‘H €punveio T®Y ToteQn@®Y SLUTUTTWOEWY
o v Aylo Toado ot duTLXY XELOTLOVOGVOYY:
To mopddetypo T OvTohoylog g oyéong

['ewpyiov Ay. Xioxov*

‘H ovomuoatixy Ocoroyior T SuTixiig YOLOTLOVOOHYNG OTOV €IX00TO
oldvo, UE  XANPOVOULOL TOV OYOAXCTIXLOMO Xol TNV  @LAeAeVbepn
npoteoTavTixy Oeoroyia, €0eoe meoTIXO TO EQWTAUATO BVOLPOPLXAL E
o) O av OTGEYEL xdmoto vomua DrapEng g Ayiog Totadog oth {wh
TGV YELOTLOV@DY, B) TO &Y QAVEPWYETOL X0l TTHS POVEPWVETOL T DTTOREN
v Otiwy Yrmootdoewy o1 (W) BV avbpdTwy, Y) TO &y OThEYEL
{doo emopn Oeod xol avbpohmov xoto tar mpdTuTa g BifAov. ‘H
OAN TCRAYUATELGY TAY EPWTNUATWY TEPUTE AVOYXOLOL XOL TEOWTOOYLAOL
Ao ™V Epunvela THg aldiog xal oixovoulxic Toiadog xol T oxéon
Beoroyiog xol oixovopiog. “OAeg ol €punvevTixeg AVOELS OLVEXALVOY
OTNY AVoryxaloTNTo. PLaG EQUNVELTIXTG 7oL vor xoblotd aAnvy v
nopovoior thg Ayilog Tplddog évtog Tig lotoplog xol paAloTOr OF
avtibetn xatedbovon amo ™y anwinon tig Ayiag Totddog ot ywpovg
ATPOCLTOVG YLOL THY AWBpWTTLYY EuTtetplot.

KatoAM\nAGTEQO EQUNYVELTIXO TOPASELYUO. YLO TLG QTOLTNOELS THG
ovotnuotixig beohoyiog dmetéAeoe 1 dvtohoyio TG ox€ong pE xdELoL
onuoaivovto T0 TPOowTo, TNy €Aevbepia, T [ovANoT, ™V EvEpYeELa.
‘H @rhocooixn oxédhn otov eixootd aldvo elxe #d0n popeomorioet to
ONUOLVOUEVO TOD TIPOCWTOL MG LOELTLXOD BP0V Xl YEYOVOTOS OTYY
ovtohoyio Tijg oyéorng.

*°0 Tewpytog Ay. Zioxog elvar petodidoxtoptxdg épevvntig otd Tuiuo Totovtixdic
xoi Kowvwvixtig Ocoroyiog tov AILO.
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1. llpbowmo, &Topo, xoLvwvio

To mpbéowmTo Opiletor péoo amod ™) onpacloloyixn avtibeon dTépov
XOl TPOOWTOL, N OTTolar EUovileTol xal AVATTOOOETOL EXTEVDS OTO
TEOTO NULOL TOD €IXOCTOD AL@YVOL GTH PLAOCGOPLN, THY XOLVWVLOAOYLCL,
TLG TIOALTLXEG ETTLOTTEG ol TN Oeohoyio. XopoxtnpeLotind €pyo &mo TO
omotlo &vtAobY BAeg ol Tapamdve avbpwmiotixic xotevbivoelg eivon
adTo T00 ['eppoavo-efpaiov @hocdpov Martin Buber, I and Thou'. To
doxipto 0pilel g Oepeiioxn OEon ™y adtavéntn Orapkn xdabe "Eyo
Gvev T00 XU évdvtio o€ xdbe Yvwatoloyxd, opbHohoyixd, ideahoTis,
Oonoxevtind xol TOALTIXO Omoxelpeviopd. Ilpog TovTolg xtTiler ™
JLAXPLOM TEPOGWTIOL XOL ATOLOV, N OTTOLO APOPA. AP’ EVOG TO DTTAPYELY
év oyéoel xal &’ €Tépov TO DTAPYEWY €v amouovwoel: “Individuality
makes it’s appearance by being differentiated from other individualities. A
person makes it’s appearance by entering into relation with other persons™.
To yeyovog T7ig oxéang yapoxtnolleton O aiwviotnto ot avtibeon pe
™Y ATOUOYWoY TOD &TOUOL, 1 OTolor TouTileTal e Ty amovaio xabe
TEAYLOTIXOTN TG,

Tyv xatevbovon tod M. Buber atov ayyAoooEovixd x@po Gxorovbel
YOPOXTNELOTIXO. 6 QLAGTOQOG xol xobnyntng Mowxfc @Lhocopiog oTo
movenioTuto Tod "EdtpPovpyov John MacMurray®. ‘O J. MacMurray
apbpwvel Tig QLAOCOPLXES QPYES TTOL JLETIOLY TO EPYO TOL Gt TAYEY
avtibeon pe to idewdn TG ATopLRTg AVATTUENS XOl D TOTPOYUATWATG,
T OTTOLOL XVPELOPYODY GTNY OLXOVOWLOL XOL TNV ETLOTAUY TNG AUEQLXTIC
xol T Edpwmng, duéT 6mwg yopoxtnolotixe Aéel O 1dtog “Modern
philosophy is characteristically egocentric. I mean no more than this: that
firstly it takes the Self as its starting-point and not God or the world or the
community; and that secondly the Self is an individual in isolation, an ego

1. M. Buber, I and Thou, T. & T. Clark, Edinburgh 1937. 210 yeppovixo mpwtdtumo Ich
und Du, Insel Verlag, Leibzig 1923.

2. M. Buber, I and Thou, 6.1, oc\. 62.

3. M. Buber, I and Thou, 6.7., aeA. 63 xol 65.

4. Tlp6xertonr xort” EEoymny yioe T PifAior Tov Persons in Relation, Faber & Faber, London
1961 ol The Self as Agent, Faber & Faber, London 1957.
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or ‘I’ never a ‘thou™. Q¢ Paoixn EMOTYULOAOYLXY] GEYN TEOTAGOEL TN
OYE€omN TRV TPOCWT®Y, dNAAdN THY Gvadvon Tod EAVTOD ®G JOULXOD
oLoTaTLxoDd ToD "AANOL ol TO GvTioTEoo: “the Self is constituted by its
relation to the Other; that it has its being in its relationship; and that this
relationship is necessarily personal’.

Yovopde N xowotnta dpbpwvetol Oyt g dbpolopa dtopx®dy OTTAE-
Eewv ot Paon Evog xowvwvixod oLUBOAaiov, GAAG G XOWOTHTOL
grevbépwy oxeTtlopevwy TPoownwy. ‘H etepdtnTar Tapauével dxépotn
G TO BoOLXOTEPO CLGTOTLXO TG XOLYWYLOG TRV TTPOCWTWY, ONULALVOVTOG
™Y ANy EAevbepion ToD TPOGWTOL'.

To 1950 €xdidetan dpyxa ot ['oaAAior xol v 1St xpoviar €miong
ot M. Bpetovia 10 €pyo Tiig Nyewxfic Quaotoyvwplog ToD YoAALX0D
nepoovalop.od Emmanuel Mounier, Personalism®. ‘O E. Mounier 0€tet tig
Booixeg dpyeg TOL CLYXPOTODY TOY TTEPTOVaALOUS: [Ip®dTOY, TO TPGTWTO
OTepPaivel ™ QUOYN OG TO LOVASLXO OV TO OTOLO EVEXEL AOYLXOTNTO. XOLL
ghevbepia’. Aehtepov, 1) Latoplor QovepwveL T GOY®EOLEN LETOED SVO
AYTLPPOTIWY TAGEWY, TG ATO-TPOCWTOTOINGNG TOD XOGUOL ®OG OAOL
X0l THG TTPOOWTOTOLNGNG TOL XOOUOoL (g 6Aov. ‘H @von yapaxtneileTton
QO ULOL ATTO-TTPOOWTIOTTOLNOY, OO Pl EVTOVY TAON YL SLEALGY TY
Bvtwy ot dToudTnTeg, Eve (O YewLxO €idog oth divn g émiBiwoig
TG OTOTdooEL XG0 ATOULXO %Ol GLUYXEXPLUEVO apavilovtdg To. ‘H
dvtifetn Thon oty loTopior T0D x0oWLxoD Yiyveobor eivan 7 xivnon
TPOCWTOTOINONG, N OTOLoL PAVEPWYEL TO TPOCWTO K OWTNELXL TOD
avlpoToL &Td ™ Lo %ol ™) duvaotixy évtporia ™. Tpitov, T
TPOCWTO APYLXO. ATeAeLOEPWOVETAL ATO TN QUON XL 0TV GUVEYELX
UETOOPPWYEL xal TNV Idtoe T Vo ot yeyovog Eélevbeplocg!!. AdTh

5. J. MacMurray, The Self as Agent, 6.m., <http://www.giffordlectures.org/books/self-agent/
chapter-one-crisis-personal> (tpooneAdotnre otic 21/5/2018).

6. ]. MacMurray, Persons in Relation, 6.7., <http://www.giffordlectures.org/books/persons-
relation/chapter-one-field-personal> (mpoomeAdotnke otig 21/5/2018).

7.]. MacMurray, Persons in Relation, 8.7., <http://www.giffordlectures.org/books/persons-
relation/chapter-seven-celebration-communion> (rpooneAdotnxe atig 21/5/2018).

8. E. Mounier, Personalism, Routledge & Kegan Paul, London 1950.

9. E. Mounier, Personalism, §.7., o\, 5-6.

10. E. Mounier, Personalism, 6.7., oeA. 7-8.

11. E. Mounier, Personalism, 6.7., oeA. 11-12.

165



I'. Xioxov

Oesoroyio 4/2018

dixpLfBide elvon 7 Evvora tiic TépPaong tic PVonE &md TO TEGoWTO'?.

Me Bdon adteg Tig &pyeg Opllel v Evvola ToD &TOROL Xal TOD
ATOULOUOD (G TYELUATIXOD YEYOVOTOG, WG GLOTNLOTOS GTO OTOLO TA
6vtoe TeEAODY ot apoLPaion dmopdvwon xol adTodpvve: “ Individualism
is a system of morals, feelings, ideas, and institutions in which individuals
can be organized by their mutual isolation and defence™?. Avtiotpopo TO
TPOOWTO OpIlETAL G TO XEXOOOPUEVO ATO TNV EYYEVT] ATOULXOTTTO
700 "Ey, 10 6molo EE-loTtatal TG QUOEDS TOL YL VO XOLVWVNOEL UE TO
X0: “the person is only growing in so far as he continually purifying himself
from the individual within him. He cannot do this by force of self-attention,
but on the contrary by making himself available and thereby more transparent
both to himself and to others...The thou, which implies the we, is prior to
the I — or at least accompanies it. It is in material nature (to which we are
only partly subject) that we find mutual limitation and exclusion, because a
space cannot contain two things at once. But the person, by the movement
which is its being, ex-poses itself ™. Xvvemdg, xatoAfyet 6 E. Mounier,
10 &Anbvo Elvow tod dvtog elvor 1 &ydmn: 9 &ydmn mod cuoThveL Ty
€tepbTTar ToD "Ey® o 10 XU, ot éva xabeotg TéAetag EAevbepiog,
dLae T7ig Omoiag T0 TPdowmo LTepPaivel ™ PVOY péow TG BéAnone. To
TEPCOYOMOTIXO - OTapELoxO cogito ouvoLleTal oTH QEAOYN «OYOTR
Gpor DTTEEYW»'.

Yyeddy mopaAnio. pE t0 €pyo E. Mounier, émiong ot [NoaAiio,
avamtoooeTol Evag H0A0YLXOPLAOGOPLXOG TTEQTOVOALOLOG UE TTNYT TOY
Owud Axwvatn amo Tov pwuotoxadoAxd @LAdcoo Jacques Maritain'e.
‘O J. Maritain p& a@oppeg &mo tov Owpd Axtvaty Staxpivel Ty DALY
TEOYLOTIXOTNTO TOD AvOp®TOL &TTO THY TVELULOTLXY, ATTOJLS0VTAS TOLG

12. E. Mounier, Personalism, 6.7., og\. 13.

13. E. Mounier, Personalism, 6.7., oc\. 18.

14. E. Mounier, Personalism, 6.7., oeh. 19-20.

15. E. Mounier, Personalism, 6.7., ogA. 23.

16. J. Maritain, The Person and the Common Good, Charles Scribner’s Sons, New York
1947. BA. xoi T. D. Williams, L.C., What is Thomistic Personalism?, Alpha Omega, VII,
n. 2, 2004, oo. 163-197 xoi J. D. Tavernier, “The Historical Roots of Personalism:
From Renouvier’s Le Personalisme, Mounnier’s Manifeste au service du personnalisme and
Maritain’s Humanisme intégral to Janssens’ Personne et Société”, Ethical Perspectives 16, no.
3 (2009), oo. 361-392.
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O OVOUUTOL ATOUO KOL TOOOWTTO AVTLOTOlYWG: “the human being is caught
between two poles; a material pole, which, in reality, does not concern the
true person but rather the shadow of personality or what, in the strict sense, is
called individuality, and a spiritual pole, which does concern true personality. It
is to the material pole, the individual become the center of all, that the expression
of Pascal refers. St. Thomas’ expression on the contrary refers to the spiritual
pole, the person, source of liberty and bountifulness. Thus, we are confronted
with the distinction between individuality and personality”™’. To é&vBpwmivo
TEPOOWTO CLYETTAYETOL TNV TVELUOTLXY EAcvbepla, EVED TO ATORO TNV
Quolxy DAxdTTA, N OToior TPoadlopilel avayxaio Tov Gvbpwmo ot
QLo EYWLOTLXN %IVNON oDTOVOUNONG OO TOLG BAAOLG TTPOXELUEVOL
var Stoowbel adth axpBde M ebBpavatn DAXOTNTA Tov. AvoAoyLxd
pe Tov &vbpwmo, 6 TPOTOG TOD TPOCWTOL LTAEYEL Xl 0TOV OO (g
(a0T0)dLavémon xal Gydrmn otodv avtimodo Thg OAdTITOG, M OToin
OOMYEL OTNY AVTLXOLVWYLXT] XOlL EYWLOTIXY x{vnoy ToD avbpwmov: “the
metaphysical tradition of the West defines the person in terms of independence,
as a reality which, subsisting spiritually, constitutes a universe unto itself, a
relatively independent whole within the great whole of the universe, facing the
transcendent whole which is God. For the same reason, this tradition finds
in God the sovereign Personality whose existence itself consists in a pure and
absolute super-existence by way of intellection and love. Unlike the concept of
the individuality of corporeal things, the concept of personality is related not
to matter but to the deepest and highest dimensions of being. Its roots are in
the spirit inasmuch as the spirit holds itself in existence and super abounds
in existence”®. ‘O &vbpwmog pmopel va xatootel elte TPOoWTO ElTe
ATOpO AYVOAOYWS TG YENoEWS TTig EAevbepliog Tov. Ydpyel 6 Sp6L.0g
g OAXT|G ATOULXOTNTOG XOL 7| GUVETIOUEYY QULOOTNTLXY (VoY xal O
dpdpog Tvevpatixic Eevdepiag, oL &pBpwvel TO TEOCWTO'Y.

17. J. Maritain, The Person and the Common Good, 8.7., <https://www3.nd.edu/~maritain/
jmc/etext/CG03.HTM> (mpoonerdotmxe otig 21/5/2018).

18. J. Maritain, The Person and the Common Good, 6.7., <https://www3.nd.edu/~maritain/
jmc/etext/CGO3.HTM> (npoomerdotre otig 21/5/2016). TIpPA. xoi J. Maritain & J.
Fitzgerald, “The Person and the Common Good”, The Review of Politics, 8 (4), 1946, oeh.
430-431.

19. J. Maritain, The Person and the Common Good, 6.7., <https://www3.nd.edu/~maritain/
jmc/etext/CG03.HTM> (mpoonerdotnxe otig 21/5/2016).

167



, I'. Yioxov
Oeoroyio 4/2018

2TV x®po THg 0p0030ENG yoloTLoLXTG SLOVONONEG —YPOVOAOYLXOL
TPOYEVESTEPOG OO TOLG TPOoVoPePDEVTEG— O NixdAaog Mmepvtide
mpoPaivel ot SLAXELON ATOUOL XAl TPEOOWTOL WUE UL UEYOADTEQEN
gvtoon oty avtibeon pLoews %ol TpoawTov®. To dtopo Eyel ™) drtth
onuoocio: o) Thc dmpdownne doewe, dott «To mpdowmo dév elva
Tautdonuo ué 10 drouo. To drouo ivon xatnyoplo TaEews QuOLKC,
Broloyixijc. Oyt uovo t0 {@o xol 10 QUTO, GAla xal ) TETOEA, TO
yoodl xoi § wpwdio evar droua. To mpdowro vtibeta eivor uL
xotnyoplo Gyt Quowxy GAAa mvevuatual»* ol B) Thg @ulawTtiog %ol
TOD EYWXEVTOLOPOD, OLOTL «KAELOUEVOS TTOY EYwxeYTOLOUO O GVOPWTOG
elvou &vor TAdoua 6TEONUEVO EVTEADS TTPOCWTIXOTNTOS, TOL EYose TV
aiobnon tijc mpayuatixotnras... “Evag axpalos atouxiouog odnyel
oty dopvnon Tiic mpoocwmixdtntac. TO TOOCWRTO, UETAPLOIXE, Elval
XOWWVYIXO, EXEL aVayxn TNV xowwvia UE TOV dAL0»*%

2. OcONOYLXESG EQUNVEVTLXEG XPNOELS TOD TPOTHTOV
2.1. Owprotixog Ilepoovaopog

‘H ovtoloyia g oxéong, pe xOpLo GEova T0 TPOoWTO xal Ty Ayio
Totédor, YoNoLpOTOLElTOL G EQUNVELTIXO TOPAEIELYUX TPOG OLEPOPES
xoteLhvvoeLg avdAoyo e Tig BE0NOYLXES GTOYEDTELS TG CLOTNUATLXTG
Oeoroyiog.

Pouatoxabohixol Heordyor, pue mpwrtootatodvta tov Ildma Twdvvn
[Moadro B’ dpbpwooay pioe mepoovolotixy Epunvevtixy Baolouévn
ot xefpeva o0 Axnwdy, N ool xol OVOUAGTAXE ATTO TOV TEMDTO
Boulotinog mepoovaiiopds.” Xty dta xatedbovorn xvodvtor xol ol

20. N. Mrepvtibeq, Ilévte Xtoyaouol nepl Vrapéews, Tlapovaio, AdAva 19962

21. N. Mrepvtidee, J.7., oeh. 185.

22. N. Mmepvtideg, 6.7, oeh. 193. TlpBA. N. Mmepvuidep, doxiuo Ecyatoloyudc
Metaguods, utep. Xpnotov MoaAefiton, Imago, Abvva 1984, oeA. 233-234.

23. K. Wojtyla, “Thomistic Personalism”, 610 A.N. Woznicki, (ed.), Person and Community:
Selected Essays. Catholic Thought from Lublin, vol. 4, Peter Lang, New York 1993, oo.
165-75. K. Wojtyla, “Subjectivity and the irreducible in the human being”, ot0 A.N.
Woznicki, (ed.), Person and Community, 8.7. oo. 209-217. T'wé o S0 Oépo dvohuTtixd
BA. T. D. Williams, L.C., “What is Thomistic Personalism?”, Alpha Omega, VII, n. 2, 2004,
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nerétec t@dv E. Gilson, J. Maritain®, W. N. Clarke? xoi M. Shaeffer?.
YTLG TOPATIAV® WEAETES, T Xelpevor TOD AXLVATY SLOPUETOAXPBNUEVaL
amo ™) @owvopevoroyixy puebodoroyior @avepvovy Baoixeg apyeS TOL
TEPOOVAALGP.OD BTWC: o) THY TadTLon elvor xol DTEPYELY?, DTdoTooYg
xal &vépyetag, B) T dmoapaitntn cuvBixn Gt x&be DToPXTO OV TeEAEL
OVTOAOYLXOL OE BGVOQOPLXOTNTO OYEOMG UE TO OTOAOLTTO. OTOEXTA™,
10 OTdpyey ¢ oyéom, Y) T OLdxELon TOD ATOUOL O XATEOTOONG
EYWREVTOLXTC ODTOOVOPOPAS BT TO TPOCWTO MO ELVOL-TE-OYE0N %O
og Ehevlepio-yLa-tovg-GAhouc®, 3) thy Epunveio tiig Ayiog Totadog wg
communio personarum, tig 6molog to Elvow dpileton dg drydmn?l.

oo. 163-197. G. Holub , “Karol Wojtyla on the metaphysics of the person”, Logos i Ethos,
2 (39) 2015, oo. 97-115.

24. E. Gilson, The Spirit of Medieval Philosophy, Trans, A. H. C. Downes, Charles Scribner’s
Sons, New York 1940, ocA. 189-208.

25. ]. Maritain, The Person and the Common Good, Charles Scribner’s Sons, New York 1947.
26. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oo. 601-18. W.
N. Clarke, Person and Being, Marquette University Press, Milwaukee 1993. W. N. Clarke,
The one and the many: a contemporary Thomistic metaphysics, University of Notre Dame
Press, Indiana 2001. W. N. Clarke, The creative retrieval of Saint Thomas Aquinas: Essays in
Thomistic Philosophy, new and old, Fordham University Press, USA 2009.

27. M. Shaffer, Thomistic Personalism: clarifying and advancing the project (Ad. AratpiB),
York University, Toronto Ontario 2016.

28. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oe). 604-605.
W. N. Clarke, The creative retrieval of Saint Thomas Aquinas, 8.w., oeA. 228.

29. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 607. W. N.
Clarke, The creative retrieval of Saint Thomas Aquinas: Essays in Thomistic Philosophy, new
and old, 6.7., oe. 228. ]. Paul 11, Fides Et Ratio, Encyclical Letter Of The Supreme Pontiff
John Paul II To The Bishops Of The Catholic Church On The Relationship Between
Faith And Reason, 21, “biblical man discovered that he could understand himself only as
“being in relation” —with himself, with people, with the world and with God”.

30. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 611. von
H. U. Balthasar, “On the concept of person”, Communio: International Catholic Review 13
(1986), ceA. 18. J. Paul II, Letter to Families, 1994, 14. Maritain & J. Fitzgerald, “The
Person and the Common Good”, The Review of Politics, 8(4), 1946, oo. 419-455 xoi
eidwdtepa 0o. 428-435.

31. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 613. W. N.
Clarke, The creative retrieval of Saint Thomas Aquinas, 6.7., oeA. 230-231. T. D. Williams,
L.C., “What is Thomistic Personalism?”, Alpha Omega, VIL, n. 2, 2004, oeA. 195.
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2.2 To mpbéowTo wg oyéan

Kata ™) dexoetion To0 ‘60 xdideton 1| Elooywyn otov Xpwotiaviouo
t0b J. Ratzinger>. Aiyo vwpitepa, amd TOv i8to ovyypopéo, eiye
dnpoatevbel Evar onuavtixo &pbpo Yo Ty Evvola ToD TPOGWTOL OTH
Beoroyio®. Q¢ Boaoixo Eppnvevtind xAeLdi xal dvaioyo tiig Totadoroyiag,
0 J. Ratzinger émAéyer ™y xBovtixn bewplor pe oxomo vo avadeitet
o Oelon mpoowna g ayéoelg. LN xPovtixn Oewpion «o0 xoouog Sev
glvor OLAAOYY) SlaXOITAY TEAYUATWY GAAL GUCXETIOUEVWY:  Elval
uaAdoy éva Sixtvo oyéocwy»*. Tow Gvtor ey Pmopody va idwhody ©g
QLTOULXEG TIPOYULATIXOTNTES TTOL DELOTOVTOL EEYWELOTA, GAAL TOL TTAVTOL
Boloxovton ot ayéom xal GvoQopo TEOS xATL GAA0®. Emimpdobeta,
N OYEoM ETMLOTNUOVIXOD TOPOTNENTY XL GVTLXELULEVOL TIOROTNPNONG
AToTEAEL Eval SLAAOYLXO YEYOVOG TOL ETNPEEGLEL AUPOTEPES TLG TTAELPES
mpog &va amotéAcopo. ‘H €pdhtmon Siapoppcvel ™y amévtnon®.
AElomoldvTog T TopaTavw, O J. Ratzinger mpoxpivel uLt ouyxexpLuévn
avéyvwon Tod voumeMoto @uotxod E. Schrodinger, édvogopixa pe
™ oxéon owpatdion, xOpotog xol xvpotodépotog (wave packet),
TIPOXELUEVOL Vi PETOPEAOEL Tl Otgleg YTOOTAOELS G XATOUOTAOELG
xobopTc Evépyelog, ol Omoleg DpioTavtal Kg ayéoetg™.

32. ]. Ratzinger, Einfiihrung in das Christentum, Kosel-Verlag GmbH, Munich 1968. Ztnv
TOPODC0L EPELYOL YPVOLUOTIOLEITOL 7] GYYALXY] UETEPOOON TOD GUYXEXQLUEVOL EQYOU:
Introduction to Christianity, Transl, ]. R. Foster, Ignatius Press, San Francisco 2004, Ebook
version.

33. J. Ratzinger, ,,Zum Personenverstindnis in der Dogmatik®, otd J. Speck (Hrsg.),
Das Personenverstindnis in der Pidagogik und ihren Nachbarwissenschaften. 1. Teil eines
Kongressberichtes., Dt. Inst. fiir Wiss. Pddagogik, Minster 1966, oeA. 151-171. To épbpo
UE EAGYLOTEG TPOTIOTOLNOELS AvadnuoctedeTol Le TOV TiTAo ,,Zum Personverstindis in
der Theologie®, 670 J. Ratzinger, Dogma und Verkiindigung, Erich Wewel Verlag, Munich
1973, ogh. 205-223. "ES® YNOLLOTOLETTOL 1] HETAYEVEGTEQT ONUOGLELGT GTNY ALYYALXY
J. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in theology”,
Communio, International Catholic Review 17 (1990) 439-454.

34. P. Davies, Oeog xoi povrépvor @uoxy, Katomtpo, Abvva 1988, oeA. 196.

35. D. Bohm, Wholeness and the Implicate Order, Routledge, London — New York 2005,
oeA. 169.

36. P. Davies, Oco¢ xai povrépva Quowey, 6.1., oeh. 183. TIpPA. oeA. 194.

37. ]. Ratzinger, Introduction to Christianity, 6.m., oeA. 113. O J. Ratzinger Oéiet va
TOPOWLEPLTEL 3] XOADTEQOL VO ETILXOLPOTIOLAGEL TH] OYOAXGTLXY] EQUNVELR TOY ATOULXEDY
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‘H debtepn Bepehddng Béom tov ]J. Ratzinger —p& €punvevtixm
dvooyior othy xPBavtixl] uo— elvar g 6 Bcog elvan TpLodixodg
dxpPdg Emed elvan TEOoWTO, dINAASY ULd TEOYLOTXOTNTO. OYEOMS:
“The paradox ‘una essentia tres personae’ is a function of the concept of person
and is to be understood as an intrinsic implication of the concept of person” .
‘H {3t | AéEn mpoowmov, yia Tov J. Ratzinger, dia tf)g mpdbeong «mpdg»
ADTOPATODE ATOTEAET AVOUPOPX O XATL BAAO %ol OYEON UE XATL GAAO.
Me mapdpoto tpémo, o 1dto ovpPaivel xal ot Aativixn AEEn persona.
ADTO onuaiver T T0 TPdowTo idpuTixd onpaivetor w¢ oxéon: “The
unrelated, unrelatable, absolutely One could not be person. There is no such
thing as person in the categorical singular. This is already apparent in the
words in which the concept of person developed: the Greek word prosopon
means literally ‘look toward’; with the prefix pros (toward), it includes the
notion of relatedness as an integral part of itself. It is the same with the
Latin persona = ‘sounding through’; again, the per = ‘through...to’ expresses
relatedness, this time in the form of communication through speech. In other

00OL@Y, CLVETIMOG XOL TOD TPOGWTIOV, PE Uior AVTLXOTACTOOY THiG EVWOLOG aTouxn oot
(individua substantia) & thy Eworo oxéon. Qg éx todTov BéheL vi BAéTeL oty xBovtind
QLOLXN TNV EPUNVELD. TOD GWUATLIIOV ATOXAELOTLIXO (G XVUOTOS, GO0 G EVEPYELAC,
Omwe Emiong xol TV x00Po ¢ dixTvo oyéoewy. Koat’ adtov Tov Tpomo évtomilel Eva
OeohoyxO GvéAoyo otV ETMOTAUN THS QLOLXTG, OYETLXX LE TO TPOOWTO O xobopN
oyéom (pure act - pure relationality): “An idea that appeared again in our century in modern
physics is here anticipated: that there is pure act-being. We know that in our century the attempt
has been made to reduce matter to a wave, to a pure act of streaming. What may be a questionable
idea in the context of physics was asserted by theology in the fourth and fifth century about the
persons in God, namely, that they are nothing but the act of relativity toward each other. In
God, person is the pure relativity of being turned toward the other; it does not lie on the level
of substance — the substance is one — but on the level of dialogical reality, of relativity toward
the other”, J. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in
theology”, Communio: International Catholic Review 17 (1990), oe). 444. TTpBA. J. Ratzinger,
Introduction to Christianity, 6.7., oeh. 118, “This again signifies that the ‘three Persons’...
are not substances, personalities in the modern sense, but the relatedness whose pure actuality
(‘parcel of waves’!) does not impair the unity of the highest being but fills it out”, xol oeA. 113:
“it is already formulated to all intents and purposes in St. Augustine, when he develops the idea
of the pure act-existence (the ‘parcel of waves’)”. ‘H &Eopdvion 100 TPOSHTOL OS dToWLxTig
ovotog (individua substantia) ol 7| dyTxotdotoom Tov &md T oxéomn, dvtonioTixe 0DTwg
N Mg 6Tt0 Oeohoyixo Emimedo Epunvelag Gmo petoryevéatepoug Pwpatoxadohixode
Omtwe Bor Sevytel TopPoXdT.

38. J. Ratzinger, Introduction to Christianity, 6.7., oeh. 116.
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words, if the absolute is person, it is not an absolute singular. To this extent
the overstepping of the singular is implicit in the concept of person™.

Me ™ Bonbera tig xPoaviixfc @uoixis, N aviipoon Evag Ocdc-
Tola Tlpbowma Advetar St TG QEYAS THG OLUTANPWUATIXOTNTOG
(complementarity). “Omwg TO MAEXTEOVLO GHANOTE OUUTEQLOEQETAL MG
owpatido xol 8ANoTe ©¢ xDpo (&vépysia) 3ol Gu@dtEpe Elvow
emLBePAnuUéva YLt vou xaTaevonlel M TEOYULOTXOTNTO THG QVONG, UE TOY
310 TpéTo %ol 6 Oeog elvor pion odoto xol Toto TEdGoWTH .

‘O J. Ratzinger Oewpel g 1 oLYREXPLUEYN EQUNVEIR TOD TTPOTWTOL
elvor BmoAOTOC oLVETNG TOG0 WE T BB mepLypoph 800 xol pE
™ AQTLXY TOTEPLXN] TOEAD00Y. XONOLUOTOLWYTUG TO EQUMYVELTLXO
oyfiwe tig dtohoyxdig qoyfig (dialogisches Prinzip) Tob M. Buber, dnAody
T7ig bmapEng tobd 'Ev, T0 0moio OTapYeL aAnde ThvTo o€ oyéom UE
gvor X0, O¢ SLoAOYLXTIG TEOYUOTLXOTNTOG TOL JLOTNEEL &V VTR TV
towtotio (tod Eyo) xoi thy Etepdtnrar (tod Xo)*, 6 J. Ratzinger
0ptler Tov Tptadixd Od M PAVEPOVUEYY SLOAOYLXT TTOOYULOTLXOTNTOL
év €awt® 010 ovvoro Thg Ayiag Tpopfic. ‘H yAdooa tiig T'oopiig
TOPATEUTEL TOY B0 MG SLOAOYLXY TEOYLOTIXOTNTO €V EQVTE), SNAXOT
OC HOVAD (POVEQWYVOLON TOVTOTNTO. XL OLOUXEXQLUEVES ETEPOTNTEC,
TpdowTo. ATO adTl, PE Evay axoun TEOTo €Edyeton 6Tl 6 BO0g WG
TEOOWTO elvar YLl TpoypoTxdT e oyéons’?. ‘H pavépwon t0d Ocod
©¢ JLOUAOYLXTG TTEAYRATIXOTNTOS €V VTR, SNAXDN ©G oYEong, xaboTd

39. ]. Ratzinger, Introduction to Christianity, 6.7., ocA. 116.

40. J. Ratzinger, Introduction to Christianity, 6.7., oeh. 112.

41. S. H. Bergman, Dialogical Philosophy from Kierkegaard to Buber, Translated from
Hebrew, A. A. Gerstein, State University of New York Press, Albany 1991, ceA. 218. M.
Buber, Between Man and Man, Transl. Ronald Gregor-Smith, Routledge, London New
York 2002, oeA. 115. R. E. Wood, “The dialogical principle and the mystery of being.
The enduring relevance of Martin Buber and Gabriel Marcel”, International Journal for
Philosophy of Religion 45 (1999), cel. 84.

42. ]. Ratzinger, Introduction to Christianity, 8.7., ocA. 118, “There is a “We’ in God — the
Fathers found it on the very first page of the Bible in the words ‘Let us make man’ (Gen
1:26); there are an ‘I’ and a “You’ in him — the Fathers found this in the Psalms (‘The Lord
said to my lord’: Ps 110:1) as well as in Jesus’ conversations with the Father. The discovery
of the dialogue within God led to the assumption of the presence in God of an ‘I’ and a “You’,
an element of relationship, of coexistent diversity and affinity, for which the concept of persona
absolutely dictated itself”.
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™V TeAevTaion OepeAlddn ovtoAoyxn xoatnyoplor ioOTLUY THg odatog.
‘H oyéon-relatio 3ev amotelel OmADS pion OO TG O€XO QPLOTOTEALXEG
xoTnyopiee, 68 dvapopd P& to cuuPefnxotynta. Eivow 7 i8to 7 Idputiny
TEOYLOLTLXOTNTO. TOD DTTOPXTOD.

‘H yptotiovixn mopddoon, yro tov J. Ratzinger, dpeiiet otov icpod
Adyovotivo xal xat’ gEoyny oty éneEepyaoio Thg oxoAaoTixiig Beoto-
Yiog T LETOTPOT] THG QPLOTOTEALXTG XOTNYOPLaS TG OY€omNg —TO TPOG
T~ og OepeAddn ovtohoyixn xotnyopior Gvopopixa pe Tov Torodixo
0c6. Ta TpdowTa elvar 0boLwdelg oyéoetg: “According to Augustine and
late patristic theology, the three persons that exist in God are in their nature
relations. They are, therefore, not substances that stand next to each other,
but they are real existing relations, and nothing besides. I believe this idea of
the late patristic period is very important” . ‘H ovyxexptpévn Oeoloyixn
gpunvela AvTAEL apeTnptaxa Ty Ok g amo t0 De Trinitate ToD
tepod Adyovotivov. %10 méumto BifMo Tg Tpaypateiog®, O iepdg
AdyovoTivog PE Ava@opd TN OL3AoXOALXL TOV EDVORLAYEDY BAVOLEET
™Y ToOTLIoN TOY Ovopdtwy Ilatno kol 1iog Ue SLopOPETIXES ODOLEG,
Aéyovtog g Tor ovopoto ITotno xal Yiog onuoivovy ExaaTo Lo oYE
xol Oyl xdmota ovota. Ilatno onuoivel ™y OTopEn xdmotov Y10d xol
Yiog onpaiver Ty OmapEn xdmotov [latépa. Asdopévov 6Tl oTOv Ood
d&v OTpyoLY oLPeBNxdTa, dLoTL 6 Bedg dEv otapdTnoe Vi elval x4t
oL 7Tay obte B yiver xdtt oL S&v elvart, TOTE AT AOYLXT] GUVETELOL
o ovopoto Ilotno xol Yiog onpaivouy xdmotor oyon, xwels adT) 1
oyéon v eivor 00démote oupPePnrdc. ‘O Bedg Tlathp mhvrote elvon
[orthe tod Yiod %ol 6 Yidg mévtote eivorn Yiog tod Ocod IMotpdc. Koo
ovvémela Toe ovopota Ilotnp, Yiog onuaivovy 10 TEOG Tl —TN OYEor—
xol Ogy onpaivouy TV odola®. Tuvemde, N GpEeLovixn AvorywYy TOY

43. ]. Ratzinger, Introduction to Christianity, 6.7., oeh. 118.

44. ]. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in theology”,
Communio: International Catholic Review 17 (1990), oel. 444. E. L. Mascall, The Triune God:
An Ecumenical Study, Princeton Theological Monograph Series, Pickwick Publications,
Eugene Oregon 1986, ocA. 12.

45. ‘Tepod Adyovativov, De Trinitate, 5.5.6.

46. Tepod Adyovativov, De Trinitate, 5.5.6., “In Deo autem nihil quidem secundum accidens
dicitur, quia nihil in eo mutabile est; nec tamen omme quod dicitur, secundum substantiam
dicitur. Dicitur enim ad aliquid sicut Pater ad Filium, et Filius ad Patrem, quod non est
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ovouatwy oty Odoior 0D Q0D TPOg ATOIELEN THg ETEPOOLALOTNTOG
@Y Oginv Trootdoewy elvor Exvpn kol Aawvboopév.

Me OméPabpo tov Owpd Axwvaty, 6 J. Ratzinger €punvedet tov iepd
Adyovativo oty TPooTTLXY OTL O TEAELTALOG TAOTLLE TO TPOOWTO UE
™ oyéon %ol g TO TEGowTOo dEV elvan Timote EAAO &Td oyéon: “St.
Augustine once enshrined this idea in the following formula: ‘He is not called
Father with reference to himself but only in relation to the Son; seen by himself
he is simply God.” Here the decisive point comes beautifully to light. ‘Father’
is purely a concept of relationship. Only in being for the other is he Father; in
his own being in himself he is simply God. Person is the pure relation of being
related, nothing else. Relationship is not something extra added to the person,
as it is with us; it only exists at all as relatedness™. ‘0 Owp.ag Axvdtng elye
xaveL Adyo yro o Ogia [lpdowma g 0doLkddelg oxéoels™. ‘O J. Ratzinger,

accidens: quia et ille semper Pater, et ille semper Filius;... Sed quia et Pater non dicitur Pater
nisi ex eo quod est ei Filius, et Filius non dicitur nisi ex eo quod habet Patrem, non secundum
substantiam haec dicuntur; quia non quisque eorum ad se ipsum, sed ad invicem atque ad
alterutrum ista dicuntur; neque secundum accidens, quia et quod dicitur Pater, et quod dicitur
Filius, aeternum atque incommutabile est eis. Quamobrem quamvis diversum sit Patrem esse et
Filium esse, non est tamen diversa substantia, quia hoc non secundum substantiam dicuntur,
sed secundum relativum; quod tamen relativum mnon est accidens quia non est mutabile”.
«Xtov Oco timote S&v Aéyeton xortd ovuBeBnxdc, didt o& adTOV Timote OtV elvar
1ent0. Ilopdd’ adtdr, OTIdNTmoTE elndOnxe O&v elndnxe xote TOY Adyo Tijc oDolog.
Aottt elndOnxe o oyéon pe xatt, dnwg O Ilatno o oyéon ue Tov Yio xal 6 Yios o€
oxéon pé tov Hatépa, T0 6moio 8ty elvon ouuBefnxds. Adt dupdtepot, 6 évag eivar
navta [atho xal 6 dAdog elvaw mavta Yidg... Alde énedn ¢ Hatnp dév xolelrar
Hotne mapoa povoy xoto to0 61t Exer Evay Yio xal 0 Yiog O&év xaleitar Yiog mapa
uovoy xoto t0 6t Exer Evay Hatépoa, adta ta mwpdyuata 08V AEyovtal xata TOV
Adyo tijc obolug. Adtt, 6 xobévac Gmo adTole S&v xalelton o0& avapopd (oxéon)
ué Tov auvtd touv, dila of Spor (latiip-Yids) yonoworoodvron duoBaio Kol oé
Gvapopd (oxéon) 6 évag Spog ué tov drlo. Ki Suws Oyt xoto ovuPeBnxds, it
o0& Gupdtepovg ToO elvon Tod xaldelton Hotho xai o elvon wobd xaleiton Vidg, eiva
aldvio xai droento. Katd cvvénmein, mapdio mod 10 va eivon 6 Tlatio xai 10 vor
elvou 6 Yioc elvar Stopopetind, év TovTOoIC 1) 000ior TouS D&V elvar SiapopeTixy. Aot
xadodvton &rol, Gy xota TOV Adyo Ti¢ ololag, GAda xoata TOV A0Yo THS O)Eong.
Xyéon % Omolo, ToPdA’ adtd, Sty elvon ouuBefnxde, SidtL Sév elvon TPEmTH».

47. J. Ratzinger, Introduction to Christianity, é.7., oeA. 118-119.

48. Summa Theologiae, 1, 29.4, “Distinctio autem in divinis non fit nisi per relationes originis...
Relatio autem in divinis non est sicut accidens inhaerens subiecto, sed est ipsa divina essentia, unde
est subsistens, sicut essentia divina subsistit. Sicut ergo deitas est Deus, ita paternitas divina est
Deus pater, qui est persona divina. Persona igitur divina significat relationem ut subsistentem”.
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0éhovtag vou amoplyel T TEORAUATH THG OYOAOTIXTS EPUNVEinG
TRV TEAYLATWY OF KTOLOVOUEVWY GTOULXDY 0DOLEY Xl VO ULANOEL
™ YA@OoO. TOD xoLpoDd, 1 Omolor EpUNVEDEL Ta vTar EVEQYOVUEVD KOl
LOVIPLWS GLOYETLLOUEYA, GE ODTO AxXPLBDS TO oNPETD, ETTLOTPUTEVEL TV
*XPBavTLny QLOLXY TTPOXELUEVOL YO ATTOPVOYEL VO ULANTEL YLOL TO TTPOCWTIO
®¢ 0DOLHOYN TYETN, GAAX VO ULANTEL YL& TO TPOOWTO ¢ axéon xabapTig
evépyerog (pure act-pure relationality). Kat’ dvadoyioy 00 owpatdiov,
TO 07010 OEAEL Vi EQUNVEVEL ATTOXAELOTIXO. WG XDUK, TO TPOCWTO OEV
onuaivel atoutxy ovoio ¥ odOLWSN OYEoY, GAAG ONUOLVEL ULOL OXEOY
¢ xobopn évépyera?. Kabe Oroototind idlwpa onpaiver ptee oyéon
xofopTig EvEpYELag, Lo OXETN ODTOXEVWANG TOD EVOG TTPOGWTIOL TPOG
70 dAo. T brootaTixd ISLWpoTar LETAPEALOVTOL MG TEAELX AYATTN TOD
€V0¢g PO TO GAAO Tpdowmo: “In God, person means relation. Relation,
being related, is not something superadded to the person, but it is the person
itself. In its nature, the person exists only as relation. Put more concretely, the
first person does not generate in the sense that the act of generating a Son is
added to the already complete person, but the person is the deed of generating,
of giving itself, of streaming itself forth. The person is identical with this act of
self-donation. One could thus define the first person as self-donation in fruitful
knowledge and love; it is not the one who gives himself, in whom the act of
self-donation is found, but it is this self-donation, pure reality of act’.

Me Bdon v 6An mporypdtevoy, 6 J. Ratzinger xotadviyel oto 61t 6
lepog Abyovativog xal 1 émekepyaoio ToL DTEGTN KELUEVIXA ATO TOLG
OYOAXGTIXOVG ELONYOYE TOY YVNOLWTEPO TEQCOVOALOUO OTNV loToplo
g avBpwmivng oxédmg. Tow Gvtor dev Bewpodvtol MG ATOLOVWUEVES
TETEAEGUEVEG 0DOLEG, ONAXDY] G ATOUN, OAAAL (O TEPOGWTO-OYETELS
év 1@ yiyveabor xata to TEdTLTTAL THG PLAOCOPLXTG oxEPNg ToD 2000

«Awaxpton otoy Oeo dey OTap)eL TOEO LOVOY Sl TOY CYETEWY XATAYWYTS ... EVD N
oyéon otov Bcd Sév elvar Snwg Eva cvufefnxoc ot éva dmoxeiuevo, dAdd evar (7
oxéon) 9 Ocior Odolor xabowti. Koi xota todtoy tov Tpdmo elvor OQiotduevy, Sidtt
7 Ol Odoior dplotatar. Erouévos Srwe 1 Oedtyro eivor 6 Ocde, &rol xoi 1 Osior
Harpdtnra elvar 6 Ocog Matépag, mod elvon éva Ocio Mpdowno. Emouévos Eva
Ocio Ilpdowmo onuoiver uo CYEON G DPLOTAUEYN>.

49. J. Ratzinger, Introduction to Christianity, 6.7., oeh. 119.

50. J. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in theology”,
Communio: International Catholic Review 17 (1990), oel. 444.
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ai@dvo.’ ADTO opeiletor oTHY adYOULOTIVELDL UETOTPOTY TG O)EONS
ATO ATTAT] APLOTOTEALXY] XOTNYOoPlo GE OEPEALHDDY TAELPO TOD BYTOG (G
TPOGWTOV™?.,

51. J. Ratzinger, Introduction to Christianity, 6.7., oeA. 119.

52. ]. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in theology”,
Communio: International Catholic Review 17 (1990), oeh. 444-445. TO 6M0 GLUTEPOGUO TOD
J. Ratzinger Baoiletor o)) oxoraotixy dvayvwon Tod iepod Adyovativou 6Tt TPdHoWTO
xol oyéon tawtilovtal, i 6Tl T0 TEOoWTO ATOTEAEL 00GLWdY oyéan. [lpooexTixdTeEn
QVEYVWon TOD AYTLOPELOYIXOD TAOLGLoL, 0TO OTolo O émtioxomog Inm@dvog Epurnvedet
o ovéuato Hatio, Yiog, ayévvnroy, yeyvntoy &g ovopota ayéong Seiyvel 6Tt 6 tepog
TLOLTNP AXVPWVEL PLAOGOPLXOL THY EDVOpLOVT AvTiAnn ETepovatdtrrag [Totpog %ol YioD,
SLit Tig TUVTLOEWS 0DALBY XOlL OVOU.ATwY. TO Paoixo Emtyeipnuo T0d iepod AdyovoTivou
elvo &L T dvop.orta oyéong, dixplPdg Emeldn elvan dvopaTa THC XoTNY0PLog «TOOS T,
dev mpémet vi dvaépovtar atd Enimedo Thig odotog. AN elvon T dvopoto oxéong
xol G glvat o Ovopatar 0dotog. Tuvermds, d&v umopel vi Tpoodlopiletar N odoio
Motpog %ol Yiod &md dvopato Tod v eivor OvOpoto. 0Dotog, ARG BvAxoLY GE PLd
GAAN xoTyopio. ADTO dmotelel Oepehl@d@deg AOYLXO GPAALOL.

AxpLpid¢ T0 1dLo Emiyeipnuo EvavTior 6To0g EDVOULAYODS YONOLLOTIOLELTOL GTTO TOV GYLO
Koptho AheEavdpeiac. ['pdpet yapoxmoLotixd: «El T0 aygvnroy mpog )y ayevnotoy
Exet Ty avapopay, N 8¢ obola T00 Oc0b TEOG 0VSEY Exet TNV TyEow, RS TAVTOY
Eotat 10 TPOG T, Tws Exov TH) TEOG UNdey Eyovoy obaia;», H BifAos tdv Onoavody
nepl Mg Aytos xal Ouoovaiov Towadog, PG 75, 33C. IlpBA. ‘H BiBAoc 1@y Onoovpdy
mepl tiic Ayiog xal Ouoovaiov Towadog, PG 75, 29D: «Tey odody todg Gpougs 1 pEpe
elmely 1oV ovUPePnxotwy, of TEPL TADTH GOPOL, 00X EX TAY AVTIXEWEVWY YveEchHo
Boblovrar, 6L’ €€ @v eiow duodoyovudvwg: olov Gomep el Tic einely dmoutoduevoc
o éott uévwe: olov domep el Tig einely droutobuevoc T 0Tl Aeuxov, AmoxpVoUTO
70 un puéday. Tooto yop ob T Eott TO opfouevoy, alda tf 0dx Eott dnlol. El toivvy
N ayéuntog Qv TO U1 yeyevijobor onuaivet, Ex TOY GVTIXEUEYWY EXEL TNV ONAWOLY,
oyme 8 Gpog 0bx Ay yevorro ot T@Y TovTwy. 00X dpo Gp0g TO AYEVVNTOY».

MOALg Evor xe@AAaLO PETO. ATTO THY TEUYUATELGY TOV OVOUATWY OYEoNg O LePOg
Adyovotivog émiBefotver g Moathp xod Yiog elvan adtévopeg OdpEetg kol dpoodaoteg
070 eminedo g obotag. LT0 Eminedo tiig oyong Ilothp xol Yiog dAAnAoovapépovTod.
210 éninedo thig odotog Mothp kol Yidg elvor DTOGTATIRG ADTOVOROL Xol OLOOVOLOL.
Kotd ovvémelo | «oyéon» eivon €var @rhocopLxd Epyohelo Aoyxdic dvaipeong g
€DVOULLOWTG GvopoLoTTag ETTL TV Ovopdtwy Ilatho xol Yiog, ayévvntoy, yevvnrov.
Elvow 8Ao¢ 8peiBoro &y 7 oyéon GvToAOYLXd GUVETEYETOL THY TOOTLON U TO TEOGWTO
otov émioxomo ‘Inmdvog. [pdepel yopoaxtnoiotixae O idog: “Quia vero Filius non ad
Filium relative dicitur sed ad Patrem, non secundum hoc quod ad Patrem dicitur aequalis
est Filius Patri. Restat ut secundum id aequalis sit quod ad se dicitur. Quidquid autem ad
se dicitur, secundum substantiam dicitur. Restat ergo ut secundum substantiam sit aequalis.
Eadem est igitur utriusque substantia. Cum vero ingenitus dicitur Pater, non quid sit, sed quid
non sit dicitur. Cum autem relativum negatur, non secundum substantiam negatur quia ipsum
relativum non secundum substantiam dicitur”, De Trinitate, 5. 6. 7, «Ened) 6 Yiog Sév
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‘H tepdotion onposion ToD TEOsHTon Mg oyéang yLi Tov &vBpwmo elvol
OTL O TEAELTOLOG XOAELTAL VO YIVEL TTPOOWTO XOL XOT  ODTOY TOV TPOTO
Vo dmoxToeL Tov &idlo Tpdmo OTapEewe Tig Aylag Tolddog. ‘H analogia
relationis Tod K. Barth émoavoiaypBdavetor Oyt TA€ov évietarypévn oToO
TAaLoLo TG sola gratia, GAAX G TO TEOYUOTLXO VOMUO TTig analogia entis.
‘0 TPOoPLoWOG TOD GvHPWTOL Elvar VoL YIVEL TTPGOWTO ATOXAADITITOVTOG
T0 GANOWO vomupo Tig xat eixdva dnpovpyiag. To  avOpdmiva
TPOOWTO ©G OYETELS €yovy pia avaroyiar pe ™y Ayio Tptado g
xobopn oyéon®®. Amodorg T StdxpLomng xTioTov 00OLoG ol AXTIOTWY
EVEQYELDY, TO OTL O BVHPWTTOC XOAETTAL VO YIVEL TTPOOWTO, GUVETAYETOL
™Y TodTLoN TOD &LdLov TPdToL DTAPEEWS TOY Beiwy YTooTAoEWY PE
OV Tp6T0 OTEPEEWS TV avbpwTwy. Mo 6p0630En dtatdTwon Tod
0Tl «6 avbpwTog xaheitor va Yivel TPOowTo» o oNuotve LeTOYN OTIG
GxTLOTEG EVEPYELEG TOD Be0D %ol &yl LETOYY OTOV ALdLO TPOTO DTAPEEWS
TV Ociwy YTooTdoewy.

‘0 Poporoxabohixog xonyntig Jean Galot, Stepevvidvtog o) AoTiviey
ToPAS00 TG EQUNVELTIXES AVOELG TIOD AULTLOAGYNOOY THY ATOLGLo TOD
avbpwmivov TPoowTov oTov XpLaTo, EVTOTILEL TOV HPLOUO TOD TTPOCWTTOL
oTlg OTooTHTIXEG Oyéoelg THg Ayiog Tptéddoc® . Me dvopopdr oty
€vdexdtn 6bvodo T0b ToAédo (675)%, T obvodo Deppdpag PAwpevTiog

xodeiton o0twg, Gvapopixd pé tov Yid, A& (Gvapopud) pé tov Hatépa, d&v eivar
7 dvapopd Tis oyéong ué Tov Hatépa, adty yiee thy omoio 6 Yiog eivar Supotog ué
tov Hatéoa. Hopauéver 10 St elvar Spotog (6 Yidg) ué tov Ilatépa, obupwva pé
a0TO OO AEYETOU GE AVOUPOPA UE TOV EQVTO TOV. AAG, O,TL AEYETAL OE AVOLPOOT UE
TOV E0TO TOV, AOTO AEYeTan xota TOV A0Yo Tijc ololos. Kata cvvéneio wopousvet
70 dtt elvon Suotog (6 Yiog pé tov Hatépa) xate TOV Adyo g ovoing. ‘Emoudves,
7 obolor dupotéowy elvon f IS, AAAc Stav Adyeton St 6 Tlatnp eivor dyévvyrog,
d¢v Aéyetan T elva, dAde T dév eivar. Kal Emmpdobeta) Srav évag Spog oyéong
(ZtM: évvoel 10 yevyntds) aropdoxetar (ETM: pochoyufdver O otepnmnd o-), S&v
ATOPAOAETAL XOTO TOY A0Y0 THi¢ ovolog, xalh’ Jtt 0 dpog wag oyéong Sev Aéyetau
xaTor Toy AGY0 Tiic 000L0G ».

53. J. Ratzinger, “Retrieving the Tradition: Concerning the notion of person in theology”,
Communio: International Catholic Review 17 (1990), ceA. 445.

54. ]. Galot, La Personne Du Christ: Recherche Ontologique, Duculot, Gembloux Paris 1969,
oeA. 28-31.

55. H. Denzinger, Enchiridion symbolorum definitionum et declarartionum de rebus fidei et
morum, CD-ROM-Ausgabe, basierend auf dem Text der 42. Auflage der Printausgabe,
Herder: Freiburg 2009, 528, oeA. 292, 15-18, “In relativis vero personarum nominibus Pater
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(1442)% %o Tov "Avoelpo tob Canterbury, 6 J. Galot ovpmepaivet g To
Octa [Tpdowmo cuvicTavtal BELTLXO XAl OVTOAOYLXA ATTO TiG OYEoELS .
Méhota, otov Oeo o) aitio tig Toradixdtnrog eivon ol oyéoelc®, B)
o Octa [lpbowmo OTGPoLY oTOY Pabud TOL OT&EYOLY Ol OYEoELg
@Y Ocinyv [poohnwy g oyéoelg avtibeong (oppositio relationis)®, y) o
TpdowTo Opilovtal Mg DTOoTATIXES oYEoetlc™

Avopopixar pe ™Y xotddelly tig onuoaoiog Ty Ociwy poowmwy
©¢ oyéoewy, 0 J. Galot Tpoxpivel pet’ EuPAoews TOov 6po ODToTTOTIXY
oxéon (relation hypostatique) &md TOv 6p0 000ddNs oyéon (relation
subsistante), dL6TL 6 BPOC OVCUIONS TYETN TOPATEUTEL GTHY 0DGLO %Ol
dev Sroxpiver a) TO TEGOWTO O oYéon &mod B) ™ POoN OS ATOULXN
XOTAGTOON EVOG TPdypotoc. 'H mpdxplon tod dpov dmootatixn oxéon

ad Filium, Filius ad Patrem, Spiritus Sanctus ad utrosque refertur: quae cum relative tres
personae dicantur, una tamen natura vel substantia creditur. Nec sicut tres personas, ita tres
substantias praedicamus, sed unam substantiam, tres autem personas. Quod enim Pater est,
non ad se, sed ad Filium est; et quod Filius est, non ad se, sed ad Patrem est; similiter et
Spiritus Sanctus non ad se, sed ad Patrem et Filium relative refertur: in eo quod Spiritus Patris
et Filii praedicatur. Item cum dicimus: Deus. non ad aliquid dicitur, sicut Pater ad Filium vel
Filius ad Patrem vel Spiritus Sanctus ad Patrem et Filium, sed ad se specialiter dicitur Deus”.
«Mé ta dyouato 1@V TPOCWTWY OATOC0, Ta ool dNAWYoOVY e oxéon, o Iathp
avapépetar otoy Yio, 0O Y'Zég o’wagoépsrm otov Ilatépa, To Ilvedua o’wagoépsrm o¢
GUPOTEPOVS. Hap 8o moL o& avapopd ué T oxéon elvou Teeig, xatd ™y Moty
uog, evar pee pbon 7; oboio. Kai 6ev xarnyopodue omog sza mpoowno, ETot xol
‘rpszg oumsg Ao ;uoc obola, xol rpza Hpoacorcoc To ©( elvou 6 Hoc‘rzpocg, d¢v elvau
ot oxéon pE TOV Eautd Tov, GAAG G& oxéon ué Tov Yid. Kai to T elvan 6 Yidg, dév
elvou o oxéon ué Tov éautd T0V, GAAG G oxéon ué tov Iatépa. To Ayio Iveduo
Topouoing SEV elval ot oyéon ué TOV EauTd Tov, GAAG ot oyéon ué Tov Mlatépa xoi
oV Yio, 10 omolo w¢ Iveduo 100 Hatpog xal 00 Yiod xarnyopeirar. Eniong, dray
Aéue "Oedg”, adto Aéyetar Gy o€ oxéon ué xartt, 6nwe o latépas o ayéon ye Tov
Yio 7 o Yios oe oyéon ue tov Hatépa 7 10 Ayto Iveduo o oyéon ue tov Ilatépo
xod 0y Yi0, alda 10 dvoua "Oeds” avapepetarl o oYEon UE TOY EQVTO TOL».

56. H. Denzinzger, Enchiridion symbolorum definitionum et declarartionum de rebus fidei et
morum, 6.7., 1330, aeA. 560, “Hae tres personae sunt unus Deus, et non tres dii: quia trium
est una substantia, una essentia, una natura, una divinitas, una immensitas una aeternitas,
omniaque sunt unum, ubi non obviat relationis opposition”. "E8& tovileton dtL 1 dvopopdt
0Tl oyéoelg avtibearg @V OmooTdoewy dev eladyet avtibeon évtog tig Ayiog Tolddos.
57.]. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeA. 30.

58. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeh. 29- 30.

59.]. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeh. 30.

60. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeA. 30.
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yLix 0 Ocio Mpdowmo elval péyLotng omovdatdTnrag, StoTt vadetxviel
™ OXEoN WG TNV LOPLTLXN XAl OVTOAOYLXY] GLVLGTMOGN TOD TTPOGWTIOV.
To Ocio Ilpbowmo dev Oelotaton dvev Tig oyxéonc®. AdTO BéPana
ioyvet pe améivto Tpomo Yo T Ocion [lpdowma, tor OTolor PEpovy €y
EaVT® TO 6Aov TTg Ociag Odotag. Avtibétwe, 0 avbpdmivo TPdowTO
gpunvedetal G atoutxy odoio, OLOTL ATOTEAEL XOUUATL ULBG XTLOTTG
TEOYLOTIXOTNTOG XOL XOTOL OLVETELXL OEV (PEPEL €V EQVTH TO OAoV
Tfic PVoswe. Aéy Eyel tO elvon v oyéoel g DroExTnd oLVBTKY, BTwG
ovuPaiver ot Ot [lpbowmoa, ota OOl | OYEON KAVEL TA TEOOWTOL
vo elvor adTO 7oL elvort, Stoxpivovtag ot &d T BA TEdowTL.52
‘Emopévng, 0 dvBpdmvo 8topo Eyel tovov K¢ duvatdTto TO elvo v
oyéoel, SNAadN Vo xaTooTEL TPOOWTO. TTAEYEL ULd CaPNG AVOAOYLo
LETOED avbpdTov xol Og0D, TEOXELUEYOL O AVOPWTOE Ao ATouLxy
@bHon va ExeL ™) SuvatdtnTo v Yivel TpdowTo’. Me povg wptotixdig
Bzoloyiog, xortd TOV TPdTO TOL 1O Elvow tiic Ayiog TpLddog dmotelel
actus purus, éxpdc pE tov 1o TPoémOo clvor xol xoboph oyéom.
Avtibétwe, 6 Gvbpwmog 6 OTolog TElVEL TTAVTHL ATO Pl SLYOTOTNTO
TEOG Lt Evtedéyeta, xabiotortor otadloxd TpdowTo, dNAadh elvor Mg
oyéon®. ‘0O J. Galot ypnotpomotel tov 6po «étre relationnel» t6c0 Lo
Tig Ocieg Ymootaoelg 600 xol Lo To avbpdmiva Tpdowna. Kevtpixog
BEovog oTIY EQUMVELTIXY TOL TPOGEYYLON ElVOL TO YEYOVOS TS TO
TPOOWTO JEY DQIOTATAL TTELY ATTO TN OYEGN XOL XATOTILY SLOLOPPVEL
™y OmopEn tov oyeTllopevo, GG TTPOoWTO xal oxéon TowTilovTal,
mpwTiotar otlg Ocieg Ymootdoelg xol xatd AdYo AvoAoyiog oTo
avBpdTva TpdowTass.

61. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeA. 36-37.

62. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeA. 37-38.

63. J. Galot, Dieu en trois personnes, Editions Parole et Silence: Saint-Maur 1999, oeA. 36.
J. Galot, La Personne Du Christ: Recherche Ontologique, 8.7., oeh. 41.

64. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeh. 41.

65. J. Galot, La Personne Du Christ: Recherche Ontologique, 6.7., oeA. 40-41.
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2.3 To mpoéowTo wg EAcvhepio

‘O W. Kasper, énekepyoalduevog 10 pdtnuo mepl Ocod ot Heoroyixn
avapétonon g Exxinoiog pe ™y absioc xol ™ odyypovn oxédm,
QTOTELPATOL TOV OPLOPO THig odaiog ToD Beod otov Opilovia Tig
povtépvag @Lhocopiog Tig €élevbepiog. Me dvopopeg otov 1. Kant
xal Tov J. G. Fichte 6piler 10 Eivou &yt mAéov O¢ otartix) odaio mpog
ToEOTAENON, BAAL ©¢ YeEYOVOS, évépyela, ovpfBaivov. To Eivouw Stv
elvor adThpRNG ¥AELoTh OVTOTNTO, GANL Elvor éxototixl; DmopEn %ol
ghevbepior TPOG TporypdTtwon®. Obtwe dpeilet v epunvevbel xol TO
Eivow 100 ©00.

o tov W. Kasper g dvopopdt e ) ooAaatixy Topadoa, ol Ocieg
Ymootaoelg pmopody vo Eppnyvevbody atov optlovtar TTig PLAocoplag
Tic EAevbepiag oc: o) dvemovdAnmreg idrantepdtntec”, B) éx-ototingg
OTAPEELS, LOTAUEVEG EXTOC XOL DTEPAV® EQAVTMY OE HULOL XOTAGTHOY
BTELPOBVYVOUTS BVOLXTOTTOGS TPOC TO DTOEXTIXGC ETEP0%S, ) ThTTOC TOD

66. W. Kasper, The God of Jesus Christ, Transl. M. J. O’ Connell, Crossroad Publishing,
New York 1988, osA. 153.

67. "Ed® ypnmotpomoteltal 6 xAaoixog Optoog tod Bonbiov mepl mpoodmou yiow ™)
oyohowotixy Topadoon “naturae rationabilis individua substantia”, Contra Eutychen et
Nestorium, 111, oeA. 85, 4-5, T. E. Page - E. Capps - W. H. D. Rouse, Boethius Theological
Tractates. The Consolation of Philosophy, English translation by H. F. Stewart - E. K.
Rand - S. ]. Tester, Loeb Classical Library 74, Harvard University Press 1936. To
individua yonotpomoteitor P& ™ onuaoio g DTOGTOTIXTG LoVadLXdTNTOG Xol OYL TG
atoptoTxixiig Amopdvwaong 6mwg Yivetal ot @Lhocoeic 00 2000 aidvar.

68. 't Tov W. Kasper, The God of Jesus Christ, 8.7., oeh. 154, odTO YiveTow ooEg
atov Puydpdo tod Bixtwpog. O Puydpdog oupmAnodver tov oplopod tod Bonbiov,
mpocbéTovtag oTOV HPLOUO TOD TPOOWTOL TH onuaoio g DmapEns. "Ed® 1 Omapkn
avopépetal ato opoovato tig Ayiog Totadoc. Kot adtov tov tpémo didet y@po othy
OTOEXTLXY] BVOPOPLXOTATO. TOD TPOGWTOL, GTHY DTOPEN TOL EVTOG ULBG OYEaNG UE Eval
GAo mpbdowmo: “Ex-istence - a being out of itself and beyond itself - therefore belongs to a
spiritual nature. This aspect was brought out especially by Richard of St Victor in his definition
of person: ‘naturae intellectualis incommunicabilis existentia' (an intellectual nature existing
incommunicably ). Tté T0 %elpevo 100 Prydoedov tod Bixtwpog BA. J. Ribaillier, Richard De
Saint-Victor De Trinitate, 6.7., och. 187-188 ol 24, och. 189-190.

To oxemtixd 00 Puydpdov dvordetar eéxtevéatepa amod tov E. H. Cousins, The
Notion of the Person in the De Trinitate of Richard of St. Victor, Ad. Arxtpif3y), Fordham
University 1966, ocA. 183-184: “Richard himself believes that his definition is more precise
than Boethius. With the more subtle concepts of existence and incommunicability he believes that
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Eivow, ¢ Da sein, ©¢ Lovadixdg kol AVETavEANTTOC TPOTOS POVEPWTNG
700 Elvou®. Kot ovvémeta, 10 avbpddmvo mpdowmo 6g %ot eixdva
dnurovpyio @V BOciwy Tlpoothmwy, h¢ témoc t00 Elvow, o¢ Da sein,
pavepwvel 10 Elvar (¢ dvemoavénmtn Oropxtixndy idtowtepdtnto. Toavto-
Y0Va TO aVOPWOTLYO TPOTWTO YoEOXTNELLETOL ATTO LA AVAPOPLXOTNTOL
(intentionality-Suvotdtnro. vou EE-iotaton €oTod), xortd Ty OTolor TO
1310 T0 TPOGWTO ATOTEAEL PLOL ATTELPODVYOLLT AVOLXTATN T GTO OAOY THg
TEOYULOTIROTNTOG, OLOTL QOVEPWVEL XADE POoPX OAN THY TEOYUOTLXOTNTO
€vTOc ToL UE Evay Lovadixd ol AveETavEANTTo TPOTo™. AdTOC Elva O
A6yog Yoo Tov W. Kasper, mob 10 &vlpomivo mpdowmo yopoxtneiletol
Ao TETOLO AELOTPETELL, BxePOLOTNTA, N OTOlor 3EV UTOPEL ODIETOTE
YO TO XOTOOTNOEL Eva LEGO TTPOG AT AA0. TO TpdowTo TopOpEveL
OVTOAOYLXOL O adTOOXOTOG TG DTTaPENG.

“Eyovtag tavtioet Tig Ocleg “Ymootdoelg xol T0 avbpiTivo TpoonTo
uE &vo Da sein, Tpomo OmdpEewg Tod eivor, 6 W. Kasper Oewpel thv
To)TLON TOD TPOTOL DTTAPEEWS TOD AVHPWTIVOL TPOGWTOL e TOY TEO-
10 OTaPEEWE TOY Bciwy YTooTdoewy EMPBEBANUEYT, TEOXELUEVOL VO
aAnbeder To avbpwmivo Tpdowmo ¢ tétoto. Kot todrto, didtt Lévo ato
Ocio Ilpdowmo odaoio xal VmopEn Ttowtilovton e ™ Evvola 6Tl TO
Ocio Tpbowmo d&v Exel SuvaTdTNTEG TPEOG TEAYLOTOTOINOY, APOD Elvo

he can move up the scale of being to the divine persons. Having clarified the meaning of the
terms incommunicabilis and existentia, he can apply them to the divine persons and define the
divine person as ‘nature divine incommunicabilius existential”. “As is clear from the above, by
the term existence we mean that something substantial is and is from something which is true
of every substance. There is a generic existence which is common only to all rational creatures.
There is a specific existence which is common only to angels or only to human substances.
But all of these are excluded when the meaning of existence is restricted and determined by
the addition of the divine nature. If we examine closely, we will be able to find in the divine
nature both the existence which is common to more than one and the existence which is exclusive
to each person and by that fact incommunicable. But the existence which is common to all is
excluded by the fact that it is called incommunicable. Therefore we can call the divine person not
inappropriately, we believe, the incommunicabile existence of the divine nature’”. T'w 10 xefpevo
BA. J. Ribaillier, Richard De Saint-Victor De Trinitate: Texte Critique Avec Introduction, Notes
Et Tables, Textes Philosophiques Du Moyen Age 4, Librairie Philosophique J. Vrin, Paris
1958, Liber Quartus (4), 22, oeA. 187, 9-188, 2.

69. W. Kasper, The God of Jesus Christ, 6.7., oeh. 154.

70. W. Kasper, The God of Jesus Christ, 6.7., oeh. 154.

71. W. Kasper, The God of Jesus Christ, 6.7., oe. 154.
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Téeto. AdTO elvor O dAnBLO vomua tod Bctov “Ovtog mg ipsum esse
subsistens™. ToavtoyPOVWC, EVOG ATOAVTOG TPOTOC DTIAPEEWS TIOLPOTTEULTIEL
ot pLae Ocixn YTéoToo YWELE VO TNV AVTLXELUEVOTIOLEL, DLOTL (POVEQMIVEL
TO TPOOWTO MG ATEPLOPLITY ol TéAELa EAevlepin’®. Kabmg o Tpdowmo
O@loToTal Lévo e OYEoN UE XATTOLO GANO TTPOOWTIO, YIVETOL TTPOPOVES
&1L 6 TpdTOC IdPEEWC TAY Oeinwy TTpoowTwy eic BAANAX elva 1 8y,
ADTO elvor &mOAUTWE ouveTEg ol pE T BBl Epunveion Tod Elvou,
tHig Ovotag T00 BOcob. ‘Emopévwg, Tadtion o0 1pdmon DTapEews Oc0d
%ol GvOpWOToL GNUOLVEL THY AYETN OG DTOEXTLXY ATELPOSLYOULL TOD
avbpwTov™.

Ao ™y 0An Tporypdtevon Tod Hépatog 6 W. Kasper xatadfyel ota
Bootxd YopaxTNELETLIXO TOD TTPOGMTTOL ToD O0D péan &mo TOV OpLlovTta
g pLrocopiag g EAcvbepiog. [lpdTov, TO TMPdowWTO YopaxTHEileTon
amo tétoa Elevbepio, oL elvor &dVvato v Gvtixerpnevorotndel, v
xotyyoptomolniel o€ pia xAlpaxa Tod 6vtog. ‘H oyxohootinn mopddoon
xavel A6yo yiar “persona est ineffabilis”. Xvvende, 7| dmovoio xdbe
duvotéTnTog TEOoSLoPLooD, AGYw Tig €Acvbeplog, TO xabiotd pio
QVETTOVAANTTY) OTToXTLXY] 1OLonTepdTTa’>. Aghtepoy, adTh axpLBdS N
amepLopLoTn EAevbepior T0D TPOOWHTOL TOD O0D PAVEPWVEL Xl TNV
OmepPatindtnTd Tou™. Tpitov, dpilovtac TO ivor T00 O0d Mg &ydmn
yivetor @ovepd GtL i ATOALTN TEOYLOTIXOTTO Elvo T oxéomn xal Byt 7
obota. ‘H éydmn elvan 6 18tog tpdmog tdv Ociwy poownwy eig &AAAN
ol TTPOC TOV ®6opo. ‘Emopévnc, o elvat 100 00D O¢ dydmn Topamépmet
oTN oyéomn %ol Oyl O x&moLo AveTePT odoia. ADTO xobioTd TN oyéon
ATOALTY OVTOAOYLXY] XOTNYOPlot XOl UOALOTO. PE TPOTTO GULYETEGTUTO

72. W. Kasper, The God of Jesus Christ, 6.7., oeh. 154. ‘H Svvatdtyro vae toawTiotel 6
Tp6mog OTLéPEELS O0d %ol dvBpdToL elvon oo 7 analogia entis. Eivaw copég 81t 6
W. Kasper 6pthel YL toadtion tpémon dTdpEewg Ocod xal avbpidmov, SLOTL i cuvayTnon
@V dvo (encounters an absolute person) mpodmobéter T Bootxy mepoovaliotiny HBéon 6t
T0 TPOOWTO LPLTTATAL BG TETOLO LOVOY EVTOG TG oyéane. Tawtoypdvwe dpveltal T un
gpappoyn pLig edbeiog dvaroyiog, Lot x&tt TéTolo o ofpanve xat adToy EEapdvion
700 Beod ot améALTY dyvwoia, 6.7, oeA. 155.

73. W. Kasper, The God of Jesus Christ, 6.7., oeh. 154-155.

74. W. Kasper, The God of Jesus Christ, 8.1., oeA. 155.

75. W. Kasper, The God of Jesus Christ, 6.7., oeh. 155.

76. W. Kasper, The God of Jesus Christ, 6.7., oeA. 156.
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oTlg TePLYPopES Tiig BiPAov, ot dvtifeon LE ™) oyoAaoTixy EpumveLn
00 Q0D (¢ amoéAvTng Odaoiog dyvwotng otov avbpwmo’.

‘H tpiadoroyixn gpunvevtixn mpotaon tod W. Kasper dvogpépetol
010 elvor Ty Ocivv [Mpoodmwy ¢ xabapn oyéon. Ilpdc TodroLg,
yonowwonolel tig aidieg mpoddovg Y1od xol Ayiov Ilvedpotog, &meng
ToEoLOLALovToL 6TOVY OwUd AXLVETY, WG TEGOEQLS TTOPOYOUEVES OYETELS:
o) TotpoTTe, B) LIGTTY, Y) EvepynTixy Exmtépevon (TTatpog ol Yiod
PO TO “Ayto Tlvedpa), 8) mabntiny Exmépevon (1o “Ayto Tvedua PO
todg Totépo xal Yi6)®. 'O W. Kasper é@apudler mévew otig téooeptlg
oyéocelg tig Aylog Tpiadog T0D0 Axvatn TNV ETULYELONUOTOAOYIOL KOl
TlG OLATUTIWOELS TEEPL AYATNG ToL Prydpdov tod Bixtwpog oyetixo pe
Y AVOYXOLOTNTO EVOG TELTOV TTPOGWTIOL TTPOXELUEYOD VO POVEQWYETOL
N TeAetotnTa 100 Beod ¢ Aydmng un eywiotiixic. Koat’ adtov Ttov
670 6 Matnp xabiotator N dyévwntn Tnyn g aydmns, wiow xabopn
adT0-TtPooopd. O Yiog xabiotaton 7 xabopn peotteion Thig aydmng,
adTOg oL AopPaver amo Tov Tatépar TpoxeLnévov var dwploel adThy
TV QYATTY), TTPOXELUEVOL VO PNV XOTOOTEL EYWLOTTLXY €VTOS dLOSLXOD
mAotaiov. To “Ayto [vedpa xabiototor N xabapn Tpdoindy g dydmng
@Y 800, TPOoXELLEVOL 7 dydmn Tlatpog xal Y100 vor uhy *xAELOTEL EVTOG
toug. To “Ayro Tlveduo elvor N Ex-otaon tfig dydmng TV EAAwY 300
Ociwyv YTOOTACEWY TPOXELLEVOL VO PNV TTOPOUEIVOLY EYKAELOTEG €ilg
€oTOUC™. ADTOC glva O Adyog YL TOv 6moio T0 Eivor tod Ocod eivou
xoBopy oxéon xol i Ocior pbowma elvar odotwdelg oyéoerg: “The
three persons of the Trinity are thus pure relationality; they are relations in
which the one nature of God exists in three distinct and non-interchangeable
ways. They are subsistent relations™.

‘H dvtoroyio T7ig oyéong povepdvet TO elvat 100 Ood O¢ dydmn éx-
otaTxy, OnAadn ¢ xivnon OmepPaivovoo Tig Bcieg YmooTdoeLg xol

77. W. Kasper, The God of Jesus Christ, 6.1, oeA. 156.

78. Summa Theologiae, 1, 28.4.

79. W. Kasper, The God of Jesus Christ, 6.7., oeh. 308 xal 309.

80. W. Kasper, The God of Jesus Christ, .., oeh. 309. [IpBA. xoi B. Forte, The Trinity
as History: Saga of the Christian God, Alba House, New York 1989, oei. 160. Ot técoeptg
oyéoelg eV Oginy [poownwy 100 Axwvéry (paternitas, filiatio, spiratio, processio) peto-
ppalovtar &mo tov xopdvéio B. Forte, d.7., oeA. 161, pe tov 1dto axpLBdg tpd™TO
O6mwg xol otov W. Kasper.
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Bvapepodpevy ot x4t Tod S&v elvan adTé, dnAadh oty xtion. ‘O Yiog
mpochoBdvel Ty drydmn tod [latpde, yiveton peoitng tig dydmng To0
[Matpog 0tobg  avbpwmovg xal Ty Eémotpéel atov [latépa, xabig
OTOXoVEL x0T TtévTor 6T0 0€ANpUa ToD TTartpdct!. ‘Ao Ty GAAY TTAeLEA.,
dta Tod Aytov Ilvedpartog ol avbpwmot AapBévovy Tov TpdTo DTAPEEWS
¢ Aylog Totddog, T dyamng, og dtxd Toug®.

Me Baon to mopamdve, pLoe TOLOS0A0YLXY OVTOAOYLOL OTO OMUEQO
QOVEPWVEL TO TPOCWTO XOL TN OYECN WG ATOATN TEOYULOTLXOTNTOL,
Topoepilovtog Ty EpunvenTtix) Tod (AToptxod) DTOXELUEVOL %ol THig
@Vone. To vomuo 100 OTéEYew elvow 7 &ydmym. ‘H Ayio Totddo, og
amdALTY EAevbeplar xol ayamy dudlng, PavepwveTaL LE TOV 1OL0 TPOTO
oY xTLam. ADTOC O OYLoTELABLXOG TPOTOG DTAPEE WG, XOLVWYOVUEYOS ALTTO
T ®TLOTE, Elvar 7 TPODTTO0ETN ThC Snutovpyiog xal THc AmoAdTEwaNc.

2.4 TO mP6oWTO MG ATOULXY] 0DGio OE Oy

To 6A0 €punvevTixd xol eDPéwg dLadedouévo Tapadetypo TGV J.
Ratzinger xadl ]. Galot, &vopopixa Pe THY TAOTLON TTPOTWTIOL XL OYETNG
oty Ayio Tptado xol xot’  davahoylo oTOV AVOPWTO, UE XELUEVLXO
Dep€ALo T) AoTivixy ToTEPLXN TOPAES00T X0l GLVOSLXY TTEAEY, XVLOPOENOE
adtéEodor Tor OTolar AvéAafoy var AVGovy vewTepol Bwulotés. XTov
Bobuo ToL M ovyxexELUEV EpUNVElD ULUETTOL ) cLUVTOVTICETOL PE T
QavVoUEYOROYLXT, DTtapELaTixy Bepnom Tod elvar 6¢ Yiyveohor xal Tiig
TOVTHTNTOG TOD AVOPWTOL MG SLaPx@S PETABOANGUEYNG DTTOENC, BTtg
m.y. otov J. P. Sartre ol tov M. Heidegger, 10 mpoéowmo xatovtd UL
XOTAGTOOY GLUVEXODG ETEPOTTPOTILOPLOPOD GTa TTAaLa TG OVTOAOYiOG
Tiig oY€amg YwELS xopLa otabepn DToEXTIXN TowTOTNT. “Evag tétotog
OPLOPOG TOD TTPOOWTIOL TIOLPOUEVEL GUVETING UE TOY EQPLUEVO YOO TTIO0
g OmapEewe otov M. Heidegger %) pue tov undeviop.o tod J. P. Sartre®,

81. W. Kasper, The God of Jesus Christ, 6.7., oeA. 309.

82. W. Kasper, The God of Jesus Christ, .., oeh. 308.

83. W. Kasper, The God of Jesus Christ, 6.7., oeA. 310-311.

84. TToAd yopoxtnototixd 6 Z.I1. Téptp, To Eivar xai to Mndév, Aoxiuo Powvouevo-
Aoywdjc ‘Ovrodoyiag, ptep. Kwotd Hoarayiwpyn, Hoaralnong, Abnivo 2007, oeA. 406,
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MOTO00 YL Pt yptoTiovxy Bewpnon tod avlpwmov ¢ OTaEXTIXTg
LOVadLXOTNTOG XOT  EIXOVO TOD ANULOLEYOD, 1] TEOXVTITOLGO POTOLWOY
ATV TAOY YoEoXTNELOTLX@Y Yiveton Tpooavis. To mpdowmo yivetot
T0 Eppoto TG Avapopds otov TAANO O UL XOTAOTOOY GEVAOL
ETEPOTIPOGILOPLTULOD.

‘O "Inoovitng xabnyntng William Norris Clarke, 010 €pevvnuixd tov
TEOYEOULLLOL, TO OTTOTO QUPOPE. THY ETULXOLPOTIOINGT KoLl ETTOVOXAAVYY TTiG
oxédng 100 Owp.d Axtvdtn®, edpLoxduevog oe SLopxi EGWTEELXO SLAAOYO

Yod@eL Eppunyedovtag T oxEdy Tob M. Heldegger «Efuat, yior Tov Xouwreyxep, onuol-
Vel etuo ng SvVaToTNTES oo, ONUOVEL OTL XAYW TOV EQUVTO pov v elvou. ‘Apa elva
&vog Toomog orapng Tov omoio doxd. Kai to0to loyber 1000 moAd dote eluar
uneu@uvog Yot 10 elvout pov Yo Tov GAdoy xaoooy TO mpayuatwyw EAebbepa peoa
oy avleyrixotyra 7 Y adbevrxotynras. ‘O T'dhhog ouwpocq)socg dev model Vo
snavakauﬁavst oTO Gsushw&g QLA0C0PLXH TOV spyo &t «Eluou ué tov 1pdmo 100 Sév
eluon odTo OO eluon xad elpot adTo TOL SEV eluan», 8.7, oeh. 446. ‘H H. A. Barnes,
peta@pdotola Tig dyyAuutg €xdoong tod J. P. Sartr, Being and Nothingness, An essay on
phenomenological ontology, Philosophical Library, New York 1956, oeA. xix, ypdpel ot
elooywyn Tod €pyou: “man is the being ‘who is what he is not and who is not what he is’. In
other words man continually makes himself. Instead of being. he ‘has to be’; his present being
has meaning only in the light of the future toward which he projects himself. Thus he is not
what at any instant we might want to say that he is, and he is that toward which he projects
himself but which he is not yet”.

Stév Z. 1. Téptp, O Vrap&ouoc evar vac Avbpwmioude, ptppe. K. Ttoportiov,
Apoevidng, Abnva y.x.. oeh. 53, 6 Gvbpwmog TowtileTor pE TOV TEOTO OTAREEEWS
700, dMAadN TO GBVOAO TAY TEEEEWY-EVEQYELBY ToL: «O dvBpwmog d&v elvar timot’
GAAO TaexTOS TO TYESLO TOV, OEV OTAPYEL TOPO XATA TO UETPO TOV TO GYESLO
adto mpayuatdvetarl dpa Oty elvor timota dAAo mopd TO GbVoAo TGV medEedy
T0U, TmOTO GAAO Topo N {wh TOL» XOL TOVTOYEOVWS amoppintteton x&be Evvora
QVoEWS, JLOTL TO PGVO TTOL OTEPYEL ElVOL 6 ADTO-SLOUOPPOVUEVOC EX TRV TPOGWTTLAGV
gvepyel®v Gvbpwmog: «8ev Omapyet avlpdmivy @Uoy... xabe émoyn avantiooeTol
xol eEeliooetal olupwyo U Stadextixodg Youovs, xol of dvbpwmor EEoptdvTon arn’
™Y Emoyn xt Gyt amo ™y Omota “avbodmivy pbon’», 6.7., aeh. 122. TIpPA. Z. BAA,
Eloaywyn otic @locopiec 100 Vrop€iopod, Awddvy, Abivo-Tiévvivo 1988% oeh.
77: «T{ elvar Omdotaony otov Xapte; Movew &rd 6o elvow t0 vo eluon uéoo ato
svspyr]ya‘ra ©ov xali St TV svsp)fr]ua‘rwv pov... Na guiavng xai @tiavovrag va
pridvecor. Adv elvou xavelc mapd adtd mod xdvet... ‘O dvbpwroc dpileton Gro Tic
TOGEELS TOL>.

85. W. N. Clarke, The Philosophical Approach to God: A Contemporary Neo-Thomist
Perspective, Wake Forest University Publications, Winston-Salem 1979. Person and Being,
Marquette University Press: Milwaukee 1993. Explorations in Metaphysics: Being —God—
Person, University of Notre Dame Press, Notre Dame 1994. The One and the Many: A
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UE ToLG pwpatoxofoAxodg HeoAGYOLE TOD €iX00TOD aidVar xal XALVOVTOG
TEPLOCOTEPO GTOV BwpLloTind TEPaovoAlopod Tob Ttama Twdvvy [ladAov
B’ mopa otobg  guvtovt{duevoug Beoddyoug Ue T @PaLvopevoroyio ToD
OToELoPoD, avahouBdver vou Eavopépel ™ Evvola Tfig odalog g
iodxvpn O0éon pe ™y Evwola Tiig oyéong, emLonuaivovtag T adtéEoda
otV amoAvToToinon T¥ig ovtoroyiog g oxéone. Iliow &mo Tty Okcla
OL&levEn TOD TPOOWTOL G OYEONG UE TNV oLalo-@VoY Pploxeton 7
QLAOCOQLXY] OLOAEXTIXY] TAY YEDTEPWY YPOVWY UETAED DTTOXELUEVOL XOil
avtixetpévon. To Tp@dTo oTddLo DTOTIUNONG THG PVOEWS EPYETUL UE TNV
ATTOALTY YVWOLOAOYLXY] TTPOTEPALOTNTO. TOD DTTOXELUEVOL ATEVOVTL GTO
avtixelpevo. ‘H Baown dpyn ot Evar avtixeipevo DTTAEYEL LoVOY GTaY
OTpyeL Evar DTTOXELUEVO YL VO TO BVOrYVwELoEL O3MYNoE OTNY ATTOALTY
OVTOAOYLXT] TTPOTEPOLATTOL TOD DTOXELUEVOD. TO deiTepo GTAdLO Elvor
N QoLYOUEVOAOYLXY DTOELOTIXY EQUMVELDt TOD OTOXELUEVOL MG EVOG
OLYOAOL EVEPYNUATWY XWELE oTafepn DTTOEXTLXY TAVTOTNTH XAl QVOT,
T0 OTolo ovoyetiletal pe Tov xé6opo apolBoia. I'iae Tov W. N. Clarke, 7
apLoToTEALXY Xol Dwuixn Evvola TOY 0DOLBY XATEPPEVTE TIANPWS GTOY
N vewtepn @riocopio Ty R. Descartes, J. Locke, D. Hume &purvvevoe
TIC OVOLEG G ATOULXES TPOYUOTLXOTNTES, TEPIXAELOTEG KO AVEVSEELG
oyéoewv®®. ‘H ovyxexpLpévn Epunvelo amoppipdnxe TARPWS Ao Tig
ETOUEVEG PLAOGOPIES TMY VENTEPWY YPOVWY, Ol OTOIEG XUTEGTNOOY TO
TEOOWTO G EVO. SECUO OPATEWY-OYETEWY YWELG PUOLXY TAVTOTNTO:
“real being tends to be reduced to nothing more than a pattern of relations with
no subjects grounding them, or a pattern of events with no agents enacting
them. The fundamental polarity within real being between the ‘in-itself’and
the ‘toward others’, the self-immanence and the self-transcendence of being,
collapses into the one pole of pure relatedness to others™. “H cupyonoeAAnvixn

Contemporary Thomistic Metaphysics, University of Notre Dame Press, Notre Dame 2001.
86. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oei. 608.

87. W. N. Clarke, “To Be Is To Be Substance-In-Relation”, oto P. A. Bogaard - G.
Treash (ed.), Metaphysics as Foundation: Essays in Honor of Ivor Leclerc, State University of
New York Press, Albany 1992, gel. 164-165.0 éowtepLxog kol AvopoAdYnTog SLdAoyog
700 W. N. Clarke eivow p& todg mpoyevéatepolc tou Popotoxadohxods Beordyoug (J.
Ratzinger, J. Galot, W. Kasper) xoi 6yt p& todg @raoodpovg. Ol mpdtor frray éxeivot
oL elyov pLAoeL pE 8povg Tod TUToL pure relatedness YL Tig &idleg TEOGSOLS TGV
Ociwy YmooTdoewy, ol 6TOLOL COPRHE TOPATELTOVY 0TO actus purus Tod Axtvaty. To
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X0l LECOLWYLXY] EQUNVEL TR 0DGLag EYLVE GUVWVLPO TTG AToVLGlOG
00 Ylyveohou, T0D xA€L0TOD OOUTOVTOG, THG GVEVEQYNTNG VUTopEng.
ADT0 yia Tov WL N. Clarke dmoteAel pio tporytun mopepunveio g éo-
YOLOG xol LECOLWYLXTG OXEPMNG OTNY LoTOPLO TG PLAOGOPING XOTO TOVG
YEWTEPOLG XPOVOLE.

Aoyuxn amOANEN TG TodTLONG TOD TPOOWTOL UE TN OYECY, XOTO
xVPLOAEELaL, onpaiver Ty amovsio T0D GvTtog. Agy DTAEYEL DTTOXEEVO,
Jgy OTAPYEL DTTOPXTLXY] TOUVTOTNTO, TOP LOVOY EVEQYELES, OL OTOLEG
J&y TNYALoLY ATO XATOL0 OTOXELLEVO TEAYWUO %ol GLY TOLG GAAOLG
dey &yovy Qopéa. Xty xvLELAEEIoL N dvuTtopEior ToD Gvtog YiveTol
mpo@ovng: “As the Budhists have long insightfully argued, if all beings
are nothing but relations, such that A is nothing but a relation to B, and
B is nothing but a relation to A, then neither one has ‘own being’ and both
disappear to emptiness- a point often naively overlooked, it seems to me, by
many modern philosophers who cavalierly dismiss substance for relation as the
primary mode of being”®®.

‘H amoxataotoon g edarng —t7ig Owpixig substantia— g OToEXTLXTG
otabepdtnrog, M Omolar Eyyvdtor TNV OTOEXTLXN] TOLTOHTNTO TOD
TPOOWTOL, ETULRGAAEL XaT’  GEYNY THY ATOXATAGTAOY] TG OLOUAEXTIXTS
OTTOXELUEVOL %Ol GVTLXELUEVOL XOTOL T TPOTLUTO. TG Owuiotixdg
errooopiog. To avtixeipevo, ta Gvta, 6 xdopog, S&v OTAEYEL G’ TG
OTLYLTG OvoryvwpLahody Ao T0 DTTOXEILEVO, AAAL EYOLY LD AVEEGOTNTY
OVTOAOYLXY] aDTOVOULo TtO TO Yvwpeilov Droxeipevo. e v axpifeta,
OAow odTar ETTLBAANOYTOL 0TO DTTOXELLEVD AveEopTTwG THg OEANaNG *ol
@Y OTOPELOX®Y ETLAOY®Y TOD TeAeLTOLOLY. ADTO onuaivel TS Gt
Bpyador %ol PeEcOLWILXN Yvwotohoyio TO elvor Opiotator O¢ elval o
oy€om, TPOYEVEDTEPQL TG ETLAOYTG TOD DTOXELUEVOL VO BVOYVWOELOEL

droxtBevpar €36 Yy tov W. N. Clarke, eivow 7 dmhelo tfic Owpixfic substantia xdtw
ano 0 Pdpog wLag Beohoyixdc TEOCOPUOYTS 0TO TopAdetypa Tod OTapELopod. H
GUYXEXQLUEYY] TTPOCOPULOYYN TOVTILOVTOG TPOOWTO %ol OYECN OTOTLLE TANPWS ¥ %ol
apovilel TOV xevTprdTEEO 6p0 THg Dwinig Oeoroyiog.

88. W. N. Clarke, “To Be Is To Be Substance-In-Relation”, 6.7., oeA. 166-167. “OAwg
iOLOTOTWG, Ol GUYXEXPLUEVEG OLOTUTOELS, YL TS OTOIEG XATNYOPODVTOL OL U
XOTOVOULOGLEYOL PLAGTOQOL, XoNaLpoToinxay &mo Todg J. Ratzinger xoi W. Kasper.
89. J. Pieper, Living the Truth: The Truth of All Things and Reality and the Good, Ignatius
Press, San Francisco 1989, Ebook version, oeA. 38.
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10 évuxeipevo. ‘H mpoypotxdtnro eivor dAnbuvl) xod &veEdptntn
TRV ETMAOYRY TOD Yvwpilovtog DToxelpwévon, SLOTL 6 Oe0g xdaveL TNV
xtion vo elvor ot oyéon xol Gyt 6 &vbpwmoc®. Kat’ adtov tov 1p6mo
Ocpamedetal 7 OVTOAOYLXY TPOTEPOLOTNTO TOD OTOXELUEVOL HE TLG
ToOYLXEG TG OLVETELEG Yo TN Beodoyia. 'Ed® 6 W. N. Clarke, pe xob-
odnynuxd OTOBabpo ™ oxédn T0d Pwuatoxabohixod @riocbépov xol
Owuiot Joseph Pieper, 0o dpbpioet Tov 6pLopo T0d dvtog mg odatog oe
oyéom. Tow Bvtor ompoivovy To elvor o€ ayéon ol Gyt TO elvor Og oyéon.
Yxéon onuaivel dmopaltntor V0 TOLAGYLOTOV aDTOHVOUOLS BPoLS™!. Xé
avtiBetn TEPITTWOT, Y TO GyTaL SEV EPUNVELHODY G ATOULXES DTTAPEELS
oL oyeTilovToL G TETOLEG, TOTE ADTO GUVETTAYETOL TY) ONULAGLOAGYMON
TOD TPOCKTION WG EVOG AVEPUATLOTOV JECUOD OYECEWY UE AVAYXOTIO TOV
TAen Emxaboptopd Tov amod Tig oyéoetg. To OTGEYeLY onuaiver Ty
OmopEn atoutx®@y odoL®Y o€ oyéon xol Oyl TO TEOoWTO W oyéon: “if
the substance, or in-itself, pole of being is dropped out, the unique interiority
and privacy of the person are wiped out also and the person turns out to be
an entirely extroverted bundle of relations, with no inner self to share with
others. But there is no need for this either-or dichotomy between substance and
relation, once the notion of substance as center of activity- and receptivity-has
been retieved. To be is to be substance-in-relation”*.

AxplBdg ol 1dleg EPUNVELTIXES BPYES GQPOPODY %ol TNV xBovTixy
QLOLXY AvaEopLxd. LE THY &ELOTTOINGY TNG GO TOLG UETAPLGLXOVS
@LA0c6pove. TO cwpatidio d&v elvar kDU, GANL DQPLOTALEVO B W0
T(dL0, EVLOTE CLUTEPLPEPETOL WS XDPO. ADTO ETLBEPoLIVEL TNV EpUNVEi
TOD OTEEYELY MOC BTOUXGY 0DOLBY G OYE0N TOEX TO EIVOL —GUVETGS
%0l TO TPOOWTO— MG oyéon®.

Ot Baowxeg apyeg Thg DTTOPENG O¢ aTouLxTig odotag o oyéon DepeAisd-
vovtal pe Baon To xelpeva 100 Owpd Axwvéty. [lpdTov, 1600 6 Axtvatng
600 xal 6 ApLototéng Bprtooy Ty DTopEn K¢ Eval elva TOD TElvEL &TTO

90. J. Pieper, Living the Truth: The Truth of All Things and Reality and the Good, Ignatius
Press, San Francisco 1989, Ebook version, ocA. 38.

91. ]. Pieper, Living the Truth: The Truth of All Things and Reality and the Good, 6.7., GeA.
48-49 xai 610 W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oel.
608.

92. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 608-609.
93. W. N. Clarke, “To Be Is To Be Substance-In-Relation”, 6.m., oeA. 175-176.
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TO SUVAEL TTPOG TO EVEPYELQ. ADTO GLVETAYETOL TG N DTTOEN OtV
Eyer évépyera, MO elvon évépyeta. ‘O W. N. Clarke mpoopedyovtog
ot gpunveio Tod E. Gilson mévew otov Axwdtn ypoeel: “Not only is
activity, active self-communication, the natural consequence of possessing an
act of existence (esse); St. Thomas goes further to maintain that self-expression
through action is actually the whole point, the natural perfection or flowering
of being itself, the goal of its very presence in the universe: ‘Every substance
exists for the sake of its operations’, ‘Each and every thing shows forth that it
exists for the sake of its operation; indeed, operation is the ultimate perfection
of each thing’... Full credit must be given to Etienne Gilson... And he puts it
pithily Not: to be, then to act, but: to be is to act. And the very first thing
which ‘to be’ does, is to make its own essence to be, that is, ‘to be a being.’
This is done at once, completely and definitively... But the next thing which
‘to be’ does, is to begin bringing its own individual essence somewhat near-
er its own completion”. "E3® Omapyel uia mpwtn OtéxpLon VTopEng
xol évépyelog. ‘H odolar Oapyel Evepyobueyn xol €vepyodoo. TElVOLOOL
TPOG PLOL EVTEAEYELDL, YWPELE WOTOCO VO TV TILETOL LE TV EVEQYELA TYG.
Aroxhetotixd xal pévoy 9 Ocion Odoia elvor xabapy évépyeto, Lot 7 Oelor
TeletdTTor AmoxAeier xGbs SLYUTHTYTO TTPOG TTEPUULTEPL OAOXANPWOY.
Achtepoy, xabe atoutxn odola, évepyoluevn xol €vepyoDOoo, OTAOYEL
ot Eva avoryxolor GANAOCLOYETLLOUEVO KOO0, XATW ATO THY EVEQPYELXL
70D Oc0D, 6 OT0l0g ATOTEAETL Ty dmoteleopatiny aitior (causa efficiens)
TAY GVTLY X0l TO TEAOG TOLG O ATOATY ayaboTnta®™. Kata ouvéreLa,
T elvar of oyéon Amotelel T deltepn EEioou onuavTixl TAELPX
TOD OVTOG TOPOAMAWG GE Exelvy Thg ovolac®. Tpitov, 6 OpLopog TOD
TPOCWTOL OTOV AXLVATY, ©OG ATOUNG-iOixTig obolag Avixovong ot
Aoywxn @von (individua substantia rationalis naturae)”, é@oppo6letor %ol
oty Ayia Totddo pe ™ Stopopd 6Tl AéyeTo xat” ATOAVTY TEAELOTNTAL.
‘0 6pLopoc 100 TPooToL ToD Oeod Fyer dvo &Eovec: o) adTOV THC

94. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeh. 604-605.
95. Owud Axwvérn, Summa Theologiae, 1, 44.1 xol Summa Theologiae, 1, 44.4.

96. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 607.

97. Owpd Axwvén, Summa Theologiae, 1, 29.1: “ideo in praedicta definitione personae ponitur
substantia individua, inquantum significat singulare in genere substantiae, additur autem
rationalis naturae, inquantum significat singulare in rationalibus substantiis”.
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droxexpLpévne, &rtounc-idixfic, Aoyixfic odoioc (distinctum substantiam
individuam rationalis naturae)®®, B) tiig Tawtoonuiog Ociwy Mpoowrwy xal
adiwy oyéoewy 670 Entinedo tig anAdtrog Tig Ociog Odaioc®. Ao Ed®
6 W. N. Clarke &Edyer thy xepoianmdy Epunvevtixny mpdtaon: To elvor
ONUOLVEL, TO DTTAPYELY MG TEOOWTO xal’ EAVTOV XOlL TPOG TOLG BAAOULG:
“To be a person, then, is to be a bi-polar being that is at once present in itself,
actively possessing itself by its self-consciousness (its substantial pole), and also
actively oriented towards others, toward active loving self- communication to
others (its relational pole). To be an authentic person, in a word, is to be a lover,
to live a life of interpersonal self-giving and receiving. Person is essentially a
‘we’ term. Person exists in its fullness only in the plural”'®. AdDTO Tepattépw
onuoaivel THg O avbpwmivo Toopiletal avahoyixd vo (oL XoTO TOY
To6mo %ol dtoe ToD TPOTOL TV oyéocwy Tig Ayiag Tpiadog. ‘H povn
drapopa avbpwmivou xal Heiov Tpoowmov Bpioxetan peTtaEd avhpwmiyng
ovvatdtnrag xol Oeixiig teAetdtTog — actus purus. Kot cvvémeio 1)
analogia entis Pploxetar €3® ®¢g Paoxd €punveuTino OepéAio yiow pLo
pwuotoxaboxn éxdoyn T analogia relationis'".

3.1 'H tpiradoroyixn epunveio tdv Kammodoxdy [Matépwy
g dvToAoYio TNG OYEOMG

270V BP0 T00 PwpoatoxaoAtxtopod avopopixo LE TV OvTOAOYLa TTig
oyéong, 1 C. M. LaCugna éxmpoowmel Towg 0 pLlixdtepn avoywenon
amo Tig SLaTLTTWoELS ToD Owud Axwvatyn. Me Oepéito T Bom Tod K.
Rahner yio ™y tadtion t¥ig aidtog xat oixovouxig Totddocg, dxohovbel
Tov Rahner oty épunveio t@v Koammadox@dy Iatépwy pe oxomo ™

98. Owud Axwdérn, Summa Theologiae, 1, 29.4: “Persona enim in communi significat sub-
stantiam individuam rationalis naturae, ut dictum est. Individuum autem est quod est in se
indistinctum, ab aliis vero distinctum”.

99. Owud Axwdy, Summa Theologiae, 1, 29.4: “Persona igitur divina significat relationem
ut subsistentem”.

100. W. N. Clarke, “Person, Being, and St. Thomas”, Communio 19 (1992), oeA. 610.
101. Axpipde oty oo mpoortxny pe tov W. N. Clarke, 6 pwpowoxafohxog Owutatig
xabnyntig G. Emery, “Personne humaine et relation: la personne se définitelle par la relation?”,
Nova Et Vetera, Lxxxix® Année - Revue Trimestrielle, Jan. Fév. Mars 2014, oeA. 28-29.
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oLYXPOTNON ULBS OYTOAOYLOG TTiG oYéang, 1) OTolo O EELTTNEETET ATOAITWG
™) oVvTnEN Beoroyiog xal oixovopiog. ‘Qotdoo, N EmLyelpoduevn EpuNVEin
TOV ROATTOSOXIKDY DLOTUTIWOEWY YiveTal ue TPodTobéoelg oL Topa-
TEUTIOVY UE GxplPetor ato anpavdpeva tvig Osoroyiog T0d Owpd Axtvdtn
xol €V YEVeEL TG SUTLXTIG YPLOTLOWLXTG ToLPAS0aYG.

Agetnproxa  C. M. LaCugna amodidet otobg Kammaddueg Natépeg
™ onpaoio 1oV Oeivy YrTootdocwy o) ¢ TPOTwWY DTEEEEWS TTig Ociog
Ovoing'®? B) mg oyéocwy évtog Tiig Ociog Odaotog, ol dmoleg PavepwvovToL
0OG TETOLEG aTNY 0ixovopial®, v) g EEwELOTAY EVERYOUVTWY TPOCHTWY
gvtog Tijg Oelog oixovopiog'®, to OTolor GLGTAVOLY DTTOGTUTLXES TYETELS

102. C. M. La Cugna, God For Us: The Trinity and Christian Life, HarperCollins Publishers,
San Francisco 1991, ogA. 243.

103. C. M. La Cugna, God For Us: The Trinity and Christian Life, &.m., oeA. 69-70
xol oel. 245-256. ‘H 6An mpoypdtevon 010 auyxexpLuévo anuelo Eyel ¢ OmoPadpo
TN —LOQTUENUEYY] ATTO TH GUYYQOPEN— UETOXAVTLONTY YYWOLOAOYLXT QoYY OTL xavéva
modypo %o’ Eawtd SV elvon Yvwotd mopdt pévov ol évépyetec-oyéoelc tou. Kortd
oLVETELR T 00Ot YivETOoL YYwoTy St T®Y DTOGTACEWY, 0L OTOIES Elvol EVEQYOVLEVES
oyéoetg. ‘H yvwon tiig &idtog Totddog Siéx Tig olxovouxiic g Qovépwong elvar Aoyixd
OLVETIELO TG OVWTEPW YVWOLOAOYLXTG GOYTG.

[Iépay adTOD, N TOOTLON TPOGWTIOL XOL GYEONG UE Gvopopo. atodg Kommadoxeg
YEWa 60BopdTOTO TTPOBAALOTO. GUVETIELOG OTO XELLEVLXO X0l LOTOPLXG TOUG TAGGLO.
Tow dvoporto [, Yios wg ovopata ayéang dev 0pilovy Tic HTooTdoELg (Og TYETELS,
QAR OTINEETODY e PBaoy Tig xotnyoples Thig Aoywxdg TV avaipean Tfg edVOULOVTG
AvopoLOTNTaG TOY 0DOLAY ETL 1] BAoeL TV ovopdtwy Iatnoe, Yidg, yevwntog, ayEv-
vntog. C. D. Raith II, “Ressourcing the Fathers? A Critical Analysis of Catherine Mowry
LaCugna’s Appropriation of the Trinitarian Theology of the Cappadocian Fathers”,
International Journal of Systematic Theology, Volume 10/3 (2008) oeh. 279.

104. C. M. La Cugna, God For Us: The Trinity and Christian Life, 6.7., oe). 68.

"ES3® mpoxdmte Lo oofapdtaty dvtipooy. ée elvor Suvatdoy Odota xol “Yrootdoelg
oT0Y B0 Vi TOPAPEVOLY AVELTIWTEG X0l TOWTOYEOYWG ol Beleg TmooTtdoelg va yivovTol
uebexteg amo Ty ution xol Yo @oavepwvovy ©g tétoteg ) Oeior Odoio; H dmdvinon
TG OLYYPOPEWG EVTOTULETAL GE aDTO TOL ATTOXUAEL 7 IOLOL ATTOPUTLOUO TRV GYETEWY
xoToywYdig TV Ociwy Yrootdoewy. ‘H avbpdmivy yvdhon mpooeyyilet 6,1t dpopd Tic
oyéoelg Y YToatdoewy, Oyt Tig Ymootdoelg xad’ Eavtég. LTO YVWOLOAOYLXO TAXLGLO
0Tl Timote xabeaTO SEV YIVETOL YVWATO OO LOYOY TO. EVEQYNLATOL TOD TRAYWLOTOC,
ol oyéoelc ToVTILoVTOL PE TOL EVEQYNLOTA, EVD Ol DTTOOTACELS TTOPAULEVOLY BYVWOTEC,
6.1., oeh. 62-63. T'ivetar mpopaveg 6Tt N 6An StatdTwoy ToAedeL vo EEnyfioel oTo
TAQLOLO TG HETOXAVTLOVTG YVWOLOAOYLOG TLG TTOMATIAEG TTATEPLXES SLOTUTIOTELG TIEQL
T0D QPETTOL TPOTOL OTEPEEWS THC YEWNOEWS TOD Y100 Xol TG EXTOPEVGEWS TOD
Avytov Tlvebportoc. Oi &vtupdosic Topauévouy BALTEC &’ NS GTLYUTC N oLYYEOPEnC
OTO TN pLdt OWLAET YLo DTTOGTAOELS, Ol OTOlEG OPLLOVTOL ATTOXAELOTIXO (DG OYETELS, KO
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ue v xtlon: “the divine persons were understood as ‘differentiations’ within
God’s eternal being. This new way of thinking of the divine person as being
in relation to each other ‘within’ God as well as active within economy ™. ‘H
axwateto Héon mepl avamopaywyfg TOY AdLwy TPOOSwY TV Ociwy
Trootaoewy oty oixovouio xol N Tavtion Beoroylog-oixovouiag, divel
oty gpunveio thg C. M. LaCugna ytd tovg Kanmaddueg 10 meptbwpto
VO XOTOVONOEL TO. DTOOTOTIXO OLOUOTR, TOLG ISLA{TEPOLS TEPOTOLG
OTGPEEwS T®Y Ociwy YTOOTACEWY WG EVEQYOVUEVES OYETELG UE TNV XTLOY
%ol HEBEXTEG ATO TNV XTLoY. ADTO OMNUOLVEL TG OL AXTLOTEG EVEQYELES
700 Ocod avtxabiotavtor ano T Octo [lpdowma, To OTOIo PAVEPWVOLY:
o) EvepyoLpeveg eic BAMA oyéoctg xal fB) évepyodoeg TPOg Ty xTion
oyéoelc. Divetanr oopec 6t tor Ocior Tlpdowma Tawtilovtor P o) Ty
gvépyelar 100 Beod —yU'adTO ol Yivetow AGYOg Yia peTOyYn ot Ocior
[pdowmo—, B) TOv TPdTO TOL OTAEYEL 6 Oedg, ¢ actus purus TEOG
€oToV %ol TPOg TV xtion: “Both Gregorys worked out a theology of divine
relations in the process. But they were emphatic that even if we are able
to explain what divine paternity means, words like begotten and unbegotten,
generate and ungenerate, do not express the substance (ousia) of God but the
characteristics of divine hypostases, of how God is toward us. The title ‘Father’,
for example, does not give any information on the nature or qualities of divine
Fatherhood but indicates God’s relation to the Son™'.

amo ™Y GAAY ToTtobetel Tig Omoatdoetg ath B€on Tod TEdYRaTog X0bECTOD, TO OTTOTO
TOPOUEVEL AYVKOTTO.

105. C. M. La Cugna, God For Us: The Trinity and Christian Life, 8.1., oeh. 52. Mg dxpifBeta
ol Béoeig t7ic C. M. La Cugna, dvtiotoxody otig Béoelg T00 Owpd Axtvdtn Yo o) Thv
Oréotoon GG TpdTo DIapEEw THg odoiag P) Tig DTooTdoELg (g oyéoeLg évtog Tng Ociog
Odotog: “in Deo non sit aliud essentia quam persona secundum rem; et tamen quod personae
realiter ab invicem distinguantur. Persona enim, ut dictum est supra, significat relationem,
prout est subsistens in natura divina. Relatio autem, ad essentiam comparata, non differt re, sed
ratione tantum, comparata autem ad oppositam relationem, habet, virtute oppositionis, realem
distinctionem. Et sic remanet una essentia, et tres personae”, Summa Theologiae, 1, 39.1, y) Tig
OTOGTAoELS KOG EvepyoDoeg LTGPEELS ot Delor oixovoutio, St Thig avamapaywyiic TGV
adimwy TPOGSWY TOLE MG 0IXOVOULX®Y ATIOGTOADY 0TO TACLaLo THg oixovoutog: “personam
autem divinam haberi ab aliqua creatura, vel esse novo modo existendi in ea, est quoddam
temporale... Unde missio solum est temporalis. Vel, missio includit processionem aeternam, et
aliquid addit, scilicet temporalem effectum”, Summa Theologiae, 1, 43.2.

106. C. M. La Cugna, God For Us: The Trinity and Christian Life, 8.7., oe). 57.
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“Eyovtog Tontioet: o) 10 TPOowo e TOV IdLaiTtePo TPOTo DTAPEEWC
(10 mpdowmo elvar 6 TPodTOC OTdPEEwS, TO elvar O¢ ayéon)'?, B) Tov
TpéT0 OTGPEEWS WE Tig EvépYeteg (6 TpdTog TTod DTdpyeL 6 Oedg elvau
6 1dtoc xab’ €awtov %ol TEOS THY %Tiom, 6 TPdTOC DTEPEELC Elva O
TPOTOG PAVEPWOEWS-ATOXOANPEwS)'®, 7 C. M. LaCugna €purnvedet Ty
xommodoxixy onpooio Ty Otiwy YTootdocwy g oxéoewy ad intra
xol ad extra o€ AvTLTOPAOETY] TIPOG TNV ODYOLOTIVELXL X0l TYONXGTLXY
onpoatio g oxéong g TowTlépevng Le ™ Oelor Odoia. “Etol xota-
AMyel 0t0 ovumépaopa oS N xoammodoxix Totddo Ppioxetor o
oYéon UE TNV xTiom, OLOTL Ol DTOGTAOELS XOLVWVODY ad intra PETOED
TOUG Ol XOWWYOLVTOL ad extra &mo ™V xTiom, €vid N Aatvixy Toada
TV TIOUEYN UE TNV 0DOLO TOPOUEVEL TTEPIXAELOTY GTOV EQVTO TNG KOl
ATOAITWG ApéDexTn!®.

"Exovtoag ©¢ xoodynTtixd €punveutixd mopddetypa Tig Oéoelg Tod
‘Inoovity totoptxod Theodore de Regnon''’, ot 6moleg mbavov dmotehody

107. C. M. La Cugna, God For Us: The Trinity and Christian Life, 6.7., oe. 62.

108. C. M. La Cugna, God For Us: The Trinity and Christian Life, 6.7., oeX. 61 xol oel.
245.

109. C. M. La Cugna, God For Us: The Trinity and Christian Life, 6.7., oeh. 59.

Ed® Omépyer pid ooPopy Aoyixdy dvtigoon. Tée eivor Suvatdv ol Ociec Yrootdoelg
Vo elvor pebextic %ol Yvwotic évd 1 Ocio Odota Byvwotn xal &uébextn, Sedopévou
ubAtoTar T0D 6Tl 1) CLYYPAPENS TIOANEG (POPEG AVOLPEPETOL TTO TUTEPLXO GEWU TIEQL
avuTtapEilog Avololwy OTOoTAcEWY; XE Oeohoyixd émimedo, 7 TtodTion TOD TEdTOL
OTGPEEWS T0D O=0D TTPOG TOV RGO PE TOY TPOTO OTEPEEWS TdY Btiwy YrooTtdoewy
adiwe xabiotd tic Ocgieg Ymootdoelg pebextéc. To 6t 7N Ol Odoior pe adTtEg Tig
mpodmobéoelc mapapével pébextn elvor cuveTEc PE Tic EmLoTnU.oAOYIXEC TTPODTO0ETELC
tfig C. M. La Cugna, xoté tig Omoieg t& mpdypato xaf)’ Eowtd elvor yvwoto xol ot
oyéoetg-évépyetég toug yvwotég. C. D. Raith II, “Ressourcing the Fathers? A Critical
Analysis of Catherine Mowry LaCugna’s Appropriation of the Trinitarian Theology of
the Cappadocian Fathers”, International Journal of Systematic Theology, Volume 10 (3),
2008, oeA. 271.

"Et mepantépw, N todTion Ty oudieny Tpomey OTdpEeng TV Otiwy YTooTdoewy
pE Tov TpéTo OTAPEEWS TOD Be0d TPOC TNV xTLom, dNAASY TG BXTLOTEG EVEQYELEC,
XOTOANYEL GVOTOPELXTO GTO VO YiveTal AGYOS YL YVwon xol Uetoyn tdv Ociwv
Yrootdoewy avti YLo petoyy @V Ociwy Evepyel®y amo Ty xTiom, 6.7.

110. T. de Regnon, Etudes de théologie positive sur la Sainte Trinité, ler ser. Exposé du dogme,
Victor Retaux, Paris 1892. T. de Regnon, Etudes de théologie positive sur la Sainte Trinité,
2e sér. Théories scholastiques, Victor Retaux: Paris 1892. T. de Regnon, Etudes de théologie
positive sur la Sainte Trinité, 3e sér. Théories grecques des Processions divines, 3.1, Victor
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™Y TAEOY OLoOEDOUEVY OYNUATOTIOLNGY] OTOY EIX00TO OldVOL YLt TLG
TELSOAOYLIES TTIG YELOTLOVLXTG AVATOATC xol VGG GTOVG XOATTOUG TG
ovotnuatixig Oeoroyiog xal Oyt pévoy, | C. M. LaCugna 0o émiyetpnoet
var DepeAtdoel Ty GVTOAOYLXY] TPOTEPOLOTNTA TOD TPOCWTOL oty Ayl
Totada. Me aEova ) dtirovoa Epunveutixn B€omn tod T. de Regnon 61t «7
Aoty priocolio -A€yet- éetalel év mpdtows ™Y ooty xol)’Eautiy
xol émnrel 10 mEOoWTOY: N) EAAMVIY pLAiocopin EEeTalel xat’ apynY
TO TPOOWTOY X0l €V OLVEXElY €lOOVEL €V aOT® Ol VA AVEVPEL TNY
pvow. O Aativog Oewpel )Y TEOCWTIXOTNTA WS TOOTTOY THS PUOEWS,
0 "EAAny Oswpel Ty puow o¢ mepteyouevo 100 tpoaomouxt 7 C. M.
LaCugna mpoo@edyet otov K. Rahner ¢ émainfevon tvig Héomg g 6t
10 TPOOWTO GmoTehel TO vonp.a Tod Eivar, St6tt dmd Eva Tpowmo, adTd
00 Oeod [atpdg, OmapyeL N Ayia Totado xal 6 xéopog. To yeyovog 6t
xabe OToEXTO TEAET 0E OYéam, adTO OQeiAeTaL GTO OTL Evar TPHOWTO, TO
TpdowTo 100 O0d Motpde, Hootaotdlel To eivor!'. “OAn | TopATAVL

Retaux, Paris 1898. T. de Regnon, Etudes de théologie positive sur la Sainte Trinité, 3e sér.
Théories grecques des Processions divines, 3.2, Victor Retaux, Paris 1898.
111. V. Lossky, H Mvotuxy Ocoloyior tiic Avatoluic Exxinolog, pt. LTEAOG
[MAevpdun, Oeooorovinn 1964, oech. 64, ciAquuévo &mo 1o T. de Regnon, Etudes de
théologie positive sur la Sainte Trinité, ler ser. Exposé du dogme, Victor Retaux: Paris 1892,
oeh. 433. TIpPA. axpiPdc to idto 010 Tw. Mdyevrtopp, Bulavty Ocoloyia, “Tvdixtog,
Abnva 2010, oeh. 389.
112. C. M. La Cugna, God For Us: The Trinity and Christian Life, 6.7., oeh. 248-249.

‘H 6éom t7g La Cugna dvamapdyet mhpwg ™) 0éon tod K. Rahner, The Trinity, Transl.
J. Donceel, Continuum, London — New York 1970, oeA. 59-60, yix 1 ovyxepLévn
broatatixy Topovaia xal evépyela 100 Oeod Tlatpog péoa oty tatoplia, 1 6ol -
EUTTOAEL LGl XOLVY] TELOWDLXY EVEPYELOL PavepPoDaa. pLd ampdowmy Odaio. ‘O K. Rahner,
TopoBAETOVTOG TN CLYOOLXN TEGEN ol TNHY TOTEQPLXY UopTVpio YL Tig Beopavetleg
0D aodpxov Adyov, ioyvpiletar 6t oty HoAowa Atobvxn @oavepwvetar HTooToTLXO
0 Ocog Ilathp, Kg 6 Oeog xabeowtds. MdAtata ol Oeopdveleg tig Hohandig Arodrxng
SEV PAVERHVOLY THY XOLVY] AYLOTELOSLXY] EVEQYELD, GAAG TV DTTOGTATLXY TTAPOLGLAL TOD
®cod Motpds. Ze avtibetn TepinTtwaon, adTy THY XOLig EVEQPYELHSG TTOD TOLOOTTELTEL
oY &mEdowTY AmdALTY odaia, &vtl tfig Totddog B OmTpye tetpddo: “The God of the
old covenant — 6 Ocog, as such —... sends us his Son and the Spirit of his Son. We must avoid
the misunderstanding that the one who acts in the Old Testament, insofar as he is the concrete
partner, is the triune God. “Triune God’ and “Trinity’ are legitimate but secondary concepts
which, after the events, synthesize the concrete experience of salvation and revelation in a ‘short
formula.” The experience of God in revelation, together with the transcendental moment of the
dynamism of the created spirit towards God, intends originally and necessarily the concrete God,
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gpumnvevTixy OTNEetel ™ Oepeiioxn Oon Thg ovyYPaPEéwg 6T N Ayio
Totéda elvor adT) TOL Qovepwvetar othy oixovopio St t@v Ociwy
TTOOTACEWY KOl XOULO BAAY.

3.2 'H évtidoon HTooTaTix®y BOLANGEWY Ol EVEQYELDY
évtog ¢ Aylag TpLddog g dvtoloyio TG oYEomg

‘0 J. Moltmann, p& Bootxn Epevvntixy xatebOLVoN THY ATOXOXAVTTTOWE-
yn TowtoTnTe 16 Ayiag Totddog oty xtion xol Ty loTtopla, xatopTileL
Evor EQUMVELTIXO TOEASELYUO. TG {Whoag, DTOOTATIXTG, EVEQYNTLXTS
mopovotag tob xébe mpoowmnov tig Ayilag Toetddog Egywoprota. H
eotiaon Pploxetor oty idtdlovoo €vépyetar xabe Oegiov Ilpoowmov
oty totopla, xota To TEdTLTTA TG BifBAov. [lpog Tovtole, dvapetpditon
ue ™y Totadoroyior Ty daoxdiwy tov K. Barth xoi K. Rahner,
omolor xoto Tov J. Moltmann xotokfyel ota adtéEoda THig oYOAXGTLXTG
Beohoyiog. ‘H Omotihépevn dmopuyn t7ig ToLbelog otodg dVo Heordyoug
dLo TG BEYNOMG V& TOVTLOOVY TO TPOCWTO UE TN CLYELSNON xol TNV
TPOOWTILXOTNTA, OTTWE ADTY ONUUOLOAOYELTOL GTOVG VEDTEPOLS YPOVOLG,
ExeL ®G Aoywxn ovLVETELX xota TOv J. Moltmann Ty gpumvevTixy
TPowWONomN Tod YeLpdTEPOL TpOoTLopod (modalismus) t7ig Ociog Odoiog,
N OTolar avoryxolow QPEPETOL MG EVaL ol LOVOSLXO DTTOXEIPEVO UE TEEIS

and him as necessarily, simply, and absolutely unoriginate.* If one does not arbitrarily set up
an ‘absolute subsistence” which smacks of ‘quaternity’ (DS 804), then this concrete unoriginate
one (whether or not one knows that he is the origin of the two divine processions) is precisely he
who, as soon as this knowledge is available, is the Father”. Yvvendc, ue Baon pio OtopELoxy
&véryvwon tic Aytoc Tpoupfic Hmoyopeet (¢ oiTio ToD givor —8xT{oTOL %ol XTLGTOD- TO
TPéowmo 100 Ocob [latpog kol dyt ut ampdowmny odaoto: “We say: ‘of God,” and we do
not presuppose thereby a ‘Latin’ theology of the Trinity (as contrasted with the Greek one), but
the biblical theology of the Trinity (hence, in a sense, the Greek one). Here God is the ‘Father,’
that is, the simply unoriginate God, who is always known as presupposed, who communicates
himself precisely when and because his selfcommunication does not simply coincide with him
in lifeless identity. In this self-communication he stays the one who is free, incomprehensible
— in a word, unoriginate... we refer concretely to the ‘person’ of the Father, who is not only
‘fatherhood’ (hence ‘notionality’), but the concrete God in the unity of essential aseity and
notional fatherhood, concrete unoriginatedness. Should one say that something similar may be
said also of Son and Spirit, we reply that it is true of them as communicated, insofar as they
themselves are constituted by the fatherly self-communication”, 6.7t., oeA. 83-84.
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TpéTOLG Pavépwons. ‘H Epunvela TV BOciwyv Ymootdocwy €ite ©¢
TOLEY TPOTWY OTGEEEwWS ToD Ociov Eivow (Seinsweise) otov K. Barth!®,
glte Mg TPL®Y SroxexpLpévey 0Ty Tod Ociov Eivor (Subsistenzweise)
otov K. Rahner!!s xotoAiyouy & Tpomix0 LOvoYLavLoUO.

‘H 6€om 100 K. Barth 61t ) Ayio I'poowpn poptopet yLoe tov Adyo 10D Ocod
¢ tov Kdpto tiig 86Eng, pe v Evwola €v0g HovaSikoD TayTOSVUVAULOU
OAwg "ANNov xotoAyel ot Oewpior EvOg ATOALTOL OTOXELLEVOL WE
™ ovvaxdrovdn &movoia SiaxpLong TV Bciwy YTooTdoswy xal TGV
IOLX®Y TOoLG EvePYEL®Y, Ot T@Y OTolwy oyetilovton T6a0 peTaEd Tovg

113. K. Barth, Church Dogmatics, The Doctrine of the Word of God, Vol. 1, Pt. 1, Trans:
G. W. Bromiley, T & T Clark: Edinburgh 1975% oeA. 348: “The God who reveals Himself
according to Scripture is one in three distinctive modes of being subsiting in their mutual
relations: Father, Son, and Holy Spirit. It is thus that He is the Lord, i.e., the Thou Who
meets man’s I and unites Himself to this I as the indissoluble Subject and thereby and therein
reveals Himself to him as his God”.

114. K. Rahner, The Trinity, 6.7., oeh. 109-110: “The one self-communication of the one God
occurs in three different manners of given-ness, in which the one God is given concretely for us in
himself, and not vicariously by other realities through their transcendental relation to God. God is
the concrete God in each one of these manners of given-ness—which, of course, refer to each other
relatively, without modalistically coinciding. If we translate this in terms of ‘immanent’ Trinity,
we may say: the one God subsists in three distinct manners of subsisting. ‘Distinct manner of
subsisting’, would then be the explanatory concept, not for person, which refers to that which
subsists as distinct, but for the ‘personality’ which makes God’s concrete reality, as it meets us in
different ways, into precisely this one who meets us thus. This meeting-us-thus must always be
conceived as belonging to God in and for himself. The single ‘person’ in God would then be: God
as existing and meeting us in this determined distinct manner of subsisting”.

‘0 K. Rahner dto t@v ouyxexpLévey SLutumtoewy Dewpel Tt BeATLiveL TG SLATUTTGELS
700 K. Barth xal xabiotd copéatepo 6t T Ocior [Ipdowmor ATOTEAODY AVETOVAAYTTES,
OLOXEXQLUEVES, DTOEXTLXEG [BLoLTEPITNTEG YWPLG DTO VO oNULaiiveL T SLalpeTy TOLG XOTOL
TpéTo oL xotokyel oty TeLbeio. ‘O K. Rahner, d.7., oeh. 110, émavoraypPdver ™)
oyolaotixn Tapadoon Aéyovtog: “The expression ‘distinct manner of subsisting’ needs more
explanation. We consider it better, simpler, and more in harmony with the traditional language of
theology and the Church than the phrase suggested by Karl Barth: ‘manner of being.” First, if we
prescind for a while from the word “manner,’ it says simply the same as the definition of ‘person’ in
Thomas: ‘that which subsists distinctly (in a rational nature),” and the same as the corresponding
Greek word. What is meant by subsisting can become clear only in our own existence, where we
encounter the concrete, irreducible, incommutable, and irreplaceable priority and finality of this
experience. This-there is what subsists”, oeA. 111-112, “Of itself, ‘manner’ at least suggests the
possibility that the same God, as distinct in a threefold manner, is concretely ‘three-personal,’ or,
the other way around, that the ‘three-personality’ co-signifies the unity of the same God”.
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600 %ol PE TY xTlon.!® ADTO xoToAyeEL GTOY (OL0 Byovo LOVOOEIoHO e
éxelvoy T7jg oxohaotixiig odatoxpoatiog. Ta Octa [Tpdowmo xabiotavton
TOVTEADG ATTOVTO GO0V AQPOPA. THY EeXwELoT) xol I3LaldvTws Evepyodon
Towpovaior Tovg ot Oeior oixovopio, yeyovog e00éwe avtifeto pe ™
paptoplo tig Ayiag oogfc!'®. ‘H punveion mepl Tig amoxoAdPews
00 Kupiov g 86Eng éxundevilel v OTootatixy Evépyetar ToD 110D
xol To0 Ayiov Ilvedpatog, SLOTL Ta TAVTO LOLALOLY VO EXTTOPEDOVTOL
Ao Evor ATtOALTO OTTOXE[PEVD. Avamtdpeurtn oLVETELD Elvat ElTe Evog
TpoTLouog thg Ociog Odotag €ite Evag &yovog povobeiopog Tod Ocod
[Motpdg, xotor T TEATLTIAL TOD VEWTEPOL PLAOGOPLXOD OEAALGULOD TOD
amoAVToL OToXeLLEVOL!. "Ay 10 Oelo «XU» ToD Kuplov Tig 36Eng, mob
amevdveTal aTO AVOPWOTTLYO «EYW », EQUNVEDETOL O DTTOOXTLXA LOVOLILXO
xotoe Tov K. Barth, p& dmotéAeopo vor U1 Qovep@veL Ty DTTOGTOTLXY
évépyeta xdbe Ociov ITlpoowmov oty Ayio Totdda, T0 IS0 dxELPidg
toyVer xol i tov K. Rahner'®, 6 6molog €punvedel oe éxmhnxtixy
opototnra pue tov K. Barth'?. Adto oty mepimtwon 100 K. Rahner

115. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, Fortress Press:
Minneapolis 1993, oeA. 63.

116. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oel. 64.

117. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oe. 143.

118. ‘0 K. Rahner, The Trinity, 8.x., oeA. 75-76, vm. 30, ue Poaoixn éotioom THY ATOPLYN
utéig Epunvelog t@v Ociwy Ipoownwy cite kg EexwpLtot®d@y xEvTpwy adToouveldnotog,
eite B¢ oTLYU®Y OoDTOOLVEdMONG TOD EVOG ATOAYTOL OTOXELUEVOL, YEAQEL: “self-
awareness is not a moment which distinguishes the divine ‘persons’ one from the other, even
though each divine “person’, as concrete, possesses a self-consciousness. Whatever would mean
three ‘subjectivities” must be carefully kept away from the concept of person in the present context
(Hence within the Trinity there is no reciprocal “Thou’. The Son is the Father’s self-utterance
which should not in its turn be conceived as ‘uttering,” and the Spirit is the ‘gift’ which does
not give in its turn)”.

119. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.7., oeA. 144. 0 J.
Moltmann, 6& odTO TO oMpEelo EYxAwPileTon amo Tig KOG dvw dtatuTtwoetg Tod K. Rahner,
TOLEOYVWPELLOVTOG EVTIEADS GTL OAO TO EQUTVEVTLXO TTORADELYPLO TOD TEAELTALOV EGTLALEL
OTY ATEUTOANON TG LOVIOTIXTS OYOAXOTIXTG obaloxpatiog xal oty &yxobiSpuvon
ULl Tpaypotixig xovwviog Oeod xal avbpwmov-6mwg v avtthapPdvetar 6 IStog-,
Gyt TAEoV dLir XTLOT@Y GLUPBOAWY, ARG dLdt TGV DTOOTATIXDY EVEQPYELDY, OL OTOlEg
Tawtilovtol ue Ty xabe Ocion Yoot ISLal6vTwe xal Qovepwvovtal o0Tws ot Delo
oixovopio. Aoy yopoxtnototixd ypdget 6 K. Rahner, The Trinity, é.7., oeh. 35: “It is
God’s ‘indwelling’, ‘uncreated grace’, understood not only as a communication of the divine
nature, but also and primarily, since it implies a free personal act, since it occurs from person

197



, I'. Yioxov
Oeoroyio 4/2018

ovpPaivet, oot 6 Pwpotoxaboiixog Beordyog tavtilel Ty TPOoWTLXY
aDTOOLVELONTLO. UE TOY OPOOTNTIXO ATOULXLOUO, OTIOTE Ol ATTOPEVYEL
vou wAoetL yuoe ™y Omopgn "Eyd kol X0 oty Ayio Toada, ta 6moia
TPOPoVAOS xal Bpioxovtal oe Staatoon xol dtalpean. Qatdoo, YLow TOV J.
Moltmann 1 vedtepn @rriocopio €3etEe 6Tt 10 'Eyd ovyxpoteiton pévo
O OVoPopa ToD XD xol adTO &Y GLVETTAYETAL ATOULXLopd'™. Karta
OLVETELDL, XOTOATYEL O J. Moltmann, 7 pévn ToLodoA0yLxy Epunveior ToD
yoLoTovxod Ogod elvan adth Thic Epunveiog TV Ociwy Tpoowmwy
0¢ EeXwELOTOY DTOOTOTIX®Y XEVTPWY EVEQYELDY XOL oyéocwy. ADTH
draodlel ™V Tpaypatixy Topovaio xdbe BOciog Ymootdoewg oTNY
oixovopio xol Topopével ouvveryg ue v Ayio Fpapy. ‘H €punveio
700 @c0d ©O¢ &ydmng elvor TO *AeLdi YLoL THY xoTav6mon Tig EVOTNTOG
g Aylog TpLadog ¢ TELOY TPOGWTWY TOL AVTLSId0VY Tig EVEQYELEG
ToVG GyoTtTiXd TO Evar aTo dAho. ' H Ayio Tptddo cvviototor oty
avtidoomn T®Y DTOOTOTIXDY EVEPYELDY TGV Ociwy YTooTdoswy'*?.

Me Béon ™y xpLtixn Tdv dooxdAwy Ttov, 6 J. Moltmann mpoywoed
OTNY EpunVeElr TOD TPOOWTOL xal TG oyéong oty Ayia Touada.
[To®Toy, N TadTLoN TOD TPEOCWTOL UE TN OYECY GUVETAYETHL OOTO-
UOTWG TEOTILXO LOVOPYLOVLOKO, OLOTL TPEElg TPOTOL OTAPEEWS TG
BOciog Odalog ovvemayovtor Evor ATOALTO DTTOXEILEVO UE TTOAATAODG
TPOTOVG PavEPwoNg'?. AedTepoy, O OPLOPOG TOD TPOCWTOL OO TOV
Bon0io wg «Omoototiny atoutxdtntor Aoyixdig evong»!* Stoowler &’

to person, as a communication of ‘persons’. Of course, this self-communication of the persons
occurs according to their personal peculiarity, that is, also according to and in virtue of their
mutual relations. Should a divine person communicate himself otherwise than in and through
his relations to the other persons, so as to have his own relation to the justified (and the other
way around), this would presuppose that each single divine person, even as such, as mentally
distinct from the one and same essence, would be something absolute and not merely relative.
We would no longer be speaking of the Trinity. In other words: these three self-communications
are the self-communication of the one God in the three relative ways in which God subsists”.
120. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oe. 144-145.
121. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.7., oeh. 146-147.
122. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oeA. 167-168.
123. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.m., oeA. 172-173.
124. T. E. Page — E. Capps, — W. H. D. Rouse, Boethius Theological Tractates. The
Consolation of Philosophy, English translation by H. F. Steward - E. K. Rand - S. J. Tester,
Loeb Classical Library 74, Harvard University Press 1936, Contra Eutychen et Nestorium,
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EVOG TNV GXEQPOLOTATH TMOV TPOCWTWY %Ol N odYoLOTiVELXL GUVSEDY
TPOCWTOL XOL OYETNG, G’ ETEPOL Sivel vomua oTov apLbuo Tplor aTtny
Ayio Touada, xabbg ta mpdowmTa dev Optlovtor pévo &mo ™) QvoN
TOUG, QAN TOTOYPOVWS X0l ATTO TG DTTOPXTLXES OYEaELS Toug. Kot
OLVETTELOL TO Elval B¢ TPOoWTO onpadver TO elvar ot oxéon (Kol 6yt to
elvo g oyéon, T0 6Tolo OdNYEL 0F pLi TELTAT] ETovEANdT PovEPWONG
EVOC %0l LOYOL DTTOXELPLEVOD, AT TO TTEGOTUTO TOD [LOVOEYLOVLOULOD) 2,
Toitov, elvar Aotivixy povopépeta 1 TodTLoN TEOGWTOL %ol GYETEWC,
OLOTL TPOOWTO XKoL OYEON GAAMNAO-CUVIOTOVTOL G OLOUKEXPLUEVES
TAELPES TOD Bvtog Ywpic vir Tawtilovtan'?. Téraptov, eivan dpBGI0EN
GYOLTOALXY] LOVOUEQELDL 1] TAOTLOY TPOCWTOL XOL ATOULXTG-iSLaiTtepng
OmopEng, dLoTL N OToTiunon oOYSEoNG TPOCWTOL Xol oY€ang OONYEL
OTNY AVESELEN ATTADS TGV Belwy TTOGTAGEWY YWELS VO POVEQWVETOL 1|
oLYSe0m Toug, TO Gt dAadH elvor Evag 6 Tpradixog Ocde. AdTd ebxoia
nopaméuTetl o€ TpLbeta'?’. o tov J. Moltmann, Tpdowmo xal oyéon mg
Sroxexpipévo. (Ko dANnA0-cLVLGTOPEVR) TTRdyLoto Elvor TO BepéAto
TG EQUNVELTLXTG TOL YL TNV EvOTNTa T Ayiog Tptddog wg dyomntixiig
Evwong T®Y TOLOY DTOOTATIX®Y PovANoewy. Me T0 TPOowWTO Stoxpivet
Xol e T oyéon Evwvel Ta Tig Ayiog Totadog.

I Tov J. Moltmann: o) 9 wporyp.otixy mopovoio xédbe Osiog Yo-
oTOoNG OTIY Oixovopior dt TOV DTOOTOTIRGY TNG EVEPYEL®Y, B) 7
evotnto Tod Tpradtwod Q0D O AYATNTLXTS COUTTOONG TOV TELDY
OTOGTOTIXGY BoLAMoEWY, Y) 6 TPOTOG DTéPEEwe TdY Otiwy YTooTd-
OEWY O¢ OYEOoNG Ayamng Ot TG avtidoong DTOCTATIXDY EVEQYELRVY,
d) N ToiTion TPdTOL OTEPEEWS TOY Bciwy YTooTdoEWY YE THY Tow-
TLoN TOD TPOTOL DTAPEEWS T@Y avbpwTwy xol €€ adTig N €loodog
@y awbpodTwy oty adia Lwn Thg Ayiag Tplddog @oavepwdvovton
OTY TEQLYWENON TOY TPoowTwy T7g Aviog Toiadog. Me xeipevixo
Oepého Ty existentia Tod Puydpdov tod Bixtwpoc'?, 1 omolo yLow tov J.

II1, oeh. 85, 4-5, “personae est definitio: “naturae rationabilis individua ‘substantia’”.

125. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oeA. 171-172.
126. ]. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oeh. 172.

127. ]. Moltmann, The Trinity and the Kingdom: The Doctrine of God, .m., ogh. 173.

128. ]. Ribaillier, Richard De Saint-Victor De Trinitate, 6.7., oeh. 187, 17- 188, 2: “Item in
divina natura invenire poterium, si diligenter consideremus, et existentiam pluribus communem,
et existentiam soli uni persone convenient em et eo ipso incomuiunicabilem. Sed que est
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Moltmann onpaivel Ty eksistentia, dnAadn T0 EE-loTagbol Eavtov TPOG
oixelwoy xAmoLoL GAAOL'® xol TNV TEPLYWENON OTTWG THY EPUNVEVEL
oTov dyto Twdvvn Aopooxnvd'®, Tpoywpeel ot Lo Bewplo EvétnTog Tig
Ayiog Tpradog draw T GvTidoong DTOCTATIXGY AYATNTLXGY EVEQYELDV.
AdTy elvor 7 Evvola Tiig TeEpLYOENoNG, N Omoio dtaoler T B€Anom,
™V €Aevbepla, ™V adtoovvednaia, Ty évépyela TTig xabe Oglag Ymo-
otoong'. ‘H meptydonon @ovepwvel 10 Tpdowmo va EE-lotatol, Vo
totaton Extog €0wTod, Vo elvor 6 TOTOg TOD BANOL TPOCHTOL. ADTO
Jtoalel T6o0 ™Y OTaPXTLXY adTOVOULa, 630 XOl THY GVoPOPLXATYTOL
700 TpoowTov. To Tpdowno LEloTATAL OG BOLANTIXY EX-GTATY, YLO
vaw Oeybel v eout®d Tov dAho. Ta mpdowmo avtididovy Tig Evepyelég
Toug oty Ayioe Tptddo, xvodpevo TEOG GAANAGL XL OIXELOVUEVO

pluribus communis, excluditur in eo quod incommunicabilis dicitur. Non inconvenienter itaque
dicere possumus, et credimus, de divina persona, quod, sit nature divine incommunicabilis
existentia”, «’Av é€etaocovue mpooextixa Qo umopéoovue va Boodue ot Oelor poon
Tdoo v Sropén mod eivar xowi) 6& meptoadtepa o Evar xod T OropEn wob elvou
amoxAewotixn o€ xale Eva amd T TEOOWTO ol GO AOTO TO YEYOVOG GXOVWYNTY.
Yovends umwopodue va amoxaléoovue o Oelo TPOowTO, G)t AVEPULOOTO TIOTEVOVUE,
™Y axowdvnty Orapén tic Osiog pOoeWS».

129. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oeh. 173-174.

130. B. Kotter, Expositio fidei, Die Schriften des Johannes wvon Damaskos, Bd. 2,
Patristische Texte und Studien 12, Walter de Gruyter, Berlin 1973, 14, oeA. 42, 11-18:
«H v dAMjaug t@v Omootdoewy povi te xal Bpvols: ddidotatol yop adtor xal
avexpoirnToL GAAfAwy eloly aclyyvtoy &xovoot THY v dAAflous TepL ooy, ody
dote ovvalelpeolar 7 ovyyeiobat, ald’ dote Exeolar aldfAwy. Yioc yap év matpl
xal TVEVUOTL, xol TTVEDUO EV TTATOL XOil VI, XOlL TATNO EV VIO Xol TVEVUOTL, UNOEULES
YIWOUEYNS CLUYAAOLPTIC 7 xal VI, xal ToTHE EV VIO Xol TVEVUATL, UNOEUAS YIVOUEVNS
ovvadowpiic 7 (ovupipoews 4 ovyyioews. Kai 10 v xol tadtov Tiic xwioswe: v
yop EEodua xol ulor x(ynols TGV TOLOY DTOCTACEWY, OTEQ ETL TG XTLOTG PUOEWS
Oewonbivar 6dvvortoys. TO uelpevo, 6TwG YIVETOL TPOPUVES, ODSOAWE XAVEL AGYO YL
OToaTaTIXES EVEPYELES T foLAToELC. MdALaTo Ol SLaTUTTWOELS THG TEAELTALOG TTEPLOSOL
PaVEPHYOLY TO axpPLPB®S dvtibeTo.

131. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7m., oeh. 174-175.
ITpPA. xoi N. Metzler, “The Trinity in Contemporary Theology: Questioning the Social
Trinity”, Concordia Theological Quarterly, 67, %, 2003, oeA. 276-277. U. Kim, Tritheism and
Divine Person as center of consciousness with a comparative appraisal of Jiirgen Moltmann
and William Hill as test cases (3t3. SatpiPy)), Calvin Theological Seminary, Michigan
2002, oeA. 243 (Jlrgen Moltmann, “The Unity of the Triune God: Comprehensibility
of the Trinity and Its Foundation in the History of Salvation”, trans. by O.C. Dean,
St.Vladimir’s Theological Quarterly 28,3 (1984) oeA. 165).
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GAAAAoLe. 13?2 To Ttpbowmo 6 leL T IdLaiTePO, EVR 1 aY€am TO %00, %o’
boov 10 mPGoWTOo elva AdLAVONTO BveL THC oyéong xol TO AvtibeTo.
To mE6owTO ©g JLoxexELUévn DTOOTATIXY ULOVadLXOTNTO OLdt T@V
OYEOEWY AYATNG EVWVETUL POLANTIXO PE T BAAa TTtpdowTo. H Ayio
Totédor eivar @i (fellowship), BovAntixh; xowwvior mpoowrwy. H
TEQLYWONON TOPEATEUTEL TNV xovwvixy Totada'*, N dmola g Tpd™TOog
OTapEews To0 TpLadtxod Oeod mpoopiletar vor yivel 6 Tpdmog (wg
Y avbpdTwy'h. H ouyxexpiuévn Epunvela Tig TEPLYDENONS L& THY
Ayio Totada, o¢ oOUTTWONG TELHY DTOOTATIX®Y BOVANCEWY, ATOTEAEL
yiae tov J. Moltmann ) @avépwon ptig avowxtiic Tolddag, 7 omoia
dey amoxAelel ™y eilooywyn Thg avbpwmdmmTag ot {wn Thg Ayiog
Totadoc®. Avtibétwe, o) 7 Quoixy TawtdtnTo TV Oeiny Yrootdocwy
%ol ) TO OLOOVOLO XOTAYOODYTOL MOC EPUNVEIEC L& THY EVOTNHTO. TOD
ToLadixod Ocod, ol OToleg ite GANYODY GE &) TPOTILRO LOVOLPYLOVLOUO
O TELTAT] Pavépwan Tod 1dLov Beiov Droxetpévou eite B) o€ dpetovixd
ToLOelor, SLoTL TPEIG ADTOVOUES OVTOTNTEG XAUTEYOLY Uitk ODGLAL XWELS VO
elvor oapig 6 Tpomog TG EvoTnTée Toug'. “ETL mepoutépw, Quotxy
TaVTOTNTOL XL OUo0oVaLo, O¢ TEOTOL Epunvelag THS €VOTNTOG TOD
Totadxod Ocod, dNuLoveYodY Evor AYEPVEPWTO YEOUO AXTIOTOL %ol

132. J. Moltmann, “Im Lebensraum des dreieinigen Gottes Neues trinitarisches Denken”,
Bogoslovni vestnik 70, 2010 (2), oeh. 174.

133. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.7t., oeA. 198,

134. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 6.7., oeA. 201-202.
135. ‘H dAAnromepywonon g Aylog Tptddog v¢ obumTwon TELOY OTOGTUTLXGY
BovAoewy ooV J. Moltmann d@eiiet ToA atov E. Jingel, God’s Being is in Becoming:
The Trinitarian Being of God in the Theology of Karl Barth. A Paraphrase, T & T Clark:
Edinburgh 2001, oe\. 87-88, 6 omolog oty BGon Tiig GAAnAOTEQLXWENONG TV Ociwy
Yrootdoewy punvedel T Yot o Tplor OmooTaTixe OeAjpotor dev 63NY0DY oTHY
ToLOelaor xorTo T dtépoan Tiig Ayiog Totadog var Yivel 6 Oeog Adyog dvbpwmog. ‘O Oeog
MMotne gmAéyet Tov Y10 ¢ dvtixeipevo g Evovbpwmnong. O Yiog Sii Thg TEOooWwTLXTg
oL B€ANaNg %ol DTTOXOTC ATOdEYETOL THY *AoN WG OWOTLLOg ToD Tlatpdc. “H Oroxon
700 XpLoTOD PaVEQWVEL TV aiwvio. DTToxoN Tod Y100 K¢ idlor fovAnTixy cuvaivean aTo
Omootatixd Béhnpa tod Matépa. Elvar 7 dAnhomeptydpnon @y Otivy Yrootdoewy
TOL  AToSeLxVOEL OUOTIUEG TiG ‘Ymootdoel. H &AAnhomepLydpnom @ovepwvel T
OOUTTWOY TGV DTOGTOTIX®Y BovAfoewy TdY BOciwy TpootTtwy. Edvéntnt Tpodmébeon
EAwY TV BvnTépw eivan 7 TodTion Beoloyiog xal olxovopiog B¢ wévn dAnOY cuvOixn
Yvwpipiog tod Totadikod Oeod.

136. J. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.7., oeA. 150.
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XTLOTOD, TO OTTOL0 AToXAEieL TNV avlpw vy petoyn oty (o tiig Ayiog
Totadog, évavtio péAoto ot BBy poptupio, N 6TTolor TPOOXOAEL
otV TadTLon TPOToL DTAPEEWS Bod ol dvbphmon'.

‘O W. Pannenberg, avouetpdpevog e v abeiotinn oxédhm xol e dtixov-
oo EpunveLTIXY xotevbuvon T StapdpEwon Tig TaLuTéTNTaS TOY Oiwy
Yrootdoewy péoo oty loTopitor uéyEL To Eoyorta, B GLETNUATOTTOLNOEL
xol Oo émexteiver Tig O€oelg tod J. Moltmann. Ot mopadootoxol xol
BLBALxa avamddetxtol TpoTOoL EpUnveiag Thg evotnTag Tod Totadikod Ocod
gite 070 Tp6owTo T00 Bod [latpog cite o) Oeion Odoio Emitdiocovy
poe eppnveio tig evotnrag tod Tpadixod Beod, N OTolo PavepwveTaL,
amodexvOeTOoL ATO T OYEoelg TOY Bclwy Ymootdoewy. ‘H meptywonon,
7 Evotro 1 Ociog Odaoioc elvor TO ATOTEAETUO GOUTTWONG TAY TOLBY
EEYwPLOTOY  DTOOTOTIXDY  XEVTPWY  ODTOCOLYELINOIOG XOL EVEQYELOG
oty oixovoplo. Agv dmoteAel mpodTobetinn cuvbixn'*®. Ta mpdowTa
Oetotavtor xof’ €owta xal dveEdpnra. ‘H émupouvdpevn odumtwon
TOLOY EEYWPELOTAY DTOCGTATIXAY XEVTPWY 0pAONG GTNV oixovouion 637Yel
oty Epunveia ptag Ociog Odolog xal Gyt 0 avtiotpo@o'. Mapdhinia
N evottor €vepyelog T@Y ToLAY Ociwy Ymootdocwy, dTwe Exppaletal
otodug Kammaddxeg mpoxelpévou vow dmoderybel to opoodato, eivor to
ATOTEAETUOL TOLDY EEXWPELOTOY DTOOTATIX®DY EVEQYELDY O GUUTTWO.
[Tpéxertor yioe dBpolotinn Evwan, EVIaTo ATOTEASOUO QOVEQWONG TOLEY
EeywpLotdy Omootatix@y &vepyeltdv!?’. ‘Emopévwg, atov Toladixdo Oco
o mPoowTo. OpLlovTaL MG EEXWELOTO XEVTPO. OQOTOOLVELINGLOG XOl
évépyerog: “If the trinitarian relations among Father, Son, and Spirit have
the form of mutual self-distinction, they must be understood not merely as
different modes of being of the one divine subject but as living realizations of
separate centers of action... we must say... that a divine consciousness subsists in
threefold mode, and that it does so in such a way that each of the three persons
relates to the others as others and distinguishes itself from them”.'*!

137. ]. Moltmann, The Trinity and the Kingdom: The Doctrine of God, 8.7., oeh. 149-150.
138. W. Pannenberg, Systematic Theology, Vol. 1, transl. by G. W. Bromiley, T & T Clark
International, London New York 2004, ocA. 334.

139. W. Pannenberg, Systematic Theology, Vol. 1, &.7., oeA. 335.

140. W. Pannenberg, Systematic Theology, Vol. 1, 6.m., oeh. 278.

141. W. Pannenberg, Systematic Theology, Vol. 1, 6.7., oeA. 319-320.
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['tée Tov W. Pannenberg, ol Dootortineg EvEpYeLeg Elvot TO EQUNVEVTLXO
xAedl yoo ™ {@doa mapovoio TV Beiwyv YmooTaoewy oty oixovouio
X0l OLVETIAG N LOYN CLYETNG xarTovomon Tig BLBALxTig paptuplag. Mpd-
Tov, 7 &vépyelo Eyel Evay Qopéa, O OTOIOC Elval TEOOWTO Xal &yl Lo
ampdownn ovolo. Kat’ adTov Tov Tp0mo avaryvwpiletor 1 OTapxTLxn
idtontepdnto Tod mpoowTov. Ta Ocio Mlpdowro elvor xabaph Evépyeta,
actus purus, SLOTL SV €Y0LY SLYATOTNTEG TTPOG TTEXYUOTOTOINGY, WGTOGO
70 xabévor og DToPxTLXY IOLoLTEPOTNTOL EVEQYEL PUE OLOPOPETLXO TPOTTO.
“Otoy yivetor AGYog Yo gt xolvn €vépyeto otov B0  adTO OQEiet
var xoatovonbel LE 0poug PLaG xoLvig oxomobeaiag xol Gyl UE TOV EVLXO
yopoxtiipo T Oeiag Evépyetag, Lot 68 ad T T TEPiTTTwo (ToD EVixod
yopoxtijpa) EEapaviCovtor ta St T TpdowTa 2.

Aedtepov, atov Tplodiko Oco N DTOOoTOON G EVEPYELX Ol 1) EVEQYELXL
o¢ Oéotaom elvon éx-ototinée, INAadi dvapépovtal, xatevbdvovral, ot
XATOL0 BAAO TPGowTo ite Bclo gite avhpwmivo. ADTO Eyel (G CLVETELNL
™Y xortavénon Tod TPOToL OTTAPEEWS TV Beiwy VTOoTAGEWY ATO Tig
oyéoelg ToL SMULoVEYODY ol Bcleg YTooTATELS EVvEPYODOES €lg AAANAEG Xl
TPOG Ty xTlom. 'Ed® dxptBdg Pploxetar xol 1 amdivty odvdeon aidtog
xol oixovoptxdic ToLddog xol cuvap®dS 1 eloaywyh T@Y AvipOTwWY aTOY
aidLo Tp6mo OTpEewe TV Beiwy Ymootdoewv'*, 6 Omolog TawTileTon
UE TIG EVEPYELEG TOLG GTNY oixovopio's.

Toitov, ue dedopévo étu yioe tov W. Pannenberg ol Ocicg “Ymootdoetg
OLOPLOPPWYOLY THY DTOEXTLXY TOWTHTNTA Tovg €Eloov 0T0 Tedio TG
Beiog oixovopiag 800 xol dudiwg o OmooTaTI ISLOPaTa BEY Elvon
dvvatoy vor mepLopilovtor otig ayéoelg DTaPx TG TpoéAevans. Kabe
npdowTo g Aylag Tptddog SLapop@nvel TTOAMATAES OYETELS EVTOG TTG
Belog oixovoplog xal xoto GLVETELR TO DTTOGTOTLXO iOLWPOTaL TG Aylog
Totédog drtopoppuivovtor xol €l g oixovopiag!®. O idtaitepog TpdTOg
OTdpEewg T@V Beiwyv YTootdocwy Tawtiletor pe Tov Otaitepo TPOTO
dpdong Toug téoo el Tig beotoyiog oo xal Eml Tig oixovoulog, StdTL
QLOLXO XOL DTOOTOTLXO OLOpaTa TowTilovtol ot aon Tig TadTLoNg

142. W. Pannenberg, Systematic Theology, Vol. 1, 6.7., oeh. 384.
143. W. Pannenberg, Systematic Theology, Vol. 1, 6.7., oe. 389.
144. W. Pannenberg, Systematic Theology. Vol. 1, 6.7., oeA. 385-386.
145. W. Pannenberg, Systematic Theology, Vol. 1, 6.m., oeA. 320.
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elvou xoil évepyeiy émi tig Aytog TpLddocs. Sovapig ué Ty OropxTLxd
TodTion OmooTaong xol Evépyelog elvor xol M Emixplon Tod yfov
Comyoptov tod [akopd yiow ™) déxplon belag Odolag xol "Evepyeldy
N omoia, xatee Tov W. Pannenberg, dnutovpyel pta tétoptn OmdoToon
dimAa otig Tpeilc Octeg Ymootdoele. o Tov W. Pannenberg, ot évépyeteg
Towtilovton pE Tig Oeleg VmMOOTAOELS (OG EVEQYODOEG OVTOTNTEG: Ol
Ocieg Ymootdoelg elvar actus purus, OTOTE XOTO GUVETELDL ULt SLEXELON
00OLOG %Ol EVEQYELDY OVOTIOMELXTO ETILPEPEL LD TETOPTY] DTOGTAOY
dimha otic Ocieg Yootdoetc!?.

4. KaToANXTIXEG TTOOTNPNOELG

1. "H veooyohaotixy €punvelo g yoLoTlovixi ToTg Og ATOTOXOG
avtidpaong i Popoatoxobolxic éxxAnoiog oty &beioe t0d Avo-
QWTLOPOD xVOPOENoE onuavTixa adtéEoda oty Pwpoatoxaboiixy beo-
Aoyio. “H vioBétnon 1@V OuuloTix®dy SLHTUTHOEWY ATOXOUUEVWY &TTO
TO LoTopMO TAaioL0 YEwwnong Toug, Onutovpynoe piee Toradoroyio
QLAOCOPIX®Y SLOTUTIWOEWY OV UNSGEVLXTY] OYEOY QAVEQWYE TOOO UE TOV
Oco tic BiAov 600 ol pe v lotoplo év Yével.

2. Ocpameion TNG VEOOXOAXOTIXTG EQUMNVELNG ATETEAEOE 1| ETLOTEOMY
TV Popatoxobolxdy cvotiuotix®dy ot pLoe Epunveion ToD AxLvotn
ATTOXEXOOOPUEYY AUTTO TNV QOYOLOEAATILYY XL LETOLWYLXY] OTOTIXOTNTOL
TRV ALWVLWY, QUETABANTOY ATOULXEY ODOLEDY OE Lo SUYOLLXTY EQUNVELD
TOD GUUTIOVTOG (OG OAGTNTOG OYEGEWY XUTO TA TEOTLTIA THG GUYYQOVNG
QLOLXTG Xl TOD TTEPCOVUALTUOD

3. 'H ovyxexpLpévn epunvelor T0D AXLVATN ONUAVE UL ETTLOTPOQT GTOY
lepo Adyovativo, amo tov omolo EENyOn eppunvevtixa | Toladoroyio g
ovtoloyio Tiig oyéocwe.

4. ‘H todtion o) 100 TPOOHTOL PE TN oyéom, B) TOD TPOGWTOL WE
Tig ATopLxEg odoieg év oyéoel, Y) ToD TPOooWToL pE T EAsvbepio
amoteAel Tor EEEALXTIXO O0TASLoL ULdig Epumvelag, N 6molo DepeAihveTon

146. W. Pannenberg, Systematic Theology, Vol. 1, .., oeh. 321.
147. W. Pannenberg, Systematic Theology, Vol. 1, 8.7., oeh. 362.
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ot QLAocoPLXY OTAGTTA ToD Bcod, oty TadTion bOeoroyiog ol
oixovopiog, othy TadTLon DTOCTATIX®OY X0l QUOLXDY OLWUATWY GTOY
Ocd, oty odolo T0D Beod WG actus purus.

5. ‘H tadtion tod tpomou OTTAPEEwg Ty Bciwy YT0oTAoEWY ALding PE
TOV TpéTo OTEPEewe Thg Aylag Tptddog wg TEoOg ™y xTiom, xabiotd
duvoty ™ pETOYN TV GvbpdTwy oTov TPdTOo LTRPEEWS TV Ociwy
Ymootaoewy 1 ot Ocieg Ymootaoelg xab’ eavtés. Me Ao AdyLa,
N €opmveio mod BéAeL @) TO TPdoWTO O oYéom, B) TO TEGCWTO ®G
om0 OTRPEEWS TTiG oDOloG, & cLYSLAOUO UE TNV oDaolar g xobopn
gvépyeta otov Tpadixd BOcd, 0dnyel &ficoto €ite o) petoyn TV
BOciwy YTootdoewy &To ToLG avbpwToug, €ite oty TadTLION TOD TES-
Tov VTAPEewg Beod xal dvbpwymov. ‘H dmovaio Siaxplong tig Oclog
Odotog ano Tic Ocieg évépyeteg, xabiotd duvarty T pwébekn tiig Ociog
Odolog wg xabopfic €vépyetag amo Tov avbpwmo. Me thy TodTion
OTOOTOTIX®Y X0l QUOXGY BLWUATWY 0ToY Bcd, ol BOcieg YmootaoeLg
elvor €lte TpdTOL OTTGPEEWC Tfic Ociog Odatac gite 0dOLOSeLS oYETELC.
‘E@’ 6oov 7 Ocio Odota Oewpetitor actus purus, EQYETOL G OUVETELX
N Svvatdtnro pébekng tdv avbpodmwy ota Ocio Ilpdowma xol oTOV
TpéT0 DTAPEEWS TV Bciwy [Tpoowmwy.

6. ‘0 Ocog civor O TéAeLo TPOoWTO, SLOTL SEV EvéyeL év adTH xoupio
duvatdtTor TPOg  Tpaypoatomoinon. ‘O dvbpwmog wg xTLotdg, O
omolog elvail 68 %xoTEoTOON ULBS SLYOTOTNTAC TTEOS TTEOLYLOTOTOINGY,
xoAeiton vo yiver mpoéowmo. ‘H analogia entis €Eaopoiilel ™ Svvartd-
™t Vo amoxtioet 6 dvbpwog Tov &idLo TpdTo DTEPEEwS T@Y Oeiwy
Ymootaoewy xol v yivel €tol Tpdéowmo aoav Tov Bcd. Lty Tpo-
TeotavTixy Epunvela, N sola gratia Asttovpyel &g analogia relationis. “‘H
Xépn EpYeTOL TTPOXELUEVOL VO XOTAOTNOEL TOY AvbpwTo Evar TPHOoWTO
dLa THg avoroyiog Tiig oyéong. Me tov TpéTo TOL ayetilovton ol Ocieg
Ymootaoelg Evtog tiig Aylog Toladog, e Tov I8Lo TpdTo oyetileTon ®G
TPOoWTO %ol O GvHpwTog Ue Tov Ocd xal TOV cuYavbpwTo. Aupdtepeg
ol punvevtixég avoroyicg (analogia entis xai relationis) Pooilovton oTd
actus purus, dtott | petoyy ot Ocior Odoio ¢ xabopy Evépyeto elvar
adTN TOL ToEEXEL TN dLYVOTOTNTO 0TOLG  GVHPDTOLE YO ATTOXTHOOLY
TOV Aidto TPoTo OThPEEwg TV Oteiwyv YTOoTACEWY Ol VO YIVOLY
TPOoLTO 6TTWE O Oede.
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7. 'H Oepoameion tfig @LAeAellepng mpoteotavtixic 0Ozoloyiog o
Tov amélvto avbpwmoxevtplopd TG, mTOL OTHpEe AméTOoxo THG
TPOTEGTAVTLXTG GVTidpaomng oty abelar T0D0 AtopwTtiopod, OTTpEe TO
€oyo 00 K. Barth. Me Bdom tov K. Barth, ol vewtepol mpoteotavteg
ovotnuotxol BeoAdyol eiday uE peyoldtepn ovumdbeia ) Beoroyio
v Kommodoxdy Iatépwy, éEontiog t@y mEoPAnuaTwy ToL ToLG
xAnpovounoe N adyovativelo xal Hwutotixn odotoxpoatio. ‘H gpunveio
®OTO00  TTiG XATTTOSOXLXTG OXEPNG TTEPUOE AOLVELSNTO. PETO ATTO TV
Ooulotinn Epunvelo.

8. ‘H @thocopixn amAdtntor Tod Q0D ametédeoe pall P pia idtdtumy
gpunvela g OAANAoTEQLYWENONG TV Btiwy YTootdoewy, T0 OTO-
Bobpo Yo proe Epunvelor TEPL XOLYWVLOG TPOOWTIXDY BOLANCEWY %ol
TEOOWTILX®Y Evepyel®y Eml Tiig Aylog Toiadog. Ilpwtiotn pépiuva
ot T Onuovpyion adTig TG xoTooxeviic OTPEE 1 ATEUTOANOY
g odoLoxpaTiog, OTWG EXPEAOTNXE ElTE UE TO AaTLvixO GELwuo opera
trinitatis ad extra indivisa sunt €(Te WE TG XOLVEG, OVOLWOELS, (PUOLKEG
gvépyeteg Tig 0p0080ENG avatoAxiic mapddoong &mo Tovg Koammo-
doxeg péypt tov ayto Lomydpro tov Ioropd. Adta to GEduoto
amoAettovpyLxonoinoay Tic Ocieg Yrootdoets, SNAadN &PavLaay ToLG
JLoxpLTodg Toug POAovg a1y Bceior Oixovopio, ovLYXWVEVOYTAS TOLG
oThY %0l QuoLxh, 0DoLOdY évépyeta. ADTO elye ©O¢ AmoTéAEoUO THY
AVOYWYT] GTTO TNV XOLVY], QLOLXY EVEQYELOL OTYY ATPOCWTY, &YVWOTY
BOcio Odolor TGV OYOAATTIXGY %Ol €V TOIG TEAYUOOL EXUNGEVLLE T {Doa
mopovaio T0D Ogod oty xTion

9. Ot OmootaTixeg EVEpYeELeg OEV OMULOLEYODY TPOPRALOTO. TELOELOG
ot SLTLXY TEEAGD00Y, OLOTL 1 TEPLYWENoN TGV Bciwy YTooTdoEWwY
eEaoQOALleL pLd xodTNTOL o%X0TTOD XoTO TNV 6TTolex ol Ocieg Y'mooTaoeLg
OLOXPLYOUEVES EVEQYODY PE SLOPOPETLXO TEPOTTO TTPOG TV OWTNELO. TOD
avBpimov. AdThH EEdANoL elvor xol f €punveion ToD Gpoovaiov, 7
iootipla TV Oeiwy Ymootdoewy, ol OToleg avTLdLSoLY AYoTTNTLXO TLG
EVEQYELES TOVG ad intra ol ad extra.

10. To épdTnuor yroe ™y mpoypoxdTTo To0 0D oTHY xTioM
xVOPOENOE TN CLLNTNON YL TN O)Eom &ldLag xal oixovoulxiig Tolados.
To StoxdPevpoa t¥ig aAndiviic Topovaiog Tod Beod oty xTioy dtopéaon
T LEBeENG Tod avbprimov ota Ocia [lpdowma 63MYNoE T CLATNUATLXY
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gpumnveLTIXy] 08 pee ETPEBoinoy TOVTIOEWS AISLOG KOl OIXOVOULXTG
Totadog pe axpaio xatdAnEn ovyvo ™V &modoyn g ToEENg LOvoV
T oixovouxis Totddog. “Ooec Qopeg OTTpEe TO altmuor StaTHENoNg
g aidiog TELddog xol Py CLYYWYELGNG TNG UE TNHY OLXOVOULXY], oDTO
gyLve povov yia va Stoowbet 1 Edcvbepia oD Ogod %ol vo pun oyetileTton
avoyxolo ue ™Y xtion. ‘Qotdoo, xal o€ aOTNY THY TEPITTWON 1| HETOYN
ot Ocia Tlpbowma xol TOV &idto TEOTo OTEEEENS TOLg ATO TOY
svBpwmo Bewprfnxe dedopévn. 'Emedn o Ocio Ipdowmo elvor v
oyéoel &dLa, YU’ odTOV TOV AGYO UTOPODY Vo DPioTovTal MG TEOTWTOL
O€ OYEO, LE TOLG LOLOLG BPOLE XAl TTPODTIODETELS XOlL XATAL THY XOLVWVINL
©e Tobg avbpwmoug oto Tedio T beiog oixovopliag.

SUMMARY

Interpretating patristic trinitarian formulas in 20th century western
systematic theology: The paradigm of relational ontology

By Georgios Siskos
Postdoctoral Researcher in the Faculty of Pastoral and Social Theology
of Aristotle University of Thessaloniki

The present study explores the notional transformations of the
foundational terms “person” and ‘“relation” in the hermeneutical
paradigm of relational ontology and the way in which relational
ontology is assimilated by western systematic theology. Person as
relation, person as substance in relation, personhood as freedom and
person as a distinct center of volitional action are concepts, which reveal
a distinctive understanding of patristic texts, Greek and Latin alike,
as seen through the notional forms of Thomas Aquinas. One should
also bear in mind that theologians are already reinterpreting Thomas
in modern philosophical and scientific terms. Western systematic
theologians in quest for the vivification of trinitarian dogma opt for the
paradigm of relational ontology. For them it is the most promising way
for a theological restoration of Trinity in Christian life, which meets the
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human needs of a living God who participates in history according to
the testimony of the Bible; who is a God for man and not for Himself, a
God who embodies Christians into the depths of trinitarian life.
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