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The VIIIth century is one of the most tempestuous, but simultaneously
glorious periods of Byzantine history. While the Empire of New Rome
successfully deals with the continuous attacks by Arabs, Bulgarians, Slavs
and other peoples, its domination in Italy weakens and the gap between
East and West widens. To this, of course, contributes Iconoclasm, which
troubles the Empire. The heresy of Iconoclasm, which was incapable of
distinguishing between the original (principale) and the icon (imago), is
not limited only to the veneration of the icons, but tries to impose other
novelties, in general. As a consequence, serious disturbances take place,
which have persisted for more than a century and dispersed across the
Empire.

The penetration of various Slavic tribes into the area of Dalmatia during
the previous century completed the disruption of many thriving local
Churches of the first six centuries'. Croats — who had moved from
Western Galicia to the South — and a group of Serbs from White Serbia
requested that the Emperor Heraclius (610-641 A.D.) allow them to
settle in regions of the Empire and to send missionaries to convert them
to Christianity. In response to their request, the Emperor allowed them
immediately to settle in the south of the river, called Saboy?, and asked
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Pope Honorius to send missionaries, as Eastern Illyricum was already —
since 553 A.D. — under the spiritual supervision of the Pope by order
of Justinian I (527-565 A.D.)%. Despite the fact, however, that the early
and continuous interest of the Byzantines for the conversion of the Slavs
to Christianity is confirmed, the fickle circumstances and the constant
movements of semi-nomadic populations in the area make doubtful
the fact that the missionaries’ work had a direct or wide impact. The
exception, of course, was the Byzantine cities on the Adriatic coast (Zara,
Spolatio and Ragussa), which were capable of bearing the missionary
burden to the Croats and the Serbs.

It is clear that until the beginning of the VIIIth century, the seat of
Rome (which still belonged to the Empire), had ecclesiastical jurisdiction
over the entire Balkan peninsula, which was called Illyricum and the
Byzantines used to call it “Dysin” (the West)*. This area was divided
into the Western Illyricum (which included Dalmatia) and the Eastern
lyricum (which included Albania, Western Bulgaria, Macedonia and the
rest of Greece up to Crete) and was under the administrative jurisdiction
of Constantinople.

At the beginning of the VIIIth century, the iconoclastic policy of Emperor
Leo IIT (717-741 A.D.), burdened the already tense relations between the
Emperor and Pope Gregory II (715-731 A.D.)°. But the most severe blow
to the ambitions of the papal policy would come when the Emperor,
making use of his rights®, removed the provinces of Sicily, Calabria and
Eastern Illyricum from the throne of Rome and transferred them to the
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Patriarchate of Constantinople’. It is understandable that this decision
had an immediate impact on the dioceses neighbouring Dalmatia, as
well, since it aimed to reinforce the influence of the Empire — through
the Church — over territories where the spread of Slavs, Lombards of
Benevento, and Arabs had cut off from Rome®. In addition to that, the
conditions for the acme of the Church after the end of Iconoclasm were
created, along with the great influence of the Church and its culture
over the Slavic countries of the Balkans®, the territories of which it never
abandoned.

The expansion of the jurisdiction of the Patriarchate of Constantinople,
however, coincided with the appointment of the first declared icono-
clastic bishops and the simultaneous establishment of new thematic
administrations'. It is now clear that the iconoclastic central Government
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tried to take under its control dioceses of high importance, either by
modifying old metropolises, or by introducing new metropolises to the
region of Isauria and Illyricum'". A specific example was metropolis
Durazzo, which was listed — for the first time — in the list of Byzantine
ecclesiastical hierarchy in the “Notitia episcopatum” of the iconoclasts
(= Notitia 3)'2. Metropolitan Nicephorus of Durazzo participated in
the iconoclastic Synod of Hieria (754 A.D.), but would later express
his repentance during the VIIth Ecumenical Synod (787 A.D.)".
Unfortunately, we do not know of other bishops of Illyricum, who
participated in the Synod of 754 A.D., but a significant number of seals
without depictions from these specific regions leads us to the conclusion
that several iconoclasts were appointed bishops from 732 A.D. onwards'“.
Despite the efforts of the central Government, however, it does not appear
that the vast majority of metropolises of the old province of Illyricum
accepted the iconoclastic notions, which were established as the official
doctrine of the Empire after the Synod of Hieria'.

The above conclusion applies to a greater extent to the metropolises
and dioceses of Dalmatia. The available sources confirm that the area
of western Illyricum remained faithful to the iconophilic tradition of
the Church, because there is no evidence of intervention, interference
or communication whatsoever between the iconoclastic Patriarchs of
Constantinople and the bishops of the region. This lack of communication
within the years 730-780 A.D. does not imply automatically Dalmatia’s
ecclesiastical dependence on Rome. On the contrary, the subsequent
developments reveal the gradual reinforcement of the Patriarchate of
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xai ) «ta&ig» adtdy (Texte und Forschungen zur byzantinisch-neugriechischen Phi-
lologie, 13), Athens 1934, p. 12,23.
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Constantinople on the dioceses of western Illyricum and substantiate the
jurisdiction of the Bishop of Constantinople over these lands.

Channels of communication, which remained closed for the first fifty
years of Iconoclasm, opened suddenly with the enthronement of Paul
IV (780-784 a.D) to the patriarchal throne of the capital. Paul was a
moderate personality and expressed the consensus of that time'®; Petros,
Archbishop of Spolatio (the current Split) (778-784 a.D), addressed a
letter to the Patriarch of Constantinople, in which he welcomed with
satisfaction and joy the end of persecutions and accusations against
the Iconophiles”. It should be mentioned that Archbishop Petros had
expressed himself openly in favour of the veneration of icons and —
at the same time — had proceeded to similar actions that prove his
commitment to the iconophile tradition of the Church'®. Two monks
from Constantinople delivered the letter in response from Patriarch Paul
to Archbishop Petros. In this letter, the Patriarch thanked Petros for
his commitment to the Orthodox faith, even though Iconoclasm had
not yet ended and the Patriarch himself had signed his belief in the
iconoclastic notions, along with his accession to the Patriarchal throne'.
In addition, however, Patriarch Paul expressed his concerns about the
papal throne’s efforts to consist secular power, as he watched the Pope
of Rome transforming into a secular “Prince”*’. We should keep in mind
that the turn of the Popes of Rome towards the Frankish state, since
the mid-VIIIth century, created a de facto new perspective for the re-
evaluation of the relations between the papal throne and the Byzantine

16. P. Speck, Kaiser Konstantin VI. Die Legitimation einer fremden und der Versuch einer
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Emperors, especially in the sensitive area of the West?*!. It also demanded
a reorganization of the ideological principles that dictated the Byzantine
foreign policy on the whole so far. The facts that had occured meanwhile
were the following: a) Pope Stephen II (752-757A.D.) appealed to Pepin
I1I (751-768 A.D.) for help because of the pressure of the Lombards and
offered his papal approval to the power that the new king had usurped
giving him a second coronation. In exchange, the Frankish King gave as
a gift to the Pope (after two successful expeditions in Italy in 755 A.D.
and 756 A.D.) the territories of ancient Latio, Southern Tuscany and the
exarchate of Ravenna, which became the first nucleus of the future Papal
State??. b) Charlemagne visited the Pope twice. During his first visit
(774 A.D.), after celebrating Easter, he repeated his father’s promise to
transfer large parts of Italy to the papal throne. During his second visit
(781 A.D.), he demanded from the Pope to crown his sons Pepin and
Louis as kings of the Lombards and the Aquitans respectively.

Along with the exchange of letters between the Patriarch of Constantinople
and the Archbishop of Split, there is a very frequent exchange of
delegations between the Courts of the Franks and the Byzantines.
Contacts began in 781 A.D. with the meeting of the delegates of Empress
Irene with Charlemagne in Rome and continued more frequently after
the conquest of Northern Italy by the Franks?. The Byzantines were left
without outpost in the region and — from then on — Charlemagne had
under his control a region?* from where he could threaten the Byzantine
provinces in southern Italy, Sicily and, of course, Dalmatia.
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AA. Eppavoui)h), Athens, 2002, p. 167. J. Herrin, "Constantinople, Rome and the Franks
in the 7th and 8th centuries", Byzantine Diplomacy. Papers from the Twenty-fourth Spring
Symposium of Byzantine Studies, F. Shepard, S. Franklin (ed.), Cambridge 1990, 91-107.
24. M. McCormick, «Textes, Images et Iconoclasme dans le cadre des relations entre
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On August 31st, 784 A.D., the moderate Patriarch of Constantinople
Paul resigned, claiming overtly his repentance”. In that same year,
Archbishop Petros of Spolatio passed away as well. However, channels of
communication — instead of closing — were impressively widened. Leo
(784-804 a.D) was elected as the Archbishop of the Dalmatian churches
and at the same time Tarasios (784-806 A.D.) became the Patriarch
of Constantinople. Patriarch Tarasios (who was the "architect" of the
VIIth Ecumenical Council and “one of the brightest names in Byzantine
intellectual history and literature”?®) was elected in order to convene an
Ecumenical Synod which would put an end to Iconoclasm and would
also produce the unity of the Church?. The period, during which the
Church remained “separated and divided”, needed to end”. Despite
the fact that Tarasios had a lot of priorities to take into consideration,
he could not ignore the Slavs’ need for missionary planning, a fact
that would benefit the diachronic consciousness of the Church so as
to build the ecumenical vision of the Christian Empire. Indeed, in 785
A.D., Patriarch Tarasios sent a formal invitation to Archbishop Leo
to participate in the VIIth Ecumenical Council®’, an act that confirms
the ecclesiastical jurisdiction of the Patriarchate of Constantinople over
Dalmatia. Although Archbishop Leo finally did not take part in the
Council, his delegation consisting of the Dalmatian deacon, Faousto and
two monks (one from Dalmatia and another from Sicily)* — took action
on diplomatic level in Constantinople. The participation of two monks
should not be considered as surprising, since during the first half of
the VIIIth century, when Iconophiles were ruthlessly persecuted, many
monks left the monasteries in Constantinople and fled to monasteries
either in the provinces of the northern borders of the Empire or in

25. Theophanis, Chronographia, 457, Georgii Monachi Chronicon, 768; Vita Tarasii (BHG
1698), ed. St. Efthymiadis, The Life of the Patriarch Tarasios by Ignatios the Deacon (BHG
1698), introduction, text, translation and commentary, Aldershot 1998 (Birgmingham
Byzantine and Ottoman Studies 4), p. 79-80.
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27. Tarasios of Constantinople, AwoAoyntixog mpos tov Aaoy, PG 98, 14254-1425P.

28. Tarasios of Constantinople, Awoloyntixog mpos tov Aoy, PG 98, 14255,

29. V. Grumel, Les Regestes de 715 a 1043, Paris 1936, 353.

30. Cf. Milas, Pravoslavna Dalmasja, p. 50.
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South Italy so as not to provoke the emperor’s wrath®. Therefore, the
Greek monasteries that existed in Dalmatia before the VIth century were
strengthened and multiplied during the VIIIth century®. It is evident
that this Dalmatian delegation not only confirmed their Christians’
commitment to the iconophilic tradition of the Church but also informed
the Patriarchate for the conditions (in ecclesiastical and political level)
that were developed in the region®. It is therefore clear that the links
between the Ecumenical Patriarchate and the Dalmatian churches have
always been close. In fact, Tarasios and Leo played a key role in the
strengthening of these relations. Apart from them, the VII Ecumenical
Synod itself was decisive in its role as well, because it marked an era
of general mobility from the Arabic East to Constantinople, on the
one hand, and from and to the Latin West**, on the other. Besides,
this mobility, which is expressed by the presence of letter-deliverers,
ecclesiastical or diplomatic delegates, was mostly dictated by the need of
separating and — at the same time — uniting the Christian worlds.

Within the framework of brotherhood and unity based on true faith,
Ecumenical Patriarch Tarasios and Archbishop of Spolatio continued
having frequent communication through their letters and their delegates.
From this continuous communication, a letter from Tarasios to Leo
has been saved, translated in Croatian®. This letter is particularly
enlightening for the whole territory of Illyricum. With this letter, Tarasios
replied to a previous letter by Leo, in which the latter had praised the
prudence and the zeal of the Patriarch for the defence of Orthodoxy.
Patriarch Tarasios thanked Leo for his respect and appreciation and also
praised him for being on the alert for the canonical order of the clergy
and monks he shepherded. However, he expressed his sadness and
worry because Pope Leo III of Rome (795-816 A.D.) was not satisfied

31. Cf. Phidas, ExxA. Totopia, A, p. 786.

32. Cf. Milas, Pravoslavna Dalmasja, p. 50.

33. Cf. Milas, Pravoslavna Dalmasja, p. 50.

34. Cf. St. Efthymiadis, «Noepot xal Hpoypotixol taEtdidteg 10 Buldvtio 00 8ov,
90u xal 100V ai@vo», Bulavtve 20 (1999), 158.

35. V. Grumel, Les Regestes de 715 a 1043, Paris 1936, 373; Milas, Pravoslavna Dalmasja,
p- 51.
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with his relations with the Frankish state and was trying to expand
his personal ambitions by disrupting the canonical order in regions
where the ecclesiastical jurisdiction of the Patriarchate of Constantinople
was granted®. At that same time — indeed — the relations between the
Patriarchate of Rome and Charlemagne were even more reinforced and
the Frank monarch took under his control Istria and Dalmatia with
the Treaty of Koningshofen®. Even more territories were under his
protection and were considered as his protectorates (the Papal State, the
State of Lombards, eastern parts of the old territories of the Avars, Celtic
Brittany and the lands of the Basques in the Pyrenees)®. In Dalmatia, in
fact, Rome sent missionaries to the Slovenes, the Croats and the Serbs®.
Patriarch Tarasios protested to archbishop Leo against these actions
which disrupted the ecclesiastical order. Besides, his reference to “the
pious Emperor” indicates the time the letter was written®” as well as
the full support of Emperor Nicephorus I (802-811 A.D.) to him, since
Emperor Nicephorus was very intolerant not only towards Charlemagne
but also towards the Pope who stood behind him*. The unsuccessful
outcome of the missionaries’ work and the return of Dalmatia under
the spriritual and secular jurisdiction of Constantinople with the Aachen
Treaty (812 A.D.) were the results of the consistency of both Tarasios
and Nicephorus I. Finally, Tarasios’ conclusion that God did not justify
the Pope’s provocations refers directly to the events of 799 A.D., when
Pope Leo III was accused of treason and immorality; during a religious
procession, a group of armed men attacked him, seriously injured him
and put him in a monastery, from where he later managed to escape and
fleed to his protector, the King of the Franks®.

36. V. Grumel, Les Regestes de 715 a 1043, Paris 1936, 373; Milds, Pravoslavna Dalmasja,
p- 51.

37. Cf. Phidas, ExxA. Totopia, B, p. 43; Ostrogorsky, Totopia, B', p. 69.

38. Cf. Tsirpanlis, H Avtw Edodny, p. 55.

39. Cf. Phidas, ExxA. lotopie, B, p. 43.

40. Most probably by his reference to “the pious Emperor”, Tarasios means Emperor
Nicephorus Ist, who was crowned on October 31st, 802 A.D.

41. Cf. P. Niavis, The Reign of the Byzantine Emperor Nicephorus I (AD. 802-811), Athens
1987, p. 162-185; Ostrogorsky, Totopia, B', p. 69.

42. Cf. Tsirpanlis, H Avtwa) Edpdmy, p. 60.
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The above facts allow us to conclude the following:

A) The subsequent and amazing missionary eruption of the Ecumenical
Patriarchate of Constantinople was founded (mostly by Patriach Tarasios
of Constantinople) during the last twenty years of the VIIIth century
and the early years of the IXth century*. This missionary action would
be elaborated by Patriarch Photios of Constantinople a few years later,
and would be sealed especially by the work of Constantine (Cyril) and
Methodius, the apostles to the Slavs.

B) Apart from the bishops of Eastern Illyricum, who applied consistently
to the Patriarchate of Constantinople®, the bishops of Western Illyricum,
as well, applied to the Patriarchate in the VIIIth century and at the
beginning of the IXth century, with the exception of the first fifty years
of Iconoclasm. Besides, the sources do not provide proof to the notion
of more recent researchers that Western Illyricum followed the Latin
tradition and that it was a part of the Western Empire®. On the contrary,
it is proved that the populations of the region were closer and more
familiar — in every way — to the throne of Constantinople’®. Moreover,
Serbs and Croatians were thought to be loyal to the emperor, during the
VIIIth century®.

C) From mid-VIIIth century, the attitude of the Byzantine Government
towards the western part of the Empire totally changes. The extreme
power of the Frankish State and the reinforcement of its links with the
Patriarchate of Rome forced the Byzantine foreign policy to consolidate

43. Cf. D. Obolensky, “Byzantium and the Slavic World” in: Byzantium a World Civiliza-
tion, A. Laiou — H. Maguire (ed.), Washington D.C. 1992, p. 38-39.

44. Cf. A. Fliche — V. Martin, Histoire de I’Eglise depuis les origines jusqu’ & nos jours, v.
V. p. 297; J. Hajjar, Le Synode permanent dans I’Eglise Byzantine des origines au XI siecle,
Rome 1962, p. 73; Maximos, Bishop of Sardis, To Oixovuevixoy Hotpixoyeiov €v 17
'0p00d6tw Exxinoto. Totopucoxovovixy Meléty, Thessaloniki 1972, p. 119.

45. Cf. Congourdeau, Les institutions, p. 90.

46. Cf. Maximos, Bishop of Sardis, To Oixovuevixoy Hotpicpyeiov, p. 119.

47. E. Malamut, «Les adresses aux princes des pays slaves, du Sud dans le Livre des
cérémonies, 11, 48: interpretation», TM 13 (2000), 595-615.
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the Empire’s prestige both on the coastal areas and the inland of
Dalmatia. This policy would lead to the establishment of the theme of
Dalmatia which included the byzantine cities and the islands of Dalmatia
in the IXth century*.

D) As it emerges from the sources, the Christians of Dalmatia did not
adopt iconoclastic convictions. On the contrary, they remained — in their
majority — fervent supporters of the iconophilic tradition of the Church,
during the whole VIIIth century.
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Hotpropyeiov Kwvotovttyoumohewg).
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OUYXEXPLUEVES ETLOTOAEG, OTTWG Xol V] TPdoxAnoyn tod Toposiov otov
apyLemioxomo LTALT vor ovppetdoyel oty Z° Oixovpevixy Zdvodo
(787), émBeParcdivovy Gt ol Enioxomot Tod TAAELx0D EEaxorovbodaony
YO TTPOGPEVYOLY GLOTNULOTLXO. OTNY KwvoTtovtivodToAn.
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