John Hick:
‘H «xomepvirelo émavaotaon» ot Ocoloyia

Enizxkonoy ABYAOY KyYPIAAOY KATEPEAOY™

"Ev@® 010 %00 Tiig dwohextiriic Oeohoyiag otig modtes deraetieg tol %'
atova yuo tov Karl Barth! 6 Xototiaviopog dmmotehel ) povaduxt) alnduwvi Beio
AToRAAYPY OTOV ROOUO *al Ol (Aheg Bonoxeleg AoTeELOTV EXPQAOT ATLOTLOS
(“Unglaube”), ot 8¢ dmadol tovg yapoaxmoeitoviar og dvBowmor ymeis Oed
(“gottlos™), ol BeoldyoL ToU BonoxrevTirol TAOVEAAOWOD 0TO OEVTEQO NULOU
100 110V advae TEOoTaBOTY e Agetnoiat T0 XQLOTLAVIONO VO EQUNVEVOOUV
JLAPOEETIRAL TO POALVOUEVO THiS TOAATAITNTOS TMV OONOXELDY KL T ONUOLOLOL
TOUG YL TV oWt 10D avBpmov. Kat™ ot v éounvevtint) mTooomddsia 0
XoLotaviopnog dev dmotehel oo Puo ExpEaon Thg Bonoxevtiriic dhndelac, 1
omola B0 wEEmeL vaL YiveL dexTO OTL CUVUTTAQYEL UE TOAATTLES (IALEC TTOQOUOLOV
etdovg expoaoels. Eav avto ioyvel, AmorheloTneS 1] EUTEQLEXTIRES BEMOENOELS
@V AV Bonoxeldv éx négovg tol Xototiaviouod dgv €xouvy d&ia xat ®UQOoC.
‘H Ogoloyia 0peilel —o0u@mva ig Toug elonyntes 1o Bpnoxrevtinol mhova-
MopoU- vo. AELOAOYNOEL €X VEOU TOV ROOUO TV OQNORELDY EYRUTAAEITOVTOG
™V TEOPOAM) WaC AEIWONS VITEQOYTS TEVOVTL O QUTEC.

‘H évaoyohnom ne Tig 1eotaoels xai tig B€0eig Tol ThEOV oNUavTLZoD €X TMV
glonyMTeV 100 OoNo*eVTIROD TAOVEAMOUOD TTay %ail ATOTEAET dvaryraldm T,
dedouévou 0Tt TaQA TG TOMOTAES ®QUTIRES” OV d€TN®AV Ol BE0ELS TOV, dLaL-
guopnmro mapauéver ot 6 John Hick doxnoe xol Goxel €mQEoN O¢ wdt TAeLd-

* ‘0 Emionomog ARvdov %. Kvpihhog (Karepéhog) eivar Kabnynmc g @cohoyixiic Zyohfic
Avov.

1. BArRTH K., Die Kirchliche Dogmatik I, 2, Ziirich 1938, 327.

2. Bh. G. D’ Costa (Ed.), Christian Uniqueness Reconsidered. The Myth of a Pluralistic
Theology of Religions, Maryknoll 1990. T6 oulAoyizo aito €00 Gmotelel Gmdvinoy oto TQoNn-
ynoev €oyo tdv Hick J.-KNITTER P. (Ed.), The Myth of Christian Uniqueness. Toward a
Pluralistic Theology of Religion, Engene 1987. BL., émiong, SERETTI M., (Ed.) The Uniqueness
and the Universality of Jesus Christ. In Dialogue with the Religions, Gran Rapids/Michigan 2004
(=Unicita e universalita di Gesu Cristo: in dialogo con le religioni, Milano 2001).
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dat BV Bg0LdYWV, OxL LOVO ROt AQYNV OTOV AyYAOCOEMVIXO XMEO AAAQL T
YROOULDY, (DOTE OUTOVONTOL VO TEOXAAEOEL %ol TV avtidpaon toU Joseph
Ratzinger®, 6 omotog palli pe mohhovg Ghlovg vmepouivinre TV Tapado-
oL@V Boemv. AveEdpTnTa Ao TV ®xoLTxl) oy To doxnbnxe O Honoxev-
TIXOG TAOVQOMOUOS ROTOEBWOE VO xaTaldfer xath TO0 f° WOV TOD TEQUOUE-
VOU alvoL Lo onuovtrd) dtoxoutiry) B€on maodAAnha Ue TV AmorAeloTind) rol
eumeplextin) Bewonon (“Exclusivismus - Inclusivismus”) 010 x®Qo tijg Ogoho-
ylog TV Oonoxedy ToU dleQeVva TV OWTHELOAOYIXY Ao TV Onoxeldv
Ao Vv omnxd) Yovio 1ol Xootaviopot’.

1. ‘H Komepvirela emavaotaon oty Ogoloyia

Eivau yeyovog 6t otic ‘Hvopéveg TTohteieg tiic Aueoixiic ol meploodteol
BeoldyoL rota TiC TeAEVTAlES denaeTieg deV AoyohOTVTOL TAEOV UE TO TOAO-
oo doypatina eofAuaro xai Béuara tiig Ogohoyiog, A EvOloToifouv
TEQLO00TEQO 0¢ BnoxreLOhoYLRO TROPM T Bewpmvtag OTL €xel TAEOV TaQEN-
BeL ) Emoyn oty omota T doyuata PoTLaV ®ot ®aBoQLtov dmoxleloTind T
Com #ai Ty BmaipEn Tdv avOpdmmv’. "Exeivo mol ofuepa )L onuacto elva vix
EQUNVEVOEL ®al VO VEOVONUATOOOTNOEL KOVELS TIG TAQAOOOLONES OOYUOTIRES
TQOTAOELS, AVOUPLBOAD OE aUTES TTOV ALpoEOTV Ti) XQLOTOAOYIaL, VITO TO QOGS Ti|S

3. BL. D’ Costa G., John Hick’s Theology of Religions. A critical evaluation, Lanham-New
York-London 1987, 1 éx. Eivon yapanmouotid &u 6 P. SCHMIDT-LEUKEL, Was will die
pluralistische Religionstheologie?, Miinchener Theologische Zeitschrift 49/4 (1998) 307-304,
OMOAOYET OTL OPElLeL TO TEQUOUA TOV GO THV EUTEQLEXTIRY] OTHV TAOVQOALOTIXY BewEnon Tdv
ahMwv Bgnoxedv otovs duaBonorevtrols dtahdyous (oeh. 319).

4. B\. JOosEPH KARDINAL RATZINGER, Glaube-Wahrheit-Toleranz. Das Christentum und die
Weltreligionen, Freiburg-Basel-Wien 2003, 93-111, 6 6motog e Bowpaouod (110-111) moponeet:
“Betrachtet man die geistesgeschichtliche Konstellation.., dann muB3 es geradezu als ein Wunder
erscheinen, daf trotz allem immer noch christlich geglaubt wird -nicht blof in den Ersatzformen
von Hick, Knitter und anderen, sondern mit dem vollem, heiteren Glauben des Neues
Testaments, der Kirche aller Zeiten”. Toy Ia10yY, Zur Lage von Glaube und Theologie heute,
Communio 25 (1996) 361. AEBISCHER - CRETTOL M., Vers un oecuménisme interreligieux.
Jalons pour une théologie du pluralisme religieux, Paris 2001, 425-426.

5. Bh. oyetnd 10 petapoaouévo ota EAnvind (amd tov I1. “Yoavri)) €gyo 1ot R. GIBELLINI,
‘H ©¢oloyia tod eixootod aiwva, Abnva 2002, 633-648.

6. BRAATEN C., No Other Gospel. Christianity among the World’s Religions, Eugene 1992.
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TOAATAOTNTOC TV BENORELDY TOU AVAYXROTO OTO OUYXQOVO XOOUO OEV Uo-
00TV VO, VITAQYOVV ATOUOVWUEVOL Y MOLS ROULOL ETTAPT], EVED O TQOTOS THG EMAPTIS
200001TeL ATOPAOLOTLRA TV ElENVIXT] CUVITTAREY. MLl TéTola TpoomadeLa ov-
viotd 1] Beoroywrt) oxéyn toU John Hick’. Nourog, Oeohdyog, gprhooogog xai
naotopag tiis [oeofutepravijs "Exxinotog otv Ayyhio® dietéheoe xabnynig
ot IMavemotwo 1@v H.ITA (Cornell, Princeton, Cambridge »oi Claremont)
»oil 700 Birminghan, 6mov Cwvtag péoa otd moAvmoMtiowxro meQLdAhov Tijg
mOANC NAOE nade Ty Sexaetio Tod 1960 0 Emagi) pé Tic dhhec BononevTIHES #OL-
VOTNTES THiS TOMNG, TOAYUOL TTOV CUVEROLE GITOPOOLOTIXG OTO VO EYRATANENPEL
TV TOQAOO0LOKI] CUVTNENTIXY EVOYYEALXY OTAON QITEVAVTL O QUTES, YL VO
Avalnmoel AELOTLOTES ROULVOUQYLES ATTOVTNOELS OTA EQWTNUATO TTOV £0€TE 1) OV-
YREXRQUUEVN TTEQLOTaON. TOQUTIE el TEMTOS TEOEDQOC ThiS OpYdvwong All Faith
For One Race (AFFOR) émoxentotay toug vooug tdv GAAwv Bonoxevtindy
2OLVOTNTMV, OTTOV OLOTTLOTWVE OTIG ArohovBieg TOVS OTL OVOLOOTIXO TENOTOCY
atd oV TeEhoBoav ol XoLotlavol otig dirég Tous. Adtpgvay tov 1do Beo, dn-
LWOVQEYO %Ol ®VELO TOT ROOUOV, EVal AyaBO Od, XOADVTAGS TOUS TLOTOUS O QY0
draoovvNg ol Ayamng. Alomiotmoe OUmS €miong OTL 6 »abe ToTOg BemEovoe
™ Okt TOL TOTY (g ArToluTa povadiry). Avto B dmoteAéoeL TV APeTOLN THIS
véag Beohoyrijc TOU OXEYNS %ol TOV TTuETjva 10T GOV Tov TEOPANUATIONOD.
[Mpayuatomowwvrog oth ovveyela togelda omv Ivdia (1974 xai 1975-1976)
»ai ot Sti Lanka (1976) W\0¢ o’ &maqgi) ut 1ov Tvdoviono xai 10 Bovdiouo xal
EVTUTTOOLAOTIXE ATTO TO TTvevpamxo Pabog xat T dvvoun v dvo avtdv Oon-
OoxeL@V. XwELg TOTE VO TOVOEL VO BEMEET TOV EaTO TOU XQLOTIOVO GTEXTNOE
Pabuiaio v memoiBnon OtL ol moTol TV AAMwY BoNoxRELMY YivOoVToL ®ail AUToL
UETOYOL THS OOTOLAS UECH GO wo AANBvY coTELOdN OYEon TOVG e TV
alovio Belo TEOyHoTROTTO .

7. Hick J., God and the universe of faiths. Essays in the Philosophy of Religion, Oxford 1973,
130-131.

8. BL. BADHAM P., The Philosophical Theology of John Hick, ot: P. BADHAM (Ed.), A John
Hick Reader, London 1990, 1: “Each of these disciplines has affected his approach: from his
legal training he learnt the need to weigh and evaluate; evidence, from philosophy he learnt the
importance, the clarity and coherence in argument; and from his theological and ministerial
training he obtained a wide knowledge of the history of Christian thought and the complexity of
Christian belief”.

9. BADHAM P., The Philosophical Theology..., 7-8.
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‘O John Hick xaver Aoyo yia mv émpPepinuévn Komepvireia Emavaotaon
ot Ogohoylo TOV YWELG GAAO OUVLOTA Ol AVOTQOTTY THIS KOTAVONoNG Bepe-
Mwd@v mapadootondv BEoemv: “Now the Copernican revolution in astronomy
consisted in a trasformation in the way in which men understood the universe
and their own location within it... And the needed Copernican revolution in
theology involves an equally radical transformation in our consception of the
universe of faiths and the place of our own religion within it”. Befaimg, motv
&mo 10 John Hick, vmijpEe 6 Wilfred Cantwell Smith, 6 6motog mpoomdOnoe va
AOVEL XATL TETOLO', 1) YEVIXOTEQY £TLOQON TOV OUMS VrijpEe wndteen'. Avto
Bepaims dpeihetal 0TO Yeyovog OtL 6 Smith UrntijpEe xai £0ydoTnre TEQLOOOTE-
00 MG LOTOPLROS TV OONORELDY ROl OEV XATOQOMOE VO AVATTTUEEL Lt CVOTHUOL-
TLeh Beohoyuxri) B€om travi) va eloélBeL otOv uEijva TV Beohoyiv@®dv TEOPAN-
udTwyv, ueLofnTovrag QUEira ®ol AvaTTIoooVTaS e EmLyepnuata BEoelg ol
B0 umopoToav va. avateéyouy Tig NON Taadedouéves.

[0 v xatavonoer xavelg faditepa t0 Bonoxevtind mhovpoiono tod J.
Hick 8&v umoel va aryvoel 1o meguphlov Héco 0To OTTolo aUTog dLopoQpmon-
%e. Xe wa Proypagurt) avtomapovoiaon o J. Hick €Enyel 10 polo v mpoow-
XMV TOU EUTELQLOV" TTOV TOV OdNYNoaY oth) daudppmon Tdv BEcemv Tov.
ATt oo TO TEQUPAMOV avadovTon ®aiQLa EQmTuata: Amoteholv ol Ghheg
Bonoxeieg dywyous owtnELag; MmootV aUTES VoL ONUALYOUY RATL VL0 TOUS XOL-
otiavoug; TTowd onuaoia €xer 6 XQLOoTOg YL TOVS Omadovs TV GAhwv Bon-

10. IpPA. Hick J., God has many names, Philadelphia 1980, 18: “A valuable clue to an
understanding of the world verigious situation, came from Wilfred Cantwell Smith’s important
book, The Meaning and End of Religion, first published in 1962 and already now a modern
classic of religious studies, with its convincing critique of ‘a religion’ and of the notion of religion
as contraposed sociotheological communities”.

11. ‘O D’ Costa G., John Hick’s Theology of Religions.., 32 Oempet 6t idwxt otov J. Hick
“Smith’s influence has been considerable. A significant point about Smith’s pluralism is its
theocentricism, rather than Christocentricism...One other significant factor...is his empasis on
all-loving God which he argues runs against the exclusivist strain that implies that only a small
minority can come to know and worship God”.

12. X0ogomtnoLotixd] Eiva 1) TEQLYQaph TMV UTELQLIY TTOU B0XNOE TO TOAVOONCREVTING TE-
oparhov to¥ Birmingham. BA. Hick J., God has many names.., 17-18: “And occasionally
attending worship in mosque and synagogue, temple an gurdwara, it was evident to me that
essentially the same kind of thing is taking place in them as in a Christian Churchnamely, human
beings opening their minds to a higher divine Reality, known as personal and good and as
demanding righteousness and love between man and man”.
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oxel®v; Ot araveoelg Tov Ba 0BTV OT¢ RAUQLOL KVTA EQWTHUOTA CUVIOTOTY
Avougifora TEoxrknon Yt Ty moadoolaxt) Beohoywn oxéyn. ‘O Bonoxev-
THOC ThovEOMOoUOS SEv elvar Gt Eva yeyovog mov 04 moémel ®AmoLlog Ve
amodey0el. ‘O Bpnorevtinog mhovpalonog xabiotatol TAEov Beohoyiry oxéyn
UE OUYXEXRQUUEVO TTEQLEYOUEVO %O HAVOVIOTIXO YOQOXTHOO. ‘O %OVOVIOTIROG
AUTOS XOOXTNEOS EMLBUUET TWQEO VO TTEOOAAPEL TH AeLToVYie TOU UYL TMEO
ety o ddypaTa Tig mapadootoxiic Ocoroyiac. H dmonheiotinl) Bemonon 16V
aMwv Bpnoxewdv 8¢ ovviotd yuo tov J. Hick wa dEomot amdavinon. “Otav
®amolog BemEel uovo ) dwxn Tou Bpnoxeiar Mg alnBivy, TOTE TAVTOYEOVOL
dovelton otig ddheg omotodnmote agio. Mud tétola “ipmeprohiotint) agpemoia”
200L0Td AdVVOTO OToLodNTOTE dLahoyo we Tic dhleg Bonoxeies. TO 10l LoyveL
®OL YL TV EumeQuextirnt) Bewonon. Me dgetota ) dua 1ot ‘Inocod Xouotod
amoxexaAvupévn dnoewa, ot dhles BONOorETES ATOUELMVOVTOL WS TTEOS THY AELa
TOVG, TO TEQLEYOUEVO TOUS %Ol TH owotxt) Toug avtoduvouia. ‘O J. Hick mpo-
oPAémel 0T0 VO amelevBeQmBOET Ao TO deoUd TOV HVO TAQAUTAVM BEWENOEWVY
AVOTTTOO00VTOS (e TAOVQAAMOTIXY B€0M TTOU AITOXABLOTA TV OWTNELONOY LX)
aEla v AV Bonoxeldv. Ao TV ToAaTAOTTA THV Bonoxrel®V dvadveTol
EVOLC VEOC navovas Beoloyriic Eounvelag Tdv Bpnoreldv Tov Eemeova TV Loy
TV TOQASOOLAXMDY OYUATWY TTOV OPELAOUV €X VEOU VO EQUNVEVBOTV OVUPOVEL
UE TOL KOLTNOLXL TTOV AITOQEEOVY GTTO AUTO TOV RAVOVAL. ME TOV 1000 oo €Ea-
QOVILOVTOUL Ol TAEADOCLORES dLAPORES UETAEY TMV BoNoxeldv, dev Exouv mAE-
ov oYy, apod it 10 J. Hick adtd mob oty mooyuomixndmro. DTAQ)EL EIVaL
“different perceptions of the one truth”. ‘H éM0siar ivar o %ol povn, évé
SuapopeTndg elval 6 TPdTog e TOV 6010 adth #ébE PoEd. xatavoettat. "AMw-
ote %d0e avBodmvn Eumelptor eivar e Eounvevtxy) Eumepial®,
“experiencing as”". Auto onuaivel 0t 6 Ogog O¢ Poloxetol o¢ Pt wovn anduvi
Bonoxeia, alha OtL €xel oxEon aAnBLVY ue TOV ®aBe AvBEMTO TOU viKEL OF WL
ueyain Bonoxevtky mapddoon. “"Etol ot ueydhes Bponoxreies 0¢v dumotehotv
OO WO SLOPOQETIXY —OANOLVI) OUMS— ATTAvVTNoY OTH BElo TOOYUOTIROTNTO
EXPOALOVTOC YU QUTHV OLOLPOQETIRES AVTLANPELS TTOV O& dlauoQpmvovToL EEw
Ao TO oToEuxd dedouéva xal TO moMToTo TEQURGAOV dvamtuEng tove. ‘O

13. B\. AEBISCHER-CRETTOLL M., Vers un oecuménisme interreligieux..., 430-431.

14. Hick J., Problems of Religions Pluralism, London 1988, 16-27 (Seeing-as and Religious
Experience). Eivau mpogavic &t 6 J. Hick dietdmmoe v #xpoaon “experiencing-as” xat &vo-
Moyia tiig Evvolag tol L. Wittgenstein “seeing-as”.
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J. Hick émonuaiver: “One then sees the great world religions as different hu-
man responses to the one divine Reality, embodying different perceptions
which have been formed in different historical and cultural circumstanses”".

Eival Aowmov mpogavee 6t 010 mhaioto tig mlovpahotiriic tmd0eong mov
mEOPAMLEL HEV (OC dANONC, g VdOsom Spmg &V etvan AhdOn™ %ai yoNTel duto-
deiEemc®, 1) »abe Bonoxreia €xer ) duwn g avtotehd] aEia, Aol dmotehel
EXPOAOTIRI] LOQPT TOV TOAMATADY BelwV ATOXAANPEWY OTOV ROOWUO. L& RAOE
Bonoxeia 0 AvOEMITOG AV VEVEL TI) BELOL TOOYUOTIXOTTOL, ONULOVQOYET WLdL G-
Buvi oxéom ue ot xal amavtd pe o dtrd tov 1omo o avty. ‘O J. Hick Bew-
o€l 0Tl ug¢ wa tétown Bewoenon wroeel v Eemepdoel Tv GEiwon dmolitou
ioyvog nol aknBetoc o etval guotohoyird v eofdhet i xdBe Oponoxeia. ‘H
Komepvixewo Emavaotoon mov eionyeitar’ onuaiver 0tt, 0mws oto YMEO Tiig
aotpovoutog 1) i) Emope var AOTELET TO REVTQO TV YUQW GTTO QUTI| TTEQLPEQO-
UEVQV TAavT®dV ol ™) B€om TS ratéhafie O HMog, YU AT TOV OTTOTO TEQL-
OTEEPOVTOL Ol GANOL TAAVIITES THS YIS CUUTEQLAOUPAVOUEVIS, HOTOL TOV 1010
10070 1 Gvtiinym 61t 0 XuoTaviopog amotelel ™) povadixy Ohoxknomuévn
AN BeL0L TEETEL VO EYRATOAELPOET ROt VO AVTIXOTOOTOOET Pg TV AvTihipym Ot O
Og0¢ AmoTeLET TO REVTQO %ol TV AN BeLaL, €V ol Bonoxelec, 10D XoLoTlaviouod
ovureguhapBovouévon, dgv dmotehotv et 1oodUvaues ®al 10GELES Expa-
O€LS aUTi|S THig dAnBelag™.

‘O Beog amoxahimreton xatd 1ov J. Hick otov ‘Inood, 10 Bovdda »al tov
Kotova, ol &mmorodinpeig Spog aitec 08V eival TEAELmTIRES, OUTE OLHOVPEVINEC
2O OEV EXPEVYOLV GO T YOOVIXA RO TOL TOTLXA OQLeL LECQL 0TOL OTToTaL Eafary
xooa. Eav ovvéPfaive xatt SLogpoeTivd rol xdsmolo G Tig Bonoxeleg wo-
pologe VO Eemepdoel T OQLOL QUTAL, TOTE %Ol 1) CUYRQOVOY AVAUEDO. OTLS OoN-
onelec 04 fray dvamodgpevrt). “Otay Spmg 6 Oedc dmotehel TO %Evipo TV Oon-
oxeldv, 1ote 6 "Idtog eivon “greater and more many-sided than either our

15. Hick J., God has many names..., 18-19.

16. BL. ScumIDT-LEUKEL P., Religiose Vielfalt als theologisches Problem. Optionen und
Chances der pluralistischen Religionstheologie John Hicks, 0t6: SCHWAGER P. (Hsg.), Christus
allein? Der streit um die pluralistische Religionstheologie, Freiburg 1996, 12-13.

17. Hick J., God has many names..., 36.

18. ‘O D’ Costa G., John Hick’s Theology of Religion..., 90-91, év tovtoig €momuaiver:
“Regrettably, Hick does not engage seriously enough with the early or later Christian tradition
while trying to establisch the necessity of this Copernican theology, thereby failing to
demonstrate adequately its necessity”.
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individual or our separate community experiences of him”". Eivau 6 {dto¢ @eog

TTOU UE OLOLPOQETLROL OVOUTOL AUTOXOAVTTTETOL KO EVEQYET OF OAEG Tig BomoneTes.
Kot ovvémea povo we @gohoyia wov eivar Ogoxnevourd) eivar Ea 10D dvO-
UOLTOS TNG KO WTOQET VO EXPOACEL THV TQAYUOTIROTITA oL TV i Ogwa. ‘H Og-
ohoyia 8&v UmoQEl Vi elvou OUTE YOLOTOXREVTORY), OUTE EXAUANOLOREVTOLY).
“Global theology” gival 6 xaE0xTELOUOE TOV GOUOLEL oTH Ogohoyia®. Mud Oe-
oxevipwy Ogohoyia Amotedel wd vEo Ogoloyia ToU ExpEALEL EVOL OUVOUQYLO
100m0 onéync. Elvou i Ogohoyio o dgeiier viw mooxahéoel o Emavaota-
ON ®ol e wo avoreom BepueMwddv ay®dv Tiig mapadootoxilc Ocoloyiag.
AUt onuaiver 6t 8¢ dunawoTton xamorog va vroPialer tic Glheg Bonoxneieg
dlatnomvtag TV VIteQoyn TS driC TOv, 0UTE WTOEET VAL TIC BEmEET Mg 1WA
®olL TAGVY. “Otay el ROVELS MG ApETNOLAL Lt BEOXEVTOLXY AVTIANYT, TOTE UIto-
Q€T VO roTavonoeL Ot 6 Oedg el TOMES LOQPES TOROVOLOS OF OLOPOQETIRES
Bonoxeiec. Avto O¢ onupaivel ot N aviidnyn tod J. Hick vrodnlover molvBOei-
OUO. ZNUOveL OTL TOTELET T BOOLXY TOU GPETNELOL VLA VO EXPOAOEL THV TTAOV-
QOALOTLXY TOV VTTO0EDM).

Yy mhovpolotixy voBeon o J. Hick émduwner v ovvduaoel v mohha-
TAOTNTAL TOV BENORELDY g AANBLVO uéyeBog, xmELS Vo TeQUTEDEL 08 TOMOEL-
opd. T 10 oxomo avtd davelleton amo 10 L. Wittgestein v €vvola Tijg
“family-resemblence”. Ot Bpnoxeleg €Youv HETAED TOUS OUOLOTNTES, CUTO OUWG
00d0AwS ONUATOOOTEL THV TOUTOTOWMON *al THV €Eonolmon TV BnoreLdY.
"E€etaloviag ®al ouyxQIivoviog Tig BNOorETeES dATTIOTMVEL €V TOUTOLS KOVELS
—TTAQ0 TS AOLOUPLOPNTNTES OLOPOQES— OUOLOTNTES TTOU ETUTOETOVY TIV AVALY M-
Y1 TOUG OE VAL XOLVO TTOQOVOUCLOTY, ®ATL TTOV JLEVROAMIVEL THV 0QON TOUS ®aToL-
vonon®.

‘O #0WVOC TOEOVOUAOTIC BAMV THV OENOUELDY ELVaL 1) AVaYmYY) TOUS OTIV
VIEQPATLROTNTOL TOV ATOTEAET TO KAELDL UE TO OTOTO AMVVETOUL TO TEOPANUAL, TS
WTTOQET VAL KOTOPAOKEL ROVELS KO VO ATTOEYETOL TV GOl TOMAMV dLapope-
TXOV BONORELDY ®OlL TOV Eva Oed, O OTOTOS OTI) BONORELXL ROTOVOETTOL MG 1)
vmepPaTivoTTa. LTV moeia Tiig oxéymg tov O J. Hick mpotiud tov 6o “imep-
Botidmra” dvii 1ol Spov Oede, 6 dmolog dvtixadiotarar. Eival mpogovee

19. Hick J., God and the universe of faiths..., 105.

20. Hick J., God has many names..., 21.

21. Hick J., An Interpretation of Religion. Human responses to the Transcendent, New
Haven and London..., 1989, 5.
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yiati 6 J. Hick &yxartaleinel oty mopeio 1ol £0you Tou Thv Evvola @edg nol Thv
voraBLotd e to Real. ‘O tehevtaiog 000G €xel EVo OVIETEQO KOl OIXOVUEVIXO
YCLOOXTIQO, UE TOV OTOTO UTOQOTV VO OUUPWVOTV OLES OL BENOREVTIRES TTALQOL-
dooelg nat mowiho Bpnorevtira poarvoueva: “We therefore have such options
as the Transcendent, the Ultimate, Ultimate Reality, the Supreme Principle, the
Divine, the One, the Eternal One, the Real””. ‘O 0pog ©c0g mpoéQyetaL G
TV 10VOUUOYOLOTLOVIXY TTOEAOOT KOl OEV UTOQET VO Ex(EATEL (AheC Bonoxe-
TES TORADOOELS TTOV €lTE OEV ATTOJEYOVTOL EVAL TQOCMIIXO B0, elte d¢ dabé-
Touv TV €vvola o0 Oeod. T o J. Hick ol Bonoxeleg —ue €va mpoommixo 1
AmEO0WITo Oed- TAA TS ALAPORES TOVS dEV PIToEOTV VA ®aTtavon 8oV TaQd
WG AVNXOVOES OE EVOL ROLVO YEVOS UE THV 1OLaL CrTNOLOAOYHT AgtTOVQYiO™.

‘0 J. Hick 0empgl 8m 6 8pog Real givou 6 whéov §Gxupog yid vaL meoryodapet
™V VmepPfatwdmta “being the exclusive property of anyone tradition™. ITgo-
omadel uE Tov 8o avtd Vi domumdoel it Ocohoyio oL Elval onpavT) YU
Oleg Tig Bonoxeies, Eva diagpogetind i) Oeohoyia B dpopoToE ULl CUYREXRQL-
uévn Bonoxrevtiry moeddoon xal B0 TaE0OEMEOTOE TO TEUYUATIXO YEYOVOS
TS TOMATAOTNTOS TOHV BONOXELDV.

‘H Bepehadng avtn B€on 1ot J. Hick dev mapépeive €xtog roturiic. @eoho-
YOL® YOLQAXTNQLOOY TO £YXELONUOL QUTO (S AVLYEOVIONO, £meld) Bempnoay Ot
N €vvola to0 Real 0&v umoel v aviammoxolOel moayuomnd otig 0onoxeles,
MO ExEaLeL TO PoVTEQVO Tvedua THiS £moyiic. ME TOV 000 aTo €V UTOQET Vi
EXPEAOTET xaTdAnha olite 6 Ogog Tol Xorotaviopod, ovte tob Tovdaionod,
ovute 100 Tohau. ‘O J. A. DiNoia yapoaxtnoiCetl v mhovpahotixi Bempnon mg
“neo-modalism”, 6mov 1 yoNnon 100 Real éxgoalel v vmepPfatint) OOy poTL-
1OTNTAL, OTWS TV avuhaufaveton 1) ®abe BENOREVTIRY] ROVOTNTO ROTO TEOTO
TQOWAVDS WOVOUEQT], EVA OL AVTLMPPELS QLUTES OEV ATTOTENODV TN OUUITAN M-

22. Hick J., An Interpretation of Religion..., 10.

23. BERNHARDT R. (Hsg.), Horizontiiberschreitung. Die pluralistische Theologie der Re-
ligionen, Giitersloh 1991, 80: “Es ist dieser gemeinsame soteriologische Vorgang, der nahelegt,
daf} die Gotter und die Absolutheiten, die ihn herbeifiithren, unterschiedliche Modi der Prisenz
derselben letzten transzendenten Realitét sind”.

24. Hick J., An Interpretation of Religion..., 11.

25. D’ Costa G., The Meeting of Religions and the Trinity, Markyknoll 2000, 2 €. nai 19-
52. MiLBANK J., The End of Dialogue, ot6: Christian Uniqueness Reconsidered..., 174 &x.
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UOTIXES TTEQLYQOPES OF %At 7oL Tehxa duapevyer™. ‘H €vvora 1o “Real” dgv
GLVTOTOXQLVETOL OTO alTnueL THS AANOLVIiS ®aTavonong Tig Bpnoxevtiric mola-
mAOMTa, Aol 88V natavoel Tic Bonoxeieg #Tol dmme AxUBGOS eival #ai dmg
gxeivee avtororavootvriar. ‘O P. Smidt-Leukel émonuaiver oti, £0v 1 Evvolo
100 Oeol amouewndel oto “Real”, tote ddiaupropnmro 1 televtaia avt)
gvvola amootepeltal xv(Be mepiexouévov”. “Otav dpuwg ovufaivel avto, dgv
UoEel towtdyeova 10 Real vo amotelel onuelo Evotrog duapopetirdv Oon-
oxevtr®v mapadooewv®. ‘O R. Pannikar, mapdt zat 6 1d10g ue v umepia
tov otV Ivdia xai T omovdi ToT Tvdoviouo yiveton VITEQUOYOS ULBS TAOVQOL-
Motriic Beohoywrilc oxéyme, dev dmodéyxetan Tov 0go: “Pluralism does not
allow for a universal system. A pluralistic system would be a contradiction in
terms. The incommensurability of ultimate system is unbridgeable. This
incompatibility is not a lesser evil..., but a revelation itself of the nature of
reality. Nothing can encompass reality””. Kotnuxin otov J. Hick doxnoe 6 R.
Bernhardt ov Bewpel 6t ue 1ov 6po Real rataorevdleton Evag dgpnonuévog
@Lhooo@uxog Bgionoc™ xai 6 J. Fredericks ol Oewel 6t 1) mhovpahiotizy tov
Oeohoyia €xel v O dduvapio Tov Exel 1 éumeplextxt) Bewmonon: “The
pluralist position has all the shortcomings of the inclusivist Theology of
religions... Curiously, pluralist theories have the same problems. Pluralists, like
inclusivists, enter into interreligions dialogue knowing more about other
religious believers than these same believers know about themselves.
Specifically, pluralists know that all religious believers, no matter what they

might actually say about themselves, are really talking about the same

26. DiINoia J. A., Pluralist Theology of Religions..., 130-131: “In the current” “neo-
modalism” of pluralist theology of religions, the diverse doctrines by which each religious
community designates the otherwise ineffable “x” ..embody only partial and possibly
complementary descriptions of something that finally eludes them all”.

27. ScHmITT-LEUKEL P., Der Immanenzgedanke in der Theologie der Religionen. Zum
Problem dialogischer Lernfihigkeit auf der Basis eines christologischen Ansatzes, Miinchener
Theologische Zeitschrift 41(1990) 54.

28. SCHMITT-LEUKEL P., Der Immanenzgedanke.., 59.

29. PANNIKAR R., The Myth of Christian Uniqueness Toward a pluralistic theology of
Religions.., 110.

30. BERNHARDT R., Aufbruch zu einer pluralistischen Theologie der Religionen, Zeitschrift
fiir Theologie und Kirche 91/2 (1994) 242.
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transcendent Absolute. Also like inclusivists pluralists know this never ever
sitting down and talking with these religious believers™.

T va Bepehwoet 6 J. Hick t) 6¢om tov, dveEdptnra amo 10 Gv ovopaleton
1 vmepPatrotyto i¢ “the ultimate”, “the One” 1) “the Real”, rotageiyelr 010
Ouud Anwvarn xai otov Kant. ‘O mpmdrog 0€teL 10 Eowmua g 0 Avlowmog
UTTOQET VAL YVOQLOEL TO O€0, 6 OTTOT0g POLOXETOL TEQX ATTO TI) YVMOLOAOYLXY) Inat-
vomta 100 dvBpamov. ‘O dvBpmmog dev utoel mote va yvompilel 10 Bed 1ol
Smmg oo etvar zol Smmg adtog avtoratavoeltar?. ‘O Oeoc Eemepva o Sota
TS avBpmmvng yYAhooong, 100 avBpwmivou voU xai xafe duvatic dvBommvng
¢umelptac. ‘H dmondhuym eivan v 1oV dvBpmmo Tdte novo xatavont, Stov
Ao aver ywoeo oty opaipa TV duVATOTNTOV THS AvBommYNG Eumelplag, do-
popeTxa B dmotehotioe €va wovoroyo tol Oeol. Movo péoa ot OpLa Tijg
AVOQMOIVNG VOGS UTOQET 1) ATTORCAVYY) VO CUAANQOET VONTLROL RO VO EXPQOL-
OTEL YAWOOUr(L, HOVO O& TOTE WITOQET VA YIVEL AOYOS YLl YVOOT T0D OeoT™.

Evid 6 Ooudc 6 Axvamg mpofinpoartiletan yuo ) duvatdmra yvmong tov
O¢od, 0 Im. Kant moopinpatiCeton yi ) duvatdmta yvmong 1o xoouov. ‘O
Kant diaxpiver avaueoa 0tO VOOUUEVO %Ol TO QOLVOUEVO, AVAUEDO ONA. OTO
TEAYUOL ROB” EQUTO %O OTO TEAYUAL, OTME AUTO PALVETAL OTHY AVOQAOTTLVY OV-
veidnon. "Emeidh) #ai v 1ov Kant 10 yvootohoyind 8ot ot vOpdmov ival
TEQLOQLOUEVQL, YLOL TO AOYO aTO OEV WIToEET VO Yvwplioel To Ding an sich: “Kant
unterchied also zwischen noumenon und phenomenon bzw. zwischen dem Ding
an sich und dem Ding, wie es dem menschlichen BewuBtsein ersheint™. Mg v

31. FREDERICKS J., Faith among Faiths. Christian Theology and Non-Christian Religions,
New York 1999, 109.

32. Summe der Theologie, (Hsg. J. Bernhart, Stuttgart 1985, 100-101) I, 12, 8: “Kein
erschaffener Verstand vermag aber zu jener vollkommenen Erkenntnisweise der gottlichen
Wesenheit durchzufiithlen, in der sie erkennbar ist...so ist es also unmdglich, daf irgendein
erschaffener Verstand Gott unendlich erkennt. Deswegen es ihm unmoglich ist, Gott zu
erfassen”.

33. Zmv amdvenon tov otov J. Ratzinger, 0 J. Hick, Eine Antwort auf Kardinal Ratzingers
Ausfuhrungen zum Religiosen Pluralismus, Dialog der Religionen 8/1 (1998) 93 mopaméumoviog
ot0 Owpd Axwat (II/II 1,2) émonpaiver: “Ich glaube, daB unsere Kenntnis des
Transzendenten zwangsldufig durch die eigene begriffliche Ausstattung vermittelt ist. Wie der
HI. Thomas schon vor langer Zeit sagte: ‘Das Erkannte ist im Erkennenden nach der Weise des
Erkennenden’ ”. B). xoi Hick J., Dialogues in the Philosophy of Religion, New York 2001, 158.

34. Hick J., Gotteserkenntnis in der Vielfalt der Religionen, otd: Horizontiiberschreitung.
Die Pluralistische Theologie der Religionen (Hsg. R. Bernhardt), Giitersloh 1991, 236.
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avoyoyn Tov 010 Owud Axwvatn xai tov Im. Kant 6 J. Hick Bewpel on otépea
Beuelavel TV TAOVEOMOTIXY TOV VtoBeon xai T yonon tod opov “The Real”:
AEumver va viapyer duaxplon avaueoa otd “The Real an sich” xai 10 “The
Real as variously experiensed -and- thought by different human communities®.
Mg ot T dudxoLon BewEet OTL umopet vo. Bepehmoet ™) B€on Tov OtL 1) vabe
Bonoxevtiny ToAdooN POV TG &V UTTOEET VA €xEL EVaL ATOLUTO ROl OIROVUE-
VRO YOOXTTOO, Ogdouevav TV EEapToemv g ¢ “culture-relative™, évd
avtifeta “the Real” ouviotd €va otvovuevino peyeboc. ‘O Taype xal 6 Lipa
dtv elvar Ocol ov avtiudyeton 6 Evag TOv EAho. AviOetin, drehc ®ol mohheg
qootc Wb’ elval | Euelplo Tov £xouv ol dvBpwmoL Y TV Eva Od, yii Ti)
o DITEQPOTLRI TEAYUATIXOTNTO TTOV Ol (VOQWTOL OVOUALOUY UE TO OVOUOTOL
avtd®. To Real éxdnhavetow 0tovg AvOQMITOUS RATO LOPOQETLROVS TOOTOVS
%O YIVETOL OLOOQETIRAL AVTLANTTTO™ Avahoya Ue TO QOVO, TOV TOTTO ROl THV
gxaotote duvatomra éumerpiac. ‘O J. Hick émonuaiver: “...the noumenal Real
is experienced and thought by different human mentalities, forming and formed
by different religious traditions, as the range of goods and absolutes which the
phenomenology of religion reports”®. Mg 10v 1070 avto €Enyeitan’, yori M
®G0e Bonoxevtind) Eumelpta ot xGbe Bonorevtnl TaEAS00N Elval SLOPOPETL-
%), EVD TAUTOYEOVO OLeg ATTOTENOTV EUTTELQLOL ROl EXPOOOY OLOPOQETLRY TiiG
VITEQPATURT|C TOOYUOTIROTNTOS .

35. Hick J., An Interpretarion of Religion.., 236.

36. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 437: “..le divin Réel
n’est pas directement connu an sich, mais uniquement dans la relation, dont le contexte
détermine le type, personnel on non personnel, d” experience religieuse”.

37. MAZUR ALL, L’ insegnamento di Giovanni Paolo II sulle altre religioni, Roma 2004, 49:
“In altri termini, queste immagini divine, non comprensibili pienamente per I’ uomo, sono i mitti
sotto i quali le varie religioni tendono a loro modo di raggiungere Dio”.

38. Hick J., A Philosophy of Religious Pluralism, oto: A John Hick Reader (Ed. P.
Badham).., 175.

39. Hick J., A Philosophy of Religious Pluralism.., otd: A John Hick Reader (Ed. P.
Badham).., 171: “For there are different concrete ways of being human and of participating in
human history, and within these different ways the presence of the divine Reality is experienced
in characteristically different ways”.

40. Hick J., An Interpretation of Religion.., 242.

41. TIoPA. MENKE K.-H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage, Freiburg
1995, 77-78.

42. Hick J., Dialogues in the Philosophy of Religion.., 201: “The great world religions then,
I suggest, constitute different ways of conceiving, and therefore different ways of responding in
life to the ultimate etemal and ineffable reality”.
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Y10 onpeto ato B0 TEEmEL raT YNV VO tapateBoTV ot EET|C TOETS ROLTIRES
TOLQATYONOELS:

® ‘0O J. Hick eiodyet pe ) Bewpio TOU €V LOVOREVTQLXO TAOVQUMOUO TTOU
OTIV 00l AYVOET KOl ROTOQYEL TIG UETAED TV BONOXRELDY VITAQYOVOES dLapo-
0€c. ‘O 1dtog dev dmooxromel PePaimwg o0& o OUOYEVOTOINON TV BoNoxeELDY,
OTHV TEAEN Oumg ®at tétoto ovuPaivel. Ot diapopes netaEl 1OV BonoxeldV
OVOETEQOTOLOVUEVES ROTAMYOUV OTO TELOG VA EUQaVICwVTOL AONUAVTES KOl
AVOTTOXTES UECOL ATO ULOL LooTtedmTixt) Bempnon®™.

® “Ohng meoBAnuoTnl elvan 1) Thovpahotiny VmdBeon #ai 1) Eoumvevtiny
™g Aertovpyia. Avti dpetnoia tiig oxéymg tot J. Hick vo dmotelel 1) Bpnoxeia,
0TS aUTH) TTEAYUOLTL VITAQYEL, APETNOLOL ATTOTELET 1) tOLTL 1) TAOVQOMOTIRY VITO-
Beon. "Ev®d, auto mov amotehel yua 1o J. Hick mhovpahiotixn vmdBeon, B Empe-
TTE VO AITOTELET TO OUUTEQOLOUCL UETAL AITO TTEQLYQAPT] Kail EQEVVOL OTO YDQO Tiig
Bonoxeilag, aviibeta, 10 CUUTEQAOUN ATOTEAEL VmOBeon mov @LAOJOEET VL
gounvevoet TV molhamhotto TV Oonoxeldv. “Eto 1) égunvela oonyettan g
Bonoxetog, Eva B0 Empeme va oupPaivel 1O avriBeto. Kabe Oponoxeia Ba mpémer
OTNV TIQOYUOLTLROTTOL VO OITOXOTTEL KO VO TTQOOOQUOOTET OTOL OQLAL TTOV OETEL M)
vroBeon. Ta Gpro avte dev umopel va Eemepaototv. “Etou 1) vtoBeon tod J.
Hick éupaviCeton mg iumegrahotivn™, ®dtt yuo 10 651010 O 1010¢ WENPETAL TNV
amoxherotint) Bemenon v Bpnoxeldv. Agv VITaQYEL AUPLBOALo OTL Evag TETOL-
0C TQOTOG OXREYNS CUVLOTA (LdL ETLREVOUYY OTLyp) Yud T1) ©goloyia.

¢ ‘H mhovpalonxi) Vrto0eom dpouel o Tig BoNoxeTeS THV IXAVOTNTAL YLl
duahoyo. "EE aitiog tol yeyovotog Ot Oheg ol Bpnoxeieg Amotehodv Exgpoaon
100 “the Real”, ot peta&i tovg duapopeg Oev Exovv mhéov onuaocta. AAnOvog
Opmg dLAAOYOS WITOQEET VO VITAQEEL EXET TTOV VITAQYOVV dlaipoQES. MITOQET UeV 1
TAOVQOMOTIXY VITOBEDT VO TOEYEL EVOL KOLVO REVTQO O¢ OLeS Tig Bononeies, TO
2OLVO OUMS OUTO ONUETO AVOPOQEAS OEV UTOQET VAL YIVEL OEXTO GTTO TOVE TLOTOVG
TV OENORELDY, ATTO TIC OTOTES 1) ®aBeLL EXEL T drn) ™G LOTOELOL ROl TH) dwny)
™G EUTTELQLOL, TTOV OEV WITOQET VO artod0BeT ue v €vvora ol Real. AMa ol Gv
axopa 1) évvola 100 Real pmopotioe va éxgpodoel ) Bonoxevtxy) umelgla Tig
#G0e Bonoxeiag, 1) Eumelplo av O Nra Empaveion) xol O&v 04 umopodoe viy
EXPOAOEL OVOLAOTIXO, TV VITEQPATLRI TOAYUATLROTNTO, £TOL OGS TV EVVOET 1)

43. MAZUR Al,, L insegnamento di Govanni Paolo II.., 51.
44. Bh. BERNHARDT R., Der Absolutheitanspruch des Christentums. Von der Aufklarung bis
zur Pluralistischen Religions theologie, Giiterloh 1990, 225.
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#G0e Bonoxela. "Bav Spog #dm eivan dnduvet &yvmoto, tote 88 04 uropodioe
va eiwOel Timota yu' avtd®. Tt ndbe mepimrmon eivan 6000 avTod ol Mg yeviri)
ragatnonon émonuaiver 6 G. D’ Costa: "Eav ot Bgoloyineg mpoimobéoeis 1o
J. Hick firav owotéc, tote “The very nature of Christian Theology is called into

question™.

2. ‘H mhovpalotiny Utd0e0n ®ot TO ®OLTNELO AANnOelog

Eivou mpogavee 8t ) mhovpahotinl tmdBeon dmodider otic Opnoxeieg v
GEla Tovg AmoTLUAVTAGS aUTES BeTLrd, SLoTL 1) %GB wia Ao QUTES YiveTow denti|
g ainOuwvn Bonoxeio. Topa Tic VG OVoES dLopoEES OLES EXOVV EUTELQLOL TOT
tdtov “Real” xai »owt OUVETELD AvxOUV OtV 1010 olxoyEvela. O uetal toug
SuapoEg 88V elval inaveg v SLaomaoovy adTdv TOV “oinoyeveloxd” deoud. ‘O
John Hick xat ot 6mradol Tov avaryvinitouv ) Bonoxevtiry mouihio kol OAm-
VOUV YONTEVUEVOL GO ot

TiBeton PePaimg 10 Eowmua, Eav véeg BonoxeTeg vl OONOREVTIHA KIVIUOL-
TOL UE TG OIS TOUG VEES Eumelpieg B umopotoa Vo ExAN@Bolv g alnOuveg
Bonoxeiec. O umopotoe Pefalms Vo EQWTNOEL KAVELS TEQULTEQW, EAV VEES
gumelpieg xai ideoroyieg O uopotoay va ExAngBodv Mg avbevines Eumet-
otec. ‘O J. Hick aioBavetol Vmoypemuevog var BEoeL T ®QLTNELoL ag aAnOuviig
BONOXELOS RATAPEVYOVTAS OTI) OWTNELOAOYLC. "ExEIvo TO Omolo Emituyyavel
OTHV TTOAYHOTAOTITOL ELVOUL VO ATOXOMTEL TH 0WTELOAOYLC TOU &td T Ogoho-
ylo TOU €V UTOQET TEQAUTEQM TTALQC. VAL ATOXOTTETOL ATTO Ti) XOLOTOAOYICL ROl
Ty "ExxAnoworoyio®. ‘O ‘Incoidc Xowotdg 08V eivon Gogohdc 6 povadinde

45. NEWBIGIN L., Religion for the Marketplace, oto: D’ Costa G. (ed.), Christian Uni-
queness Reconsidered.., 142: “If something is truly unknown, then there is nothing to be said”.

46. D’ Costa G., John Hicks Theology of Religioins. A critical evaluation, New
York/London 1987, 71.

47. "Etol aioBdaveron 6 SMIDT-LEUKEL P., Religiose Vielfalt als theologisches Problem, oto:
SCHWAGER R., Cristus allein? Der Streit um die pluralistiche Religionstheologie, Freiburg-
Basel-Wien 1996, 46, oyohdatovrag oyetxo xeipevo 1ol J. Hick, (A philosophy of Religious
Pluralism.., 171-172).

48. ITpPA. D’ Costa G., John Hick’s Theology of Religions.., 185: “Soteriocentricism can not
be divorced from theocentrisism, which can not be divorced from Christocentricism of finally
from ecclesiocentricism”.

165



"Emoxomov "ABvdov Kvpirhov Karegéhov
©EoAor1A 3/2012

ueottng g owmolag, 1 tYrot amoxdhvym Tiig aydmng tol Ogol otovV %O-
ouo®.

‘O J. Hick duaxpiver nat” doynv tig Bonoxeieg tic aEoviriic amo tig Bon-
oxeteg g ueta-aEovirilc meeuddov”. Ot mpdteg AmOoROTOVOAV OTHV
“preservation of cosmic and social order”. Ot dgvtepeg €0e0av ®upimg “the
quest for salvation or liberation™. Avto dideL T duvarodTTa Vo Avevpedel oe
®GBe oL Ao Tig peyaheg BonoxeTeS W ooping omTELOAOYLXT dout) TOV OF %A~
Be Bononeia Exel eldnl) HoEPY. AUTO TO deDOUEVO EVOTTOLEL ROL OVTO GITO THV
TAEVQA TOV TIC BENORETES OTIV IOLX OIXOYEVELX RO TOVTOYQOVE AVAIELRVUEL TO
owterohoyro xoumoto wov O J. Hick mpofdiler: “...the sudden or gradual
change of the individual from an absorbing self-concern to a new centring in the
supposed unity-of-reality-and-value that is thought of as God, Brahman, the
Dharma, Sunyata or the Tao. Thus the generic concept of salvation / liberation,
which takes a different specific form in each of the great tradition, is that of the
transformation of human existence from self-centredness to Reality-
centredness””. TIpofAnOnxre OUmS —xai COOTA- 1) EVOTAON ROTA TOCOV Ol L0
(POQETIXES TWTNOLOAOYIXES AVILIMYPELS TV BONOREWDY UTOQOTV VO, voryBoTv
0TO %QLTHOLO QUTO™.

TO €av 1) BENOREVTIXY EUTTELQLA ROTAVOETTOL (MG OWTNELCL, OTWS ouuPaiveL
o010 Xoomaviopo, §j e dmolitpwon, mme ovppaiver oo Bouddioud, eivan yul
t0v J. Hick @duapopo™. L& augdotepes Tig meQUITMOEeLs, Ommws ol o0& GAheg

49. CARDINAL SCOLA ANGELO, Freedon, Truth and salvation, oto: SERETTI M., The
Uniqueness und the universality of Jesus Christ.., 4: “Jesus Christ is the one universal mediator
because he is the definitive priest who pours out of his spirit from the Cross, the maximal
revelation of the father’s love”.

50. Hick J., An Interpretation of Religion.., 29.

51. Hick J., An Interpretation of Religion.., 22.

52. Hick J., An Interpretation of Religion..., 26.

53. NETLAND H., Encountering Religious Pluralism. The Challenge to Christian Faith and
Mission, Downers Grove, Illinois 2001, 237: “Can the great Pauline theme of justification by faith
or the Hindu understanding of moksha (liberation) or the Zen notion of satori (enlightenment)
be reduced to the transition from self-centredness to Reality-centredness? Hick is adopting a
kind of lowest - common - denominator soteriology resulting in a strictly formal formula that
ignores central aspects of the soteriology of the various religions”.

54. ‘O PFULLER W., Zur Behebung einiger Schwierigkeiten der pluralistischen Religion-
stheologie, Miinchener Theologische Zeitschrift 49 (1998) 335-355, diapmvel 0td onuelo avto,
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AV Bonoxreldv, onuooto €xeL O ROLVOS TAQOVOROOTHS, ONA. 1) UETAOTQOPT)
100 avBpmmov “from self-centredness to Reality-centredness”. TTpiv v ava-
YN eog 10 “Real” 6 AvOQMITOE TOUQOUEVEL EYWREVTOLXOS CLYVOMVTOS TV G-
Buvi) ooy T OTITOL IOV ALAVOLYEL TO YDEO THS avBpommivng Eumelplog. Ava-
youevog 6 avBpmmog 016 “Real” duavolyetal 6° aitov wa veo alnduwviy ooy uoL-
TROTNTA, 1] OTTOLOL %Ol TOV AMACOEL”. AauPavel xmea uo wetooteogn “from
self-centredness to Reality-centredness”. Eivau vt 1] meguivoun godon tod J.
Hick, yuo v O6moto Opmg 6 J. Ratzinger émonuaiver 0tL ovoLootivd Ogv Agyel
Timoto ol elval xeviy eQLexouEvou™.

"Edd® yiveton dnopa uu poea oages 6t 6 J. Hick mapafewoet tic diagoeg
UETOEY TV BENOXELDV TEOOPAETOVTOS 0TV OUOYEVOTOLN0Y) TOUS RATW OTTO THV
AP0 EVOC OWTNELOAOYIXOT %QLTNELOV, YMWELS VO EVOLAPEQETOL OUTE RO YLOL KOL-
moa AELoLoYLxT) ®oTATaEn Tovg, 1dtaitepa YU ot TOV ueyahwv Opnoxedv. To
onuovtrd givan 8t dotehodv ovothuoro onmoiac”. To odmua Befaime xol
méh elvar, £0v POQET ROvelg #at adtd TOV TPOmo Vi netayglpiCeton Tic Oon-
OXETES, TQOXEWEVOU VO TIG Gvoydysr o€ €va xowod mogovouaot). ‘O J.
Fredericks toviCet ue €upaon tig ueta&d tdv Bonoreldv ayepUOmTES OLOPOQES,
2ATL TOV O€ VOULUOTIOLEL THV OUoyevomoinon tovs™, évi 6 W. Kasper émonuai-

BewEmVTag APNENUEVO TO TEQLEXOUEVO TG OWTNQLAGS, TTaEéXovTag (ogh. 354) Tig natevBuvinoLeg
YoouuES ol mEoodoplopod tov, “...inwieweit die religiosen Traditionen zur Linderung des
weltweiten okologisch-humanen Leidens beitragen oder positiv formuliert: inwieweit sie zur
6kologisch-humanen Wohlfahrt”.

55. Hick J., On Grading Religions, 0t6: A John Hick Reader (ed. P. Badham)..., 192.

56. Ztovg yapoxmoiouots tov J. Ratzinger “nicht sagend und leer” 6 Hick J., Eine Antwort
auf Kardinal Ratzinges Ausfithrungen..., 94, dmovid: “Nun weil aber jeder Leser von An
Interpretation of Religion, daf} ich mich mit den Ansdruck” “transformation on human existence
from self-centeredness to Reality-centerendess” ...auf eine radikal neue Orientrierung beziehe,
die auf die gottliche Wirklichkeit, wie sie uns in unserer Religion vermittelt wird, zentriert
ist...Doch meines Erachtens hat es dieser traditionelle christliche Absolitismus versdaumt, dem
offensichtlich mehr oder weniger gleichen Auftreten dieser heilshaften Umwandlung in den
anderen Traditionen Rechnung zu tragen”.

57. B\h. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 444: “...il n’est pas
possible d’estimer et de classer les grandes religions du monde, de facon réaliste et par ordre de
valeur, et en tant que totalités. Car chacune d’ entre elles présente des ¢lément interieurs si
divers, tant bons quai mauvais, qu’ il est impossible pour le jugement humain de peser et de
comparer leurs mérites en tant que systémes de salut”.

58. FRIEDERICKS J., Faiths among Faiths.., 149 €.
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veL 0L 10 TROPA U Tig M BeLog OEV UITOQET VOL TQOOTTEQVATAL TOOO EVROMAL KO
QA

T to J. Hick 1 petaotpopi) wov ovpfaiver otov avBowmo ue tic Opnoxreieg
Aertovpyel mg Bepeddeg Evomomtnd xoutnoeo. Mmoet fefaimg 1 #abe Oon-
oxelo vo B€AeL var TEOPAAEL YL TOV E0VTO TG WO AELWON ATOAMTOTTOS. AVTO
opmg yu 10 J. Hick d¢v €yer olite onuaoia ovte d&ia. ‘H alnbBewa wag Bonoxel-
0C ROLVETOL OLOPOQETLRAL RO TTOVTOL UE PAON TO OOTNELOLOYLRO %OLTNELOY. AVTO
8¢ 10 noumplo 8&v elvan Eévo moc Tic Bpononelec, dpol 1 UETaoTEOWI TOD
AvOEMOITOV EVUTTAQYEL OTLS BPNOXETES Hal ATOTEAEL OTOYO TOVS. ATO TV GAAN
mhevpa 0 J. Hick d¢ Bempel 01t Oheg ol Opnoxeieg mAnEotv xotd TO udAhov 1)
oV 10 0mMELOAoYLXO ®UTELo. “O00 TEPLOOOTERO ML Bonoxreia oupuPdhhel
RO ot TV ®atevBuvom, 1000 peyaliteon sivon 1) aEio mc. O peydheg Oon-
OXELES TAEYOVV TO YEVIRO TAAUOLO XQLTNELOV YO VO ¥QLO0TV (hhec Bononeieg
%0l 1OE0AOYLES G TTEOS TV AMOELXL TOUG.

‘H UmoEn aylov otig peyahles Bonoxreieg dmotehel amodelEn Tiig peto-
OTQOTIS OV UIT0EOTV VO TEOXALETOUV OTOV (VORMTO®”. ACQALGDS VITAQYOUY
OLOPOQETIXES LOQYPES AYlmV 0 nABe BENOXELD, UE ALOPOQETIRY TOLOTNTCL KO
YOQOXTNOM, AVANOYO UE TO BENOXEVTIRO KO TOMTLOTIRO TEQUBAANOV UECO OTO
Omoto avteg dapuoppmbnray. "Ev tovtoig 6 J. Hick foloxel avaueod toug xdm
10 ®owv0: “This is a transcendence of the ego point of view and its replacement
by devotion to or centred concentracion upon some manifestation of the Real,
response to which produces compassion / love towards other human beings or
towards of life””. Auto d&v dmotelel wo ToONTXRY ROTAOTOOY, OF CUVIOTA UL
Bemontxy ideoroyia. Eivar adn0wi) avBommid “expressed in agape... that ma-
kes this so immediately evident to us”*. Xwolg va vioOetel v 6poloyia T0T

59. WALTER CARDINAL KAsPER, The Uniqueness and Universality of Jesus Christ, oto: The
Uniqueness and the Universality of Jesus Christ in dialogue with the Religions, Ed. M Serretti,
Cambridge 2004, 11.

60. D’ Costa G., Pluralist Theology of Religions. Pluralistic or Non-Pluralistic?.., 124:
“Religious traditions like Cristianity are to be appraised then, non on the basis of their claims to
provide sure access to salvation, but on the evidence of their success or failure in fostering
individual an social transformation from self-centeredness to Reality-centeredness”.

61. Hick J., An Interpretation of Religion..., 300.

62. Hick J.-KNITTER P., The Myth of Christian Uniqueness..., 23.

63. Hick J., An Interpretation of Religion..., 301.

64. Hick J., An Interpretation of Religion..., 326.
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Schleiermacher “Abhingigkeitsgefiihl”, ovolaonxd nivetton o€ avahoyo That-
ol yapaxtmotlovrag to “self-centredness” wg xardotaon 100 TOAWOT ROl TO
“Reality centredness” mg ratdotaon 1ol “véov” Adau. Xonouwomotmvtas T
duvaury g Exgoaong “soul making”® Bewpel Ot O AvOEWTOC WITOQEET VAL Yi-
VETOL OMO %L TTEQLOOOTEQO €lrOVOL TOU Real, 0Ao ®ail meQLo00TEQO (AN BLVOTEQOG
20U YVNOL0TEQOS™.

Y10 €QWTUA YLOTL Ol BNOXRETES PWITOQEOTY VO CUVTELOTV OTH UETAOTQOMY) TOD
&vBpwmov, 1 dmdvinon 1ot J. Hick Swareivetan 8t givan cogic. Avtd ovupoi-
VEL, YlOTL 0 0UTES UITOQET ®avels va Poel “the universality of the golden rule”.
‘O xov0o0g ravovag Potoxetar otic Bonoxeles, mTaEoles Tig netal tovg dia-
POQES %Ol TLS OLOPOQETIXES UOQPES ALYLMV TTOV QTES UTOQOTY VO EmLdEIEoVY.
‘O %EVO0TE RAVOVOS SLOTUTTMVEL OTHY TTQOYLOTIXOTTCL UL OLXOUUEVLXT] B
‘H 70uet) elvan oinovpevirt], yiart mepiéyel “the basic value of generous kin-
dness, love, compassion”. ‘O yovo0Ug %OVOVAS VONUATOdOTETTOL, OTOV TO
“Real” otig Bpnoxeieg ®atovoeitor mg ayomm xai duxowoouvn. ‘H xatavonon
100 Real ¢ “divine love” 1 “divine justice” diapoQpmver xat £yyvdton wo
OlXOUNEVIXY] NOWY. ATO TV GAAY TAEVQEX TO YEYOVOS OUITO OYETIXOTOLET TIG
Bonoxetec, dpod avteg AveEaomTa Ao Tig HETAEV TOUg dLapopeg »at o fabd-
O OTOV OTTOTO TANOLALOVV Ta ®OLTN LKL THS OixoVuEVIXTIC NS, EmtteAoTy Oheg
v 81 cwtnolohoyi hertovpyio. Eivon mpogpavec &t mpofdhetan Eva iOuxd
2QLTNOLO YMOLS ROVEVQ BEENTIRO VITOPABQO %ol BeUEMO®, EVD 1) AOApELOL PLALS
tétolag AvBpmmvne cwmolohoyriic umelplag eivar T 1810 mpopawic, 0o
AOQEPELL. WLALS OTTOLAOONTTOTE AVOMTTIVNG Eumelplog”.

21l OXETROTOON TMV BENORELDY CUVTELET ROl 1] ROTAVONOY THS AELTOVQ-
ylog TV Gylov mov vrdyovy otig dudpopes Bonoxelec. ‘H Umopln aylov o¢
moMeg Bonoxeleg 8¢ Olvel 0 RATOLOL ATO QUTES TO draUwuUa VoL TEOPAAOVY

65. Hick J., Evil and the God of Love, Norfolk 1975, 372.

66. MENKE K. H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage..., 82.

67. Hick J., An Interpretation of Religion..., 330.

68. Bh. WALTER CARDINAL KASPER, The Uniqueness and Universality of Jesus Christ..., 11:
“We can...ask ourselves whether there can ever be an ethical criterion than does not necessarily
presuppose a theoretical one. Who is to say what is to be truly human? Might it not be that every
ethical and practical criterion necessarily calls upon a theoretical judgment in order to answer
this question?”.

69. PANNENBERG W., Religious pluralism and conflichting truth claims..., 104: “Human
experiences of salvation are as ambiguous as other human experiences”.
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aEilwon avwrepdTtag amévavt otig dhlec”. AUTo toyvet idwaitepa Yo to Xot-
OTLOVLOUO TTOV TTEOPAALEL Eviova wa Tétoa aEtwon’”. Mg tov 1000 oToO ol
Bonoxeleg oxetmomolotvron OUTAG: A@ol dyloL VTAQYOUV 0 OLUPOQETIRES
Oononeiec, adto onuaivel 8Tl ) ool %ol TO TEQLEXOUEVO TV OONOXELDV Elvail
%00’ Eotd AdLAPoPO. ATO TV A Thevpd OxOmOC THS Oonoxetag elval 1) pie-
taotpogr. Eivar 8¢ aduigopo péoa ot moud Bononelo Aaupaver ymoa 1) peta-
01O, £VD AOLAPOQES TAQAUEVOUV ETTONS Ol HeTaEL TV Bpnoreldy diapo-
oéc. "Erot 1} morotit) dLapopdt PeTald 16V OONOHELDY #ATOQYETTOL, APOD ELVOL
déoueg 100 TOMTLOTIROT TEQURAMOVTOS UECO OTO OTOTO AVOTTUOCOVTOL %O
€VaL VITEQTATO ROLTHOLO WAS “VOOUUEWNS” DITEQPATIXTIC TTOOYROTROTNTAS OE A€L-
TovEYEL. Ol ToOTOL OE [ TOVG OTOLOVE AUUPAVEL XMEX 1) UETAOTQOMI] ATTO TV
EYWAEVTOLXOTNTO. 0TI BE0REVTOUOTTO EV EVOLOPEQOUV”.,

Agv vmayel dugoria 6t ot oxéym 1ot J. Hick 1) Opnoxreia Aettovpyel wg
EQYAAELO YL TOV EEQVOQMMIOUO TOT AVOQMITOV, OMME AUTOS KOTAVOETTAL 0T
mhaiolo Tig AVONE UET TO ALopaTLopd. AVEEAQTNTO OUMS OITO QUTO 1) ATTaLiTh-
O Y10 TV GToAUTOTTOL TiS A BEL0g TToL 1) G0 Bonoxeia ioyvoileton 6t do-
Bétel mpoPardler Emrontina. ‘O J. Hick mpoomabel pue ) Bempla tov var deikel
& e térowa GElmon dmd mhevpdic Tic dmolaodfmote Oononelag eivar dPEoL-
un, £vd TEooTaBET v ViroPabutoeL, 0V Oyl v TapoBEmENOEL TENELWS TIG Ue-
TaEV TV Oonoxeldv avtitfeueveg BETELS TOV 1) ®AOE Wi ATO QUTES TEOPAMAEL
g alnBeic”. ‘O J. Macquarie 00 émonudvet, avrifeta, Ot wd tétola Bemenon

70. ‘O ScHMIDT-LEUKEL P., Religiose Vielfalt als theologisches Problem..., 37, dvritifeton
oty ioomédwon v Bonoxreldy xai diepwtdrtar: “Nach dem Wort Jesus erkennt man wahre und
falsche Propheten an ihren Friichte. Gilt dies nicht auch fiir Religionen?”.

71. Hick J., The Non-Absoluteness of Christianity, oto: Hick J.-KNITTER P., The Myth of
Christian Uniqueness.., 24: “What I am proposing...is that we are not in a position to assert a
great world faiths to bring about the kind of trasformation in human beings that we all desire”.

72. Tux 10 Adyo avto 6 WERBICK J., Heil durch Jesus Christus allein? Die “Pluralistische
Theologie” und ihr Pladoyer fiir einen Pluralismus der Heilswege, oto: BRUCK M. (Hsg.), Der
einzige Weg zum Heil? Die Herausforderung des Absolutheitianspruchs durch pluralistische
Religionstheologien, Freiburg 1993, 21, ebhoya diepwtdror: “...verhilt sich der vergleichende
‘pluralistische Theologe’ hier nicht doch eher wie ein mehr oder weniger kritischer Konsument,
der die verschiedenen Angebote daraufhin zu vergleichen vorgibt, ob sie ‘etwas bringen’, aber so
genau auch wieder nicht wissen will, was sie denn wirklich ‘bringen’ sollen und wie sie es
‘bringen’ kénnnen”.

73. ‘O O’ LEARY, La verité chrétienne a I’ 4ge du pluralisme religieux, Paris 1994, 46 ovpugpo-
vovrag ue 1o DiNoia xai dragpwvmvrog ue 1ov J. Hick émonpaiver: “DiNoia a raison de contester
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UeTaEL AAAmV 0VOOWS CUUPAALEL 0TIV EVOTITA ROl T OUVUTTALQET, ROTOAVEL TIG
1OLOUTEQES TOMTLOTIRES EXPOATELS, OMYET O EVOL AYOMVWTO ATOWOUO, OOLS
VO Grorhelel OTL UTOQET VO PEQEL RATOLAL EVOVVY YLdL TV EUPAVION TAQAEEVAYV
%ol CNUOYOVOV OEXTMV'™,

‘O J. Hick ioyvoiletan OTL TQOOEEQEL (O IXAVOTTOTLXRI] ATTAVTNON OTLS TT0L-
odAnec aElmoelg alnbeiag ot dtdaoralia Tdv Bonoxreldv, Tig 6moleg daxi-
vel o€ Ovo €tdn. “Yrdpyouv rat’ dpynv “conflicting historical truth-claims” éva-
ueoo. otic Opnoxreiec”. “Evo tétolo mapdderypa eivol ol Slapogetineg diynoeic
Yt 10 1EOowo 100 Inoot othv Koawvy AvaBinxn zat 10 Kopavio. Kamowa dmo
Tic Vo B moémer v elvaw AavBaouévn, Eve of xogudn Bpnoxeia SEv Doy EL
gva “unbased assessment of the historical evidence””. Tt 10 AOY0 00TO TO TEO-
PAnua dev pmopet avurelnevira vor Abet. ‘O J. Hick toyvpileton 010 onueio
a0To OTL WIToQel va Eemepdioel To TEoPAnua dyvomvrag 1o. 'Exeivo mov Exel on-
naoto eivon 1) cwmelohoyrd) onuooto i #é0e Bponoxetac. Ol ictopurec Sunyy-
oeic Y1 10 mEdonmmo ToD “INcod SEv lvar dmd TV oy Tl ONUAVTIAES Hal
YU a0TO TO MOYO UTOQET RAVELS VAL TIG TTOOUOEMQET.

AUTO Oumg ouviotd oL faotry) AvTigpaon HEco othy idwa T oxeym toU J.
Hick. "Ev@® »ot’ 4oV GToO%OTET 0TO VO ATOVELUEL TOV OPELNOUEVO TEPAOUO
%ol TV OpeLthopevy aEila otic BENORETES, TAUTOXEOVA 1) 1O TOV 1) OXEYN %Al T
Bempia Tov BETEL TO TEQLEYOUEVO RO TIV TOUTOTNTA TMV LOTOQIXMYV BONORELDV
070 TTEQLOMELO, XMELS VAL BELEL V&L AVTLANPOET OTL Ol AVTLOETIRES TOOTAOELS TV
dapopwv Bonoxeldv AroteAoly TEORANON OV OeileL VO OONYNOEL OTHV TTO-
octa emavapepatmong e ddaonaiiag Tiig nabe Bonorelag ue Gueon Avilue-
TOTLOY TG TEORANONG”. AUTO OV AITOUEVEL OTI) OREYN TOV YLOL THV RAOE (d
Bononeia &V elvar adtd moL T ®GBe Bpnoneia eivon oty moayuoTrdMTA. ‘O
J. A. DiNoia glotoyo mogateetl oto onueio owto: “Pluralists substitute reli-

un dogmatisme pluraliste qui refuse d” admettre aucun différend théologigue entre les religions.
Ces différends se laissent sentir puissamment, méme si ce ne sont jamais de simple contra-
dictions logiques”.

74. BL. MACQUARRIE J., Mediators between Human and Divine. From Moses to Muham-
mad, New York 1996, 149.

75. Hick J., An Interpretation of Religion..., 363.

76. HIcK J., An Interpretation of Religion..., 365.

77. PANNENBERG W., Religious Pluralism and conflichting truth claims, ot0: G. D’ Costa
(Ed.), Christian uniqueness reconsidered.., 103: “It is the encounter of conflicting truth claims
that challenges each religious tradition to reaffirm itself in facing those challenges”.
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giously indeterminate concepts like Reality or Mystery for otherwise distin-
ctively conceived religious concepts... Pluralists argue that the various foci of
worship and quest in the major, soteriologically oriented religious communities
represent a focus that finally transcends them all. In effect, this ‘interpretation’
of religious doctrines constitutes, logically speaking, an independent religious
proposal””.

"Extog amo 1a “conflicting historical truth-claims” vmayer aviiBeon o€
“trans-historical truth claims””. T v Tehevtaio xamyopia 6 J. Hick mpood-
veu §o mapadetypara: Tro godmua, v 6 xdouog eivar aimviog 1) dyL, ol Xot-
OTLOVOL TULOTEVOVV OTL O XOOUOS dMuovyNOnxre o 10 Bed, v ot Bovdioteg
Bewpodv 81t elvan aidviog. “Omota Spwe ®ol vét etvar 1) cwort) ddvinom, dmola
amavenon xoi &v diver N Emothun, O& ovuPdailer o€ Timota 6 AUTO TOV APoEdL
™ owTnElo-amerevBEQMON. ‘O XQLOTLAVIONOS GITOQQITTTEL TTEQULTEQW TH UETEV-
0a®WOM, ®amoLeg alheg Bpnoxetes opwg Oxt. ‘O J. Hick Bewoel 0t 1) mhovpa-
Motird) Drd0gom ivan inavi) viL UeeBel TéTotou gldovg dvtiBéoele, xwolg vt di-
0TaoeL VO TEORALEL TO puBro Vtofafoo xamolwy oo avtéc”. "Exeivo mou xel
onuaoio 8&v eivar O vér 0peDET ok Bpnoxeta natéyel Thv dAN0OeL0, OF TETOL-
ov €ldovg “UmeQ-10ToEES” ATTOPAVOELS, MO 1) OwTnELa-ATelevBEQMON OV
mpoopépet. Tuit Ty mhovpahiotnl DmdOeom 10 OepueM@ddec dEv elvan 1) “Omep-
totopuen” aElmon alnBeiag mov mpofdhher 1) xaBe Bonoxeia, AL TO YEYOVOS
ot ot 0dnyet oty owmole. ‘O J. Hick mapatnel: “...correct and incorrect
trans-historical beliefs, like correct and incorrect historical and scientific beliefs,
can form part of a religious totality that mediates the Real to human beings,
constituting an effective context within which the salvific process occurs™'.
"Eneidh) ol &hnBuveg Opononetec dvéyoviar otd “Real”, eivon dSuvatov v moaod-
OYOLV OTOV AVOQWITO TH CMOTNELOL LETT ATTO TO ALKO THS CWTNOLOAOYLXO U CVL-
Opo oL 1) ®aBepar dmoxtd ue ot v avaymyn. ‘H mhovpahotizy vmdbeon
®aBLoTd duvat) T LarELoN TOV AANODY BN orELDY ATTO Tig Ui) AAnOETS TOL dEV

78. DINo1A J. A., Pluralist Theology of Religions. Pluralistic or Non-Pluralistic?, oto:
Christian Uniqueness Reconsidered.., 128.

79. Hick J., An Interpretation of Religion.., S. 365.

80. BA. AEBISCHER-CRETTOL M., Vers un oecuménisme religieux.., 451: “En bref, I’ hu-
pothese pluraliste suggere que nombre de croyances transhistoriques, a présent invérifiables et
infalsifiables, pourraient avantageusement étre comprises comme de vrais ou faux mythes, plutot
que envisageées comme de vraies ou fausses affirmations factuelles”.

81. Hick J., An Interpretation of Religion.., 370.
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gival of 0éom vau dchoovv otdv dvBpwmo T cwmota. H mhovpohorin Hmdde-
0] CUVLOTAL TO REVTOLXO %O KVELOYO %OLTHELo 0Ty oxéyn Tob J. Hick o¢ oyéon
UE TV Amrotiunon tdv Bonoxel®Y ®al TV dAnBLvy Toug omwTELMIN AetTovyia.
Eivou dugropnmotpo, pepaimg, to £av umoel xaveic v dmordpet xol vix dmo-
OoVVOEOEL TI) ooTELOL ATtO TV A BeLaL yuoL ) Cwi, TOV #0ouo %ot 10 Ogo. ‘H ow-
mota 88V UToQET TP Vi Elvan 6 #amOC WS AAnBuviic oxEong ue Tov xdouo
Tiic dMhBelac. ‘O,udhmote dALO B T ROTOOTEOPLHO™.

3. ‘H peragpopxn Xoiotohoyio

‘H mhovpahotiny voBeon tod J. Hick mpoomabel va notadeiEer 6L ot Oon-
onglec Pl Ti ToLriAeC SLapopEc elvon HETAED TOUS OUYXELOLIES #al OUOLOYE-
VELG (G TTROG TO OTOYO TOUG, LXAVES VO OdNYNOOLY TOVS AVOQMOTOVE OTH CUUPL-
Moon. Agv Amooxomel ot duoveyia: wdg av-0onoxreiag, dhla 0To VO ®aToL-
dei&et OtL M #Be Oonoxeio ATOTELET UECO TTOV RUOLOTA EPLXTI TIV TQOOEYYLON
100 Real®. Aeitovpyel ig 10 ®ahitego xLmELo ®pivovrog OAleg Tic Bonoxev-
TxeS dOENOLES KOl ATUTOVTAS T ALOEBMON RATOLMVY GO CUTES CUUPOVA UE
Tic Sunéc me dyéc. Eivan evvomro &m f Eounveta tiic Bifhov xai i) ©coloyia
d&v uopodv viu avtrtiBevran otig dpyéc ™. Troyog 1od J. Hick ivan v nota-
dei&et TOV oAaAO TEOTO ue TOV OToto Eupavitetol 10 Real otig Opnoxeies ué-
00l 0¢ OLOLPOQETLRAL YQOVIXA, TOTLXOL KO TOMTLOTIXO TThalowa. T lepdt xelpeva
@V OENORELDY OPEILOVV UEV VAL ROTAIELRVIOVY TH] PAVEQMON TH|S VITEQPATIXTIS
TQAYUOTROTNTOS O OUTA, UL OUYRQLOT OUMS UETAED TOUS ROl Ol EVOEYOUEVES
AVTLOEOELS OEV WITOQOTV VA& ®KAOVIOOUY TOUS OROTOVS THiS TAOVQAMOTIXIG VITO-
Beonc. Kot ovvémeia 1) Xolotavikl ©goloyio 1ol 1ooPAalAeL Th) Hovadinot)-
TOL RO TNV OLXOVUEVIXOTITO TOD BeavBpmmov XoLotol dev WToQet va yivel de-
2T a0 ¢ “a human creation” dnuiovpynOeion peoa otig ueTaPpAntes oye-
TES AVOQMILVES 10TOQIRES OVVOTKES, EV@ O 10L0¢ O ‘Incoic dgv VmooThoLEe
moté 81 frav Oedc: “Jesus the eschatological prophet was transformed within

82. NEWBIGIN L., Religion for the Marketplace.., 143: “...salvation can only be the fruit of a
right relation to that real world.. To separate the quest for salvation from the business of
understanding what is the truth about the cosmos would seem to be a recipe for disaster”.

83. BA. MENKE K. - H,, Die Einzigkeit Jesu Christi in Horizont der Sinnfrage.., 79.

84. Hick J., The Metaphor of God Incarnate. Christology in a pluralistic Age, Louisville
1993, 6.
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Christian thought into God the Son come down from heaven to live a human
life and save us by his atoning death”. ‘H 8éon avt 6¢ cuviotd o0 UL
0VOLAOTIAY AALOIWON TOV TOWTOYOLOTLAVIXMY YOLOTOAOYIXDY AVTILANPEWY, OE-
dopévou uahota Ot ol oVYYaEEis TV PLPiwv Tig Kouviic AvaBnnng xotébe-
OOV T OLr1) TOVG EUTTELQLOL ALVEEGLQTNTAL GLTTO TV TTEQUUTEQM LOTOQLXY TTOQELCL TOU
XoLoToviopov™.

‘H mhovpahortiny vmobeon Emonuaiver 0t 10 “Real” éxdnhwveton otov *0-
OUO %ato dlapoeTrovs TEomovs. Ko Bpnoxevtixy mapddoon 0&v wropet
VoL LoYVELOBET OTL OLOBETEL TV EUTTELQLOL TOV RATOL TOOTO OAOXANQMUEVO XLl TE-
Aewwtro. Kot ovvémelo nopua Bonoxrevtiry €umelpiar vt xouo Tpagn Tig
OmoL0.odNTOTE BPNOXELNG OEV WTOQRET VO LOYVEL G TEMXKY ArordAvym, Oleg O¢
Ol UEYOL TMEA ATOROAPELS OPEIAOVY VO EQUNVEVOOTY EX VEOU OUUPMOVOL UE TIC
npoimofEoelg Tiig mhovpahotiriic VmtoBeonc. Lyohalovrag 6 J. Hick 10 ywolo
ITpdE. 4, 12 nai 1o 00yua Extra ecclesiam nulla salus émonuaiver: “Clearly such
a dogma is incompatible with the observation that the salvific transformation of
human existence is going on, and so far as we cann tell going on to a more or
less equal extent, within all the great traditions. In so far, then, as we accept that
salvation is not confined to Christianity we must reject the old exclusivist
dogma™’. ‘H Ocoloyia dOeiier vix elvar dvouxti) 0 véeg Eoumvelec xal ot émas-
VaTTEOOdLOQLOUO TV BEoEMV TS, dedouévou Ot 10 “Real” vdtm amo duapoe-
TLRES OLVOTUES ROTAOEIRVUEL EVOL DLAPOQETIRO TTEOOMTO. AVBeVTLO OLaBETEL PO-
vo 10 Real 200’ €avto, évd ot Toageg xai o d0yuato amoteholv ainduva )
E0QUMIEVOL TYV1] TOU TTOU RATOYQAPOVTOL AITO TIV TEQLOQLOUEVMV JUVATOTNTOV
avBpmmvy éumelpic. TIoALES QopEg Oumg —oVUPOVE UE TiS AQYES THS TAOVQa-
Motiriic Dmd0eonc— eivou dvoryraia 1) é% véou Eounveia i) 1) xotdoynon Tdv ma-
adootor®dv doyudtmv %ot Tdv Tpagdv. Auto loyvel fefalmg xal yuo ) xoL-
otovix) Bipho g mpog tv omolo Opwe dramtiotottan yu” avtov “failure to read

85. Hick J., The Metaphor of God Incarnate.., 5.

86. HELLWIG M., Christology in the wider Ecumenism, ot0: D’ Costa G., Christian uni-
queness reconsidered.., 115-116: “Therefore, the claim for Jesus as universal savior is as
meanigful when made by writers of the New Testament who did not see the actual expansion of
the way of Christ among the nations, at it is when made by medieval writers for whom the known
world was more or less coextensive with ‘Christendom’, or as it is when made by contemporary
Christians in full knowledge that on a worldwide basis Islam is growing faster in numbers than
Christianity while Buddhism is also strong and on the increase”.

87. The Metaphor of God Incarnate.., 147.
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the New Testament carefully, relative to Jesus constituting a New revelation™.

Y10 UETQO TTOV TO TEQLEXOUEVO TNG OEV AVTATOXQLVETOL TAEOV OTI| VEQ BN OXEV-
TLeh Urtee€n ov domaleton Tig aQyES THS mAovpaloTixiic vdBeong rat dxo-
MOVOET Tig OUYYQOVES EMOTNUOVIXES YVMOELS, OEV UTOQEET VO dtaBéTer avBevTL-
ROTNTOL KOl OQEIAEL VO EQUNVEVOET €% VEOU. ME %QLUTHELO THV TAOVEOMOTIXY
0oBeon dramotmveTon TOMES POEES Wat dootaoy avaueoo ot Biflo xai
TV TEAYLOTIROTHTA. AUTO %a0L0Td dvaryxaio Thv €x véou éounveia ™mg. H
TAOVQOMOTIRY VTOBEON %Ol Ol GEYES TN Talovv Eva onuoavtvd QOAO, Yot
WTTOQET VO WrQUVEL 1} Vo EEaleiel TV aurootaon avaueoa oty Bifro xat v
QALY UOTIROTTAL, Gvaueoa ot Bifho nat v dAnOewa. Me aiteg Tig yevireg Oe-
woENoeLs xai mpotimobéoels mpootpyeton 6 J. Hick 010 var éxtyunoet tig yoLoto-
hoyweg Bewpnoeis tiig Biphov zat tiig 0Mng xolotavikiic @eohoyiog ue oromo
va Tig drorafdpet dmod 6,11 glvan dvaln0ic ot avtéc. ‘H mapadootoxy Xoioto-
Moylor OEIAEL VO RQLOET UE TOL ROLTNOLEL KO TS QYES THS TAOVQAALOTIXT VITO-
Beone. ‘H nardAntn B eivon 1) Téhewo dvatpom) xol dLooTeogl TS XoLoTLa:-
vixiic ddaoralac”. “Onwe duwe Emonuaiver 6 G. Miiller, v dev umopotue
vaL dmodeiEovpe ol vou dexBoiipe &t e Opnoxeio eivar #oyo Oeod, romwdtt TOA
neQLo00TEQO 1) VdOe0m BTl Sheg of Oononeles Elvan PavéQmOn #ai AmoxdAvyn
Oe0b eivan adBaipem™. ‘O A. Denaux 04 émonuéver 8t 6 Xolotoviouog 8¢
omoileton o¢ pvbovg, ahla otV lotopxy) Eurtelpia 100 Aaod Tod Oeot’.
"Exetvo mov éviiagépel ™) Ogohoyund) oxéym tod J. Hick elvar 10 vi xoto-
oThoEL ™) xoLotohoywrl) ddaoxraiio “more religiously realistic”, dedouévov ot
N xowotLovixl) addoon —0mms Pefalms xol dhleg BoNoxeVTIRES TAQUIOTELS
“has also been burdened by immense historical evils which have counteracted

88. CARRUTHERS G. H., The uniqueness of Jesus Christ in the theocentric Model of the
Christian Theology of World Religions. An elaboration and evaluation of the position of John
Hick, Roma 1988, 211.

89. BL. KARDENAL RATZINGER J., Zur Lage von Glaube und Theologie heute.., 31: “Es ist
klar, daf} damit Kirche, Dogma, Sakramente gleichfalls ihre Unbedingtheit verlieren miissen”.

90. MULLER G. L., The epistemological Basis of a Theology of Religions, 0td: SERETTI M.,
The Uniqueness and universality of Jesus Christi.., 35: “Given that we cannot empirically
demonstrate that any one religion is the Work of God...the claim that all religions are a
manifestation or revelation of God...amount to an arbitrary, unverifiable hypothesis”.

91. DENAUX A., The monotheistic background of New Testament Christology. Critical
reflections of Pluralist Theologies of Religions, 0t6 MERRIGAN T. - HAERS J., The myriad Christ.
Plurality and the quest for unity in contemporary Christology, Leuven 2000, 157.
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the good that they have done””. Awepwrtdrtan, £ 1) mapadootoxy Xolotoloyia

UTTOQET VO Y00 TNOICETOL MOC QEAMOTIXY. ALEQWTATOL, EQLV OTI) CUYYQOVN ETTOXN
TOU ONUWLOVQYET ULt OLOLPOQETLXT] ELROVAL VLA TOV ROOUO XKLL TOL TTQAYLOLTOL TOT RO-
OMOV, WITOQET Anoua ®Ammolog vo. domaleton Tig maadootaxes BEoelg Tig Xot-
otohoylog. Alempdtal, £ adtEc ol OewENOELS UTOEOTV VL Elval oupfotec ue
TG B0ENOREVTHO-TTAOVQUMOTIRES, ALOTQOVOWLKES 1] PUOLXES OVYYQOVES YVOOELG.
Agootda, v etvon ixavi) ol £y cupBddrer oTv xomovonon tig Thovoaht-
OTIXA|G BENOXEVTIXAC TEAYUATLROTNTOS TEOOPEQOVTOS YU CUTH] WL XOVOTTOL-
WY EQunveto”.

T to J. Hick 1) mapadooiaxy Xowotohoyia &V Pimroel vo dmoeL inavorol-
NTXES AITAVTNOELS OTO TOQATavm Epmtuara. H mopadootoxy aviiinyn mou
.y déyeton TV €voarmon ToU Adyou wg aotry T B€om O&v WToel Vo ov-
VOLQUOVLOTET [E TH OUYYQOVI) TQOYUOTIXOTITO X0l OUTO OV ONUEQX LOYVEL (G
aUTovONTo. "AAMwoTe O TOTOg TOU % 1) ToU %0 aimva O¢ B votaorevale Tote
TIg XOLOTOAOYWES dtoTummoelg Tol O xai tod & alova™. ‘H yonon 1dv dpwv
viog 10T B0 1) Ogd¢ OTOV 1oVdAINO %Ol TOV EAMVOQWUAIXO ROOUO HTOY TEAEL-
WG EMOOTIXY KOl EVEETOL OTO TTEQLEYOUEVO, (DOTE VO W) WTOQET VO ouvar el €8
avriic | Bedmra 100 Tnood”. T 10 Mdyo adtd T Oeweel O ordvdaro, eival

92. Hick J., The Metaphor of God Incarnate..., 88.

93. ‘O KuscHEL K. J., Christologie und Pluralistiche Religionstheologie. Die Herausfor-
derung John Hicks und eine theologische Antwort, ot6: G. Risse/H. Sonnemans/B. The$ (Hsg),
Wege der Theologie. An der Schwelle zum dritten Jahrtausend, Paderborn 1996, 485: "Emon-
uaiver Tig yvwotohoyiréc-phooopires mpoumobéoels Tiig oxéymg tod J. Hick: “Nicht die Chri-
stologie des Neues Testaments oder der kirchlichen Tradition ist fiir ihn Ausgangspunkt des
Denkens, sondern der ...erkenntnistheoretisch-philosophische Rahmen. Unter dieser Rahmen
wird durch die vorgegebene biblische oder kirchliche Christologie nicht in Frage gestellt,
vielmehr wird die traditionelle Christologie aufgefordert, aus diesen Rahmenbedingungen
Konsequenzen zu ziehen”.

94. ‘H AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 429 avalvovtog T
oxéym 100 J. Hick, émonuaiver oxenrd: “La recherche exégétique du Nouveau Testament, avec
un consensus subtantiel, ¢tait arrivée a la conclusion qu’ aucun juif du 1* siécle n’ aurait pu saisir
le sons des formulations christologiques énoncées par I’ Eglise dans I’ univers hellénistique des
IVe et Ve siecles”.

95. BL. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 454: “Chez les Juifs,
et en particulier pour contemporains de Jésus, le titre ‘fils de Dieu’ était familier et pouvait
signifier aussi bien le Messie que toute la nation d’ Israél. Les manuscrits de la mer Morte, qui
évoquent a plusieurs reprises un étre qui sera apelé ‘le fils de Diew’, illustrent ce point de facon
convaincante. Pour ce qui est des mondes grecs (ou le terme désignait tout homme saint et ins-
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d¢ avth 1) ddaorahia €mi Tiig Omolag otpileton 1 aElwon Tiig ardlutyg Vie-
00¥f1S ToU XQLoTlaviouo, TEdyuo Tov OONYEL OTHV TEQLPEOVION TMV AWV
Bonoxew@v 1) oty amopowyn tovg: “This scandal, which vitiates what would
otherwise be important religious values of the idea of Jesus as God incarnate,
challenges us to enlarge our field of vision””. Katd ovvémelo 6¢ B0 mpémet va
exhoupaver xaveig ™ ddaoxahio Tiig Evodprmong xoto yoauuc. "Eav aito
eival 0000, Tote aTonoTo TiOETOW TO 0TI, TMS OO TEETEL ROVELS Vi THV
exhoupavet, 0edouEVOL OTL ATOTELET EVOL ONUOVTLRO ROUUATL THG XOLOTOAOYIOG.
O mpémel Ao TO B0 dOYNA THE EVOAQRMONG VO TOPEVTOTLE TOOC TOV LOTO-
o0 "Inoot”. Tlagatnentnxre, Oums, ®ai 600 6t T0 TEOTW o 10T "Incot Xot-
otol 8¢ B mpémeL v BemEETTOL HOVO QITO TH oxomLd THS GvBpmivng Cmijs,
AL VO BemQETToL HECO O0TO TAUOLO THC TOOPNTIXT|S-UETOLOVIXTS TTOEAdOONS
100 "Toganh, durapaityto oTtoryElo Yo Thv drrodoyn xai opohoyia Tig Oedtnac®
10v. ‘O mpoimbpywv Adyoc Tiic Twdverac mapddoone eivar 6 évavBommhoag
Xowotoc”. ‘H mhovpahotixi Oeoloyiar omiletan 1 WO o0& €va pbo mov
AYVOET 1) AMAOLMVEL TIC XOLOTOAOYIRES AVTIAMPELS THS TOWTOYQLOTIAVIXTS KOLVO-
mrog'™.

Adrovonro. 6 J. Hick, 6 6motog rav yototiavdg #ai 1ot Tovhdyiotov 6 181og
BewEoToE TOV EQUTO TOV, OV ATTOOROTET OTO VO XATEQAUPLOEL KO VO ATTOQQIPEL
gvreh®e ™) Xototohoyia. "Exeivo 0t 6moio dmoonomel eivon otd Vit Ex0EoeL i
Xototohoyia wod O eivar yu’ adtov wd more religiously realistic. "Eav Suamg Oe-
WOET KAVELS TV EVOAER®ON TOU AOYOU ME Ui peahotiri) BEon, TOTE meQuTimTel
avtopato og o Yy “Inoovioyia kot 6 XLotog O&v AmoTelel TO omTioa OAOV
100 dvBpomvou yévoue. ‘O “Inoodg yuix tov J. Hick 8&v eivou timote dhho mopi

piré) et romain (ou les titres ‘divin’, “fils de Dieu’ ou méme ‘Dieu’ étaient interchangeables, et s’
appliquaient aux heros aussi bien —a partir d’ Auguste- qu’ aux empereurs), il parait évident que
son emploi était vaste et flexible”.

96. Hick J., The Metaphor of God Incarnate.., 159.

97. B\h. CARRUTHERS G. H., The uniqueness of Jesus Christ.., 125.

98. AUGUSTIN G., Gott eint-trennt Christus? Die Einmaligkeit und die Universalitit Jesu
Christi als Grundlage einer christlichen Theologie der Religionen, Paderborn 1992, 321.

99. GRILLMEIER A., Jesus Christus im Glauben der Kirche, I. Von der apostolischen Zeit bis
zum Konzil von Chalcedon (451), Freiburg 1979, 72 éx.

100. AUGUSTIN G., Gott eint-trennt Christus?.., 322: “Es ist der Mythos einer pluralistischen
Theologie der Religionen, daf3 sie den urspriinglichen Bedeutungszusammenhang und die
Entstehungsgeschichte der Christologie aufer acht 1at”.
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Evag AvOpmIOg oV EEQQETLRA KO TULQAUOELYUOTLXAL AVTATTOXQLONKE TQOS TNV
vrepPorindy moorypatindmra. ‘O Xototog d&v firay Oede. Tid vir 10 natadeiter
8¢ avrto 0 J. Hick mpoogevyer ot ouvomtind Evayyéhio. Oewoet 8¢ OtL Exel
UITOQET VOL ALVEVQEL KAVELS TOALA XWELAL, Lt TMV OTTOLMV ROTAdERVIETOL OTL O
t0tog 6 "Inoodg d&v raTOVooDOE TOV E0VTO TOV 0UTE 1S Y10 ToU B0l 0UTe Mg
oW ToT ROOUOV, 0TS AMAmOTE 0UTO, *aTEdEIEE —UmoTiBeTaL— 1) PLAeheDe-
on Oeohoyia” &mo OV 19. aimva EvOlopeQouevn oty EQEVVA g 0TO Vi Ol
HoEQMOeL TV elrova 1ol ‘Incod ue dgetola “an historical point of view”.
Kotd ovvémelo ) mapadootoxd) Xolotohoyia eivon dmopountéa, 1000 yatt 8¢
draBéTeL EQelopaTa OTLS TNYES, 000 %Ol YLOTL Ol BETELS THE AVTLOTQUTEVOVTOL THV
avtoratavonon tot ‘Inocot™.

"Ev@ howtov 6 J. Hick d¢v umopel va dexBel v mopadooiant) Osoloyio pe
Tig duxég ™S BE0ELS, GO TV AAAY Oumwg TAevEd O&V EMBUNET VO THV EyrOTahel-
PeL TELELMS, ATTOUEVEL O AUTOV UOVO EVaS dEOWOS, TO EowTnua dMA. Yo TV
VIaEELOXY TS Onuacio Yo TV avBpwmo Tiig ovyyoovng moyilc. "Exelvo mov
¢vilapépeL onueoa SEv etvan T weolimapsn 1 un tod Adyov, dAhd 1) 1da ) Com
100 "Inood zal 1 onpooto g yuo 10 ovyyeovo avBpmmo. T'a to J. Hick 1 Toon
100 "Inood eivar Eva EEQLEETIHGO TARAdEYIA TTOV ROTOSEWVOEL, T! TOQET Vi OY)-
uaiver 1 Tapovoia Tig VmepPfatirdomrag oty Loy tod avipmmov kol M O
AvOOWTOG WTOEET VO ATTOVTNOEL 0” vt Me T0 mapdderypa tot “Inood dev wro-
€1 novo ravelg va det 10 “God’s involvement in human life”, dhld 10 yeyovog
0t 6 Oeodc “in a particular and specially powerful und effective way” dnuiovp-
vel wa Wwaitepn oyéon pe 1ov avBpowmo. ‘H Tom 1ot "Inood €xer avaupipola
OlXOVUEVIXO XOQOXTHO'®, dLOTL TROOPEQEL OTOV AVORMITO TO VOO Tiig VmteQ-

101. Hick J., The Metaphor of God Incarnate.., 18: “My own picture falls within the tradition
of liberal interpretation established by Strauss, Harnack and others”.

102. Eivau Beaing évivmmoiand St wopd ) BEom ot 6 tméppuoog TV amdypemy 100 J.
Hick 070 yeouovixo x®eo SCHMIDT-LEUKEL P., Was will die pluralistische Religionstheologie..,
325, Bempet Ot 1) mhovpahotiny Beoloyia OEV GpveTTaL T owTELmdN TaEuPaon tod ‘Incod,
Ommg Pefaime adt BemEel vai rotavoel T owtmeio: “Nochmals ist zunéchst festzuhalten, daf3
die pluralistische Religionstheologie keinerlei Leugnung der Heilsmittlerschaft Jesu impliziert”.

103. Hick J., The Metaphor of God Incarnate... 9: “A Christian theology can be incarna-
tional in the sense of declaring not only that God is always involved in human life, but also that
in the life of Jesus God was involved in a particular and spesially powerful and effective way. In
other words, Jesus was not just an ordinary man, but one whose relationship to God has a
universal significance”.
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pateomrog. “Onwe monuaiver 6 P. Schmidt-Leukel 1) mhovpaiiotixi ©@goho-
yio dev apveiton T comewwdn peotteia tot ITnood™™. ‘O tdlog ouwg 6 Incoic
0¢ noLdt TeRLTTmon O&v umoel vo BemwenBel M N povadiki 600 TEOS AUTHV.
Atmtha 0tov "Inoot vmdpyouv yua tov J. Hick mohhot dlhor dpopor xai ohheg
GaMheg nopeeg €€ Toovu traveg vo 00N yNnoouy othy vrepfatwdtnTa. AVTeES ol
nop@Ec etvar 1O 1810 EEaupeTinéc ol dmrelodv Ty e Aettovpyia ue tov In-
000.

Me adrdr 1o dedopéva eivar ovvemee yui tov J. Hick 8t 8¢v dmoxahel tov 'I-
00D (¢ Xototod. Eivar onuovird yu' adtov v waravonoet zovelg 6t &yt 6 181og
0 "Inootc, ahha 6t 1) Con 10T 'Inood Exer oirovuevint) onpaoio, 6rmg dxopdg
70 1010 ovppaivel rot pe T dhha TEOCWITO TOL TEORAMOVV (hhes Bponoxeies'™.
‘0 "Inoodg dtv eivan (g TEACWMO 6 CWTEUS THV AvOROTWY, EXETVO & OV ExEL
onuaoia givar 6 ovyyeovoc dvBpwmog v Poel ot Lo Tov Eva vonua wov O
EyeL yU autov onuepo Gl e oyéon ue tov Inood duaxpiver dvapeon ot
“totus Deus” »ai 010 “totum dei”: “We want to say of Jesus that he was totus
deus, the “wholly God”, in the sense that his agape was genuienely the Agape
of God at work on earth, but not that he was totum dei, the “whole of God”, in
the sense that the divine Agape was expressed without remainder in each or
even in the sum of his actions™".

‘O 1d10g 6 J. Hick 0¢ dtotalel vo OUOAOYNOEL OTL ELOTYETTOL (L UETOLPOQLRY
XQLO0TOAOYLOL IE OTOYO VO dDOEL OTO OVYYQEOVO AVOQMITO EVOL VEO VONUKL TH|G TT0L-
oadootaxrilc Xolotohoyiag. X’ avto 10 mhaioto 1 ddaoralia tig Belag vav-
BommoNg OEV UTOQEET OUTE RATA YOUUUD, OUTE (G UETAPUOLXY) GANOELDL VO KOl
tovonBet. “Metapopd” 8¢ onuaiver ywo tov J. Hick timotar GMAo maQd puo
dMhoryn) voquorog™. Tl vix yiver adto eivon onuovtnd v Staxoivel xovelg pé T

104. ScHMIDT-LEUKEL P., Was will die pluralistische Religionstheologie, Miincher
Theologische Zeitschrift 49/4 (1998) 325.

105. MENKE K.-H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage.., 89: “Nach Hick
ist das Gemeinsame zwischen Konfuzius, Gautama, Mahavira, Jeremias, Jesaja Sokrates, Plato,
Jesus und Mohammed, daf sie auf Gott oder das Gottliche als das ganz Andere verweisen und
mit dieser Unterscheidung des ‘Realen an sich’ eine Integration aller Lebensbereiche im Sinne
der beschriebenen” “transformation from self-centredness to Reality-centredness” verbinden”.

106. Hick J., God and the Universe of Faiths.., 159.

107. Hick J., God has many names..., 19: “...the alternative possibility suggests itself that the
idea of divine incarnation is to be understood metaphorically rather that literally, as an essen-
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oxomo 1) Biphog mopabEtel Tig (OLOTOMOYIRES TG TEOTAOELS KOl O€ TTOLO L0TO-
WO TEQLPAANOVY Ol oVYYEAPETS Tiig Bifhou diatummvouy ToQOUoLES TEOTAOELS.
"Ogelhel ravelg va xatavonoel ™ Biflo péoa amo 10 YAmoouro PETamoQLro TS
Ty vidL ToU AopPAVEL XMEO UECO, OF EVOL OUYREXQUUEVO LOTOQLXO TTEQLBAANOV.
Awapopetind dgv B0 umopotoe VoL dideL AVELS TO EVOAMAXTIXG %Ol TTOAMATAO
™G VoMU, TTOU POVO QO £xEL oNuaoia yuo To ouyypovo dvBpwro. ‘H Xoioto-
Aoyia Tiig Evoaormong, £T0L OTWS XOTAYQAPETOL OTIS OIXOUUEVIXES TUVOIOUG
g Nirawag (325) »at tiig Xolxundovag, dev umopel mhéov va yiveton dexti,
AOT TOREQUNVEVEL RO AAMLOLWVEL TO UETAPOQLXO, TONTLIRO, CUUPBOAXKO %Ol (-
Boloyno GEyro Aoyo mept Inood ig vio Tot Oeot'™. ‘H avtidnym tijc Evodo-
RWONG OV UTOQET VO EXANPOET XATO YOAUUOL, AL OPEILEL VO UTTOQETEL ROVELS
v dudel 0° oty OtL mEoxrerton Y “einen im wesentlichen poetischen
Ausdruck der Verehrung des Christen fir seinen Hern”'”. “Otav 1) évociorwon
ATOTELET EnEOON Tii TLUFS TOT MoTOD TTEOS TOV “INnood, 1) Omola éxdnlovetot
UE OUOQPES EVIVTTMOLOLES UETAPOQES, HOTOVOET RAVELS OTL OEV TQOXELTOL YL
wLdL xatol AEEN dvapodl 0 Eva AAnBLvo YeYovog, alha Ot Exel novo DapELax)
onuaoio yur Tov #é0e yolotiavd. Kordr ovvémeia eivow AaBoc v éxhaupavel
ROVELS TNV EVOAQRWON MG AANBLVO YEYOVOS, Omtwg aiTod €yLve OTHV TToQEelo T
xo0voy amo T Ogohoyia. ‘H iotopla tiic Ogohoyiog ratadervier Ot 1) €€
AOYNS VITAQYOVO0. UETOPOQLXT] CLVTIAYM TS £VOAXMONS AAOLWON®E ROl KOL-
tovonOnre AavBaouéva'’, ue dmotéheopa va yiver “less religiously realistic”".
Eivau mpogaveg 6t 6 J. Hick oxdmpa mapadewpel 8t 1) Bedmro 1o Xolotod
ATOTELET TV ALY OULOTOTY TTETOLON O Tiig mapadoong tiig "ExxAnotag ol tig ma-

teQuilc Ogoloyiac'™. Ayvoet 10 ot Toavvny Evayyého, yools Pepaimng pe

tially poetic expression of Christian’s devotion to his Lord. As such, it should not be treated as a
metaphysical truth from which we can draw further conclusions, such as that God’ s saving
activity is confined to the single thread of human history documented in the Christian Bible”.

108. BA. KrAUS G., Jesus Christus-Der Heilsmittler, Frankfurt 2005, 470-471.

109. Hick J., God und seine vielen Namen, Frankfurt 2001, 21.

110. ITppA. GiLLis CH., Pluralism: A New Paradigm for Theology, Louvain 1993 (Louvain
theological and pastoral monographs 12), 91: “The language of the early councils has historically
conditioned. Knowledge of the metaphysical nature of Christ, the basis for the claims for an
ontological christology, must be balanced by the realization that all language which attempts to
describe the nature is historically conditioned and for this reason is not universal”.

111. Hick J., The Metaphor of God Incarnate.., 104.

112. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ..., 16.
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™V avaywyn tov otd cuvorrtnd Edayyéha var yivetan melotivog otig 0€0elg
ToV'".

Tromog 100 J. Hick eivan v dmevBuvOel otd ovyypovo dvBpmmo #ai péoa
OTIG 'VEEC CUVOTIXES YVAONS RO RATAVONONG VO TQOTELVEL (it XQLOTOAOY IO 71OV
UTOQET VO YiveL durodexnth emonuaivovrag: “...the churches have gradually had
to change their theology and their use of the Bible in accordance with the new
knowledge. Homo sapiens has thus far been succesful because the human mind
adjusts itself to reality, even if often only slowly and relactanly”". ‘O "Incotg
gvodprwoe rata Tov J. Hick v dydmn 100 Oeod'™ moaypotomoimviag ®ol
VTOXOVOVTOG 0TO BEANUA TOV. AVTO ATOTEAET TO 1OAVIZO YLl ®AOE AVOQMITIVY
Cwm, TO Avorypa xol TV aAnduvi) avtostoxLon oto BEAUa xal TV &y Tod
Oe0l. Mdvo mob 1] Evodormon Tiig dydmmg Tot ol ard Tov Incod ivou wd
“finite reflection” dmévavtt oty drreLOELOTH Gy ToU Ogod. AUTO meQaLTE-
oW ONuaLver OTL 1) Ay 100 B0l eV EVOOQUMVETUL ATOXAELOTIXA (TTO TOV
‘Inoo?: “The idea of divine incarnation in Jesus is thus one way but not the only
way, of picturing God’s inhistorization”". T 6o0vg ¢V motevovy 0td XQLoT0,
0 XQ10Ttog &V WITOQET VO EXEL ONUOOLaL YLO T owTneta Toug'.

TiOetan AOQPAADS TO EQDTNUCL, TL TEMKO ATOUEVEL ATTO TO XQLOTLOVIOUO, EQLV
yivouv dexteg ot amoyerg tov J. Hick wov oty yolotoloywry) Toug Bemopnon Ema-
vahoupavovy tig Eemepaouéves B¢oelg Tod F. Chr. Bauer xat toU D. Fr. Straul3
4o 10 19° aldva' ™. Elval yaooxmototxd adtd ol elpmvind émonuaiver 6 K.
J. Kuschel, 8t dnh. 1) mhovpahiotiny Oemonon 1ot J. Hick 8 frav adiénpevom,
gav 0gv umijoye ) Biphoc™. Atepmtdron ravelg, £0v TeMxa el vonua VoL VITa-

113. NasH R. H., Is Jesus the Only Savior? Grand Rapidis - Michigan 1994, 84: “..a
supernatural Christology is clearly present in the Synoptic Gospels. Even if Hick could get rid of
the fourth gospel, his problems would remain”.

114. Hick J., The Metaphor of God Incarnate..., 160.

115. Hick J., The Metaphor of God Incarnate..., 105.

116. Hick J., The Metaphor of God Incarnate..., 153.

117. GiLLis CH., Pluralism: A new Paradigm for Theology..., 98.

118. BL. MENKE K. - H., Die Einzigkeit Jesu Christi im Horizont der Sinnfrage.., 84: “In dem
Sammelband mit dem bezeichneten Titel ‘The Myth of God Incarnate’ entwirft Hick die Umris-
se einer Christologie, die sich nur marginal von den ldngst iiberholt geglaubten Thesen eines
Ferdinal Christian Baur (1792-1860) oder David Friedrich Strauf3 (1808-1874) unterscheidet”.

119. KuscHEL K. J., Christologie und Pluralistische Religionstheologie. Die Herausforde-
rung John Hick und eine theologische Antwort, ot0: G. Rifle / H. Sonnenmans / B. Thef3 (Hsg.),
Wege der Theologie: an der Schwelle zum dritten Jahrtausend, Paderborn 1996, 487.
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YEL EVAGS TETOLOG XOLOTLOVIOUOS, EVag XQLOTLOVIONOS TTOU OEV ROLET TG (ANES
BoNoxreleg VO UETAOYOVY OTO TANEMUCL THS AMOELAS TOV AuToxalIEON®E OTOV
%00uo O 1od "Inoot Xototot™. ‘O J. Hick Bépara dmavtd xatapatind o” auto
70 20T, HOVO OV UE THV ATdvInon adT) &V UTOQET VA ELVOL HOVELS iH0vO-
TOUUEVOG, YLOTL GITOOTEQEL TO Ogd Ao TV TaEUfaon Tov otV AvBommivn
iotopia, amd Eva Oepehddec ). otouyelo e yorotovindic miomg. Elvaw yo-
pooxtnolotxd 0 6oa monuaivel” 6 G. H. Garruthers ouvopiCovrag ) Aav-
Baouévn ral Eemepaouévn oty €pguva Beohoywry dgpetnoia tot J. Hick: “The
first serious critical objection that we raise against Hick the theologian is that he
is dated, anachronistic. His theology is uncritically grounded in principles and
attitudes of the late nineteenth century. He seems unaware that significant
progress has been achieved in such areas as the quest for the historical Jesus,
Scripture and tradition”. Lwpeia ¢QeuvntdV Emonuaiver ™) AavOaouévn ot
Beoloyuxn dpetoia'™.

Eivay mpogavee du 1 Bempia tod J. Hick 0 umogodoe vix yivel denty &o
™ Grhoooia xai ™) Prhocopia Tig OpNorELac, &V UTOQET OUMS VO YIVEL dexTh)
amo ™) Ogoloyia. PLoCOPIXA UTOEET VO VITOOTNELEEL ROVELS OTL O AVOQMITOG
OEV UTTOQET VAL YVMQELOEL UE TIC YVIOTIRES IvavOTNTES OV daBéTel 10 Oeo. Tla-
QOUEVEL TAVTOTE YL’ AUTOV GyVIOTOS KO ®QUITTOS. AVTI) 1) uh duvatotto yve-
ong 1ol B0t aotehel 10 Beueho Tiig Bemptag ot J. Hick. ‘H yvaon tod Ogot
ApOQEA ®VELMS TO YEYOVOS OTL QUTOC TapauEVeL dyvmotos. ‘H Oeohoyia Sumg
apod T Yvwon tod avtoamroxalurtopevov g0, ‘O K. Barth émonuaiver:
In der Geschichte Jesu Christi hat Gott sich ihr bekannt gemacht, ist er ihr...der
endgiiltig, total definitiv wohlbekannte Gott geworden. Auf keinen Fall darf...
vergessen werden, daf3 uns Gottes Bekanntsein in der Welt gerade von Zentrum

120. TTopA. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ..,
17: “Christianity wisches to invite other religions to reach their own fulness and their own
fulfillment by placing faith in Jesus Christ and sharing in his fullness”.

121. CARRUTHERS G. H., The uniqueness of Jesus Christ in the theocentric model of the
christian theology of world religions.., 508.

122. BL. ScHuLZ M., There is only one God -Is there only one Mediator?, oto: M. Seretti,
The uniqueness and universality of Jesus Christ.., 109: “There are equally many studies of the
history of dogma that demonstrate the inner continuity of the development of this dogma”. ‘O
M. Schulz (6m. maQ., Uro0. 6) TUEAOETEL EVOERTLXG WLOL OELQ EQYWV GITO TH) VEWTEQY £QEVVAL.

123. MULLER G. L., The epistemological basis of Theology of Religions.., 37: “Man’s
knowing is therefor open to God; man can know God and God can make himself known to man”.
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des christlichen Glauben her nur doch viel interessanter und wichtigen sein muf3
als dies, dal} er ihr allerdings auch unbekannt ist. Auf keinen Fall darf dieser
zweite Satz... so etwas ein Lieblinsgthema christlichen Denkens und Redens
werden: es ist fiir dieses immer ein bedenkliches Zeichen, wenn es sich
lustbetont solchen negativen Satzen und nun gerade dieses zuwendet”". T 10
MOYyo atto 6 Bpnoxevtnog mhovpahouog tod J. Hick, mov yw 10 G. D’ Costa
000a dev Exer Myotepo “iumegrolotinés” Taoelg amo 0,11 dtabétel 1) duronhel-
OTLXY) RO 1] EUITEQLEXTIXY BEMENON TOV GAMWY BENOXELDHV'™, OEV UTOQET VUL YiveL
dentoc, mapdT B0 prrootoe dmod TV whevpa Tiig Prhocogiag Tiig Bpnonreiag vo
eivan Baowoc. ‘O J. Hick éugaviletol meploodtepo i @rhdcogog Tiic Oonoxei-
ag oo Mg Be0A0Y0S™ . Me TV TAOVQAMOTIXY TOV VITOBE0, TS TEOVTOOETELS
™G ROl TO TTEQLEYOUEVO TG TANOLALEL TEQLOoOTEQO TI) Prhocogia Thg Bonoxei-
oG, UE oaij Tv €mEon T dutxiic PLAOCOIXTIC O*EYNS, RATL TTOV THS QUTO-
OTEQET TOV OLXOVUEVIXO YOQOXTIOO', EVD AANOLMVEL TOUTOYQOVA TO TEQLEYOLE-
VO THC XOLoTLaViri|c @gohoyiag'™, AQVOUUEVY TI) LOVAOLXY) ROL OLXOVUUEVLRY OW-
™moLndn mopéufaon tot Tnoot Xouotod, mov aogahds dtabétel Loyl ®al on-
uaotor ®al yuo Tovg 0madovs Tiv Aoy Bonoxeldv'™.

‘H 6zmpla Tov dev umoQet vor ouuPahel o€ Eva Yovipo xai ahnovo duabon-
oxevTXoO dLdhoyo ov B Agnve Avowrtod TO dPOUO TEOS T uio dAnOgLa Tig

124. BARTH K., Das christliche Leben. Die kirchliche Dogmatik IV/4. Fragmente aus dem
NachlaBl Vorlesungen 1959-1961 (Hsg. H. - A. Drewes xai Eb. Jingel), Ziirich 1976, 204-207.

125. D’ CostA G., Christian Uniqueness Reconsidered...Preface IX: “...the ‘system’ of
pluralism often seemed to operate in a curiously abslolutist fashion, proposing to incorporate
religions on the system’s own terms rather than on terms keeping with the self-understanding of
religions”.

126. Bh. KREINER A., Philosophische Probleme der pluralistischen, Religionstheologie, 0t0:
R. Schwager (Hsg.), Christus allein..,121.

127. AEBISCHER-CRETTOL M., Vers un oecuménisme interreligieux.., 478: “D’ Costa et les
coauteurs del’ ouvrage collectif Christian Uniqueness Reconsidered reprochent a 1" optique
pluraliste de se donner comme ‘universaliste’ et d’ étre cependant conditionnée de toute
évidence par une forme de pensée occidentale, exprimée en termes occidentaux, qui s’ adresse a
un public et a une conscience occidentaux”.

128. CARRUTHERS G. H., The uniqueness of Jesus Christ.., 37.

129. WALTER CARDENAL KASPER, The Uniqueness and Universality of Jesus Christ.., 14:
“...the salvation in which non-Christians can share if they live according to their consciences is
not a salvation outside of Jesus Christ, but rather a salvation in and through him”.
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avBpmmvng Cwijg ®ai 1o xoouov™. ‘O J. Hick Egxiva 10 didhoyo ue mpodorye-
YOOUUEVES TS Paoires BETELS TOV YLt TOVS AAOVS ROl OO0 POOLROL AVAUEVEL
amd avTdv, O drabonorevtndg Suihoyog eivar Tdte pdvo dnowoe, Sty ap-
Baveton VT’ dPuv, Otay &V AAAOLMVETAL 1) TOWTOTNTA RO TO AUBEVTLXO TTEQLEYO-
uevo tig »abe Bonoxreiag. Ol AvitBeTneg HETOEY TOVS TQOTATELS THV dLOPOQE-
@V BonoxrevTv®V TaEadOoEMV OEV UToQOUV AopoldS VO dyvonBodv. ‘O
Bonoxrevtivog TAOVEAMONOS VITeQPaivEL ABALQETO ONUOVTLXO ONUETL TG Ot
daorahiog To0 XQLoTaviouod, Ymwoelg OUmS VoL UWITOQET VO OLXOLOAOYNOEL CUTH
™V UméoPaon. Mmopel Béfara 6 J. Hick var émuyeloet »at vau Emtuyydver va
dlaTudoer Puie OEmELOL TOV VAL AVTOTTORQLIVETOL OTLS EVOOROOWKES CITALTNOELS
100 duTroT AVBEMITOV, ATOOTEQEL OUMS TO XQLOTLOVLOUO IO TO UVOTIOLOXO
TOU TEQLEYOUEVO.
“Evag 1€10105 Opms Xouotoviopog el VONUOL VoL UTTAQYEL;

130. WERBICK J., Heil durch Jesus Christus allein?.., 53: “Radikalisiert man Hicks Position...
so ist man bei einem religiosen Relativismus angekommen, bei dem es... keine Moglichkeit mehr
gibt, im Dialog der Religionen die Frage nach der einen Wahrheit des Menscheins zu stellen”.

131. GiLLis CH., John Hick’s Pluralistic Theory of Salvation, New York 1989, 163.

132. MOLTMANN J., Is “Pluralistic Theology Useful for the Dialogue of World Religions?.,
010: G. D’ Costa, Christian Uniqueness Reconsidered.., 155: “For Christian, this seems to me to
concede essential points in their self-identity without really arguing the grounds for the
concessions”.
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