«Paul Knitter: Me ) Geohoyia g
aelevBEQwong 0to BENOAEVTIRO TAOVQUMOUO

Emzkonoy ABYAOY KYPIAAOY (KATEPEAOY)*

1. Etoaywyn

A&V Omaioyel uLpolio 8t 6 Bopetoaueprnavog Oordyoc Paul Knitter Yoy
UeTaEL Exelvmv mov Oyt Gk LorQiBN e YLdL TLG OLO(OLOTLAVIXES TOV AValNT-
O€Lg, MO oV mEofAnuatiomxe Wiaitepa Yo T owtnololoyry GEla TV
aMwv Bpnoxeldv. Zmvrog Tig Beoloyineg mEOrAMOELS TOTU ®euEoT TOV OTIS Te-
Levtaieg denoetie 100 TEQUOUEVOU QUMVOL YVIOLOE KOl OIXELOTOONXKE TiC
AOYES ®Ol TV YEVIXY oromobeoia Tiig Ogoloylag Tiig dmelevBEomang ne dpetn-
olat Th) oVOTEATEVON YO TOUS TTTwovS («opcion por los pobres»), Evi ue Féon
avteg Tig doyes €E€Deoe W mhovpahotrnt) Ogoloyia o AwodEyETaL TOML-
AoV DOOUOUS COTNOLAGS %Ol EXEL MG REVTIOKO TG AEova TOV dIGAOYO %Ol Ti|
ovvepyaota. To 1997 6 B. Jaspert dnpooievoe otd YEQUOVIXRO EVOL OO TOL TTAE-
ov avuurpoomrmevtivd €oya toU P. Knitter ué tov titho Horizonte der Be-
freiung', 6oV 10 ATOPLOYEAPLRA OTOLXETL TTOV O TOL0C TUQUOETEL ETUTQETOVY
OTOV AVOLyVMOTY VO TOQAKOMOVONOEL RO VO XOTOVOTOEL TOUS TTUQOYOVTES EXEL-
VOUS OV aiTlwdDS Emédpaoav ot daudepmon xat oty EEEMEN Tiig Beolo-
YRAIS TOV OREYNC.

‘O pmucoroBohrog ¥xhnowrog P. Knitter yevvnOnre dmod omuaoxoBoiL-
%0VU¢ YOVELS 10 1939 ot0 wndyo, moporohovbnoe peta 10 Tvpvaoio (1958) oe-
wvapLo tepamootoAils ot Societas Verdi Divini (1958) xai omovdaoe oto Ton-
yoptavo Iavemotuwo oty Poun (1962), dtov ovvavinoe tov Karl Rahner, tov
Omoto ®at axohovOnoe oto0 Miinster. Kdtw &mo v énifreyn tot Karl Heinz
Ratschow &ypoye 1) dudaxtopun tov duatoupn oto Iavemomuo tol Mar-

* ‘O "Emtoxomog APudov Kigihhog (Katepéhog) eivan Kabnynting g @eoloywiic Tyohijc
Avov.

1. P. KNITTER, Horizonte der Befreiung. Auf dem Weg zu einer pluralistischen Theologie
der Religionen (Hsg. B. Jaspert), Frankfurt 1997.
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burg. Th didoxela TV 0TOVIDY TOU T} YaEaxTEIlEL O T010g MG piat «dLahoyxn
"0Od000e10, 8oV 6 TEOPAUATLIOUAS TOV £lxe V&L AvTlTodaipel pg TO GAnBLvdL
dLapoeTd %ol TO xouvovEYLo oL SEV Nrav ALO dmd 1O BonoxreuTnd: dtago-
QETLXO %Ol TOV Ty 0. Mvnuovevel wg daoxdhovg tov tov K. Rahner, tov K. H.
Ratschow, tov R. Pannikar xai tov Th. Merton, ot 6rtoiol Tov fondnoay zot tov
OBnoav va EemepaoeL TO OVVOQO THS AITORAELOTIXTIC ROl EUTEQLEXTIXTIC BEMON-
ONG TOV AAAWV BENoRELDY Rl VO ®aTEVOVVOET TEOG TOV TAOVQAALOUO, Y MOELS VO
Eeydoel Tig TvevuaTnég Tov pIles, tolaiteQa OTaV ETECTREYE OTO LiXAYO %Ol
gywve 10 1975 nabnyntc oto Hovemomuo Xavier oto Cincinnati to0 Ohio,
&pol Emonpe v etval xAnowrdg.

Aéra yoovia petd (1985) €E¢dwoe Eva onuavtxo Pupito pe titho «No Other
Name?»’. ‘O P. Knitter xahel TOUC TOTOVS VO UMV EYRATOAEPOUY TO UNvuuQL
THc Biphov, Ev@d TautdyQova Tolg AmevhUVEL THY TUQAULVEDT) VAL TO ROTAVONTOUV
Pabitepa EYRATANELTOVTIAS THV TAQUIOOLHKT| XOLOTOXEVTIQUKY TTOOOEYYLON WUE-
Tofaivoviag TEog wo Bgoxreviguri. Avaupifoha 6 XQLotog AoTelel »al TOQOL-
UEVEL TO REVTQO THC YOLOTLAVIXAC TLOTNG, OPEILEL OUMG VAL YIVEL OUVELINTO OTL TO
0eto womoto mol donalimtel 6 “Incoiic XoLotde eivan ®ATL peyalitego &md
70 unvoua 1ot “Inood. “Otay avtod yivel ouveldnTo, TOte UIToEEL VO EluaoTe Avol-
%10l Amévovtl ot alheg Bonorevtiveg maEAdOOELS, ATEVOVTL 08 OLOPOQETL-
%0UGS dOOUOVS OV OANYOTV OTHV Aviyvevon Tod Beiov puotelov. ‘O P. Knitter
gmonuaivel yapoxtnootxd: «Ich habe die Briicke in der Tat verlassen und war
vom Inklusivismus zu einer Art Pluralismus gelangt»’.

“Eva yp0vo dpyotepa (1986) €yive oto Claremont* 1) cuvavinon Beohdoymv
oL elyav Tig 18teg dwmovyieg ue adteg mov eiye 6 J. Hick %ol 6 P. Knitter. Amo-
QOOLOTIXO OUmS onueio yur v €EEMEN Tic Beoloyrilc magovotog tod P.
Knitter firav 1 mpoyevéotepn ouvavioy tov (1983) ut medoguyss @ortnTee
&m0 to El Salvador, xotadimndpevoug amo 10 0Toatimmind ®ae0Tog Tig Y meog

2. P. KNITTER, No Other Name? A critical survey of christian attitudes toward to World
Religions, New York 1985.

3. P. KNITTER, Horizonte der Befreiung, 20.

4. Two ) ovwvavinon atvt) 7 M. Aebischer-Cretto, Vers un oecuménisme interreligieux.
Jalons pour une théologie chretienne du pluralisme religieux, Paris 2001, 484, vmoo. 2, émonuai-
ver: «Ce colleque de Claremont a été évoqué a plusieurs reprises.., car il constitue en quelque
sorte I” “acte de naissance” de la théologie pluraliste défendue et reconnue comme telle. On se
rappellara qu’il déboucha en 1987 sur la publication de 'ouvrage collectif The Myth of christian
Uniquenes».
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aUTiic. ATO TI) OTLYWY) ExELv) TO AVOQMITLVOL DIRALMUOLTEL KO 1] SLROLOCUV Yivo-
VIO Ol XEVIQWOL AEoves Tiig Beoloyixijc oxéyng tov. Exgodlel avowrto tv
AVTIOEDN TOV O XOTOTLEOTIRO KOOE0TMTA, EVE EmuyELQel oM TaEidia o
YDOES TN REVIQURTIC AUEQIXTIC, OOV CUVOVTATOL UE RATAOLWROUEVOUS GVTLHOL-
BeotmwTinovg. AUTO TOV OdNYET 0TO VA «puuBEl» ot Ogoloyia Tiic Amelevbipm-
ONG oL amotelel wa Ay véa Beohoyiri) Eounvelo o€ oy€on ue v mapado-
ol xoi dideL Eva Teheimg dLapoeTivd vonua oty @gohoyia’. Oewpel O 1
OVOTQATEVON] UE TOUG TTTWYOVS OV AOTELET it duvatdTTal, ALY ETTURTIRO
Beohoyrno almua oL deV UTOQEET Vi AyvonBet otig AvalnThoelg Tov 0To XMEO
Thc Oeohoyiag TV Opnoreudy: «Die grundlegende Parteinahme fiir die Unter-
driickten wurde fiir mich nicht einfach eine mdogliche Entscheidung, sondern
eine Forderung. Sie betrifft die Weise, in der ich Theologie treibe, bis dahin,
daB ich mich nur noch einer Theologie der Religionen widmen kann, wenn sie
mit einer Theologie der Befreiung verbunden ist»’. ‘H ovvdeon 100 mhovoaht-
opol pg ™y amehevBégmon xai Tol daBpnorevTvod dLaAdyou e TV evBvvn
YL T SraoouvI) 0TOV ®OOUO %QiBN®E ATOMITOG Avaryraia xol BemenBnxe Ot
O0MYel ot Eva aMov €ld0Vg dLGAOYO TEQLO0OTEQO dmoteleouatino. ‘O duabon-
onevTnOg Stdhoyoc, Srav yiveton ot dxadnuoind Emimedo eivar mpaveioandg
%ol OEV ExeL g ATTOTEAEOUO TTOQOL VOL VPMVEL TELYY OV YwELLoVV ToUS avBom-
ToVG. Avtifeta, 0Tay 0T0 SLAAOYO RUOLOQEYET EVOL TTVETIO AN OLVIS AAAnAeyyung
ATEVOVTL OTO. TEOPAUATO, TV AywVia, TS GELES ®al TiS EmOLWEELS TOT BV,
avtdg 6 Sidhoyog umoeel vir etvan Yovipog. Tote duiovpyeiton dvapeoo otovg
OUVOWANTES EVOL TVETIOL AUOLBOLAS EUTLOTOOUVNGS, HECO OTO OTTOT0 O RABEVOS
AOTUVOET TOV GANO, Aol BAMMWOTE dEV VITAQYEL | «ATtOAUT)» Bonoxela’ ol %ot-
TEYEL THV Aol GAN DL

To 1986 €xdideL Evor GMAO ONUAVTIZO TOV XKELUEVO YLOL TV HOVOILROTNTAL TOT
‘Inoo®®. Exeivo Spuwe mov 6 1diog toviter xoi £xel idwaiteon onuooia, eivar

5. ‘Q¢ matépag i Ogohoyiag Tig amehevBépmong Bewpeitar 6 Gustavo Guttiérez pe 1o
goyo tov, Teologia de la liberacion. Perspectivas, Salamanca 1972.

6. P. KNITTER, Horizonte der Befreiung, 21.

7. P. KNITTER, No Other Name, 26.

8. L. SWIDLER-P. MOJZES (ed.), The Uniqueness of Jesus. A dialogue with Paul E. Knitter,
New York 1997. X10 €oyo avtd xataypdgoviar ot «five theses on the Uniqueness of Jesus» (3-
16) 1ot P. Kanitter. Tig 8¢oerg adteg oxohalovy xoutxa ot: K. Ahlstrand, M. Amalados, W.
Ariarajah, M. von Bruck, D. and J. Carmody, J. Cobb, H. Cox, K. Cragg, An. Fernand, M. Hel-
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Bewpel 0T, V@ Y10 TOMOVS Be0hdYOUS Ol BENOXETES EYOUV CUUTANOWUATLXO
YOQOXTNOM, YU QUTOV 1] #00E BONOXELD EYEL EVOL OLROVUEVIRO YOQAXTIHOO TTOU
EVOLOpEQEL Tig GAhec’. THv avtilym ot XWELS VO EYROTOAELTEL T Bgone-
VIQUXI] TTQOOEYYLON TV GAAWV BONOREWDY ol OTQEPOUEVOS OTHV AvalnTnon
WAL COTNQLOXEVTQLRTC TQOOEYYLONG UETAED TV BONORELDY, AVOAVEL ALOYOTEQO
010 £pyo tov One Earth-Many Religions™ (1995), 6mov mpoomabet va v xa-
TOYVQMOEL UE NOXA ROl PLLOCOPLROL XOLTHOLOL, EVD EVOL X0OVO AYOTEQQ (1996)
exdideL 10 Jesus and the Other Names", Omov GoyOLeTTOL UE XOLOTOAOYLXOL KO
gxnAnolohoywa Béuata.

‘H Baowl mpoiimddeon tod diabonorevtnod Sohdyou eivar yux tov P.
Knitter Eexabapiouévo modyua. Iegvavtag 6 010G GTo W EXrANOLOREVTOLXY
Avtilym ov Bewel dmaQait)to TO VO avireL ®avels oty Exxhnoia yia va
UITOQET VL OWOET, 0€ L0 YOLOTOXEVTOLXT] TTOV BEmQEET TO XQLOTO MG LOVAIKO Ue-
ol Tijg owTELaS AxOua ®ol YL Exetvoug Tov dev dvrouv otv "Exxlnoia
(g «norma normans non normata») xotahiyeL 0¢ BeoreviQures BewpEnoeLs.
Atv givau i) "Exndnoia, otite 6 Xo1otog, ahhi 6 Oedc adtog mol dmotehel 1O %é-
VTQO Tiig totoplag. Avto Pefaimg Exel uua tdiaitepn onuaotia: «Totale Hingabe
an den eigenen speziellen Offenbarer schlieBt totale Offenheit gegentiber dem
universalen Gott in anderen speziellen Offenbarern nicht aus. Eine solche
Haltung ist, wie es scheint, eine conditio sine qua non fiir authentische Religion
und authentischen religiosen Dialog»". ‘O ouvdeopog tijc mhovpalotxiig O¢o-
hoytag ue ™ Ocoloyia Tiic dmehevBépmong eivan dmodluto dapaitTog, moo-
AELUEVOL VO, WTTOQEDEL KOVELS VO OLXOOOUNOEL EVOL XOOUO ROAMITEQO %O TTLO Oi-
nowo: «Die Religionstheologen ihrerseits erkennen, dafl ein Dialog zwischen

lwig, J. Hick, K. J. Kushel, J. Macquarie, J. Mbiti, J. M. Bonino, R. Panikkar, Cl. Pinnock, J.
Sanders, In. Shafer, S. Yagi. Azohov0el «a response to responses» €% uégovg 1o P. Knitter (145-
182) xai 6 émiloyog tob L. Swidler.

9. P. KNITTER, «Katholische Religionstheologie am Scheideweg», Concilium 18 (1986) 66:
«Einige Theologen...schlagen vor, alle Weltreligionen als einen “unitive pluralism” oder eine
“Koinzidenz von Gegensitzen” zu verstehen, wobei jede ihre “komplementére Einmaligkeit”
mitbringe. Aus der Sicht ihrer Anhénger sei jede Religion (und religidse Gestalt) einzigartig und
entscheidend, und sei auch fiir die anderen Religionen von universaler Bedeutung».

10. P. KNITTER, One Earth. Many Religions: Multifaith Dialogue and Global Responsibility,
N. York 1995.

11. Jesus and the Other Names: Christian Mission and Global Responsibility, N. York 1996.

12. P. KNITTER, Horizonte der Befreiung, 131.
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den Religionen nicht ein wirklich religioser Dialog ist, wenn er nicht dem
Wohlergehen der Menschheit forderlich ist»".

2. ‘H dutehevBepmtinny Oeoloyio TV ONoxRELDV

Agemoto Tiic Ocohoyniic onéyne Tob P. Knitter eivau 1) &vridnyn &t 1) Oco-
Loyia Tig amelevBEQMONG OV AVILOTQUTEVETOL TV XOTATTLEDT Ol TV Adiria,
%ol ) @eohoyio TV OPNOXELDMV OV ATOJEYETAL TO HONOREVTIRO TAOVQAALOUO
EYouV Aol avaryxn N wio Ty M. ‘Evovovtag Tig mpoomdfeles Tovg xai )
duvaury tovg, Bétovtag 10 draBonoxrevTivd dIGAOYO OTHY VmtnEesia TS &mt-
LOYTIC YO T OUOTQATEVON UE TOV TTTMWYO %Ol TOV RAUTATLEOUEVO %ot oL dVo pall
B0 VINEETNOOVV ROAITEQX TO OXOTO TOVG, T OWTNELA ROl TV ATELeVOEQMON
OLOV TOT ROOUOU GTTO THV OLXOVOULKY KOTOTTLEDY RO TV OIXONOY LRI QITELM).

Ot BeoldyoL Tiig amelevBEQMONG OPEIAOVY VOL XOTOVONCOUV UE TOPTVELDL OTL
6 AmelevOeQTIHAC TOUC Grydvag, Vil Vi Elval ATOTELEOUOTROC, SEV ITOQET Vi
meQLoQileTan o¢ Eva xpdtog xai o¢ wo Opnoxreia. ‘H dmehevBepmwon Exer va-
YA TLS OLOPOQETIXES BONOXETES, WLt SLOTOALTLOTLXY KOl dLaBnoreVTIXT CUVEQ-
yooto: «A worldwide liberation movement needs a worldwide interreligious
dialogue»". Ot BgoldyOL TOV BENORELDY RATEVONOOY TEMRO TIG TENeVTaTES Og-
ROETIES OTL PWTOQOVOAY ®al OPELAOY VO HABOVV TG TOMO At TOVS BE0NO-
youg Thg amelevBépmong. M Bpnoxeia ov d&V AVILTaQATIOETOL OTI) PTOYELL
%ol oty ®otomieon OEV WTOQEET VoL Elval dANOWa oMo %ol ey WYLRY:
«...we encounter other religions, not primarly to enjoy diversity and dialogue but
to eliminate suffering and oppression-not only to practice charity, but firt of all,
to work for justice»”. ‘O P. Knitter émonuaiver 6Tt dLATNOOVIOS KAVELS THV
TAOVQOMOTIXY TOU AVTLAMT UTOQET VO ET@EMNOET Ao TV Ogoloyia Tiig dute-
Aevbepmong:

¢ ‘H mowtiot fondeia mpogpyetar amo ) uebodohoyia me. Avixel ot
Oeohoyio TV OPNoxELDY TO RUBNXOV VO TQOOPEQEL TO TEQLRAMAOV %Ol THV
ApeTOLoL £VOS SLAAOYOU AITOPEVYOVTOS TIG TOAMTES BE0ELS Ol OEfOuEV Tig

13. P. KNITTER, Katholische Religionstheologie am Scheideweg, 67.

14. P. Kanitter, «Toward a Liberation Theology of Religions», ot0: J. HICK-F. KNITTER, (Ed.),
The Myth of Christian Uniqueness, New York 1987, 180.

15. P. KNITTER, Toward a Liberation Theology of Religions, 181.
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aAnOuwveg drapopeg xat v aEla tdv dhlov Bpnoxredy. Ot Bgoldyol Tiig dute-
AeVOEQWONG UE TV AVAAVOT THIS KOLVOVIXTIS TTQOYUATIXOTNTOS UE T PonBewa tdv
XOWVOVIXDV ETOTHUMY ELOEQYOVICL OTOV EQUNVEUTIRO ®UXAO, OTTOV OANYOUUEVOL
amo v Eounvevtind) tig vmoyiag («Hermeneutik des Verdacts») o€ o toit ¢d-
on 8vepyoiv xai modrrovy dmehevBepwtnd. ‘O wimhog avtdg etvan dimverilc 1ol
EMAVOAOUPOVOUEVOS, OO0 OLOOXET 1] CUCTQATEVON UE TOVS TTTWYOVS, DOTE TEMUOL
ot ®ai 1 dmelevBegutir) TEAEN v TOodL0EILEL TO TTEQLEXOUEVO THS PLpARTC
eounvetac”. ‘H Beohoyurn oxéym €xel avaryxn Gmo UL ouveyi] ETOVEQUNVELD Ko
avaBempnon, €tol wote 1 Eounvela e Biflov vo maoer va VmepaomileTon To
OUMPEQOVTQL TOT VITAQYOVTOS XOLVMVIXOOLXOVOWXKOT CVOTHUATOS. AXOMOVBmOVTOG
avti) Ti) néodo o Beohdyor T@V Bonoxeldv dpethovy Vi xatavocovy STt eivow
averynn v dvaBemnoovy Tepadootoxes BewENOELS ®al TOV TQOTO g TOV OTTOLO,
amoOua ®ol aouveldNTo, TEQLPEOVoaY Tig alheg Oonoxeies”. Tlapodt ot hativoa-
ueowwovol Ogordyol Oev EBaoY OTO ONUETO VO AUPLOPNTHOOVV T CWTNOLOAO-
v povodixomto tot Xouoto, 6 P. Knitter émonuaiver 0t xonoLuomoLmvTog ™)
uebodo toug, g Beoldyol TV Bpnoxeldy, «wir miissen die Wahrheit einer jeden
christologischen Aussage nach ihren ethischen Friichten beurteilen, d.h. nach der
Praxis, zu der sie fithren»". Kotadewmvieton 1oL Tt dxoupds onuaivel ol ToLEg ov-
VETELES £YEL VO TQOWOETTON 1) TTOQAOOTLORY XOLOTLOVIXY] XOTOVONOT TAY AWV
Bonoxeldv, 1) 1) modraom 8t 6 Xolotoc eiva 6 TEMHOC ROVOVOS [E TOV OTToT0 OE-
Louv va #QLBoTV OAec ot thheg Bonoxevtineg mapadooers. H Eounvevtir tmoyia
ue Oedouévn T YOLOTOAOY XY Ao TV TTAQAd0CLOXMY AVTILMPEMmV HONOE RATOL-
0Vg TEOPMUOTLLOUEVOUS YOLOTLOVOUS BEOAGYOUS VOL AVOLTHOOUY ULdL TTMOVQOAL-
ouxl) Oeoloyiar TOV Opnoxeudv ue ™ ovveidnon ow «Nirgends im Neuen
Testament wird Jesus einfach mit Gott identifiziert»".

® O1 Oeoldyol Tijg amelevBepmong meofariovy Ty 6pBompasion Aévavt
othv 6pB0d0Eia divovrag oty mEwT TV TEOTEQULOTHTA™. AUTO Onuaivel OTL
uéoa o’ Eva meQUBAMOV xaTamieong ®aABLEQWVETAL EVAC VEOS TEOTOC TOTU BE0AO-

16. TpPA. CL. BoOFF, «Epistemologia y metodo de la Teologia de la liberacion», oto:
Conceptos fundamentales de la Teologia de la liberacion, ("Exd. L. Ellacuria-J. Sobrino), Madrid
1990, 79-114. L. Borr-CL BoFF, Como hacer Teologia de la Liberacion, Madrid 1986.

17. P. KNITTER, Katholische Religionstheologie am Scheideweg, 67.

18. P. KNITTER, Horizonte der Befreiung, 147.

19. P. KNITTER, Horizonte der Befreiung, 131.

20. ‘O J. RATZINGER, Glaube-Wahrheit-Toleranz. Das Christentum und die Weltreligionen,
Freiburg 2003, 100, Oewpel 6L 1) avtiknym Tijg mpotepandmtag tiis dpbompatiog dmévavi oty

26



ME TH ©@EOAOITA THE ATIEAEYOEPQXHE XTO OPHEKEYTIKO ITAOYPAAIEMO

YEV, Omov 1| ahnbuvi) TEAEN €xel Tv mowty B€om, hote «alle Wahrheit erst in
der Praxis erkannt wird und sich als giiltig erweist»*. ‘O J. Ratzinger émonpai-
velr Opuwg evotoya: «Wo das Erkennen unmoglich ist, bleibt nur noch das
Handeln tibrig»*. TIpogavdg, d&v umoQet va VrtcipEet 0urt) Aroxouuevn amo T
doypatry ddaonakia.

‘H ¢mhoyn Tijg OVOTEATEVONG UE TOVS TTMYOVS WToEEL xata tov P. Knitter
vaL fonOnoeL otV EmiAvon TEOPAUATOY TTOV ALPOQOTV TIG TEOVTOOETELS XL TH
dradiraoio 1od drabpnoxevtivot dahdyov. 'Ed® nal xowo ot eidol 0to did-
Loyo dyloay wor oudnmon Y Tig mEoimobEoels mov rabiotoloay €pIrTo TO
dabBpnorevuxo didhoyo. Ot ovlnoelg avteg xaténEav 0to oupmégaoua Ot
6 draBpononevtinog Siéhoyog, yuit vir elvol dmoteheopamrog, 00 moémel vaL éei-
detan 0 W o Gy oL amodéyovrar OAeg ol Bpnoneies. Tiv xowvy fdon
JEV UTTOQET VO ATTOTEAET EVOIS TEOOMITKOS OEOC, YLarTl, OGS TO EMONUALVEL KO
0 J. Cobb, u¢ tov 1omo avto Emparletor otovg Bovddioteg war aveihpym G-
YVOOT YU aTtoUg, Aot WAV Yt T0 Andoivto mg xevomrta® (Synyata). ‘H nd-
Be Bonoxeio avamTvooeTton 08 Evo OLOPOPETIRO TOMTLOTIXO TEQURAMOV, nE
JLAPOQETIRES AVTLMPELS KOl OOUES.

"Ev tovtoig, émonuaiver 6 P. Knitter, ot 6eoldyor tol thovooopod wov mi-
otevovy oty GEio tol draBonoxrevTivod dahoyov, AvaraliTTOUY 0Tl UETAED
TMV OENOXELDV VITAQYEL XATL TTOV TIG EVAVEL, 0€ AvtiBeon ue tov J. Cobb mov di-
del idwaitepn onuaoia 0° aUTO OV ALOPOQOTOLET T Wit BENoxEla GO TV
aAn™. Ed® 1) ©gohoyia tig dmehevfepmong ouufailer Amopaototird. Axouo

600000Eia Exel napELotiny mpoghevon #al Emonuaivel: «Diese Uberordnung der Praxis iiber
das Erkennen ist auch gut marxistisches Erbe, aber der Marxismus konkretisiert seinerseits nur,
was sich aus der Absage an die Metaphysik logisch ergibt: Wo das Erkennen unmdoglich ist, bleibt
nur noch das Handeln tibrig. Knitter: Wieso eigentlich? Woher kommt mir das rechte Handeln,
wenn ich tiberhaupt nicht wei3, was recht ist? Das Scheitern der kommunistischen Regime
beruht doch gerade darauf, da} man die Welt verdndert hat, ohne zu wissen, was gut ist fiir die
Welt und was nicht; ohne zu wissen, in welcher Richtung sie verdndert werden muf3, um besser
zu werden. Die bloBe Praxis ist kein Licht».

21. P. KNITTER, Ein Gott-viele Religionen, 136.

22. J. RATZINGER, Glaube-Wahrheit-Religion, 100.

23. P. KNITTER, Toward a Liberation Theology of Religions, 184: «...many Buddhist may not
even wish to speak about God or who experience the Ultimete as Synyata, which has nothing or
little to do with that Christians experience and call God».

24.J. CoBB, Beyond «Pluralism», ot0: G. D’ Costa (Ed.), Christian Uniqueness Reconsi-
dered, 93.
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%L Qv O£V UT0QET eUOAL VO TEOET g PAon TOT dLEAOYOU [t XOLvY Gy, VITtto-
YEL TTAQ” OAOL QUTOL EVOL ONUETO OUYXRAMONG TTOU EMITOETEL TV EVOQEN el T die-
Eaywyn toU dtahdyov, dMA. T0 TEOPIua TS pToyelag ral Tig ratamieons. ‘O
P. Knitter, dmodeyouevos v €mhoyl TS CVOTRATEVONS OTO TAEVQO TGV
TTWYDV, EMONUOLVEL ATO TV TAEVEA TOV OTL Ol BeoldYOL TMV BoNOoRELDY UIto-
00UV v Eerabapioovv xat EvOexouévas va dtopbmaoouy Tiv dgetnoia tg Bgo-
Loywiic ovlnmong, ®abmg ol TO OXOTO TMV TEOOTAHELMY TOUE YL VO WITOQE-
OOUV V0L XOTAVON OOV TIG AALES BONOXETES KO VO WTTOQECOVYV VAL RAVOUV OLaho-
vo ue awtég: «Die bevorzugte Option erinnert daran, daf es eine gemeinsame
Sorge ist, die es den verschiedenen Religionen ermdglicht, miteinander zu spre-
chen (Dialog) und einander zu verstehen (Theologie)»™.

‘H @eohoyia Tijc dutelevBeowong fondd yua €va mepantépm fua. "Exel wov
ratoParieton poomaela yuow vou TEofAn0Oel Evag Oeog 1) wua VrepPoTix
moay oo TOL §) pLd #owvi) 0vota oty %apdid Shmv TMV OENOHELDY, ELVOL TO-
00, HuvaTO VO TEOPALEL KL VOL AVOLYVIQLOTET VOIS ROLVOC TOTTOC 0¢ OLeg Tig Bon-
oxeleg 10U #OoUoV. AVTOC 6 TOTOC ELVOL TO PVOTHOLO THiS cwmelag, Tig durehev-
Bépwong, tiic Baowheiag: «Within the struggle of liberation and justice with and
for the many different groups of oppressed persons, believers from traditions
can experience together, and yet differently, that which grounds their resolves,
inspires their hopes, and guide their actions to overcome injustice and to pro-
mote unity»*. KaBe Oonoxeia, 010 pérgo mol mpowbel v dmelevbépmwon 1o
avBphmov ol Stadétel 1O Suvaund Y ™y EmitevEn adtod 1ol oTdyov, EvaL
0pato onueio e Baowkelog. “Otav 1) durehevBepmtint) ToAaEN AmoteAéoeL ROLVO
Bepéhio xai xavova Cwijg, ol Xoiotavol 0to dtaBpnoxreutind toug duahoyo B
EIVOL AVOLATOL YUl THY «EvoyvaoLon» xod GAAov Oonorevtivdy popgpdv, ol
OmoteS TEOOPAETOUV ROl AUTES O WO AmehevBepwTin) TEAEN ot EmaryyElLo-
vtouw ™) Baokeia 100 @eot”, mov oumg dev tawtiCetan pue v Exxlnolo nai
ayrahdater 6hovg tovg dvBpmmove. ‘O P. Knitter B tpoodiopioel eidindtega
TL ONUOLVEL QUTH 1] «BVOYVOQLOT)».

25. P. KNITTER, Katholische Religionstheologie am Scheideweg, 67.
26. P. KNITTER, Toward a Liberation Theology of Religions, 186.
27. P. KNITTER, Ein Gott-viele Religionen, 141.
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3. ‘H Baoihela to0 OeoT xat 1) owtnolio

Méoa 0° avth) ™) vEa BemENOT, QUTO OV CUVLOTA VL0 TOUS TLOTOVS TH PAoN
®0l TO o%omo T0U dafononevtrod diahdyov, avtd TOU ®aBLoTd duvarty TV
auopaic. ®oTavono XKoL CUVEQYOOLM, OUTO TTOU EVIVEL TG BONOXETES VIOl ULl
HOLVY] GUVEVVONON %O WLt %oLvY) TOAEY, SEV elva TO £omTua Yit Ti oYéon TV
Oonoxel®v pe v Exxhnota 1) ug¢ 10 XLoto 1) tov 10010 Tov ot @pnoxeieg
avrhappavovron 10 Oed™, dhha TO ®aBTjHoV Vi £QYaotoly nall yuo TV 0ix0do-
unon tic Baotheiag 1ot g0t xai 10 Vo dlepevvnoovy o€ oo Pabuod xabe ma-
oadoon ovufdrer oty TEowBnon THS Taovotag ™ ot vij. ‘H Baoteia tod
Oe0l €lvol TEWTAYKG W EVOOROOILY TOAYUOTAOTNTO, #ATL TOV PETCEY
moM@®V dhaov 6 W. Pannenberg dmopptimtter xatnyoonuatixd: ‘H povaduwot-
10, T0U 1RO0MITOV ToT INCoD d&V UITOEET VO AToouVIEDET GO TO £0YATOAOYLRO
TOU UNVUROL KO TV TTQOOTTTLXY) THS £0YATOAOYIXAS Paotheiac”.

To xoumolo THc cmmoloxeviowiic mEooéyylone tod P. Knitter eivar
aogpardc B, Eivar 10 £0yo yul v mpoarymyh tiic Baothetag ot yij, 1) woo-
ondfea Yo ™V Teowbnon 100 ayabod yui 1OV dvBpwmo, TV arelevbipmon
TV TTwydv. Ol Bpnoxeleg Opellouv v x0TV GO TOUS OWTHELOAOYIROUS
TOUC %aETOVE, Y TO &v elvar 1) &V elvar xol ot mold pérpo 6doil cwmoloag.
ADTO 10 %01THOLO Elvon onpovTrd, dedopévou 8t o Bpnoneieg SV Poodv vix
20LB00V UETAED TOVS AITO TH dLOUOXAAMO TOUS RO TIG AQYES TOUG, MOLS VOL EUL-
LOYmENOEL O ORETTULONOS ®OL 1) OxeTroTTe. "AM®OTE, «the religions of the
world share many more common starting points in their soteriologies than in
their theologies»™.

‘O P. Kanitter diepevva, i ogeilovy va dElohoynBolv ot Bonoxetes ue de-
douéveg Tig drapopetines ddaorahies Tovg, Yo Tic Omotes OAel 6 L. Gilkey™.
Me Sedopéwn Ty dvOpdmvy U %l TiY *ordoTooy To #Oopov SEv eival du-
vato v amrogevyBotv ol dElohoyireg xoloelg yuo tig Bpnoxeies. ‘O P. Knitter
@ofadrtal Oume OtL Eva TETOLO Eyyelonua EvOeyoueévmg vo. 6dNyNoeL o€ ideolo-
YUY XOTO(ONOT UE GLPETNOLA POVTOUEVTOMOTIXES AVTLMELS. AteEEQyeTan €-

28. P. KNITTER, Katholische Religionstheologie am Scheideweg, 67.

29. W. PANNENBERG, Religions Pluralism and Conflichting Truth Claims, 101.

30. P. KNITTER, Toward a Liberation Theology of Religions, 188.

31. L. GILKEY, «Plurality and it’s Theological Implication», oto: J. HICK-P. KNITTER, The
Myth of Christian Uniqueness, 44. P. KNITTER, Toward a Liberation Theology of Religions, 188.
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VOV ROTAAOYO GTTOVTIOEMV OTO £QMTNUOL TOU OpwG Tig AToQQLmTeL, Aol To-
pailovv mg rortnELo T ddaoxaiia, T puotiry éumtelpio (Merton, Panikkar) 1)
gva yeviro NOwo rortnoto (Hick), wa yevirn 10wy 1) wd ovpugmvia ouveldnoe-
ov (Samartha) 1) ©© Humanum (H. Kiing). “Ola. adtdt givan wohd yevind. %ol
yoerdlovrar amooagnvion xat €Eedinevon: «...such criteria run the risk of
sinking into ineffectual theory of First World ideology»®. ‘Avalntelton 1 avev-
Q€01 XOLVOD TOTTOV UETAED TV OQNOXELDY UE APETNOLOL TV AVOYROLOTITA TH|G
EUNUEQLOS TOT TTAEOVTOS XOOUOV.

"Eowthparo davadvovron 10n xata thv £vaEn tot dtahdyov. ‘H ovotpdrev-
ON UE TOVE TTTWYOUS 0B’ EauTh) OEV TEQLEYEL ETOLUES QITALVTNOELS YL TO TTQO.-
%10, €IVl HOVo 1) apetnolo®. "AMmote 1 #é0e Oononeio &xer T dunh T dvi-
Ay e 10 T gtvon 1) amehevBéomon. ‘H xdBe Bononela, Emonuaiver 6 P.
Knitter, €yeu ) duxn g Bemenom, Tovg drovs T 0TOYOUG, £XEL TO OLXO TG UE-
ot mov Tiic émrpémer vou xaBopioeL T elvan i avBeviry dmehevBéomon. T
1oU¢ XoLotiavoug ivan 6 XoLotdg, 6 Omotlog maouével 1) 680¢, 1) &M Oeto xai 1)
Con®. "Ev 100101g, 00TO TTOU dLAQOQOTTOLET T OWTIQLOXEVIQLRY TTQOOEYYLON AITO
0 (OLOTOXEVIQLOUO €LVOL 1] Capi|C Gvaryvipton 8t xavévag uectme 8¢ drabétel
amoivtomra. ‘H owtnoroloyuxi mpoomtxy, 1 Evvola dnh. Tiig omwelag ot O
10OmOC EMiTEVENC TG, EIVOIL TTAVTOTE AVOLXTH OF RATL TEQLOOOTEQO, ONA. OF Lie-
Tofo) Bewpnoemv. Méoa 0° auTh TV TEOOTTIXI] TO GTOMITO TTOU TOETEL VO,
Vroetel navelg 88V eivar 6 Xouotdg, ahha i) Baotheio #al 1| Stwauwooivn. Of
dmadol 1OV Ghhwv OonoreldY SEV Elval AU CUVOYOVLOTES OTHV 0i%odOunon
s Baotheiag.

¢ avtieon ug Tig AmORAELOTIRES 1] EUTEQLEXTIRES AVTLMTYELS TTOV AELDVOLY
amohvtomta, 1) medtaon tot P. Knitter émuyeipel o ovyxoruxy dEtoAdynon
TV dLAPOETIRMV TORAdO0EMY ue Paon dmodeiSiua xormora. ‘H dEohdynon
OV umoel va otoiletan o€ noumoLa Tov Bétel wow uovn Bnoxeia, GAa o€

®OWVEC (pYES 08 Oleg Tic Bpnoxeies®. ‘O J. A. DiNoia 0 avtiteiver fefaiong Ot

32. P. KNITTER, Toward a Liberation Theology of Religions, 189.

33. P. KNITTER, Toward a Liberation Theology of Religions, 190.

34. P. KNITTER, Toward a Liberation Theology of Religions, 190.

35. W. PFULLER, «Zur Behebung einiger Schwierigkeiten der pluralistischen Religionstheo-
logie», Miinchener Theologische Zeitschrift 49 (1998) 346-347.
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TETOLES AVTLMIPELS €A LOTOTTOLOTV T onuaoia Tiig Sdaoxaliag Tovg arAoLm-
VOVTOG £T0L TIV TOWTOTNTA TOVS ™.

IMpogavig 1) owmotoxevioury ootk toU P. Knitter d&v aEuwvel xoto
ATTOMTO TQOTTO Wt AvaTeRn GAnBeLa, ovTte BETEL Eval RAVOVA ATAREYRMTO KL
roTyoenUOT®0. M dedouévo T0 0UvOeTO ®Ol nE dedouevn T dUOROALDL (G
TEOC TV EmeEEQYAOLO LA XOLVIIS XOTOVONONG THS dIROLOOUWNG YOELALETOL CvTl
YL Eval ®aBOQLOUEVO RaVOVQL 1) ATtodoyT) EVOS EMAYLOTOV MK, EVUETAPANTOV
2oL EMOTIROT, TOT OTTOLOV TO €100 TTEQLEXOUEVO ®aBopileTan xaBe o uéoa
amo TV TEAEN ®at To duahoyo. Xrig avukmperg avteg 6 puev H. Kiing” mopotn-
Q€T OTL 1) TEAEN dEV UITOEET VAL YiveTow O ®avOvVag Tiig Bewplag xal OTL T0 ROLWVe-
VIXQ TTROPAUOTO OEV UTTOQET VO AITOTEAOTYV TO REVTQO %Ol T Paon Tijg Ogoho-
ylag TV Bpnoreldv, v 6 G. D’ Costa diepwtdton, TS ol XQLoTiavol umoQotv
VoL ®Avouy AOYo Yo Baotkeio ol @gol ywolg dvagpopd otov Iatépa, tov Yio
rat 10 Ay. Tlvedua xoil émonuaiver: «In Knitter’s wedge between theory and
practice he misses a real opportunity not only to properly justify his soterio-
centric approach, but also to make it a radical theological question to Christia-
nity»™*.

To nOwo xoroto tod P. Knitter, 1ot 6molov 6 delevBepmtindg mpooava-
TOMOUOC %0l 6 SLEhOYIRAC TOV XCUEOUTHOAC OEV EIVOL CUVOEUEVOC [E L OUYHE-
2OLUEVN ®OVATOVQC, B0 umopoToe va €xel evpuTeEn modoyn. YrijoEav Ouwg
TEQOUTEQW UQUTIXES PWVES ATEVOVTL O° AUTO EMONUOLIVOVTOS ®URLmE OTL dEV
amotehel peyebog 00dETEQO ®aL ApeTaRIVTO, GANGL GviBeTo AmoTeAEl wovo-
TAEVON %Ol EMOQPOAT] GToQEON THS ovyyeowns dvtxilc avtiknyme. ‘O J.
Milbank® ¢monuaiver 6w t0 davirno g divaoovvng ral Tiig dmelevBégmong
glval OOV TiiC rhehevBeong Sutindic Stavonong xail SEv ExeL nopLdl Avapogd
otig avatoMxes Bpnoxeiec. ‘O Chr. Schwobel émonuaiver 6Tt «The pluralist
approach is in danger of eschewing any particular religious or theological justi-

36.J. A. DINoIA, «Pluralist Theology of Religions. Pluralist Theology or Non-Pluralistic?»,
010: G. D’ Costa (Ed.), Christian Uniqueness Reconsidered, 132.

37. B.. O G. D' Costa, «Christ, the Trinity and Religious Plurality», ot0: Christian
Uniqueness Reconsidered, 28, Umoo. 13, mopoméumner otov H. KUNG AND J. MOLTMANN, eds.,
«Christianity Among the World Religions», Concilium 183 (1986) 123.

38. G. D’ Cosra, «Christ, the Trinity and Religious Plurality», 21-22.

39. J. MILBANK, «The End of Dialogue», otd: G. D’ Costa, (Ed.), Christian Uniqueness
Reconsidered, 181-182.
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fication for the common endeavor to work for justice and peace and tends to
replace the missing foundation with a commitment to the secular values of a
autonomous ethic...»*. ‘O R. Pannikar* 6empel 0t 1) ovotpdrtevon tov P. Knit-
ter yuoL ™) dronoovvn ExpEAtel Eva oUyyEovo «udbox», 1O mvedpa Thg Emoyiig
TOU EUPLLOYMDONOE ONUEQD. OTO XOLOTLOVIOUO *Oil ¢ dLaBETeL draypovirdTnTa.
‘H dvtihmym yua 1) owola WEo Tig CUOTEATEVONG UE TOV AOUVOUO QPOLVETOLL
vi Stver Tiy Oéom g othv ohvyedvia dvtiAnyn St 1) Baotheio d&v eivan £x 10D
#OGUOV TOUTOV #ai S etvon 1) wiom) okl ue To Epya xeivo ol oMoy xol dyL
amoxherotna 10 €Qya. Movov €tou 1) "ExxAnotio d¢v mepropiletan o€ uud £voo-
roowxi) ddotaon xai i) Baowkeio & Bemelton Amhd (g UL ®OOWLKI] TTEOLY 0L
nxomra. ‘O P. Knitter o d&v ayVvoET TV VITEQPOTIRY AVAYmYY KOl THV TVEL-
uotiey) diotaon t@v Bpnoxeldv? Emonuaiver 0Tl avahoyes BewEnoelg dgv
OONYNoAY 0F TEOXTIRA ATOTELESUATOL, £V B0 ETQETE VO EYOVV TTQUXTIXES OV-
VETELES 0TI Cwi| TOV TLOTOV %ol 0TI SLLUOQPMON THS ROLVWVIAS, (DOTE VAL U
droTneettan 1 xotvmvixi ddrio.

Ao mov elval olyovpo eivar &t TO 10O xprmeto ol TEofdMhel 6 P.
Khnitter, 0mwg zat 0 yovoots xavovog tod J. Hick”, fon0d pepunidg oty dutorti-
unom v 0ONOoRELDY, YWELS VO ATTOTEAET EVaL OTABEQD YEVIXO RQLTNOLO TTOV £TTL-
ToémeL TV AEoAoywt] xatdtaln tovs. Mt tétola AELOAOYN 0N AITOLTET ~TOVAGL-
YLOTOV— TO %QLTHOLO VO WTOQET VO AVEVQLOXETOL OTNV %00dLet OAV TV Oon-
O%ELDV, #0TL ToV O P. Knitter d&v wmopeoe mewotnd vor dei&et Ot toyvel. Avto
onuaiver 6tL ol OxeTIves duoroAieg deV Exyouv EmAvOel, €€ aitod d¢ Tol Aoyov
N €oevva xat 1) ovlipton yu 10 TEOPANUe Ogeilouy v ouveytoBoive. ‘O W.
Pannenberg mpoymod axouc mo méga Emonuaivovtag 0Tt O Bonoxrevtnog
Thovalopog dtaPipomoret Tiv e TV ahnBeLa Tig XoLoTLavikiC Tomg®.

40. CHR. SCHWOBEL, «Particularity, Universality, and the Religions. Toward a Christian
Theology of Religions», ot6: G. D’ Costa (Ed.), Christian Uniqueness Reconsidered, 33.

41. R. PANIKKAR, «Whose Uniqueness?», 010: L. SWIDLER-P. MozES (Ed.), The Uniqueness
of Jesus. A. Dialogue with Paul F. Knitter, 111-112.

42. P. KNITTER, «Religion und Befreiung. Soteriozentrismus als Antwort an die kritiker»,
o10: R. BERNHARDT (Ed.), Horizontiiberschreitung. Die Pluralistische Theologie der Reli-
gionen, Giitersloh 1991, 215.

43. J. Hick, An Interpretation of Religion. Human Responses to the Transcedent, New
Haven and London 1989, 309 &x.

44. M. Aebischer-Crettol, «Vers un oecuménisme interreligieux», 499.

45. W. PANNENBERG, «Religious Pluralism and Conflicting Truth Claims. The Problem of a
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4. ‘H povadromta tod XoLotot

‘H @eohoyia tiic dmehevfépmone Emuéver &t 1) dpBompotio etvan Towtod-
yoova 1) Tnyn rot 1) émainBevon Tig Sdaorahicg. AUTO onpaivel OtL OgV urmo-
Q€T aAnBva v yiver xotavontog 6 'Inootc maed HOVo PE T} WUno Tov, HeTa-
paAhovtag TO ToAdELYUd Tov o€ TEAEN ot Cwn pag. AVTo Exavay ol uadnTég
TOV 7OV 1OQUOCY EXXANOLOOTIXES KOLVOTNTES TTOV 1] kABE ULdL OE SLOPOQETLRO TTE-
oBaMAOV EEEPEOONY OLOPOQETIRES EUTTELQLES TTOV AITOPEEOVV (IO TO 1010 Oepe-
M®deg yeyovog. TO oUuvoro autdv TV EumeloLdy, 1 Kawvy Awobnxn, mepiéyel
wa dpbovia Bempnoemv xal tithmv. ‘H medEn Nrav 1 dpemoia SAng tig Xot-
otohoylas. ‘H dpBompakic, 1) piunom, ovveyilel onueQa vo TAneot Tv 1dia Aet-
tovpyia. Eivow 1) myi g yototiovindic Sidaonahiag yie tov Incod xal dpeiel
va v émaknBgveL: «we cannot begin to know who Jesus of Nazareth is unless
we are following him, putting his message into the practice of our lives»*. ‘O
ioyuoLopog Aotmov 8L 6 XoLotdg etvon 6 TeEMrOC ®ol 6pLoTROC Adyog 0T B0
YL OAOUG TOUS AVBRMTOUS dEV UTOQET Vit VITOOTNELYOET T HOVO, €LV TTEOE-
KUTTTE OTTO THV LOTOQUXT| TTRAEN. AUVTO ONUCLVEL CUYREXQLUEVO, OTL LOVO 1) TTEAEN
ue ™V maedAMAn dieEaymyn Tl xolotoviod daAdyou ug Tig alhes Bon-
oxeleg, dmov diegevvaron TO wivuuo Tod XLotod, elval TO wécov Tig EmainOgv-
onge. ‘O P. Knitter Oempel 0L 1) moaxtixd] £vOg TETOLOV SLAOYOU ug Toug GAhovg
TOTOVG OeV €yLve o€ PABOS ROl CTO ETETREYE 0TO VO BewENOET OtL 6 “Inoodg
vmepPaivel Tig Ghhec BonoxreTes val ATOTEAET TOV ABOQLOTIRO RAVOVAL YU QUTEG,
eve nato 1oV Fr. Clooney -avtifeto— 0 mpofaihouevos ThovQahopos «...is one
of the more contentious, sensational, and needlessly sweeping of these ways»*'.

Y10 mhaiowo g dmehevBepwtiriic Beohoyiog ol Xolotiavol Opeihouy v
avayvwptoouy 8L Tolg etvar dduvato viL PePatdoovy Ty DreQoyy, TV TEAELO-
™o, TV Vo Tol Xotol %ot 100 XLotlovionol o¢ oyeon ue alies Oon-
oxeleg. Apyifovue tov didhoyo «without making our traditional claims of “no
other name” or “one mediator”»*. ‘H dvayvaooion tiig Urepoyiis tiic 0pbompa-
Elag og oyxeon ue v 00008080 noTadewmviEL TO YeEYovog OtL 1) Televtaia dev

Theology of the World Religions», 0t0: G. D’ Costa, Christian Uniqueness Reconsidered,
97.46. P. KNITTER, Toward a Liberation Theology of Religions, 191.

47. Fr. CLOONEY, «Reading the World in Christ. From Comparison to Inclusivism», 0t6: G.
D’ Costa, Christian Uniqueness Reconsidered, 75.

48. P. KNITTER, Toward a Liberation Theology of Religions, 192.
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EyeL amOATO YooxTiE0. TO TEMOTIOTO EVOLAPEQOV XAl 1) TEOTLOTY UEQLUVOL
wdc dorehevBepwtindic cwtnoloxevioriic Osoloyiag Tiv Oonoreldv d&v ival
wd 6001 dudaorahian oyeTra we T povadromta tot XoLotod, ahha uu 60
TEAEN ue oromod TV Tpowdnom i Baoikelag xat T owmeie. ‘O L. Newbigin
ouwg Ba emonuavet: «To separate the quest for salvation from the business of
understanding what is the truth about the cosmos would seem to be a recipe for
disaster»®.

‘O duavoryouevog 6pitovrag Tiig o ®oLvod TEAyYUATmong Tig diraoovvng,
YONOLUOTTOLOVTOS TV ETAOYY THS OVOTQATEVONS YL TOUS TTTWYOVS, TOQEYEL
OTOVE TUOTOVE TO UECOV VO EEETATOVV ROTA TOOTIO KQLTLXO RO EVOEYOUEVIS VL
EMOVOLOEWQENOOVY THV TARAOCLAXT TOUS ROTAVON 0N YLl T LOVOOLXOTNTA TOD
Xowotod. Ot 11010l GOTNELOAOYLROL RAQTOL ATOTELOTV TO RQLTNOLO THS €M)
Bevong OAwv TOV BENoREVTIRADY TARAIOOEMV. MITOQET RATO GUVETELOL VO POVET
OTL nat GAAOL «OTiEES» dIdUEAY %Ol EVoYNOoaY 0TIV TEAEN XOTO TETOLO TEO-
TTO OV £VEYEL OWTNELOAOYLXT SUVOUY TOLCL UE QUTH TTOV EVEYEL T) TTEAEN TMV XOL-
onov@v. "Edv aitd ovpfaivel, émonuaivel 6 P. Knitter, téte 6 “Inooiic 0 eivan
uovadirog, noall oume ue alhovg amelevbepwTes ®al CowTiEES, Ol OmotoL B
noav ériong povadwrot. Tote «His universality and uniqueness would be not
exclusive, nor inclusive, but complementary»>.

"Exgivo 8¢ mov B0 xpivel TeMxa TV Loy Tiig VEUS raTavonomg tot “Tnood mg
£vOC peTaly oM@V, eivar ) drodoym wag Tétolag Bedenong d ToUg TOTovC.
Ao Tig tpdTeg Oixouvpevineg Tuvodoug 1) dmodoyh) wds Stdaoxraliog o Toug
TUOTOVC HTOY TTAVTOL TO TEMAO %OUTHOLO LOXVOC %all TOQAUEVEL EXOL GYUEQQL.
At givan 6 Aoyog il TV 6mmoto zamotor Ocohdyol Bempolv L &V umwopodv
VoL odeyBoTv v mhovpaiotixrt) Ogohoyia TV Oonoxeldv. "Extipnotv 6t pud
TETOLO BEMOENON OEV WITOQET VAL YIVEL ATTOJEXTY ATTO TH) CUVELINON TV TTLoTMdY. ‘O
P. Knitter émonuaiver 6t ot Beohdyol avtol £xouv dixano, dpod vdyel da-
OEXL AVauED 0TI} W) drroluty BemEnom Tol XELoTod *al OTHY ExxAnoleoTix)
ovveldnon. Karta ovvémeia, yuo var €xouv nEAOV TETOLES VEES YOLOTOMOYIRES Oe-
wonoelg, «they need a better ecclesial mediation in order that they might be
“received” by the faithfull»”. Ot ool xat ot EmQUAGEELS TV TOTOV UTOQET

49. «Les Newbigin, Religion for the Marketplace», oto: G. D’ Costa (Ed.), Christian
Uniqueness Reconsidered, 143.

50. P. KNITTER, Toward a Liberation Theology of Religions, 194.

51. P. KNITTER, Toward a Liberation Theology of Religions, 195.
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VoL 0teEPAN00TY ®at v dlapopwBel wa véa Exxhnotaotiry ovveidnon. Eav
Sha adrtdr givan, ahnOuvé, rataryel 6 1dloc, 1) Paour) dehevdepwiny doyh Ot
1 6pBompaia mponyettal Tiig 0p00d0ENS ¢ TUVIOTA HOVO ULDL KLV TNOLAL ETTL-
OTNUOAOYLXY Aoy, GAAGL ®a EVaL TOLUAVTIRO EQYOAETO TTOV VITNQETEL TV TTO-
®wONoN VEOV U AmoxrleloTiv®V yoLotoloyr®dv Bempnoewv uéoo oty Exxhn-
ola™. ‘H 6pBod0Eia eivar yonouu, Stav om0l Tl ouoTEdTEVoN UE TOUS TTW-
yovug xai i) Baowkeio 1ol Oeot: «If orthodox clarity is not required for such
purposes, it can wait»”.

T ToV moTt0 XQLOTLOVO IOV TQAYUATMVEL TV TTLOTH TOU EVEQYQL ATTOXTM-
vtog amelevBegmtiny Eumelpto 1 Exxhnolootiny ovveldnon €xel rabe duvoro-
™t VO OLOUOQQMBET U TV Avtihpym Ot yid T wipnon tot XoLotot 1 0o
TOAEN Elvou TEQLOOOTEQO ONUAVTIXY &ITd T} YVMON Y1l T @uon Tod Ogod 1) 10T
"Incod. ‘H ovoto 10T va givar zovels XoLotiavog EYRETOL OTO VO TOOYIOTMOVEL
novelg 10 0éAnua 1ot Harépa moapd oto vir émpével St 6 "Inooiic eivan 6 pova-
dnog 1) 6 AvadteQog owTiac. OO Yivel EToL CUVELONTO OTL O YOLOTOAOYLXOL TiT-
Mou tiig Kouvijg Avobnung «sind Aufrufe zum Handeln und nicht endgiiltige,
absolute Aussagen dariiber, wer Jesus ist. Sie waren die Frucht der frithchristli-
chen Bemiihungen, zu praktizieren, was in der Botschaft und in der Person Jesu
erfahren worden war»™. ‘O motog 0 ®oTavonoeL TOTE OTL O TEMTIOTOS OROTOG
Tic Buphniic YAmooag 8Ev ival viL TEoopéQEL OoLoTIRES dVIOMOYHES BEwE-
oeIC Y1l 10 TEAoWMo %ol 1O #0Y0 10T Xototod, GAMX elvar 1) Suvoun adTiic THg
yYAmooag oto Vo BEAEEL TOUS TLOTOUG *al VO TOVE %eEDLoEL 0TO Opapua ToT ‘Tn-
000, MOTE VO ®kAvoLy xai ovtol o 101o: «Now, if Christians today can continue
with that same action, if they can continue to fellow Christ and work for the
kingdom without the traditional “one and only” language, then they are still
holding to the core content of original message»”. "Eav 6 "Incotg éugpaviCetor
ot Biffho d¢ povadirnog, adto v Amooromel 0to Vo AToxAeloer GAAOVGS, AN
VO TOUG TTOQOXLVIOEL OF LQL TTLQOUOLOL TTQAEN.

52. P. KNITTER, Toward a Liberation Theology of Religions, 195.
53. P. KNITTER, Toward a Liberation Theology of Religions, 192.
54. P. KNITTER, Ein Gott-viele Religionen, 139.
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5. XQLOTOAOYLRES OLEQEVVNOELS

210 PPpAio wov €xd0Bnxe auto TOv P. Mojzes ug tov titho « H povadwmotnto
100 'Inoot - €vag duahoyog ue Tov P. F. Knitter», 6 1ehevtaiog moQovolalel me-
vte 0€0els™ xat o€ Lahoyo ue o Ouddo BeoAOYwV EmLYELQET VA VONUOTOdOTH-
O€L €% VEOU TO TOowTo Tol XoLotol. "EEetdleton 1) avtiAnym yud T povadixo-
™o To0 XQLoTol HETT 0TO OUYYQEOVO TEQLPAMLOV Tiig BonoxreuTiric TowrIALOG.
To godmuo wov Béter 6 P. Knitter d&v eivan, £av 6 “Inooic eivou povadindc,
AL TO «auide gvan povadindc», dwe 8¢ mepartéom Emonuaiver 6 Michael von
Briick, oo eivan 0épa Eounvetac”. Trov 200 aidva, mtapameel 6 P. Mojzes, 16
EQMTNUAL YLOL TO EQLV WTOQET ROVELS VO RAVEL MOYO Y10 T ovadixom)ta tot Xot-
010U, TEOEXVYPE OTOV LOVIALOYOLOTLOVIRO JLANOYO ROl AEYOTEQX OTO OLAhOYO
avapeoa o Xorotavovus, Tovdaiovg xai MovoovAudvous. Xtov iovdaoyol-
OTLVIZO OLAAOYO, UETCL THV AVOXGAVYY TOV YELROYRAPWY Tiic Mavpns ©dlao-
00C %Ol TO AVOROAVPOEV GOYALOAOYIRO VMARO TTOU EQLYVOLV UL VEQL UATLOL OTOV
"Tovdaiouo xai 10 Xorotaviowo tot 1ov aidva, £ywve @avepo ot «little of what
Jesus did or said was without precedent in Jusaism»™. ‘O P. Knitter wapovoud-
Covtag T véa tov Bempnon yuo T povadiromta 100 Inoot Aappaver v’ v
TOV QWTEC TS VEES TAQOPOQLES.

Ol t¢00gQIg QO TG TTEVTE BETELS TOV TAQOVOLALOVIOL UETOPQUOUEVES ATTO
10 B. Jaspert ot0 €pyo tov Horizonte der Befreiung”. "Emonuaiver 6t 6 'In-
oolic Xootog eival 10 «mapdfupo» &md O Omolo Bedtal 1o poToLo 1ol Ot-
o, a0 Spme 8¢ onuaiver 8t 10 TadBVEO adTd Elval TO povadind, Yot Drd-
xouv ral GMAa mapopoa: «Wenn man sagt, Jesus ist ganz Gott (totus Deus), so

bedeutet das noch nicht, daB er das Ganze Gottes (totum Dei) hervorbringt»®.

55. P. KNITTER, Toward a Liberation Theology of Religions, 196.

56. P. KNITTER, «Five theses of The Uniqueness of Jesus», 0t0: J. SWIDLER-P. MoJZES, The
Uniqueness of Jesus, 3-16.

57. M. voN BRUCK, «Identifying Constructively. Our Interreligious Moment», otd: L.
SWIDLER-P. Moizes, The Uniqueness of Jesus, 35: «Paul Knitter rightly points out that the
question is not a revealed fact but how he is so (thesis 1). Any answer, of course, is not a revealed
fact but already an interpretation, which we cannot avoid».

58. P. MoizEs, Introduction otd: L. SWIDLER-P. MOJZES, The Uniqueness of Jesus, XV.

59. P. KNITTER, «Die Einzigkeit Jesu in einer Befreiungstheologie der Religionen», ot0: B.
JASPERT, Horizonte der Befreiung, 287-299.

60. P. KNITTER, Horizonte der Befreiung, 161.

36



ME TH ©@EOAOITA THE ATIEAEYOEPQXHE XTO OPHEKEYTIKO ITAOYPAAIEMO

‘H »atovonon g povodixotrag wov teogfaie, OQELLe VO ROTAOTOEL TEQLO-
00TEQO AXELPT TV OYETLXT] AVTIANN Rl VO CUUPAAEL OE e AN OLVI piunom Tijg
TEAENC 100 ‘Inoot. Ot mévie avteg BEoelg mpordheoay wa ExteTauévy ovtnm-
on xai 22 ATOVTNOELS VITAYOVY 0TO £0YO0 YLl T povadirotnta tot ‘Inood. ‘O
P. Knitter B0 dwoel EEnynoeig xai B0 oxoMAOEL TIS ATOVTNOELS TOV BE0MIYWV
070 Tehevtaio Tufjua 10 PAiov TEOCTUOMVTOS VO dWOEL ULl ATTAVTNOY OTIG
amavioetc”.

¢ ‘H mowt faowxi) BEon meofdaliel TOV ioyvotono Ot ue dedouévn v £Ee-
Mxtxd) lotogia Tig XoLoTohoylas®™ ol TQOYEVEOTEQES YOLOTOAOYIRES KOTOVOT-
0gLg Oelhovy v EmaveounvevBoTv®. Agv DITAQ)EL OUTE HOVAILROS TEOTTOS OUTE
TEMXOG TEOTOG VO xatavon0el 6 "Inootic xat Tt Eéonuaive 010 o)L T0U B0l
Y v avBpmmdmta. Avto onuaiver 6w «In grasping, describing, and proclai-
ming the person and the work of Jesus, Christians can be open to new ways of
talking, new images, deeper insight, yes, even re-visions of how God has acted
and is acting through him»*. Ot yototoAoy®oL TiThoL OV AT0dOON®AY OTOV IN-
00U 8¢V etvan GveEdomrol o TO 1oToErd %ol ToMTIOTLHO TEQUBAAAOY Tiig TO-
te emoyfc. "Hrav wa yYA@ooao diiomong uéoa o¢ €va ToAEBVIRO TeQLBAAAOV:
«Daher gehoren diese letzeren Aussagen nicht zum Kern der christlichen
Botschaft»*. “Otav ol padnteg 1j ol mpdtor Xototiovol amévelpoy otov Inood
TOUG TiThovg ToU Adyov, Tijg Zogiag 1) ToU Yol 100 Ogod d¢v mpoéPaivav o€
doypotireg BeMENOELS. TV TOOYUATIXOTNTO TEOERUACY TOUS ECUTOVS TOUG
%0l XOhOTOV %Ot TOUS VITOLOLTOUS, VO Yivouv nobntes 1ot Inood, va tov dxo-
AovBNooLY OTHV Gyt TEOS TO B0 %ail TOV TANGLOV %ol 0TO €QYO TiiS 01%0d0-
unong tijc Baoukeiag 100 Oeot®.

61. P. KNITTER, Can Our «One and Only» also Be a «One among Many», 0t0: L. SWIDLER-
P. Moiszgs, The Uniqueness of Jesus, 145-182.

62. R. MEDOVIC, Nur durch Jesus Christus zum Heil? Zur Diskussion um die pluralistische
Religionstheologie, Koln 2001, 20-21.

63. ‘O P. KNITTER, No other Name?, 176-177, ndver Aoyo yud: 1) The maranatha «Come
Lord Jesus» or parousia christologies. 2) The divine man (theios aner) christology. 3) The
wisdom and logos (word) christologies, 4) The paschal or Easter Christology.

64. P. KNITTER, «Fives Theses», 010: L. SWIDLER-P. MoizEs, The Uniqueness of Jesus, 4.

65. P. KNITTER, Horizonte der Befreiung, 110.

66. P. KNITTER, Jesus and the other Names.., 68.
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Tooo 6 J. Macquarie” 600 xai 6 L. Swidler® vmepbeuarilovv émonuaivo-
vrag ot 1) Kouvip AweBnxn 8¢ yvmpiler pua éviaior Xolotohoyia.

® ‘H devtepn 0¢on”™ ndvelr hoyo yuo thv N0 Emtaryn yuo dieEarywyn dtaho-
you. ‘O P. Knitter 0emel 01t o0t 1) Emitaryt) TEORVITTEL TOOO Ao Wiat EEWTEQLRY
MO TEOOTOYT YLOL Lt TTAyROoULe NOWKT) TAET, 000 ROl U0 ETMTEQLXY, OTTOU 1)
Bonoxeto not 1 ddaoxrahior TG AVAIERVIEL TOV RVQOLO KOl ONUOVILLO TG QO-
A0, A&V umoel xavelg va xneuEet o Evayyého, av 08V OUUUOQQMVETAL OTHV
TEMTY EVIOM, VO AYOTTd TOV TANOLOV TOV. AEV VITAQYEL Ay(my), OTav OEV LITdlo-
xeL 1 duBeon var drovoovpe Toug GAhovg, £av dev gipaote TEOBuuoL v pdbov-
ue amo avtove. ‘Emouéving 0,11 £umodilel oty éxmAomon ot thg N0uric
£VIOMiC elvou moELTTéD, 8mC elval of ATORMELOTIRES RO EUTEQLEXTIRES OE-
oNoELS OV £tvan TR0y 0médN 0to Stéhoyo. Kot ouvémeia dpethovy mpoyevéote-
0€C AOPELS YLt T povadixomra 100 “Inoot va émavepounvevfodv. ‘O XoLotog
dtv elvan 6 Televtoloc moognmC, olite 1O %évtpo Tiic iotoplag, umopel duwc,
Omm¢ ol TEonyoupévmg, mg «universal bedeutsamer Heilsbringer bejaht wer-
den, der eine eschatologische Zukunft, ein Reich, in der die Welt, wie wir sie
kennen, verwandelt sein wird, sowohl verheif3t als auch die Kraft gibt, fur sie zu
arbeiten»”.

® ‘H 1ol 0¢0on” Bewpel GtL N povadmdmta To0 owThELmdovs QOAOY TOT
‘Inool wroet va EmaveounvevBel ue 0povg alndelag xai OxL LOVAIROTNTOG.
) ovyyoovn €moyn ol Xolotiavol O¢ B0 Empeme v EmUEVOUV 08 Tapado-
oloxeg Bempnoelg amodeyouevol 0to XQLOTO TV MY, OQLOTIXY] ROl AVUTTEQ-
pANTY amoralvyn tod Oeot: «God’s saving word in Jesus can not be extolled as

67. J. MACQUARRIE, «Revisting the Christological Dimensions of Uniqueness», 0t0: L. SwI-
DLER-P. Moizes, The Uniqueness of Jeus, 96: «When we search in the traditions of christology,
we find already extant interpretations of Jesus...».

68. L. SWIDLER, Epilogue ot0: The Uniqueness of Jesus, 183.

69. P. KNITTER, «Five Theses», Thesis 2: «Given the ethical imperative of dialogue, previous
understandings of the uniqueness of Jesus must be reinterpreted», oto: L. SCHWIDLER-P.
Moizes, The Uniqueness of Jesus, 5-7.

70. P. KNITTER, One Earth-Many Religions, 72: «We need new forms of ethical cooperation
with call for a new ethical dialogue and consensus, and for this, the religions together, not
separately-have a valuable role to play».

71. P. KNITTER, Ein Gott-Viele Religionen, 121.

72. P. KNITTER, «Five Theses», Thesses 3: «The uniqueness of Jesus salvific role can be
reinterpreted in terms of truly but not only», ot6: L. SWIDLER-P. MoJzEs, The Uniqueness of
Jesus, 7-11.
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unsurpassable, as if God could not reveal more of God’s fullness in other ways
at other times»”. Ag¢v pumopoUue va ioyvolototue OtL 0t0 XQLOTO EXOUUE THV
mhnEn dmoxdluyn tol Belov, «..we should never think that we have grasped
the fulness of who God is»™. Kavévo memepaouévo Ov 0&v Wroel vor Eavthi-
O€L TNV TANeOTNTO ToD Otiov. Adyol eiknuuévol amo ) Beohoyia (Omudc Axt-
vatnc”®) Peformvouy wa Tétota dveidyn xat 1 wapddoon d¢ déxtre TOTE VaL
TOUTIOEL KO VO TTEQLOQLOEL TO AITELQO OF Wt uovo Beia mopéufoon: «...Chri-
stozentrik ohne Theozentrik wird leicht zu einer Idolatrie, die nicht nur der
christlichen offenbarung Schaden zufiigt sondern auch der Offenbarung, die
sich in anderen Religionen findet»”. Awagogetint 0 TapabemEelto 6 POLog
100 ‘Ay. ITvevporog”.

‘O P. Kanitter mpoteivelr otovg XoLotlovoug va xnouttovy tov ‘Incod o€
Ohovg TOUS AoUg g AANBLVI] EXPEOLOY OLROVUEVIXTIC, TTOPOOLOTIXTIC KOl GTTOL-
oalTNTg oWTELMIOVS YGELTog ToD Oeol: Otrovuevixiic, yiott 6 Inootc €xel
VONUOL %Ol ONUaoiaL, OYL LOVO YLl TOUS XOLOTLOVOUS, GAADL YLiL TOVE Aol OhwV
TV ETOYDV. ATOPACLOTIXTS, VIO THV EVVOLAL OTL CUVLOTA L0 TTQOXAN O] TTOU KOL-
AET 0€ AAAOLYY, YWELS OUMS CTH 1] ATOPOOLOTIXOTITOL VO UTTOQET VO dLerdirnoeL
amolutotnra: «..Jesus’ good news defines God but does not confine God»™.
Amapatnmg, yati «persons of other religions paths are “unfulfilled” without
Christ»”.

‘O J. Hick €xpodlel Opmg Empulagels yui ™) xoMon TdV TaQamdve ¢mbeé-
TV ®ol 1Olwg ToD yapaxmeopnot wg aragaitytov. "Eav 6 "Inools Oewondel
ATOQALTNTOS YO T owTNnEla, otV mepimtwon vt 6 P. Knitter 0 xivdvveve
VO TEQUTECEL OTIV ATTOXAELOTIROTNTA TTOV AreéQEupe. TV autod d¢ Bewpel to Yo-
QarTNEWOUO «dmmapaittog» Mg doxwo. ‘O J. Hick émonuaiver: «But if several
different messages are all indispensable in the sense that any one is enriched by
hearing and appreciating, then is indispensable the correct word»". ITpoodyel

73. P. KNITTER, «Fives Theses», 010: L. SCHWIDLER-P. M0OJZES, The Uniqueness of Jesus, 10.
74. L. SWIDLER-P. MoizEs, The Uniqueness of Jesus, 148.

75. P. KNITTER, Jesus and other Names, 73. (®. AKINATHE, Summa Theologica, 9.3, a.7).
76. P. KNITTER, Ein Gott-viele Religionen, 19.

77. P. KNITTER, Jesus and other Names, 73.

78. P. KNITTER, «Fives Theses of the Uniqueness», 10.

79. P. KNITTER, «Fives Theses», 010: L. SCHWIDLER-P. M0OJZES, The Uniqueness of Jesus, 10.
80. J. Hick, «Five Misgivins», ot0: The Uniqueness of Jesus, 81.
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0t 10 €EfC dvaroyro mopaderypa. "Eav o dvOpmmivy Lot umoget va owbel
UOVO ug ™) xonon mevihhivie Téte o) eivan dmapaimm. "Eav Suwe 6 #ivdv-
VOG WTOQET VO LITeQPANOET 1e T oNom dLoriwV e TOMBLTaLVES, TOTE QUTHL OEV
uroodv va BewenBotv dmapaimra. "Eav 8¢ diagpopetirva €10n ToAvprropivig
gival 10 1810 dmoteheopamnd, TOTE ®ovEVOL Amd avtdl &V ImoQel viL BemoEnOel
amapaimro®. Amotehov trovy, Oyl Oums dvayraio teotmodeon yuo ™) Bepa-
mela.

‘O P. Knitter Oswpetl 81t 1} domaivgBeioa dutt tot Incod dhhdela etvar yui
TOUS ALAAEYOUEVOUS ATTOQOLTTY. AVTO TTOU XOTOVOET UE CUTO TO YAQOUATNOLOUO
AVTOTTOXQIVETOL ROAMTEQD OF WLl EMOEELOTNT, OF WLt YVMOOY oV Eumhovtilel
BaBerdt ™) Lo, yvopitovtag Spme 8t d&v etvon dmapaitnto dvoryrolor: «...what
I intend by indispensability is better compared to a skill or insight that enriches
our life profoundly and becomes integral to who we are, but which, we know, is
not necessary to lead an adequate, contended human existence»®. "loyvetr 10
1010 pg aTo oL LoyvEL nE TV ExpdBnon Tiig avaryvoong xai tis yoapic. Mo-
€T navelg Vo 0NoeL XwELg aUTES TEQLOPLLOUEVOS OTOV TTROPORLXO AOYO YL Ti|
YVOOT], TEETEL OUWS KAVELS VO OEXOET OTL YOO %Ol AVAYVIOY CUVIOTOTV (LdL
onuavtLy) Tnyn e yvoons was. To 1o toyver ue ™ uhio. Mo guhion wtoQet
Vo aALGEEL T Com HOg ®al VO ROTAOTET ATTOQOLTNTY, XWELS BEPaims avTod va on-
uaiver Ot Oev uwopodue vo thoovpe ywoig o). ‘O Xototog yua tov P. Knitter
ATOTELET TTEWTOQY XY OXEDT, 1| OYEON TOV OUmS ue 10 Boudda dev mavel v yo-
poxtnEiletan arrod OV 1010 g dmapaitnm®. AUTO onuaivel 0Tt %ol O XELOTLOVOG
TLOTOG WTOQET VO EUTAOUTILETOL GO QUTH).

‘O P. Knitter €yet ma@apAn0sl ug Tov «xoltey vy ol Teoomadel VoL moi-
el ue mohheg Wtdiheg OU TIC TETAEL TEOS TOV OVEAVO, AYWVILOUEVOS VO UNV
QPN OEL RATTOLOL VO TTEOEL OTH V7). ATO T o TAgvpd Bawudler xavelg Tig mo-
ondBeleg vai 10 OE0LOYIRO TOV AydDVA, VO UELVEL TLOTOS OTO YRAUUa TS duxiig
TOV TORAO00NS, OLOXLVOUVEVEL OUMS EVOL OMOBNUOL TTQOGS THV EUTEQLEXTIXOTYTAL.
Ot éxgoaoelg tig mapadootaxiic @eoloyiag «come from the period when the
significance of Jesus was interpreted in the context of the church’s polemical
relations with the jewish people and were ruther reinforced when Christianity

81. J. Hick, «Five Misgivins», 0t0: The Uniqueness of Jesus, 82.

82. P. KNITTER, «A response to responses», 010: L. SWIDLER-P. MoizEs, The Uniqueness of
Jesus, 177.

83. P. KNITTER, «A response to responses», 177.
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became associated with imperial power and colonial expansion»*. AUto ol on-
UEQTL ELVOUL Gvary#ailo, OEV elvau 1] «Emoveounveion, G vt nortovonBel xovte-
oo avTo oL VmijpEe 6 Inoodc. T va etvon xovelg anOwa Puphinog B moémet
VoL aEYICeL e TO O ®al Vi TEAELMVEL UE TO O, Evd O TEEMEL OTO TAAULOLO
aUTO VO ROTAVOET T onuaoio 100 ‘Inood. «As Christians live with others they
witness to the one who called them to this discipleship. Even as they give an
“account of hope that is in them”, they are open to listening and learning about
the ways God has been active in the world and in the lives of other people»®.
Mua o0yye0ov Eounveia EEaQTaToL GO THV IXOVOTNTO OGS VO XaBLEQMOEL EVaL
VEO TMALLOLO O (UL XOUVOUQYLAL BAOY TTOU VAL ExpEACEL 0UTO OV Bewpeital OTL
0 Bedg «Exave» ue T0 XQLOTO, Avayvweilovtag TovTtoyova Ty EAevbepio Tov
gxeL, vau €veQyel ot Lot xat oty umelpla v GAhwv BonoxreLmdy.

Mg dedouévn v dmrodoyn tiis povadirotnrag 1ol ‘Incod o tov P. Knitter,
0 J. Hick éxgodtel émgpuhagers, 0tav diamotmvel 0Tt O TEMTOS XAVEL AOYO YLoL
™V mBavomra Aoy Belmv Exdnimoewv €Em amo 1oV ITnoot. Kau tétoto umo-
€l vau deyBoTV nai Beoldyol Tig Eumeprexrtiriic Bewptog. Kt tétolo €€ dhlov
d¢v dmoxheler Bewonuna 0 Owuds 0 Axwvamc®. Koatd ovvémelo 0 toomog
Enpoaong Tod P. Knitter eivou okl doapig yi v givan yonowwoc. ‘O J. Hick
Bewpel OtL 6 ThOVEAMOUOGS OEV UTTOQET VO RATOOTET WL TiTtLer 100N TG EuTte-
olextrottog: «But pluralism ought not be watered down into inclusivism»”.

‘O P. Kanitter dmavimvtog oty TaQamdve £votaoy Emonuaiver OtL 1 To-
omd0eLdt Tov Sev ivar Grhd d dpnonuévy Stavontind) xotooxrevy). “O,tL évu-
TAQYEL OTIG BETELS TOU AVAYETOL 08 AOYOUS TTQOCMITLXOVS RO TOLUOVTLROVS. TO
TEMTOQYXO TOV RuBTrOV (g XLoTLavoD €xeL OxEON UE TOV ATTON)O TMV BEoE-
MV TOV 0TI} XoLoTaviky xowotnta: «Although the promotion of greater under-
standing and cooperation among cultures and religions is a top priority for me,
I pursue that priority as a Christian, within the Christian community»*. ‘Ao
aT) B0 TEETEL VO UTOQOTV Vit Yivouy dexteg ol Béoelg tov. ‘O P. Knitter ndvel
MO0 Yo mBavoTTo Belmv povepmoewy ot dAheg Bonoxreieg. Movo 6 duaho-

84. W. ARIARAJAH, «The Need for a New Debate», ot0: L. SWIDLER-P. MoJzES, The Uni-
queness of Jesus, 32.

85. W. ARIARAJAH, The Need for a new Debate, 34.

86. Sth, IIla, Q3, art 5.

87. J. Hick, «Five Misgivins», 80.

88. P. KNITTER, «A Response to Responses», 160.
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Yo¢ uoQel va deiEel ue Pefandmra, v o€ ramolo Bpnoxreio dvimg ouVTREYEL
avt) 1 feponomra ) ) mbavomra. Tagdhnha émonuaiver OtL Ogeilel va o
QOUEVEL ROVELS OUVETOG, YLaTt 1] lotopla £de1Ee xait detyvel OtL ToMa PAaPeodt
®oi Emrivouvo modryuato dadidovran dui HEow TV Bonoxeldv. AioBdaveton €v
ToUTOLS T &vérynn v SraPeParmoet 8t otic dMhec Bononeieg dEv eivar povo
duvato 1) Thovo va vyl Betar pavepwon, At OTL OvVTmg Vrdioyel dAnBera™.

® ‘H tétapm 0¢on™ émonpaiver ot 1 povadwmomta 1od Xouotol, To megLe-
YOUEVO TNG, OPELAEL VOL YIVETOL (POVEQO UE COPNVELOL OTH Lo KO T HOQTUOLAL
MV XOLoTIOWV®DY. AVTO 8¢ TToiAeL AVAAOYQL UE TO YOOVO RO TIS LOTOQUXES TTE-
ot0dovg. Znuepa 1 povadwomta tol XoLotod Opeilel ®al WTOQET VO ATTORAA-
TTTETOL 0TI €0 %O OTHV €OV, ) cwtnola zol 1) Baotheio ol Oeot va moay-
uatwBoiv 0” UTOV TOV ROOUO UE AVOQMILVES TTOAEELS Ay ATt %Ol SLROULOOVVIG.

® ‘H méumm 0éon” emonuaiver 6t 1) 6p00d0Ela Tiig Thovpahotirig Ema-
veQUNVELDS YO i) povadixotnto 100 Inool ogeilel rat’ doynv vo Bepehmve-
TOL OTHY XOVOTTA TNG VO ONULOVQEYNOEL [LOL XOLOTLOVIXT] TIVELUATIXOTTAL, ONA.
woL Apooimwon eog TOV TnooT ratl wud wiunon T TedEng »at i Lwiig tov. ‘O
‘Inootic, 8moc #8n Exer yiver 1) Emonuovon, eivau dndvoc comotddng Adyog,
OyL OUmS 6 POVAdLROG.

Eivay adopgrophmro 6u f émaveounveta tic povadiwdmrag 1o Incod
7oV potelvel O P. Knitter 00 €mperme v 0tneileton o€ meonyouueves EQunVeieg
YO TO TEOOWTO %ol T Cwh Tov”. ME Hovn ™V ATOUELWON THS OVIOAOYIXT|C
TQOYLOTIROTNTAS 08 TOROL LM DPLOTATOU TEOPAVADS UKL ATOIVVAUWON THiG

89. P. KNITTER, «A Response to Responses», 154, 7. 2.

90. P. KNITTER, «Five Theses», 11-13, Thesis 4: «The content of Jesus’ uniqueness must be
made clear in Christian life and witness. This content, however, will be understood and
proclaimed differently in different contexts and periods of history. Today, the uniqueness of
Jesus can be found in his insistence that salvation or the Reign of God must be realized in this
world through human actions of love and justice».

91. P. KNITTER, «Five Theses», 14-15, Thesis 5: «The orthodoxy of this pluralistic reinterpre-
tation of the uniqueness of Jesus must be grounded primarily in the ability of such a reinter-
pretation to nurture a holistic Christian spirituality, that is a devotion to and a following of Jesus.
The proposed understanding of Jesus as God’s truly but not only saving word does meet this
criterion».

92. M. HELLWIG, Rethinking Uniqueness, 74: «The field of christology and, in particular,
statements which in various ways express the uniqueness claims cannot easily be reduced to
straight forward propositions...».
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owtowwdovg dvvaung tot ‘Inocot. ‘H dpbompakia duws mpoimodeter dedope-
VES TEOUTAQYOVOES GELES OV BeueMaVouY TV TEAEN™. ATOTELET TEQALTEQM
£QWTNUA, £V 1] CwTNELa EYEL THV 1Ol onuaota otig arheg Bonoxelec. Ti eldovg
owmoto émayyédheton 6 Inootic”; Tl eidoug €oyatohoyio mEEmEL var yivel de-
7T, €0V VTAQYOVV TTEQLOOOTEQES Beineg avtoamoraiipers; “Evag Aoywrog
TAOVEOMOUOS dtaxvduvevel TO povobeiouo™. "Eav 8¢ 1 pnovadwotno tod ‘In-
007 €L AVOIPOQXL ROl ONUOLOLOL LOVO YL EVOL TEQUWOLOUEVO GUVOLO GvBomIT™YV,
10Te 1) povadindmro OtV UmoQel v etvar ouvdedeuévn e Tiyy olnovpevirdTTOL
TS owTElag. Xt moayuatxdmra 1 Gevnon tg Oedmrag tot XoLotol Emt-
d0a apvnTra oty arelevBepmtiny TEaEN: «Christians who thought that Jesus
was only a good man, a upricht moral teacher, migt well do less at worship and
less for the poor those who thought that Jesus had unique words of eternal life,
because he was uniquely God’s eternal son»”™. Mg 10 duaBpnoxevtxno didhoyo
etval 8v8eyduevo, Aopar®e, v avaOewon0el i dviibph pag Yo 10 Oed, dhhd
dev vrayeL Avaryrn va EyratolelpBotv xat va dyvonBodv ta Bepehmdn -
OTHELAL THiG TOTNC.

Amavtoviag 0 P. Knitter ®ahel tovg oxoMaoTtég Tov vo. oulhoyoBotv Ot
Ohec ol AEEeLC xail OAES oL €irOveg OxeTrO e TOV Inoot g Oo 1) vio Tol O¢-
of, 8¢V eivan timota StapopeTnd mopd oupfohnd oxnuara: «all our words and
images about Jesus as divine or Son of God or only begotten are but symbolic
fingers pointing to a Moon we will never fully grasp»”. [TapadoEwg émonuaivet
Ot 1) 00vodog Tiig Xohxndovag WAmvTag yut €va TeO0wmo o€ dV0 PUOELS dEV

93. J. RATZINGER, Glaube-Wahrheit-Toleranz, 79: «Orthopraxie wiirde...ein inhalthich klar
definiertes Ethos voraussetzen».

94. ‘H M. HELLWING, Rethinking Uniqueness, nagatoel: «I have found that most of the
other traditions are not so concerned about the notion of the salvation as we are and some have
to make great efforts to make any sense of it at all».

95. Xt0 magamave gowmuata O P. KNITTER, «A Response to Responses», 159, dmavtd:
«Such a christology doesn’t question the oneness of the Divine but the way Christians have
tended to produce theological straitjackets limiting the movement and the expressions of the
Divine to one event or one pattern. What this means, however, for belief in the second coming
of Christ, I must honestly say, I don’t know. Maybe we have to think more on the gospel text on
the Last Judgment, when people realized that who Jesus really is came to them in forms very
different from Jesus (Mt 25:31-46)».

96. D. AND J. CARMODY, Do Kanitter’s Theses take Christ’s Divinity Seriously?, 48.

97. P. KNITTER, «A Response Responses», 158.
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ToUTLoE TO OgUTEQO TEOOoWTO Tig Ayiag Towddog ue 10 mpdowmo 1ol ‘Incod. ‘O
P. Knitter zaketl ¢ drahoyiopo €mi toU xewwévov tol Evayyehiov Tig xploewg
(Mor6. 25, 31-46) émonuaivovrag 8t ol dixaor xaravoodv, Tolog eival dn-
Buva 0 “Inoodc dvaryvwlLovide Tov oTic TOWIAES HOQPES OV Eugpavitetal o°
QTONC.

‘O P. Knitter mapatnel 6t 1) Kouv) Atabnun meptéyet o moutio 1oomwy,
UE TOUE OTTOLOVG Ol TEMTOL XQLOTLALVOL TQOOTIAON ALY VO EXPEATOVY TO OTAVQM-
Bévta nal dvaotdvra ‘Inood. Axdpa opwmg xai €av «the totality of Jesus’ being
was divine, that doesn’t mean that he contained the totality of the Divine»”. Aa-
veiletauw O¢ amo Tov Sh. Ogden” v €xgoaon “aviimpoowmevtint) XoLotoho-
yio” TOU TOU POALVETOL QOXLUY YLOL T CUYYQOVI ETTOYT %Ol TOU EMUTOETEL VO OLoL-
®QLVEL TH i) Tov BemENOM Gto TV AoV dradedouévn rai xvpLapyodoa Bew-
onon wdg «ovotomxiic» Xowotohoytos. H «avuumpoowmevtiny Xolotohoyion
Exnpalel 0t 0 Inootc ue ) Lom Tov, 10 BAVITO TOV ROl THV AVAOTAON TOU OO~
ROAUTTTEL RO OWEEL OTO UETQO TTOV TOQLOTA KO EXPEALEL T omTovoa drydan
100 g0l OV EVumdyeL oty Ogixy @Uon xat duayéeton og OA TV xtioy. ‘O 'In-
00T elvau #T0L 1O «TEMTAEYXO UVOTNELO», TO cVIBoko o ut 8,1t didake nai
EMOOEE, TOOOWTOTOLET, EVOUQUMVEL KO EQUNVEVEL YO UOS TIV ATTOTELECUOTLX)
®ol petamomuxd) dvvaun T Betog aydmng xai duwaoovvne. Kot ovvéneia,
Bewpet O P. Knitter, wd «viimpoommevtin» XLoToAoYlo TQOOQEQEL TV dutat-
oalmm pdon Y v oteemBel wia NOwy Bemonon. M dvahoyn owtololo-
yia drovoiyel otovg XoLotavoug T duvatdmta v avayvweloovy GAleg mo-
Q0VOiES ®al AmoroAPeLS THS Belag dydmng. Avto mov 1 Ayia Tpagn ovoudlet
g Beto Mvotihlo ol dmorexalvupupévov Oeod 010 TEOoWTo Tov ‘Incod Xot-
0TOD WITOQET VO ATORAAITTTETOUL RO AANOD PUE OLOPOQETIRES LOQPES, MOLS AVTES
mote Vo EEavtAotv 10 Muom)olo »ai «then the Christians can be open to the
possibility of other respesentations or revelations of this same love»'”.

‘O P. Knitter dmopeiwvet £tot 10 XQLOTLOVLOUO O WL0L TTOWXIALOL )0V TQ0L-
TRMV TOV OPELNOVY V(L TOOYUOTWBHOTY OTO GUYYQOVO ROOUO, ROTO, TOOTTO (DOTE

98. P. KNITTER, «A Response to Responses», 158.

99. SH. OGDEN, Is There One True Religion or are There Many?, Dallas 1992: «where as for
Christian monists, whether exclucivists or inclusivists, this event not only respresents the
possibility of salvation but also in some way constitutes it.., this event in no way constitutes the
possibility of salvation but only respesent it».

100. P. KNITTER, «A Response to Responses», 157.
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VoL TiOETOU 0TO TTEQLOMELO 1) E0YOTOLOY LRI TOV ALATTOON, TO YEYOVOS TH|S HeAOV-
ong xptoewg™. ‘O P. Knitter avaryvwoilet 0t 8¢ hapfavel Ut YLy TOU GORETA
ot #etpevd Tov ™) Sumhy Sudotoon Tiic Baotheiog, 10 yeyovoe S eivan 110n mo-
poD00 ®atl Opwg Tavtote avauevouevn. "EEnyet 6t 1) oixodounon tijc Baouhei-
ag ot yi) 0&v uoel mote v mepoumOel. Kot ovvémeia ®abe tehny 1) duto-
OmaopaTIRY %ol povadurdy eixdva yui ) Baotheio sivan éogaiuéwn: «The reign
of God, though it is realised now, is always still to come. Any final plan or one-
and-only picture of this Reign is idolatrons»'”. Kottt ovvémeia 0 moémet v yi-
VEL OUVELONTO TOOO 0TO OV 1) Baotheiar onpaiver tmoa yuo udg, 000 %ol TO VoL
€lL00TE AVOLXTOL 07 ATO TTOU WITOQET VO ONUALVEL OTO UELAOV.

Eivar moogaveg 6t 6 P. Knitter mpoomafel vaw 0éoet Eva #outhoto, Evo oto-
%0 Coijc TEAYUATMOLUO O AiTOV TOV ROOUO TTOV OAES Ol eyalitepeg Bpnoxev-
TES TARODO0ELS B umopotoay Vo amodeyBoiv, TOV dydva YLl Ti) 0iTOLO
£dpaimon Tiic Baotheiog 1ol Ocod ot vij. Oi Bononeiec Suwe d&v eivar edxo-
Lo va amodeyBoiv va TeBel vaTL hvw 1) €Em amto avtég. Kot moly mepuoodte-
00 d¢ Ba amodeyBoiv OtL B0 TEETEL VO EavaeQuNVEVBOTV VT TO PME TOD VE-
oV ®oLTNELoV, 100 "INood Mg dddoxakov Tiig aydmng xal Tig duaoovvng. Axo-
woL %ol £av eivon an0ewa 8t of Bonoxeleg AvalnTolv VoL %aTavooovY THY AvTi-
Mym 6T zamoL TEOCWITO. OV £ENOAY 08 JLAPOQETIXES LOTOQIXES TTEQLODOVG
nol SapoeTndt TEQUBAAMOVTOL Elvan TEQLOGATEQD owBevTIHdL Gd dhha, SEv
elvan axpBéc —avtd Mmote roradeviel xol 1) lotopury Eumetpto— 8L dvar-
oty €€ ioov i amelevBEQMON GITO T PTWYELCL, THV ROUTOITLEDY ROL THV KOL-
voviey aduxia. ‘O J. Sandres émonuaiver: «Knitter now admits to being an
exclusivist in this sense: that all religious beliefs and practices must be judged
soteriaprepes. But is this criterion unsurpassable?»'”. ‘O P. Knitter xafiotd v
VT VL0 SLXOLOOUVI KOl OLXOVOULKT] GUTEAEVBEQMON OTOV ROOUO OE OLXOV-
ueviro ravova. ‘H évvola tig divanooivng, tijg dmehevBeépmong xat tiig Baot-
Aelag tol Ogol B mpémer AAAwOTE TANEMG VO drrocagnvioBodv, dgol onuai-
vouv dlapopeTina mpaypata ot ®abe Bonoxela: «Knitter assumes that sote-
riology, defined as liberation of the socially oppressed, could be a common

101. J. SANDERS, Idolater, Indeed!, 123: «..Knitter’s timeless works are an ever present
reality, so there is no need to look forward to the future event of God as judge and redeemer (2
Cor 15:10; Heb 9:28)».

102. P. KNITTER, «A Response to Responses», 170.

103. J. SANDRES, Idolater Indeed!, 125.
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ground, enabling the different religions to express themselves in their own terms
without being pressed by an alien spirit. However, these categories are derived
from the modern West or Christianity whose spiritual circle is alien to the
mystic motives of the religions of primal and Hindu origins»'*.

‘O P. Knitter Bewpel Ot 1) yorotiavixy Bemonon yue ™) Boaotheio proget va
EemepaoTel Ao aiTo oL YVmEILel Ao Toug GAAOVS. MItoel Vo ouupet, 1 duxn
ToV ®oTavonon thg Baowkelag va foloxetan og dviibeon uge oito mov pabaivel.
Ot ovlnmoeg o avty) ™V mepimtwon Ba TEEmeL var Yivoviol uéoa og €va
nvedpa dyammg. Kabe xowvomto umoel var atovoel xal vo. dmavid otig Bew-
onoelg tiic Baotkelag xata dlogpoeTinovg teomovs, GAla 1 wabe dvtidnym
ogeiler va TeBEl voTa T ovvavinon o dtahoyuxi) Paom, «in such a way that I
continue to see openings for reconnection»'”.

‘H yototavini) oupuPoin oto dtahoyo dpeihel v TEORALEL TO ®AOEOTOS KOL-
TOTEONS TMV TEQLOMOLOTOUEVOV %Ol TOV AdUVAUWY. ATOTELET EMLTAXTIXO
raBfjrov avth 1 meofol) 0t0 dudhoyo, Mote va uh diatnEnbet 1O 1do status
quo. ‘H diabonorevuxi) notavonon dev yiveta Aopaids HEoo o¢ Eva meQUPpah-
Mov €levBepo amo xatameonxes doueg €Eovotac. «It is only by humbly
listening to and working with (not just for) the oppressed people and creatures
of the world that ...can begin the difficult, cooperative task of fashioning a more
equal sharing of the earth’s goods and of economic power among nations»'*. To
v Bempnoovpe Spwg 8t 1O dromprmnd yvopiopa 10T Xolotioviopod eival 1)
AymVIOL TOV YLl TV XOWvmvixd] dixanoouvn xail T Beltinon Tdv avBommivay
ouwvONr@V Lwfic oTOV %O0RO, 0O Elvan #dmL uE T 6molo 8¢ Bd uropodoe Vi
OVUPWWOEL EVOG avTeLueVIXoOg apotnonmc'”. Totopuwa emfefarnveton 10
avtiBero: TIOAepog, SOVAELD, ROLVOVIRY GLOLRICL, ATTOLKLORQOTIXY EXUETCAANEVON),
AvTLoNUTLOROS. AxdOpa %ol oNueQa 6 XOLOTLOVIOUOC EIVOLL AVOUEIELYIEVOC UE

adTo T o, Bivon ®otd ouvEmela Avemopres %ol AdUVOL0, TO VO TOQOVOLA-

104. M. THOMAS, «A Christ-Centered Humanist approach to Other Religions in the Indian
Pluralistic Context», 0t0: G. D’ Costa (Ed), Christian Uniqueness Reconsidered, 57.

105. P. KNITTER, «A Response to Responses», 173.

106. P. KNITTER, «A Response to Responses»..., 174.

107. J. Hick, «Five Misgivings», 82: «Surely no impartial observer would pick out as the
central and most obvious characteristic of Christianity a loving concern of social justice». P.
PANNIKAR, Whose Uniqueness?, 113.

108. J. Hick, «Five Misgivins», 82: «To define Christianity in contrast to other world religions
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Ceu xamorog v ®ivnon tiic @gohoyiag tiig amelevBEQmong ol HAAloTa ®aTo-
duaomre €mionua oo 10 Batravo'”- ag uio povadini) kol Awoiuty €xgooa-
om tod Xplotioviopod.

‘O P. Knitter 0&v &ryvoel 10 yeyovog Ot 1) Torrof€ton toT idemdoug THg %oL-
VOVIATC Siouooivng otd %évipo Tod evoryyeM®OD UNvVONaToC eival #dTL Tov
ALVTOTTOXQLVETOL TTEQLOCOTEQO OTLS OUYYQOVES TOMTIXES AvTthers™. Avoryvm-
oiCer PePaiog dtL 10 nimua tiic Ocoloyiag Tic dmelevBépmong elvar xdtL TO
TEOOPATO %Ol VEO %O AupLopnTholo oty Ogoloyia. Kat’ autov oumg 1 €vep-
YOc 8pdon péca 0° adtd TOV RAOUO ELVOL HEVIOLXO ONUETO TOT UNVUIATOC TOD
"Inood. IMapadéyeton OtL OTIG TOTOOETNOELS TOV TOQOXVWON®E ATTO OLRES TOV
gxtunoels. "Ev tovtolg, vmoypauuite, «...although there may be many colors
on the Christian cloock, that doesn't mean that any color is appropriate»'. Agv
TOQOUEVOULE TLOTOL 0TO Pvupa 10 Inood «without a commitment to social-
ecological justice with a preferencial option for victims»'. M T€tola Opwg
VTN 0 XopLdL TEQLTTMOT & OXOLOAOYET TV dupLophiTnon s Beomrog
100 "Inood, 6mmg T Emonuaiver xat | M. Hellwig, émxahoduevn tyv éomteun)
7ol EEWTEQLRY EUELQLal ToD ToTo' .

‘H mpdtaon 1ot P. Knitter yuo thv dvalnmon was OHoYEVOToimons tv (e-
YOAWV OONOXREVTIROY TORAOO0EMV O OXEON UE EVOL UOVO %QLTNOLO dUOXOAN
UTOQET VO OUVOVOLODET UE TH OVVOETY TOOYUOTLROTNTO TTOU OUVLOTAL 1) ®(Oe Bon-
oxela: «...Is the stereotyping being done here in a fair and just way?»"", épwtd
0 J. Hick. ‘O P. Knitter zotavoet v dmopia 100 J. Hick, 6 6motog €xer ovvel-

as having social and political liberation at its heart is to make a recommendation concerning
what is ought to be - not an objectively accurate statement of what is actually is».

109. To »otadumaotiro Yo i) Ogoloyia Tiig delevBégmong xeipevo tol Batirovod pe tov
titho: Die christliche Freiheit und die Befreiung éxdd8nxe dmo v Kongregation fiir die
Glaubenslehre 16 1986, Stav mpdedpds g frav 6 J. Ratzinger.

110. P. KNITTER, «A Response to Responses», 165: «A number of my conversation partners
wonder whether I'm more politically correct than biblically correct in the way I give the Reign of
God such a heavy this-wordly content».

111. P. KNITTER, «A Response of Responses», 165.

112. P. KNITTER, «A Response to Responses», 172.

113. M. HELLWING, «Religious Pluralism and Conflicting Truth Claims. The Problem of a
Theology of the World Religions», 010: G. D’ Costa (Ed.), Christian Uniqueness Reconsidered,
116.

114. J. Hick, «Five Misginings», 82.
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dnon TV ToAMaTAOV oToLyElwY oV cuVIoTODV e Bpnoxeia. ‘H magathonon
¢v tovutolg ot J. Hick gwrtiCet yua tov P. Knitter xdt 10 ovolaotixo, v mouxi-
Mo, "Ev® o dxoutn Yevixevon OEV UTOQET VO YIVEL GTOdEXTY, OTOTENET
®aBfjrov 100 BeohdyoU TOU ApLeQmVETAL 0TIV TTEOMON oM Wag Coviaviic Ttiotg,
VO OLOTUTTOOEL TOV KEVTOKO GEOVOL TTOU T OUVLOTA %Ol TO Beueddes Opaua
moL ) Lwomotel. Alogpopetina ol Bpnoxeieg, «if they can’t do this, they can’t be
what they are»'”... Tooo Oung yio Tig Bempnoeig 1od P. Knitter, 600 »at yuo Tig
avahoyeg tov J. Hick toyvet 1) émonuavon 1ot J. Moltmann: «A religion which
has given up claiming uniqueness, one might fairly say, is of no special inte-
rest»''.

‘O J. Cobb émonuaivel TEQOUTEQW TH OLOPOQX TV RIVNTOWV EX UEQOVS TV
ovvohntdv. Etvaw duvardv ol dhhot ouvouhntée va Stahéymvran yuit Stogope-
TIXES OUTIES A0 QUTES Y1l Tig Omoteg dwahéyovian ol Xowomavol: «Dialogue
does not presuppose common motives on the part of the dialogue partners»'".
Adric ol Sragopic dEv elvar Suvarov viu éumhovtiCouvy #al v petafdilovy Tic
Béoeig v Xototavav, yiati «one purpose of the Christian will be to witness
to Jesus Christ in hopes that through that witness the partner also may by
transformed»'®. ‘O P. Knitter d¢v aiomaleton T mapomave yvoun. IV adtov n
gurtelpiol 100 dtaBNoxreVTIROD SLOAOYOU RATODEVUEL EUPAVDS OTL Ol UETEYO-
VIEC 00 adTOV Elvol AaQaiTNTo Vi OUUEOVODY 0 POOIRES ROTEVOVVTNOLES
YOOUUES, YO VO UTTOQOTY Ol OUINTNOELS VAL TTROYMWOEOTV RATO, TQOTTO ETOLRODO-
UNTLRO RO YLOL VO UMV TTQOXMPEL 1] ROT™OoN %ol 1) droyontevon'”’. Alogpoetind.
6 dudhoyog elvan Ao TV &y} #aTadiraouévoe oty dmotuyio.

‘O P. Knitter™ lomg d¢v €éhafe cofaot VT OYLv TOL Tig SLooQES TOL VITAQ-
YOUV AVAUESH OTlg OENOXETES, TV BN TOVE, TA LOUVIXG TOVS YLt TV GvBom-

115. P. KNITTER, «A Response to Responses», 163.

116. J. MOLTMAN, «Is “Pluralistic Theology” Useful for the Dialogue of World Religions?>»,
010: G. D’ Costa, Christian Uniqueness Reconsidered, 155.

117. J. CoBB, Toward Tranformation, 54.

118. J. CoBB, Toward Tranformation, 74.

119. P. KNITTER, «A Response to Responses», 153: «I would hope that all participants in the
dialogue can come to mutual agreement on certain prerequisites or guidelines that will keep
their discussions on track and avoid frustration».

120. P. KNITTER, «A Response to Responses», 16: «As William Burrows has put it, “The
Uniqueness of Christ and Christian life lies in a distinct stucture of existence; the Christian
manner of being a saint...is unique”».
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momrta?. ‘H gounvela tov Y T povadirotntae 1ot ‘Inood Eotalouevn oto xi-

QUYUG TOV %ai T Tom Tov ouviotd pdhhov tpoommxy) avtiqyn. Ymdgyouvv
TEdrypatt TolvmtAnBgic roTavonoels diapopeTiveg atot Tod unvouatog. O¢to-
vtog 10 PAQOS 08 TEAEELS AyAmtng ol drouoouvng, mapafemonoe uor GAkn
Suéotaon Emiong Oepuelddn oTiY Yoyl TOV TOTOV TOV ELVaL 1) LUOTLALOTIAY-
mvevpamrd) dudotoon .

‘O P. Knitter ®0tavogl 600Ug TOV ®0BLOTOTY TTROOEXTIRO, MOTE VO WiV (yvo-
€l 1) fabitepn Oudotaon o0 XOLOTLOWVIOUOT, OMA. TV TEOOMITLKI] UVOTLXT)
gurtelplat. ALofePotmver 0L O€ v TEQLTTMOT OEV EMOVUET VO AryVONOEL QT
v nohhiteon mhevpd. 'Emonuaiver 8t givan 6 R. Panikkar éxeivog mov ToviCel
TO TOOTOYUOL THS TTEOOMIUKTS EUTELQLOS OE OYEON UE TV EVEQYO TEAEN'™. "Emt-
dontudler v aveiAnyn Ot 1) puyoreVTEOog duvaun THS TEOPNTELNS YO THV TTQA.-
En moémer VO TREPETOL ROl VO OO0 YETTOL AITTO THV REVTQOUOLO HVOTIRT dUVOL-
un. “Otav opwg 1 Tvevpatrt) Eumelpion dev 60Nyl otV aelevBeQwTiny naym,
1ote 1) Eumerpian 8&v elvan &nOuvn: «I would even want to suggest that unless
one’s contemplative mystical experience gained in liturgy and mediation is not
balanced and clarified by this prophetic mysticism gained in the actual struggle,
the one’s mystical moorings will prove deceptive or wobbly»'™. ‘H yoiotavixi
miom) faoileton otV dmpoimdbet drydmy 100 @0l o AmoxalipON®E UE TOV
"Incod Xo1otd #atd 100mo povadind. "Eav eivar £tot, néoa ot Evo TAovoaL-
onuxd #oouo, 1 idtaiteon yolotiaviny ouuPory dEv eival Evoc StapopeTindg
1pdmoc Lwiic, yLomi eivon duvard viL cuvavtioel navetc, EEm Ao T XOLoTIaVIA)
T0RAd00N, TETOLES CmES UE AEQLOQLOTY awbevtixd aydmn xot dwawoovvn. ‘H
Ayt 100 Ogod d&V PIToET Vi TEQLOQLOBET 0UTE OTO YMEO 0UTE OTO Ydvo. 'EE
atol poxrvmteL Ot Oheg ol avBpILVES VITAREELS, HECO OTLS YADOOES TOVGS, TIG
Bonoreies tovg, Tic ouvbijres Cofis xal Ty rotaotaon T ovveldnong Tovg,
ELVOIL EVOUEVES GITO TI) CUUPLAMWTLXY TOQOVOL0 TOD Og0l. AT OE €lval 0lrov-
ueviet) xai «non-Christians ante or post Christum can not be excluded from

lt»IZS

121. J. MACQUARRIE, Revisiting the Christological Dimensions of Uniqueness, 99.
122. M. HELLWING, Rethinking Uniqueness, 76. R. PANNIKAR, whose Uniqueness, 115.
123. P. KNITTER, «A Response to Responses», 166.

124. P. KNITTER, «A Response to Responses», 163.

125. M. voN BRUCK, Identifying Constructively our Interreligious Moment, 36.
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T €va yorotavo mhovpahoth 6 “Inoolc mopauéver Pefaing wovadirog,
MO v 1) povadiromta xata Tov P. Knitter dgv dutotehel AOyo dhaloveiag.
T tove Xototavote 6 Xootog eivar povadinde, dmwc elvar xol 6 Bouddog
v Tovg Bovddioteg nat 6 Kolova yia tovg Tvdoviotég™. "Exel vato ouvemelo
dirawo 0 J. Ratzinger, va émxivelr ue dQUUUTNTOL TH OYETXOTOINOY TOTU TROOM-
mov 100 XQLotoU, ApoD TEONYOUUEVIS OTO BENOXEVTIXO TAOVQOMOUO UE THV
ROVTLOVY OLOXQLOT) OF (OLYOUEVO %O VOOUUEVO EYEL OYETLROTOWNOET 1) GhiOgLaL
TS YVOONGS YL TO Og0, MOTE UE TOV TEOTO CUTO VA ATTOQQLITTETOL TO YEYOVOG THS
totoQurig auroxaluyme'.

[0 va otnpi&et tig B¢oels Tov 6 P. Knitter 8¢ duotdaletl va avayOel dxopo rat
otoug [Tevinrootiovous. £’ autoug 6 XoLotog €xel £va Bepeladn poro mov dev
eivan Suwe dmorheronxdc. ‘H mvevpomnd tovg BmapEn xafodnyeitol ®upimg
amo o0 “Ay. Ivetua. TO vo TQoPAUOTICETOL XATOLOG YLOL TH ONUAOLOL THS LOVOL-
domrtag 100 "Inood, ywolig v Aaufdver cofad VT MYPLv TOu T AelToveyia
100 Ay. ITvevporog onuaiver Ot Ayvoel avto ol t0 “Ayto ITveduo wroQet vo
neooeet. TO “Ay. TTvetuo ueta&y dAhwv «will force us to redefine our regnant
christologies. It also tell us a lot about who we human beings are as we approach
the twenty-first century»'*.

‘O P. Knitter Oewpet 61t 10 “Ay. Ivedua maabewendnre oty diepevvon
TS Beohoyirilc ratavonong tov dAhwv BoNoreEL®Y. AQATTETAL TS EVXALQING
v vo amavinoel gupeca otov K.-J. Kushel™ mov 10 émeonuave. T tov P.
Knitter 1 yowotovixy) @gohoyio O Empeme v dlepeuvnoel ue axgifeta, g
wa Georoyia TV Bonoxredv B uropotoe va omoryOetl oto “Ay. Ivedua ue
gva o yoNowo 10mo. ‘H dutixi Beohoyunn oxéyn Erxgpodomxre ue €va 1oomo
oL €UVOEL TV Liotayy, Oyl g Vrrotayt Tod Adyov otov Iatépa, e Tod
ITvevporog otov Adyo. Avolvovtag v aviiinyn tdv Ievimrootiaviv o P.
Khnitter dvolver TOV 1000 we TOV 6710t0 ot Omadol ot Tijg ®ivnong Ehafay

126. I. SHAFER, The Incarnation as Koan or The Unique Universal Ultimate, 135.

127. J. RATZINGER, Glaube-Wahrheit-Toleranz, 96-97.

128. H. Cox, Jesus and Pentecostals, 59.

129. K.-J. KUSCHEL, «Faithful» to the New Testament, 86-87: «Knitter interprets the Jo-
hannine passage “When the Spirit of Truth comes, he will guide you into all the truth”, as if it
did not refer to the spirit and truth of Jesus Christ, but rather so something totally open, as
though John’s God were the ineffable Mystery which can never be adequately described by any
religion and must remain open on principle. In John’s Gospel we read exactly the opposite».

50



ME TH ©@EOAOITA THE ATIEAEYOEPQXHE XTO OPHEKEYTIKO ITAOYPAAIEMO

™V TEWTOPOVALL TG «kataynone» tiig ddaoraliag tot Filioque mol yuit ai-
@veg xweiler Avatol) xai Avon™. ‘O 6p0600Eog Beordyog George Khodre
(Mnroomohitg tot [Tatoragyeiov Aviioyeiog 0to Aipavo) mpoteivel »oTdt TOV
P. Knitter pa Gouovirt) icopgomio avaueoa og Xototohoyia xat ITvevpoarolo-
yio, OA. avapeoa oty oirovuevirt) Aettoveyia 1o Ivevporog zat Ty Evodo-
®won 100 Adyov otov ‘Inood. ‘H Oixovouia 10D Xowotol d&v elvan xotavont)
ywoig v Otxovopia 1od [vevuarog. To Mvedpa whneot ta wévto ue po Oixo-
vouto drapopetirt) o avth o0 Yiol. ‘O Adyog xai to Tvebua dvoudalovron
amo tov “Ay. Eipnvaio dg ta 0o yépwa tod Matépa otov xoouo™'. TTpémet va
EPBEPAUMOOVE TV VITOOTATIXY Lo xat var Bempnoovue Tig BoNoxeleg OC
gva £0Y0 Tiig XAQLTOG TOL TTANQOT Ta TTavTaL. Avayouevog otov VI Lossky™ o G.
Khodre gmonuaiver 8t | Ievinroot) 8&v elvan 1 ovvéyeia tiig Evodorwong,
AL 1) ouvETELD TNS. Avapeoa otic dvo Oirovouieg 1ol B0 VraioyeL dpotpout-
omrta Aettovpyias™. AMmote OAOL Ol AVOQMITOL CUVIEOVTOL UE ULl ATTO TIG
mEoYevEoTeQes TolU XoLotol owmomdels Awabijrec mov 6 Oe0g —oUUPWVOL ne
10V “Ay. Eipnvoio-"* ovvije ue tov avBpmmo. ‘O Oedg Ue T OUVEYELD TMV TT0L-
QEUPATCEDY TOV OTOV XKOOUO TTOQOAUEVEL TLOTOG OTOV 110 TOV TOV EQUTO'™.
Yrdoyer duampion peta&l Ivevuatog xot Aoyov, Gl ToToyovaL V-TT10Q-
YEL %ol dpuoondmra Aertovyiag, yrott ot dvo Oixovouleg ouvdEovtol Hetakl
TOUC PE TV AdiatpeT) ovota otd owtepixo e Tolddag, Al elvon Tévtote o8
EVEQYN TOAYUATMON UEST 0TIV LoToQlaL ®al TOV %000 («ad extra»). ‘H B¢on tod
G. Khodre, dromotmver 6 P. Knitter, émtpéner 010v XQLoTiaviono vo dtooogy)-
o€l T B€on Tov ¢ oyEoM ueE T Bonoxeies, ywols duibeon TEOPOATS dvwTeQo-

130. P. KNITTER, «A Response to Responses», 180.

131. G. KHODRE, «Das Christentum in einer pluralistischen Welt-das Werk des Heiligen
Geistes», 010: Dialog mit anderen Religionen. Material aus der 6kumenischen Bewegung (Hrsg.
H. J. Margull-St. J. Samartha), Frankfurt 1972, 139: «Das Wort und der Geist werden von
Irenaus die “beiden Hande des Vaters” genannt».

132. VL. Lossky, Théologie mystique de I’ Eglise d’ Orient, Paris 1944, 156.

133. G. KHODRE, «An Orthodox Perspective of Inter-Religious Dialogue», Current Dialogue
19(1991) 27. P. KNITTER, A Response to Responses, 181.

134. PG 7, 889B-890A: «Kai Ot 1000 T€00€QLS £d00N00V RaBolnai drabijnan Tf) aviowmo-
™o pia pev 1od rorarhuopod 1ol N, &t 1ol 10Eou” deutépa Ot ToD APoady, £mi ToD onuel-
oV Tijg epuTTop|c” Toity 8¢ 1) vouobeoia £mi 100 Mwioéme: Tetdot) 8¢ 1) 10U Edvayyehiov, dia
100 Kvpiov numdv ‘Inood Xototod».

135. G. KHODRE, «Das Christentum in einer pluralistischen Welt», 137.
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oG 1) wéoa o¢ mvedpo vrotayic. 'Emtpéne v Extiunon, 6t v ot Xolotia-
vou Aaupavouy 1o 0o Tig cwmolag we v Otrovouic 10t AGYov 0T0 TEOoMm-
7o 100 XpLotod, ol dhhol TV dhhov Bonoxeldv ™ hapufdvouvy pe ™y Oirovo-
utoe o0 Ivevporog. Aworpivovtag v Evégyea 1ol Ay. Tvevparog, diapope-
XA AL OVOLOLOTLRE EVIOUEVIG UE QUTO TTOV AUTOXOAIPONRE OTOV EVOUQRMUE-
VO AOY0, &V VITAQYEL TAEOV ) VALY XY VOL YIVETOL AOYOS YLOL TEMKT ROl OQLOTIX)
amoxahuyn otov Inood Xpioto: «But we could and would have to announce
that whatever is found within the realm of the Spirit and other religions has to
be brought into a sometimes confirmatory and sometimes critical relationship
with the universality, decisiveness, and indispensability of what the World of
God has spoken in Jesus of Nazareth»".

6. ZuuTEQOOUOTIRES BEMENOELS

‘O P. Knitter aio8&vOnxe ixavomoinon &md 1oV dvtintumo mov eiyav ol 0é-
O€LS TOV 0TO TEQLRAMOY TMV TAOVQEAMOTOV Beoldymv. Oewoel udhoto Ot
€dmoe o véa mnon ot Beoloyiry ovinTon Yo TOV TEOTO Ue TOV OIToTo O
"Inootic umoet var Beweitan povadirog. AVTovonta O TEOTOS THS KUTAVONONG
TS novadmomTag d&v UrooToe VO YEQUOMOEL TO XAoua e Toug Beohoyoug
TG WTOXAELOTIRTG KO EUTEQLEXTIXTIS BEWOENONG.

"Ogethet VO SLOMQLVEL RAVELS TOVAA(LOTOV dVO TEOTAOELS GO TOUS CUVOLL-
Mtec ov 6 P. Knitter Oyt povov amodéyetar, GAML TG OIXELOTOLETTOL RO TIC
EVIAOOEL 0TO OO TOU EQUNVeEVTIXO haioto. TO mp@To ddvelo mov O P. Knitter
amodéyeta, etvar, we jon Eonuewnon, 1| #xgoaon 1od Sh. Ogden'™, «dvturpo-
owmevtrt] XoLotohoyior. Mitt TETOL0 RoTavonon VONUATodOTEL TEQULTEQW Ti)
omteLoroyry Tov Bemoenon divovrag g ™) déovoa fapgitnta. To devtepo da-
Vel —to elval 1O TAEoV onuavtind— yiverar rd Tov Michael von Briick. ‘O P.
Knitter Buuiler ™) B¢on tov 01t ®@Be ovoTua orEYNg, Yo Vo TANOLAOEL EVal

136. P. KNITTER, «A Response to Responses», 182.

137. SH. OGDEN, Gibt es nur eine wahre Religion oder mehrere?, 99: «Jesus-Christus selbst...
das Ursakrament ist genau genommen ein Heilsmittel und hat damit eine representative und
nicht eine konstitutive Bedeutung fiir das Heil. Nicht einmal das Christusereignis konstituiert die
Liebe Gottes, durch die allein wir gerettet werden, sondern representiert sie, obgleich, da es das
Ursakrament ist, dieses Ereignis die entscheidende Representation von Gottes Liebe ist».
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dMho, B elval TAVTe %Ot #ATOLO TEOTO EUTEQLEXTLXO OTO UETQO TTOV KATAVO-
oluE TO GANO AITO TNV LdLaLiTEQN OTTTLXY UOG EOTLCL, GITO TNV TQOOTTTLXY) TAHV dn@V
UOLS TTROOWTRMV ®avOvov dAnBetas. Tlapdhinka 6 M. von Briick dueoa mpo-
oBéteL S elvan dvoynaio v Dmoyeauuodsl 8t 8¢ Bewpeitan 1) (Eumepientiny)
dunn nog pdtaon xai B¢on dvatepn. Ipoteivel O¢ Eva YAEOXTNELOUO TOV OVO-
UALeL «ouVTROEXOTITO UECCL OTIV TAVTOTITA», OTTOV O ®AOE GUVOIANTIE Q0T
™V IOLoUTEQOTTA TOV, V@ GvolyeTan TEOE TV alBea tov O dhhog rateyer™.

‘O P. Knitter 0 uwopotoe vo amodeyHel aTOV TOV AUQUKTHOLOUO, OEwQET
Oumg OtL O dLBENOXELHOS OLANOYOS OO TTEQLYQOPET UE TEQLOOOTEQRY OXQIPELC,
£V 0ROTNOLOOET (bg «OyeoLamdC»: «A correlational model for interfaith dia-
logue calls upon all to view and approach other religious in such a way that an
authentic co-relation can exist among them»'. T {nrovuevo ivar vir dnuiovp-
YNOET o GAnBuv) iodTun oyéon xai vo xatafAn et xabe mpoomabeia, Hote Vo
dlatnonBET ME TETOLOL KAl VO WV ROTAANEEL OTNY VITOTOLYT TOTU EVOS CUVOANTOD
otovV (Ao, “Otay RATOL0G EXPEALEL TIC OREPELS TOV %O TIG TETOLONOELS TOV
0T00eQA ROL UE OOPNVELDL, OPEIAEL VOL ETITOETEL OTOV GAAO VO RAVEL TO 1010. X
EVOL «OYEOLAXO» TAOLOLO, OAES Ol BPNoxETES BemEOTVTAL ATO TV GYYT) TOV OV-
Inmoewy, Oyl araaitnTo. OC 10eC XOl TAVTOONUES 0TS Bempnoelg alnbeiag
7oL TTEofavouy, Al (g £xovoes Ta tdla duraumuarta. “Otay Evog CUVOIATIG
meoPahler AELMOELS ROTO TEOTO ATOMTO 1) ®ABOQLOTIRO, UTOQET VO TO KAVEL
avoyvwpilovrag Ot xal O GALOg WIToEET VO ®AveL TO 1010. "Ogeihel ®OTO OUVE-
ELOL VOL ELVOIL GvoLrTOC 0TO £vOEXOUEVO, 0L BéoELS Tov Vi S10BWOOTV 1) VL %QL-
Bolv ue xortola Tov 6 Ghhog mpoteivel. ‘H povadiwomrta tot Inoot yivetou
denti) ue v amwodoyi tijg B€omg OTL T N LOVAOKOTITO XOEAXTNOILETAL AITO
™V WwovomTd g v EMOEL 08 ROWVDVIOL HE BAAES «UOVOOLRES» DQNOXEVTINES
HOQPES, OMA. Vit Tig ovumeQIMAPer xal VO ApeBET vO cUUTEQIMPOET QO CTES

7oL OyL VO TS QutoQQimTel™.

138. P. KNITTER, «A Response to Responses», 153-154: «But, echoing kuschel, he [M. von
Bruck] immediately adds, “We have to say clearly that we do not regard our [inclusive] truth
claims as superior”. So, for von Briick, neither inclusivism nor pluralism describes what he thinks
goes on in authentic dialogue. He suggests, rather a model of what he terms “partnership in
identity” for religious pluralism. It is a model in which both the distinct identity and the inherent
partnerchip or relatedness of each participant is affirmed and respected by all».

139. P. KNITTER, «A Rersponse to Responses», 154.

140. P. KNITTER, Ein Gott-Viele Religionen, 103.
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‘O P. Knitter xoténEe 010 vaL BewQel TOV 00 «OYETLAKACH MG EVOL TOM KOL-
AMITEQO YOOUATNOLOUO ATTO TOV OQO «TTAOUQUMOTIXOG», YLOL VO TTEQLYQOEL TOV
070 0D LAYV 1) T Beohoyia TdMV OpnoxeldV oL TOALOL XQLOTLOVOL ALVOL-
Intovv: «...I have thus come to consider correlational a much better adjective
than pluralistic to describe the kind of dialogue or theology of religions that
many Christians are searching for»"". TToh.éc Tov B€oelg vatédelEav 1OV 1000
ug tov omoto O P. Knitter atoxatavogiton o yototiavog Beohdyos. "Egydateton
UETT OTNV XOLVOTNTA TOV %ol OUVaLoOaveToL T0 ®aBijxov va avalntmoet, vo dua-
OOPNOEL RO VO EXPEAOEL 0TIV ETOYT UOC THY ROTOVONON THS YOLOTLAVIXAS TTi-
ote. Amotuvrag opuwg ovvolxa tic B€oelg Tod P. Knitter tiBeton 10 £ow-
uc: ‘O P. Knitter eivau #vac dugLrahovievdpuevoc TAOVQOMOTHC 1) «yéyove Toig
naot T aveor' (A" Kop. 9, 22) mpoomadmvtag va 0ixodounoet YEQuoeg Emi-
rOWOVIOGS; A&V VITaQYeL OUmS augipolria Ot ol EVTe BE0ELS val TO €T’ QUTGV
oyoMa GmevBuvovtar o0& XQLoTavous ®ol TEooTafoly Vi EAATIMOOUV THV
avtidpaon o€ BemENOELS OV TOMOL PELOXOVY (G ATUQAIEXTES OTOV TAOVQOL-
Mopo. "Ev toutolg, ol véeg AmoyomaeLs TV 0Eoemv Tov dgv dAAAtovy notd Te0-
7O OVOLOOTLXO T B€0om TOv, TaEoTL O W. Ariarajah émonuaiver 0t «One is left
with the feeling that the word uniqueness is qualified so much that the word
itself loses its uniqueness»'®. ‘O J. Hick, 6 6motog d¢v €yratéhenpe mTote Tig O€-
OELG TOV, OEV TTARELENPE VO EXPOACEL TO. TALQATOVA TOU KO THV GVI|OVY L0 TOV
7p0¢ 1OV P. Knitter, mapott ot ueta toug dtapoes o€ onuavtir OEpoto dev
uoQel va BewenBolv ovolaoTivés. OemEel 0Tl ouVEPahe TEQLOOOTEQO GO
omotodmote GOV otV AvamTuEy tod Bpnoxevtvot Thovpakiopod'. ‘O P.
Khnitter &wo v mAevd TOV ®OTAVOET TV AITOOTOM) TOU Oyt WS LLWTLXT VITO0E-
on, &M péoo xad Yt v "Bxrxdnoto. To dvamdgpeurto Sume dmotéheopa etvon
VO ROTOANEEL OF QUPLONUIES, EAAPOUVOVTAS THV TOOYUTNTO TMV TAOVQUAL-
ot@v Bewenoemv xol dmopevyoviag €vioveg OevéEelc. Xmoig augipolia
OUmg 1 TovToT TR, T XQLOTLAVIONOT AITOOOUETTOL.

141. P. KNITTER, «A Rersponse to Responses», 155.

142. W. ARIARAIAH, The need of a new debate, 31.

143. W. ARIARAJAH, The need of a new debate, 32.

144. J. Hick, «Five Misgiving», 84: «Knitter has contributed as much as anyone to the
development of contemporary Christian pluralism. His chosen mission is within and to the
church».
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“Eva. 4o o adiougpropimnre amoteheopuato. T idoutepotrog TV BEcemv
mov 6 P. Knitter mophyorye eivon 10 v mpooeyyioel avijouyoug 0eoldyoug Siev-
ROAOVOVTOS OTHY Atodoyt) 10D Bonoxrevtnod TAovealouod pe Exdnin Ty mo-
ondfewa Vo diatnenoeL TO oeaopd othy idtoteQoTTaL ol T povaduri) aEia
%00 ueyding Opnoxetag. Xt yorotaviky Oeohoyio TV OENOXELDY VITAQYEL N
gumegLerTl) mhovpahotiry Béon. Yrdoyovv avuhimpelg Beohoywv ol moo-
TELVOUV, UE OLOPOQETIROVE TQOTOUGS, UL0L TETOLX TTQOOTTTLXY]. X0 TEheVTOTa QY0
0 P. Knitter qaiveton va dxohovBel ovt v €xdoyn tol mhovpalouot, o¢
avtiBeon ug Ty dvriotoryn dxappio v 0¢oemv tod J. Hick. Agv vmdyel Opumg
augBohia 0Tl Auotépwv ot Beohoyres BemENOELS ATEXOVY RATO TOAD GO
™V avtoxatavonon 1ot Xowotiaviopot. Eidiwotepa yua tig Beohoywmes BEoeig
to0 P. Knitter gaivetar evotoyn 1) mapamoenon tod J. Ratzinger: «Wo das
Mysterium nicht zahlt, mu Politik zur Religion werden»'*.

Eivau yapaxmotomxy 1 xouti) mob 6 idtoc 6 P. Knitter doxel otov 1dto tou
TOV £0VTO: « OUOLOY® OTL OTHY AVUTTOUOVIOLOL WOV VO KQIV® TOVE YOLOTLVOUS
delpoUg Hov Vo avaryvopioouy T AEla tdv dAhwv BonoxeLdY, OTHV TEOOTA-
BeLd pov VoL eVEM XOWVO EQaOg YOl TV VITEQTATY AANOELL, OEV BPNO ALOXETO
DO YLl TG TEAYUOTRES, Pafeléc, dlaxQLTES, TOAVOV ®al AyeEPUEMTES dLa-
(PORES UETAED TMV OONOorELDV» .

Agv Gpxel 1) oporoyio; Xelaleton TeEQUUTEQ®W OYOMAOUOG;

145. J. KaRD. Ratzinger, Glaube-Wahrheit-Toleranz, 102.
146. P. KNITTER, (Ed.), «Is the Pluralistic Model a Western Impositio?», oto: The Myth of
Religions Superiority, New York 2005, 37.
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