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John Hick:
^∏ «ÎÔÂÚÓ›ÎÂÈ· â·Ó¿ÛÙ·ÛË» ÛÙc £ÂÔÏÔÁ›·

∂¶π™∫√¶√À ∞µÀ¢√À ∫Àƒπ§§√À ∫∞∆∂ƒ∂§√À*

\∂Óá ÛÙe ¯áÚÔ ÙÉ˜ ‰È·ÏÂÎÙÈÎÉ˜ £ÂÔÏÔÁ›·˜ ÛÙd˜ ÚáÙÂ˜ ‰ÂÎ·ÂÙ›Â˜ ÙÔÜ Îã
·åÒÓ· ÁÈa ÙeÓ Karl Barth1 ï ÃÚÈÛÙÈ·ÓÈÛÌe˜ àÔÙÂÏÂÖ Ùc ÌÔÓ·‰ÈÎc àÏËıÈÓc ıÂ›·
àÔÎ¿Ï˘„Ë ÛÙeÓ ÎfiÛÌÔ Î·d Ôî ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜ àÔÙÂÏÔÜÓ öÎÊÚ·ÛË àÈÛÙ›·˜
(“Unglaube”), Ôî ‰b ç·‰Ô› ÙÔ˘˜ ¯·Ú·ÎÙËÚ›˙ÔÓÙ·È ó˜ ôÓıÚˆÔÈ ¯ˆÚd˜ £Âfi
(“gottlos”), Ôî ıÂÔÏfiÁÔÈ ÙÔÜ ıÚËÛÎÂ˘ÙÈÎÔÜ ÏÔ˘Ú·ÏÈÛÌÔÜ ÛÙe ‰Â‡ÙÂÚÔ ≥ÌÈÛ˘
ÙÔÜ ú‰ÈÔ˘ ·åáÓ· ÚÔÛ·ıÔÜÓ Ìb àÊÂÙËÚ›· Ùe XÚÈÛÙÈ·ÓÈÛÌe Óa ëÚÌËÓÂ‡ÛÔ˘Ó
‰È·ÊÔÚÂÙÈÎa Ùe Ê·ÈÓfiÌÂÓÔ ÙÉ˜ ÔÏÏ·ÏfiÙËÙ·˜ ÙáÓ ıÚËÛÎÂÈáÓ Î·d Ùc ÛËÌ·Û›·
ÙÔ˘˜ ÁÈa Ùc ÛˆÙËÚ›· ÙÔÜ àÓıÚÒÔ˘. ∫·Ù\ ·éÙc ÙcÓ ëÚÌËÓÂ˘ÙÈÎc ÚÔÛ¿ıÂÈ· ï
ÃÚÈÛÙÈ·ÓÈÛÌe˜ ‰bÓ àÔÙÂÏÂÖ ·Úa ÌÈa öÎÊÚ·ÛË ÙÉ˜ ıÚËÛÎÂ˘ÙÈÎÉ˜ àÏ‹ıÂÈ·˜, ì
ïÔ›· ıa Ú¤ÂÈ Óa Á›ÓÂÈ ‰ÂÎÙe ¬ÙÈ Û˘Ó˘¿Ú¯ÂÈ Ìb ÔÏÏ·Ïb˜ ôÏÏÂ˜ ·ÚÔÌÔ›Ô˘
Âú‰Ô˘˜ âÎÊÚ¿ÛÂÈ˜. \∂aÓ ·éÙe åÛ¯‡ÂÈ, àÔÎÏÂÈÛÙÈÎb˜ j âÌÂÚÈÂÎÙÈÎb˜ ıÂˆÚ‹ÛÂÈ˜
ÙáÓ ôÏÏˆÓ ıÚËÛÎÂÈáÓ âÎ Ì¤ÚÔ˘˜ ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ ‰bÓ ö¯Ô˘Ó àÍ›· Î·d ÎÜÚÔ˜.
^∏ £ÂÔÏÔÁ›· çÊÂ›ÏÂÈ –Û‡ÌÊˆÓ· Ìb ÙÔf˜ ÂåÛËÁËÙb˜ ÙÔÜ ıÚËÛÎÂ˘ÙÈÎÔÜ ÏÔ˘Ú·-
ÏÈÛÌÔÜ– Óa àÍÈÔÏÔÁ‹ÛÂÈ âÎ Ó¤Ô˘ ÙeÓ ÎfiÛÌÔ ÙáÓ ıÚËÛÎÂÈáÓ âÁÎ·Ù·ÏÂ›ÔÓÙ·˜
ÙcÓ ÚÔ‚ÔÏc ÌÈÄ˜ àÍ›ˆÛË˜ ñÂÚÔ¯É˜ à¤Ó·ÓÙÈ Û\ ·éÙ¤˜.

^∏ âÓ·Û¯fiÏËÛË Ìb Ùd˜ ÚÔÙ¿ÛÂÈ˜ Î·d Ùd˜ ı¤ÛÂÈ˜ ÙÔÜ Ï¤ÔÓ ÛËÌ·ÓÙÈÎÔÜ âÎ ÙáÓ
ÂåÛËÁËÙáÓ ÙÔÜ ıÚËÛÎÂ˘ÙÈÎÔÜ ÏÔ˘Ú·ÏÈÛÌÔÜ qÙ·Ó Î·d àÔÙÂÏÂÖ àÓ·ÁÎ·ÈfiÙËÙ·,
‰Â‰ÔÌ¤ÓÔ˘ ¬ÙÈ ·Úa Ùd˜ ÔÏÏ·Ïb˜ ÎÚÈÙÈÎb˜2 Ôf ‰¤¯ÙËÎ·Ó Ôî ı¤ÛÂÈ˜ ÙÔ˘, à‰È·Ì-
ÊÈÛ‚‹ÙËÙÔ ·Ú·Ì¤ÓÂÈ ¬ÙÈ ï John Hick ôÛÎËÛÂ Î·d àÛÎÂÖ âÈÚÚÔc Ûb ÌÈa ÏÂÈ¿-

* ^√ \∂›ÛÎÔÔ˜ \∞‚‡‰Ô˘ Î. ∫‡ÚÈÏÏÔ˜ (∫·ÙÂÚ¤ÏÔ˜) ÂrÓ·È ∫·ıËÁËÙc˜ ÙÉ˜ £ÂÔÏÔÁÈÎÉ˜ ™¯ÔÏÉ˜
\∞ıËÓáÓ.

1. BARTH K., Die Kirchliche Dogmatik I, 2, Zürich 1938, 327.
2. µÏ. G. D’ COSTA (Ed.), Christian Uniqueness Reconsidered. The Myth of a Pluralistic

Theology of Religions, Maryknoll 1990. ∆e Û˘ÏÏÔÁÈÎe ·éÙe öÚÁÔ àÔÙÂÏÂÖ à¿ÓÙËÛË ÛÙe ÚÔË-
ÁËıbÓ öÚÁÔ ÙáÓ HICK J.-KNITTER P. (Ed.), The Myth of Christian Uniqueness. Toward a
Pluralistic Theology of Religion, Engene 1987. µÏ., â›ÛË˜, SERETTI M., (Ed.) The Uniqueness
and the Universality of Jesus Christ. In Dialogue with the Religions, Gran Rapids/Michigan 2004
(=Unicità e universalità di Gesù Cristo: in dialogo con le religioni, Milano 2001).
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‰· ôÏÏˆÓ ıÂÔÏfiÁˆÓ, ù¯È ÌfiÓÔ Î·Ù\ àÚ¯cÓ ÛÙeÓ àÁÁÏÔÛ·ÍˆÓÈÎe ¯áÚÔ àÏÏa ·-
ÁÎfiÛÌÈ·3, œÛÙÂ ·éÙÔÓfiËÙ· Óa ÚÔÎ·Ï¤ÛÂÈ Î·d ÙcÓ àÓÙ›‰Ú·ÛË ÙÔÜ Joseph
Ratzinger4, ï ïÔÖÔ˜ Ì·˙d Ìb ÔÏÏÔf˜ ôÏÏÔ˘˜ ñÂÚ·Ì‡ÓıËÎÂ ÙáÓ ·Ú·‰Ô-
ÛÈ·ÎáÓ ı¤ÛÂˆÓ. \∞ÓÂÍ¿ÚÙËÙ· àe ÙcÓ ÎÚÈÙÈÎc Ôf ÙÔÜ àÛÎ‹ıËÎÂ ï ıÚËÛÎÂ˘-
ÙÈÎe˜ ÏÔ˘Ú·ÏÈÛÌe˜ Î·ÙfiÚıˆÛÂ Óa Î·Ù·Ï¿‚ÂÈ Î·Ùa Ùe ‚ã ≥ÌÈÛ˘ ÙÔÜ ÂÚ·ÛÌ¤-
ÓÔ˘ ·åÒÓ· ÌÈa ÛËÌ·ÓÙÈÎc ‰È·ÎÚÈÙÈÎc ı¤ÛË ·Ú¿ÏÏËÏ· Ìb ÙcÓ àÔÎÏÂÈÛÙÈÎc Î·d
âÌÂÚÈÂÎÙÈÎc ıÂÒÚËÛË (“Exclusivismus - Inclusivismus”) ÛÙe ¯áÚÔ ÙÉ˜ £ÂÔÏÔ-
Á›·˜ ÙáÓ £ÚËÛÎÂÈáÓ Ôf ‰ÈÂÚÂ˘ÓÄ ÙcÓ ÛˆÙËÚÈÔÏÔÁÈÎc àÍ›· ÙáÓ £ÚËÛÎÂÈáÓ
àe ÙcÓ çÙÈÎc ÁˆÓ›· ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ5.

1. ^∏ ∫ÔÂÚÓ›ÎÂÈ· â·Ó¿ÛÙ·ÛË ÛÙc £ÂÔÏÔÁ›·

∂rÓ·È ÁÂÁÔÓe˜ ¬ÙÈ ÛÙd˜ ^∏ÓˆÌ¤ÓÂ˜ ¶ÔÏÈÙÂÖÂ˜ ÙÉ˜ \∞ÌÂÚÈÎÉ˜ Ôî ÂÚÈÛÛfiÙÂÚÔÈ
ıÂÔÏfiÁÔÈ Î·Ùa Ùd˜ ÙÂÏÂ˘Ù·ÖÂ˜ ‰ÂÎ·ÂÙ›Â˜ ‰bÓ àÛ¯ÔÏÔÜÓÙ·È Ï¤ÔÓ Ìb Ùa ·Ú·‰Ô-
ÛÈ·Îa ‰ÔÁÌ·ÙÈÎa ÚÔ‚Ï‹Ì·Ù· Î·d ı¤Ì·Ù· ÙÉ˜ £ÂÔÏÔÁ›·˜, àÏÏa âÓ‰È·ÙÚ›‚Ô˘Ó
ÂÚÈÛÛfiÙÂÚÔ Ûb ıÚËÛÎÂÈÔÏÔÁÈÎa ÚÔ‚Ï‹Ì·Ù· ıÂˆÚÒÓÙ·˜ ¬ÙÈ ö¯ÂÈ Ï¤ÔÓ ·Ú¤Ï-
ıÂÈ ì âÔ¯c ÛÙcÓ ïÔ›· Ùa ‰fiÁÌ·Ù· ÊÒÙÈ˙·Ó Î·d Î·ıfiÚÈ˙·Ó àÔÎÏÂÈÛÙÈÎa Ùc
˙ˆc Î·d ÙcÓ ≈·ÚÍË ÙáÓ àÓıÚÒˆÓ6. \∂ÎÂÖÓÔ Ôf Û‹ÌÂÚ· ö¯ÂÈ ÛËÌ·Û›· ÂrÓ·È Óa
ëÚÌËÓÂ‡ÛÂÈ Î·d Óa ÓÂÔÓÔËÌ·ÙÔ‰ÔÙ‹ÛÂÈ Î·ÓÂd˜ Ùd˜ ·Ú·‰ÔÛÈ·Îb˜ ‰ÔÁÌ·ÙÈÎb˜
ÚÔÙ¿ÛÂÈ˜, àÓ·ÌÊ›‚ÔÏ· ‰b ·éÙb˜ Ôf àÊÔÚÔÜÓ Ùc ÃÚÈÛÙÔÏÔÁ›·, ñe Ùe Êá˜ ÙÉ˜

3. µÏ. D’ COSTA G., John Hick’s Theology of Religions. A critical evaluation, Lanham-New
York-London 1987, 1 ë. ∂rÓ·È ¯·Ú·ÎÙËÚÈÛÙÈÎe ¬ÙÈ ï P. SCHMIDT-LEUKEL, Was will die
pluralistische Religionstheologie?, Münchener Theologische Zeitschrift 49/4 (1998) 307-304,
ïÌÔÏÔÁÂÖ ¬ÙÈ çÊÂ›ÏÂÈ Ùe ¤Ú·ÛÌ¿ ÙÔ˘ àe ÙcÓ âÌÂÚÈÂÎÙÈÎc ÛÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎc ıÂÒÚËÛË ÙáÓ
ôÏÏˆÓ ıÚËÛÎÂÈáÓ ÛÙÔf˜ ‰È·ıÚËÛÎÂ˘ÙÈÎÔf˜ ‰È·ÏfiÁÔ˘˜ (ÛÂÏ. 319).

4. µÏ. JOSEPH KARDINAL RATZINGER, Glaube-Wahrheit-Toleranz. Das Christentum und die
Weltreligionen, Freiburg-Basel-Wien 2003, 93-111, ï ïÔÖÔ˜ Ìb ı·˘Ì·ÛÌfi (110-111) ·Ú·ÙËÚÂÖ:
“Betrachtet man die geistesgeschichtliche Konstellation.., dann muß es geradezu als ein Wunder
erscheinen, daß trotz allem immer noch christlich geglaubt  wird -nicht bloß in den Ersatzformen
von Hick, Knitter und anderen, sondern mit dem vollem, heiteren Glauben des Neues
Testaments, der Kirche aller Zeiten”. ∆√À π¢π√À, Zur Lage von Glaube und Theologie heute,
Communio 25 (1996) 361. AEBISCHER - CRETTOL M., Vers un oecuménisme interreligieux.
Jalons pour une théologie du pluralisme religieux, Paris 2001, 425-426.

5. µÏ. Û¯ÂÙÈÎa Ùe ÌÂÙ·ÊÚ·ÛÌ¤ÓÔ ÛÙa ëÏÏËÓÈÎ¿ (àe ÙeÓ ¶. ^ÀÊ·ÓÙÉ) öÚÁÔ ÙÔÜ R. GIBELLINI,
^∏ £ÂÔÏÔÁ›· ÙÔÜ ÂåÎÔÛÙÔÜ ·åÒÓ·, \∞ı‹Ó· 2002, 633-648.

6. BRAATEN C., No Other Gospel. Christianity among the World’s Religions, Eugene 1992.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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ÔÏÏ·ÏfiÙËÙ·˜ ÙáÓ ıÚËÛÎÂÈáÓ Ôf àÓ·ÁÎ·Ö· ÛÙe Û‡Á¯ÚÔÓÔ ÎfiÛÌÔ ‰bÓ ÌÔ-
ÚÔÜÓ Óa ñ¿Ú¯Ô˘Ó àÔÌÔÓˆÌ¤Ó· ¯ˆÚd˜ Î·ÌÈa â·Ê‹, âÓá ï ÙÚfiÔ˜ ÙÉ˜ â·ÊÉ˜
Î·ıÔÚ›˙ÂÈ àÔÊ·ÛÈÛÙÈÎa ÙcÓ ÂåÚËÓÈÎc Û˘Ó‡·ÚÍË. ªÈa Ù¤ÙÔÈ· ÚÔÛ¿ıÂÈ· Û˘-
ÓÈÛÙÄ ì ıÂÔÏÔÁÈÎc ÛÎ¤„Ë ÙÔÜ John Hick7. ¡ÔÌÈÎfi˜, ıÂÔÏfiÁÔ˜, ÊÈÏfiÛÔÊÔ˜ Î·d
¿ÛÙÔÚ·˜ ÙÉ˜ ¶ÚÂÛ‚˘ÙÂÚÈ·ÓÉ˜ \∂ÎÎÏËÛ›·˜ ÛÙcÓ \∞ÁÁÏ›·8 ‰ÈÂÙ¤ÏÂÛÂ Î·ıËÁËÙc˜
Ûb ¶·ÓÂÈÛÙ‹ÌÈ· ÙáÓ ∏.¶.∞ (Cornell, Princeton, Cambridge Î·d Claremont)
Î·d ÙÔÜ Birminghan, ¬Ô˘ ˙ÒÓÙ·˜ Ì¤Û· ÛÙe ÔÏ˘ÔÏÈÙÈÛÌÈÎe ÂÚÈ‚¿ÏÏÔÓ ÙÉ˜
fiÏË˜ qÏıÂ Î·Ùa Ùc ‰ÂÎ·ÂÙ›· ÙÔÜ 1960 Û\ â·Êc Ìb Ùd˜ ôÏÏÂ˜ ıÚËÛÎÂ˘ÙÈÎb˜ ÎÔÈ-
ÓfiÙËÙÂ˜ ÙÉ˜ fiÏË˜, ÚÄÁÌ· Ôf Û˘Ó¤‚·ÏÂ àÔÊ·ÛÈÛÙÈÎa ÛÙe Óa âÁÎ·Ù·ÏÂ›„ÂÈ
ÙcÓ ·Ú·‰ÔÛÈ·Îc Û˘ÓÙËÚËÙÈÎc Âé·ÁÁÂÏÈÎc ÛÙ¿ÛË à¤Ó·ÓÙÈ Û\ ·éÙ¤˜, ÁÈa Óa
àÓ·˙ËÙ‹ÛÂÈ àÍÈfiÈÛÙÂ˜ Î·ÈÓÔ‡ÚÁÈÂ˜ à·ÓÙ‹ÛÂÈ˜ ÛÙa âÚˆÙ‹Ì·Ù· Ôf öıÂÙÂ ì Û˘-
ÁÎÂÎÚÈÌ¤ÓË ÂÚ›ÛÙ·ÛË. ^π‰Ú˘Ùc˜ Î·d ÚáÙÔ˜ ÚfiÂ‰ÚÔ˜ ÙÉ˜ çÚÁ¿ÓˆÛË˜ All Faith
For One Race (AFFOR) âÈÛÎÂÙfiÙ·Ó ÙÔf˜ Ó·Ôf˜ ÙáÓ ôÏÏˆÓ ıÚËÛÎÂ˘ÙÈÎáÓ
ÎÔÈÓÔÙ‹ÙˆÓ, ¬Ô˘ ‰È·›ÛÙˆÓÂ ÛÙd˜ àÎÔÏÔ˘ı›Â˜ ÙÔ˘˜ ¬ÙÈ ÔéÛÈ·ÛÙÈÎa ÙÂÏÔÜÛ·Ó
·éÙe Ôf ÙÂÏÔÜÛ·Ó Ôî ÃÚÈÛÙÈ·ÓÔd ÛÙd˜ ‰ÈÎ¤˜ ÙÔ˘˜. §¿ÙÚÂ˘·Ó ÙeÓ ú‰ÈÔ £Âfi, ‰Ë-
ÌÈÔ˘ÚÁe Î·d Î‡ÚÈÔ ÙÔÜ ÎfiÛÌÔ˘, ≤Ó· àÁ·ıe £Âfi, Î·ÏÒÓÙ·˜ ÙÔf˜ ÈÛÙÔf˜ Ûb öÚÁ·
‰ÈÎ·ÈÔÛ‡ÓË˜ Î·d àÁ¿Ë˜. ¢È·›ÛÙˆÛÂ ¬Ìˆ˜ â›ÛË˜ ¬ÙÈ ï Î¿ıÂ ÈÛÙe˜ ıÂˆÚÔÜÛÂ
Ùc ‰ÈÎ‹ ÙÔ˘ ›ÛÙË ó˜ àfiÏ˘Ù· ÌÔÓ·‰ÈÎ‹. ∞éÙe ıa àÔÙÂÏ¤ÛÂÈ ÙcÓ àÊÂÙËÚ›· ÙÉ˜
Ó¤·˜ ıÂÔÏÔÁÈÎÉ˜ ÙÔ˘ ÛÎ¤„Ë˜ Î·d ÙeÓ ˘ÚÉÓ· ÙÔÜ ¬ÏÔ˘ ÙÔ˘ ÚÔ‚ÏËÌ·ÙÈÛÌÔÜ.
¶Ú·ÁÌ·ÙÔÔÈÒÓÙ·˜ ÛÙc Û˘Ó¤¯ÂÈ· Ù·ÍÂ›‰È· ÛÙcÓ \πÓ‰›· (1974 Î·d 1975-1976)
Î·d ÛÙc Sri Lanka (1976) qÏıÂ Û\ â·Êc Ìb ÙeÓ \πÓ‰Ô˘˚ÛÌe Î·d Ùe µÔ˘‰ÈÛÌe Î·d
âÓÙ˘ˆÛÈ¿ÛÙËÎÂ àe Ùe ÓÂ˘Ì·ÙÈÎe ‚¿ıÔ˜ Î·d Ùc ‰‡Ó·ÌË ÙáÓ ‰‡Ô ·éÙáÓ ıÚË-
ÛÎÂÈáÓ. ÃˆÚd˜ ÔÙb Óa ·‡ÛÂÈ Óa ıÂˆÚÂÖ ÙeÓ ë·˘Ùfi ÙÔ˘ ÃÚÈÛÙÈ·Óe à¤ÎÙËÛÂ
‚·ıÌÈ·Ö· ÙcÓ ÂÔ›ıËÛË ¬ÙÈ Ôî ÈÛÙÔd ÙáÓ ôÏÏˆÓ ıÚËÛÎÂÈáÓ Á›ÓÔÓÙ·È Î·d ·éÙÔd
Ì¤ÙÔ¯ÔÈ ÙÉ˜ ÛˆÙËÚ›·˜ Ì¤Û· àe ÌÈa àÏËıÈÓc ÛˆÙËÚÈÒ‰Ë Û¯¤ÛË ÙÔ˘˜ Ìb ÙcÓ
·åÒÓÈ· ıÂ›· Ú·ÁÌ·ÙÈÎfiÙËÙ·9.

7. HICK J., God and the universe of faiths. Essays in the Philosophy of Religion, Oxford 1973,
130-131.

8. µÏ. BADHAM P., The Philosophical Theology of John Hick, ÛÙfi: P. BADHAM (Ed.), A John
Hick Reader, London 1990, 1: “Each of these disciplines has affected his approach: from his
legal training he learnt the need to weigh and evaluate; evidence, from philosophy he learnt the
importance, the clarity and coherence in argument; and from his theological and ministerial
training he obtained a wide knowledge of the history of Christian thought and the complexity of
Christian belief”.

9. BADHAM P., The Philosophical Theology..., 7-8.
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^√ John Hick Î¿ÓÂÈ ÏfiÁÔ ÁÈa ÙcÓ âÈ‚Â‚ÏËÌ¤ÓË ∫ÔÂÚÓ›ÎÂÈ· â·Ó¿ÛÙ·ÛË
ÛÙc £ÂÔÏÔÁ›· Ôf ¯ˆÚd˜ ôÏÏÔ Û˘ÓÈÛÙÄ ÌÈa àÓ·ÙÚÔc ÙÉ˜ Î·Ù·ÓfiËÛË˜ ıÂÌÂ-
ÏÈˆ‰áÓ ·Ú·‰ÔÛÈ·ÎáÓ ı¤ÛÂˆÓ: “Now the Copernican revolution in astronomy
consisted in a trasformation in the way in which men understood the universe
and their own location within it... And the needed Copernican revolution in
theology involves an equally radical transformation in our consception of the
universe of faiths and the place of our own religion within it”. µÂ‚·›ˆ˜, ÚdÓ
àe Ùe John Hick, ñÉÚÍÂ ï Wilfred Cantwell Smith, ï ïÔÖÔ˜ ÚÔÛ¿ıËÛÂ Óa
Î¿ÓÂÈ Î¿ÙÈ Ù¤ÙÔÈÔ10, ì ÁÂÓÈÎfiÙÂÚË âÈÚÚÔ‹ ÙÔ˘ ¬Ìˆ˜ ñÉÚÍÂ ÌÈÎÚfiÙÂÚË11. ∞éÙe
‚Â‚·›ˆ˜ çÊÂ›ÏÂÙ·È ÛÙe ÁÂÁÔÓe˜ ¬ÙÈ ï Smith ñÉÚÍÂ Î·d âÚÁ¿ÛÙËÎÂ ÂÚÈÛÛfiÙÂ-
ÚÔ ó˜ îÛÙÔÚÈÎe˜ ÙáÓ ıÚËÛÎÂÈáÓ Î·d ‰bÓ Î·ÙfiÚıˆÛÂ Óa àÓ·Ù‡ÍÂÈ ÌÈa Û˘ÛÙËÌ·-
ÙÈÎc ıÂÔÏÔÁÈÎc ı¤ÛË îÎ·Óc Óa ÂåÛ¤ÏıÂÈ ÛÙeÓ ˘ÚÉÓ· ÙáÓ ıÂÔÏÔÁÈÎáÓ ÚÔ‚ÏË-
Ì¿ÙˆÓ, àÌÊÈÛ‚ËÙÒÓÙ·˜ ÚÈ˙ÈÎa Î·d àÓ·Ù‡ÛÛÔÓÙ·˜ Ìb âÈ¯ÂÈÚ‹Ì·Ù· ı¤ÛÂÈ˜ Ôf
ıa ÌÔÚÔÜÛ·Ó Óa àÓ·ÙÚ¤„Ô˘Ó Ùd˜ õ‰Ë ·Ú·‰Â‰ÔÌ¤ÓÂ˜.

°Èa Óa Î·Ù·ÓÔ‹ÛÂÈ Î·ÓÂd˜ ‚·ı‡ÙÂÚ· Ùe ıÚËÛÎÂ˘ÙÈÎe ÏÔ˘Ú·ÏÈÛÌe ÙÔÜ J.
Hick ‰bÓ ÌÔÚÂÖ Óa àÁÓÔÂÖ Ùe ÂÚÈ‚¿ÏÏÔÓ Ì¤Û· ÛÙe ïÔÖÔ ·éÙe˜ ‰È·ÌÔÚÊÒıË-
ÎÂ. ™b ÌÈa ‚ÈÔÁÚ·ÊÈÎc ·éÙÔ·ÚÔ˘Û›·ÛË ï J. Hick âÍËÁÂÖ Ùe ÚfiÏÔ ÙáÓ ÚÔÛˆ-
ÈÎáÓ ÙÔ˘ âÌÂÈÚÈáÓ12 Ôf ÙeÓ ï‰‹ÁËÛ·Ó ÛÙc ‰È·ÌfiÚÊˆÛË ÙáÓ ı¤ÛÂÒÓ ÙÔ˘.
\∞e ·éÙe Ùe ÂÚÈ‚¿ÏÏÔÓ àÓ·‰‡ÔÓÙ·È Î·›ÚÈ· âÚˆÙ‹Ì·Ù·: \∞ÔÙÂÏÔÜÓ Ôî ôÏÏÂ˜
ıÚËÛÎÂÖÂ˜ àÁˆÁÔf˜ ÛˆÙËÚ›·˜; ªÔÚÔÜÓ ·éÙb˜ Óa ÛËÌ·›ÓÔ˘Ó Î¿ÙÈ ÁÈa ÙÔf˜ ÃÚÈ-
ÛÙÈ·ÓÔ‡˜; ¶ÔÈ¿ ÛËÌ·Û›· ö¯ÂÈ ï ÃÚÈÛÙe˜ ÁÈa ÙÔf˜ ç·‰Ôf˜ ÙáÓ ôÏÏˆÓ ıÚË-

10. ¶Ú‚Ï. HICK J., God has many names, Philadelphia 1980, 18: “A valuable clue to an
understanding of the world verigious situation, came from Wilfred Cantwell Smith’s important
book, The Meaning and End of Religion, first published in 1962 and already now a modern
classic of religious studies, with its convincing critique of ‘a religion’ and of the notion of religion
as contraposed sociotheological communities”.

11. ^√ D’ COSTA G., John Hick’s Theology of Religions.., 32 ıÂˆÚÂÖ ¬ÙÈ Âå‰ÈÎa ÛÙeÓ J. Hick
“Smith’s influence has been considerable. A significant point about Smith’s pluralism is its
theocentricism, rather than Christocentricism...One other significant factor...is his empasis on
all-loving God which he argues runs against the exclusivist strain that implies that only a small
minority can come to know and worship God”.

12. Ã·Ú·ÎÙËÚÈÛÙÈÎc ÂrÓ·È ì ÂÚÈÁÚ·Êc ÙáÓ âÌÂÈÚÈáÓ Ôf ôÛÎËÛÂ Ùe ÔÏ˘ıÚËÛÎÂ˘ÙÈÎe Â-
ÚÈ‚¿ÏÏÔÓ ÙÔÜ Birmingham. µÏ. HICK J., God has many names.., 17-18: “And occasionally
attending worship in mosque and synagogue, temple an gurdwara, it was evident to me that
essentially the same kind of thing is taking place in them as in a Christian Churchnamely, human
beings opening their minds to a higher divine Reality, known as personal and good and as
demanding righteousness and love between man and man”.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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ÛÎÂÈáÓ; √î à·ÓÙ‹ÛÂÈ˜ Ôf ıa ‰ÔıÔÜÓ ÛÙa Î·›ÚÈ· ·éÙa âÚˆÙ‹Ì·Ù· Û˘ÓÈÛÙÔÜÓ
àÓ·ÌÊ›‚ÔÏ· ÚfiÎÏËÛË ÁÈa ÙcÓ ·Ú·‰ÔÛÈ·Îc ıÂÔÏÔÁÈÎc ÛÎ¤„Ë. ^√ ıÚËÛÎÂ˘-
ÙÈÎe˜ ÏÔ˘Ú·ÏÈÛÌe˜ ‰bÓ ÂrÓ·È êÏa ≤Ó· ÁÂÁÔÓe˜ Ôf ıa Ú¤ÂÈ Î¿ÔÈÔ˜ Óa
àÔ‰Â¯ıÂÖ. ^√ ıÚËÛÎÂ˘ÙÈÎe˜ ÏÔ˘Ú·ÏÈÛÌe˜ Î·ı›ÛÙ·Ù·È Ï¤ÔÓ ıÂÔÏÔÁÈÎc ÛÎ¤„Ë
Ìb Û˘ÁÎÂÎÚÈÌ¤ÓÔ ÂÚÈÂ¯fiÌÂÓÔ Î·d Î·ÓÔÓÈÛÙÈÎe ¯·Ú·ÎÙÉÚ·. ^√ Î·ÓÔÓÈÛÙÈÎe˜
·éÙe˜ ¯·Ú·ÎÙ‹Ú·˜ âÈı˘ÌÂÖ ÙÒÚ· Óa ÚÔÛÏ¿‚ÂÈ Ùc ÏÂÈÙÔ˘ÚÁ›· Ôf Ì¤¯ÚÈ ÙÒÚ·
Âr¯·Ó Ùa ‰fiÁÌ·Ù· ÙÉ˜ ·Ú·‰ÔÛÈ·ÎÉ˜ £ÂÔÏÔÁ›·˜. ^∏ àÔÎÏÂÈÛÙÈÎc ıÂÒÚËÛË ÙáÓ
ôÏÏˆÓ ıÚËÛÎÂÈáÓ ‰b Û˘ÓÈÛÙÄ ÁÈa ÙeÓ J. Hick ÌÈa àÍÈfiÈÛÙË à¿ÓÙËÛË. ≠√Ù·Ó
Î¿ÔÈÔ˜ ıÂˆÚÂÖ ÌfiÓÔ Ùc ‰ÈÎ‹ ÙÔ˘ ıÚËÛÎÂ›· ó˜ àÏËıÈÓ‹, ÙfiÙÂ Ù·˘Ùfi¯ÚÔÓ·
àÚÓÂÖÙ·È ÛÙd˜ ôÏÏÂ˜ ïÔÈ·‰‹ÔÙÂ àÍ›·. ªÈa Ù¤ÙÔÈ· “åÌÂÚÈ·ÏÈÛÙÈÎc àÊÂÙËÚ›·”
Î·ıÈÛÙÄ à‰‡Ó·ÙÔ ïÔÈÔ‰‹ÔÙÂ ‰È¿ÏÔÁÔ Ìb Ùd˜ ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜. ∆e ú‰ÈÔ åÛ¯‡ÂÈ
Î·d ÁÈa ÙcÓ âÌÂÚÈÂÎÙÈÎc ıÂÒÚËÛË. ªb àÊÂÙËÚ›· Ùc ‰Èa ÙÔÜ \πËÛÔÜ ÃÚÈÛÙÔÜ
àÔÎÂÎ·Ï˘ÌÌ¤ÓË àÏ‹ıÂÈ·, Ôî ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜ àÔÌÂÈÒÓÔÓÙ·È ó˜ Úe˜ ÙcÓ àÍ›·
ÙÔ˘˜, Ùe ÂÚÈÂ¯fiÌÂÓfi ÙÔ˘˜ Î·d Ùc ÛˆÛÙÈÎ‹ ÙÔ˘˜ ·éÙÔ‰˘Ó·Ì›·. ^√ J. Hick ÚÔ-
Û‚Ï¤ÂÈ ÛÙe Óa àÂÏÂ˘ıÂÚˆıÂÖ àe Ùa ‰ÂÛÌa ÙáÓ ‰‡Ô ·Ú·¿Óˆ ıÂˆÚ‹ÛÂˆÓ
àÓ·Ù‡ÛÛÔÓÙ·˜ ÌÈa ÏÔ˘Ú·ÏÈÛÙÈÎc ı¤ÛË Ôf àÔÎ·ıÈÛÙÄ ÙcÓ ÛˆÙËÚÈÔÏÔÁÈÎc
àÍ›· ÙáÓ ôÏÏˆÓ ıÚËÛÎÂÈáÓ. \∞e ÙcÓ ÔÏÏ·ÏfiÙËÙ· ÙáÓ ıÚËÛÎÂÈáÓ àÓ·‰‡ÂÙ·È
≤Ó·˜ Ó¤Ô˜ Î·ÓfiÓ·˜ ıÂÔÏÔÁÈÎÉ˜ ëÚÌËÓÂ›·˜ ÙáÓ ıÚËÛÎÂÈáÓ Ôf ÍÂÂÚÓÄ ÙcÓ åÛ¯f
ÙáÓ ·Ú·‰ÔÛÈ·ÎáÓ ‰ÔÁÌ¿ÙˆÓ Ôf çÊÂ›ÏÔ˘Ó âÎ Ó¤Ô˘ Óa ëÚÌËÓÂ˘ıÔÜÓ Û‡ÌÊˆÓ·
Ìb Ùa ÎÚÈÙ‹ÚÈ· Ôf àÔÚÚ¤Ô˘Ó àe ·éÙe ÙeÓ Î·ÓfiÓ·. ªb ÙeÓ ÙÚfiÔ ·éÙe âÍ·-
Ê·Ó›˙ÔÓÙ·È Ôî ·Ú·‰ÔÛÈ·Îb˜ ‰È·ÊÔÚb˜ ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ, ‰bÓ ö¯Ô˘Ó Ï¤-
ÔÓ åÛ¯‡, àÊÔÜ ÁÈa Ùe J. Hick ·éÙe Ôf ÛÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ· ñ¿Ú¯ÂÈ ÂrÓ·È
“different perceptions of the one truth”. ^∏ àÏ‹ıÂÈ· ÂrÓ·È Ì›· Î·d ÌfiÓË, âÓá
‰È·ÊÔÚÂÙÈÎe˜ ÂrÓ·È ï ÙÚfiÔ˜ Ìb ÙeÓ ïÔÖÔ ·éÙc Î¿ıÂ ÊÔÚa Î·Ù·ÓÔÂÖÙ·È. ò∞ÏÏˆ-
ÛÙÂ Î¿ıÂ àÓıÚÒÈÓË âÌÂÈÚ›· ÂrÓ·È ÌÈa ëÚÌËÓÂ˘ÙÈÎc âÌÂÈÚ›·13, ÌÈ¿
“experiencing as”14. ∞éÙe ÛËÌ·›ÓÂÈ ¬ÙÈ ï £Âe˜ ‰b ‚Ú›ÛÎÂÙ·È Ûb ÌÈa ÌfiÓË àÏËıÈÓc
ıÚËÛÎÂ›·, àÏÏa ¬ÙÈ ö¯ÂÈ Û¯¤ÛË àÏËıÈÓc Ìb ÙeÓ Î¿ıÂ ôÓıÚˆÔ Ôf àÓ‹ÎÂÈ Ûb ÌÈa
ÌÂÁ¿ÏË ıÚËÛÎÂ˘ÙÈÎc ·Ú¿‰ÔÛË. ò∂ÙÛÈ Ôî ÌÂÁ¿ÏÂ˜ ıÚËÛÎÂÖÂ˜ ‰bÓ àÔÙÂÏÔÜÓ
·Úa ÌÈa ‰È·ÊÔÚÂÙÈÎ‹ –àÏËıÈÓc ¬Ìˆ˜– à¿ÓÙËÛË ÛÙc ıÂ›· Ú·ÁÌ·ÙÈÎfiÙËÙ·
âÎÊÚ¿˙ÔÓÙ·˜ ÁÈ\ ·éÙcÓ ‰È·ÊÔÚÂÙÈÎb˜ àÓÙÈÏ‹„ÂÈ˜ Ôf ‰b ‰È·ÌÔÚÊÒÓÔÓÙ·È öÍˆ
àe Ùa îÛÙÔÚÈÎa ‰Â‰ÔÌ¤Ó· Î·d Ùe ÔÏÈÙÈÛÙÈÎe ÂÚÈ‚¿ÏÏÔÓ àÓ¿Ù˘Í‹˜ ÙÔ˘˜. ^√

13. µÏ. AEBISCHER-CRETTOLL M., Vers un oecuménisme interreligieux..., 430-431.
14. HICK J., Problems of Religions Pluralism, London 1988, 16-27 (Seeing-as and Religious

Experience). ∂rÓ·È ÚÔÊ·Ób˜ ¬ÙÈ ï J. Hick ‰ÈÂÙ‡ˆÛÂ ÙcÓ öÎÊÚ·ÛË “experiencing-as” Î·Ù\ àÓ·-
ÏÔÁ›· ÙÉ˜ öÓÓÔÈ·˜ ÙÔÜ L. Wittgenstein “seeing-as”.
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J. Hick âÈÛËÌ·›ÓÂÈ: “One then sees the great world religions as different hu-
man responses to the one divine Reality, embodying different perceptions
which have been formed in different historical and cultural circumstanses”15.

∂rÓ·È ÏÔÈeÓ ÚÔÊ·Ób˜ ¬ÙÈ ÛÙe Ï·›ÛÈÔ ÙÉ˜ ÏÔ˘Ú·ÏÈÛÙÈÎÉ˜ ñfiıÂÛË˜ Ôf
ÚÔ‚¿ÏÏÂÈ ÌbÓ ó˜ àÏËı‹˜, ó˜ ñfiıÂÛË ¬Ìˆ˜ ‰bÓ ÂrÓ·È àÏ¿ıËÙË Î·d ¯Ú‹˙ÂÈ àÔ-
‰Â›ÍÂˆ˜16, ì Î¿ıÂ ıÚËÛÎÂ›· ö¯ÂÈ Ùc ‰ÈÎ‹ ÙË˜ ·éÙÔÙÂÏÉ àÍ›·, àÊÔÜ àÔÙÂÏÂÖ
âÎÊÚ·ÛÙÈÎc ÌÔÚÊc ÙáÓ ÔÏÏ·ÏáÓ ıÂ›ˆÓ àÔÎ·Ï‡„ÂˆÓ ÛÙeÓ ÎfiÛÌÔ. ™b Î¿ıÂ
ıÚËÛÎÂ›· ï ôÓıÚˆÔ˜ àÓÈ¯ÓÂ‡ÂÈ Ùc ıÂ›· Ú·ÁÌ·ÙÈÎfiÙËÙ·, ‰ËÌÈÔ˘ÚÁÂÖ ÌÈa àÏË-
ıÈÓc Û¯¤ÛË Ìb ·éÙc Î·d à·ÓÙÄ Ìb Ùe ‰ÈÎfi ÙÔ˘ ÙÚfiÔ Û\ ·éÙ‹. ^√ J. Hick ıÂˆ-
ÚÂÖ ¬ÙÈ Ìb ÌÈa Ù¤ÙÔÈ· ıÂÒÚËÛË ÌÔÚÂÖ Óa ÍÂÂÚ¿ÛÂÈ ÙcÓ àÍ›ˆÛË àÔÏ‡ÙÔ˘
åÛ¯‡Ô˜ Î·d àÏËıÂ›·˜ Ôf ÂrÓ·È Ê˘ÛÈÔÏÔÁÈÎe Óa ÚÔ‚¿ÏÂÈ ì Î¿ıÂ ıÚËÛÎÂ›·. ^∏
∫ÔÂÚÓ›ÎÂÈ· â·Ó¿ÛÙ·ÛË Ôf ÂåÛËÁÂÖÙ·È17 ÛËÌ·›ÓÂÈ ¬ÙÈ, ¬ˆ˜ ÛÙe ¯áÚÔ ÙÉ˜
àÛÙÚÔÓÔÌ›·˜ ì ÁÉ ö·„Â Óa àÔÙÂÏÂÖ Ùe Î¤ÓÙÚÔ ÙáÓ Á‡Úˆ àe ·éÙc ÂÚÈÊÂÚÔ-
Ì¤ÓˆÓ Ï·ÓËÙáÓ Î·d Ùc ı¤ÛË ÙË˜ Î·Ù¤Ï·‚Â ï ≥ÏÈÔ˜, Á‡Úˆ àe ÙeÓ ïÔÖÔ ÂÚÈ-
ÛÙÚ¤ÊÔÓÙ·È Ôî ôÏÏÔÈ Ï·ÓÉÙÂ˜ ÙÉ˜ ÁÉ˜ Û˘ÌÂÚÈÏ·Ì‚·ÓÔÌ¤ÓË˜, Î·Ùa ÙeÓ ú‰ÈÔ
ÙÚfiÔ ì àÓÙ›ÏË„Ë ¬ÙÈ ï ÃÚÈÛÙÈ·ÓÈÛÌe˜ àÔÙÂÏÂÖ Ùc ÌÔÓ·‰ÈÎc ïÏÔÎÏËÚˆÌ¤ÓË
àÏ‹ıÂÈ· Ú¤ÂÈ Óa âÁÎ·Ù·ÏÂÈÊıÂÖ Î·d Óa àÓÙÈÎ·Ù·ÛÙ·ıÂÖ Ìb ÙcÓ àÓÙ›ÏË„Ë ¬ÙÈ ï
£Âe˜ àÔÙÂÏÂÖ Ùe Î¤ÓÙÚÔ Î·d ÙcÓ àÏ‹ıÂÈ·, âÓá Ôî ıÚËÛÎÂÖÂ˜, ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ
Û˘ÌÂÚÈÏ·Ì‚·ÓÔÌ¤ÓÔ˘, ‰bÓ àÔÙÂÏÔÜÓ ·Úa åÛÔ‰‡Ó·ÌÂ˜ Î·d åÛ¿ÍÈÂ˜ âÎÊÚ¿-
ÛÂÈ˜ ·éÙÉ˜ ÙÉ˜ àÏ‹ıÂÈ·˜18.

^√ £Âe˜ àÔÎ·Ï‡ÙÂÙ·È Î·Ùa ÙeÓ J. Hick ÛÙeÓ \πËÛÔÜ, Ùe µÔ‡‰‰· Î·d ÙeÓ
∫Ú›ÛÓ·, Ôî àÔÎ·Ï‡„ÂÈ˜ ¬Ìˆ˜ ·éÙb˜ ‰bÓ ÂrÓ·È ÙÂÏÂÈˆÙÈÎ¤˜, ÔûÙÂ ÔåÎÔ˘ÌÂÓÈÎb˜
Î·d ‰bÓ âÎÊÂ‡ÁÔ˘Ó àe Ùa ¯ÚÔÓÈÎa Î·d Ùa ÙÔÈÎa ¬ÚÈ· Ì¤Û· ÛÙa ïÔÖ· öÏ·‚·Ó
¯ÒÚ·. \∂aÓ Û˘Ó¤‚·ÈÓÂ Î¿ÙÈ ‰È·ÊÔÚÂÙÈÎe Î·d Î¿ÔÈ· àe Ùd˜ ıÚËÛÎÂÖÂ˜ ÌÔ-
ÚÔÜÛÂ Óa ÍÂÂÚ¿ÛÂÈ Ùa ¬ÚÈ· ·éÙ¿, ÙfiÙÂ Î·d ì Û‡ÁÎÚÔ˘ÛË àÓ¿ÌÂÛ· ÛÙd˜ ıÚË-
ÛÎÂÖÂ˜ ıa qÙ·Ó àÓ·fiÊÂ˘ÎÙË. ≠√Ù·Ó ¬Ìˆ˜ ï £Âe˜ àÔÙÂÏÂÖ Ùe Î¤ÓÙÚÔ ÙáÓ ıÚË-
ÛÎÂÈáÓ, ÙfiÙÂ ï òπ‰ÈÔ˜ ÂrÓ·È “greater and more many-sided than either our

15. HICK J., God has many names..., 18-19.
16. µÏ. SCHMIDT-LEUKEL P., Religiose Vielfalt als theologisches Problem. Optionen und

Chances der pluralistischen Religionstheologie John Hicks, ÛÙfi: SCHWAGER P. (Hsg.), Christus
allein? Der streit um die pluralistische Religionstheologie, Freiburg 1996, 12-13.

17. HICK J., God has many names..., 36.
18. ^√ D’ COSTA G., John Hick’s Theology of Religion..., 90-91, âÓ ÙÔ‡ÙÔÈ˜ âÈÛËÌ·›ÓÂÈ:

“Regrettably, Hick does not engage seriously enough with the early or later Christian tradition
while trying to establisch the necessity of this Copernican theology, thereby failing to
demonstrate adequately its necessity”.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘



JOHN HICK: ∏ «∫√¶∂ƒ¡π∫∂π∞ ∂¶∞¡∞™∆∞™∏» ™∆∏ £∂√§√°π∞

159

individual or our separate community experiences of him”19. ∂rÓ·È ï ú‰ÈÔ˜ £Âe˜
Ôf Ìb ‰È·ÊÔÚÂÙÈÎa çÓfiÌ·Ù· àÔÎ·Ï‡ÙÂÙ·È Î·d âÓÂÚÁÂÖ Ûb ¬ÏÂ˜ Ùd˜ ıÚËÛÎÂÖÂ˜.
∫·Ùa Û˘Ó¤ÂÈ· ÌfiÓÔ ÌÈa £ÂÔÏÔÁ›· Ôf ÂrÓ·È £ÂÔÎÂÓÙÚÈÎc ÂrÓ·È ôÍÈ· ÙÔÜ çÓfi-
Ì·Ùfi˜ ÙË˜ Î·d ÌÔÚÂÖ Óa âÎÊÚ¿ÛÂÈ ÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ· Î·d ÙcÓ àÏ‹ıÂÈ·. ^∏ £Â-
ÔÏÔÁ›· ‰bÓ ÌÔÚÂÖ Óa ÂrÓ·È ÔûÙÂ ¯ÚÈÛÙÔÎÂÓÙÚÈÎ‹, ÔûÙÂ âÎÎÏËÛÈÔÎÂÓÙÚÈÎ‹.
“Global theology” ÂrÓ·È ï ¯·Ú·ÎÙËÚÈÛÌe˜ Ôf êÚÌfi˙ÂÈ ÛÙc £ÂÔÏÔÁ›·20. ªÈa ıÂ-
ÔÎÂÓÙÚÈÎc £ÂÔÏÔÁ›· àÔÙÂÏÂÖ ÌÈa Ó¤· £ÂÔÏÔÁ›· Ôf âÎÊÚ¿˙ÂÈ ≤Ó· Î·ÈÓÔ‡ÚÁÈÔ
ÙÚfiÔ ÛÎ¤„Ë˜. ∂rÓ·È ÌÈa £ÂÔÏÔÁ›· Ôf çÊÂ›ÏÂÈ Óa ÚÔÎ·Ï¤ÛÂÈ ÌÈa â·Ó¿ÛÙ·-
ÛË Î·d Ìb ÌÈa àÓ·ÙÚÔc ıÂÌÂÏÈˆ‰áÓ àÚ¯áÓ ÙÉ˜ ·Ú·‰ÔÛÈ·ÎÉ˜ £ÂÔÏÔÁ›·˜.
∞éÙe ÛËÌ·›ÓÂÈ ¬ÙÈ ‰b ‰ÈÎ·ÈÔÜÙ·È Î¿ÔÈÔ˜ Óa ñÔ‚È‚¿˙ÂÈ Ùd˜ ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜
‰È·ÙËÚÒÓÙ·˜ ÙcÓ ñÂÚÔ¯c ÙÉ˜ ‰ÈÎÉ˜ ÙÔ˘, ÔûÙÂ ÌÔÚÂÖ Óa Ùd˜ ıÂˆÚÂÖ ó˜ Âú‰ˆÏ·
Î·d Ï¿ÓË. ≠√Ù·Ó ö¯ÂÈ Î·ÓÂd˜ ó˜ àÊÂÙËÚ›· ÌÈa ıÂÔÎÂÓÙÚÈÎc àÓÙ›ÏË„Ë, ÙfiÙÂ ÌÔ-
ÚÂÖ Óa Î·Ù·ÓÔ‹ÛÂÈ ¬ÙÈ ï £Âe˜ ö¯ÂÈ ÔÏÏb˜ ÌÔÚÊb˜ ·ÚÔ˘Û›·˜ Ûb ‰È·ÊÔÚÂÙÈÎb˜
ıÚËÛÎÂÖÂ˜. ∞éÙe ‰b ÛËÌ·›ÓÂÈ ¬ÙÈ ì àÓÙ›ÏË„Ë ÙÔÜ J. Hick ñÔ‰ËÏÒÓÂÈ ÔÏ˘ıÂ˚-
ÛÌfi. ™ËÌ·›ÓÂÈ ¬ÙÈ àÔÙÂÏÂÖ Ùc ‚·ÛÈÎ‹ ÙÔ˘ àÊÂÙËÚ›· ÁÈa Óa âÎÊÚ¿ÛÂÈ ÙcÓ ÏÔ˘-
Ú·ÏÈÛÙÈÎ‹ ÙÔ˘ ñfiıÂÛË.

™ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË ï J. Hick âÈ‰ÈÒÎÂÈ Óa Û˘Ó‰˘¿ÛÂÈ ÙcÓ ÔÏÏ·-
ÏfiÙËÙ· ÙáÓ ıÚËÛÎÂÈáÓ ó˜ àÏËıÈÓe Ì¤ÁÂıÔ˜, ¯ˆÚd˜ Óa ÂÚÈ¤ÛÂÈ Ûb ÔÏ˘ıÂ˚-
ÛÌfi. °Èa Ùe ÛÎÔe ·éÙe ‰·ÓÂ›˙ÂÙ·È àe Ùe L. Wittgestein ÙcÓ öÓÓÔÈ· ÙÉ˜
“family-resemblence”. √î ıÚËÛÎÂÖÂ˜ ö¯Ô˘Ó ÌÂÙ·Í‡ ÙÔ˘˜ ïÌÔÈfiÙËÙÂ˜, ·éÙe ¬Ìˆ˜
Ôé‰fiÏˆ˜ ÛËÌ·ÙÔ‰ÔÙÂÖ ÙcÓ Ù·˘ÙÔÔ›ËÛË Î·d ÙcÓ âÍÔÌÔ›ˆÛË ÙáÓ ıÚËÛÎÂÈáÓ.
\∂ÍÂÙ¿˙ÔÓÙ·˜ Î·d Û˘ÁÎÚ›ÓÔÓÙ·˜ Ùd˜ ıÚËÛÎÂÖÂ˜ ‰È·ÈÛÙÒÓÂÈ âÓ ÙÔ‡ÙÔÈ˜ Î·ÓÂ›˜
–·Úa Ùd˜ à‰È·ÌÊÈÛ‚‹ÙËÙÂ˜ ‰È·ÊÔÚ¤˜– ïÌÔÈfiÙËÙÂ˜ Ôf âÈÙÚ¤Ô˘Ó ÙcÓ àÓ·Áˆ-
Á‹ ÙÔ˘˜ Ûb ≤Ó· ÎÔÈÓe ·ÚÔÓÔÌ·ÛÙ‹, Î¿ÙÈ Ôf ‰ÈÂ˘ÎÔÏ‡ÓÂÈ ÙcÓ çÚı‹ ÙÔ˘˜ Î·Ù·-
ÓfiËÛË21.

^√ ÎÔÈÓe˜ ·ÚÔÓÔÌ·ÛÙc˜ ¬ÏˆÓ ÙáÓ ıÚËÛÎÂÈáÓ ÂrÓ·È ì àÓ·ÁˆÁ‹ ÙÔ˘˜ ÛÙcÓ
ñÂÚ‚·ÙÈÎfiÙËÙ· Ôf àÔÙÂÏÂÖ Ùe ÎÏÂÈ‰d Ìb Ùe ïÔÖÔ Ï‡ÓÂÙ·È Ùe Úfi‚ÏËÌ·, á˜
ÌÔÚÂÖ Óa Î·Ù·Ê¿ÛÎÂÈ Î·ÓÂd˜ Î·d Óa àÔ‰¤¯ÂÙ·È ÙcÓ àÏ‹ıÂÈ· ÔÏÏáÓ ‰È·ÊÔÚÂ-
ÙÈÎáÓ ıÚËÛÎÂÈáÓ Î·d ÙeÓ ≤Ó· £Âfi, ï ïÔÖÔ˜ ÛÙc ıÚËÛÎÂ›· Î·Ù·ÓÔÂÖÙ·È ó˜ ì
ñÂÚ‚·ÙÈÎfiÙËÙ·. ™ÙcÓ ÔÚÂ›· ÙÉ˜ ÛÎ¤„Ë˜ ÙÔ˘ ï J. Hick ÚÔÙÈÌÄ ÙeÓ ¬ÚÔ “ñÂÚ-
‚·ÙÈÎfiÙËÙ·” àÓÙd ÙÔÜ ¬ÚÔ˘ £Âfi˜, ï ïÔÖÔ˜ àÓÙÈÎ·ı›ÛÙ·Ù·È. ∂rÓ·È ÚÔÊ·Ób˜

19. HICK J., God and the universe of faiths..., 105.
20. HICK J., God has many names..., 21.
21. HICK J., An Interpretation of Religion. Human responses to the Transcendent, New

Haven and London..., 1989, 5.
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ÁÈ·Ùd ï J. Hick âÁÎ·Ù·ÏÂ›ÂÈ ÛÙcÓ ÔÚÂ›· ÙÔÜ öÚÁÔ˘ ÙÔ˘ ÙcÓ öÓÓÔÈ· £Âe˜ Î·d ÙcÓ
ñÔÎ·ıÈÛÙÄ Ìb Ùe Real. ^√ ÙÂÏÂ˘Ù·ÖÔ˜ ¬ÚÔ˜ ö¯ÂÈ ≤Ó· Ôé‰¤ÙÂÚÔ Î·d ÔåÎÔ˘ÌÂÓÈÎe
¯·Ú·ÎÙÉÚ·, Ìb ÙeÓ ïÔÖÔ ÌÔÚÔÜÓ Óa Û˘ÌÊˆÓÔÜÓ ¬ÏÂ˜ Ôî ıÚËÛÎÂ˘ÙÈÎb˜ ·Ú·-
‰fiÛÂÈ˜ Î·d ÔÈÎ›Ï· ıÚËÛÎÂ˘ÙÈÎa Ê·ÈÓfiÌÂÓ·: “We therefore have such options
as the Transcendent, the Ultimate, Ultimate Reality, the Supreme Principle, the
Divine, the One, the Eternal One, the Real”22. ^√ ¬ÚÔ˜ £Âe˜ ÚÔ¤Ú¯ÂÙ·È àe
ÙcÓ åÔ˘‰·ÈÔ¯ÚÈÛÙÈ·ÓÈÎc ·Ú¿‰ÔÛË Î·d ‰bÓ ÌÔÚÂÖ Óa âÎÊÚ¿ÛÂÈ ôÏÏÂ˜ ıÚËÛÎÂ˘-
ÙÈÎb˜ ·Ú·‰fiÛÂÈ˜ Ôf ÂúÙÂ ‰bÓ àÔ‰¤¯ÔÓÙ·È ≤Ó· ÚÔÛˆÈÎe £Âfi, ÂúÙÂ ‰b ‰È·ı¤-
ÙÔ˘Ó ÙcÓ öÓÓÔÈ· ÙÔÜ £ÂÔÜ. °Èa Ùe J. Hick Ôî ıÚËÛÎÂÖÂ˜ –Ìb ≤Ó· ÚÔÛˆÈÎe j
àÚfiÛˆÔ £Âfi– ·Úa Ùd˜ ‰È·ÊÔÚ¤˜ ÙÔ˘˜ ‰bÓ ÌÔÚÔÜÓ Óa Î·Ù·ÓÔËıÔÜÓ ·Úa
ó˜ àÓ‹ÎÔ˘ÛÂ˜ Ûb ≤Ó· ÎÔÈÓe Á¤ÓÔ˜ Ìb ÙcÓ ú‰È· ÛˆÙËÚÈÔÏÔÁÈÎc ÏÂÈÙÔ˘ÚÁ›·23.

^√ J. Hick ıÂˆÚÂÖ ¬ÙÈ ï ¬ÚÔ˜ Real ÂrÓ·È ï Ï¤ÔÓ ‰fiÎÈÌÔ˜ ÁÈa Óa ÂÚÈÁÚ¿„ÂÈ
ÙcÓ ñÂÚ‚·ÙÈÎfiÙËÙ· “being the exclusive property of anyone tradition”24. ¶ÚÔ-
Û·ıÂÖ Ìb ÙeÓ ¬ÚÔ ·éÙe Óa ‰È·Ù˘ÒÛÂÈ ÌÈa £ÂÔÏÔÁ›· Ôf ÂrÓ·È ÛËÌ·ÓÙÈÎc ÁÈa
¬ÏÂ˜ Ùd˜ ıÚËÛÎÂÖÂ˜, âÓá ‰È·ÊÔÚÂÙÈÎa ì £ÂÔÏÔÁ›· ıa àÊÔÚÔÜÛÂ ÌÈa Û˘ÁÎÂÎÚÈ-
Ì¤ÓË ıÚËÛÎÂ˘ÙÈÎc ·Ú¿‰ÔÛË Î·d ıa ·Ú·ıÂˆÚÔÜÛÂ Ùe Ú·ÁÌ·ÙÈÎe ÁÂÁÔÓe˜
ÙÉ˜ ÔÏÏ·ÏfiÙËÙ·˜ ÙáÓ ıÚËÛÎÂÈáÓ.

^∏ ıÂÌÂÏÈÒ‰Ë˜ ·éÙc ı¤ÛË ÙÔÜ J. Hick ‰bÓ ·Ú¤ÌÂÈÓÂ âÎÙe˜ ÎÚÈÙÈÎÉ˜. £ÂÔÏfi-
ÁÔÈ25 ¯·Ú·ÎÙ‹ÚÈÛ·Ó Ùe âÁ¯Â›ÚËÌ· ·éÙe ó˜ àÓ·¯ÚÔÓÈÛÌfi, âÂÈ‰c ıÂÒÚËÛ·Ó ¬ÙÈ
ì öÓÓÔÈ· ÙÔÜ Real ‰bÓ ÌÔÚÂÖ Óa àÓÙ·ÔÎÚÈıÂÖ Ú·ÁÌ·ÙÈÎa ÛÙd˜ ıÚËÛÎÂÖÂ˜,
àÏÏa âÎÊÚ¿˙ÂÈ Ùe ÌÔÓÙ¤ÚÓÔ ÓÂÜÌ· ÙÉ˜ âÔ¯É˜. ªb ÙeÓ ¬ÚÔ ·éÙe ‰bÓ ÌÔÚÂÖ Óa
âÎÊÚ·ÛÙÂÖ Î·Ù¿ÏÏËÏ· ÔûÙÂ ï £Âe˜ ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ, ÔûÙÂ ÙÔÜ \πÔ˘‰·˚ÛÌÔÜ,
ÔûÙÂ ÙÔÜ \πÛÏ¿Ì. ^√ J. A. DiNoia ¯·Ú·ÎÙËÚ›˙ÂÈ ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎc ıÂÒÚËÛË ó˜
“neo-modalism”, ¬Ô˘ ì ¯Ú‹ÛË ÙÔÜ Real âÎÊÚ¿˙ÂÈ ÙcÓ ñÂÚ‚·ÙÈÎc Ú·ÁÌ·ÙÈ-
ÎfiÙËÙ·, ¬ˆ˜ ÙcÓ àÓÙÈÏ·Ì‚¿ÓÂÙ·È ì Î¿ıÂ ıÚËÛÎÂ˘ÙÈÎc ÎÔÈÓfiÙËÙ· Î·Ùa ÙÚfiÔ
ÚÔÊ·Óá˜ ÌÔÓÔÌÂÚÉ, âÓá Ôî àÓÙÈÏ‹„ÂÈ˜ ·éÙb˜ ‰bÓ àÔÙÂÏÔÜÓ ·Úa Û˘ÌÏËÚˆ-

22. HICK J., An Interpretation of Religion..., 10.
23. BERNHARDT R. (Hsg.), Horizontüberschreitung. Die pluralistische Theologie der Re-

ligionen, Gütersloh 1991, 80: “Es ist dieser gemeinsame soteriologische Vorgang, der nahelegt,
daß die Götter und die Absolutheiten, die ihn herbeiführen, unterschiedliche Modi der Präsenz
derselben letzten transzendenten Realität sind”.

24. HICK J., An Interpretation of Religion..., 11.
25. D’ COSTA G., The Meeting of Religions and the Trinity, Markyknoll 2000, 2 ë. Î·d 19-

52. MILBANK J., The End of Dialogue, ÛÙfi: Christian Uniqueness Reconsidered..., 174 ë.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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Ì·ÙÈÎb˜ ÂÚÈÁÚ·Êb˜ Ûb Î¿ÙÈ Ôf ÙÂÏÈÎa ‰È·ÊÂ‡ÁÂÈ26. ^∏ öÓÓÔÈ· ÙÔÜ “Real” ‰bÓ
àÓÙ·ÔÎÚ›ÓÂÙ·È ÛÙe ·úÙËÌ· ÙÉ˜ àÏËıÈÓÉ˜ Î·Ù·ÓfiËÛË˜ ÙÉ˜ ıÚËÛÎÂ˘ÙÈÎÉ˜ ÔÏÏ·-
ÏfiÙËÙ·˜, àÊÔÜ ‰bÓ Î·Ù·ÓÔÂÖ Ùd˜ ıÚËÛÎÂÖÂ˜ öÙÛÈ ¬ˆ˜ àÎÚÈ‚á˜ ÂrÓ·È Î·d ¬ˆ˜
âÎÂÖÓÂ˜ ·éÙÔÎ·Ù·ÓÔÔÜÓÙ·È. ^√ P. Smidt-Leukel âÈÛËÌ·›ÓÂÈ ¬ÙÈ, âaÓ ì öÓÓÔÈ·
ÙÔÜ £ÂÔÜ àÔÌÂÈˆıÂÖ ÛÙe “Real”, ÙfiÙÂ à‰È·ÌÊÈÛ‚‹ÙËÙ· ì ÙÂÏÂ˘Ù·›· ·éÙc
öÓÓÔÈ· àÔÛÙÂÚÂÖÙ·È Î¿ıÂ ÂÚÈÂ¯ÔÌ¤ÓÔ˘27. ≠√Ù·Ó ¬Ìˆ˜ Û˘Ì‚·›ÓÂÈ ·éÙfi, ‰bÓ
ÌÔÚÂÖ Ù·˘Ùfi¯ÚÔÓ· Ùe Real Óa àÔÙÂÏÂÖ ÛËÌÂÖÔ ëÓfiÙËÙ·˜ ‰È·ÊÔÚÂÙÈÎáÓ ıÚË-
ÛÎÂ˘ÙÈÎáÓ ·Ú·‰fiÛÂˆÓ28. ^√ R. Pannikar, ·ÚfiÙÈ Î·d ï ú‰ÈÔ˜ Ìb ÙcÓ âÌÂÈÚ›·
ÙÔ˘ ÛÙcÓ \πÓ‰›· Î·d Ùc ÛÔ˘‰c ÙÔÜ \πÓ‰Ô˘˚ÛÌÔÜ Á›ÓÂÙ·È ñ¤ÚÌ·¯Ô˜ ÌÈÄ˜ ÏÔ˘Ú·-
ÏÈÛÙÈÎÉ˜ ıÂÔÏÔÁÈÎÉ˜ ÛÎ¤„Ë˜, ‰bÓ àÔ‰¤¯ÂÙ·È ÙeÓ ùÚÔ: “Pluralism does not
allow for a universal system. A pluralistic system would be a contradiction in
terms. The incommensurability of ultimate system is unbridgeable. This
incompatibility is not a lesser evil..., but a revelation itself of the nature of
reality. Nothing can encompass reality”29. ∫ÚÈÙÈÎc ÛÙeÓ J. Hick ôÛÎËÛÂ ï R.
Bernhardt Ôf ıÂˆÚÂÖ ¬ÙÈ Ìb ÙeÓ ¬ÚÔ Real Î·Ù·ÛÎÂ˘¿˙ÂÙ·È ≤Ó·˜ àÊËÚËÌ¤ÓÔ˜
ÊÈÏÔÛÔÊÈÎe˜ ıÂ˚ÛÌe˜30 Î·d ï J. Fredericks Ôf ıÂˆÚÂÖ ¬ÙÈ ì ÏÔ˘Ú·ÏÈÛÙÈÎ‹ ÙÔ˘
£ÂÔÏÔÁ›· ö¯ÂÈ ÙcÓ ú‰È· à‰˘Ó·Ì›· Ôf ö¯ÂÈ ì âÌÂÚÈÂÎÙÈÎc ıÂÒÚËÛË: “The
pluralist position has all the shortcomings of the inclusivist Theology of
religions... Curiously, pluralist theories have the same problems. Pluralists, like
inclusivists, enter into interreligions dialogue knowing more about other
religious believers than these same believers know about themselves.
Specifically, pluralists know that all religious believers, no matter what they
might actually say about themselves, are really talking about the same

26. DINOIA J. A., Pluralist Theology of Religions..., 130-131: “In the current” “neo-
modalism” of pluralist theology of religions, the diverse doctrines by which each religious
community designates the otherwise ineffable “x” ...embody only partial and possibly
complementary descriptions of something that finally eludes them all”.

27. SCHMITT-LEUKEL P., Der Immanenzgedanke in der Theologie der Religionen. Zum
Problem dialogischer Lernfähigkeit auf der Basis eines christologischen Ansatzes, Münchener
Theologische Zeitschrift 41(1990) 54.

28. SCHMITT-LEUKEL P., Der Immanenzgedanke.., 59.
29. PANNIKAR R., The Myth of Christian Uniqueness Toward a pluralistic theology of

Religions.., 110.
30. BERNHARDT R., Aufbruch zu einer pluralistischen Theologie der Religionen, Zeitschrift

für Theologie und Kirche 91/2 (1994) 242.
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transcendent Absolute. Also like inclusivists pluralists know this never ever
sitting down and talking with these religious believers”31.

°Èa Óa ıÂÌÂÏÈÒÛÂÈ ï J. Hick Ùc ı¤ÛË ÙÔ˘, àÓÂÍ¿ÚÙËÙ· àe Ùe iÓ çÓÔÌ¿˙ÂÙ·È
ì ñÂÚ‚·ÙÈÎfiÙËÙ· ó˜ “the ultimate”, “the One” õ “the Real”, Î·Ù·ÊÂ‡ÁÂÈ ÛÙe
£ˆÌÄ \∞ÎÈÓ¿ÙË Î·d ÛÙeÓ Kant. ^√ ÚáÙÔ˜ ı¤ÙÂÈ Ùe âÚÒÙËÌ· á˜ ï ôÓıÚˆÔ˜
ÌÔÚÂÖ Óa ÁÓˆÚ›ÛÂÈ Ùe £Âfi, ï ïÔÖÔ˜ ‚Ú›ÛÎÂÙ·È ¤Ú· àe Ùc ÁÓˆÛÈÔÏÔÁÈÎc îÎ·-
ÓfiÙËÙ· ÙÔÜ àÓıÚÒÔ˘. ^√ ôÓıÚˆÔ˜ ‰bÓ ÌÔÚÂÖ ÔÙb Óa ÁÓˆÚ›˙ÂÈ Ùe £Âe öÙÛÈ
¬ˆ˜ ·éÙe˜ ÂrÓ·È Î·d ¬ˆ˜ ·éÙe˜ ·éÙÔÎ·Ù·ÓÔÂÖÙ·È32. ^√ £Âe˜ ÍÂÂÚÓÄ Ùa ¬ÚÈ·
ÙÉ˜ àÓıÚÒÈÓË˜ ÁÏÒÛÛË˜, ÙÔÜ àÓıÚˆ›ÓÔ˘ ÓÔÜ Î·d Î¿ıÂ ‰˘Ó·ÙÉ˜ àÓıÚÒÈÓË˜
âÌÂÈÚ›·˜. ^∏ àÔÎ¿Ï˘„Ë ÂrÓ·È ÁÈa ÙeÓ ôÓıÚˆÔ ÙfiÙÂ ÌfiÓÔ Î·Ù·ÓÔËÙ‹, ¬Ù·Ó
Ï·Ì‚¿ÓÂÈ ¯ÒÚ· ÛÙc ÛÊ·ÖÚ· ÙáÓ ‰˘Ó·ÙÔÙ‹ÙˆÓ ÙÉ˜ àÓıÚÒÈÓË˜ âÌÂÈÚ›·˜, ‰È·-
ÊÔÚÂÙÈÎa ıa àÔÙÂÏÔÜÛÂ ≤Ó· ÌÔÓfiÏÔÁÔ ÙÔÜ £ÂÔÜ. ªfiÓÔ Ì¤Û· ÛÙa ¬ÚÈ· ÙÉ˜
àÓıÚÒÈÓË˜ ÁÓÒÛË˜ ÌÔÚÂÖ ì àÔÎ¿Ï˘„Ë Óa Û˘ÏÏËÊıÂÖ ÓÔËÙÈÎa Î·d Óa âÎÊÚ·-
ÛÙÂÖ ÁÏˆÛÛÈÎ¿, ÌfiÓÔ ‰b ÙfiÙÂ ÌÔÚÂÖ Óa Á›ÓÂÈ ÏfiÁÔ˜ ÁÈa ÁÓÒÛË ÙÔÜ £ÂÔÜ33.

\∂Óá ï £ˆÌÄ˜ ï \∞ÎÈÓ¿ÙË˜ ÚÔ‚ÏËÌ·Ù›˙ÂÙ·È ÁÈa Ùc ‰˘Ó·ÙfiÙËÙ· ÁÓÒÛË˜ ÙÔÜ
£ÂÔÜ, ï Im. Kant ÚÔ‚ÏËÌ·Ù›˙ÂÙ·È ÁÈa Ùc ‰˘Ó·ÙfiÙËÙ· ÁÓÒÛË˜ ÙÔÜ ÎfiÛÌÔ˘. ^√
Kant ‰È·ÎÚ›ÓÂÈ àÓ¿ÌÂÛ· ÛÙe ÓÔÔ‡ÌÂÓÔ Î·d Ùe Ê·ÈÓfiÌÂÓÔ, àÓ¿ÌÂÛ· ‰ËÏ. ÛÙe
ÚÄÁÌ· Î·ı\ ë·˘Ùe Î·d ÛÙe ÚÄÁÌ·, ¬ˆ˜ ·éÙe Ê·›ÓÂÙ·È ÛÙcÓ àÓıÚÒÈÓË Û˘-
ÓÂ›‰ËÛË. \∂ÂÈ‰c Î·d ÁÈa ÙeÓ Kant Ùa ÁÓˆÛÈÔÏÔÁÈÎa ¬ÚÈ· ÙÔÜ àÓıÚÒÔ˘ ÂrÓ·È
ÂÚÈÔÚÈÛÌ¤Ó·, ÁÈa Ùe ÏfiÁÔ ·éÙe ‰bÓ ÌÔÚÂÖ Óa ÁÓˆÚ›ÛÂÈ Ùe Ding an sich: “Kant
unterchied also zwischen noumenon und phenomenon bzw. zwischen dem Ding
an sich und dem Ding, wie es dem menschlichen Bewußtsein ersheint”34. ªb ÙcÓ

31. FREDERICKS J., Faith among Faiths. Christian Theology and Non-Christian Religions,
New York 1999, 109.

32. Summe der Theologie, (Hsg. J. Bernhart, Stuttgart 1985, 100-101) I, 12, 8: “Kein
erschaffener Verstand vermag aber zu jener vollkommenen Erkenntnisweise der göttlichen
Wesenheit durchzufühlen, in der sie erkennbar ist...so ist es also unmöglich, daß irgendein
erschaffener Verstand Gott unendlich erkennt. Deswegen es ihm unmöglich ist, Gott zu
erfassen”.

33. ™ÙcÓ à¿ÓÙËÛ‹ ÙÔ˘ ÛÙeÓ J. Ratzinger, ï J. Hick, Eine Antwort auf Kardinal Ratzingers
Ausfuhrungen zum Religiösen Pluralismus, Dialog der Religionen 8/1 (1998) 93 ·Ú·¤ÌÔÓÙ·˜
ÛÙe £ˆÌÄ \∞ÎÈÓ¿ÙË (ππ/ππ 1,2) âÈÛËÌ·›ÓÂÈ: “Ich glaube, daß unsere Kenntnis des
Transzendenten zwangsläufig durch die eigene begriffliche Ausstattung vermittelt ist. Wie der
Hl. Thomas schon vor langer Zeit sagte: ‘Das Erkannte ist im Erkennenden nach der Weise des
Erkennenden’ ”. µÏ. Î·d HICK J., Dialogues in the Philosophy of Religion, New York 2001, 158.

34. HICK J., Gotteserkenntnis in der Vielfalt der Religionen, ÛÙfi: Horizontüberschreitung.
Die Pluralistische Theologie der Religionen (Hsg. R. Bernhardt), Gütersloh 1991, 236.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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àÓ·ÁˆÁ‹ ÙÔ˘ ÛÙe £ˆÌÄ \∞ÎÈÓ¿ÙË Î·d ÙeÓ Im. Kant ï J. Hick ıÂˆÚÂÖ ¬ÙÈ ÛÙ¤ÚÂ·
ıÂÌÂÏÈÒÓÂÈ ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎ‹ ÙÔ˘ ñfiıÂÛË Î·d Ùc ¯Ú‹ÛË ÙÔÜ ¬ÚÔ˘ “The Real”:
\∞ÍÈÒÓÂÈ Óa ñ¿Ú¯ÂÈ ‰È¿ÎÚÈÛË àÓ¿ÌÂÛ· ÛÙfi “The Real an sich” Î·d Ùfi “The
Real as variously experiensed -and- thought by different human communities35.
ªb ·éÙc Ùc ‰È¿ÎÚÈÛË ıÂˆÚÂÖ ¬ÙÈ ÌÔÚÂÖ Óa ıÂÌÂÏÈÒÛÂÈ Ùc ı¤ÛË ÙÔ˘ ¬ÙÈ ì Î¿ıÂ
ıÚËÛÎÂ˘ÙÈÎc ·Ú¿‰ÔÛË ÌfiÓË ÙË˜ ‰bÓ ÌÔÚÂÖ Óa ö¯ÂÈ ≤Ó· àfiÏ˘ÙÔ Î·d ÔåÎÔ˘ÌÂ-
ÓÈÎe ¯·Ú·ÎÙÉÚ·, ‰Â‰ÔÌ¤ÓˆÓ ÙáÓ âÍ·ÚÙ‹ÛÂÒÓ ÙË˜ ó˜ “culture-relative”36, âÓá
àÓÙ›ıÂÙ· “the Real” Û˘ÓÈÛÙÄ ≤Ó· ÔåÎÔ˘ÌÂÓÈÎe Ì¤ÁÂıÔ˜. ^√ °È·¯‚b Î·d ï ™›‚·
‰bÓ ÂrÓ·È £ÂÔd Ôf àÓÙÈÌ¿¯ÂÙ·È ï ≤Ó·˜ ÙeÓ ôÏÏÔ. \∞ÓÙÈıÂÙÈÎ‹, àÙÂÏc˜ Î·d ÔÏÏb˜
ÊÔÚb˜ Ì˘ıÈÎc37 ÂrÓ·È ì âÌÂÈÚ›· Ôf ö¯Ô˘Ó Ôî ôÓıÚˆÔÈ ÁÈa ÙeÓ ≤Ó· £Âfi, ÁÈa Ùc
ÌÈa ñÂÚ‚·ÙÈÎc Ú·ÁÌ·ÙÈÎfiÙËÙ· Ôf Ôî ôÓıÚˆÔÈ çÓÔÌ¿˙Ô˘Ó Ìb Ùa çÓfiÌ·Ù·
·éÙ¿38. ∆e Real âÎ‰ËÏÒÓÂÙ·È ÛÙÔf˜ àÓıÚÒÔ˘˜ Î·Ùa ‰È·ÊÔÚÂÙÈÎÔf˜ ÙÚfiÔ˘˜
Î·d Á›ÓÂÙ·È ‰È·ÊÔÚÂÙÈÎa àÓÙÈÏËÙe39 àÓ¿ÏÔÁ· Ìb Ùe ¯ÚfiÓÔ, ÙeÓ ÙfiÔ Î·d ÙcÓ
ëÎ¿ÛÙÔÙÂ ‰˘Ó·ÙfiÙËÙ· âÌÂÈÚ›·˜. ^√ J. Hick âÈÛËÌ·›ÓÂÈ: “...the noumenal Real
is experienced and thought by different human mentalities, forming and formed
by different religious traditions, as the range of goods and absolutes which the
phenomenology of religion reports”40. ªb ÙeÓ ÙÚfiÔ ·éÙe âÍËÁÂÖÙ·È41, ÁÈ·Ùd ì
Î¿ıÂ ıÚËÛÎÂ˘ÙÈÎc âÌÂÈÚ›· Ûb Î¿ıÂ ıÚËÛÎÂ˘ÙÈÎc ·Ú¿‰ÔÛË ÂrÓ·È ‰È·ÊÔÚÂÙÈ-
Î‹, âÓá Ù·˘Ùfi¯ÚÔÓ· ¬ÏÂ˜ àÔÙÂÏÔÜÓ âÌÂÈÚ›· Î·d öÎÊÚ·ÛË ‰È·ÊÔÚÂÙÈÎc ÙÉ˜
ñÂÚ‚·ÙÈÎÉ˜ Ú·ÁÌ·ÙÈÎfiÙËÙ·˜42.

35. HICK J., An Interpretarion of Religion.., 236.
36. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 437: “...le divin Réel

n’est pas directement connu an sich, mais uniquement dans la relation, dont le contexte
détermine le type, personnel on non personnel, d’ experience religieuse”.

37. MAZUR ALL, L’ insegnamento di Giovanni Paolo II sulle altre religioni, Roma 2004, 49:
“In altri termini, queste immagini divine, non comprensibili pienamente per l’ uomo, sono i mitti
sotto i quali le varie religioni tendono a loro modo di raggiungere Dio”.

38. HICK J., A Philosophy of Religious Pluralism, ÛÙfi: A John Hick Reader (Ed. P.
Badham).., 175.

39. HICK J., A Philosophy of Religious Pluralism.., ÛÙfi: A John Hick Reader (Ed. P.
Badham).., 171: “For there are different concrete ways of being human and of participating in
human history, and within these different ways the presence of the divine Reality is experienced
in characteristically different ways”.

40. HICK J., An Interpretation of Religion.., 242.
41. ¶Ú‚Ï. MENKE K.-H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage, Freiburg

1995, 77-78.
42. HICK J., Dialogues in the Philosophy of Religion.., 201: “The great world religions then,

I suggest, constitute different ways of conceiving, and therefore different ways of responding in
life to the ultimate etemal and ineffable reality”.
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™Ùe ÛËÌÂÖÔ ·éÙe ıa Ú¤ÂÈ Î·Ù\ àÚ¯cÓ Óa ·Ú·ÙÂıÔÜÓ Ôî ëÍÉ˜ ÙÚÂÖ˜ ÎÚÈÙÈÎb˜
·Ú·ÙËÚ‹ÛÂÈ˜:

ñ ^√ J. Hick ÂåÛ¿ÁÂÈ Ìb Ùc ıÂˆÚ›· ÙÔ˘ ≤Ó· ÌÔÓÔÎÂÓÙÚÈÎe ÏÔ˘Ú·ÏÈÛÌe Ôf
ÛÙcÓ ÔéÛ›· àÁÓÔÂÖ Î·d Î·Ù·ÚÁÂÖ Ùd˜ ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ ñ¿Ú¯Ô˘ÛÂ˜ ‰È·ÊÔ-
Ú¤˜. ^√ ú‰ÈÔ˜ ‰bÓ àÔÛÎÔÂÖ ‚Â‚·›ˆ˜ Ûb ÌÈa ïÌÔÁÂÓÔÔ›ËÛË ÙáÓ ıÚËÛÎÂÈáÓ,
ÛÙcÓ Ú¿ÍË ¬Ìˆ˜ Î¿ÙÈ Ù¤ÙÔÈÔ Û˘Ì‚·›ÓÂÈ. √î ‰È·ÊÔÚb˜ ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ
Ôé‰ÂÙÂÚÔÔÈÔ‡ÌÂÓÂ˜ Î·Ù·Ï‹ÁÔ˘Ó ÛÙe Ù¤ÏÔ˜ Óa âÌÊ·Ó›˙ˆÓÙ·È àÛ‹Ì·ÓÙÂ˜ Î·d
àÓ‡·ÚÎÙÂ˜ Ì¤Û· àe ÌÈa åÛÔÂ‰ˆÙÈÎc ıÂÒÚËÛË43.

ñ ≠√Ïˆ˜ ÚÔ‚ÏËÌ·ÙÈÎc ÂrÓ·È ì ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË Î·d ì ëÚÌËÓÂ˘ÙÈÎ‹
ÙË˜ ÏÂÈÙÔ˘ÚÁ›·. \∞ÓÙd àÊÂÙËÚ›· ÙÉ˜ ÛÎ¤„Ë˜ ÙÔÜ J. Hick Óa àÔÙÂÏÂÖ ì ıÚËÛÎÂ›·,
¬ˆ˜ ·éÙc Ú¿ÁÌ·ÙÈ ñ¿Ú¯ÂÈ, àÊÂÙËÚ›· àÔÙÂÏÂÖ ì ú‰È· ì ÏÔ˘Ú·ÏÈÛÙÈÎc ñfi-
ıÂÛË. \∂Óá, ·éÙe Ôf àÔÙÂÏÂÖ ÁÈa Ùe J. Hick ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË, ıa öÚÂ-
Â Óa àÔÙÂÏÂÖ Ùe Û˘Ì¤Ú·ÛÌ· ÌÂÙa àe ÂÚÈÁÚ·Êc Î·d öÚÂ˘Ó· ÛÙe ¯áÚÔ ÙÉ˜
ıÚËÛÎÂ›·˜, àÓÙ›ıÂÙ·, Ùe Û˘Ì¤Ú·ÛÌ· àÔÙÂÏÂÖ ñfiıÂÛË Ôf ÊÈÏÔ‰ÔÍÂÖ Óa
ëÚÌËÓÂ‡ÛÂÈ ÙcÓ ÔÏÏ·ÏfiÙËÙ· ÙáÓ ıÚËÛÎÂÈáÓ. ò∂ÙÛÈ ì ëÚÌËÓÂ›· ÚÔËÁÂÖÙ·È ÙÉ˜
ıÚËÛÎÂ›·˜, âÓá ıa öÚÂÂ Óa Û˘Ì‚·›ÓÂÈ Ùe àÓÙ›ıÂÙÔ. ∫¿ıÂ ıÚËÛÎÂ›· ıa Ú¤ÂÈ
ÛÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ· Óa àÔÎÔÂÖ Î·d Óa ÚÔÛ·ÚÌÔÛÙÂÖ ÛÙa ¬ÚÈ· Ôf ı¤ÙÂÈ ì
ñfiıÂÛË. ∆a ¬ÚÈ· ·éÙa ‰bÓ ÌÔÚÂÖ Óa ÍÂÂÚ·ÛÙÔÜÓ. ò∂ÙÛÈ ì ñfiıÂÛË ÙÔÜ J.
Hick âÌÊ·Ó›˙ÂÙ·È ó˜ åÌÂÚÈ·ÏÈÛÙÈÎ‹44, Î¿ÙÈ ÁÈa Ùe ïÔÖÔ ï ú‰ÈÔ˜ Ì¤ÌÊÂÙ·È ÙcÓ
àÔÎÏÂÈÛÙÈÎc ıÂÒÚËÛË ÙáÓ ıÚËÛÎÂÈáÓ. ¢bÓ ñ¿Ú¯ÂÈ àÌÊÈ‚ÔÏ›· ¬ÙÈ ≤Ó·˜ Ù¤ÙÔÈ-
Ô˜ ÙÚfiÔ˜ ÛÎ¤„Ë˜ Û˘ÓÈÛÙÄ ÌÈa âÈÎ›Ó‰˘ÓË ÛÙÈÁÌc ÁÈa Ùc £ÂÔÏÔÁ›·.

ñ ^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË àÊ·ÈÚÂÖ àe Ùd˜ ıÚËÛÎÂÖÂ˜ ÙcÓ îÎ·ÓfiÙËÙ· ÁÈa
‰È¿ÏÔÁÔ. \∂Í ·åÙ›·˜ ÙÔÜ ÁÂÁÔÓfiÙÔ˜ ¬ÙÈ ¬ÏÂ˜ Ôî ıÚËÛÎÂÖÂ˜ àÔÙÂÏÔÜÓ öÎÊÚ·ÛË
ÙÔÜ “the Real”, Ôî ÌÂÙ·Í‡ ÙÔ˘˜ ‰È·ÊÔÚb˜ ‰bÓ ö¯Ô˘Ó Ï¤ÔÓ ÛËÌ·Û›·. \∞ÏËıÈÓe˜
¬Ìˆ˜ ‰È¿ÏÔÁÔ˜ ÌÔÚÂÖ Óa ñ¿ÚÍÂÈ âÎÂÖ Ôf ñ¿Ú¯Ô˘Ó ‰È·ÊÔÚ¤˜. ªÔÚÂÖ ÌbÓ ì
ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË Óa ·Ú¤¯ÂÈ ≤Ó· ÎÔÈÓe Î¤ÓÙÚÔ Ûb ¬ÏÂ˜ Ùd˜ ıÚËÛÎÂÖÂ˜, Ùe
ÎÔÈÓe ¬Ìˆ˜ ·éÙe ÛËÌÂÖÔ àÓ·ÊÔÚÄ˜ ‰bÓ ÌÔÚÂÖ Óa Á›ÓÂÈ ‰ÂÎÙe àe ÙÔf˜ ÈÛÙÔf˜
ÙáÓ ıÚËÛÎÂÈáÓ, àe Ùd˜ ïÔÖÂ˜ ì Î·ıÂÌÈa ö¯ÂÈ Ùc ‰ÈÎ‹ ÙË˜ îÛÙÔÚ›· Î·d Ùc ‰ÈÎ‹
ÙË˜ âÌÂÈÚ›·, Ôf ‰bÓ ÌÔÚÂÖ Óa àÔ‰ÔıÂÖ Ìb ÙcÓ öÓÓÔÈ· ÙÔÜ Real. \∞ÏÏa Î·d iÓ
àÎfiÌ· ì öÓÓÔÈ· ÙÔÜ Real ÌÔÚÔÜÛÂ Óa âÎÊÚ¿ÛÂÈ Ùc ıÚËÛÎÂ˘ÙÈÎc âÌÂÈÚ›· ÙÉ˜
Î¿ıÂ ıÚËÛÎÂ›·˜, ì âÌÂÈÚ›· ·éÙc ıa qÙ·Ó âÈÊ·ÓÂÈ·Îc Î·d ‰bÓ ıa ÌÔÚÔÜÛÂ Óa
âÎÊÚ¿ÛÂÈ ÔéÛÈ·ÛÙÈÎa ÙcÓ ñÂÚ‚·ÙÈÎc Ú·ÁÌ·ÙÈÎfiÙËÙ·, öÙÛÈ ¬ˆ˜ ÙcÓ âÓÓÔÂÖ ì

43. MAZUR Al., L’ insegnamento di Govanni Paolo II.., 51.
44. µÏ. BERNHARDT R., Der Absolutheitanspruch des Christentums. Von der Aufklärung bis

zur Pluralistischen Religions theologie, Güterloh 1990, 225.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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Î¿ıÂ ıÚËÛÎÂ›·. \∂aÓ ¬Ìˆ˜ Î¿ÙÈ ÂrÓ·È àÏËıÈÓa ôÁÓˆÛÙÔ, ÙfiÙÂ ‰b ıa ÌÔÚÔÜÛÂ
Óa ÂåˆıÂÖ Ù›ÔÙ· ÁÈ\ ·éÙfi45. ™b Î¿ıÂ ÂÚ›ÙˆÛË ÂrÓ·È çÚıe ·éÙe Ôf ó˜ ÁÂÓÈÎc
·Ú·Ù‹ÚËÛË âÈÛËÌ·›ÓÂÈ ï G. D’ Costa: \∂aÓ Ôî ıÂÔÏÔÁÈÎb˜ ÚÔ¸Ôı¤ÛÂÈ˜ ÙÔÜ
J. Hick qÙ·Ó ÛˆÛÙ¤˜, ÙfiÙÂ “The very nature of Christian Theology is called into
question”46.

2. ^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË Î·d Ùe ÎÚÈÙ‹ÚÈÔ àÏËıÂ›·˜

∂rÓ·È ÚÔÊ·Ób˜ ¬ÙÈ ì ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË àÔ‰›‰ÂÈ ÛÙd˜ ıÚËÛÎÂÖÂ˜ ÙcÓ
àÍ›· ÙÔ˘˜ àÔÙÈÌÒÓÙ·˜ ·éÙb˜ ıÂÙÈÎ¿, ‰ÈfiÙÈ ì Î¿ıÂ Ì›· àe ·éÙb˜ Á›ÓÂÙ·È ‰ÂÎÙc
ó˜ àÏËıÈÓc ıÚËÛÎÂ›·. ¶·Úa Ùd˜ ñ¿Ú¯Ô˘ÛÂ˜ ‰È·ÊÔÚb˜ ¬ÏÂ˜ ö¯Ô˘Ó âÌÂÈÚ›· ÙÔÜ
ú‰ÈÔ˘ “Real” Î·d Î·Ùa Û˘Ó¤ÂÈ· àÓ‹ÎÔ˘Ó ÛÙcÓ ú‰È· ÔåÎÔÁ¤ÓÂÈ·. √î ÌÂÙ·Í‡ ÙÔ˘˜
‰È·ÊÔÚb˜ ‰bÓ ÂrÓ·È îÎ·Ób˜ Óa ‰È·Û¿ÛÔ˘Ó ·éÙeÓ ÙfiÓ “ÔåÎÔÁÂÓÂÈ·Îfi” ‰ÂÛÌfi. ^√
John Hick Î·d Ôî ç·‰Ô› ÙÔ˘ àÓ·ÁÓˆÚ›˙Ô˘Ó Ùc ıÚËÛÎÂ˘ÙÈÎc ÔÈÎÈÏ›· Î·d ‰ËÏÒ-
ÓÔ˘Ó ÁÔËÙÂ˘Ì¤ÓÔÈ àe ·éÙ‹47.

∆›ıÂÙ·È ‚Â‚·›ˆ˜ Ùe âÚÒÙËÌ·, âaÓ Ó¤Â˜ ıÚËÛÎÂÖÂ˜ Î·d ıÚËÛÎÂ˘ÙÈÎa ÎÈÓ‹Ì·-
Ù· Ìb Ùd˜ ‰ÈÎ¤˜ ÙÔ˘˜ Ó¤Â˜ âÌÂÈÚ›Â˜ ıa ÌÔÚÔÜÛ·Ó Óa âÎÏËÊıÔÜÓ ó˜ àÏËıÈÓb˜
ıÚËÛÎÂÖÂ˜. £a ÌÔÚÔÜÛÂ ‚Â‚·›ˆ˜ Óa âÚˆÙ‹ÛÂÈ Î·ÓÂd˜ ÂÚ·ÈÙ¤Úˆ, âaÓ Ó¤Â˜
âÌÂÈÚ›Â˜ Î·d å‰ÂÔÏÔÁ›Â˜ ıa ÌÔÚÔÜÛ·Ó Óa âÎÏËÊıÔÜÓ ó˜ ·éıÂÓÙÈÎb˜ âÌÂÈ-
Ú›Â˜. ^√ J. Hick ·åÛı¿ÓÂÙ·È ñÔ¯ÚÂˆÌ¤ÓÔ˜ Óa ı¤ÛÂÈ Ùa ÎÚÈÙ‹ÚÈ· ÌÈÄ˜ àÏËıÈÓÉ˜
ıÚËÛÎÂ›·˜ Î·Ù·ÊÂ‡ÁÔÓÙ·˜ ÛÙc ÛˆÙËÚÈÔÏÔÁ›·. \∂ÎÂÖÓÔ Ùe ïÔÖÔ âÈÙ˘Á¯¿ÓÂÈ
ÛÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ· ÂrÓ·È Óa àÔÎfiÙÂÈ Ùc ÛˆÙËÚÈÔÏÔÁ›· ÙÔ˘ àe Ùc £ÂÔÏÔ-
Á›· Ôf ‰bÓ ÌÔÚÂÖ ÂÚ·ÈÙ¤Úˆ ·Úa Óa àÔÎfiÙÂÙ·È àe Ùc ÃÚÈÛÙÔÏÔÁ›· Î·d
ÙcÓ \∂ÎÎÏËÛÈÔÏÔÁ›·48. ^√ \πËÛÔÜ˜ ÃÚÈÛÙe˜ ‰bÓ ÂrÓ·È àÛÊ·Ïá˜ ï ÌÔÓ·‰ÈÎe˜

45. NEWBIGIN L., Religion for the Marketplace, ÛÙfi: D’ COSTA G. (ed.), Christian Uni-
queness Reconsidered.., 142: “If something is truly unknown, then there is nothing to be said”.

46. D’ COSTA G., John Hicks Theology of Religioins. A critical evaluation, New
York/London 1987, 71.

47. ò∂ÙÛÈ ·åÛı¿ÓÂÙ·È ï SMIDT-LEUKEL P., Religiöse Vielfalt als theologisches Problem, ÛÙfi:
SCHWAGER R., Cristus allein? Der Streit um die pluralistiche Religionstheologie, Freiburg-
Basel-Wien 1996, 46, Û¯ÔÏÈ¿˙ÔÓÙ·˜ Û¯ÂÙÈÎe ÎÂ›ÌÂÓÔ ÙÔÜ J. Hick, (A philosophy of Religious
Pluralism.., 171-172).

48. ¶Ú‚Ï. D’ COSTA G., John Hick’s Theology of Religions.., 185: “Soteriocentricism can not
be divorced from theocentrisism, which can not be divorced from Christocentricism of finally
from ecclesiocentricism”.
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ÌÂÛ›ÙË˜ ÙÉ˜ ÛˆÙËÚ›·˜, ì ≈„ÈÛÙË àÔÎ¿Ï˘„Ë ÙÉ˜ àÁ¿Ë˜ ÙÔÜ £ÂÔÜ ÛÙeÓ Îfi-
ÛÌÔ49.

^√ J. Hick ‰È·ÎÚ›ÓÂÈ Î·Ù\ àÚ¯cÓ Ùd˜ ıÚËÛÎÂÖÂ˜ ÙÉ˜ àÍÔÓÈÎÉ˜ àe Ùd˜ ıÚË-
ÛÎÂÖÂ˜ ÙÉ˜ ÌÂÙ·-àÍÔÓÈÎÉ˜ ÂÚÈfi‰Ô˘50. √î ÚáÙÂ˜ àÔÛÎÔÔÜÛ·Ó ÛÙcÓ
“preservation of cosmic and social order”. √î ‰Â‡ÙÂÚÂ˜ öıÂÛ·Ó Î˘Ú›ˆ˜ “the
quest for salvation or liberation”51. ∞éÙe ‰›‰ÂÈ Ùc ‰˘Ó·ÙfiÙËÙ· Óa àÓÂ˘ÚÂıÂÖ Ûb
Î¿ıÂ ÌÈa àe Ùd˜ ÌÂÁ¿ÏÂ˜ ıÚËÛÎÂÖÂ˜ ÌÈa Û·Êc˜ ÛˆÙËÚÈÔÏÔÁÈÎc ‰ÔÌc Ôf Ûb Î¿-
ıÂ ıÚËÛÎÂ›· ö¯ÂÈ Âå‰ÈÎc ÌÔÚÊ‹. ∞éÙe Ùe ‰Â‰ÔÌ¤ÓÔ ëÓÔÔÈÂÖ Î·d ·éÙe àe ÙcÓ
ÏÂ˘Ú¿ ÙÔ˘ Ùd˜ ıÚËÛÎÂÖÂ˜ ÛÙcÓ ú‰È· ÔåÎÔÁ¤ÓÂÈ· Î·d Ù·˘Ùfi¯ÚÔÓ· àÓ·‰ÂÈÎÓ‡ÂÈ Ùe
ÛˆÙËÚÈÔÏÔÁÈÎe ÎÚÈÙ‹ÚÈÔ Ôf ï J. Hick ÚÔ‚¿ÏÏÂÈ: “...the sudden or gradual
change of the individual from an absorbing self-concern to a new centring in the
supposed unity-of-reality-and-value that is thought of as God, Brahman, the
Dharma, Sunyata or the Tao. Thus the generic concept of salvation / liberation,
which takes a different specific form in each of the great tradition, is that of the
transformation of human existence from self-centredness to Reality-
centredness”52. ¶ÚÔ‚Ï‹ıËÎÂ ¬Ìˆ˜ –Î·d ÛˆÛÙ¿– ì öÓÛÙ·ÛË Î·Ùa fiÛÔÓ Ôî ‰È·-
ÊÔÚÂÙÈÎb˜ ÛˆÙËÚÈÔÏÔÁÈÎb˜ àÓÙÈÏ‹„ÂÈ˜ ÙáÓ ıÚËÛÎÂÈáÓ ÌÔÚÔÜÓ Óa àÓ·¯ıÔÜÓ
ÛÙe ÎÚÈÙ‹ÚÈÔ ·éÙfi53.

∆e âaÓ ì ıÚËÛÎÂ˘ÙÈÎc âÌÂÈÚ›· Î·Ù·ÓÔÂÖÙ·È ó˜ ÛˆÙËÚ›·, ¬ˆ˜ Û˘Ì‚·›ÓÂÈ
ÛÙe ÃÚÈÛÙÈ·ÓÈÛÌfi, j ó˜ àÔÏ‡ÙÚˆÛË, ¬ˆ˜ Û˘Ì‚·›ÓÂÈ ÛÙe µÔ˘‰‰ÈÛÌfi, ÂrÓ·È ÁÈa
ÙeÓ J. Hick à‰È¿ÊÔÚÔ54. ™b àÌÊfiÙÂÚÂ˜ Ùd˜ ÂÚÈÙÒÛÂÈ˜, ¬ˆ˜ Î·d Ûb ôÏÏÂ˜

49. CARDINAL SCOLA ANGELO, Freedon, Truth and salvation, ÛÙfi: SERETTI M., The
Uniqueness und the universality of Jesus Christ.., 4: “Jesus Christ is the one universal mediator
because he is the definitive priest who pours out of his spirit from the Cross, the maximal
revelation of the father’s love”.

50. HICK J., An Interpretation of Religion.., 29.
51. HICK J., An Interpretation of Religion.., 22.
52. HICK J., An Interpretation of Religion..., 26.
53. NETLAND H., Encountering Religious Pluralism. The Challenge to Christian Faith and

Mission, Downers Grove, Illinois 2001, 237: “Can the great Pauline theme of justification by faith
or the Hindu understanding of moksha (liberation) or the Zen notion of satori (enlightenment)
be reduced to the transition from self-centredness to Reality-centredness? Hick is adopting a
kind of lowest - common - denominator soteriology resulting in a strictly formal formula that
ignores central aspects of the soteriology of the various religions”.

54. ^√ PFÜLLER W., Zur Behebung einiger Schwierigkeiten der pluralistischen Religion-
stheologie, Münchener Theologische Zeitschrift 49 (1998) 335-355, ‰È·ÊˆÓÂÖ ÛÙe ÛËÌÂÖÔ ·éÙfi,
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ôÏÏˆÓ ıÚËÛÎÂÈáÓ, ÛËÌ·Û›· ö¯ÂÈ ï ÎÔÈÓe˜ ·ÚÔÓÔÌ·ÛÙ‹˜, ‰ËÏ. ì ÌÂÙ·ÛÙÚÔÊc
ÙÔÜ àÓıÚÒÔ˘ “from self-centredness to Reality-centredness”. ¶ÚdÓ ÙcÓ àÓ·-
ÁˆÁc Úe˜ Ùfi “Real” ï ôÓıÚˆÔ˜ ·Ú·Ì¤ÓÂÈ âÁˆÎÂÓÙÚÈÎe˜ àÁÓÔÒÓÙ·˜ ÙcÓ àÏË-
ıÈÓc Ú·ÁÌ·ÙÈÎfiÙËÙ· Ôf ‰È·ÓÔ›ÁÂÈ Ùe ¯áÚÔ ÙÉ˜ àÓıÚÒÈÓË˜ âÌÂÈÚ›·˜. \∞Ó·-
ÁfiÌÂÓÔ˜ ï ôÓıÚˆÔ˜ ÛÙfi “Real” ‰È·ÓÔ›ÁÂÙ·È Û\ ·éÙeÓ ÌÈa Ó¤· àÏËıÈÓc Ú·ÁÌ·-
ÙÈÎfiÙËÙ·, ì ïÔ›· Î·d ÙeÓ àÏÏ¿ÛÛÂÈ55. §·Ì‚¿ÓÂÈ ¯ÒÚ· ÌÈa ÌÂÙ·ÛÙÚÔÊ‹ “from
self-centredness to Reality-centredness”. ∂rÓ·È ·éÙc ì ÂÚÈÒÓ˘ÌË ÊÚ¿ÛË ÙÔÜ J.
Hick, ÁÈa ÙcÓ ïÔ›· ¬Ìˆ˜ ï J. Ratzinger âÈÛËÌ·›ÓÂÈ ¬ÙÈ ÔéÛÈ·ÛÙÈÎa ‰bÓ Ï¤ÁÂÈ
Ù›ÔÙ· Î·d ÂrÓ·È ÎÂÓc ÂÚÈÂ¯ÔÌ¤ÓÔ˘56.

\∂‰á Á›ÓÂÙ·È àÎfiÌ· ÌÈa ÊÔÚa Û·Êb˜ ¬ÙÈ ï J. Hick ·Ú·ıÂˆÚÂÖ Ùd˜ ‰È·ÊÔÚb˜
ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ ÚÔÛ‚Ï¤ÔÓÙ·˜ ÛÙcÓ ïÌÔÁÂÓÔÔ›ËÛ‹ ÙÔ˘˜ Î¿Ùˆ àe ÙcÓ
ê„Ö‰· ëÓe˜ ÛˆÙËÚÈÔÏÔÁÈÎÔÜ ÎÚÈÙËÚ›Ô˘, ¯ˆÚd˜ Óa âÓ‰È·Ê¤ÚÂÙ·È ÔûÙÂ Î·d ÁÈa Î¿-
ÔÈ· àÍÈÔÏÔÁÈÎc Î·Ù¿Ù·Í‹ ÙÔ˘˜, å‰È·›ÙÂÚ· ÁÈ\ ·éÙc ÙáÓ ÌÂÁ¿ÏˆÓ ıÚËÛÎÂÈáÓ. ∆e
ÛËÌ·ÓÙÈÎe ÂrÓ·È ¬ÙÈ àÔÙÂÏÔÜÓ Û˘ÛÙ‹Ì·Ù· ÛˆÙËÚ›·˜57. ∆e âÚÒÙËÌ· ‚Â‚·›ˆ˜ Î·d
¿ÏÈ ÂrÓ·È, âaÓ ÌÔÚÂÖ Î·ÓÂd˜ Î·Ù\ ·éÙe ÙeÓ ÙÚfiÔ Óa ÌÂÙ·¯ÂÈÚ›˙ÂÙ·È Ùd˜ ıÚË-
ÛÎÂÖÂ˜, ÚÔÎÂÈÌ¤ÓÔ˘ Óa Ùd˜ àÓ·Á¿ÁÂÈ Ûb ≤Ó· ÎÔÈÓe ·ÚÔÓÔÌ·ÛÙ‹. ^√ J.
Fredericks ÙÔÓ›˙ÂÈ Ìb öÌÊ·ÛË Ùd˜ ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ àÁÂÊ‡ÚˆÙÂ˜ ‰È·ÊÔÚ¤˜,
Î¿ÙÈ Ôf ‰b ÓÔÌÈÌÔÔÈÂÖ ÙcÓ ïÌÔÁÂÓÔÔ›ËÛ‹ ÙÔ˘˜58, âÓá ï W. Kasper âÈÛËÌ·›-

ıÂˆÚÒÓÙ·˜ àÊËÚËÌ¤ÓÔ Ùe ÂÚÈÂ¯fiÌÂÓÔ ÙÉ˜ ÛˆÙËÚ›·˜, ·Ú¤¯ÔÓÙ·˜ (ÛÂÏ. 354) Ùd˜ Î·ÙÂ˘ı˘ÓÙ‹ÚÈÂ˜
ÁÚ·ÌÌb˜ ÙÔÜ ÚÔÛ‰ÈÔÚÈÛÌÔÜ ÙÔ˘, “...inwieweit die religiösen Traditionen zur Linderung des
weltweiten ökologisch-humanen Leidens beitragen oder positiv formuliert: inwieweit sie zur
ökologisch-humanen Wohlfahrt”.

55. HICK J., On Grading Religions, ÛÙfi: A John Hick Reader (ed. P. Badham)..., 192.
56. ™ÙÔf˜ ¯·Ú·ÎÙËÚÈÛÌÔf˜ ÙÔÜ J. Ratzinger “nicht sagend und leer” ï HICK J., Eine Antwort

auf Kardinal Ratzinges Ausführungen..., 94, à·ÓÙÄ: “Nun weiß aber jeder Leser von An
Interpretation of Religion, daß ich mich mit den Ansdruck” “transformation on human existence
from self-centeredness to Reality-centerendess” ...auf eine radikal neue Orientrierung beziehe,
die auf die göttliche Wirklichkeit, wie sie uns in unserer Religion vermittelt wird, zentriert
ist...Doch meines Erachtens hat es dieser traditionelle christliche Absolitismus versäumt, dem
offensichtlich mehr oder weniger gleichen Auftreten dieser heilshaften Umwandlung in den
anderen Traditionen Rechnung zu tragen”.

57. µÏ. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 444: “...il n’est pas
possible d’estimer et de classer les grandes religions du monde, de façon réaliste et par ordre de
valeur, et en tant que totalités. Car chacune d’ entre elles présente des élément interieurs si
divers, tant bons quai mauvais, qu’ il est impossible pour le jugement humain de peser et de
comparer leurs mérites en tant que systèmes de salut”.

58. FRIEDERICKS J., Faiths among Faiths.., 149 ë.
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ÓÂÈ ¬ÙÈ Ùe Úfi‚ÏËÌ· ÙÉ˜ àÏ‹ıÂÈ·˜ ‰bÓ ÌÔÚÂÖ Óa ÚÔÛÂÚÓÄÙ·È ÙfiÛÔ ÂûÎÔÏ· Î·d
àÏ¿59.

°Èa Ùe J. Hick ì ÌÂÙ·ÛÙÚÔÊc Ôf Û˘Ì‚·›ÓÂÈ ÛÙeÓ ôÓıÚˆÔ Ìb Ùd˜ ıÚËÛÎÂÖÂ˜
ÏÂÈÙÔ˘ÚÁÂÖ ó˜ ıÂÌÂÏÈá‰Â˜ ëÓÔÔÈËÙÈÎe ÎÚÈÙ‹ÚÈÔ. ªÔÚÂÖ ‚Â‚·›ˆ˜ ì Î¿ıÂ ıÚË-
ÛÎÂ›· Óa ı¤ÏÂÈ Óa ÚÔ‚¿ÏÂÈ ÁÈa ÙeÓ ë·˘Ùfi ÙË˜ ÌÈa àÍ›ˆÛË àÔÏ˘ÙfiÙËÙ·˜. ∞éÙe
¬Ìˆ˜ ÁÈa Ùe J. Hick ‰bÓ ö¯ÂÈ ÔûÙÂ ÛËÌ·Û›· ÔûÙÂ àÍ›·. ^∏ àÏ‹ıÂÈ· ÌÈÄ˜ ıÚËÛÎÂ›-
·˜ ÎÚ›ÓÂÙ·È ‰È·ÊÔÚÂÙÈÎa Î·d ¿ÓÙ· Ìb ‚¿ÛË Ùe ÛˆÙËÚÈÔÏÔÁÈÎe ÎÚÈÙ‹ÚÈÔ60. ∞éÙe
‰b Ùe ÎÚÈÙ‹ÚÈÔ ‰bÓ ÂrÓ·È Í¤ÓÔ Úe˜ Ùd˜ ıÚËÛÎÂÖÂ˜, àÊÔÜ ì ÌÂÙ·ÛÙÚÔÊc ÙÔÜ
àÓıÚÒÔ˘ âÓ˘¿Ú¯ÂÈ ÛÙd˜ ıÚËÛÎÂÖÂ˜ Î·d àÔÙÂÏÂÖ ÛÙfi¯Ô ÙÔ˘˜. \∞e ÙcÓ ôÏÏË
ÏÂ˘Úa ï J. Hick ‰b ıÂˆÚÂÖ ¬ÙÈ ¬ÏÂ˜ Ôî ıÚËÛÎÂÖÂ˜ ÏËÚÔÜÓ Î·Ùa Ùe ÌÄÏÏÔÓ j
wÙÙÔÓ Ùe ÛˆÙËÚÈÔÏÔÁÈÎe ÎÚÈÙ‹ÚÈÔ. ≠√ÛÔ ÂÚÈÛÛfiÙÂÚÔ ÌÈa ıÚËÛÎÂ›· Û˘Ì‚¿ÏÏÂÈ
Úe˜ ·éÙc ÙcÓ Î·ÙÂ‡ı˘ÓÛË, ÙfiÛÔ ÌÂÁ·Ï‡ÙÂÚË ÂrÓ·È ì àÍ›· ÙË˜61. √î ÌÂÁ¿ÏÂ˜ ıÚË-
ÛÎÂÖÂ˜ ·Ú¤¯Ô˘Ó Ùe ÁÂÓÈÎe Ï·›ÛÈÔ ÎÚÈÙËÚ›Ô˘ ÁÈa Óa ÎÚÈıÔÜÓ ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜
Î·d å‰ÂÔÏÔÁ›Â˜ ó˜ Úe˜ ÙcÓ àÏ‹ıÂÈ¿ ÙÔ˘˜.

^∏ ≈·ÚÍË êÁ›ˆÓ ÛÙd˜ ÌÂÁ¿ÏÂ˜ ıÚËÛÎÂÖÂ˜ àÔÙÂÏÂÖ àfi‰ÂÈÍË ÙÉ˜ ÌÂÙ·-
ÛÙÚÔÊÉ˜ Ôf ÌÔÚÔÜÓ Óa ÚÔÎ·Ï¤ÛÔ˘Ó ÛÙeÓ ôÓıÚˆÔ62. \∞ÛÊ·Ïá˜ ñ¿Ú¯Ô˘Ó
‰È·ÊÔÚÂÙÈÎb˜ ÌÔÚÊb˜ êÁ›ˆÓ Ûb Î¿ıÂ ıÚËÛÎÂ›·, Ìb ‰È·ÊÔÚÂÙÈÎc ÔÈfiÙËÙ· Î·d
¯·Ú·ÎÙÉÚ·, àÓ¿ÏÔÁ· Ìb Ùe ıÚËÛÎÂ˘ÙÈÎe Î·d ÔÏÈÙÈÛÙÈÎe ÂÚÈ‚¿ÏÏÔÓ Ì¤Û· ÛÙe
ïÔÖÔ ·éÙb˜ ‰È·ÌÔÚÊÒıËÎ·Ó. \∂Ó ÙÔ‡ÙÔÈ˜ ï J. Hick ‚Ú›ÛÎÂÈ àÓ¿ÌÂÛ¿ ÙÔ˘˜ Î¿ÙÈ
Ùe ÎÔÈÓfi: “This is a transcendence of the ego point of view and its replacement
by devotion to or centred concentracion upon some manifestation of the Real,
response to which produces compassion / love towards other human beings or
towards of life”63. ∞éÙe ‰bÓ àÔÙÂÏÂÖ ÌÈa ·ıËÙÈÎc Î·Ù¿ÛÙ·ÛË, ‰b Û˘ÓÈÛÙÄ ÌÈa
ıÂˆÚËÙÈÎc å‰ÂÔÏÔÁ›·. ∂rÓ·È àÏËıÈÓc àÓıÚˆÈ¿ “expressed in agape... that ma-
kes this so immediately evident to us”64. ÃˆÚd˜ Óa ˘îÔıÂÙÂÖ ÙcÓ ïÚÔÏÔÁ›· ÙÔÜ

59. WALTER CARDINAL KASPER, The Uniqueness and Universality of Jesus Christ, ÛÙfi: The
Uniqueness and the Universality of Jesus Christ in dialogue with the Religions, Ed. M Serretti,
Cambridge 2004, 11.

60. D’ COSTA G., Pluralist Theology of Religions. Pluralistic or Non-Pluralistic?.., 124:
“Religious traditions like Cristianity are to be appraised then, non on the basis of their claims to
provide sure access to salvation, but on the evidence of their success or failure in fostering
individual an social transformation from self-centeredness to Reality-centeredness”.

61. Hick J., An Interpretation of Religion..., 300.
62. HICK J.-KNITTER P., The Myth of Christian Uniqueness..., 23.
63. HICK J., An Interpretation of Religion..., 301.
64. HICK J., An Interpretation of Religion..., 326.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘



JOHN HICK: ∏ «∫√¶∂ƒ¡π∫∂π∞ ∂¶∞¡∞™∆∞™∏» ™∆∏ £∂√§√°π∞

169

Schleiermacher “Abhängigkeitsgefühl”, ÔéÛÈ·ÛÙÈÎa ÎÈÓÂÖÙ·È Ûb àÓ¿ÏÔÁ· Ï·›-
ÛÈ· ¯·Ú·ÎÙËÚ›˙ÔÓÙ·˜ Ùfi “self-centredness” ó˜ Î·Ù¿ÛÙ·ÛË ÙÔÜ ·Ï·ÈÔÜ Î·d Ùe
“Reality centredness” ó˜ Î·Ù¿ÛÙ·ÛË ÙÔÜ “Ó¤Ô˘” \∞‰¿Ì. ÃÚËÛÈÌÔÔÈÒÓÙ·˜ Ùc
‰˘Ó·ÌÈÎc ÙÉ˜ öÎÊÚ·ÛË˜ “soul making”65 ıÂˆÚÂÖ ¬ÙÈ ï ôÓıÚˆÔ˜ ÌÔÚÂÖ Óa Á›-
ÓÂÙ·È ¬ÏÔ Î·d ÂÚÈÛÛfiÙÂÚÔ ÂåÎfiÓ· ÙÔÜ Real, ¬ÏÔ Î·d ÂÚÈÛÛfiÙÂÚÔ àÏËıÈÓfiÙÂÚÔ˜
Î·d ÁÓËÛÈfiÙÂÚÔ˜66.

™Ùe âÚÒÙËÌ· ÁÈ·Ùd Ôî ıÚËÛÎÂÖÂ˜ ÌÔÚÔÜÓ Óa Û˘ÓÙÂÏÔÜÓ ÛÙc ÌÂÙ·ÛÙÚÔÊc ÙÔÜ
àÓıÚÒÔ˘, ì à¿ÓÙËÛË ÙÔÜ J. Hick ‰È·ÙÂ›ÓÂÙ·È ¬ÙÈ ÂrÓ·È Û·Ê‹˜. ∞éÙe Û˘Ì‚·›-
ÓÂÈ, ÁÈ·Ùd Û\ ·éÙb˜ ÌÔÚÂÖ Î·ÓÂd˜ Óa ‚ÚÂÖ “the universality of the golden rule”.
^√ ¯Ú˘Ûe˜ Î·ÓfiÓ·˜ ‚Ú›ÛÎÂÙ·È ÛÙd˜ ıÚËÛÎÂÖÂ˜, ·ÚfiÏÂ˜ Ùd˜ ÌÂÙ·Í‡ ÙÔ˘˜ ‰È·-
ÊÔÚb˜ Î·d Ùd˜ ‰È·ÊÔÚÂÙÈÎb˜ ÌÔÚÊb˜ êÁ›ˆÓ Ôf ·éÙb˜ ÌÔÚÔÜÓ Óa âÈ‰Â›ÍÔ˘Ó.
^√ ¯Ú˘ÛÔÜ˜ Î·ÓfiÓ·˜ ‰È·Ù˘ÒÓÂÈ ÛÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ· ÌÈa ÔåÎÔ˘ÌÂÓÈÎc äıÈÎ‹.
^∏ äıÈÎc ÂrÓ·È ÔåÎÔ˘ÌÂÓÈÎ‹, ÁÈ·Ùd ÂÚÈ¤¯ÂÈ “the basic value of generous kin-
dness, love, compassion”67. ^√ ¯Ú˘ÛÔÜ˜ Î·ÓfiÓ·˜ ÓÔËÌ·ÙÔ‰ÔÙÂÖÙ·È, ¬Ù·Ó Ùfi
“Real” ÛÙd˜ ıÚËÛÎÂÖÂ˜ Î·Ù·ÓÔÂÖÙ·È ó˜ àÁ¿Ë Î·d ‰ÈÎ·ÈÔÛ‡ÓË. ^∏ Î·Ù·ÓfiËÛË
ÙÔÜ Real ó˜ “divine love” õ “divine justice” ‰È·ÌÔÚÊÒÓÂÈ Î·d âÁÁ˘ÄÙ·È ÌÈa
ÔåÎÔ˘ÌÂÓÈÎc äıÈÎ‹. \∞e ÙcÓ ôÏÏË ÏÂ˘Úa Ùe ÁÂÁÔÓe˜ ·éÙe Û¯ÂÙÈÎÔÔÈÂÖ Ùd˜
ıÚËÛÎÂÖÂ˜, àÊÔÜ ·éÙb˜ àÓÂÍ¿ÚÙËÙ· àe Ùd˜ ÌÂÙ·Í‡ ÙÔ˘˜ ‰È·ÊÔÚb˜ Î·d Ùe ‚·ı-
Ìe ÛÙeÓ ïÔÖÔ ÏËÛÈ¿˙Ô˘Ó Ùa ÎÚÈÙ‹ÚÈ· ÙÉ˜ ÔåÎÔ˘ÌÂÓÈÎÉ˜ äıÈÎÉ˜, âÈÙÂÏÔÜÓ ¬ÏÂ˜
ÙcÓ ú‰È· ÛˆÙËÚÈÔÏÔÁÈÎc ÏÂÈÙÔ˘ÚÁ›·. ∂rÓ·È ÚÔÊ·Ób˜ ¬ÙÈ ÚÔ‚¿ÏÏÂÙ·È ≤Ó· äıÈÎe
ÎÚÈÙ‹ÚÈÔ ¯ˆÚd˜ Î·Ó¤Ó· ıÂˆÚËÙÈÎe ñfi‚·ıÚÔ Î·d ıÂÌ¤ÏÈÔ68, âÓá ì àÛ¿ÊÂÈ· ÌÈÄ˜
Ù¤ÙÔÈ·˜ àÓıÚÒÈÓË˜ ÛˆÙËÚÈÔÏÔÁÈÎÉ˜ âÌÂÈÚ›·˜ ÂrÓ·È Ùe ú‰ÈÔ ÚÔÊ·Ó‹˜, ¬ÛÔ ì
àÛ¿ÊÂÈ· ÌÈÄ˜ ïÔÈ·Û‰‹ÔÙÂ àÓıÚÒÈÓË˜ âÌÂÈÚ›·˜69.

™Ùc Û¯ÂÙÈÎÔÔ›ËÛË ÙáÓ ıÚËÛÎÂÈáÓ Û˘ÓÙÂÏÂÖ Î·d ì Î·Ù·ÓfiËÛË ÙÉ˜ ÏÂÈÙÔ˘Ú-
Á›·˜ ÙáÓ êÁ›ˆÓ Ôf ñ¿Ú¯Ô˘Ó ÛÙd˜ ‰È¿ÊÔÚÂ˜ ıÚËÛÎÂÖÂ˜. ^∏ ≈·ÚÍË êÁ›ˆÓ Ûb
ÔÏÏb˜ ıÚËÛÎÂÖÂ˜ ‰b ‰›ÓÂÈ Ûb Î¿ÔÈ· àe ·éÙb˜ Ùe ‰ÈÎ·›ˆÌ· Óa ÚÔ‚¿ÏÔ˘Ó

65. HICK J., Evil and the God of Love, Norfolk 1975, 372.
66. MENKE K. H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage..., 82.
67. HICK J., An Interpretation of Religion..., 330.
68. µÏ. WALTER CARDINAL KASPER, The Uniqueness and Universality of Jesus Christ..., 11:

“We can...ask ourselves whether there can ever be an ethical criterion than does not necessarily
presuppose a theoretical one. Who is to say what is to be truly human? Might it not be that every
ethical and practical criterion necessarily calls upon a theoretical judgment in order to answer
this question?”.

69. PANNENBERG W., Religious pluralism and conflichting truth claims..., 104: “Human
experiences of salvation are as ambiguous as other human experiences”.
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àÍ›ˆÛË àÓˆÙÂÚfiÙËÙ·˜ à¤Ó·ÓÙÈ ÛÙd˜ ôÏÏÂ˜70. ∞éÙe åÛ¯‡ÂÈ å‰È·›ÙÂÚ· ÁÈa Ùe ÃÚÈ-
ÛÙÈ·ÓÈÛÌe Ôf ÚÔ‚¿ÏÏÂÈ öÓÙÔÓ· ÌÈa Ù¤ÙÔÈ· àÍ›ˆÛË71. ªb ÙeÓ ÙÚfiÔ ·éÙe Ôî
ıÚËÛÎÂÖÂ˜ Û¯ÂÙÈÎÔÔÈÔÜÓÙ·È ‰ÈÏ¿: \∞ÊÔÜ ±ÁÈÔÈ ñ¿Ú¯Ô˘Ó Ûb ‰È·ÊÔÚÂÙÈÎb˜
ıÚËÛÎÂÖÂ˜, ·éÙe ÛËÌ·›ÓÂÈ ¬ÙÈ ì ÔéÛ›· Î·d Ùe ÂÚÈÂ¯fiÌÂÓÔ ÙáÓ ıÚËÛÎÂÈáÓ ÂrÓ·È
Î·ı\ ë·˘Ùe à‰È¿ÊÔÚÔ. \∞e ÙcÓ ôÏÏË ÏÂ˘Úa ÛÎÔe˜ ÙÉ˜ ıÚËÛÎÂ›·˜ ÂrÓ·È ì ÌÂ-
Ù·ÛÙÚÔÊ‹. ∂rÓ·È ‰b à‰È¿ÊÔÚÔ Ì¤Û· Ûb ÔÈ¿ ıÚËÛÎÂ›· Ï·Ì‚¿ÓÂÈ ¯ÒÚ· ì ÌÂÙ·-
ÛÙÚÔÊ‹, âÓá à‰È¿ÊÔÚÂ˜ ·Ú·Ì¤ÓÔ˘Ó â›ÛË˜ Ôî ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ ‰È·ÊÔ-
Ú¤˜. ò∂ÙÛÈ ì ÔÈÔÙÈÎc ‰È·ÊÔÚa ÌÂÙ·Íf ÙáÓ ıÚËÛÎÂÈáÓ Î·Ù·ÚÁÂÖÙ·È, àÊÔÜ ÂrÓ·È
‰¤ÛÌÈÂ˜ ÙÔÜ ÔÏÈÙÈÛÙÈÎÔÜ ÂÚÈ‚¿ÏÏÔÓÙÔ˜ Ì¤Û· ÛÙe ïÔÖÔ àÓ·Ù‡ÛÛÔÓÙ·È Î·d
≤Ó· ñ¤ÚÙ·ÙÔ ÎÚÈÙ‹ÚÈÔ ÌÈÄ˜ “ÓÔÔ‡ÌÂÓË˜” ñÂÚ‚·ÙÈÎÉ˜ Ú·ÁÌ·ÙÈÎfiÙËÙ·˜ ‰b ÏÂÈ-
ÙÔ˘ÚÁÂÖ. √î ÙÚfiÔÈ ‰b Ìb ÙÔf˜ ïÔ›Ô˘˜ Ï·Ì‚¿ÓÂÈ ¯ÒÚ· ì ÌÂÙ·ÛÙÚÔÊc àe ÙcÓ
âÁˆÎÂÓÙÚÈÎfiÙËÙ· ÛÙc ıÂÔÎÂÓÙÚÈÎfiÙËÙ· ‰bÓ âÓ‰È·Ê¤ÚÔ˘Ó72.

¢bÓ ñ¿Ú¯ÂÈ àÌÊÈ‚ÔÏ›· ¬ÙÈ ÛÙc ÛÎ¤„Ë ÙÔÜ J. Hick ì ıÚËÛÎÂ›· ÏÂÈÙÔ˘ÚÁÂÖ ó˜
âÚÁ·ÏÂÖÔ ÁÈa ÙeÓ âÍ·ÓıÚˆÈÛÌe ÙÔÜ àÓıÚÒÔ˘, ¬ˆ˜ ·éÙe˜ Î·Ù·ÓÔÂÖÙ·È ÛÙa
Ï·›ÛÈ· ÙÉ˜ ¢‡ÛË˜ ÌÂÙa Ùe ¢È·ÊˆÙÈÛÌfi. \∞ÓÂÍ¿ÚÙËÙ· ¬Ìˆ˜ àe ·éÙe ì à·›ÙË-
ÛË ÁÈa ÙcÓ àÔÏ˘ÙfiÙËÙ· ÙÉ˜ àÏ‹ıÂÈ·˜ Ôf ì Î¿ıÂ ıÚËÛÎÂ›· åÛ¯˘Ú›˙ÂÙ·È ¬ÙÈ ‰È·-
ı¤ÙÂÈ ÚÔ‚¿ÏÏÂÈ âÈÙ·ÎÙÈÎ¿. ^√ J. Hick ÚÔÛ·ıÂÖ Ìb Ùc ıÂˆÚ›· ÙÔ˘ Óa ‰Â›ÍÂÈ
¬ÙÈ ÌÈa Ù¤ÙÔÈ· àÍ›ˆÛË àe ÏÂ˘ÚÄ˜ ÙÉ˜ ïÔÈ·Û‰‹ÔÙÂ ıÚËÛÎÂ›·˜ ÂrÓ·È à‚¿ÛÈ-
ÌË, âÓá ÚÔÛ·ıÂÖ Óa ñÔ‚·ıÌ›ÛÂÈ, âaÓ ù¯È Óa ·Ú·ıÂˆÚ‹ÛÂÈ ÙÂÏÂ›ˆ˜ Ùd˜ ÌÂ-
Ù·Íf ÙáÓ ıÚËÛÎÂÈáÓ àÓÙÈÙÈı¤ÌÂÓÂ˜ ı¤ÛÂÈ˜ Ôf ì Î¿ıÂ Ì›· àe ·éÙb˜ ÚÔ‚¿ÏÏÂÈ
ó˜ àÏËıÂÖ˜73. ^√ J. Macquarie ıa âÈÛËÌ¿ÓÂÈ, àÓÙ›ıÂÙ·, ¬ÙÈ ÌÈa Ù¤ÙÔÈ· ıÂÒÚËÛË

70. ^√ SCHMIDT-LEUKEL P., Religiöse Vielfalt als theologisches Problem..., 37, àÓÙÈÙ›ıÂÙ·È
ÛÙcÓ åÛÔ¤‰ˆÛË ÙáÓ ıÚËÛÎÂÈáÓ Î·d ‰ÈÂÚˆÙÄÙ·È: “Nach dem Wort Jesus erkennt man wahre und
falsche Propheten an ihren Früchte. Gilt dies nicht auch für Religionen?”.

71. HICK J., The Non-Absoluteness of Christianity, ÛÙfi: HICK J.-KNITTER P., The Myth of
Christian Uniqueness.., 24: “What I am proposing...is that we are not in a position to assert a
great world faiths to bring about the kind of trasformation in human beings that we all desire”.

72. °Èa Ùe ÏfiÁÔ ·éÙe ï WERBICK J., Heil durch Jesus Christus allein? Die “Pluralistische
Theologie” und ihr Plädoyer für einen Pluralismus der Heilswege, ÛÙfi: BRÜCK M. (Hsg.), Der
einzige Weg zum Heil? Die Herausforderung des Absolutheitianspruchs durch pluralistische
Religionstheologien, Freiburg 1993, 21, ÂûÏÔÁ· ‰ÈÂÚˆÙÄÙ·È: “...verhält sich der vergleichende
‘pluralistische Theologe’ hier nicht doch eher wie ein mehr oder weniger kritischer Konsument,
der die verschiedenen Angebote daraufhin zu vergleichen vorgibt, ob sie ‘etwas bringen’, aber so
genau auch wieder nicht wissen will, was sie denn wirklich ‘bringen’ sollen und wie sie es
‘bringen’ könnnen”.

73. ^√ O’ LEARY, La verité chrétienne à l’ âge du pluralisme religieux, Paris 1994, 46 Û˘ÌÊˆ-
ÓÒÓÙ·˜ Ìb Ùe DiNoia Î·d ‰È·ÊˆÓÒÓÙ·˜ Ìb ÙeÓ J. Hick âÈÛËÌ·›ÓÂÈ: “DiNoia a raison de contester

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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ÌÂÙ·Íf ôÏÏˆÓ Ôé‰fiÏˆ˜ Û˘Ì‚¿ÏÏÂÈ ÛÙcÓ ëÓfiÙËÙ· Î·d Ùc Û˘Ó‡·ÚÍË, Î·Ù·Ï‡ÂÈ Ùd˜
å‰È·›ÙÂÚÂ˜ ÔÏÈÙÈÛÙÈÎb˜ âÎÊÚ¿ÛÂÈ˜, ï‰ËÁÂÖ Ûb ≤Ó· à¯·Ï›ÓˆÙÔ àÙÔÌÈÛÌfi, ¯ˆÚd˜
Óa àÔÎÏÂ›ÂÈ ¬ÙÈ ÌÔÚÂÖ Óa Ê¤ÚÂÈ Î¿ÔÈ· Âéı‡ÓË ÁÈa ÙcÓ âÌÊ¿ÓÈÛË ·Ú¿ÍÂÓˆÓ
Î·d ˙ËÌÈÔÁfiÓˆÓ ÛÂÎÙáÓ74.

^√ J. Hick åÛ¯˘Ú›˙ÂÙ·È ¬ÙÈ ÚÔÛÊ¤ÚÂÈ ÌÈa îÎ·ÓÔÔÈËÙÈÎc à¿ÓÙËÛË ÛÙd˜ ·-
Ú¿ÏÏËÏÂ˜ àÍÈÒÛÂÈ˜ àÏ‹ıÂÈ·˜ ÛÙc ‰È‰·ÛÎ·Ï›· ÙáÓ ıÚËÛÎÂÈáÓ, Ùd˜ ïÔÖÂ˜ ‰È·ÎÚ›-
ÓÂÈ Ûb ‰‡Ô Âú‰Ë. ^À¿Ú¯Ô˘Ó Î·Ù\ àÚ¯‹Ó “conflicting historical truth-claims” àÓ¿-
ÌÂÛ· ÛÙd˜ ıÚËÛÎÂÖÂ˜75. ≠∂Ó· Ù¤ÙÔÈÔ ·Ú¿‰ÂÈÁÌ· ÂrÓ·È Ôî ‰È·ÊÔÚÂÙÈÎb˜ ‰ÈËÁ‹ÛÂÈ˜
ÁÈa Ùe ÚfiÛˆÔ ÙÔÜ \πËÛÔÜ ÛÙcÓ ∫·ÈÓc ¢È·ı‹ÎË Î·d Ùe ∫ÔÚ¿ÓÈÔ. ∫¿ÔÈ· àe
Ùd˜ ‰‡Ô ıa Ú¤ÂÈ Óa ÂrÓ·È Ï·Óı·ÛÌ¤ÓË, âÓá Ûb Î·ÌÈa ıÚËÛÎÂ›· ‰bÓ ñ¿Ú¯ÂÈ
≤Ó· “unbased assessment of the historical evidence”76. °Èa Ùe ÏfiÁÔ ·éÙe Ùe Úfi-
‚ÏËÌ· ‰bÓ ÌÔÚÂÖ àÓÙÈÎÂÈÌÂÓÈÎa Óa Ï˘ıÂÖ. ^√ J. Hick åÛ¯˘Ú›˙ÂÙ·È ÛÙe ÛËÌÂÖÔ
·éÙe ¬ÙÈ ÌÔÚÂÖ Óa ÍÂÂÚ¿ÛÂÈ Ùe Úfi‚ÏËÌ· àÁÓÔÒÓÙ·˜ ÙÔ. \∂ÎÂÖÓÔ Ôf ö¯ÂÈ ÛË-
Ì·Û›· ÂrÓ·È ì ÛˆÙËÚÈÔÏÔÁÈÎc ÛËÌ·Û›· ÙÉ˜ Î¿ıÂ ıÚËÛÎÂ›·˜. √î îÛÙÔÚÈÎb˜ ‰ÈËÁ‹-
ÛÂÈ˜ ÁÈa Ùe ÚfiÛˆÔ ÙÔÜ \πËÛÔÜ ‰bÓ ÂrÓ·È àe ÙcÓ ôÔ„Ë ·éÙc ÛËÌ·ÓÙÈÎb˜ Î·d
ÁÈ\ ·éÙe Ùe ÏfiÁÔ ÌÔÚÂÖ Î·ÓÂd˜ Óa Ùd˜ ·Ú·ıÂˆÚÂÖ.

∞éÙe ¬Ìˆ˜ Û˘ÓÈÛÙÄ ÌÈa ‚·ÛÈÎc àÓÙ›Ê·ÛË Ì¤Û· ÛÙcÓ ú‰È· Ùc ÛÎ¤„Ë ÙÔÜ J.
Hick. \∂Óá Î·Ù\ àÚ¯cÓ àÔÛÎÔÂÖ ÛÙe Óa àÔÓÂ›ÌÂÈ ÙeÓ çÊÂÈÏfiÌÂÓÔ ÛÂ‚·ÛÌe
Î·d ÙcÓ çÊÂÈÏfiÌÂÓË àÍ›· ÛÙd˜ ıÚËÛÎÂÖÂ˜, Ù·˘Ùfi¯ÚÔÓ· ì ú‰È· ÙÔ˘ ì ÛÎ¤„Ë Î·d ì
ıÂˆÚ›· ÙÔ˘ ı¤ÙÂÈ Ùe ÂÚÈÂ¯fiÌÂÓÔ Î·d ÙcÓ Ù·˘ÙfiÙËÙ· ÙáÓ îÛÙÔÚÈÎáÓ ıÚËÛÎÂÈáÓ
ÛÙe ÂÚÈıÒÚÈÔ, ¯ˆÚd˜ Óa ı¤ÏÂÈ Óa àÓÙÈÏËÊıÂÖ ¬ÙÈ Ôî àÓÙÈıÂÙÈÎb˜ ÚÔÙ¿ÛÂÈ˜ ÙáÓ
‰È·ÊfiÚˆÓ ıÚËÛÎÂÈáÓ àÔÙÂÏÔÜÓ ÚfiÎÏËÛË Ôf çÊÂ›ÏÂÈ Óa ï‰ËÁ‹ÛÂÈ ÛÙcÓ Ô-
ÚÂ›· â·Ó·‚Â‚·›ˆÛË˜ ÙÉ˜ ‰È‰·ÛÎ·Ï›·˜ ÙÉ˜ Î¿ıÂ ıÚËÛÎÂ›·˜ Ìb ôÌÂÛË àÓÙÈÌÂ-
ÙÒÈÛË ÙÉ˜ ÚfiÎÏËÛË˜77. ∞éÙe Ôf àÔÌ¤ÓÂÈ ÛÙc ÛÎ¤„Ë ÙÔ˘ ÁÈa ÙcÓ Î¿ıÂ ÌÈa
ıÚËÛÎÂ›· ‰bÓ ÂrÓ·È ·éÙe Ôf ì Î¿ıÂ ıÚËÛÎÂ›· ÂrÓ·È ÛÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ·. ^√
J. A. DiNoia ÂûÛÙÔ¯· ·Ú·ÙËÚÂÖ ÛÙe ÛËÌÂÖÔ ·éÙfi: “Pluralists substitute reli-

un dogmatisme pluraliste qui refuse d’ admettre aucun différend théologigue entre les religions.
Ces différends se laissent sentir puissamment, même si ce ne sont jamais de simple contra-
dictions logiques”.

74. µÏ. MACQUARRIE J., Mediators between Human and Divine. From Moses to Muham-
mad, New York 1996, 149.

75. HICK J., An Interpretation of Religion..., 363.
76. HICK J., An Interpretation of Religion..., 365.
77. PANNENBERG W., Religious Pluralism and conflichting truth claims, ÛÙfi: G. D’ Costa

(Ed.), Christian uniqueness reconsidered.., 103: “It is the encounter of conflicting truth claims
that challenges each religious tradition to reaffirm itself in facing those challenges”.
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giously indeterminate concepts like Reality or Mystery for otherwise distin-
ctively conceived religious concepts... Pluralists argue that the various foci of
worship and quest in the major, soteriologically oriented religious communities
represent a focus that finally transcends them all. In effect, this ‘interpretation’
of religious doctrines constitutes, logically speaking, an independent religious
proposal”78.

\∂ÎÙe˜ àe Ù¿ “conflicting historical truth-claims” ñ¿Ú¯ÂÈ àÓÙ›ıÂÛË Û¤
“trans-historical truth claims”79. °Èa ÙcÓ ÙÂÏÂ˘Ù·›· Î·ÙËÁÔÚ›· ï J. Hick ÚÔÛ¿-
ÁÂÈ ‰‡Ô ·Ú·‰Â›ÁÌ·Ù·: ™Ùe âÚÒÙËÌ·, âaÓ ï ÎfiÛÌÔ˜ ÂrÓ·È ·åÒÓÈÔ˜ j ù¯È, Ôî ÃÚÈ-
ÛÙÈ·ÓÔd ÈÛÙÂ‡Ô˘Ó ¬ÙÈ ï ÎfiÛÌÔ˜ ‰ËÌÈÔ˘ÚÁ‹ıËÎÂ àe Ùe £Âfi, âÓá Ôî µÔ˘‰ÈÛÙb˜
ıÂˆÚÔÜÓ ¬ÙÈ ÂrÓ·È ·åÒÓÈÔ˜. ≠√ÔÈ· ¬Ìˆ˜ Î·d Óa ÂrÓ·È ì ÛˆÛÙc à¿ÓÙËÛË, ¬ÔÈ·
à¿ÓÙËÛË Î·d iÓ ‰›ÓÂÈ ì âÈÛÙ‹ÌË, ‰b Û˘Ì‚¿ÏÏÂÈ Ûb Ù›ÔÙ· Û\ ·éÙe Ôf àÊÔÚÄ
Ùc ÛˆÙËÚ›·-àÂÏÂ˘ı¤ÚˆÛË. ^√ ÃÚÈÛÙÈ·ÓÈÛÌe˜ àÔÚÚ›ÙÂÈ ÂÚ·ÈÙ¤Úˆ Ùc ÌÂÙÂÓ-
Û¿ÚÎˆÛË, Î¿ÔÈÂ˜ ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜ ¬Ìˆ˜ ù¯È. ^√ J. Hick ıÂˆÚÂÖ ¬ÙÈ ì ÏÔ˘Ú·-
ÏÈÛÙÈÎc ñfiıÂÛË ÂrÓ·È îÎ·Óc Óa ñÂÚ‚ÂÖ Ù¤ÙÔÈÔ˘ Âú‰Ô˘˜ àÓÙÈı¤ÛÂÈ˜, ¯ˆÚd˜ Óa ‰È-
ÛÙ¿ÛÂÈ Óa ÚÔ‚¿ÏÂÈ Ùe Ì˘ıÈÎe ñfi‚·ıÚÔ Î¿ÔÈˆÓ àe ·éÙ¤˜80. \∂ÎÂÖÓÔ Ôf ö¯ÂÈ
ÛËÌ·Û›· ‰bÓ ÂrÓ·È Ùe Óa ÂñÚÂıÂÖ ÔÈ¿ ıÚËÛÎÂ›· Î·Ù¤¯ÂÈ ÙcÓ àÏ‹ıÂÈ·, Ûb Ù¤ÙÔÈ-
Ô˘ Âú‰Ô˘˜ “ñÂÚ-îÛÙÔÚÈÎ¤˜” àÔÊ¿ÓÛÂÈ˜, àÏÏa ì ÛˆÙËÚ›·-àÂÏÂ˘ı¤ÚˆÛË Ôf
ÚÔÛÊ¤ÚÂÈ. °Èa ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË Ùe ıÂÌÂÏÈá‰Â˜ ‰bÓ ÂrÓ·È ì “ñÂÚ-
îÛÙÔÚÈÎ‹” àÍ›ˆÛË àÏËıÂ›·˜ Ôf ÚÔ‚¿ÏÏÂÈ ì Î¿ıÂ ıÚËÛÎÂ›·, àÏÏa Ùe ÁÂÁÔÓe˜
¬ÙÈ ·éÙc ï‰ËÁÂÖ ÛÙc ÛˆÙËÚ›·. ^√ J. Hick ·Ú·ÙËÚÂÖ: “...correct and incorrect
trans-historical beliefs, like correct and incorrect historical and scientific beliefs,
can form part of a religious totality that mediates the Real to human beings,
constituting an effective context within which the salvific process occurs”81.
\∂ÂÈ‰c Ôî àÏËıÈÓb˜ ıÚËÛÎÂÖÂ˜ àÓ¿ÁÔÓÙ·È ÛÙfi “Real”, ÂrÓ·È ‰˘Ó·ÙeÓ Óa ·Ú¿-
Û¯Ô˘Ó ÛÙeÓ ôÓıÚˆÔ Ùc ÛˆÙËÚ›· Ì¤Û· àe Ùe ‰ÈÎfi ÙË˜ ÛˆÙËÚÈÔÏÔÁÈÎe ÌË¯·ÓÈ-
ÛÌe Ôf ì Î·ıÂÌÈa àÔÎÙÄ Ìb ·éÙc ÙcÓ àÓ·ÁˆÁ‹. ^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË
Î·ıÈÛÙÄ ‰˘Ó·Ùc Ùc ‰È¿ÎÚÈÛË ÙáÓ àÏËıáÓ ıÚËÛÎÂÈáÓ àe Ùd˜ Ìc àÏËıÂÖ˜ Ôf ‰bÓ

78. DINOIA J. A., Pluralist Theology of Religions. Pluralistic or Non-Pluralistic?, ÛÙfi:
Christian Uniqueness Reconsidered.., 128.

79. HICK J., An Interpretation of Religion.., S. 365.
80. µÏ. AEBISCHER-CRETTOL M., Vers un oecuménisme religieux.., 451: “En bref, l’ hu-

pothèse pluraliste suggère que nombre de croyances transhistoriques, à présent invérifiables et
infalsifiables, pourraient avantageusement être comprises comme de vrais ou faux mythes, plutôt
que envisagées comme de vraies ou fausses affirmations factuelles”.

81. HICK J., An Interpretation of Religion.., 370.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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ÂrÓ·È Ûb ı¤ÛË Óa ‰ÒÛÔ˘Ó ÛÙeÓ ôÓıÚˆÔ Ùc ÛˆÙËÚ›·. ^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂ-
ÛË Û˘ÓÈÛÙÄ Ùe ÎÂÓÙÚÈÎe Î·d Î˘Ú›·Ú¯Ô ÎÚÈÙ‹ÚÈÔ ÛÙc ÛÎ¤„Ë ÙÔÜ J. Hick Ûb Û¯¤ÛË
Ìb ÙcÓ àÔÙ›ÌËÛË ÙáÓ ıÚËÛÎÂÈáÓ Î·d ÙcÓ àÏËıÈÓ‹ ÙÔ˘˜ ÛˆÙËÚÈÒ‰Ë ÏÂÈÙÔ˘ÚÁ›·.
∂rÓ·È àÌÊÈÛ‚ËÙ‹ÛÈÌÔ, ‚Â‚·›ˆ˜, Ùe âaÓ ÌÔÚÂÖ Î·ÓÂd˜ Óa àÔÎfi„ÂÈ Î·d Óa àÔ-
Û˘Ó‰¤ÛÂÈ Ùc ÛˆÙËÚ›· àe ÙcÓ àÏ‹ıÂÈ· ÁÈa Ùc ˙ˆ‹, ÙeÓ ÎfiÛÌÔ Î·d Ùe £Âfi. ^∏ Ûˆ-
ÙËÚ›· ‰bÓ ÌÔÚÂÖ ·Úa Óa ÂrÓ·È ï Î·Úe˜ ÌÈÄ˜ àÏËıÈÓÉ˜ Û¯¤ÛË˜ Ìb ÙeÓ ÎfiÛÌÔ
ÙÉ˜ àÏ‹ıÂÈ·˜. ^√,ÙÈ‰‹ÔÙÂ ôÏÏÔ ıa qÙ·Ó Î·Ù·ÛÙÚÔÊÈÎfi82.

3. ^∏ ÌÂÙ·ÊÔÚÈÎc ÃÚÈÛÙÔÏÔÁ›·

^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË ÙÔÜ J. Hick ÚÔÛ·ıÂÖ Óa Î·Ù·‰Â›ÍÂÈ ¬ÙÈ Ôî ıÚË-
ÛÎÂÖÂ˜ ·Úa Ùd˜ ÔÈÎ›ÏÂ˜ ‰È·ÊÔÚb˜ ÂrÓ·È ÌÂÙ·Í‡ ÙÔ˘˜ Û˘ÁÎÚ›ÛÈÌÂ˜ Î·d ïÌÔÈÔÁÂ-
ÓÂÖ˜ ó˜ Úe˜ Ùe ÛÙfi¯Ô ÙÔ˘˜, îÎ·Ób˜ Óa ï‰ËÁ‹ÛÔ˘Ó ÙÔf˜ àÓıÚÒÔ˘˜ ÛÙc Û˘ÌÊÈ-
Ï›ˆÛË. ¢bÓ àÔÛÎÔÂÖ ÛÙc ‰ËÌÈÔ˘ÚÁ›· ÌÈÄ˜ ·Ó-ıÚËÛÎÂ›·˜, àÏÏa ÛÙe Óa Î·Ù·-
‰Â›ÍÂÈ ¬ÙÈ ì Î¿ıÂ ıÚËÛÎÂ›· àÔÙÂÏÂÖ Ì¤ÛÔ Ôf Î·ıÈÛÙÄ âÊÈÎÙc ÙcÓ ÚÔÛ¤ÁÁÈÛË
ÙÔÜ Real83. §ÂÈÙÔ˘ÚÁÂÖ ó˜ Ùe Î·Ï‡ÙÂÚÔ ÎÚÈÙ‹ÚÈÔ ÎÚ›ÓÔÓÙ·˜ ¬ÏÂ˜ Ùd˜ ıÚËÛÎÂ˘-
ÙÈÎb˜ ‰ÔÍ·Û›Â˜ Î·d à·ÈÙÒÓÙ·˜ Ùc ‰ÈfiÚıˆÛË Î¿ÔÈˆÓ àe ·éÙb˜ Û‡ÌÊˆÓ· Ìb
Ùd˜ ‰ÈÎ¤˜ ÙË˜ àÚ¯¤˜. ∂rÓ·È ÂéÓfiËÙÔ ¬ÙÈ ì ëÚÌËÓÂ›· ÙÉ˜ µ›‚ÏÔ˘ Î·d ì £ÂÔÏÔÁ›·
‰bÓ ÌÔÚÔÜÓ Óa àÓÙÈÙ›ıÂÓÙ·È ÛÙd˜ àÚ¯¤˜ ÙË˜. ™Ùfi¯Ô˜ ÙÔÜ J. Hick ÂrÓ·È Óa Î·Ù·-
‰Â›ÍÂÈ ÙeÓ ÔÏÏ·Ïe ÙÚfiÔ Ìb ÙeÓ ïÔÖÔ âÌÊ·Ó›˙ÂÙ·È Ùe Real ÛÙd˜ ıÚËÛÎÂÖÂ˜ Ì¤-
Û· Ûb ‰È·ÊÔÚÂÙÈÎa ¯ÚÔÓÈÎ¿, ÙÔÈÎa Î·d ÔÏÈÙÈÛÙÈÎa Ï·›ÛÈ·. ∆a îÂÚa ÎÂ›ÌÂÓ·
ÙáÓ ıÚËÛÎÂÈáÓ çÊÂ›ÏÔ˘Ó ÌbÓ Óa Î·Ù·‰ÂÈÎÓ‡Ô˘Ó Ùc Ê·Ó¤ÚˆÛË ÙÉ˜ ñÂÚ‚·ÙÈÎÉ˜
Ú·ÁÌ·ÙÈÎfiÙËÙ·˜ Û\ ·éÙ¿, ÌÈa Û‡ÁÎÚÈÛË ¬Ìˆ˜ ÌÂÙ·Í‡ ÙÔ˘˜ Î·d Ôî âÓ‰Â¯fiÌÂÓÂ˜
àÓÙÈı¤ÛÂÈ˜ ‰bÓ ÌÔÚÔÜÓ Óa ÎÏÔÓ›ÛÔ˘Ó ÙÔf˜ ÛÎÔÔf˜ ÙÉ˜ ÏÔ˘Ú·ÏÈÛÙÈÎÉ˜ ñfi-
ıÂÛË˜. ∫·Ùa Û˘Ó¤ÂÈ· ì ÃÚÈÛÙÈ·ÓÈÎc £ÂÔÏÔÁ›· Ôf ÚÔ‚¿ÏÏÂÈ Ùc ÌÔÓ·‰ÈÎfiÙË-
Ù· Î·d ÙcÓ ÔåÎÔ˘ÌÂÓÈÎfiÙËÙ· ÙÔÜ £Â·ÓıÚÒÔ˘ ÃÚÈÛÙÔÜ ‰bÓ ÌÔÚÂÖ Óa Á›ÓÂÈ ‰Â-
ÎÙc ·Úa ó˜ “a human creation”84 ‰ËÌÈÔ˘ÚÁËıÂÖÛ· Ì¤Û· ÛÙd˜ ÌÂÙ·‚ÏËÙb˜ Û¯Â-
ÙÈÎb˜ àÓıÚÒÈÓÂ˜ îÛÙÔÚÈÎb˜ Û˘ÓıÉÎÂ˜, âÓá ï ú‰ÈÔ˜ ï \πËÛÔÜ˜ ‰bÓ ñÔÛÙ‹ÚÈÍÂ
ÔÙb ¬ÙÈ qÙ·Ó £Âfi˜: “Jesus the eschatological prophet was transformed within

82. NEWBIGIN L., Religion for the Marketplace.., 143: “...salvation can only be the fruit of a
right relation to that real world.. To separate the quest for salvation from the business of
understanding what is the truth about the cosmos would seem to be a recipe for disaster”.

83. µÏ. MENKE K. - H., Die Einzigkeit Jesu Christi in Horizont der Sinnfrage.., 79.
84. HICK J., The Metaphor of God Incarnate. Christology in a pluralistic Age, Louisville

1993, 6.
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Christian thought into God the Son come down from heaven to live a human
life and save us by his atoning death”85. ^∏ ı¤ÛË ·éÙc ‰b Û˘ÓÈÛÙÄ ·Úa ÌÈa
ÔéÛÈ·ÛÙÈÎc àÏÏÔ›ˆÛË ÙáÓ ÚˆÙÔ¯ÚÈÛÙÈ·ÓÈÎáÓ ¯ÚÈÛÙÔÏÔÁÈÎáÓ àÓÙÈÏ‹„ÂˆÓ, ‰Â-
‰ÔÌ¤ÓÔ˘ Ì¿ÏÈÛÙ· ¬ÙÈ Ôî Û˘ÁÁÚ·ÊÂÖ˜ ÙáÓ ‚È‚Ï›ˆÓ ÙÉ˜ ∫·ÈÓÉ˜ ¢È·ı‹ÎË˜ Î·Ù¤ıÂ-
Û·Ó Ùc ‰ÈÎ‹ ÙÔ˘˜ âÌÂÈÚ›· àÓÂÍ¿ÚÙËÙ· àe ÙcÓ ÂÚ·ÈÙ¤Úˆ îÛÙÔÚÈÎc ÔÚÂ›· ÙÔÜ
ÃÚÈÛÙÈ·ÓÈÛÌÔÜ86.

^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË âÈÛËÌ·›ÓÂÈ ¬ÙÈ Ùfi “Real” âÎ‰ËÏÒÓÂÙ·È ÛÙeÓ Îfi-
ÛÌÔ Î·Ùa ‰È·ÊÔÚÂÙÈÎÔf˜ ÙÚfiÔ˘˜. ∫·ÌÈa ıÚËÛÎÂ˘ÙÈÎc ·Ú¿‰ÔÛË ‰bÓ ÌÔÚÂÖ
Óa åÛ¯˘ÚÈÛıÂÖ ¬ÙÈ ‰È·ı¤ÙÂÈ ÙcÓ âÌÂÈÚ›· ÙÔ˘ Î·Ùa ÙÚfiÔ ïÏÔÎÏËÚˆÌ¤ÓÔ Î·d ÙÂ-
ÏÂÈˆÙÈÎfi. ∫·Ùa Û˘Ó¤ÂÈ· Î·ÌÈa ıÚËÛÎÂ˘ÙÈÎc âÌÂÈÚ›· Î·d Î·ÌÈa °Ú·Êc ÙÉ˜
ïÔÈ·Û‰‹ÔÙÂ ıÚËÛÎÂ›·˜ ‰bÓ ÌÔÚÂÖ Óa åÛ¯‡ÂÈ ó˜ ÙÂÏÈÎc àÔÎ¿Ï˘„Ë, ¬ÏÂ˜ ‰b
Ôî Ì¤¯ÚÈ ÙÒÚ· àÔÎ·Ï‡„ÂÈ˜ çÊÂ›ÏÔ˘Ó Óa ëÚÌËÓÂ˘ıÔÜÓ âÎ Ó¤Ô˘ Û‡ÌÊˆÓ· Ìb Ùd˜
ÚÔ¸Ôı¤ÛÂÈ˜ ÙÉ˜ ÏÔ˘Ú·ÏÈÛÙÈÎÉ˜ ñfiıÂÛË˜. ™¯ÔÏÈ¿˙ÔÓÙ·˜ ï J. Hick Ùe ¯ˆÚ›Ô
¶Ú¿Í. 4, 12 Î·d Ùe ‰fiÁÌ· Extra ecclesiam nulla salus âÈÛËÌ·›ÓÂÈ: “Clearly such
a dogma is incompatible with the observation that the salvific transformation of
human existence is going on, and so far as we cann tell going on to a more or
less equal extent, within all the great traditions. In so far, then, as we accept that
salvation is not confined to Christianity we must reject the old exclusivist
dogma”87. ^∏ £ÂÔÏÔÁ›· çÊÂ›ÏÂÈ Óa ÂrÓ·È àÓÔÈÎÙc Ûb Ó¤Â˜ ëÚÌËÓÂÖÂ˜ Î·d Ûb â·-
Ó·ÚÔÛ‰ÈÔÚÈÛÌe ÙáÓ ı¤ÛÂÒÓ ÙË˜, ‰Â‰ÔÌ¤ÓÔ˘ ¬ÙÈ Ùfi “Real” Î¿Ùˆ àe ‰È·ÊÔÚÂ-
ÙÈÎb˜ Û˘ÓıÉÎÂ˜ Î·Ù·‰ÂÈÎÓ‡ÂÈ ≤Ó· ‰È·ÊÔÚÂÙÈÎe ÚfiÛˆÔ. ∞éıÂÓÙ›· ‰È·ı¤ÙÂÈ Ìfi-
ÓÔ Ùe Real Î·ı\ ë·˘Ùfi, âÓá Ôî °Ú·Êb˜ Î·d Ùa ‰fiÁÌ·Ù· àÔÙÂÏÔÜÓ àÏËıÈÓa j
âÛÊ·ÏÌ¤Ó· ú¯ÓË ÙÔ˘ Ôf Î·Ù·ÁÚ¿ÊÔÓÙ·È àe ÙcÓ ÂÚÈÔÚÈÛÌ¤ÓˆÓ ‰˘Ó·ÙÔÙ‹ÙˆÓ
àÓıÚÒÈÓË âÌÂÈÚ›·. ¶ÔÏÏb˜ ÊÔÚb˜ ¬Ìˆ˜ –Û‡ÌÊˆÓ· Ìb Ùd˜ àÚ¯b˜ ÙÉ˜ ÏÔ˘Ú·-
ÏÈÛÙÈÎÉ˜ ñfiıÂÛË˜– ÂrÓ·È àÓ·ÁÎ·›· ì âÎ Ó¤Ô˘ ëÚÌËÓÂ›· j ì Î·Ù¿ÚÁËÛË ÙáÓ ·-
Ú·‰ÔÛÈ·ÎáÓ ‰ÔÁÌ¿ÙˆÓ Î·d ÙáÓ °Ú·ÊáÓ. ∞éÙe åÛ¯‡ÂÈ ‚Â‚·›ˆ˜ Î·d ÁÈa Ùc ¯ÚÈ-
ÛÙÈ·ÓÈÎc µ›‚ÏÔ ó˜ Úe˜ ÙcÓ ïÔ›· ¬Ìˆ˜ ‰È·ÈÛÙÔÜÙ·È ÁÈ\ ·éÙfiÓ “failure to read

85. HICK J., The Metaphor of God Incarnate.., 5.
86. HELLWIG M., Christology in the wider Ecumenism, ÛÙfi: D’ COSTA G., Christian uni-

queness reconsidered.., 115-116: “Therefore, the claim for Jesus as universal savior is as
meanigful when made by writers of the New Testament who did not see the actual expansion of
the way of Christ among the nations, at it is when made by medieval writers for whom the known
world was more or less coextensive with ‘Christendom’, or as it is when made by contemporary
Christians in full knowledge that on a worldwide basis Islam is growing faster in numbers than
Christianity while Buddhism is also strong and on the increase”.

87. The Metaphor of God Incarnate.., 147.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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the New Testament carefully, relative to Jesus constituting a New revelation”88.
™Ùe Ì¤ÙÚÔ Ôf Ùe ÂÚÈÂ¯fiÌÂÓfi ÙË˜ ‰bÓ àÓÙ·ÔÎÚ›ÓÂÙ·È Ï¤ÔÓ ÛÙc Ó¤· ıÚËÛÎÂ˘-
ÙÈÎc ≈·ÚÍË Ôf àÛ¿˙ÂÙ·È Ùd˜ àÚ¯b˜ ÙÉ˜ ÏÔ˘Ú·ÏÈÛÙÈÎÉ˜ ñfiıÂÛË˜ Î·d àÎÔ-
ÏÔ˘ıÂÖ Ùd˜ Û‡Á¯ÚÔÓÂ˜ âÈÛÙËÌÔÓÈÎb˜ ÁÓÒÛÂÈ˜, ‰bÓ ÌÔÚÂÖ Óa ‰È·ı¤ÙÂÈ ·éıÂÓÙÈ-
ÎfiÙËÙ· Î·d çÊÂ›ÏÂÈ Óa ëÚÌËÓÂ˘ıÂÖ âÎ Ó¤Ô˘. ªb ÎÚÈÙ‹ÚÈÔ ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎc
ñfiıÂÛË ‰È·ÈÛÙÒÓÂÙ·È ÔÏÏb˜ ÊÔÚb˜ ÌÈa àfiÛÙ·ÛË àÓ¿ÌÂÛ· ÛÙc µ›‚ÏÔ Î·d
ÙcÓ Ú·ÁÌ·ÙÈÎfiÙËÙ·. ∞éÙe Î·ıÈÛÙÄ àÓ·ÁÎ·›· ÙcÓ âÎ Ó¤Ô˘ ëÚÌËÓÂ›· ÙË˜. ^∏
ÏÔ˘Ú·ÏÈÛÙÈÎc ñfiıÂÛË Î·d Ôî àÚ¯¤˜ ÙË˜ ·›˙Ô˘Ó ≤Ó· ÛËÌ·ÓÙÈÎe ÚfiÏÔ, ÁÈ·Ùd
ÌÔÚÂÖ Óa ÌÈÎÚ‡ÓÂÈ j Óa âÍ·ÏÂ›„ÂÈ ÙcÓ àfiÛÙ·ÛË àÓ¿ÌÂÛ· ÛÙc µ›‚ÏÔ Î·d ÙcÓ
Ú·ÁÌ·ÙÈÎfiÙËÙ·, àÓ¿ÌÂÛ· ÛÙc µ›‚ÏÔ Î·d ÙcÓ àÏ‹ıÂÈ·. ªb ·éÙb˜ Ùd˜ ÁÂÓÈÎb˜ ıÂ-
ˆÚ‹ÛÂÈ˜ Î·d ÚÔ¸Ôı¤ÛÂÈ˜ ÚÔÛ¤Ú¯ÂÙ·È ï J. Hick ÛÙe Óa âÎÙÈÌ‹ÛÂÈ Ùd˜ ¯ÚÈÛÙÔ-
ÏÔÁÈÎb˜ ıÂˆÚ‹ÛÂÈ˜ ÙÉ˜ µ›‚ÏÔ˘ Î·d ÙÉ˜ ¬ÏË˜ ¯ÚÈÛÙÈ·ÓÈÎÉ˜ £ÂÔÏÔÁ›·˜ Ìb ÛÎÔe
Óa Ùd˜ àÔÎ·ı¿ÚÂÈ àe ¬,ÙÈ ÂrÓ·È àÓ·ÏËıb˜ Ûb ·éÙ¤˜. ^∏ ·Ú·‰ÔÛÈ·Îc ÃÚÈÛÙÔ-
ÏÔÁ›· çÊÂ›ÏÂÈ Óa ÎÚÈıÂÖ Ìb Ùa ÎÚÈÙ‹ÚÈ· Î·d Ùd˜ àÚ¯b˜ ÙÉ˜ ÏÔ˘Ú·ÏÈÛÙÈÎÉ˜ ñfi-
ıÂÛË˜. ^∏ Î·Ù¿ÏËÍË ıa ÂrÓ·È ì Ù¤ÏÂÈ· àÓ·ÙÚÔc Î·d ‰È·ÛÙÚÔÊc ÙÉ˜ ¯ÚÈÛÙÈ·-
ÓÈÎÉ˜ ‰È‰·ÛÎ·Ï›·˜89. ≠√ˆ˜ ¬Ìˆ˜ âÈÛËÌ·›ÓÂÈ ï G. Müller, âaÓ ‰bÓ ÌÔÚÔÜÌÂ
Óa àÔ‰Â›ÍÔ˘ÌÂ Î·d Óa ‰Â¯ıÔÜÌÂ ¬ÙÈ ÌÈa ıÚËÛÎÂ›· ÂrÓ·È öÚÁÔ £ÂÔÜ, Î·Ùa ÔÏf
ÂÚÈÛÛfiÙÂÚÔ ì ñfiıÂÛË ¬ÙÈ ¬ÏÂ˜ Ôî ıÚËÛÎÂÖÂ˜ ÂrÓ·È Ê·Ó¤ÚˆÛË Î·d àÔÎ¿Ï˘„Ë
£ÂÔÜ ÂrÓ·È ·éı·›ÚÂÙË90. ^√ A. Denaux ıa âÈÛËÌ¿ÓÂÈ ¬ÙÈ ï ÃÚÈÛÙÈ·ÓÈÛÌe˜ ‰b
ÛÙËÚ›˙ÂÙ·È Ûb Ì‡ıÔ˘˜, àÏÏa ÛÙcÓ îÛÙÔÚÈÎc âÌÂÈÚ›· ÙÔÜ §·ÔÜ ÙÔÜ £ÂÔÜ91.

\∂ÎÂÖÓÔ Ôf âÓ‰È·Ê¤ÚÂÈ Ùc ıÂÔÏÔÁÈÎc ÛÎ¤„Ë ÙÔÜ J. Hick ÂrÓ·È Ùe Óa Î·Ù·-
ÛÙ‹ÛÂÈ Ùc ¯ÚÈÛÙÔÏÔÁÈÎc ‰È‰·ÛÎ·Ï›· “more religiously realistic”, ‰Â‰ÔÌ¤ÓÔ˘ ¬ÙÈ
ì ¯ÚÈÛÙÈ·ÓÈÎc ·Ú¿‰ÔÛË –¬ˆ˜ ‚Â‚·›ˆ˜ Î·d ôÏÏÂ˜ ıÚËÛÎÂ˘ÙÈÎb˜ ·Ú·‰fiÛÂÈ˜
“has also been burdened by immense historical evils which have counteracted

88. CARRUTHERS G. H., The uniqueness of Jesus Christ in the theocentric Model of the
Christian Theology of World Religions. An elaboration and evaluation of the position of John
Hick, Roma 1988, 211.

89. µÏ. KARDENAL RATZINGER J., Zur Lage von Glaube und Theologie heute.., 31: “Es ist
klar, daß damit Kirche, Dogma, Sakramente gleichfalls ihre Unbedingtheit verlieren müssen”.

90. MÜLLER G. L., The epistemological Basis of a Theology of Religions, ÛÙfi: SERETTI M.,
The Uniqueness and universality of Jesus Christi.., 35: “Given that we cannot empirically
demonstrate that any one religion is the Work of God...the claim that all religions are a
manifestation or revelation of God...amount to an arbitrary, unverifiable hypothesis”.

91. DENAUX A., The monotheistic background of New Testament Christology. Critical
reflections of Pluralist Theologies of Religions, ÛÙfi MERRIGAN T. - HAERS J., The myriad Christ.
Plurality and the quest for unity in contemporary Christology, Leuven 2000, 157.
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the good that they have done”92. ¢ÈÂÚˆÙÄÙ·È, âaÓ ì ·Ú·‰ÔÛÈ·Îc ÃÚÈÛÙÔÏÔÁ›·
ÌÔÚÂÖ Óa ¯·Ú·ÎÙËÚ›˙ÂÙ·È ó˜ ÚÂ·ÏÈÛÙÈÎ‹. ¢ÈÂÚˆÙÄÙ·È, âaÓ ÛÙc Û‡Á¯ÚÔÓË âÔ¯c
Ôf ‰ËÌÈÔ˘ÚÁÂÖ ÌÈa ‰È·ÊÔÚÂÙÈÎc ÂåÎfiÓ· ÁÈa ÙeÓ ÎfiÛÌÔ Î·d Ùa Ú¿ÁÌ·Ù· ÙÔÜ Îfi-
ÛÌÔ˘, ÌÔÚÂÖ àÎfiÌ· Î¿ÔÈÔ˜ Óa àÛ¿˙ÂÙ·È Ùd˜ ·Ú·‰ÔÛÈ·Îb˜ ı¤ÛÂÈ˜ ÙÉ˜ ÃÚÈ-
ÛÙÔÏÔÁ›·˜. ¢ÈÂˆÚÄÙ·È, âaÓ ·éÙb˜ Ôî ıÂˆÚ‹ÛÂÈ˜ ÌÔÚÔÜÓ Óa ÂrÓ·È Û˘Ì‚·Ùb˜ Ìb
Ùd˜ ıÚËÛÎÂ˘ÙÈÎÔ-ÏÔ˘Ú·ÏÈÛÙÈÎ¤˜, àÛÙÚÔÓÔÌÈÎb˜ j Ê˘ÛÈÎb˜ Û‡Á¯ÚÔÓÂ˜ ÁÓÒÛÂÈ˜.
¢ÈÂÚˆÙÄÙ·È, âaÓ ÂrÓ·È îÎ·Óc Î·d âaÓ Û˘Ì‚¿ÏÏÂÈ ÛÙcÓ Î·Ù·ÓfiËÛË ÙÉ˜ ÏÔ˘Ú·ÏÈ-
ÛÙÈÎÉ˜ ıÚËÛÎÂ˘ÙÈÎÉ˜ Ú·ÁÌ·ÙÈÎfiÙËÙ·˜ ÚÔÛÊ¤ÚÔÓÙ·˜ ÁÈ\ ·éÙc ÌÈa îÎ·ÓÔÔÈË-
ÙÈÎc ëÚÌËÓÂ›·93.

°Èa Ùe J. Hick ì ·Ú·‰ÔÛÈ·Îc ÃÚÈÛÙÔÏÔÁ›· ‰bÓ ÌÔÚÂÖ Óa ‰ÒÛÂÈ îÎ·ÓÔÔÈ-
ËÙÈÎb˜ à·ÓÙ‹ÛÂÈ˜ ÛÙa ·Ú·¿Óˆ âÚˆÙ‹Ì·Ù·. ^∏ ·Ú·‰ÔÛÈ·Îc àÓÙ›ÏË„Ë Ôf
.¯. ‰¤¯ÂÙ·È ÙcÓ âÓÛ¿ÚÎˆÛË ÙÔÜ §fiÁÔ˘ ó˜ ‚·ÛÈÎ‹ ÙË˜ ı¤ÛË ‰bÓ ÌÔÚÂÖ Óa Û˘-
Ó·ÚÌÔÓÈÛÙÂÖ Ìb Ùc Û‡Á¯ÚÔÓË Ú·ÁÌ·ÙÈÎfiÙËÙ· Î·d ·éÙe Ôf Û‹ÌÂÚ· åÛ¯‡ÂÈ ó˜
·éÙÔÓfiËÙÔ. ò∞ÏÏˆÛÙÂ ï ÈÛÙe˜ ÙÔÜ Îã j ÙÔÜ Î·ã ·åÒÓ· ‰b ıa Î·Ù·ÛÎÂ‡·˙Â ÔÙb
Ùd˜ ¯ÚÈÛÙÔÏÔÁÈÎb˜ ‰È·Ù˘ÒÛÂÈ˜ ÙÔÜ ‰ã Î·d ÙÔÜ Âã ·åÒÓ·94. ^∏ ¯Ú‹ÛË ÙáÓ ¬ÚˆÓ
˘îe˜ ÙÔÜ £ÂÔÜ j £Âe˜ ÛÙeÓ åÔ˘‰·˚Îe Î·d ÙeÓ ëÏÏËÓÔÚˆÌ·˚Îe ÎfiÛÌÔ qÙ·Ó ÙÂÏÂ›-
ˆ˜ âÏ·ÛÙÈÎc Î·d ÂéÚÂÖ· ÛÙe ÂÚÈÂ¯fiÌÂÓÔ, œÛÙÂ Óa Ìc ÌÔÚÂÖ Óa Û˘Ó·¯ıÂÖ âÍ
·éÙÉ˜ ì ıÂfiÙËÙ· ÙÔÜ \πËÛÔÜ95. °Èa Ùe ÏfiÁÔ ·éÙe Ùc ıÂˆÚÂÖ ó˜ ÛÎ¿Ó‰·ÏÔ, ÂrÓ·È

92. HICK J., The Metaphor of God Incarnate..., 88.
93. ^√ KUSCHEL K. J., Christologie und Pluralistiche Religionstheologie. Die Herausfor-

derung John Hicks und eine theologische Antwort, ÛÙfi: G. Risse/H. Sonnemans/B. Theß (Hsg),
Wege der Theologie. An der Schwelle zum dritten Jahrtausend, Paderborn 1996, 485: \∂ÈÛË-
Ì·›ÓÂÈ Ùd˜ ÁÓˆÛÈÔÏÔÁÈÎ¤˜-ÊÈÏÔÛÔÊÈÎb˜ ÚÔ¸Ôı¤ÛÂÈ˜ ÙÉ˜ ÛÎ¤„Ë˜ ÙÔÜ J. Hick: “Nicht die Chri-
stologie des Neues Testaments oder der kirchlichen Tradition ist für ihn Ausgangspunkt des
Denkens, sondern der ...erkenntnistheoretisch-philosophische Rahmen. Unter dieser Rahmen
wird durch die vorgegebene biblische oder kirchliche Christologie nicht in Frage gestellt,
vielmehr wird die traditionelle Christologie aufgefordert, aus diesen Rahmenbedingungen
Konsequenzen zu ziehen”.

94. ^∏ AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 429 àÓ·Ï‡ÔÓÙ·˜ Ùc
ÛÎ¤„Ë ÙÔÜ J. Hick, âÈÛËÌ·›ÓÂÈ Û¯ÂÙÈÎ¿: “La recherche exégétique du Nouveau Testament, avec
un consensus subtantiel, était arrivée à la conclusion qu’ aucun juif du 1er siècle n’ aurait pu saisir
le sons des formulations christologiques énoncées par l’ Église dans l’ univers hellénistique des
IVe et Ve siècles”.

95. µÏ. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 454: “Chez les Juifs,
et en particulier pour contemporains de Jésus, le titre ‘fils de Dieu’ était familier et pouvait
signifier aussi bien le Messie que toute la nation d’ Israël. Les manuscrits de la mer Morte, qui
évoquent à plusieurs reprises un être qui sera apelé ‘le fils de Dieu’, illustrent ce point de façon
convaincante. Pour ce qui est des mondes grecs (où le terme désignait tout homme saint et ins-

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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‰b ·éÙc ì ‰È‰·ÛÎ·Ï›· âd ÙÉ˜ ïÔ›·˜ ÛÙËÚ›˙ÂÙ·È ì àÍ›ˆÛË ÙÉ˜ àfiÏ˘ÙË˜ ñÂ-
ÚÔ¯É˜ ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ, ÚÄÁÌ· Ôf ï‰ËÁÂÖ ÛÙcÓ ÂÚÈÊÚfiÓËÛË ÙáÓ ôÏÏˆÓ
ıÚËÛÎÂÈáÓ j ÛÙcÓ àfiÚÚÈ„‹ ÙÔ˘˜: “This scandal, which vitiates what would
otherwise be important religious values of the idea of Jesus as God incarnate,
challenges us to enlarge our field of vision”96. ∫·Ùa Û˘Ó¤ÂÈ· ‰b ıa Ú¤ÂÈ Óa
âÎÏ·Ì‚¿ÓÂÈ Î·ÓÂd˜ Ùc ‰È‰·ÛÎ·Ï›· ÙÉ˜ âÓÛ¿ÚÎˆÛË˜ Î·Ùa ÁÚ¿ÌÌ·. \∂aÓ ·éÙe
ÂrÓ·È çÚıfi, ÙfiÙÂ ·éÙfiÌ·Ù· Ù›ıÂÙ·È Ùe âÚÒÙËÌ·, á˜ ıa Ú¤ÂÈ Î·ÓÂd˜ Óa ÙcÓ
âÎÏ·Ì‚¿ÓÂÈ, ‰Â‰ÔÌ¤ÓÔ˘ ¬ÙÈ àÔÙÂÏÂÖ ≤Ó· ÛËÌ·ÓÙÈÎe ÎÔÌÌ¿ÙÈ ÙÉ˜ ÃÚÈÛÙÔÏÔÁ›·˜.
£a Ú¤ÂÈ àe Ùe Ì˘ıÈÎe ‰fiÁÌ· ÙÉ˜ âÓÛ¿ÚÎˆÛË˜ Óa ÔÚÂ˘ÙÔÜÌÂ Úe˜ ÙeÓ îÛÙÔ-
ÚÈÎe \πËÛÔÜ97. ¶·Ú·ÙËÚ‹ıËÎÂ, ¬Ìˆ˜, Î·d çÚıa ¬ÙÈ Ùe ÚfiÛˆÔ ÙÔÜ \πËÛÔÜ ÃÚÈ-
ÛÙÔÜ ‰b ıa Ú¤ÂÈ Óa ıÂˆÚÂÖÙ·È ÌfiÓÔ àe Ùc ÛÎÔÈa ÙÉ˜ àÓıÚÒÈÓË˜ ˙ˆÉ˜,
àÏÏa Óa ıÂˆÚÂÖÙ·È Ì¤Û· ÛÙe Ï·›ÛÈÔ ÙÉ˜ ÚÔÊËÙÈÎÉ˜-ÌÂÛÛÈ·ÓÈÎÉ˜ ·Ú¿‰ÔÛË˜
ÙÔÜ \πÛÚ·‹Ï, à·Ú·›ÙËÙÔ ÛÙÔÈ¯ÂÖÔ ÁÈa ÙcÓ àÔ‰Ô¯c Î·d ïÌÔÏÔÁ›· ÙÉ˜ ıÂfiÙËÙ¿˜98

ÙÔ˘. ^√ ÚÔ¸¿Ú¯ˆÓ §fiÁÔ˜ ÙÉ˜ \πˆ¿ÓÂÈ·˜ ·Ú¿‰ÔÛË˜ ÂrÓ·È ï âÓ·ÓıÚˆ‹Û·˜
ÃÚÈÛÙfi˜99. ^∏ ÏÔ˘Ú·ÏÈÛÙÈÎc £ÂÔÏÔÁ›· ÛÙËÚ›˙ÂÙ·È ì ú‰È· Ûb ≤Ó· ÌÜıÔ Ôf
àÁÓÔÂÖ j àÏÏÔÈÒÓÂÈ Ùd˜ ¯ÚÈÛÙÔÏÔÁÈÎb˜ àÓÙÈÏ‹„ÂÈ˜ ÙÉ˜ ÚˆÙÔ¯ÚÈÛÙÈ·ÓÈÎÉ˜ ÎÔÈÓfi-
ÙËÙ·˜100.

∞éÙÔÓfiËÙ· ï J. Hick, ï ïÔÖÔ˜ qÙ·Ó ¯ÚÈÛÙÈ·Óe˜ Î·d öÙÛÈ ÙÔ˘Ï¿¯ÈÛÙÔÓ ï ú‰ÈÔ˜
ıÂˆÚÔÜÛÂ ÙeÓ ë·˘Ùfi ÙÔ˘, ‰bÓ àÔÛÎÔÂÖ ÛÙe Óa Î·ÙÂ‰·Ê›ÛÂÈ Î·d Óa àÔÚÚ›„ÂÈ
âÓÙÂÏá˜ Ùc ÃÚÈÛÙÔÏÔÁ›·. \∂ÎÂÖÓÔ ÛÙe ïÔÖÔ àÔÛÎÔÂÖ ÂrÓ·È ÛÙe Óa âÎı¤ÛÂÈ ÌÈa
ÃÚÈÛÙÔÏÔÁ›· Ôf ıa ÂrÓ·È ÁÈ\ ·éÙeÓ ÌÈ¿ more religiously realistic. \∂aÓ ¬Ìˆ˜ ıÂ-
ˆÚÂÖ Î·ÓÂd˜ ÙcÓ âÓÛ¿ÚÎˆÛË ÙÔÜ §fiÁÔ˘ ó˜ Ìc ÚÂ·ÏÈÛÙÈÎc ı¤ÛË, ÙfiÙÂ ÂÚÈ›ÙÂÈ
·éÙfiÌ·Ù· Ûb ÌÈa „ÈÏc \πËÛÔ˘ÏÔÁ›· Î·d ï ÃÚÈÛÙe˜ ‰bÓ àÔÙÂÏÂÖ Ùe ÛˆÙÉÚ· ¬ÏÔ˘
ÙÔÜ àÓıÚÒÈÓÔ˘ Á¤ÓÔ˘˜. ^√ \πËÛÔÜ˜ ÁÈa ÙeÓ J. Hick ‰bÓ ÂrÓ·È Ù›ÔÙÂ ôÏÏÔ ·Úa

piré) et romain (où les titres ‘divin’, ‘fils de Dieu’ ou même ‘Dieu’ étaient interchangeables, et s’
appliquaient aux heros aussi bien –à partir d’ Auguste– qu’ aux empereurs), il paraît évident que
son emploi était vaste et flexible”.

96. HICK J., The Metaphor of God Incarnate.., 159.
97. µÏ. CARRUTHERS G. H., The uniqueness of Jesus Christ.., 125.
98. AUGUSTIN G., Gott eint-trennt Christus? Die Einmaligkeit und die Universalität Jesu

Christi als Grundlage einer christlichen Theologie der Religionen, Paderborn 1992, 321.
99. GRILLMEIER A., Jesus Christus im Glauben der Kirche, I. Von der apostolischen Zeit bis

zum Konzil von Chalcedon (451), Freiburg 1979, 72 ë.
100. AUGUSTIN G., Gott eint-trennt Christus?.., 322: “Es ist der Mythos einer pluralistischen

Theologie der Religionen, daß sie den ursprünglichen Bedeutungszusammenhang und die
Entstehungsgeschichte der Christologie außer acht läßt”.
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≤Ó·˜ ôÓıÚˆÔ˜ Ôf âÍ·ÈÚÂÙÈÎa Î·d ·Ú·‰ÂÈÁÌ·ÙÈÎa àÓÙ·ÔÎÚ›ıËÎÂ Úe˜ ÙcÓ
ñÂÚ‚·ÙÈÎc Ú·ÁÌ·ÙÈÎfiÙËÙ·. ^√ ÃÚÈÛÙe˜ ‰bÓ qÙ·Ó £Âfi˜. °Èa Óa Ùe Î·Ù·‰Â›ÍÂÈ
‰b ·éÙe ï J. Hick ÚÔÛÊÂ‡ÁÂÈ ÛÙa Û˘ÓÔÙÈÎa ∂é·ÁÁ¤ÏÈ·. £ÂˆÚÂÖ ‰b ¬ÙÈ âÎÂÖ
ÌÔÚÂÖ Óa àÓÂ‡ÚÂÈ Î·ÓÂd˜ ÔÏÏa ¯ˆÚ›·, ‰Èa ÙáÓ ïÔ›ˆÓ Î·Ù·‰ÂÈÎÓ‡ÂÙ·È ¬ÙÈ ï
ú‰ÈÔ˜ ï \πËÛÔÜ˜ ‰bÓ Î·Ù·ÓÔÔÜÛÂ ÙeÓ ë·˘Ùfi ÙÔ˘ ÔûÙÂ ó˜ Àîe ÙÔÜ £ÂÔÜ ÔûÙÂ ó˜
ÛˆÙ‹Ú· ÙÔÜ ÎfiÛÌÔ˘, ¬ˆ˜ ôÏÏˆÛÙÂ ·éÙfi, Î·Ù¤‰ÂÈÍÂ –ñÔÙ›ıÂÙ·È– ì ÊÈÏÂÏÂ‡ıÂ-
ÚË £ÂÔÏÔÁ›·101 àe ÙeÓ 19. ·åÒÓ· âÓ‰È·ÊÂÚfiÌÂÓË ÛÙcÓ öÚÂ˘Ó¿ ÙË˜ ÛÙe Óa ‰È·-
ÌÔÚÊÒÛÂÈ ÙcÓ ÂåÎfiÓ· ÙÔÜ \πËÛÔÜ Ìb àÊÂÙËÚ›· “an historical point of view”.
∫·Ùa Û˘Ó¤ÂÈ· ì ·Ú·‰ÔÛÈ·Îc ÃÚÈÛÙÔÏÔÁ›· ÂrÓ·È àÔÚÚÈÙ¤·, ÙfiÛÔ ÁÈ·Ùd ‰b
‰È·ı¤ÙÂÈ âÚÂ›ÛÌ·Ù· ÛÙd˜ ËÁ¤˜, ¬ÛÔ Î·d ÁÈ·Ùd Ôî ı¤ÛÂÈ˜ ÙË˜ àÓÙÈÛÙÚ·ÙÂ‡ÔÓÙ·È ÙcÓ
·éÙÔÎ·Ù·ÓfiËÛË ÙÔÜ \πËÛÔÜ102.

\∂Óá ÏÔÈeÓ ï J. Hick ‰bÓ ÌÔÚÂÖ Óa ‰Â¯ıÂÖ ÙcÓ ·Ú·‰ÔÛÈ·Îc £ÂÔÏÔÁ›· Ìb
Ùd˜ ‰ÈÎ¤˜ ÙË˜ ı¤ÛÂÈ˜, àe ÙcÓ ôÏÏË ¬Ìˆ˜ ÏÂ˘Úa ‰bÓ âÈı˘ÌÂÖ Óa ÙcÓ âÁÎ·Ù·ÏÂ›-
„ÂÈ ÙÂÏÂ›ˆ˜, àÔÌ¤ÓÂÈ Û\ ·éÙeÓ ÌfiÓÔ ≤Ó·˜ ‰ÚfiÌÔ˜, Ùe âÚÒÙËÌ· ‰ËÏ. ÁÈa ÙcÓ
ñ·ÚÍÈ·Î‹ ÙË˜ ÛËÌ·Û›· ÁÈa ÙeÓ ôÓıÚˆÔ ÙÉ˜ Û‡Á¯ÚÔÓË˜ âÔ¯É˜. \∂ÎÂÖÓÔ Ôf
âÓ‰È·Ê¤ÚÂÈ Û‹ÌÂÚ· ‰bÓ ÂrÓ·È ì ÚÔ˛·ÚÍË j Ìc ÙÔÜ §fiÁÔ˘, àÏÏa ì ú‰È· ì ˙ˆc
ÙÔÜ \πËÛÔÜ Î·d ì ÛËÌ·Û›· ÙË˜ ÁÈa Ùe Û‡Á¯ÚÔÓÔ ôÓıÚˆÔ. °Èa Ùe J. Hick ì ˙ˆc
ÙÔÜ \πËÛÔÜ ÂrÓ·È ≤Ó· âÍ·ÈÚÂÙÈÎe ·Ú¿‰ÂÈÁÌ· Ôf Î·Ù·‰ÂÈÎÓ‡ÂÈ, Ù› ÌÔÚÂÖ Óa ÛË-
Ì·›ÓÂÈ ì ·ÚÔ˘Û›· ÙÉ˜ ñÂÚ‚·ÙÈÎfiÙËÙ·˜ ÛÙc ˙ˆc ÙÔÜ àÓıÚÒÔ˘ Î·d á˜ ï
ôÓıÚˆÔ˜ ÌÔÚÂÖ Óa à·ÓÙ‹ÛÂÈ Û\ ·éÙ‹. ªb Ùe ·Ú¿‰ÂÈÁÌ· ÙÔÜ \πËÛÔÜ ‰bÓ ÌÔ-
ÚÂÖ ÌfiÓÔ Î·ÓÂd˜ Óa ‰ÂÖ Ùfi “God’s involvement in human life”, àÏÏa Ùe ÁÂÁÔÓe˜
¬ÙÈ ï £Âfi˜ “in a particular ànd specially powerful und effective way” ‰ËÌÈÔ˘Ú-
ÁÂÖ ÌÈa å‰È·›ÙÂÚË Û¯¤ÛË Ìb ÙeÓ ôÓıÚˆÔ. ^∏ ˙ˆc ÙÔÜ \πËÛÔÜ ö¯ÂÈ àÓ·ÌÊ›‚ÔÏ·
ÔåÎÔ˘ÌÂÓÈÎe ¯·Ú·ÎÙÉÚ·103, ‰ÈfiÙÈ ÚÔÛÊ¤ÚÂÈ ÛÙeÓ ôÓıÚˆÔ Ùe ÓfiËÌ· ÙÉ˜ ñÂÚ-

101. HICK J., The Metaphor of God Incarnate.., 18: “My own picture falls within the tradition
of liberal interpretation established by Strauss, Harnack and others”.

102. ∂rÓ·È ‚Â‚·›ˆ˜ âÓÙ˘ˆÛÈ·Îe ¬ÙÈ ·Úa Ùc ı¤ÛË ·éÙc ï ñ¤ÚÌ·¯Ô˜ ÙáÓ àfi„ÂˆÓ ÙÔÜ J.
Hick ÛÙe ÁÂÚÌ·ÓÈÎe ¯áÚÔ SCHMIDT-LEUKEL P., Was will die pluralistische Religionstheologie..,
325, ıÂˆÚÂÖ ¬ÙÈ ì ÏÔ˘Ú·ÏÈÛÙÈÎc ıÂÔÏÔÁ›· ‰bÓ àÚÓÂÖÙ·È Ùc ÛˆÙËÚÈÒ‰Ë ·Ú¤Ì‚·ÛË ÙÔÜ \πËÛÔÜ,
¬ˆ˜ ‚Â‚·›ˆ˜ ·éÙc ıÂˆÚÂÖ Î·d Î·Ù·ÓÔÂÖ Ùc ÛˆÙËÚ›·: “Nochmals ist zunächst festzuhalten, daß
die pluralistische Religionstheologie keinerlei Leugnung der Heilsmittlerschaft Jesu impliziert”.

103. HICK J., The Metaphor of God Incarnate... 9: “A Christian theology can be incarna-
tional in the sense of declaring not only that God is always involved in human life, but also that
in the life of Jesus God was involved in a particular and spesially powerful and effective way. In
other words, Jesus was not just an ordinary man, but one whose relationship to God has a
universal significance”.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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‚·ÙÈÎfiÙËÙ·˜. ≠√ˆ˜ âÈÛËÌ·›ÓÂÈ ï P. Schmidt-Leukel ì ÏÔ˘Ú·ÏÈÛÙÈÎc £ÂÔÏÔ-
Á›· ‰bÓ àÚÓÂÖÙ·È Ùc ÛˆÙËÚÈÒ‰Ë ÌÂÛÈÙÂ›· ÙÔÜ \πËÛÔÜ104. ^√ ú‰ÈÔ˜ ¬Ìˆ˜ ï \πËÛÔÜ˜
Ûb Î·ÌÈa ÂÚ›ÙˆÛË ‰bÓ ÌÔÚÂÖ Óa ıÂˆÚËıÂÖ ó˜ ì ÌÔÓ·‰ÈÎc ï‰e˜ Úe˜ ·éÙ‹Ó.
¢›Ï· ÛÙeÓ \πËÛÔÜ ñ¿Ú¯Ô˘Ó ÁÈa ÙeÓ J. Hick ÔÏÏÔd ôÏÏÔÈ ‰ÚfiÌÔÈ Î·d ÔÏÏb˜
ôÏÏÂ˜ ÌÔÚÊb˜ âÍ úÛÔ˘ îÎ·Ób˜ Óa ï‰ËÁ‹ÛÔ˘Ó ÛÙcÓ ñÂÚ‚·ÙÈÎfiÙËÙ·. ∞éÙb˜ Ôî
ÌÔÚÊb˜ ÂrÓ·È Ùe ú‰ÈÔ âÍ·ÈÚÂÙÈÎb˜ Î·d âÈÙÂÏÔÜÓ ÙcÓ ú‰È· ÏÂÈÙÔ˘ÚÁ›· Ìb ÙeÓ \πË-
ÛÔÜ.

ªb ·éÙa Ùa ‰Â‰ÔÌ¤Ó· ÂrÓ·È Û˘ÓÂb˜ ÁÈa ÙeÓ J. Hick ¬ÙÈ ‰bÓ àÔÎ·ÏÂÖ ÙeÓ \πË-
ÛÔÜ ó˜ ÃÚÈÛÙfi. ∂rÓ·È ÛËÌ·ÓÙÈÎe ÁÈ\ ·éÙeÓ Óa Î·Ù·ÓÔ‹ÛÂÈ Î·ÓÂd˜ ¬ÙÈ ù¯È ï ú‰ÈÔ˜
ï \πËÛÔÜ˜, àÏÏa ¬ÙÈ ì ˙ˆc ÙÔÜ \πËÛÔÜ ö¯ÂÈ ÔåÎÔ˘ÌÂÓÈÎc ÛËÌ·Û›·, ¬ˆ˜ àÎÚÈ‚á˜
Ùe ú‰ÈÔ Û˘Ì‚·›ÓÂÈ Î·d Ìb Ùa ôÏÏ· ÚfiÛˆ· Ôf ÚÔ‚¿ÏÏÔ˘Ó ôÏÏÂ˜ ıÚËÛÎÂÖÂ˜105.
^√ \πËÛÔÜ˜ ‰bÓ ÂrÓ·È ó˜ ÚfiÛˆÔ ï ÛˆÙ‹Ú·˜ ÙáÓ àÓıÚÒˆÓ, âÎÂÖÓÔ ‰b Ôf ö¯ÂÈ
ÛËÌ·Û›· ÂrÓ·È ï Û‡Á¯ÚÔÓÔ˜ ôÓıÚˆÔ˜ Óa ‚ÚÂÖ ÛÙc ˙ˆ‹ ÙÔ˘ ≤Ó· ÓfiËÌ· Ôf ıa
ö¯ÂÈ ÁÈ\ ·éÙeÓ Û‹ÌÂÚ· àÍ›·. ™b Û¯¤ÛË Ìb ÙeÓ \πËÛÔÜ ‰È·ÎÚ›ÓÂÈ àÓ¿ÌÂÛ· ÛÙfi
“totus Deus” Î·d ÛÙfi “totum dei”: “We want to say of Jesus that he was totus
deus, the “wholly God”, in the sense that his agape was genuienely the Agape
of God at work on earth, but not that he was totum dei, the “whole of God”, in
the sense that the divine Agape was expressed without remainder in each or
even in the sum of his actions”106.

^√ ú‰ÈÔ˜ ï J. Hick ‰b ‰ÈÛÙ¿˙ÂÈ Óa ïÌÔÏÔÁ‹ÛÂÈ ¬ÙÈ ÂåÛËÁÂÖÙ·È ÌÈa ÌÂÙ·ÊÔÚÈÎc
ÃÚÈÛÙÔÏÔÁ›· Ìb ÛÙfi¯Ô Óa ‰ÒÛÂÈ ÛÙe Û‡Á¯ÚÔÓÔ ôÓıÚˆÔ ≤Ó· Ó¤Ô ÓfiËÌ· ÙÉ˜ ·-
Ú·‰ÔÛÈ·ÎÉ˜ ÃÚÈÛÙÔÏÔÁ›·˜. ™\ ·éÙe Ùe Ï·›ÛÈÔ ì ‰È‰·ÛÎ·Ï›· ÙÉ˜ ıÂ›·˜ âÓ·Ó-
ıÚÒÈÛË˜ ‰bÓ ÌÔÚÂÖ ÔûÙÂ Î·Ùa ÁÚ¿ÌÌ·, ÔûÙÂ ó˜ ÌÂÙ·Ê˘ÛÈÎc àÏ‹ıÂÈ· Óa Î·-
Ù·ÓÔËıÂÖ. “ªÂÙ·ÊÔÚ¿” ‰b ÛËÌ·›ÓÂÈ ÁÈa ÙeÓ J. Hick Ù›ÔÙ· ôÏÏÔ ·Úa ÌÈa
àÏÏ·Ác ÓÔ‹Ì·ÙÔ˜107. °Èa Óa Á›ÓÂÈ ·éÙe ÂrÓ·È ÛËÌ·ÓÙÈÎe Óa ‰È·ÎÚ›ÓÂÈ Î·ÓÂd˜ Ìb Ù›

104. SCHMIDT-LEUKEL P., Was will die pluralistische Religionstheologie, Müncher
Theologische Zeitschrift 49/4 (1998) 325.

105. MENKE K.-H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage.., 89: “Nach Hick
ist das Gemeinsame zwischen Konfuzius, Gautama, Mahavira, Jeremias, Jesaja Sokrates, Plato,
Jesus und Mohammed, daß sie auf Gott oder das Göttliche als das ganz Andere verweisen und
mit dieser Unterscheidung des ‘Realen an sich’ eine Integration aller Lebensbereiche im Sinne
der beschriebenen” “transformation from self-centredness to Reality-centredness” verbinden”.

106. HICK J., God and the Universe of Faiths.., 159.
107. HICK J., God has many names..., 19: “...the alternative possibility suggests itself that the

idea of divine incarnation is to be understood metaphorically rather that literally, as an essen-
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ÛÎÔe ì µ›‚ÏÔ˜ ·Ú·ı¤ÙÂÈ Ùd˜ ¯ÚÈÛÙÔÏÔÁÈÎ¤˜ ÙË˜ ÚÔÙ¿ÛÂÈ˜ Î·d Ûb ÔÈfi îÛÙÔ-
ÚÈÎe ÂÚÈ‚¿ÏÏÔÓ Ôî Û˘ÁÁÚ·ÊÂÖ˜ ÙÉ˜ µ›‚ÏÔ˘ ‰È·Ù˘ÒÓÔ˘Ó ·ÚfiÌÔÈÂ˜ ÚÔÙ¿ÛÂÈ˜.
\√ÊÂ›ÏÂÈ Î·ÓÂd˜ Óa Î·Ù·ÓÔ‹ÛÂÈ Ùc µ›‚ÏÔ Ì¤Û· àe Ùe ÁÏˆÛÛÈÎe ÌÂÙ·ÊÔÚÈÎfi ÙË˜
·È¯Ó›‰È Ôf Ï·Ì‚¿ÓÂÈ ¯ÒÚ· Ì¤Û· Ûb ≤Ó· Û˘ÁÎÂÎÚÈÌ¤ÓÔ îÛÙÔÚÈÎe ÂÚÈ‚¿ÏÏÔÓ.
¢È·ÊÔÚÂÙÈÎa ‰bÓ ıa ÌÔÚÔÜÛÂ Óa ‰›‰ÂÈ Î·ÓÂd˜ Ùe âÓ·ÏÏ·ÎÙÈÎe Î·d ÔÏÏ·Ïfi
ÙË˜ ÓfiËÌ·, Ôf ÌfiÓÔ ·éÙe ö¯ÂÈ ÛËÌ·Û›· ÁÈa Ùe Û‡Á¯ÚÔÓÔ ôÓıÚˆÔ. ^∏ ÃÚÈÛÙÔ-
ÏÔÁ›· ÙÉ˜ âÓÛ¿ÚÎˆÛË˜, öÙÛÈ ¬ˆ˜ Î·Ù·ÁÚ¿ÊÂÙ·È ÛÙd˜ ÔåÎÔ˘ÌÂÓÈÎb˜ Û˘Ófi‰Ô˘˜
ÙÉ˜ ¡›Î·È·˜ (325) Î·d ÙÉ˜ Ã·ÏÎË‰fiÓ·˜, ‰bÓ ÌÔÚÂÖ Ï¤ÔÓ Óa Á›ÓÂÙ·È ‰ÂÎÙ‹,
àÊÔÜ ·ÚÂÚÌËÓÂ‡ÂÈ Î·d àÏÏÔÈÒÓÂÈ Ùe ÌÂÙ·ÊÔÚÈÎfi, ÔÈËÙÈÎfi, Û˘Ì‚ÔÏÈÎe Î·d Ì˘-
ıÔÏÔÁÈÎe àÚ¯ÈÎe ÏfiÁÔ ÂÚd \πËÛÔÜ ó˜ ˘îe ÙÔÜ £ÂÔÜ108. ^∏ àÓÙ›ÏË„Ë ÙÉ˜ âÓÛ¿Ú-
ÎˆÛË˜ ‰bÓ ÌÔÚÂÖ Óa âÎÏËÊıÂÖ Î·Ùa ÁÚ¿ÌÌ·, àÏÏa çÊÂ›ÏÂÈ Óa ÌÔÚ¤ÛÂÈ Î·ÓÂd˜
Óa ‰È›‰ÂÈ Û\ ·éÙcÓ ¬ÙÈ ÚfiÎÂÈÙ·È ÁÈ¿ “einen im wesentlichen poetischen
Ausdruck der Verehrung des Christen für seinen Hern”109. ≠√Ù·Ó ì âÓÛ¿ÚÎˆÛË
àÔÙÂÏÂÖ öÎÊÚ·ÛË ÙÉ˜ ÙÈÌÉ˜ ÙÔÜ ÈÛÙÔÜ Úe˜ ÙeÓ \πËÛÔÜ, ì ïÔ›· âÎ‰ËÏÒÓÂÙ·È
Ìb ùÌÔÚÊÂ˜ âÓÙ˘ˆÛÈ·Îb˜ ÌÂÙ·ÊÔÚ¤˜, Î·Ù·ÓÔÂÖ Î·ÓÂd˜ ¬ÙÈ ‰bÓ ÚfiÎÂÈÙ·È ÁÈa
ÌÈa Î·Ùa Ï¤ÍË àÓ·ÊÔÚa Û\ ≤Ó· àÏËıÈÓe ÁÂÁÔÓfi˜, àÏÏa ¬ÙÈ ö¯ÂÈ ÌfiÓÔ ñ·ÚÍÈ·Îc
ÛËÌ·Û›· ÁÈa ÙeÓ Î¿ıÂ ¯ÚÈÛÙÈ·Ófi. ∫·Ùa Û˘Ó¤ÂÈ· ÂrÓ·È Ï¿ıÔ˜ Óa âÎÏ·Ì‚¿ÓÂÈ
Î·ÓÂd˜ ÙcÓ âÓÛ¿ÚÎˆÛË ó˜ àÏËıÈÓe ÁÂÁÔÓfi˜, ¬ˆ˜ ·éÙe öÁÈÓÂ ÛÙcÓ ÔÚÂ›· ÙÔÜ
¯ÚfiÓÔ˘ àe Ùc £ÂÔÏÔÁ›·. ^∏ îÛÙÔÚ›· ÙÉ˜ £ÂÔÏÔÁ›·˜ Î·Ù·‰ÂÈÎÓ‡ÂÈ ¬ÙÈ ì âÍ
àÚ¯É˜ ñ¿Ú¯Ô˘Û· ÌÂÙ·ÊÔÚÈÎc àÓÙ›ÏË„Ë ÙÉ˜ âÓÛ¿ÚÎˆÛË˜ àÏÏÔÈÒıËÎÂ Î·d Î·-
Ù·ÓÔ‹ıËÎÂ Ï·Óı·ÛÌ¤Ó·110, Ìb àÔÙ¤ÏÂÛÌ· Óa Á›ÓÂÈ “less religiously realistic”111.
∂rÓ·È ÚÔÊ·Ób˜ ¬ÙÈ ï J. Hick ÛÎfiÈÌ· ·Ú·ıÂˆÚÂÖ ¬ÙÈ ì ıÂfiÙËÙ· ÙÔÜ ÃÚÈÛÙÔÜ
àÔÙÂÏÂÖ ÙcÓ àÚ¯·ÈfiÙ·ÙË ÂÔ›ıËÛË ÙÉ˜ ·Ú¿‰ÔÛË˜ ÙÉ˜ \∂ÎÎÏËÛ›·˜ Î·d ÙÉ˜ ·-
ÙÂÚÈÎÉ˜ £ÂÔÏÔÁ›·˜112. \∞ÁÓÔÂÖ Ùe Î·Ùa \πˆ¿ÓÓËÓ ∂é·ÁÁ¤ÏÈÔ, ¯ˆÚd˜ ‚Â‚·›ˆ˜ Ìb

tially poetic expression of Christian’s devotion to his Lord. As such, it should not be treated as a
metaphysical truth from which we can draw further conclusions, such as that God’ s saving
activity is confined to the single thread of human history documented in the Christian Bible”.

108. µÏ. KRAUS G., Jesus Christus-Der Heilsmittler, Frankfurt 2005, 470-471.
109. HICK J., God und seine vielen Namen, Frankfurt 2001, 21.
110. ¶Ú‚Ï. GILLIS CH., Pluralism: A New Paradigm for Theology, Louvain 1993 (Louvain

theological and pastoral monographs 12), 91: “The language of the early councils has historically
conditioned. Knowledge of the metaphysical nature of Christ, the basis for the claims for an
ontological christology, must be balanced by the realization that all language which attempts to
describe the nature is historically conditioned and for this reason is not universal”.

111. HICK J., The Metaphor of God Incarnate.., 104.
112. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ..., 16.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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ÙcÓ àÓ·ÁˆÁ‹ ÙÔ˘ ÛÙa Û˘ÓÔÙÈÎa ∂é·ÁÁ¤ÏÈ· Óa Á›ÓÂÙ·È ÂÈÛÙÈÎe˜ ÛÙd˜ ı¤ÛÂÈ˜
ÙÔ˘113.

™ÎÔe˜ ÙÔÜ J. Hick ÂrÓ·È Óa àÂ˘ı˘ÓıÂÖ ÛÙe Û‡Á¯ÚÔÓÔ ôÓıÚˆÔ Î·d Ì¤Û·
ÛÙd˜ Ó¤Â˜ Û˘ÓıÉÎÂ˜ ÁÓÒÛË˜ Î·d Î·Ù·ÓfiËÛË˜ Óa ÚÔÙÂ›ÓÂÈ ÌÈa ÃÚÈÛÙÔÏÔÁ›· Ôf
ÌÔÚÂÖ Óa Á›ÓÂÈ àÔ‰ÂÎÙc âÈÛËÌ·›ÓÔÓÙ·˜: “...the churches have gradually had
to change their theology and their use of the Bible in accordance with the new
knowledge. Homo sapiens has thus far been succesful because the human mind
adjusts itself to reality, even if often only slowly and relactanly”114. ^√ \πËÛÔÜ˜
âÓÛ¿ÚÎˆÛÂ Î·Ùa ÙeÓ J. Hick ÙcÓ àÁ¿Ë ÙÔÜ £ÂÔÜ115 Ú·ÁÌ·ÙÔÔÈÒÓÙ·˜ Î·d
ñ·ÎÔ‡ÔÓÙ·˜ ÛÙe ı¤ÏËÌ¿ ÙÔ˘. ∞éÙe àÔÙÂÏÂÖ Ùe å‰·ÓÈÎe ÁÈa Î¿ıÂ àÓıÚÒÈÓË
˙ˆ‹, Ùe ôÓÔÈÁÌ· Î·d ÙcÓ àÏËıÈÓc àÓÙ·fiÎÚÈÛË ÛÙe ı¤ÏËÌ· Î·d ÙcÓ àÁ¿Ë ÙÔÜ
£ÂÔÜ. ªfiÓÔ Ôf ì âÓÛ¿ÚÎˆÛË ÙÉ˜ àÁ¿Ë˜ ÙÔÜ £ÂÔÜ àe ÙeÓ \πËÛÔÜ ÂrÓ·È ÌÈ¿
“finite reflection” à¤Ó·ÓÙÈ ÛÙcÓ àÂÚÈfiÚÈÛÙË àÁ¿Ë ÙÔÜ £ÂÔÜ. ∞éÙe ÂÚ·ÈÙ¤-
Úˆ ÛËÌ·›ÓÂÈ ¬ÙÈ ì àÁ¿Ë ÙÔÜ £ÂÔÜ ‰bÓ âÓÛ·ÚÎÒÓÂÙ·È àÔÎÏÂÈÛÙÈÎa àe ÙeÓ
\πËÛÔÜ: “The idea of divine incarnation in Jesus is thus one way but not the only
way, of picturing God’s inhistorization”116. °Èa ¬ÛÔ˘˜ ‰bÓ ÈÛÙÂ‡Ô˘Ó ÛÙe ÃÚÈÛÙfi,
ï ÃÚÈÛÙe˜ ‰bÓ ÌÔÚÂÖ Óa ö¯ÂÈ ÛËÌ·Û›· ÁÈa Ùc ÛˆÙËÚ›· ÙÔ˘˜117.

∆›ıÂÙ·È àÛÊ·Ïá˜ Ùe âÚÒÙËÌ·, Ù› ÙÂÏÈÎa àÔÌ¤ÓÂÈ àe Ùe ÃÚÈÛÙÈ·ÓÈÛÌfi, âaÓ
Á›ÓÔ˘Ó ‰ÂÎÙb˜ Ôî àfi„ÂÈ˜ ÙÔÜ J. Hick Ôf ÛÙc ¯ÚÈÛÙÔÏÔÁÈÎ‹ ÙÔ˘˜ ıÂÒÚËÛË â·-
Ó·Ï·Ì‚¿ÓÔ˘Ó Ùd˜ ÍÂÂÚ·ÛÌ¤ÓÂ˜ ı¤ÛÂÈ˜ ÙÔÜ F. Chr. Bauer Î·d ÙÔÜ D. Fr. Strauß
àe Ùe 19Ô ·åáÓ·118. ∂rÓ·È ¯·Ú·ÎÙËÚÈÛÙÈÎe ·éÙe Ôf ÂåÚˆÓÈÎa âÈÛËÌ·›ÓÂÈ ï K.
J. Kuschel, ¬ÙÈ ‰ËÏ. ì ÏÔ˘Ú·ÏÈÛÙÈÎc ıÂÒÚËÛË ÙÔÜ J. Hick ıa qÙ·Ó à‰È¿„Â˘ÛÙË,
âaÓ ‰bÓ ñÉÚ¯Â ì µ›‚ÏÔ˜119. ¢ÈÂÚˆÙÄÙ·È Î·ÓÂ›˜, âaÓ ÙÂÏÈÎa ö¯ÂÈ ÓfiËÌ· Óa ñ¿Ú-

113. NASH R. H., Is Jesus the Only Savior? Grand Rapidis - Michigan 1994, 84: “...a
supernatural Christology is clearly present in the Synoptic Gospels. Even if Hick could get rid of
the fourth gospel, his problems would remain”.

114. HICK J., The Metaphor of God Incarnate..., 160.
115. HICK J., The Metaphor of God Incarnate..., 105.
116. HICK J., The Metaphor of God Incarnate..., 153.
117. GILLIS CH., Pluralism: A new Paradigm for Theology..., 98.
118. µÏ. MENKE K. - H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage.., 84: “In dem

Sammelband mit dem bezeichneten Titel ‘The Myth of God Incarnate’ entwirft Hick die Umris-
se einer Christologie, die sich nur marginal von den längst überholt geglaubten Thesen eines
Ferdinal Christian Baur (1792-1860) oder David Friedrich Strauß (1808-1874) unterscheidet”.

119. KUSCHEL K. J., Christologie und Pluralistische Religionstheologie. Die Herausforde-
rung John Hick und eine theologische Antwort, ÛÙfi: G. Riße / H. Sonnenmans / B. Theß (Hsg.),
Wege der Theologie: an der Schwelle zum dritten Jahrtausend, Paderborn 1996, 487.
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¯ÂÈ ≤Ó·˜ Ù¤ÙÔÈÔ˜ ÃÚÈÛÙÈ·ÓÈÛÌfi˜, ≤Ó·˜ ÃÚÈÛÙÈ·ÓÈÛÌe˜ Ôf ‰bÓ Î·ÏÂÖ Ùd˜ ôÏÏÂ˜
ıÚËÛÎÂÖÂ˜ Óa ÌÂÙ¿Û¯Ô˘Ó ÛÙe Ï‹ÚˆÌ· ÙÉ˜ àÏ‹ıÂÈ·˜ Ôf àÔÎ·Ï‡ÊıËÎÂ ÛÙeÓ
ÎfiÛÌÔ ‰Èa ÙÔÜ \πËÛÔÜ ÃÚÈÛÙÔÜ120. ^√ J. Hick ‚¤‚·È· à·ÓÙÄ Î·Ù·Ê·ÙÈÎa Û\ ·éÙe
Ùe âÚÒÙËÌ·, ÌfiÓÔ Ôf Ìb ÙcÓ à¿ÓÙËÛË ·éÙc ‰bÓ ÌÔÚÂÖ Óa ÂrÓ·È Î·ÓÂd˜ îÎ·ÓÔ-
ÔÈËÌ¤ÓÔ˜, ÁÈ·Ùd àÔÛÙÂÚÂÖ Ùe £Âe àe ÙcÓ ·Ú¤Ì‚·Û‹ ÙÔ˘ ÛÙcÓ àÓıÚÒÈÓË
îÛÙÔÚ›·, àe ≤Ó· ıÂÌÂÏÈá‰Â˜ ‰ËÏ. ÛÙÔÈ¯ÂÖÔ ÙÉ˜ ¯ÚÈÛÙÈ·ÓÈÎÉ˜ ›ÛÙË˜. ∂rÓ·È ¯·-
Ú·ÎÙËÚÈÛÙÈÎa Ùa ¬Û· âÈÛËÌ·›ÓÂÈ121 ï G. H. Garruthers Û˘ÓÔ„›˙ÔÓÙ·˜ Ùc Ï·Ó-
ı·ÛÌ¤ÓË Î·d ÍÂÂÚ·ÛÌ¤ÓË ÛÙcÓ öÚÂ˘Ó· ıÂÔÏÔÁÈÎc àÊÂÙËÚ›· ÙÔÜ J. Hick: “The
first serious critical objection that we raise against Hick the theologian is that he
is dated, anachronistic. His theology is uncritically grounded in principles and
attitudes of the late nineteenth century. He seems unaware that significant
progress has been achieved in such areas as the quest for the historical Jesus,
Scripture and tradition”. ™ˆÚÂ›· âÚÂ˘ÓËÙáÓ âÈÛËÌ·›ÓÂÈ Ùc Ï·Óı·ÛÌ¤ÓË ·éÙc
ıÂÔÏÔÁÈÎc àÊÂÙËÚ›·122.

∂rÓ·È ÚÔÊ·Ób˜ ¬ÙÈ ì ıÂˆÚ›· ÙÔÜ J. Hick ıa ÌÔÚÔÜÛÂ Óa Á›ÓÂÈ ‰ÂÎÙc àe
Ùc ºÈÏÔÛÔÊ›· Î·d Ùc ºÈÏÔÛÔÊ›· ÙÉ˜ ıÚËÛÎÂ›·˜, ‰bÓ ÌÔÚÂÖ ¬Ìˆ˜ Óa Á›ÓÂÈ ‰ÂÎÙc
àe Ùc £ÂÔÏÔÁ›·. ºÈÏÔÛÔÊÈÎa ÌÔÚÂÖ Óa ñÔÛÙËÚ›ÍÂÈ Î·ÓÂd˜ ¬ÙÈ ï ôÓıÚˆÔ˜
‰bÓ ÌÔÚÂÖ Óa ÁÓˆÚ›ÛÂÈ Ìb Ùd˜ ÁÓˆÛÙÈÎb˜ îÎ·ÓfiÙËÙÂ˜ Ôf ‰È·ı¤ÙÂÈ Ùe £Âfi. ¶·-
Ú·Ì¤ÓÂÈ ¿ÓÙÔÙÂ ÁÈ\ ·éÙeÓ ôÁÓˆÛÙÔ˜ Î·d ÎÚ˘Ùfi˜. ∞éÙc ì Ìc ‰˘Ó·ÙfiÙËÙ· ÁÓÒ-
ÛË˜ ÙÔÜ £ÂÔÜ àÔÙÂÏÂÖ Ùe ıÂÌ¤ÏÈÔ ÙÉ˜ ıÂˆÚ›·˜ ÙÔÜ J. Hick. ^∏ ÁÓÒÛË ÙÔÜ £ÂÔÜ
àÊÔÚÄ Î˘Ú›ˆ˜ Ùe ÁÂÁÔÓe˜ ¬ÙÈ ·éÙe˜ ·Ú·Ì¤ÓÂÈ ôÁÓˆÛÙÔ˜. ^∏ £ÂÔÏÔÁ›· ¬Ìˆ˜
àÊÔÚÄ Ùc ÁÓÒÛË ÙÔÜ ·éÙÔ·ÔÎ·Ï˘ÙfiÌÂÓÔ˘ £ÂÔÜ123. ^√ K. Barth âÈÛËÌ·›ÓÂÈ:
In der Geschichte Jesu Christi hat Gott sich ihr bekannt gemacht, ist er ihr...der
endgültig, total definitiv wohlbekannte Gott geworden. Auf keinen Fall darf...
vergessen werden, daß uns Gottes Bekanntsein in der Welt gerade von Zentrum

120. ¶Ú‚Ï. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ..,
17: “Christianity wisches to invite other religions to reach their own fulness and their own
fulfillment by placing faith in Jesus Christ and sharing in his fullness”.

121. CARRUTHERS G. H., The uniqueness of Jesus Christ in the theocentric model of the
christian theology of world religions.., 508.

122. µÏ. SCHULZ M., There is only one God -Is there only one Mediator?, ÛÙfi: M. Seretti,
The uniqueness and universality of Jesus Christ.., 109: “There are equally many studies of the
history of dogma that demonstrate the inner continuity of the development of this dogma”. ^√
M. Schulz (¬. ·Ú., ñÔÛ. 6) ·Ú·ı¤ÙÂÈ âÓ‰ÂÈÎÙÈÎa ÌÈa ÛÂÈÚa öÚÁˆÓ àe Ùc ÓÂÒÙÂÚË öÚÂ˘Ó·.

123. MÜLLER G. L., The epistemological basis of Theology of Religions.., 37: “Man’s
knowing is therefor open to God; man can know God and God can make himself known to man”.

\∂ÈÛÎfiÔ˘ \∞‚‡‰Ô˘ ∫˘Ú›ÏÏÔ˘ ∫·ÙÂÚ¤ÏÔ˘
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des christlichen Glauben her nur doch viel interessanter und wichtigen sein muß
als dies, daß er ihr allerdings auch unbekannt ist. Auf keinen Fall darf dieser
zweite Satz... so etwas ein Lieblinsgthema christlichen Denkens und Redens
werden: es ist für dieses immer ein bedenkliches Zeichen, wenn es sich
lustbetont solchen negativen Sätzen und nun gerade dieses zuwendet”124. °Èa Ùe
ÏfiÁÔ ·éÙe ï ıÚËÛÎÂ˘ÙÈÎe˜ ÏÔ˘Ú·ÏÈÛÌe˜ ÙÔÜ J. Hick, Ôf ÁÈa Ùe G. D’ Costa
çÚıa ‰bÓ ö¯ÂÈ ÏÈÁfiÙÂÚÔ “åÌÂÚÈ·ÏÈÛÙÈÎ¤˜” Ù¿ÛÂÈ˜ àe ¬,ÙÈ ‰È·ı¤ÙÂÈ ì àÔÎÏÂÈ-
ÛÙÈÎc Î·d ì âÌÂÚÈÂÎÙÈÎc ıÂÒÚËÛË ÙáÓ ôÏÏˆÓ ıÚËÛÎÂÈáÓ125, ‰bÓ ÌÔÚÂÖ Óa Á›ÓÂÈ
‰ÂÎÙfi˜, ·ÚfiÙÈ ıa ÌÔÚÔÜÛÂ àe ÙcÓ ÏÂ˘Úa ÙÉ˜ ºÈÏÔÛÔÊ›·˜ ÙÉ˜ ıÚËÛÎÂ›·˜ Óa
ÂrÓ·È ‚¿ÛÈÌÔ˜. ^√ J. Hick âÌÊ·Ó›˙ÂÙ·È ÂÚÈÛÛfiÙÂÚÔ ó˜ ÊÈÏfiÛÔÊÔ˜ ÙÉ˜ ıÚËÛÎÂ›-
·˜ ·Úa ó˜ ıÂÔÏfiÁÔ˜126. ªb ÙcÓ ÏÔ˘Ú·ÏÈÛÙÈÎ‹ ÙÔ˘ ñfiıÂÛË, Ùd˜ ÚÔ¸Ôı¤ÛÂÈ˜
ÙË˜ Î·d Ùe ÂÚÈÂ¯fiÌÂÓfi ÙË˜ ÏËÛÈ¿˙ÂÈ ÂÚÈÛÛfiÙÂÚÔ Ùc ºÈÏÔÛÔÊ›· ÙÉ˜ ıÚËÛÎÂ›-
·˜, Ìb Û·ÊÉ ÙcÓ âÈÚÚÔc ÙÉ˜ ‰˘ÙÈÎÉ˜ ÊÈÏÔÛÔÊÈÎÉ˜ ÛÎ¤„Ë˜, Î¿ÙÈ Ôf ÙÉ˜ àÔ-
ÛÙÂÚÂÖ ÙeÓ ÔåÎÔ˘ÌÂÓÈÎe ¯·Ú·ÎÙÉÚ·127, âÓá àÏÏÔÈÒÓÂÈ Ù·˘Ùfi¯ÚÔÓ· Ùe ÂÚÈÂ¯fiÌÂ-
ÓÔ ÙÉ˜ ¯ÚÈÛÙÈ·ÓÈÎÉ˜ £ÂÔÏÔÁ›·˜128, àÚÓÔ‡ÌÂÓË Ùc ÌÔÓ·‰ÈÎc Î·d ÔåÎÔ˘ÌÂÓÈÎc Ûˆ-
ÙËÚÈÒ‰Ë ·Ú¤Ì‚·ÛË ÙÔÜ \πËÛÔÜ ÃÚÈÛÙÔÜ, Ôf àÛÊ·Ïá˜ ‰È·ı¤ÙÂÈ åÛ¯f Î·d ÛË-
Ì·Û›· Î·d ÁÈa ÙÔf˜ ç·‰Ôf˜ ÙáÓ ôÏÏˆÓ ıÚËÛÎÂÈáÓ129.

^∏ ıÂˆÚ›· ÙÔ˘ ‰bÓ ÌÔÚÂÖ Óa Û˘Ì‚¿ÏÂÈ Ûb ≤Ó· ÁfiÓÈÌÔ Î·d àÏËıÈÓe ‰È·ıÚË-
ÛÎÂ˘ÙÈÎe ‰È¿ÏÔÁÔ Ôf ıa ôÊËÓÂ àÓÔÈÎÙe Ùe ‰ÚfiÌÔ Úe˜ Ùc Ì›· àÏ‹ıÂÈ· ÙÉ˜

124. BARTH K., Das christliche Leben. Die kirchliche Dogmatik IV/4. Fragmente aus dem
Nachlaß Vorlesungen 1959-1961 (Hsg. H. - A. Drewes Î·d Eb. Jüngel), Zürich 1976, 204-207.

125. D’ COSTA G., Christian Uniqueness Reconsidered...Preface IX: “...the ‘system’ of
pluralism often seemed to operate in a curiously abslolutist fashion, proposing to incorporate
religions on the system’s own terms rather than on terms keeping with the self-understanding of
religions”.

126. µÏ. KREINER A., Philosophische Probleme der pluralistischen, Religionstheologie, ÛÙfi:
R. Schwager (Hsg.), Christus allein..,121.

127. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 478: “D’ Costa et les
coauteurs del’ ouvrage collectif Christian Uniqueness Reconsidered reprochent à l’ optique
pluraliste de se donner comme ‘universaliste’ et d’ être cependant conditionnée de toute
évidence par une forme de pensée occidentale, exprimée en termes occidentaux, qui s’ adresse à
un public et à une conscience occidentaux”.

128. CARRUTHERS G. H., The uniqueness of Jesus Christ.., 37.
129. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ.., 14:

“...the salvation in which non-Christians can share if they live according to their consciences is
not a salvation outside of Jesus Christ, but rather a salvation in and through him”.
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àÓıÚÒÈÓË˜ ˙ˆÉ˜ Î·d ÙÔÜ ÎfiÛÌÔ˘130. ^√ J. Hick ÍÂÎÈÓÄ Ùe ‰È¿ÏÔÁÔ Ìb ÚÔ‰È·ÁÂ-
ÁÚ·ÌÌ¤ÓÂ˜ Ùd˜ ‚·ÛÈÎb˜ ı¤ÛÂÈ˜ ÙÔ˘ ÁÈa ÙÔf˜ ôÏÏÔ˘˜ Î·d ¬Û· ‚·ÛÈÎa àÓ·Ì¤ÓÂÈ
àe ·éÙfiÓ131. ^√ ‰È·ıÚËÛÎÂ˘ÙÈÎe˜ ‰È¿ÏÔÁÔ˜ ÂrÓ·È ÙfiÙÂ ÌfiÓÔ àÏËıÈÓfi˜, ¬Ù·Ó Ï·Ì-
‚¿ÓÂÙ·È ñ\ ù„ÈÓ, ¬Ù·Ó ‰bÓ àÏÏÔÈÒÓÂÙ·È ì Ù·˘ÙfiÙËÙ· Î·d Ùe ·éıÂÓÙÈÎe ÂÚÈÂ¯fi-
ÌÂÓÔ ÙÉ˜ Î¿ıÂ ıÚËÛÎÂ›·˜. √î àÓÙÈıÂÙÈÎb˜ ÌÂÙ·Í‡ ÙÔ˘˜ ÚÔÙ¿ÛÂÈ˜ ÙáÓ ‰È·ÊÔÚÂ-
ÙÈÎáÓ ıÚËÛÎÂ˘ÙÈÎáÓ ·Ú·‰fiÛÂˆÓ ‰bÓ ÌÔÚÔÜÓ àÛÊ·Ïá˜ Óa àÁÓÔËıÔÜÓ. ^√
ıÚËÛÎÂ˘ÙÈÎe˜ ÏÔ˘Ú·ÏÈÛÌe˜ ñÂÚ‚·›ÓÂÈ ·éı·›ÚÂÙ· ÛËÌ·ÓÙÈÎa ÛËÌÂÖ· ÙÉ˜ ‰È-
‰·ÛÎ·Ï›·˜ ÙÔÜ ÃÚÈÛÙÈ·ÓÈÛÌÔÜ, ¯ˆÚd˜ ¬Ìˆ˜ Óa ÌÔÚÂÖ Óa ‰ÈÎ·ÈÔÏÔÁ‹ÛÂÈ ·éÙc
ÙcÓ ñ¤Ú‚·ÛË132. ªÔÚÂÖ ‚¤‚·È· ï J. Hick Óa âÈ¯ÂÈÚÂÖ Î·d Óa âÈÙ˘Á¯¿ÓÂÈ Óa
‰È·Ù˘ÒÛÂÈ ÌÈa ıÂˆÚ›· Ôf Óa àÓÙ·ÔÎÚ›ÓÂÙ·È ÛÙd˜ âÓ‰ÔÎÔÛÌÈÎb˜ à·ÈÙ‹ÛÂÈ˜
ÙÔÜ ‰˘ÙÈÎÔÜ àÓıÚÒÔ˘, àÔÛÙÂÚÂÖ ¬Ìˆ˜ Ùe ÃÚÈÛÙÈ·ÓÈÛÌe àe Ùe Ì˘ÛÙËÚÈ·Îfi
ÙÔ˘ ÂÚÈÂ¯fiÌÂÓÔ.

≠∂Ó·˜ Ù¤ÙÔÈÔ˜ ¬Ìˆ˜ ÃÚÈÛÙÈ·ÓÈÛÌe˜ ö¯ÂÈ ÓfiËÌ· Óa ñ¿Ú¯ÂÈ;

130. WERBICK J., Heil durch Jesus Christus allein?.., 53: “Radikalisiert man Hicks Position...
so ist man bei einem religiösen Relativismus angekommen, bei dem es... keine Möglichkeit mehr
gibt, im Dialog der Religionen die Frage nach der einen Wahrheit des Menscheins zu stellen”.

131. GILLIS CH., John Hick’s Pluralistic Theory of Salvation, New York 1989, 163. 
132. MOLTMANN J., Is “Pluralistic Theology Useful for the Dialogue of World Religions?.,

ÛÙfi: G. D’ Costa, Christian Uniqueness Reconsidered.., 155: “For Christian, this seems to me to
concede essential points in their self-identity without really arguing the grounds for the
concessions”.
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