Ocoloyia Tiic Opnoxeiog
nail Ol O%ELOROS ALANOYOC

APXIM. NIKOAHMOY PAPMAKH™

‘H ovppor tod R. Panikkar ot pwpowoxafBohxny Beoloyia vrijpEe ratahv-
T, ®eBog Exmpoonmnoe 1000 otiiv B’ Batwavy ovvodo (1962-65), 600 ol
OTic derOETiES TOU AXOAOVON OV, THV TAON «AVOLYUOTOS» TiS QWUAORAOOMAT|G
"ExxAnotog ®ol 1p0g 00NOXETES THS U YOLOTLOVIXT|S TTOQAIOOENS, TQOXELUEVO
VO TIROAELAVEL %AT OVOLAY TO €daPOg YL TV pwucoxafolxl) LeQUmTOoTOM),
g0 Y1t ™V mepimtmon TV Tvddv, omwe dmodelyBnre dhlmote Ao ™V
TAOVOLOL LEQUITOOTOAXT] OQOOTNOLOTNTOL TTOU AXOAOVBNOE UE TO YOQAXTNOL-
oTxo ToAdeLyHo. avto T Mntépag Tepelac. Puowa dev vmijpEe ovte O
TEMOTOS 0UTE O TEAEUTOTOC THS OEMOLAC THG EUTEQLEXTIROTNTAS TOV OONOUELDY
(inclusivism) %ol THic mepl OUd%EVIOWY 1AWV Exxhnotohoyixiic Oemplag, elval
OUMS O HOVOS 6 OTOTOE VITTOEE VITEQAV®M ROLTIXAS GITO TOUS GUVTNONTIXOVS QM-
uooxafolrovg Beohdyovs, dmodewmvioviag 1ol kol Eumpdxtmg Ot €0ew-
0€ito Beohoyry) abevtio oTov ¥ MEO. TeQAOTLO EVOLAPEQOV TUPOVOLALEL TO Ye-
YOVOG OTL avateéyel TOMArLS 0T Beohoyia TdV Amoroyntdv, £vid, Ommg B
JLATLOTWOOVE KOl RATWTEQW, KEVTIOLXO AEOVA OTO BemwENTIRO 0IX0dOUNUA TOV
mepl duaBonoxrelaxod dLahdyou Eméyel 1 Bewola TOV TEQL «BEOAOYIRMY TOTOV,
TOL TV OUYREXQUUEVOY LOTOQURMV-TTOMTIOTIXMV ATV TTOV (v OEV TOL VITEQ-
el naveic, xabiotatan aduvatn 1) xatavonon tg £v Xouotd dindeiag amo xot-
vovieg evpLoropeves ey Tot Tovdairot-pmuainod Thaotlov.

A. Ti eivon Opnoneia

I tov R. Panikkar, 1) Opnoxela gival povomdrt cwmotog, drehevdeponoe-
g, GO TowTO OV Ral TELELWOEMS TOT avBommov” ™. Ao Tl Ouwg Autom-

0O dyuovdpime Nixodnuog Papudung eivor Ag. Kowwviriic ©gohoyiag.
1. Myth, Faith and Hermeneutics. Cross Cultural Studies, New York 1979, ceh. 434:
«Religion means way to salvation, or indeed religion claims to be away of liberation». [uo v €v
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vetal xat amelevbepavetar 6 AvBomITOg ®al YLt TOLWOV AOYO; ZwTnoio Yt TOV
R. Panikkar onpaivel tovtoyoovo amehevfeQmon Go wia ®atdotaon Emmduvn,
AMOTEMON %Ol ATORATAOTOON THS TOWTAQYIKTS EVOTNTAS KOl LOUOVIOS, CUUEL-
Mmon zol 6AoxANEmoN THS AvermAowTg aviommvng QUOEME UE TO CUmVLO.
"Evtog atod 1ol €vvolohoyrol TAaolov O TaVIXKAQELOS OQLONOS THS Bon-
OXELOC EYEL COPEOTOTA EVQUTEQN EVVOLaL OO TOV TTapadootaxo. "Etol, Bewpel
Ot dotehel Oonoxneia xabe «ovvolo 10eMV TOV ATOOXOTET OTH) VONUATOdOTH-
0N €vog oxomol Cwijg Yo TOV VOO, OTTMS %L GV VOETTOL OWTOS O OROTOS» .
"Ev tovutolg, 6 R. Panikkar OemQel 0ti 0° OAeg Tig Opnoxeieg MPLotog oxomog ToT
avBpomov eivan 1) hevOepia 1} 1| dmehevOépwan Tov®. ToloutoTEodTWC, T) COITY-
oloL VOETTOIL (S CLUVMVUNO TS EAevBeplag, LOLOVOTL OUYVA Tiig odidel evpuTe-
00 vonua aro avtv’. ‘O R. Panikkar Bewpel g dedouévn v dumoratdiotaon
THV TAVTOV', 0TNEILOVTOS TV GOy TOU TO0O 08 Xauvodladnxixa xmoia, 600
20U 0TI XOLOTLOVIXT] TTaRAd00N, AAAGL 2Ol 0TO ®ATwBL Emuyeionua: ‘O Oegog dev
UTTOQET VO TLHMQET, ®ABMOS AV OpelheL VO TO RAVEL AOYM VTAQEEMS WAC AVOTE-
oNe dnaroovvne dmd AVTdv, TOTE TOEL VAL ELVOIL TOVTOSUVOOS. ATO THV S,

Xootg owtole 10T xoouov PA. Extevéotega T €QYo Tov Salvation in Christ: Concreteness and
Universality, the Supername, Santa Barbara 1972, oeh. 18 ».£E.

2. El concepto de Naturaleza. Analisis Historico y Metafysico de un concepto, Madrid 1951,
ogh. 285. Tlepi i Ooy€oems MOTEMS, ELEVOEQLOS Ol TOTNOLOS OS OTUAIOV TELEWWOEMS TOD
avBowmov Ph. 10 €oyo 100 L’ homme qui devient Dieu, la foi dimension constitutive de I’
homme, Aubier, Paris 1969.

3. Myth, Faith and Hermeneutics, oel. 435.

4. «Religion is that which makes the fundamental claim to liberate Man. That to which one
adheres in order to acquire what one considers Mans fundamental freedom is a religion. In the
cultural constellation of today’ s world, freedom remains the most deep-seated characteristic of
salvation, however one envisions human perfection». BA. Myth, Faith and Hermeunetics, o€h.
434,

5. Myth, Faith and Hermeneutics, ogh. 434: «We can as well interpret this salvation from the
most varied perspectives: from perfect union with God to mere survival in society, in an
otherworldly heaven, individual annihilation, death, absurd, or whatever». IIop\. T0 &pBgo tov
«Religious Pluralism: The Metaphysical Challenge», Religious Pluralism, South Bend, ed.
University of Notre Dame Press. Indiana 1984.

6. "EvO’ av., oeh. 411 now 452.

7. Bh. miv émygionuatoroyiar mov dvastvoosr 0to0 €oyo tov The Unknown Christ of
Hinduism. Towards an Ecumenical Christophany, London 1981, otoilopevog oto ywoto T
A’ 2,34, ogh. 23-26. T TV Gy o Tiig ATOoXATAOTACEWS THY TAVIMV TOQUTEUTEL OTO £QYO0
100 Owud Axwaty Summa Theologica 11, 67, 111, 46. fA. Myth, Faith and Hermeneutics, ogh.
95.
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AV TIUMQET TOVE AVORMITOUS £VH UTOQET VO EMITUYEL T 1dLL dutoTtehéoparta dvey
Tuwotac, wael v eivon Mavédyadoc®. ‘H 6hoxhomon Tic dvOpdmwng guoemg
Poloxetar oty €v XoLotd Evaot ™mg ue tov Ogd. “000 6 AvOQMTOC TOQAUEVEL
uoxLd Tov GAAOTQUDVETOL GITO THV TTQAYUOLTLXY TOU (YO, | OTTOL0L TOQOUEVEL
eMTng ot avoloxhnowt)’. ‘H émotpogn tod avBpmmov 0TOV YOUEVO TaQd-
deloo xat Ty Iyn T 1deg Tov Tig VmaEems (Oedg-ANwoveyog) xal 1 Gro-
ROTAOTOON THS %At €lrOva @eol dMMuoveynOelong YUoEMS TOV ATOTENOTV TOV
VITEQTATO OROTO TTOV ATOJEYOVTOL TTOAMES GiAhec Bonoxeieg ExTOC TOU XOLOTLO-
VIouo'"’.

‘O R. Panikkar mpmtotumel zotl g 1005 TOV 0QLOUO 1oL divel oth Bonoxeia,
Bewomvrag 8 Entelveton 08 PeyahiTeQo £DPOC GO TIC YVMOTES TAOUSOOIAHES
vonuatodothoels. “Onmg mpoekéydn, wg Bpnoxeia Bemel 6orodnmote AELOKO
ovomua dLrATEYEL TO GUVOLO THS AvBpmmvng VrtdpEews ouvdEovTag 1) Avaryo-
VTGS T OE wia Tyn: TV Tot) ov v 0dnyet oty éhevbepia’. ‘H Bonoxeia
EVEQYOTIOLEL AUTO TO AELOXO OVOTHUA %Ol TO BETEL OTO EMUNEVTQO EVOC OROTOT
Cwfic. "Etot, maiQvel T poel) moaEens, wag aviommivng 0paotnototTag o
OYL WOVO dLAPOQOTTOLET %Ol OLUOQPMOVEL EEMTEQLRAL TNV UTOQEN TOV, AL CvO-
un ®ol Tov €0wteQd Tov ®oopo”. ‘H Opnoxela émouévmg, xotd tov R.
Panikkar, ival «t0 Baditaro vmdotpmpua Tig avlpmmivng tmdoEeme Smov #oi-
VETOL 1) LOTQXL OIS, OTTOV EX(PEALOVTOL Ol XUQLOTEQES KMOELS UaLS, OTTOV PLOVETOL
moayuomxa 1 Con pog %ot o Wavind pog Poloxovy Tv teogn Tous»”. Agv
TEOXELTOL ATAMS Y10 OTToLadNTTOTE LOEYPY TTapadootanrilc Bonoxrelag, MG Yud
OTOLOMNTOTE CVOTNUOL UECMV TOU ETTULYELQEL VO RAVEL TOV AVOOWTO VO PTAOEL

8. Myth, Faith and Hermeneutics, o€h. 86.

9. BA. Christophany: the Fullness of Man, New York 2004, ed. Orbis Books, oel. 21 %£E.
TToPA. 10 dpBo tov «The meaning of Christ’s name in the Universal Economy of Salvation»,
Evangelization, Dialogue and Development, ed. Mariasusai Dhavamoni, Roma 1972, oo. 195-
208.

10. Myth, Faith and Hermeneutics, ogh. 445. Lyetuxd pg T ®0wvo auto Umoctowua tv Bon-
oxel@v mofh. 10 dpBoo tov «The Myth of Pluralism: the Tower of Babel - A meditation on non-
violence», Cross-Currents 29 (1979), oo. 197-230.

11. L’ homme qui devient Dieu, la foi dimension constitutive de I’ homme, Aubier, Paris
1969, oel. 31.

12. L’homme qui devient Dieu, la foi dimension constitutive de I’ homme, Aubier, Paris 1969,
oeh. 41.

13. "EvO’ av., ogh. 97. TIpfA. «Colligite Fragmenta: For an Integration of Reality», From
Alienation at Oneness, Proceedings of the Theology, ed. F. A. Eigo, Villanova University 1977.
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OTOV O%OTTO VITAQEEME TOV, UE OTOLOVINTOTE TEOTO XAl ALV VOETTOL OUTOG O OXO-
moc™. YioBetovrag antovg tovg 6oLopnole i T Oonoxeto eivon mpogpavee 8t
0 Panikkar ovpmepihaufdver 0” atrth) xol OhoL T0 IOEOAOYIRAL 1) PLAOCOPLROL %L-
wuata (MapEiouodg, Bovddiouds, AvBowmonog ®.AT.) ROl TG TVEVUOTIRES
600vg ov Ponbodv OV AvBowmo othv dvalntmon was OAOXANOWUES ®al
ehevBeong Cofjc”. Kat’ aitov 1ov 10010, Oemoel Bonoxeutind pavouevo Omot-
0ONTOTE TVELUATIRO %ivhUOL EXEL wiot OMOTIRY BedENON THS AvBpommvng Quoe-
WG RO ATTOOKOTET OTHV OAOXAQMOT ®OlL TV AtehevBEQWON TG, ATO TV GAAN
opmg uac drafefarmver Ot 6 TEOoWTIROS Be0g mailel EEEyovta poLo ot On-
oxela, 1 O6mola TEoPalAel £tol pia augidooun oyéon uetal 100 «’Eym» nai
100 «’E00»'. TO yeyovog 0t ovumeouhaufBaver otig 0onoxeies Oyl LOVo Tig ma-
00000LOMES, GANGL %OL OLOPOQO. TIVEVUOTLXG. XOL LOEOMOYIRO. QEVUOTOL THiG
EMOYTIC, WIOQET VO TQOEQYETAUL ATTO THV Avnovyia ToT ouyyQapea Vi AmodeiEet
OtL N Bonoxeia dev meLoiletan amhids 0 Eva doypaTikd ovomua 1) credo,
MO ETTERTELVETOL RO OTAL LETTL, TOL OTTOTOL ATTOOXROTOTV OTHV ATeELEVOEQMON TOD
avBpmmov &mo TV ®afnueovy tov Lom. apdhinia, vmepPaivel TOOO TV TO-
Loty BemEnom ot BENOXEVTIROT PALVOUEVOU, OO0 %Ol TV TAON EXAOTNG
Bonoxetog vo povorminoet T Betor dhnOgLaL.

‘H prraliotizy Bempnon tiic Bonoxeiag, 0mws ol 00TOY 0 TOQOTNEEL O J.
Komulainen", eivou évo. dxopn idtwpo tod R. Panikkar, xafmhg ovyvétara yon-
OLUOTTOLET EIROVES AITO TH) PUON TQOXELUEVOL VO TOQOUOLAOEL T Bponoxeio W
gvav Covtavo opyoviopo €mpeni] otig eEwyevelg Emdpaoels. TO ovumépa-
OUa 0UTO WITOQET VAL YOQOXTOLOTEL (MG AVTATORQLYOUEVO TAMNOMS 0TIV OQOLO-
vl TOU XENOLOTOLET GTOV AVAPEQETAL OTO PALVOUEVO THiS BoNnoxrelag, ®abmg
evallaooer 0povg Ommg «apolpaic yovipomnta» (mutual fecundation), §
omola 0dnyet ot (Blohoywry)) «mowrihio» (mutation). To t0to PéPara Loyver

14. «Herméneutique de la libérté de la religion, la religion comme liberté», Herméneutique
de la libérté religieuse, Aubier-Montaigne, Paris 1968, oe. 67.

15. «Un mythe naissant», Le Bouddha et les deux bouddhismes, ¢d. J. Langlais, Fides,
Montreal, 1975, og. 13.

16. Spiritualita indt, Brescia 1975, ed. Lineamenti, Morcelliana, oe).146. TTopA. «Advaita
and Bhakti Love and Identity in a Hindu-Christian Dialogue», Journal of Oecumenical Studies,
Spring, Philadelphia 1970, 7, n. 2, 6o. 299-309.

17. An Emerging Cosmotheandric Religion? R. Panikkar’s pluralistic theology, Leiden-Brill
2005, ogh. 60.
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%0l YL TOV 000 «draotavpmon» (cross-fertilization)™. “H yonon 6pwv tijg fro-
hoylog yevirmtepa —xol ®vplmg Tic Botavoroyiac— SEv eivar &mhod ENToEIXRO
oyfua mov emavolaufdver ovxva 6 R. Panikkar, naBmg magaiinhiler Tov vo-
ouo Tig Bpnoxeiag xai 100 ToMTonoT e ®fjmo. Ot avBpowmives oteg dpaoT-
0L0TNTES BEWQEOTVTOL (DS ULCL LOQPT OTTOQWY, Ol OTTOTES UITOQOVV VL YIVOUV R0l
TOVONTES UOVO UE TNV €V QUVAUEL LETAUOQQPMON VTV 0¢ ®apmovg”. TTapouot-
oL elvau %ol 0l 8oL OV YENoLUOTOLET, STay dvapépeTal oth ouvévion Tvdov-
touod xai Xototaviouot, 0mmng 0 60g «umohaoua» (grafting), Tooxewévou
VoL Etevy 0l wior «oupflwon» ueta&y Tav 0o BENOXELDYV, YWOLS OUMS VOL KO-
TOOTEOAQOTV KL TOL TOWTAQYLRA PUTA. L& AAA ONuela Tig TAOVOLAG £QY0YQOL-
PLOG TOV, OTAV AVOPEQETOL OTI] GUVAVTNOT 1) ROl TOV ATAO LdAoyo ueta kv Oon-
O%ELDY, O£V SLOTALEL VAL (ONOLUOTOOEL OQOVE OIS «O0UMON» (0SmOose), £V
TO €VOEYOUEVO ATTOTELETUC TOVE TO OVOUALEL ROTAL RAVOVO, «VEO RAQTO»™. ‘O
TOQOUAANALOROS TMV OONORELDY UE TOV PUTLXO ROOUO OEV OTOUTAEL ATTADS OTH
BemENo1N TOVS MG COVIWV OQYUVIOU®DY, Ol OTTOTOL EXOUV AVAY®Y ATO «UTOMOL-
OUO» RO «OLOOTOVQMOELS», AALL ETTEXTEIVETAL AROUY TEQOUUTEQW, OTAV AVOLPE-
QETOL OTNV «AVATTUEN» (growth) TV BNoxeLdY OV EmTVYYAVETOL OTAY QUTES
TEOCAOUPavOUV T (loudCovia otoryeTo HEow ToU dLaAdyou e Tic ahles Bon-
oneleg. Tua va émtevy el aito xai 6 ddhoyog Vo AoderyBel YOVIIOS yLo %d-
Be Bpnoxreia, 6 R. Panikkar Bempel mpoimobeoelg tv vmeépfaon TV 1deoi-
PLOV oL yopartneilovy rabe Bonoxeia xal T SLVOTOTHTA TEOCANPYEMS OTOL-
yelwv amd alheg TOQAdO0ELS TOV UTOQOTV VO Euhovtioovy xdbe Bonoxreia
YWOLOTA™.

18. BA. Intra-Religious Dialogue, oel. 61: «I might almost say effete, when it tries to express
the Christian message in a meaningfull way for our times. Only by cross-fertilization and mutual
fecundation may the present state of affairs be overcome». ITopA. The Unknown Christ, oel. 35.

19. Intra-Religious Dialogue, ogh. 28: «Our point is that non study of an idea, cultural
pattern or religious tradition is adequate unless we consider all its possibilities, just as no botanist
can claim to know a seed until he knows the plant that grows up from the seed». IToph. to ¢iBpo
tov «The Dialogical Dialogue», World’s Religions Traditions, ed. F. Whaling, T&T Clark,
Edinburgh 1980.

20. Vedic Experience, o€h. 6.

21. Salvation in Christ: Concreteness and Universality. The Supername, Santa Barbara 1972,
oeh. 75-76.
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B. T0O mpofAnua 100 0g0hoYLROD «TOTOU»

Agooun Yo TV AvaTTuEY 100 TEWTOTUITOV BEOAOYIL®OD 0IX0dOUNUATOS TOD
R. Panikkar dmotehel 1) émbBupia ovvaveoemg e xoLotavikic Oonoxevtnd-
™Tog ue avth) 1ol Tvdouionod xai tautoyeova 1 aduvauio vo DTGeEeL HEXOL TG
NUEQES MOG EVOG YOVIUOG BEOAOYIHOS dLahOYOS HeTAED TV Vo autdv Beoho-
Y@V muonvwv Avatoldic xail Avcewc™. "Ev mpwtoig, 6 R. Panikkar mopatmoet
ot 0 Xouotaviopog yevvnOnxre otiiv Tovdaio ki mpooehafe ue 1oomo ouvhe-
o 0 Oepnelddn orolyelo Tod EMMVOmUaixoD 1dopov (topos eival 6 8og
TOU ‘YONOLUOTTOLET YLOL VO TEQLYQAPEL TO TTAAUOLO EUPAVIOEDS KO TTQOOMPPEWS
TS OEPEMS EVOS HONOXEVTIXROT CUOTHUOTOS), KVEIME MG TEOS TV KOOUOAO-
vy Beonon tol avBemmou %ot TiHg BENOXEVTIROTNTAS TOV. ALOTLOTMVEL OTL
QOTAL TOL YEWYQOPLXOL OOLOL EUPAVIOENS KO EXXOAIPEMS TOT XOLOTLOVIONOT AEL-
TOVEYOUV AVOOTOATIZO. MG TTEOE TO AvOLyUd TOV TEOS TOV %000 toT Tvdovi-
ouod. AUTo TO Gvoryua vioBemBnxe Emionua arto T Pouatorabohxt Exxin-
ota ue ™ B” Bamxavi) £0vodo, ol amopaoelg tiic omoiag £delEav £viovo Evola-
PEQOV %Ol YLOL TIG BpNoxeTeg TEQa TOT dppaamurod povobeiouod ("Tovdaiouds,
‘Tohap)™. Movo mov 6 R. Panikkar pg 1o 6ho €0yo Tov Ba €muyelonoet var dmoeL
wiar G drdotaon 0 avth T duviTiry ouvavion Xowotaviouot xoi Tvdovi-
opod. Pvmpilovrag ™y €yyevi aduvapia tol XoLoTaviopod Vo Te000QUO0EL
™V €€ amoralnpews Oeiar alnbeLa 08 GAOVS TOMTLOUOUS ROl EUUEVOVTOS 0T
«UECOYELOMT] HANQOVOULG» TOV, OTIME TNV TOXOAET O TOL0S, B AVTLOTEEYEL TOVUC
00V aTi|g Tiig mpooeyyioems Xototaviopnot xat Tvdoviouod. Apooumuevog
TAEoV Ao TV tvdoviotixi) Bemenon B TeooTadNoEL VO AvoroAIYEL EVa TTO-
YROOULO-VTTEQTOTIXO XQLOTO, OITOQQLITTOVIOS OTTOLOONTOTE UOVOTTWMAKT] ELRO-
va 100 OgavBpwmov facionévn ot «uecoyewaxi) Bemonorn» Tov. Tpodxertan
Y0 Vo ToRBEVO E00LPOGS, TO OTTOTO OROTEVEL VO KOTALOTEL TIVEVUOLTLXOL YOVLUO,
raBwg OemEEl TO unvupa 100 XQLOTLOVIOROD VITEQYMOLXO %Ol VITEQYQOVIXO,
VITEQPATVOV T OTTOLOL OQLOL OXEPEMS UTTOQOTV VAL AELTOVQYNOOUV (S TQOYOTE
Y10 T OLAd00N TOU COTNELOAOYHOT TOU UNVUROTOG.

22. ’I8wateQor EVIUEQMUEVT KO CUVOTTTLXY OYETMO UE T otdon ToT R. Panikkar g moog tov
AwoBonoretond Adhoyo ivar 1) #oevva 100 HALL G., «Multi-Faith Dialogue in Conversation
with Raimon Panikkar», Annual Conference 4"-6" July 2003, Griffith University, Australian
Association of Religions.

23. BL. Concile écuménique Vatican I, vol. 2, Les évéques, la vie religieuse, la formation des
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I'. Toelc MéBodot [Tpooeyyioems TV OONORELDV

Yougpwva pe tov R. Panikkar, Umapyovv togic uEbodot mpooeyyioews TV
Bonoxel@v*, ol omoteg BempoTvran Mg AovuPates HETOED TOUS ROl WY YOVIUES
Og OGS T amoteréonard tovs: o) ‘H uébodog tig dmorhelotirdOmTOg
(exclusivism)®, fjrol Otav O moTog wag Bonoxelog motevet dxrpadavra OTL ToE-
opevel Ty amohuty alnbeia, Ty 0molo dpelhel VO vAVEL YVDOTH 0 OAOUS O0OL
TV Qyvoolv, Avomtiooovtag Eviov) lepomootoMxl) dpaotnolomta. AUTo TO
£100¢ mOTOD WOQET Vit Yivel iepopdoTuag Tic moTeme Tov, dtomaTéyeTon o
gva tvetpa Nomopot xal dev dmodéyetan iyvog alnbeiag otic dhles Bonoxeiec.
‘H owmnoio Tdv pi) XoLoTavimv avayetol Aroxieotxd ot fovinon 1ol Oeot™.
B) ‘H uébodog tijg umeprentirdmrog (inclusivism)”, xatt v Omolo 6 TOTOS
dramatéyeton Amo peyohouyia Evavet Tdv dhlov Bonoreldy, O&V Tic aTadind-
Cev nai dmodéyetan Ot xat€Xouvy Eva u€EOg tg alnbeiag tov, Bewpmviag Ot
OO0, LEQTL UTTOQOTY VAL EETEQAOOVY TIG AVTLPAOELS TOUS OYETLXA UE T Oginn
aanBea™. v) YioBetmvrog v toit) dowtry uébodo mpooeyyioews 1V Oon-
orel@v, t1ov [agarlinhouo (Parallelism)®, 6 motog draxpiver T OQLaL THE %o
Bewdic, ywoig va Tig ®eivet. Tov yapoxtnoilel Eva Tvebua AVEXTIROTNTOC, OLYVO-
DVTOS OUMS TOWTOYQOVA TO0O Tig dAniemidpdoels uetal 1oV Bonoxeldyv, 600
%OL TO YOVLUO ROWVO TTEQIO CUVAVTIOENS TOVGC.

prétres, I'’éducation chrétienne, les religions non-chrétiennes, éd. Centurion, Paris 1965, 0o. 198-
220.

24. TIgPA. TV 2OTNYOQLOTTOINON TOU €meyeipnoe uetayevéotepa 6 A. Race 010 €0yo tou
Christian and Religious Pluralism, New York 1983, ed. Orbis Books, 6mov oti) ¢on 1ol movix-
répelov apoiniiouod (parallelism) mpotdooel tov whovpahouo (pluralism).

25. BM. Intra-Religious Dialogue, New York 1987, Paulist Press, 00. xiv-xvi.

26. A&ilel vo onuelwbel 1) apatnonon tiic M. J. Levy 6t 6 6po¢ exclusivism pwoQel va. yo-
QOHTNELOEL %ail EVa OUVOLO BENORELDY, ®UEIWG TIG LOVODBEIOTIXEC, OL OTTOTES RO TOETPEVOLV TIV
dmoxheloTrOTTO Tig GAMOELGE TOUS. AVTIOTQOQM, VTAQYXOUY %Ol Ol Wi GmoxAelotnes Oon-
OUETES, Ol OTAOOL TOV OTOIWY UTOQOTV Vi AOTOOTOTV %ail EVEL UEQOS AVTLMIPEMY TQOEQYOUEVMV
amo Glheg Bpnoxeies. Qg tétoleg Bonoxreieg Bewoiviar 6 Bovddioudg, 6 Xwvroiouog xai 6 Ta-
otouog. BA. M. J. LEvy, Modernization and the Structure of Societies, New Jersey 1996, ed.
Princeton University Press, oeh. 611 %.€€.

27. Intra-Religious Dialogue, 00. Xvi-xviii.

28. “Onwg mapoeel 6 P. Knitter, 6oot axohovBodv Thv TeocEyyLon TS WTEQLEXTROTITAS
Bewpoiiv 8T ot Ghhec Bononeieg elval TEOOPLOWEVES &d TOV Od VoL oV Ty TANOWOH TOUS
Hovo 010 mEoowmo 1ol Xowotol: P. KNITTER, One Earth many Religions: Multifaith Dialogue
and Global Responsability, Maryknoll, New York, 1995, oeh. 28.

29. Intra-Religious Dialogue, 00. xviii-Xix.

209



A . Nixodn D, 3
®EoAoria 2/2017 OXLH. NHOOTHOV Do

Meyaln onuaotio amodider 6 R. Panikkar oty pébodo mpooeyyioews TV
aAov Bonoxeldv, Thv 6mola Ovopalet «Emoyn» ®al EPaQUOLeL ouyva o” Oha To
media (rovmvird, PLocoELro, avipmmoroyrd, Bonoxelohoyrd %.AT.). O¢Tov-
TOG ROTTOLOG EVIOE TAREVOETEMS TAL TOTEV® TOV KAl TS TETOLINOELS TOV, TTQO-
omafel Vo AvoiEel OLahoyo ue Tov dAho, delyvoviag 0efaouo oTov BENOXEVTIRO
oV ®oopo. "Ev toUtolg, navels 0&v umoQel evxola va dmolhoyBel dmo Evav
EVOLAOETO %Ol VITOOUVEIONTO TOTEQVOALOUO, ®aBMS ouveyilel VO TOTEVEL OTL
ROTEYEL TNV OMNOeLa, GALGL OV TO OElyVEL, YLOL VO UTOQEDEL VO OUVEYIOEL TV
omola Lol dtahdyov. AvTh 1) TOEVOETIXY TTEOOEYYLON OpWS ATOdERVUETAL
Gxamy xoi Gyovy amo Bgoloywriic émoyewc®. T va ratadeiEer vty ™V
dovnury otaon O R. Panikkar avatpéyer o @uhooo@uxovg 00ous. AloxQivel
ot Bonoxrevtnt) Lo 10 «QOVOUEVO», TOV AVOPEQETAL XVOLWE OTOVS EEMTEQL-
#OUC AEITOVQYIXOVE TUTTOUE, TO «VONUO», TTOV TAVTICEL UE TV TEOoTAOeL EQpm-
VELOLG TMV PULVOUEVMV, TT.Y. YL TOLO AOYO Y ONOLUOTTOLETTOL TO TOUVTOQ %.ATT., KOLL
TEAMOC TO «TTLOTEVU», TOV TEOTO dNA. 7OV PudVveL O TOTOS TO POULVOUEVO. “Av
01OV dLahoyo e TOV Ao TebET €viog TaevOEoEmS TO Tiotevua, IMMA. 1) Puwpa-
TUXY) EUTTELQLEL TOV, O OLALOYOS AVaYRAOTIXO B TTEQLOQLOTET OTOVS EEMTEQLLOVG
TUTTOUG ((POLYOUEVQL) %O OTHV TTROOTTABeL VO EQunvevBoly awtol (vomuer) Pé-
0€L TEOOWKOD TTELoNaTOg. TOLoVTOTEOTMS OUWS TO VONUO EVOS EEVOU TTROC
uiar Bonoxeio dev OO WITOPETEL TTOTE VAL CUVOVTIOEL TO TOTEVUE TOU AALOV.

Mio A ToLueENS OLaxELon %otd TV ook} uébodo tot R. Panikkar
aopd T Toler «Emimeda THg Oponoxrelag», 0QOC TOV TOQATEUTEL OTOV S.
Kierkegaard »ai 10 €oyo tov Stadier paa Livets Vej, omov 0 Aovog Beoroyog
daxplvel T Bonoxela ot toto Emimeda: TO alotNTrd, TO NOO *al TO Bonoxev-
120. Katt tov 0 K. Ahlstrand™, 6 Aavog grhooogog €xel Emnpedoet Euueca )
Oeohoynt) onéyn 1ot R. Panikkar. Amimon avtiic Tic émidpaong eivar xoi 1)
TOQOUOLAL TOLUEQNS dLAELON TMV EMUITEdMV THIS OpNoxelog we Exelva T0D Aavod
Beoroyou.

‘O R. Panikkar »dver AOYo YL LOTOQIXO-TOMTLOTIXRO, AELTOVQYLXO %Ol (V-
0Tr0 €mimedo. “Onmg ONUELDVEL, XAVELS OEV UTOQET VO VITEQREQAOEL T ATTAOV-
0TeQa. 0TadL0L ag Bonoxelag xal vo avaydel dueco oty ovoto avTiig (o8 pv-

30. «<Epoché in the Religious Encounter», The Intra-Religious Dialogue, Paulist Press, New
York, oo. 39-52.

31. K. AHLSTRAND, Fundamental Openness, Inquiry into Raimundo Panikkar’s Theological
Vision and its Presuppositions, Uppsala 1993, oel. 191 x.€E.
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oo émimedo). Ku adto yuott 6 dvBowmog 8&v elval pdvo mvevpatiny @uon,
ARG OV X 0EOYEOVLXO TTOU (el EVTOS LOTOQIXMY TAAULOLMV ROl VAMXDV AVOLYRDV.
TO 10T0QWO-TOMTLOTIZO £mimTedO WA BENOXEIS OLVVIOTOTAL OTO YEYOVOS Ot
Olec ol Bpnoneieg AmoTEAOTY UEQOS TG LOTOQLOS, EYOUV OUYREXQLUEVES DOUES
®ol 0QYavmon (wov alhote AAAGCovv xal GAAOTE OxL), VOUOUS %ol HODILRES
NOxi|C, VA TOTOYEOVA TAULOUY QOAO %ol OTHY TTOALTLXY Cmi). AVTO T0 Emtimedo
BONOREVTIROTNTOS UTOQET VAL YIVEL ALVTLXELUEVO LOTOQIXIIS KL ROVMVIOAOYLKTIS
AVOMIOEWS TOOO MG TEOS TS OOUES, 000 %Al WS TEOS TOV BabUO EmdAoEWS
OV AoroTV 0¢ Yuyohoywo Emimedo, xabwg urootv v TAACOUV 08 UeYAAO
BaBuo v avBpmmvn ovveidnon. Ta Bonorevtxd Puopota 100 avBommou dev
Optovran BEPLO LOVO ATTO TOL LOTOQLXA ROL XOLVOVIOAOYLXOL (OLVOUEVDL, ROOMS
T Oonoxeia 8tV eivan dmoxhelotind otte i0ToEI0-0E0A0YIRO PouvOuEVO, OlTE
€€ OAOXANQOU TTVELUATIRO. AVAUEDO 0 QUTES TLS V0 JLLOTAOELS, 1) AELTOVQYLXA)
EXQOOON €vExel uecolaPfntino po0Ao. ‘O motog ®abe Bonoxelog PLover T pu-
OTLXY XOLVOVIOL TOU UE TOV B0 1) Tovg Beovg tov, aveEapmtme TV 10ToQLrO-
rowovir@v £EeMEemv Tiig émoyiic Tov. ‘H xowvmvia ug 1ov Oeo vmepPaivel 10
YWOOYQOVIXO TAALOL0. X ariTO TO Emimtedo ol BENORETES TOQEOVOLALOVY TTEQLOTO-
TEQO, ROLVOL OTOLXETOL AT O,TL O0TO TEMTO Emimedo. To devtepo Emimedo 6ONYEL TOV
TLOTO 0TO TOITO £TiTedo, AiTod TOT PUOTNELOY, TOV ATTOTEAET THV XL TOD ON-
O%eVTIROU PLipatog. AUTO TO 0TAdL0 OEV WITOQEET VO VITAQEEL LOVO TOV, OTTMS dEV
UTTOQET VO DITALOEEL XAOOLOL Y WIS OMUNL KO OEV WITOQET VO PTACEL XAVELS O AUTO
YOOGS VO TEQAOEL TOL dV0 TTEonyouueva Emimeda thg Bonoxreiac. Mohovott «h)
®0pd1 #GOe Bonoxelog dEv eivan Towtdonun (mr.y. 7 Oeta Edyapiotio otov Xot-
OTLOVIOUO JEV EYEL ROLVAL OTOLYETOL UE TH LOVCOUAUAVLXY TTQOOEVYY]), €V TOUTOLS
S eivan nol Eviehde Sidpopeg netall Tovg». Kot tov R. Panikkar, 6 dvOow-
7Og OEV WITOQET VO GUVELONTOTTOMOEL OTL ROT OVOLOV TTEOXELTOL YLOL EVOL KO TO
adtd %EVTEo, yLom avtod TO 0Tddlo THe Bonoxeiag sivon méQav ThoNg mEQL-
YOOPTS ROl OVOUATOS™.

I tov R. Panikkar, 8&v 0mcioyer GmA®ds ®OLVH TQOYUOTLROTNTO OTIS OLAQpO-
0€¢ Bpnoxeieg, AAGL TQOKELTOL YLOL THV ®OLVY] £VvoLa. THIS ToLadxilc OeotnTag, 1
Omola uetafarAeTal MS TEOG TG EXPAVOELS TG OTOV XOOUO, INULOVQYDVTOS VE-
€C HOTALOTAOELS RO EUTTELQLeg 0TOV homo religiosus. Xonotpormotel 8¢ TV mapa-

32. «The Cosmotheandric Invariant», The rhythm of Being, Panikkar’s Gifford Lectures, ed.
Orbis Books 2010, ogh. 240 %.£E.
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dootomi) HeTapoQLxt] elxdva TV veowvdoviotdv (19%-20 ai.), dtav avtol dva-
PEQOVTOL OTIG TIVEVUATIXES AVALITNOELS, 1) OTTOLCL TTEQLYQUPEL EVa fOUVO UE %O-
oVEh TOV Bed. AUTO TOL Evaapépel Tolg ivdovioTES etvar Vi vePel xdmolog
OTHV ®0QUPY), aveEaQTTmg ToT deOUoU ToL B dxolovBnoeL. Zougova ue dAkn
napahhayi) Tic I8iag eirdvoc, eivar TEOTLIOTEQO ViU POET RAVELS TOV O OVVTO-
1o ®ail €000 dEOUO, TOEN TO YEYOVOS OTL OLOL 0L dEOWOoL OONYOTV OTH) WioL ROl
uovadiri) xopuen®. O Opnoxeieg OV eivar TaEY SLAPOQETIAN HOVOTATLOL TTOV
ROTAM]YOUV UEOW OLOPOQETIRGY dQOUMV OTHY ROQUEY), XWOLS THY Omota dev B
vmijoxov avtd. ‘H xopupl) Bempel 8t etvon 10 60voho Shwv TdV Thaytdv Tov
™V wepuBérhovy xal T@dv Spdpmv Tov 6dnyodv meog avv. Elvaw 1) 1dia wapd
TOL TOAOL OVOROLTAL TG, TOL OTTOTAL AVALPEQOVTOLL OE OLOLPOQETIXES OPELS TG,

Mio AN petagopa Tov yonouwomotel 6 R. Panikkar yuo va dutodmoer v
mhovpahoTirl Beohoyunt) oxéym Tov elval avT) Tl ovEdvIov TOEoV™. TInyi Tou
V0L TO AEVRO P@C, TOV TAROUOLALETOL e TOV BEd, Ymolc TO 6TT0T0 dEV UTOQET
va 0dipEeL rovéva yomdua. “Evtog tol otpaviov ToEov maatnooiue diipoQes
Aoy emoeLs, ToL cvufolitovy tig Bonoxeies, ®abe Bonoxreio M. amotelel wia
dE0UN PWTOS TOV TQOEQYETOUL GITO TNV TN YT, AAAGL LorTNQET T dLry) TG ATOY -
on. “Onwg toviler 6 1dog, «ol dapopeTines BNoreVTHES TAQAIOOELS TH|S GLv-
BowmdmTag TEOCOUOLALOVY OTOV OYEDOV AvaLOUNTO GOLOUO YOWUATOVY UE TO
OmoT0L TTOEOVOLALCETAL TO B0 1) ATEQLTTO AEVXO DS TS TEAYUATROTNTOS OTAV
TEQTEL 0TO TTEIoUA TS AVOQOTmIVNGS Eumeliag: dtaBAdTal o8 avaiBunTes Topa-
dooelg, doyuato rai Oonoxeiec»™. Kabe Oonoxela ovviehel otov mhoitto tod
rovavBowmvov 0pnoxrevTrol @auvouévov. ‘O Oedg dryamd T OLopOoQETLROTH-
10.. Mg TOV TQ0m0 aTOV UmOQET VoL £QunvevBel zal O udbog tiic Bapel nai tig
oAy lmootag Tdv aviommwy’.

‘Qg yvinorog Baowg tig Bemplag Tot IThovpakiopod, 6 R. Panikkar dvoxn-
QVO0EL OTL ATOTELET XOLVI] OLOUTTLOTWON TO YEYOVOS OTL OEV WITOQET VO VITALQYEL
uovo Evag pOROC, ®L aUTO LoYVEL YL LOVO YLt Tig Bpnoneies, AAGL xai YLt TOV

33. K. AHLSTRAND, Fundamental Openness, Inquiry into Raimundo Panikkar’s Theological
Vision and its Presuppositions, 0. 196. TTgp\. Intra-Religious Dialogue, oo. 12-15.

34. The Unknown Christ of Hinduism, London 1964, og). 7 %.£E.

35. Intra-Religious Dialogue, New York 1978, 0. 28-30. ITofA. «Man and Religion», ogl. 13.

36. Intra-Religious Dialogue, oe).. 28 %.€E.

37. «The Myth of Pluralism: the Tower of Babel - A meditation on non-violence», Cross-
Currents 29 (1979), oo. 197-230.
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TOMTIONO, TI] PLLOCOPICL KOl TO. OIROVOIXO OVOTNUATO . XT0 TEMTO (QOVLOL
ovyyQaiic TV Beoroyrdv uehemuatov tov”, 6 R. Panikkar Oewpel Ot dev
VALY EL BoNoxELD TOV VO PNV €xEL YOLOTLOVIXY BAOT, XWELS EUUEDY AvapoQdL
otov Xouotd, otov Adyo tod Oeod. Kamt tétoto 00 ofjuowve 8t eival guoti)
Oononeia, ovvemie d&v £yel 10 orouyeio Tiic religatio. TTowd etvon Spmg 1) Béom
100 XQoTleviouod 0° otV TV TAoVQaALoTIXY Bedonon v Bpnoxedv; ‘O
XoLoTaviopog €xel pio VIteQoyLxl] OxEON UE TOV XQLoTO Evavtl TV dAhwmv Oon-
OxeL®V, A OAeg ol Bonoxeieg amotehotv ordinata a Cristo*. "Ev tovtolg, o¢
UETOLYEVEOTEQXL OUYYQAUUATA TOU QOLVETOL OTLTO EQMTNUOL YIVETOLL TTLO TOAVOUV-
Beto, nabmg, Omwg etdaue avalutxrdtepa xal oto el Xootohoyiag tot R.
Panikkar xegdahaio, elonyaye ot Oewoto 100 KoouoBeavdoionot wolha otoL-
YETOL QO TV LvdovioTiky xail T Povdiotrt) Bgoloyia, ouvdVALovIas To Ue )
owucnoxafolxiy Xowotohoyic. Kot’ aitov tOv 1000 Opws Qoivetol va dvou-
Q€T TV EMAQXELD. THS XOLOTLOVIXT|S OLOQOROMOS, OOEVOVTAS O° EVay EMXIVOUVO
ovyxenTIouo’.

A. ‘O «Atahoyirog Aldhoyoc»

‘O R. Panikkar, avapepouevog otov dLGAoYo %ol TG OLBQNOXELONES O)E-
O€LS, TOVICEL T dlapoat HETOED TOD dtohexTirol dLaAdyou %ol ToD dtohoyirol
dahoyov. ‘O mp®dTOS M EVVOLOL TOQATEUTEL 0TIV AVTLTOQAOEON 10DV, TTOMTL-
ouav, 0¢oewv, AELMV, TOL T0 dVO HEEN LAPOEOTOLOTVTAL OF JLAAEXTIXO Emtime-
80, TEOOTUOMVTAS VO TTELCOVV O EVaC TOV A0 YLOL TV GANBeLo xal TO dixano
16V B0y Touc?. Avtifeta, 6 dtohoyndg Siihoyog tvon udthov pio Bonoxev-
TN TEAEN o0 Wit OpB0AOYWY AvTLITaAOEOY, ®OBME dEV ATOOXOTEL OTHV

38. «The Myth of Pluralism», oel. 217.

39. Kvpiwg 0t0 €oyo tov The Unknown Christ of Hindouism, London 1964. gel. x, 6mov
avapéoel &mi MéEel «'O Xolotloviopdg eivan 10 dmanyaoua tig Oonounelog, ouvende i moayua-
Tl OhoxAnpowon xaBe Bonoxreiac». IIpPh. Die vielen Gétter und der eine Herr. Beitrage zum
O0kumenischen Gesprich der Weltreligionen, Weilheim 1963, o). 15.

40.. «La chiesa e le religioni del mondo», Humanitas (Pefpovdolog-Mdaptog) 1966, oeh.
173.

41. B\. Intra-Religious Dialogue, oeh. 11 %.€E.

42. Tw tov R. Panikkar 6 duohextinog dudhoyog ouyva mepropietan o€ dahoyo petaly ato-
nov ol O meayuotrd dudhoyo idedv. Bh. «The Dialogical Dialogue», World’s Religions
Traditions, ed. F. Whaling, T&T Clark, Edinburgh 1980, ogh. 207.
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amodoyn T avotepdTnTag tol dlhov, dAa 0° Eva dvolypuo TEOg TOV GAAO,
AVTLOTOLYO TEOWAVAMS W CUTO TTOV ETTLYELQET O 1OLOG UE TH WY XOLOTLOVLXY) Aval-
TOM). Aut péoov £voc dtahoynot dtahdyou etvor Suvary 1) dmépPaon g E0w-
OTQEPELOG TOOO 0¢ GUALOYIRO Emimedo, uetaly v ueh@v s onorevuxiic
opadog®, 600 xat ot drouro €mimedo, roBwG HECW TS Emapiic ue Tov GAlo
uropodue va yvmpioovue xohitepa 1OV £ontd pag. Eivon plo dvaryraidmra ué
O%OTO TV VITEQROLON THS TEVIOS TOT ATOUXLOUOT ™, TV EXQPQOON TEQAY TMV TTE-
0LOQLOUMY TOU EMPAMAOVY EEMYEVELS TOAYOVTES TQOXELUEVOU VO PTAOOVE
ot owmeia®. ZTov dtahoyro dLGA0Yo 0TNELLOUOOTE 0TIV EUTLOTOOUVH EVOIVTL
100 dALOV, TOV O7T010 BemEOTUE MG EVaL AALO UECO QUTO-ROTAVONOEWS, MG TNV
EUTTELOLMV %Ol VEWV TToOTTTIRMV. [TooxerTan yuow pict AN AUOLPalog avaryvw-
ologmg Tiig AvORMOTIVIG PUOEMS UG, OTHY OTTOLOL TO AEYOUEVA %al Ao Tig dVo
mhevpeg mepvoly ot devtepn uoipa. TO onuavird otov dahoyird dudhoyo
gtval 1) e ) oxéon, 1) 6molo dvomriooeton dvépeoa ot d0o péon. AEv mod-
®ELTOL GTAS YL 0ePaOUO ol Ayamy o€ »Amolov moto ahng Bonoxreiag, o
Evay CUVAVOQMOITO NOC TTOV CUUUEQITETAL TIC UETAPUOLRES OIS AYWVIES, KBS
axohovBeTTOL (o dLapoeTLry) BoNoreVTIXY TEOKTIXY YO TV €XOMAmON TOD
amoltov ‘Evog, g dytida tiig almviov alnbetog. I avto aioBavouaote dyd-
), OxL YU ot Tov AEeL 1) Yu »Amolov GARO AOYO, GAAGL YOt HETEXOUE OTHV
Ayt tod drrolTov. XTov dtohoyivo dtahoyo &V umoel va yiver AOYog yuo
00 UEON-TTOAOVS, GpOD ®al OL dVO UETEXOUV OTNY XOOWLKY Gy, TEQUV TV
EYWREVIQIKOTITOV ROL ATOWKIONMY. AUTH 1) Qydmy, yuo Thv omoto whder O R.
Panikkar, amoppéet dumo v €paouoy i Bemptag tiig oyoAils Advaita, Omwg
mEoxVTTEL O TS BEoels mov éxBétel 6 R. Panikkar o¢ oyemxo Goboo touv®.
Ziugmva @ vy, O&v DIAQYEL AvTaywviouog olte duaxoLon uetaku g dyd-
TG TEOS TOV B0 %al THS Ayasng mEOg T duoveyio avtod. Ayamdue TOv

43. B\h. The Unknown Christ of Hinduism, " €xd. 1981, og. 34: «To be sure, each tradition,
seeing itself from within, considers that it is capable of giving a full answer to the religious urge
of its members and, seeing other traditions from outside, tends to judge them as partial. It is only
when we take the other as seriously as ourselves that a new vision may dawn. For this we have to
break the self-sufficiency of any human group. But this requires that we should somehow have
jumped outside our own respective traditions. Here in seems to lie the destiny of our time».

44. "Ev®’ aw., oeh. 37.

45. «Témoignage et dialogue», Le témoignage, Aubier-Montaigne, Paris 1972, oeh. 377.

46. «Advaita and bhakti love and Identity in a Hindu-Christian Dialogue», Journal of
oecumenical Studies, Spring, Philadelphia 1970, 7, n. 2, 0o. 299-309.
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GaAlo, yratt ovto gmtdooel 6 Taadobelg vouog 100 Oeod. ‘O GMAOG, ue OV
OTOT0 PELOXONOOTE 08 dLANOYO, TOETEL VO BEWOETTOL OGS piat Gy Tid TOD ATTOAV-
OV, G €V XEOVY amoxdAvym avtol. "Emdewxvieton 1 ampoimdBetn aydn,
YOOGS VO YQELALETOL OTTOLAONTOTE QUTLOLOYNON. ‘QC TEOOMTOL EINAOTE EVOAQ-
2WON THS Ayamng 100 Oeol, aBmS CUUUETEYOVUE O QUTHY ROl T UeTadIdOVUE
0TOV OUVAVBE®TO. AgV VITAQYOVV ETOUEVOS LOVO VO TTOMOL OF [iaL Oyt T
oy€om, Ao ®al ol S0 EVIAOOOVTOL OTHV TTOYROOULAL, THY ROOULKY] QLY.

Y10 1010 apBpo 0 R. Panikkar dvogeQetal EXTEVMOS %ol OTH ONUOOLL THS
uoptuplag otd mhaiowo £vog AwaBonoxelaxod Awahoyov. ‘H oyéon uaotupa -
uapTuplag 0gv TeQLoiletal Amhdg otov AdYO, ot Aextina oynuoto. ‘H pagtu-
ola, Ommg TOVICEL O TOLOG, ONUOLVEL TOUTOYQOVOL «UETOYT OTOV 1010 HDOO», «uic
Wby xowvmvias?. ‘O uaetTueag dev UAC RAVEL YVOOTO %ATL TO OTOT0 (YVO-
odue. Avtifeta, Ovoudleton HAQTUQOS YLATL OUVIEETOL, «EQUIVEVETOUL» UE TOV
10070 pas. Ol YOLOTLOVOL UAQTUQES YO TTORAIELY IO LOQTUQOTV TH) Y OLOTLCLVLXA)
dAnBea yuo TOUS XOLOTLOVOUG, VD YL TOVS LOTOQHOVS GtoTeholV amddelEn
TV NOWIXDV TEWTOYOLOTLOVIXDV XOOVWV %.0.%. Tt Tov R. Panikkar, 6 paot-
00/C WOLQTVQET THV TLOTY TOU YMWOLS VO TO ETLILDAEL, OLOPOQETLXA OO oNuaLve Ot
EmLOLKREL VO ATTODELEEL RATL, VO UETATTELOEL TOVS HAAOUG, RATL TTOU CUVETTOLYETOL
axvowon g Prwpotxiic Tov gumerpiac. Ki oumg, uovo dwa tiig Propotixdic
EUTTELQLOS KOl OYL TV OOYUATRAY - AOYOXQATIXDY OYNUATWV UTOQOTVY VO OU-
vaveBoiv ol Bonoxeles, va OLRAOTEL O 1VOOVIoTIG 1) 6 fouddLoThS HovayOg Tig
UVOTIRES TOV EUTTELQLES UE TO BETO UE TOV XOLOTLAVO puoTtro. TTpdxrerton oapds
YO o Eéxtaon Tig uebodoroyiag mov dxohovdet 0 R. Panikkar, mpoxeipévou
V0L TQOOEMXVOEL TO EVOLOPEQOV THIC U YOLOTLOVIXTS AVATOATS, 1) OTTOLOL ETTLXEV-
TOWVETAL OTH BONOREVTIXY EUTTELQLOL KOL OYL OTA LOYORQOTIXOL OYNUCTOL UE TOL
omota etvan EEownempévn 1) xorotiavirly Avom.

Iodrypatt, Elval GoVyROITO. EDXOMDTEQY tick CUVAVTNON THS U XOLOTLOVIHTIC
Avatohfic ué tov Popoiorabolziopd €mt flopomndy EUTELQLOV XOl TQO-
ATRDV AORNOEMS, OTTWG ETEYEIENOUV VO XAVOUV Ol QOUALOXRAOOAXOL Hovayol
ATTO TIC QLOYES TOD CUMVEL UE TIC LOVOLOTIXES ROLVOTNTEG 7OV 1dpuoay oty ‘Tvdia,
7oA T VoL ot BET 0 Evay dLAoyo aury@ds Beohoyiro.

47. Philosophy of Religion in the Contemporary Encounter of Cultures, Contemporary
Philosophy: A Survey, ed. La Nuova Italia, Firenze 1971, oel. 238.

215



A . Nixodn D, 3
®EoAoria 2/2017 OXLH. NHOOTHOV Do

SUMMARY

Theology of Religion and inter-religious dialogue

By archimandrite Nikodemos Farmakis
PhD of Social Theology

R. Panikkar’s contributions to Christian thought and methodology of inter-
religious dialogue are impressive. His works, more than forty books originally
written in German, French, Italian, English, Spanish, and Catalan, cannot be as-
cribed to a particular discipline, because he is at the same time theologian and
philosopher of religion. His pluralist standpoint and his multiple religious be-
longing made him a living embodiment of interreligious dialogue and cross-cul-
tural understanding. For him the ultimate goals of interrreligious dialogue are
communication and mutual understanding. According to Panikkar, cross-cul-
tural understanding requires a new method of hermeneutics, which he calls “di-
atopical” and “dialogical dialogue”. “Diatopical” hermeneutics involves two or
more cultures, which have independently developed in different spaces (topoi)
their own methods of philosophizing and ways of reaching intelligibility along
with their proper categories. Each religion is a source of understanding and self-
understanding. Dialogical dialogue involves the entire person and it treats oth-
ers as another self (alter) who is a source of self-understanding as well as a
source of understanding and dialogue treats others as another person, a real
“you.” For Panikkar the I/Thou relationship is ultimate to any relation I/It or
I/Non-I. The other person is not another (an alius), but rather another self (al-
ter), a “you” who is not my ego and yet, belongs to my self.
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