Martin Hasitschka («Christus ist
“Bild Gottes” (2Kor 4,4): Bibeltheologische Skizze zu einem besonderen Begriff
bei Paulus») ovintd th xgnon tod 6gov «elkwv» anod tov ITadro o oxéon pt 10
neodowmo tod “Incod (A’ Kop 15, 49. B'Kop 3, 18. 4, 4. Pwu 8, 29 kat KoA 1, 15).
ADT10s 6 600s €xet Tis piles Tov otnv lotogia tis Snpovyias oto PipAio tis Téve-
ons (Tev 1, 26-27). Entons SnAwvel thy anokaivpn. Ta névie xwpla GOUMANQ®-
VOuV 10 &va TO a0 Kai dniddvovy StL 6 $pos «elkdv» kKataAdppavel onpaviiki
B¢on ot Begoloyia tod ITavrov.

Zeitschrift fiir Theologie und Kirche (topos 109, tebxos 1/2012)

210 e®ro debo 10D TEéxovios tevxovs O Jan Dochhorn («Der Sturz des
Teufels in der Urzeit. Eine traditionsgeschichtliche Skizze zu einem Motiv frithjii-
discher und friithchristlicher Theologie mit besonderer Beriicksichtigung des
Luzifermythos») ovintd tis did@opss magadodoets (iovdaikes, xplotiavikes kai
YVOOTIKES) OXETLKA PE ThY AEXLKN mtwon tod Xatavd. ‘O cvyyoagéas é€etdlel 1O
10T0Q1KO BNOBABEO ADTMV TMV MaEadooewVy Kai Katahinyel oTtd CLHMEQAoHa Ot
adtés ol dgnynosts elval petayevéoteges ketvov nod negiéypagav thy tehkn vi-
kn &t 100 ‘Ewo@ogov kata ta éoxata kat Ot Emopévws 6 SuaMopos petatd O¢-
od kal Xatavd eival petayevéorepos. ‘O Marco Hofheinz oth cuvéxela («Wieder-
geburt? Erwidgungen zur dogmatischen Revision eines diskreditierten Begriffs»)
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ovdntd tov 6o «Takyyeveaiar, 6 6molos £xel 1efel o¢ axgnotia Eattias tiis PoQ-
TLONAS TOL GLXVA WUE TTOALTIKO TEQLEXOUEVO Kal TAS TAQAXQNONAS TOVL ATO VEO-CLVIN-
ONTLKOLS Kal edayyeAlkaAltkods kOkhovs. ‘O cvyypagéas avatgéxel oth BLpAlkn
onpaocia tod 60ov Kai tov ovvdéel pe th véa dnptovgyia &v Xolotd Tnood.

Ot &vvotes Tiis DIOOXEONS Kal Tfis ovyxwEnons AMoteAodV 1O Bépa tod dehov
mov dakohovBel («Versprechen und Verzeihen Zwei Grundbegriffe unseres
ethischen Selbstverstindnisses»). ‘O ovyypoagéas tov, Christoph Seibert, éEetalet
avtes tis 600 med&els pe ™ Ponderta tod Eoyov v Hume, Kant, Arendt kal
Ricoeur kai Siepevva t pabitegn avBowmoloyikn kal Bgohoyikn onpaocia tovs.
*Axolov0el 10 Gpbgo 100 Christian Senkel («Deskriptivitdt und Interpretation.
Friedrich Nietzsche und die theologische Ethik») oxetika pé thv negrygagikn noi-
KR, thy onota avartvooet 6 F. Nietzsche otd €gyo tov kal kvims 0¢ oxéon pe Ty
gmbopia yia dovapn. Topuemva pe tov ovyypapéa adtos O MeQLyQa@ikos teomos
okéPpns eival pta popen kottikiis tis xptotiavikis AOWAs dAAG kal Tis kdOe
nowkiis yevikdrega. TO B¢pa 1od tehevtaiov deHEOL ToD TEEXOVIOS TEHXOLS TOD TiE-
oroduwod («Luthers Traktat»Von der Freiheit eines Christenmenschen «als
Markstein des Kirchen- und Staatskirchenrechts») eivat h éAev0egia, nws kata-
vogital kai avarrtvooegtat ano tov Aovbngo othv nmpaypateia tov «Ilepl Tiis EAev-
Beptas 10D Xgiotiavod». ‘O ovyypagéas tod dgboov, Martin Heckel, magovoia-
CelL oty AQXN TiS KEVIQIKES YOAPHES TiS okéPns 10D AovOngov o€ adto 1O Keipe-
vo kal drioypappiler 8t h xplotiavikn miotn eivat dobpparn meos thy EEwdev -
BoAn évos OEnokevTikod CLOTNPATOS Ao KAMOLO KOOULKO Kafeotms. ADn n O¢-
on t1od AovONEOL LOAOVOTL CNUAVILKN YLA Th S1a0QAALONS TS §1AKQLONS KQATOVS
Kai Bgnokeias kata th odyxgovn énoxn, 6¢ Stac@aiilel th Bonokevtikn éAevbegia
y1a OAes tis Ognokeies péoa o€ pia mMAOLEAALCTIKN Kolvwvida.

Zeitschrift fiir Theologie und Kirche (topos 109, tedxos 2/2012)

TO 1éx0V TEDX0S T0D TIEQLOSIKOD PLA0Eevel mévie ApBoa mov kaivmovy 1a-
@oQes TeQLoxes tiis Oeoloylas. Xt0 mEdTo A00Q0 TOD TEEXOVIOS TELXOVLS
(«Integrativer Monotheismus im Alten Testament») 6 Christoph Levin éEetalet
v £EEMEN s yiaxPukiis miotns péoa oty ITakata Atabnkn ano tov 9° ai. kat pé-
xQL th ovyyoaen tod ‘Tegatikod Kddika katd tov 5° ai. ‘H évioin tiis [Taiaids
AwaBnkns 6t ot Toganiites d&v ménel va Aatgebovy kavéva alko g0 mégav tod
Taxpé, mpovmobétel du 6 NaxPe dvarapPaver tis ididtntes xat GAAwv Oedv. Té-
A0S, povo nepupepetaka otny ITahata Atabnkn dridexel 1 i6éa 6t §&v didpxovy
aahot Ogot egav 1od INaxpe.

‘O Wolfganfd Reinbold oto énopevo dpboo («“Gehet hin und machet zu
Jiingern alle Vélker?” Zur Ubersetzung und Interpretation von Mt 28,19f») ov-
Cntd th SradeSopévn petdpoaon tis yvwotiis &viohfis 100 *Avaompévon Kvgiov
«moevOévies pabnredoate mdvra ta £0vn», h 6oila katavoeital Ms i EVIOAN TIROS
toUs pabnigs va Barmticovy 6Aovs tovs avBpmmnovs. ‘O ovyypapéas Bewel Ot
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pla térola petagoaon §&v amodidetl 10 vonpa tod Kelpévoo kal mooteivel pia
évalaktikn petdgeaon, érov 6 Kdpros Sivel thy &vioAn otobs padntes va ano-
KaAdPpoovv MoV TO edayyEAlo ano dia ta €6vn. Xn ovvéxelta 6 Konrad Hammann
(«Der Glaube als freie Tat des Gehorsams. Herkunft, Bedeutung und Proble-
matik einer Denkfigur Rudolf Bultmanns») ovuintd tov 601opo nov €6woe 6 Ru-
dolf Bultmann yia v riiotn os éAed0eon mpdEn vraxons. ‘O Bultmann avéntuge
adv t Béon pe Baon tis Sikés tov EENYNTIKES, CLOTNPATIKES KAl PLAOCOPIKES
eodnobEoels kai ws pia Andvinon otis mEonyovpeves ovintnoels tod Béparos
ano tovs Wilhelm Hermann, Karl Barth kai Friedrich Gogarten. MoAovot 6 6gt-
opos 1od Bultmann nagovoialel mpopAnpata, tovilel thy miotn ws pia med&n tod
Beod AN kal ms pia mEagn {wiis €k péQOLS TMV AvOQOT®V.

‘H &nidpaon tis mpoteotavukiis NOKAS yia tv oikovopia oth Stapdopwon
TS KOLWVWVIKRAS olkovopias tis ayopds amoteAel 10 Bépa 1od dpboov tod Jorg
Hiibner, mod akolovBel («Protestantische Wirtschaftsethik und Soziale
Marktwirtschaft. Verbindungslinien und Zusammenhinge zwischen 1937 und
1954»). Zoppmva pe tov ovyyoapéa n 186€a 1o «xQLotiavikod QEAALTHOD», IOV
avémrv€e 6 Reinhold Niebuhr, énnpéaoce odolaotikda 1 £0yo MEOTETTAVIMY 01KO-
VOHOAOYWV, 8rims ntav ot Friedrich Karrenberg, Constantin von Dietze kai Alfred
Miiller-Armack. "Etot 1 i6£a tiis kowvavikis olkovopias tis ayopds, Onws adtn
avamtdxOnke ot dexaeria 1od 1950, Oa meémel va katavonbel MS KOLVWVIOAO-
YIKOS @LAeAELOEQLOPOS. X0 Tehevtaio dpBo 1od teéxovios tevxovs 6 Joachim E.
Christoph ovlntd pia évSiapégovoa £EEMEN ota axadnpaika SeSopéva tdOv
edayyeAlk@v Beoroylk@v oxoh@v tits I'eppavias («Nichttheologische Graduierun-
gen an Evangelisch-theologischen Fakultdten?»). Ta tehevtaia xgovia yiverat pia
ovgatnon, £av tedka 0a meénet ktos Ao tov Titho 100 Ag. Oeoroyias (Dr. theol.)
va divovral kat dArot tithot, onws Ag. Durrocogias (Dr. phil.) i Ag. tdv @gnokel-
oloyik@v Xrnovd@v (Dr. rel. rel.). Yrnagxovv AQKetes évotdoels Oxt Hovo Beoho-
yikfis pvons. ZOppwva peé 1o ovyyoapéa 1od dpbov tétolot tithot v eivatl cup-
Batoi pe 1o yeopaviko vopo yid ta ékmaidevtika 18pdparta kai ékeivov mov kabo-
otlet tis oxéoets [Tohtetas kai *ExkAnotas.

Neue Zeitschrift fiir systematische Theologie und Religionsphlosophie (topos 53,
tedxos 4/2011)

210 ME®MTO ABEO TOD TEEXOVIOS TEHXOVS TOD TEELOSKOD O EkAnmv Carl Meinz
Ratschow («Zur Geschichte des interreligisen Dialogs») ovintd tis évionoosts
0V anod Ty EUMAokn tov otd drabonokelakd Staioyo. Tovilel toia Baoika on-
peta: (a) 6t 6 Oeos eival évas, (B) 8t adtos 6 Oeds PavepdONKe pe Slapoett-
KOVS TQOTOVS Péoa othy totopia kal péoa otovs §1aPoovs MOALTLoHOLS, kat (Y)
Ot év@®d kdBe SrabBgonokelakods Sidhoyos Eekvd pe v amoAvtotnta tis kade
gurmiekopevns o¢ adtov Bpnokeias, TeAlkd kataAnyel o¢ pia ovykAlon mov Sgv
glvat AAAn dno thy divinitas dei.
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‘O Dominikus Kraschl, otn ovvéxera («Das Leib-Seele-Problem als Ausdruck
menschlicher Geschopflichkeit»), ovlntd 10 mEOPAnpa tis oxéons Puxis kai
nvevpatos. ‘O ovyypagéas viobetel 1a mogiopara tiis Hewplas 1od Peter Knauer
yLd Th OXETLKN OVIOAOYia. 21O MEMTO PEQOS O ovyypa@éas vrtootnilel 6t Oa mEé-
neL va Aappavetat cofagd vnioPpn 6 SLICKOS TOD MEMTOV KAl TRITOL MEOCMTIOV HE
TNV OVIOAOYLKN onpaocta, KAt mobd 68nyel 0tdv 0QLopO 10D Avhmmov ms pias adt-
atgetns €votntas Aviifetmv xaQakIngLotik®v. AdTn h évotnta avifétwv anartel
pia Siepedvnon, i Omota va anogedyel ta ngopAnpata 10d Svaiopod odotlas kai
i§lotntov kal tov A@atetko Hoviopo. Xto 8edtego pégos nagovoialoviat ta fa-
OlKa onpela tis oXetikiis dvioroyias, Ev@ oto ToiTo PEQOS 6 cLYYQAPEAs TeQLyQd-
(PEL TN OXEON OMLATOS KAl MveLILATOS OTh BAon avtiis Tiis dvioloyias.

210 émopevo apBgo («Theodizee im Kontext der Quantenmechanik. Ein
vielzitiertes Argument auf dem Priifstand») n Anna Ijjas ovdntd t onpacia oo
UoQel va €xel h kBaviukn pnxavikn yia th Ogoroyia kai éEetalel 10 égwnpa kata
NMOCO adTN UIMOQEET VA TEOOPEQEL va EUMELQLKO EMXeignpa yia thy Bragén tiis
éhevBegns BéAnons. ‘O Sebastian Rehnman oto dpbgo, mov akorovBel («Graced
Response: John Owen on Faith and Reason») ogulntd 10 {ntnpa tis oxéons miotns
Kai AOYIKfis, Tob mEOoKLIITEL Ao thy aviiAnpn OtL drtdgxovy Vo eidn aAAnHeldv:
aAnBeies, Tis Omoies PMOQEEL va Tis avakaidpel h avBowrivn Aoylkn kat GMAes
amgodottes o¢ avtnv. ‘O ovyypagéas driootnEilel dti n Emotnpoioyia 1od MEOTE-
otavin 6eoAdyov John Owen (1616-1683) S&v éumintet o¢ pia ano tis §vo kartnyo-
otes, s ékhoyikevons (evidentialism) kal tis anodAvins EEagtnons Ao thy miotn
(fideism). ‘O Owen drOoTNEICEL BT 1 THioTN §&V PToEET va otnExBel EEoAoKkAnQov
OTn Aoylkn aAnddelEn kat ano thy dAAn 1 xQlotiavikn miotn 6a neénet va £xel ka-
mola AOyLKn kKai yvowoloAoyikn faon.

20 énopevo dpBoo 6 Marius Timmann Mjaaland ovlntd ot ovvéxela
(«Immorality») tis B¢oets 1od Magtivov AovBngov yid thv ROk kai thy avni-
Kotnta. Xtd ne@®ra teia puégn tod debov 6 cvyypagéas magovoldlel tis Béoets
100 Aovbngov kat tod Egdaopov doov apoed otnv nBkn kai dvabikn Egunveia
tiis BifAov. Xtd tehevtaia toia péon éEetdler kata mooo n avnbikotnta i kahdte-
0a n pn ROWN Poodv va dradpaparicovv onpavitkd QOA0 otV EQunveia TV
Toapdv. *AkorovBel 10 dpbgo 100 Darren O. Sumner («Common Actualization:
Karl Barth’s Recovery and Reappropriation of the Communication of Natures»).
‘H oxéon tdv §Vo @voewv (communicatio naturorum), onpaviko Opa otny toto-
ota tiis xplotoAoyias, anovolalel ano t ovyxgovn Beoroyia. "EEaigeon dnotekel
10 £gyo 10D Karl Barth. Xto 6e0tepo pégos 1od deboov 6 ovyyoapéas magovold-
Certis Baoikes Béoels tod Karl Barth Soov a@opd oth oxéon tov 600 GOOEWY 01O
neoowmo 100 Inood Xoiotod. X0 tehevtaio deHo tod tpéxovros tedxovs 6 Jae-
Buhm Hwang («Korean Theologians’ Ambivalent Responses to Calvinism») &Ee-
talel nds n Kopeaukn IMpeoputegravin "Exkinoia dnéktnoe kaABiviotiko kai pi-
BALKOKEVIQIKO XaQaKINQa.
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Evangelische Theologie (10pos 71, tedxos 6/2011)

To 1eéxov 1edxos PLAoEevel dpBpa Totkiins VAns. X0 mo®dto debo 6 Jiirgen
Moltmann («“Verstehst Du auch, was Du liest?”») ovdntd 0gpehimdn noopfinpa-
a tis Egunvevtikiis PLpAkdV Ketpévov. ‘O ovyyoapéas AoKel KQLTIKN OTiS Siago-
oes €opunvevtikes pefoSovs, mov vioOetodv ol katvodiadnkoidyol, 510TL Oewel
1L ptilovv povo pégos tits dAnbeias 1od ketpévov. Td thy driggPaon adrfis tiis
Suokoiias 6 ovyypagEas mEOteivel TOV 0DOLAOTIKO S1aAoyo petaly tiis kavodia-
Onkaukfis éopnvetas kai tis Ogohoyias 1od magdvros. “Etot 0a eival Svvath i &n-
Hrovgyla Seop@v peta&d 1od totogkod “Incod kai t1od XoLotod 1od nagdvios Kai
il avadelEn 100 kevipkod pnvopatos ths Kawvits Atadnkns mod 8év eivat diho
ano €xeivo tis peyains éAnidas.

*Akohov0el 10 agbpo tod Christoph Strohm («Kontroversen um die
Reformation»), otod omnoio tifetal 1o godtnpa, £av ol MEOTECTAVIIKES OpOAOYieS
gnédpaocav otov MOATIOPO Katd avaioyo 1eoro, Onws ékave 1 PopatokaboAikn
’ExkAnota. ‘O ovyyoagéas xonotporotel 1o nmagddeypa tod Kaipivoo yiua va
amnavrnogl Oetika o€ avto 1o Eomtnpa. Xin ovvéxela 6 Michael Fricke («Aufge-
klirte Religion — religiose Aufklirung. Programmatische Uberlegungen zur Re-
ligionspiadagogik») ovlntd t oxéon peta&v tiis Sidaktikiis 1@V OQNOKELTIKMDVY
Kai tis Oeoloyias, kaBws kai 10 QOAO TS MEMINS oth SLapdEPWon tiis otaons
OV oOYXQOVWV pabni@v drévavit otd @aiwvouevo tis Bgnokeias, pia otaon n
ormota 0a meokdITEL OXL LOVO ATIO Thy ATIOKTNON YVOOEMV AAAA Kal Amo Thy To-
oWTIKN Avakdiopn kai gunelpia.

‘H pagwoeta ws Oepehadns xkAnolodoyikn katnyogia amoteAel 1o 0¢pa tod
do0pov 100 Henning TheiBen, mod dkohovOel («Zeugnis. Hermeneutische Uber-
legungen zu einer ekklesiologischen Grundlagenkategorie»). M¢ t Bonfeia 100
gopnvevtikod Egyou Tiis péons @gdaons tiis {wiis tod P. Ricoeur 6 ovyypoapéas vio-
Betel th Bewolia yia th pagtopia tod James William McClendon kai €Eetalet nos
adtn h Bewola prmoel va Beel Epagpoyn otn ovYXEOvVNn EKKANCLACTIKN TIQAyHLatL-
Kotnta. Xto tekevtaio dpbpo tod tedxovs 6 Werner Thiede («Der kosmische
Christus bei Rudolf Steiner und Teilhard de Chardin») magovoidlet ty i8éa tod
Tepopavod @rAocdé@ov kai kvELov éknmgoomrtov tis Beocopias Rudolf Steiner yid
1OV Koopkd Xo1oto kai thy énmidpaon mov eixe adth i i6éa otov TdAho iepéa
Pierre Teilhard de Chardin.

Alkategivn Toalapmobvn, Aékrogas K.A.,
Tufipa IHowavrikfis kai Kotvwvikis Ogodoyias A.I1.0.

2vva&n (tedxos 122, Angiitos-"Tovvios 2012)

210 AoV TedX0s 10D MeQLoS1kod PLA0EevETTaL TO §e0TEQO PEQOS TOD APLEQM-
patos pé Bépa «Kdhaon kal aiwvidtntar. X1o mE®TO Kelpevo pPe TITAo «XXOAL0 08
2xOAa 10D aylov Ma&ipov el Ths Kataotdoems 1OV AvOemnwy otov péNovia
ai®dva», 6 érniokomnos nE. Zaxovpiov kai "Epleyopivns *Abavdaoios Tégruits avi-
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XVEVEL ATIAVINOELS OXETIKA peE Th B¢on 10D avhedmov otov péAhovia al@va, émi Tii
Baoel évos XxoAiov 10D ayiov Maipov («61" anokglols meods @arkaooiov») o
ovvagpmnon kai pé GAAa OXeTika Keipeva tov, deixvovias Ot otd keipeva avta
ékpoalovtal Baoikes O¢oets ths Eoxatoroyikiis Beoroyias 100 Ma&ipov.

210 6e0t1eQo Keipevo pe Titho «’Ayarn mo Oegun and th @AOya TS yéevas.
‘OQlopéves AQATNENOELS AV OTLS €0xatoloylkes Oéoets tod apPa loadak tod
Ybpov», 6 Kovotaviivos Kogvapdkns, apod émonpdvel doxika th onpaocta tis
avoowroroyikiis oképews tod ApPa Toadk, O nEoPel o¢ pia ovvortikn EkBeon
TV €0XATONOYIKDV OE0EDV TOV, EMIKEVIQMVOVIAS Ot SLOKOALA EQUNVEVLTLKAS
TEOOEyyLons Tis megl yéevas Sidaokaiias tov. "Emxelpmvias va npoo@éget pid
dndvinon otd gedtnpa «&av i dydnn tod Geod eival ioxvdtegn arnod 1o Sikaiw-
pa tod avhedmnov va tov dgvnel, tote old eivat i O¢on tis EhevOepias péoa otov
TVeLPatiko Koopo tod ‘Toadk;» 0 ovyyoagpéas émonpaivel petatd aMAwv 1o
avBowmoloylkd kai xgrotohoyikd vropadeo tiis éoxaroroyias tod “loadax. ‘H
Baooa Kovioopd otd ketpevo s «Kohaon kai mapadeioos otd Buldvrio», Aap-
Bavovtas agogpn ano v «’Anoloyia mpos Aativovs Sevtéga» 10d Mdagkov 10D
EdyevikoDd, 10 mingéatego Dotegofulavivo oypatikd keipevo yud 1o 0épa tis
KoAdoews, Onws émions kai v neglooéovoa atpdopatea tis 2ovodov tis deg-
odgas-Orweevtias, BA &mxelpnoel pid émhektikn, 6oo kai iSiaitega xpnopun
10TOQIKN EMoKOnnon OQLOHEVMV EQUNVELTIKGYV PACEWV OTO TAaiolo tiis Bula-
vuwviis Beoloyikiis oképns yid 1o Gatnpa adto (Tx. Ava@ogikda pe TOv AOyo tod
’Eotavgwpévov «apnv ool Aéym onpegov pet’ Epod €on év 1@ nagadeiog», o¢
oxéon pg Tov 1o Bemonons 10D &néKelva, Ty AviLpetdmmon tod Qiyeviopod
Kai pavixaiopod), Bewedvias 41t Pe Ty MOALTIOIKIAN Kai AvolKTth adth EQUNnvev-
tkn magddoon 10 Bulavuio dgaigeoe ano tov ékkAnolaotikd Beopd €va 1oxvo
RECO EMPOATLS, TIQOOTATEDOVIAS TO AVOQMOTILVO TIROOMITIO.

‘O 1. Nikoraos AovSoikos otd teevtaio dpHo tod APlegm®paros pe titho
«Ano v @oon ks Kohaon otov ITapdderoo tiis katd ¢von nmpoaigeons» Stakoi-
VEL AEXLKA TOLS §VO TEATIOVS TIPOGEYYLONS TV £0XATWV MOV EMKEATNoayv oth XQL-
otavikn Oeoloyia 1000 oty Avaton 600 Kai otnv Avon: Tov Sikaviko kat tov
OVIOAOYLKO. XTth gvvéxela 0d empeivel otny mpotepatdnta tis OVIoAOyIkiis kata-
vonons 100 I[Tagadeioov kai tiis KéAaons othv nategikn Oeoloylia tiis *Avatoiis
Kai t dtacvvdeon tns pe thy EAevBegia, 6oL ovykekQLpévVa TO Baoiko Enitevypa
100 Ma&ipov 8&v Boloketal 1000 oth Siakgion eLOKOD Kal yvwpikoDd BeAnparos
600 otn Badia ovvdeon peta&v tovs. “Eva onpavitkd pHEQOos tod KELPEVOL £rTiKe-
vipwverat oto va avadeiEel thv dotoxia, Katd OV ovyyea@Ea, OLYKEKQLUEVWV
Spewv Tis odyxpovns ENnvikiis Beodroyias (Xo. Twavvagds), 6mov i gvon tavrti-
Cetal mpos thy mtwon. Xtnh ovvéxela 6 O.N. ITarnabavaciov otd keipevo tov «Ta-
Ei81 010 Kévreo 10D Bagovus. ‘H xplotiavikn tegamootoin évav ai@va peta 1o Xo-
véio 10D "ESipBodoyov (1910)», mpoPaivel o€ pid kotrikn aEtoAdynon tdv {n-
TNPATV oL TEONnKav otod nedilo Tis leQAaMOOTOAiS 0f §1aXQLOTLAVIKN TTQOOTITIKN,
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HETa Amod 1O KOUPLKO MAyKOOHLO0 1eQAmOOTOAKO cLvESQLO ToD ESippovgyov (10
MIEQLEXOIEVO Kal Thv dvaykaidtnta Tis iepanootoldis, n évvola tiis magadoons, n
1€QATOCTOAN OTAY «vEa ATELQO» TV BETK@Y EMOTNP@Y, N BEoN TAS XQLOTLAVIKTiS
pagtveias otov SnpdoLo XMEOo K.4).

TO tedx0s OAOKANQMVETAL PE KQLTIKA 0XOALa Kal pagtvgies yua mpdowna (Ma-
vins Navrmaatns) kal kataotdoets (i aviidiactoAn tiis dgyias amnod tov £ogta-
OpO Tiis €0Qtiis 1@V To®V Tepaex®dv Ms Pawvopevo eloPOAfiS ATOHIKLOTIKMY VEO-
PLeAeVOEQV 18eMV GTOV SNPOCLO XMEO), OIS EMions Kai Ao Tis POVIIES OTAAES
SLaioyou g Tovs avayv@otes, 10 BLpAlo K.d.

Woxiis Apopot (tedxos 3, Mdios 2012)

‘O ém@avns Puxohoyos tis Ognokeias Antoine Vergote oto keipevd tov
«@gnokeia, maboroyia, Bepaneia» Slatvnmvel th BEon 6t h Beparneia tOV Poxo-
AOYLIK®V ToPAnpatmy d&v anotedodv thy drootoin eite ths ExkAnoias eite tiis
nvevpatikiis Cofis. *Avtifeta i dgiégwon t0d AvOemIoLv oTov Oed GTOXEVEL 0TIV
év XQLoT@) HETAPOQP®ON TOv Kal thv drégpaon tiis dywvias tod Bavatov. Xto
€nopevo apbo pe titho «H goviida poxdv otnv dgxaia "Exkinoia», 6 Thomas
Oden, negiSrafatvovias Keipeva s MEWTOXQLOTLAVIKAS TMEQLOSOL, AvadelkvdeL
v rowpaviikn éhevbepia tis agxéyovns *ExkAnoias, n 6moia Siakettar Hetikd
0T0 VA XQNOolporolel pefodovs mov mpooopolalovy pe tis onpegives Ppoxobega-
TIEVTIKES TEXVLIKES.

Yt ovvéxera ot Chr. Puchalski, D. Larson, Fr. G. Lu, otd peAétnpd tovs «'H
MIVELPLATIKOTNTA OTA EKMALSELTIKA TIQOYQANATA TiS PUXLATOLKAS €iducdTNTAS»
oklaypa@odv v katdotaon mov &rikeatel otis H.IT.A. otis pépes pas avago-
owka pe ty ékmaibevon t@v Ppoxiatgwv o¢ Bépara Oonokeias. ‘O Nikntas Kav-
K10s 010 apHo 1ov «'H oeEovaikn {wn oty EooTTikn Tis moltpavikils 6eolo-
yias kai tis PpoxoBepaneias» dnonelpdral éva Eekabaplopa v Gpwv Kai v
MaQApETQMV TS 10TOQIKA ouykgovoLakiis oxéons peta&d "ExkAnoias kal poxode-
paretas. 210 0o e TOV TiTho «ADOKOAOL XAQAKTQES OTNV évopla: cLVLTIAQEN
Kat oop@iioon» 6 . Merétios Webber ovdntd 10 koilowpo Jatnpa v meofin-
HATIK@V TTQOOMTIKOTATMY OQLOUEVAV TILOTMV KAl TMV SLOAELTOLEYLMDV TIOL UMOQET
va gme£Qouy eDELTEQRA OTO EKKANOLAOTIKO 0Mua. Xth cvvéxela magatifetat £va
anéonacpa anod pia EEaviinpévn gyaoia tod Iwdvvn Kogvapdkn pe titho «'H
apgdvpia 1od ¢enpov pumootd otodv Oed», otod 6molo 6 ovyypagéas amorvmnw-
VEL PE SUVAPLKO TEOTIO T PLXOAOYIKN Epmelpia TV EpnPmv évavil tod 1eQod.

TO tedxos ovvexiletal pe th ovvévievEn tiis ém@avods Ppoxavardroias Ana-
Maria Rizzuto ndvw o¢ {ntnpata mod drrroviat otn oX€0n TV PUXOAOYIKDV £rL-
OTNU@V Pé Thy Tiotn, Th OTAAN y1d el8Noels-xQoviKd, tis ovintnoets navm ot on-
pavikda Bropatikd keipeva Snws €nions Kai AVILTQOOMmIEVTIKES PUXAVANVTIKES
TIEQUTIMOELS TIOL AMALTODY TOV MEOTEKTIKO OXOALATUO.
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The Greek Orthodox Theological Review (topos 55, teoxn 1-4/ 2010)

10 10éX0V 1ebX0s T0D TEQLoSIKOD Ths EAANVOEOOS0ENS OeoAoyIKiiS YXOARS
100 Tipiov Xtaveod, 10 OMoTo KUKAOPOQET HE MLA HIKQN XQOVIKN KaBvotégnon,
@1 oEevodvral Kelpeva MolkiAov EviLapépovios, Orws £Mons kat oe1Qa EMionpmv
MatELagXik@v kai dAAwv &ykvkAiwv. Xto me®dto keipevo pé titho «Ecumenical
Patriarch Bartholomew and the Synaxis of Orthodox Primates in Constantinople
in 2008» 6 1. Thomas FitzGerald £EetaZel th orovdatodtnta tiis Xovagns tov Igo-
kabnpévov v "*00086Ewv "ExkAnoi@dv otd ®avdgr 10 2008 &neta ano moo-
okAnon tod Oikovpevikod ITatgiapxn, ds pia mEd&n n émnola évioxvoe Tis AQxes
Kai tovs Seopovs évdrntas kai cvvodikotntas tis *OpB680Ens "ExkAnaias otny
TIQOOTITLKN TS KOLVAiS LaQTvuoias Ins moos tis oLYXQOVES TIQOKANCELS TOD KOOHOV.

Yy ovvéxela O . Maximos Aghiorgoussis e 10 debgo tov «The Meaning of
Christian Baptism for the Baptized and for the Church» cvvexilel tis okéPeLs TOVL
ano maraldreQo KeLPevo Tov ave oty évvola kai 1o nepiexopevo tod Barmtiopa-
108, ov{ntmvias Pacikes OEELS THV ONPAVILK@Y S1AXQLOTLAVIKDY KELPEVDV, OTIMS
100 BEM 100 ITaykoopiov Xoppoviiov *ExkAnoidv kai tod Becoming a Chri-
stian: the ecumenical implications of our Christian Baptism (Faverges, 1997), rgo-
KELLEVOL va avadel&el th ovppmvia tovs TEOs thy nagddoon tiis *OEOOS0ENS
*ExkAnotas. ‘O Magios Mrnéylos oto dpfgo tov «Inter-Religious Dialogue in By-
zantine Thought: The philosophical and Theological Contribution of John of
Damascus» pé¢ agetngia ty ngoowrmikdnta kai 1o £gyo «Atdhoyos avapeoa og
gva Yapaknvo kal éva Xorotiavdr 1od Todvvn Aapaocknvo £Eetdlet tis Baoikes
nagapérgovs tod drabgnokelakod drardyov petaty Xorotiavdv kai MovoovA-
Havov, oL tis évromilel otnv avhpmrivn éhevbepia kai 1o mEOPAnpa 1od kakod.

‘O *Agxieniokornos Topdavov kat aons *AAavias *Avaotdoctos Iavvovidtos
oto0 apbgo tov u¢ titho «Byzantine and Contemporary Greek Orthodox
Approaches to Islam» mQoo@éQel APXIKA LA TOTOQLKN EMLOKOTNON TV LMV Qd-
oewv 10D Staldyov 10D Xrottaviopod pe 1o Tohap oto Bulavuo (amno tov & at.
péxot ta péoa tod 14 ai., Tpnyopros Maiapds, Adtokpdrogas Mavovni 6 B' 6
ITahatoAdyos k.d.), Tis tétagrns mepldSov oyfis kal LOVOAGYoL ToL Emkedtnos
ano ty ITwon tis Kwvotavitvoonoiems péxet tov 19° aidva, yid va @tdoel otis
TIQOOTTLKES Kal ta aS1éEoda tits ovyxgovns @aons tod §taidyov kai thy idiattegn
ovpBoin tiis *Opbodotias o° avtdv. “O m. Stanley Harakas o010 dpboo tov pé tit-
Ao «Presuppositions for the Ethical Method in St Gregory the Theologian’s Five
Theological Orations», oD Eekivnoel pe oOVIopa PLoyoa@ikd otoxeia yid tov
peyaro Karmmadokn IMatépa, Oa émxeignoet va avadeiEet 1o évéiagégov t1od Oeo-
AOyov adtod yia dntnpata ndikis gHoems Mo Exovy Tis Eiles Tovs atis Beoloyikes
MEMOLONOELS TOL, MROOPEQOVTAs £Tal Th Suvatdnta va neQLyQa@el N AOIKN okEPn
Kai pebododoyia tov.

210 pelénpa pe titho «A Radiant Theology: The Concept of Light in Pseudo-
Dionysius» 6 Jonathan Morgan £Egtael thv évvola 10D «@mtds», pid évvola pe
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onpaviikn Ogoloylkn magadoon kai xgnon oty 10VSALO-XQELOTIAVIKN Kal Tate-
QKN oKkEPN, YLA VA EMIKEVIQMOEL TO EvELapéQov Tov otdV TEdMo oL dglomoteital
0Ta *AQeomayntikd Kelpeva yid va megya@el 6 «ayvmotos» @£0s kal h omtnoild-
dns dpaon tov otnv ktion. ‘O Andrew Klager ot0 dp0go tov pé titho «Free Will
and Vicinal Culpability in St Gregory of Nyssa’s De vita Moysis» émOopel pe pa-
on 1o €gyo avtd tod T'onyopiov Nvoons va avadeiEel thv avrianpn tod Kanmnado-
kn IMatéga yia v éievbegia tiis BovAncews otd GdS Tfis maotnpoioyias tov,
Onws émions kai va arotvnmoet thy avOpmmivn évoxn kal th Hela andvinon og
avth, o¢ ovvagnon pg Ty adtopeppia 0d dvhpwrov mov xagaktnilel th dia-
m\okn tiis éAebOens fodANONS HE Ty Avorakon.

‘O Richard Barret ot0 GpBgo tov «Byzantine Chant, Authenticity, and
Identity: Musicological Historiography through the Eyes of Folklore» Siepevvd
Ty edcAnPn kat xgnon tis fulavrvits parpwdias oto mAatoto tis dvtikiis *Op-
Bobdotias kai th draovvdeon s pe Bépata £Ovikis, MOMTIONLKRAS TALTOTNTAS, TIO-
Attikiis K.4. 210 perétnpa pe titho «Theos Philanthropos: Paul Evdokimov’s Theo-
logical Witness» 0 Stavros Fotiou negiyodgel 1ovs pactkobs dEoves tiis Oeohoyukiis
pagwoeias 100 Eudokimov otd miaioio tod ovyxgovov Sutikod kdopov (6 ‘Incods
Xolotos @s 6 Oegods mob ayand tov dvhpwro, h ExkkAnoia ®s 1 kowvotnta mov
ayand tov Ogo, i AvO®OMIVN MtMon Ms AnodeEupn tis aydnns t10d G£od K.AML).

210 4pBo mobd dkorovbel pe titho «Florovsky’s Tradition» 6 Ross Sauve £Ee-
talet tis Paocikes mMagap£rgovs tod TEAMOL oL yiveral katavonth n évvola tiis
IMapadoons (avOeviia, bragErakos xagaktngas tis [Tagadoons, Méyas BaoiAet-
0s, Bikévrios ék Aglpivov) oto £oyo 1od PAmQEOPoKL 0 cuvdeTnon TEOS TO TMEO-
YOG Tov yid th Neo-mategikn oOvOeon Kal tOv «xQLotlavikd EANNVIORO», ava-
Sewcvdovras éyehlaves kal dMes émppoes otn oképn tov. ‘O Petros Toulis ot
ap0Bgo tov «Theophanes of Nicea’s Five Orations on the Light of Tabor: Palamite
or Thomistic Influence on his theology» &Eetalet 10 £gyo €vos OxL 1000 yVwoToDd
novxaotii BeoAdyov 100 Oeo@davn 10D B’ MntgpomnoAitn Nukaias, mQokelpévov va
Sraievkdvel péoa ano ty ggunveia tis £vvolas 1od coUPOAOL Kal Tiis eikdvas kai
m 8i8aockalia tov yia thy évegyelakn Baon tis Béwons 100 avBpmnov, £av oto
€oyo 10D Be0AOyoL adTOD VITAEXOLV EMEEOES Arod Ty oxetikn §itdaokaiia 100
Tonyogtov 100 ITarapd i tod Owud tod *Aktvamn. ‘O Thomas Heffernan oto pe-
Aétnpa mod dkoAovOel pg titho «Martyrdom, Charisma, and Imitation: Paths to
Christian Sanctity» MQOOQEQEL EQUNVELTIKN MEOCEYYLON OTO VONpa Kai 1o TMeQLe-
XOUEVO T0D 6OV «pHaETOELO», Avadelkvdovias th onpacia tov MS Xaglopa Kat pi-
pnon kai tehlka ®s 680 oty mogeta mEoOs Thy xgrotiavikn tedetotnta. To tedxos
OAOKANQMVETAL [E OELQA EMONUMY EKKANOLACTIKDY KELLEVWV KAl EYKUKALOV.

International Journal of Orthodox Theology (1opos 2, tedxos 4/ 2011)

TO S1e0ves 0066050 Beoroyko TeELod1kO International Journal of Orthodox
Theology, mov kvkho@opel ot niektpovikn (http://orthodox-theology.com/) kai
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gvrorn pooen, @AoEevel de0oa MokiAov Ev8La@EQOVTOS 0¢ PAOIKES EDQWTIATKES
yADooes. X10 tehevtaio tedxos megrhapfavoviat petatd dMwv deboa kvoiws
avBowmooylkod Ev8LapéQovios péoa amnod EQunveia Tis MateQLkis KLELWS maga-
Soons, 010 MAaiolo 10D oikovpevikod mEofAnpatiopod, onws td «‘Christus hat
nie gelacht?” Nachdenkenuber eine Theologie des Lachens in ‘ernster Zeit’»
(Karl-Josef Kuschel), «Humility in the writings of Meister Eckhart and Gregory
Palamas» (Adrian Ignat), «Hierarchic Anthropology of Saint Maximus the Con-
fessor» (Kyrill kad Methody Zinkovskiy), «Menschenbild im Dialog. Grund-
fragen und neue Herausforderungen der Anthropologie» (Johanna Rahner),
«Religiose Erziehung. Anthropologische und (religions-)padagogische Einsi-
chten» (Werner Ritter), «Okumenische Anthropologie. Grundlagen und ge-
sellschaftliche Relevanz» (Daniel Munteanu) k.d.

NikoAaos *Aompovins
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