[Teprodixor Avéhexto

Istina, Tp.. 64, 1 (2019)

To mp®dT0 TEdY0g TG TELNVaiag TEPLodixi ExSoong Tod oOpwvupov Kévtpou
Oixovpevix@y Xmovdav pe Edpa tod Iapior i T0 TEé)ov £toc elvor dpLepwuévo
oY ExxAnotaotixy TpoynaTixétnTo i Odxpavias. ‘H mpwtn perétn «Le paysage
religiquex en Ukraine. Un apercu» [oo. 5-25] tf)c Esther Long Ratajeski émuyetpei
uloe elooywyn o610 moAvoVvbeto Opnoxevtixd Tomio T Odxpavicg, TO Omolo
SLOPLOPPDOVETAL TOGO GO TOV ISLOTUTTO TOALTLOULXO YOOXTHOO THG EXTETUUEVYS
adTHG UETA-COPLETLXTS YWDEOS GO0 XL ATTO TOY AVTIXTUTO TTOL EYOLY OTO ECWTEPLXO
NG oL OYEoELG HE TV aLYYPovN Pwolo xol Tov Autixo x6opo. Méoa 6’ adto T0 TAdiGLo
EYYoGQOvVTaL OL XVELOTEPES BpnoxevTixEg OUddeg athy Odxpavia TOL Tig ATOTEAODY
ol 6pB6d0EoL, ol pwRaLoxaoAxol, ol TEOTEGTAVTES xal Ol LOLGOLARAVOL, T XAbe
uloe o Tig Omoleg Yvwpiler xol Tig Dmodtonpéocels te. ‘H a. emiyetpel oe adpeg
YOOUUES YO TEEQLYPAUPEL xol Vo OELOTIOLAOEL THY LoTopLx] EEEALEN TGV SEoU®Y TV
Odxpav@y pe xdbe pion amo tic Topomave BpnoxevTineg OUASES OG EQUNVEVLTLIXO
AL YL THY Gvayvwan Tiig ODxpavixiig xowidg yvoung yLow Béuato toawtdTrTog
%ol YEWTOALTIXO. {nTpoTe Tfg emxonpotnrag. H emduevy xato oetpo perétn
bmoypdepetar oo Todg Th. Bremer xal Sophia Senyk xol @épet tov titho: «La
situation ecclésiale orthodoxe actuelle en Ukraine. Quelques remarques critiques»
[oo. 25-50]. Mpdxertan Lo xelpevo moL cuYTAYONXE TELY ATO THY TOEOWOENON
T adToxepaiiog ot véo Odxpavixh "ExxAnoio dmo 10 Oixovpevixo Hatplopyeio
%ol TEPLYPAPEL OE TP@DTO ETimedo TNHY loTopLx: Topelor aThy OTolor AT %0LYoD
GVOPEPOVTOL Ol TIPWTOYWVLOTEG TG €V AGYW EXXANCLOOTIXTG XPIOMG, EXULVWVTOG
GO TO TéAog ToD 1700 ab. péypl xol T pépeg poag mod 7 Odxpovia TepLfAde
OTNV EXXANOLOGTIXY ol TOMTLXY ETLppon T Mboyac. X’ Eva Sedtepo Eémimedo
N LEAETN oOTY EEETALEL Tig TTPOPANUOITIXES TITUYES TG ExywENnong Thg ODxpavixiig
adToxeoiiog xobwg xol Tig Emaxdrovbeg ouvéneteg: ) StappLopnToduevy EEovaio
YLt TO OXOLWPO. TOEOYWENONG TfG adTOXEQOAaG %ol THy Oéo TG «UNTépag
ExxAnotog», To0G TOATIXOVG TOPAYOVTES, TO EMLYELPNUNTO. TOL GLYSEOVTOL UE
TV TOLULOVTLXY] QPPOVTISO. TOV TLOTOV XOL THY ATOXOTACTOOY TG EXXANOLOGTIXTG
EVOTNTOG, TG TPOOTITLXES WLaG EEG@OoAuar EBvixTic "ExxAnoiog xoal téAog TOv pdAo
17 Pwowxdc "ExxAnoiag o& movoplddoEo Eninedo. Avalbovtag Ty mopovaio xol
™ dpdon tdv [lpoteatavtdy oty Odxpavia 1 Victoriya Lyubashchenko ot pehét
tng: «Les protestants dans I’Ukraine independante. Un premier bilan» [oo. 51-
73] éEnyel tobg AGyoug YL TOLG OToloug o TNV OTolar Deouixy duvoulxn, 6
[Mpoteotavtiopog Topopévet ic BONOXEVTLXY LELOVOTTO GTY] GUYXEXQLUEVY] YDOOL.
TY petovorixn adth 0€om ol [lpoteatdvteg TPooTaBODY Vo TNV i00oXEALTOVY UE TNV
ATOPELUPN TOY GUYTNENTLXGY IOE®Y, LE THY GvallATNomn EVOC VEOU EXXANOLOGTLXOD
TOPASELYUOTOG, UE TV EVINTLXOTOINGY THS LEPOTOOTONXTS TOLE SLVATOTNTOG
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xofdg xol UE TV EvepYomoino Tovg oTN IMNUOCLa X0l TOALTIXY] (N THE XWEOS.
To tedy0g TePABAVEL ETULTTAEOY GE YOAALXY] LETAQEOOY Uit GELPO ATTO ETtiomuo:
xeipeva oL dPopody TO ExxANolaoTix0 {ue Tfg Odxpaviag YE TLO oNUOVTLXO
aro adta Tov Hotplopyixo xal Zovodixd Tépo moapoywenong tig adTOXEPUALOG
[oo. 80-83]. IepthauPdvetor émiong o YOANXY UETAQEOON TO ETLONUO XELUEVO
T7g auv6dou Tig EAvippubung KoaboAuxic "Exxinoiog tig Odxpaviog pe titAo:
«La conception oecumenique de l’Eglise gréco-catholique ukrainiénne» mobd dnu.o-
oteblnxe tov Aexépfpro 100 2015 [oo. 90-111]. To Tedyog OAOxANEWVETOL PE TO
xobiepwpévor oixovpevixa ypovixa [oo. 115-126] xat tig PifMoxpioieg [oo. 127-
138].

Journal of Eastern Christian Studies, tép.. 71, tedy. 1-2 (2019)

‘H meptodinn €xdoon 10D Ivotitodtov Avatohx@y XpLtoTlovix®@y Zmoud®dy Tod
Nijmegen meptAaufdvel oo 300 TE®d@TO TEVYN TIG LEAETEG TTOLXEAOL EVSLOPEPOVTOG
avopopLxa Ue Ty edpLTEEN bepatixn T0d AvatoAxod Xptotioviopod. H mpwt
XOTO OELPOL PEAETN TOD ]. Stutz pg titho: “The Writings of Maruta of Maipherqat and
the Making of Nicaea in Arabic” [oo. 1-28] émuyelpel v Tpooeyyioel EpuNVELTLXA
TNV XELWEVLXN] Tapadoan 1oL AodiSeTtal 6& Evoy GO TOLG OUOYTIXWTEQOUG
gmoxdmouvg ato Ilepoxd xpdtog kot ™y mepiodo petaEd TOD TéAOLG TOD 40U
%ol TV GEY@Y oD S0vL ali., 100 Mapovba Maptupovméiews ) dAMdg Maipherqat,
mwg elval Ywotdg otd Toptoxd. To cuyypopixd pyo 100 Mopobba, wod émt-
XEVTPWYETOL XVPLWG OTA YEYOVGTO TOD 40U ad. ol xvPlwg oty EELaTéomnon TG
A" Oixovpevixflc Xvvodov, YVWELOE PEYGAN GTNYNOYN OTH UETETMELTO LLELOXY
Xototioviny yooppotelon %t Qo éxel mépaoe Gxoun xol o MoveoLAULAYOLC
ovyypopels. Méoow GO THY TEOGEXTIXN UEAETY TOD XELUEVLXOD QOTOD corpus O o.
TPOGQEPEL TN SLVOTOTNTAL KOTAVONGNG TAY UNXOVLOULEY ToL GEtoTtotiinxoy Lo
™Y TEOcANYN xal Ty viobétnan g «Kwvatavtivelog xAnpovoplas» ot Zoptoxy
TopEd00T *ol xoT ETmEXTOGY GTOV 0ix0 ToD loAdy. Ttov y®po g Tvploxic
YOOUUOTELOG TTOPOUEVEL XOL T ETOUEYY XOTaL oeLpdr LeAETN ao Tov M. Tondello pe
titho: “The Story of the Sleepers of Ephesus according to the Oldest Extant Text:
Manuscript N.S.S.4” [oo. 29-92]. [Tpdxetton YL T %Lty Exdoom T QEYALOTEQYS
TIANPOLE ExJOYTG aTa ZvpLoxd ToD ayLoYPo@ixod BpvAoL TOL GPOoPE TOLG ETTTH
xolpwpevous matdeg i "Egéoou, mob ypovoroyeltor petod Hov xal 6ov ai. xal
Onoowpiletor athy "Edvixn BiBAtobixn g Ay. Tletpobimoing. ‘O 6. éxtog amod TV
AyyAxn PETAPEOON TTPOGHEPEL GE XPLTLXO DTTOUYNUO TLE SLOPOPOTOLNOELS ATTO dVO
ETULTTAEOV Z0PLOXOL YELPOYPOPOL TTOD TLEPLAXLBEVOLY THY TIAYON EXS0YT TOD XELUEVOL.

21N ovvéyeto T0D TOUoL, 7 Teresa Obolevich xatoamidvetor pe plo amo Tig
EuPAnuoTGTEPES PLYoDPES Tig Pwotxiic @riocopixic xal Bpnoxevtixic oxédrg
70D 2000 od., Tov AleEér Adoefl (1893-1988), ot perétn tng: “Christian Philosophy
and the Name of God: Aesthetics as a Way of Life according to Aleksey Losev” [oo.
93-106]. 'O Adoef OTTpEe ExmpdowTog T0D Batepov pebpotog T7g ‘Ovopatodotiog
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7 ’Ovopoatohatpiog, obp@wve pe TO O0molo TO Gvoua T0D Bcod dev amoteAel pio
ovpfoatinyy ouvbnixn poe T IS ™Y odaior tod Beod. ‘H 6. mapovotdlel ™y
TEOXTLXN EPOEUOYY OTYY alabnTiny néow Tiig xapdloxtig TEOoeLYTig ¢ TEOTOo {wT|g
%ol Gy tig Oeiog Xopiog odupwvo Tavtote pe ™ oxédn 100 EEetaldpevon
BonoxevTnod PLA0GHEOL. ETOV BP0 TTig Pwaoixig Oeohoyixtic oxédng xivelton xol 1
emduevn perétn: “Near-Death Experience and Russian Theology: Sergius Bulgakov’s
Near-Death Experience” [oo. 107-125] &mo tov W. N. Sisto. ‘O o. €Eetalet tig Opn-
OXEVTLXES EUTELPIEG TOD XePYxEL MTOLAYRAX WO xarTo TNy TePlodo T@Y ETdv 1926-
1939 Omootnpilovtag 6t TEdXELTOL OTHY odola Y Embavatieg Eumelples, OTWS
a0TEC TPOoadLtopilovTan &md T olYYEovN Puyoroyxl) Epevva. XTdyog Tob Sisto eivo
va amodeiEel 6Tt 7 Oeohoyion 10D MTovAYxdxwe Exel Emmpenabel xatd x6p0v &0
Tig embavdtieg eumelpieg od Piwae O 1926 xot t0 1939, ol Omoleg StapdpPway
™Y &yyeroroyio xal T Zoglohoyio Tod Bavdtov avtiotorya o) oxédhn T0d Pwaov
Beordyov xal otoyooth. ‘H tedevtaion xoto oelpor perétn tod tedyovs: “The
Orthodox Church of Georgia and the Ecumenical Movement (before and after 1997)”
[127-159] &m0 tov D. Tinikashvili €xet vg Opa Tic oyéoetg petad t¥ig '0pB630ENS
Exxinotag tig lewpyiog xal g Oixovpevixic Kivnong. ‘H ypovoroyio-6pdomuo
TOD SLXOLONOYNLEVOL YPTOLULOTIOLEL O G. Yo Vo TePLYPdupeL T atdom Tiig [ewpytoviig
"ExxAnotog vavtt 1od Oixovpevinod dtahdyou eivor T Etog 1997, xortd o 6moio 1
&v AoYw "ExxAnoio dmo@doloe uvodixo o amoywpenoet 16co amod to Ioyxdopto
Yopfovito "Exxinotdy 600 xt amo 10 XvuBovio Edpwroix®dv Exxinoidv. ‘H &y
AOY® ATOQOGY) GUVIEETOL ATO TOV GUYYPOPEN UE THY GWAdLAEY EVOG iBLOTLTIOL
BonoxevTinod Ebvintopod xal uLacg exHoixig diabeong Evavtt TdY BpnoxsvTX®Y xol
TV EOVXGY pELoVOTATWY, TTOL avarttdyOnxe otodtoxda ot Iewpylo petd amod ™y
xoTapEeLo Tig Xofletixtic “Evwong xol ) Snutovpyio tod aveEdptnTou xpdtoug
g I'ewpyiog. 10 TAaiolo adTO Stapopewbnxe évtog tig 'ewpytovig Exxinoiog
ulor oxANEOTLEMVIXY OPASa POVTOUEVTOAGT@Y Tob Oewpel epd xabijxov TV
brepdomion g ‘Opbodokiog &mo v OToTOEUEYn ATELAY] TOV «OLPEGEWY» Ol
TOV «XOTOOTPOPLX@Y>» XOLVOTOULDY TOL TPOEPYOVTOL GO Tov AuTixd xdéoupo. ‘H
axpotor O OLAdOL LE TV DTTOGTAPLEY OPLOUEVWY LOVALYDY, EYYOULWOY XANOLXGY X0l
UEPOVE TOD TOALTLXOD XOGUOL Gyl LOVO XUTAQEPE VO EMLPBAAEL TVY ATOXWENON TTG
Cewpylaviic "ExxAnoiog amo to Oixovpevixda @opo, AN TPOGTAONoE AVETLTUYMS
vor O0NYMNoEL xal oTh SLoxOTY THiG EXXANCLaOTIXTG Xovwviag pE 6oeg 'OpBddoteg
"ExxAnoteg oLpLETEXOLY OE aOTE. TEMXKO ATOTEAEGUO LETO ATTO TN 1] LxavoTtoinom
utdig tétolag amaitnong OTpEe M Snutovpyio oylopotog évtog Tig ewpylaviig
"ExxAnoiog éx pHEPOUG TV AxQoLwY QOVTOUEVTOALGT®Y TTg «I'viatag "OpHddoEng»
Fewpylaviic ExxAnotog. H peAétn xatorypdpet kol TEXUNELWVEL UE TPOTO AYOAVTLXO
OAN TNV EEENEN TOV SLevéEewy YOP GTd TN ovppeToy) Ts ExxAnoiog g 'ewpyiog
oty Oixovpevixn Kivnon. ‘O tépog xatoxdeietor pe tig ovvibelg BLBAtoxpiaieg
LOVOYPaPLEY TTOL GYeTI{ovToL e TOV AvortohxO XoLoTLOVLGUO.
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Journal of Early Christian Studies, top. 27 CAvolgn 2019)

To Tpéyxov Tedyog avoliyel pe v Evopxtiotor SLEAEEN ToD EThalov Guvedpiov
Tl Bopeto-Apepixavixfic [oatporoyixfic ‘Etowpeiog [North American Patristic
Society] amo tov TE6eSE6 g D. Jeffrey Bingham pe titAo: “2018 NAPS Presidential
Address: Reading the Second Century” [co. 1-26]. X1 SidAeEn Tov 6 0. €0TLAleL
ot Bépota 6Twg N EvoTnTa, N dtapopeTixdTnTa, N 0pHodoElo xal N ETepodotion xal
ol amayeg T00 XpLoTLovtowod xato Tov 20 al., 6Twg adTa Eyyoy AVTLXEIUEVO
TEAYUATEVONG ATTO JLAPOPOVS BLOXEXPLUEVOVS LOTOPLXOVS TOGO oty ApyoLdtnta
000 xal 0Ty oOYYPoVY EToYN. ‘YTooTNELLeL ETLTAEOY OTL TO TEDLO TG EMOTNUOVLXT|G
gpevvag 0D 20V al. ATEYEL dpxeTO ATO Wior LOVOALOLXY] GvaALGY xol TEPLAaLBAVEL
TAT00G EVOMOXTIXDY AVOYVATEWY TTOD O3NY0DY O SLOPOPETIXEG TPOCEYYIOELS.
Me odtor o dedopévar 0 20¢ ai. TapovataleTor g pion GpxeTd TOALGHYOETY
meplodog, 7 OTolor TPOOPEPEL GTOLG LOTOPLXOLG OLAQopo TEDLoL EQUNVELTIXGY
mpooeyYioewy oL xabopilovtor amo Tl PeEDOSONOYLXEG XKoL LOTOQPLOYQPOPLUES
TOPUUETPOLS TOL viobetel O xdbe peietnig. ‘H émduevn xotar oelpo ueAétn pe
titho: “Literary Criticism in Early Christianity: How Heracleon and Valentinus
Use One Passage to Interpret Another” [oo. 27-53] &m0 tov C. ]. Berglund épopd
TIg EpumveLTixeg TpooeYyioelg Tiig Ay. Tpogfg amd T'vwotixodg xOxhovg xortd
™y “Yotepn Apyoudtnro. IId ovyxexpiuéva, 6 o. €Egtalel d¥0 EXTPOOWTOLG
00 I'vwotxtopod, tov BoaAevtivo xoal tov ‘HpaxAéwva, ot omoiot 1660 &md ToLg
GLpYlovG alPEGLOAGYOLE BT xal ATtd T aLYY POV Epevva Bewpodvtal Gt dvixovy
oTNY ISLar «OYOA]» YVWaTLXTG oxEPNG. LNUETO EXXIVNONG TTIG CUYXEXQLUEVNG LEAETNG
amoteAel 1 0éom 61t N EEmynuxy pebodoroyio T0d TEWLLOL XELoTLOVLEUOD &V YEVEL
UTtopel xaAbTepa Vo xartavonlel, oy Oewpnbel Evtog Tob edPVTEPOL TAOLGIOL THg
‘EMvo-Popaixig Aoyoteyvixig xpttixic. llpdypatt, 6 0. mpoomabel vo xatodeiket
TOV TPOTO pE TOV OTolo T600 6 Boevtivog 600 kol 0 HpoxAéwy ypnolLomnolody
gvar ywplo g TEWLUNG XPLOTLaVXTS YOOUUATEIOG YL VO EQUNVEDCOLY Evar BAAO,
1€0odog oL PToPET xGAALaTA VO oLYXELOET e TNHY eDPEwg dLadedopévy] 10y Gmd
TNV EATILOTLXY ETCOYT EQUTVELTLXY Gy TOD Aptatdpyov Tod Xdptov «Ounpov &g
‘Opfpov copnvilewy», 7| e AR AGyLor 6Tt 7 Eppnveion Tod ‘Oprpov opeidet yivetal
Tévta pé€cw tod ‘Opmpov.

‘H Pamela Mullins Reaves &oyoAetton ot uerétn g “John the Baptist and the
Jordan River: The Arrival of the Son of Man in the Testimony of Truth (NHC IX,3)
and Parallels in the Paraphrase of Shem (NHC VIL1)” [oo. 55-83] p& tiv dmdxpven
YOOLLOTELOL XOL TLO GUYXEXQLUEVAL UE OPLOUEVOL elpeva THg Tepipnung Komtixtg
ovAoyTic o0 Nag Hammadi, mwod Bpébnxay otny oudvoun meptoxy tiig Aiydmrou
xoto T TEAN THg Sexactiog ToD “40 xal EXTOTE TPOGEAXDOLY TO EVOLOQEPOY THV
UEAETNTOY TOD TPWLLoL Xptotiovtopod. ‘H o. émxevtpdver t0 gpeuvnuxd g
EVSLOPEPOY GE BVO ATO TaL xelpeva TG €V AGYw GLANOYTG Ol TTLO GUYXEXPLUEVXL OTT
Moprvpion Adnbeiog xot ™y Hopapopoaon 100 Xy, Tpoomodwytog v xatodelEet
T xolvo oNpElor TV 300 XELEVwY GE 6,TL Apopd THY eixdvar ToD XpLoTod, OTwE
TOLAGYLoTOY DTy SLarypdpetal ot adtd. ‘H Euoaon oth StAf EAevor/xabodo t0d
Y100 Tob O=0d 0TOV %00 T6o0 dropéoov Th¢ [lapbévov Mapiog 6oo xol atig ybeg
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700 "Topdavyn ToTapod xaTo T GLVAYTNoY Tod Incod pe Tov lwdvyy Tov Bamtiot
GULYSEEL, GOUPWVO. UE T ., dVO SLoPOPETIXES XOLOTOANOYLXES TTOPOSOOELS UE SLTTO
O%0TO: TNV AT6pELdYY St Tod B3aTtog ToD Bamtiopatog T mpoxTtixtig dAAX ol TG
oekovoixiic eémbopiog. Méoo &mo Ty AuELoBATNoN PATTLOUATIXGDY TEOXTIX®DY
avodetxvbovtol ETLTAEOY ol Olevékelg ot TepLiwELOXEG UOPQES TOD TEWLLOL
Xptotiaviopod oyxetixa pe T Oeoroyion T0d poptupiov. H Emduevn xoto ceLpo
ueArétn: “Like Us in All Things but Sin: Basil of Ancyra and the Homoiousion” [oo.
85-97] &mo tov T. A. Pino eivou dprepop.éyn ot Beohoyiny oxédn 100 EXTPOGHTO
70D peTpLomafode GPELaVLGOD XaTO TOV 40 al., TOD Emoxomon Ayxdpog BaotAeiov.
‘0 BaotAetog mpdypott Oneotiptle i 6 Yidg eivon Bpotog BANX Byt EmaxpLBée 1dtog
pE tov Tatépa pt tov 18to tpémo mod 6 XpLotog elvan Spotog AN Byt émaxpLPidg
iStog pe tovg BAAoLg avbpwmove. O 6. Tpoomalel vo EEnynoet ™) abvbetn adT)
avoroyio peToEd Thg avbpodmivng @vong tod Xptotod xol Tfg oy€ong Tov UE
Tov Hatépo péoo amd ty EEétoon g cuvodixilg ETLGTOATS T0D Baotheiov Tob
ypovoroyeitor T0 358. ‘H perét eottdler otov poro mod dradpopatilel N Evvoro
g apoptiog o) Heoroyinn oxédhn 100 Baotieiov Ayxdpoag, atov Pabdud mod adTh
dtapopomotel TOv XpLoTO Ao TO DTOAOLTTO AYHPWTLYO YEVOG, OTwG axELBAS xal 7
dLotTor THg TaTPdTNTAG ol TOD GyeEVWWNTOL SLapopoTotody Ttov Tlatépa o Tov
Yi6. Moaxpla amo Tlg AxEOTNTEG TAY ETEPOOLOLOY®Y 7| avopolwy, N Beoroyio ToD
BagotAeiov amotelel odupuwyo p& tov o. wio coPopn Tpoondbeta StatdTwong TWg
OmootoTxdg dtaxplong petoEd Hotpog xat Yiod.

‘H ppooeoroyior «TeQIXAELGTOG XTTOS» YLOL TOV YOPOXTNOLOWO THG YUVOULXELOG
AoUNTLXTIG TTEOXTLXTIG Xt THY “YoTEEPN TOOAGYLoTOV ApYaudTnTor AmtoTeAel TO OEpa
i Kristi Upson-Saia ot peAét tg: “Gregory of Nyssa on Virginity, Gardens and the
Enclosure of the ITapadeioos” [oo. 99-131]. ‘H StadeSouévn péypL tHpa petafd t@d@v
PEAETNTAY Dewpnom amédLSe Ty &V AGYw QEEoT Ty ETISPAON ATTO THY EQUNVELTLXT
TP0oéYYLoN 0tO Acua Acudtwy, 6mov dmavtd 1| ouyxexpLuévn Exppaon (4, 12).
‘H 0. ®at6o0 emyetpel plo edpitepyn Epevva yrow hoveg EmSpAaeLs oL 0dMynoay
TNV LIBETNON THG CLYXEXPLUEVNG PEAONG OTNY TEWLUYN XELOTLOVLXY YOOUUOTELO.
"Emtixevtpovovtog T0 Evdtapépoy g dmoxietatixa 670 Ilepl Ilapbevios Epyo T0D
Fonyopiov Nooong, 1N veopn épevvitpia DTooEilel 6Tt 0 Karmaddxng motépog
GVOXEPOAOLOVEL THY EDPVTEPa Stadedouévn xato Ty Apyondtnta Hewpnon mepl
OTepQLOXTE BAGOTNONG *al AELOOAODG YOPOXTAPO TOY XNTWY, YL Yo EVLoyVoEeL
™Y ATiANdT Tov oYETIXO LE TNV GpeTH THig Topbeviag xabog ol ) Xotatiowixy
Bewpnon oxetixa PE TOV xfjmo Thg Topadeioov o AVTLSLOTOAY UE TG EVVOLEG
g @Bopdg xal Tod Oavdtov. EmimAéov 7 0. Oewpel 6t 6 I'pnydptog cuvertdnro
ETAEYEL Vo ToobeTNoEL TNV QpeTh TG TopBeviag xal TLO CUYXEXPLUEVO TO YUVOIL-
%€ QOXMTLXO LOVTEAD EVTOC TOD TEPIXAELGTOL XNTOL YLOL VO GAYTLXOTOLOTHOEL TOV
Topod00Lond oTHY EAMVO-POWOEXT BVTIANYY @O oo T@Y xATwy Tod S8&V Mo
GMog amo ™ eryodpo Tod Ipidmov. Me GAha Adytar T0 abporo tig oeEovohixiig
OmepdpaotoldTrag T ‘EAvo-pwpoixfs avtiindng dvurapotibetor pe ™y
OTépPaan g oeEoLAAXGTNTOS TTOD TTPOGPEPEL TO XOLGTLAVLXO BOXNTLXO LOEDIEC.
TEAOG CLUTANPWUOTLNY TTOPAUETPOS TOD TEVY0LG Elvar ol xabiepwuéveg BLfAto-
XPLOLEG LOVOYPOPLDY TTOL GPOPODY TOV TPHLULO XOLoTLavLoUd.
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Rassegna di Teologia 1/2019

210 1o Tedyog yia T0 €rog 2019 T0D TepLodixod Rassegna di Teologia 0 Lorenzo
Gasparro pe 10 Gpbpo Tou: «ZXEPELG AvapopLXd HE THYV AvodLOTOTWON TG
Kupraxfic Mpooeuyfic» (“Considerazioni alla luce di una riformulazione del Padre
Nostro®) émtonuaivel Tog N elooywyy 010 véo pwpoixd Tomixd T Pedong «pny
uag eyxatodeidelg otéy melpaopd» ot H€on Tod: «uNy pag elodyelg o€ TELPOOPUG »
d&v oiveton vor elvar &dOxLun &d TAELEAC xeWEVLRTC xol Beohoyixfic. ME upopuy
™y TPdoaTn TN AAaYN O 0. xaTaldéTEL TN oXEPM ToL YUPW &TO THY EVvola TOD
TELPaopoD ot BIBAo %ol Thy EQUNVELTIXY] OPLOUEVLY AOOPEY ONUEIWY TOD LEPOD
XELLEVO.

2Ty emopevn peAéT, 6 Simone Duchi pg o &pbBpo tov: «'H dAnbeto 10D Ood xal
7 €éhevbepior ToD "Inood: N Aoyixn pLég oxEomng, To vomuo ¢ Llotoplag Tig owTneiog»
(“Verita di Dio e liberta di Gesu: la logica di un rapporto, il senso d’una storia di
salvezza®) &Eetdler thv BvBpWOTIYN popeN Tig Belog dmoxdAvdng culnTivioag T
oyéom aAfdetag Tod Bcod xol EAevbepiog Tob Inood. ‘H dELoAdynon tiig oyohaotixric
%ol EyyeLptdtoxdc ovvbearg, 6Twg ol 1 AVAYVWon TOY BE0AOYLXDY GLYYPOULATHY
t@v Balthasar xal Rahner, 637yel TOV 6. VO EGTLETEL TVY TPOGOYH TOL GTO «XOLVO»
g évatpxwong xol g {wig Tod ‘Incod xal ato Ti adT) onupaivel yia Tov O€d.
‘H 0éAnon tod Beod var @ovepwlel g Twthpoag &y XpLotd WAEC TPOOXOAEL V&
Yvwploovpe Gyt Lovo O Bewpntixd, o0Twg ElTEly, vomua T7g EVvadonmang, AR xol
TOY «XOTAOTOTIXO» YopoxTHpo T avbpwmivng gAcvbepiog Tod idiov 0D XpLoTod
ot Qavépwan Tvig 0éAnang Tov.

O Vincenzo Anselmo ot6: «Kavévag amo tobg Adyoug tod [Moyfe 3¢ 0o peiver
dvextMjpwtog (B° Bao. 10,10). H émovéotoon tod ‘Inood: avBpwmivy Blo
A mAfpwon tod Beiov Adyou;» (“Non e caduta in terra nessuna delle parole di
Yhwh (2Re 10,10)“) 7toviler mddg 7 Emavdotaon tod ‘Inood Siamvéetor &mo pio
poxpd oetpd odportoc. Eivor Suvortov 6 ToBE v éyxpiver kol vér Tpowbel adtd T
dlywg mpomnyovuevo xdua Ploag; “Iowg dpeihovpe v avatpédovpe TodE 6POLS TOD
g0WTALOTOC, (DOTE 0TO *EVTEO THiC SLiyNnome véL piy elvon TAéov té00 1 Plown dpdon
700 'Inood, 600 6 Oelog Adyog 7oV, apod TpdTa xnpvylel, TpoypotdveTor. To
#6710 vijwo 100 Bao. A-B’ glvon 6 mpopntinoc Adyoc wod Sty dvaotéMeton. Iliow
amo Tig Emavaototixeg TEGEELS ToD Incod ddpyetl Thvto 6 Adyog Tod ayfBE oL
avadVETOL 0TO TTPOOXMLO THG OLAYNOYG XOL GTTOXTE XEVTOLXO POAO GTHY LoTOIA.

2Ny Emopevn perétn, 6 Edward Farrugia pe 16 «Adtoxépaies "Exxinoicg xol
povTéda adToxepoliog: | Tepimtwon thic Odxpaviag» (“Chiese autocefale e modelli
di autocefalia: il caso dell’Ucraina®) émionuaiver mog obte 7 lotopio olite 7 Beoroyio
LTT0PODY, N piot ATTOLOVWUEYN GTTO TNV BAAY, VO YIVOLY EQUMVELTIXG EQYOAETO YLOL
VO XOTOVONOOVUE TV OOTOXEQPOALOL, TLaPO LOVEYOL 7 GTTO %0LOD EVEQYELE TOUG.
‘H totopio deiyvel tOV TAOLPOALGUO TV ADTOXEQOAWY "ExxAnot®dy xal Tdv Tepl
adToxeQoiiog ide@v. Amd Oeohoyixiic amddews, 1O cbomua T adTOXEQPOALNG
elvow M oyéom petaEd uidc Mntépac xol pdc Ouyoatépoc Exxinotog émi tfj fdost
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uLéig dvtoddaytig Sweedv, oygan mob xabopiletor amo Tov 340 AmootoAxo Kavdvo.

AxoroVbwg, 6 Secondo Bongiovanni 6td: «’AvHpwmog xal YA@ooo. ‘H povadikdtto
g avBpdTLYYS YAWoo0g peTaEd ouvepyaoiog xol poavépwong» (“Uomo e linguag-
gio. La singolarita del linguaggio umano tra cooperazione e manifestazione®)
Omoypoupiler mHg i YA@ooa eival x4t TO povadixd 0td dvBpwmivo yévog Tod
70 Stoxpivel amo T Aot {do, Sixwg vor avooTEAREL THY EEeAxTiXy Stadtxaoio.
To dpbpo EEetaler ™ oxédn tod M. Tomasello &vaopixa P& ™ Yévwnon Tig
YAWGo0G 6T0 TAG{GLO THig AvBPWTLYNG GLYEPYITiOG X0l KOG ATTOTEAEGPOL Wiot OULOATIG
avbpormivng Stadpaotixdtnrog. TeAwd, 1 punvelo g Prropuxds Tod ApLoTotéln
gvtoTilel T0 vonpo xal ™) Aettovpyia T YAOOGG vor TPoadidel vomuor GAA ol
VoL TPOXOAET [ior EXONAWOY.

‘O Philippe Capelle-Dumont p& 10 xeipevd tov: «Amoxdhvn xoi ovppoyio.
DavopevoloYnEg TPOOTTIXES ol BeohoYLxEC ouvémeteg» (“Rivelazione e alleanza.
Prospettive fenomenologiche e implicazioni teologiche®) émonuaiver mdg yLd T
QLA0COQLXT X0TaYONGY TOD QoLvouévov Tig Bpnoxelag N abataon T7g amoxdAvPng
elvan xevtpund) %ol xaboprotint. ‘H eloorywyy Tod vofuortog tig cuppoyiog ewtilel to
(QOLYOULEVONOYLXO status THiG amoxdAvPng &g Eva yeyovoe. To avbpdmivo boxeipevo
Sty elvon pion TEOYLOTXETNTO. TTOD ADTO-GUGTAVETOL ODTE KOTOYPAPEL ATAGDS %ol
ue mabnTino tpémo Eva powvduevo. ‘H Ewora tig ovppaxiog otov ‘Efpaiopno xol
T0v XQOLOTLOWVLOPO QOVEQPWVEL Uit GVOQPaipeTn ETonpixy oxéon UetaEd Oeod xol
avbpormov.

Yy Embpevn perétn, 6 Claudio Tarditi pe t6: «H Bpnoxeio ©¢ @owvopevo:
ouyxpioeig» (“La religione come fenomeno: confronti”) évortpéyet xpitixd o’ Evol
SuvédpLo Yo T oxédn tod Henry (28-29 NoepBpiov 2018, NémoAn), pe oxomd v
avodetyfody OpLopéveg TpobTobEaels T patvopevoroyiog T {wijg 00 ot oyéon
pE ™) eowvopevoroyio. Tod Husserl 600 xol o ayéon pe ) yptotiovixy Beoroyio.
A@od avordoet tig xprtixeg TPoOg Tov Husserl 070 V' Auwm) @atvouevoloyior Tob Henry,
0 o. emonpoiver o Detixa onpelo xal Tig E6WTEPIXES EVTAOELS, O SLopx ] SLdhoyo
ue GAeg Tig elonynoetg mod mpoTdbnxay aTo Xuumdato.

210 embpevo onuelmpo OO ToV TiTAo: «Tatopia xal Beoroyiow oty dvoalitnom
70D totopixod ‘Inood» (“Storia e teologia nella ricerca del Gesu storico™), 6 Giorgio
Jossa OmooTtEiler ™y avdyxn 7 Beohoyion vou AdPer O Oty %ol vo EEetdoer ™
oygon PETAED TTg loToptxdlg avalntnong yio Tov ‘Inood xol t7ig Beoroyixig oxédmng.
‘H dmébeon mobd mpotetveton eivor mw¢ 7 dvalitnon Tod iotopLxod Incod dtv eivou
adraopn Yo ) Beohoyio, porovott dplopévol Beordyol, dmwe O iStog 6 Ratzinger,
Telvouy vé OrootpiEouy TO &vtibeto. To mopiopota THg ioTopixiic Zpevvoac eiva,
TEAYUOTL, DTTODETLXO XL GUYVOL AYTLXPOVOUEVE, AEEL O O., TTolp” OAC oOTO 1) BEoAOYLXY
¢nekepyooio eivor #0n Topodoa 6O GTP@UA TOD i6ToPLx0d “Incod. To {nrobuevo,
AoLmdy, elvor v xotovonBel 7 oyéon petakd g Beoloyiriig émeEgpyaoiog T0d
‘Inood xol éxeivng T@v EdayyeAimv.

To tedyog wAeivel pe ™y Tapovaiooy TEdcEoTwY HeoAoYIX®Y EQYWV.
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