Religion versus Violence;
Solving the Riddle

By Very Rev. Augustinos Bairachtaris*

Recently I was watching a German production war-drama film (named
Generation War). In one scene there are two Germans, brothers in arms,
who, in a break in an attack, discuss life, God, philosophy, violence and
death. Here is the dialogue:

-What is violence?

“You resist the temptation to be human. The war brings out the worst
of us”.

-Where is God?

“God has abandoned us”.

skekesk

Itis an undeniable fact that in every religion one could find fundamentalist
opinions and extremist practices endorsing hate, discrimination and
violence. Right-wing evangelicals support violence openly, Islamic
fundamentalists speak the language of Jihad fighting against western
civilisation, Hindu extremists destroy churches and mosques etc.
Additionally, all believers of all religions believe that their faith and
their teaching is the only one leading to salvation, or to Paradise, or to
Nirvana etc. Religion though is a unique source of reconciliation, but
also it is a powerful contributor to violence.

Perceptions of what constitutes violence vary according to the religions’
teaching, cultural standards and ethical criteria. It is risky grouping
such phenomena into objective theoretical categories, because the
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psychological perspectives of the aggressor, of the victim and of the
bystander are always present. For instance some believers may justify or
even legitimise the use of violence in terms of protecting the core of the
truth, which they preserve as guarantors. Also, religious violence includes
not only bodily harm or killing, but also psychological harm, guilt,
social isolation, sexual assault based on gender, economic deprivation,
environmental damage etc. According to some researchers (Girard,
Huntington, Juergensmeyer, Ganzevoort) there are five key-elements in
understanding religiously motivated violence:

1. Religious texts.
Mimetic desire.
Apocalyptic self-understanding.
The clash of civilisations'.
The notion of suffering and martyrdom %

N WD

What is religion?

Religion from a psychological perspective is quite complex, since it
cannot be separated from other aspects of human life and culture. There
are some religious features in particular which potentially could lead
to violence. Glifford Geertz understands religion as a “cultural system”.
For this reason we have to study the historical development of each
one of the religions. Lincoln Bruce entails “that defining religion must
be done in a flexible manner, enough to accommodate the different forms and
the dynamic character of religions. Four domains are important: discourse,
practice, community, hierarchy...Religious discourse combines claims to truth
and authority in ways that impact the moral perceptions and judgments of the

community™.

1. S. Huntington, “Clash of Civilizations”, in Foreign Affairs, 1993, p. 1: “...the principal
conflicts of global politics will occur between nations and groups of different civilizations. The
clash of civilizations will dominate global politics”.

2. R. Ganzevoort, Violence, Trauma and Religion, presentation in the International
Association for the Psychology of Religion, Leuven 2006, p. 3.

3. L. Bruce, Holy Terrors: Thinking about Religions after September 11, The University of
Chicago Press, 2006, p. 5.
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Another interesting perspective regarding religion has to do with the so
called maximalist and minimalist forms of religion. The first one is linked
to the idea that religion must order and dictate every human institution:
political, economic, social, family law, educational system etc. The second
one is based on the protection of religion from governmental control.
(e.g. I can practice my religious beliefs freely without demanding at the
same time to penalise others who do not probably share the same faith
with me).

What is (collective) violence?

While anthropologists are reluctant to provide a universal definition of
violence, because there is a risk of transferring the western understanding
of violence to other cultures, we adopt the general accepted description of
violence, which is the destructive exercise of power aimed against other
persons, or against oneself or against the environment®. But violence is
not only the exertion of force and the infliction of harm, but also occurs
in holy texts, structures, etc. Additionally, it is distinguished in two
forms: i. Inter-personal and ii) structural®. Inter-personal violence is not
restricted only to the known forms of physical harm, but also includes
emotional and psychological harm, unjustly acquiring other’s property
or even denying other’s access to resources essential for human life and
well being such as food and water. While structural violence includes
economic oppression, racism, sexism and environmental destruction.
In some cases such illegal behaviours have been institutionalized
appearing as unchangeable, natural or even necessary. The ecumenical
movement has led through its programmes, projects, actions and studies
to a convergence in the understanding of the reality of creation and
humanity’s place within it.

4. Bettina Schmidt, “Anthropological Reflections on Religion and Violence”, in The
Blackwell Companion to Religion and Violence, ed. by Andrew Murphy, Blackwell Publishing
Ltd, 2011, pp. 67-68.

5. Darlene Fozard Weaver, “Violence and Religion”, in Introduction to Religious Studies,
Anselm Academic, 2009, p. 102.
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Are religion and violence inseparable? Or in other terms: Is religion
inherently violent?

In the 20™ century there was wide belief in the axiom that religion must be
associated with the private life of people, and that the state must remain
neutral without adopting any of the religion’s doctrines or systems. Later,
representatives of new movements (agnostics or atheists) deployed a new
skeptical approach, regarding the relation between state and religion,
by saying that violence is actually produced by religious intolerance.
Especially, this is the case in the so-called monotheistic religions, Judaism,
Christianity and Islam, because of their zeal to prove to the others, by
using any means, the truth of their own God; this is evidence of their
“inherent violence”.® This thesis is partially truth, not being able to cover
the whole subject, and probably it is an oversimplification trying to accuse
religions for the current violence.

On the other hand we witness Churches and religious communities around
the world founding hospitals, schools etc; or even playing an important
role as peace makers working on the issue of reconciliation by healing
memories and providing also food to the hungry and care to the needy.
Thus, they have given considerable help, driven by their faith, in healing
the trauma of the victims. It is interesting to mention here the Declaration of
Peace and Tolerance I International Conference, sponsored by the Ecumenical
Patriarchate of Constantinople and the Appeal of Conscience Foundation
in Istanbul in 1994, where it is stated clearly that: “we reject any attempt to
corrupt the basic tenets of our faith by means of false interpretation and unchecked
nationalism. We stand firmly against those who violate the sanctity of human
life and pursue policies in defiance of moral values. We reject the concept that it
is possible to justify one’s actions in any armed conflict in the name of God”.”
In the same spirit followed the Declaration on Peace and Tolerance 11, again
held by the Ecumenical Patriarchate of Constantinople and the Appeal
of Conscience Foundation in Istanbul in 2005. That conference actually

6. K. Raiser, Religion, Power, Politics, WCC, Geneva 2013, p. 11.
7. Bosphorus Declaration of the International Conference on Peace and Tolerance I, Istanbul
1994, p. 1.
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continued the work, achieved in the previous two meetings in Berne
1992 and in Constantinople 1994, by giving emphasis the condemnation
of religiously motivated violence and by calling on the leaders of faith
to preach and teach love, tolerance and mutual understanding of one
another and of the other ethnic communities in their mosques, churches,
synagogues etc. Also, it pointed out the element of responsibility for
promoting commonly education, reconciliation and cooperation bringing
to local communities God’s peace and justice, and contrasting this with
the extremist’s and fundamentalist’s violent actions which do not reflect
the real beliefs of the religion they come from.?

Consequently, there are some religious communities or individuals, who
in the name of their faith have committed crimes, atrocities, genocides
etc. That is also Charles Kimball’s opinion that “religions can foster good
as well as evil”.? How is this possible? The core of this theory is based on
exclusivism - exclusiveness. If there is a lack of flexibility in my personal
mindset of faith and if I believe that my perception of truth is unique,
being the only one who is able to develop an inner relation with what is
called God and understanding myself as privileged compared to others,
then any differentiation from my standards is useless and pointless;
balance is lost. So, it is a matter of hermeneutics and understanding of
the religion itself.

Another factor, which attempts to describe the inherent relation between
religion and violence, is the phenomenon of absolutism. Who could claim
for himself that he possess the whole truth? Who is able to transcend
his own limits? Absolutism gives birth to a defensive and sometimes
to an offensive attitude towards the other. That leads us to the next
point which is the blind obedience and without criticism acceptance of the
orders coming from the spiritual leaders (authority, guidance). When
personal freedom is at stake, then it is easy for these followers to become
enslaved in an ideology of violence.

8. Declaration of the International Conference on Peace and Tolerance II, Istanbul 2005, pp.
1-2.
9. Ch. Kimball, When Religion becomes evil, HarperCollins, New York 2008, p. 82.
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This factor (blind obedience imposed by the leaders on the simple
members) is also linked with the mimetic behaviour of the members of one
community. According to Réne Girard the human desire contributes to
this dispute whether religion itself is violent or not. Mimetic or imitative
behaviour have the members of a community which actually teaches
them the social, economic, educational and religious “dos and don’ts”
(what they should do, where to go, what to read, what to eat etc.) Thus,
the mimetic behaviour is something which sometimes is developed
gradually from childhood. This set of rules and of practices actually
tries to “produce a proper world inhabited by proper humans”'°. In other
terms every member of a community, sharing the same beliefs with the
other members, is not independent, in a sense that he carries within
himself and within his identity values and desires of the community
where he comes from. The community’s desire becomes identical with
the member’s desire.

Additionally, if the community shares some prejudices, ideologies
or preferences based on dogmas or on principles against some other
communities, then all these mindsets pass very easily and in a passive
way to its members. And this mass behaviour could lead to collective
violence based on the religious argument “we are innocent, they are
guilty”"!. Religious dogmatism is caused by a wrong application of
religious truth seen in the absolutizing of dogma, which implies at
the same time a radical exclusiveness of other beliefs. For the sake of
religious truth one is able to violate the most basic principles of life
adopting violent behaviour and a violent policy against people of other
traditions, religions or even atheists. Then dogma becomes in the form
of dogmatism a clear violent ideology fighting against the so called
outsiders of truth and/or God’s enemies."* Researchers have proved that
religion correlates with ethnocentrism, authoritarianism, dogmatism and
prejudice. (The most easily example to bring forward to our memory is

10. Ibid. L. Bruce, Holy Terrors: Thinking about Religions after September 11, p. 6.

11. R. Girard, I see Satan fall like Lightning, New York Orbis Books, p. 15.

12. Un regard Orthodoxe sur la Paix, Etudes Théologiques vol. 7, Centre Orthodoxe,
Chambesy 1986, p. 92.
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the German society of 40’s against the Jewish community, which was
received as the scapegoat).

Another key-element in understanding religious motivated violence is
the axiom that “the end justifies the means”. For instance, some members
of religious communities might have the “given role of the protector
or defender” of their values. In order to perform that role within the
community, and when the circumstances are the appropriate, either
they neglect, or maltreat the different one, dehumanizing the human
entity. Group identity is built on the difference between the in-group and
the out-group. Therefore, any religious group increases its own internal
identity based on the principle of conformity, decreasing at the same time
the similarity with the outsiders.

Finally, another issue is the use by religious groups of boundaries and
the practice of exclusivism (which we have already analysed). This form
is actually based on violence, because group members may have to
sacrifice either something material and/or sacrifice even their intellectual
capacity. This happens due to the invoking of the divine powers and of
God itself. Anyone who resists that call and this divine convocation is
equal to evil. Thus, an encounter between religious groups represents a
conflict of truth claims and a conflict of Gods so to speak'. According to
Kimball there is an authentic religion and a corrupt religion. The first one
works for the peace to be established to the whole oikoumene, while the
second one easily comes to include war and violence within its message
in order to exercise power and governing'“.

Religion and Politics

Religions were considered as one of the main causes of violence within
society across human history" and as an expansion of this debate there

13. Ibid, R. Ganzevoort, Violence, Trauma and Religion, pp. 11-12.
14. Ibid., Ch. Kimball, When Religion becomes evil, p. 72.
15. S. Harris, The End of Faith, New York 2004, p. 26.
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is another dialogue based on the relation between religion and politics.
We cannot approach the issue of religion-violence, without making
reference to the relation of religion — politics — power, since this is
not only a European concern, but it also reflects the Muslim world,
especially after the Iranian Revolution in 1979 and the diverse militant
forms of Islamism. Mark Juergensmeyer in his book Terror in the Mind
of God studies carefully the global increase of religiously motivated
violence, months before the attack on the Twin Towers in 2001'. His
conclusion is that violence can be traced in all religions sacralized by a
spiritual battle. This is how the representatives of religions can justify
and legitimise the use of violence by making symbolic statements and
by using religious images in order to deploy their political strategy.
Today it is evident that our pre-conceptions are challenged by the
present situation. For instance the paradigm of the U.S.A. where we
have a clear constitutional separation between state and church, though
conservative Christian movements and organisations have great influence
on government policy.

After the end of the Cold War, which was marked by the fall of The
Berlin’s Wall and the dissolution of the U.S.S.R., religion returned
again in the public space playing a key role in the political process. By
the mid-1990s it was believed that the secularisation along with the
modernisation through the methodology of globalization would be able
to give solutions to society’s problems. Gilles Kepel in his book The
Revenge of God: Resurgence of Islam, Christianity and Judaism in the Modern
World proved through certain examples that the new world demands a
fundamental re-organisation of the world based on religious principles,
while putting into question the very core of the secular modernity,
which was demanding the “marginalization” of religion vis-a-vis the
public space, the politics and the economy of society.

16. M. Juergensmeyer, Terror in the Mind of God, University of California Press, California
2001, pp. 7. 42.
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Time proved that ethics and religion are necessary in building the new
world order to avoid the consequences of fundamentalism as a form of
political religion. Sociology and anthropology have also proved during
the last decades that people disappointed by the contradictions and the
false hope of modernization have tried to find their collective identity
through religion and local - cultural beliefs. Consequently, there is
intensity between globalization and localization; a dialogue between
these two sides is compulsory and not a luxury.

This is what Jeff Haynes examines in his book Religion in Global
Politics by pointing out the idea of “de-privatization of religion around the
world”"". Politics and Religions are distinct, but at the same time they
are inter-related; both exercising power over people and influencing
the formulation of the society being responsible for social order. Both
of them claim to be the ultimate authority for social order having the
right to take decisions about life and death, including the right to kill.
Religions and politics must then co-operate translating their values into
rules of coexistence'®.

What is the Golden Rule?

The Golden Rule is a declaration made by the Parliament of the World’s
Religions where it presented in four points the basis for the human
coexistence.
1. Commitment to a culture of non-violence and respect for life.
2. Commitment to a culture of solidarity and a just economic order.
3. Commitment to a culture of tolerance and a life of truthfulness.
4. Commitment to a culture of equal rights and partnership between
men and women'.

17. J. Haynes, Religion in Global Politics, Pearson Education, New York 1998, p. 90.

18. Ibid., K. Raiser, Religion, Power, Politics, WCC, Geneva 2013, p. 3.

19. Parliament of the World’s Religion, Crossing the Divide: Dialogue among Civilizations,
The International Conference, Vilnius - Lithuania 2001, p. 116.
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It becomes evident that the Golden Rule is oriented towards the
methodology of how can we overcome the dispute between “we/us” and
“they/them”; in other terms we have to stop always identifying ourselves
with the “powers of good” fighting the “powers of evil”. Otherwise it
formulates a God, who creates an entire world of others, who have
to be fought against, since they are different from us and from our
culture. That gives birth to absolutism, which leaves no free space for the
existence of the different, and is quite dangerous. However, according
to Kofi Annan, “people can and should take pride in their particular faith or
heritage. But we can cherish what we are, without hating what we are not”*.

Instead, “all peoples have the right to self-determination. This is a basic
essential of human dignity...The churches must defend minorities when they
are oppressed or threatened”. Apart from the threat of absolutism, there is
another principle which claims the equality of all believers, those who can
equally claim that they experience their own truth; truth has to do with
hermeneutics. Where the norm is that all opinions must be given equal
tolerance, how is the Church to sustain its claim to be the bearer of a special
revelation? Does pluralism in society affect Christian understanding of
unity??* These issues make the development of contextual theology even
more necessary in our times. Contextual theology gives emphasis to the
diverse experiences in diverse situations from which God’s people bring
their own life knowledge and their theological reflections. The Church
must find and adopt cultural forms, which are able to communicate the
gospel to these peoples in a manner appropriate to their mentality and
their historical background®.

If total acceptance between different religions and cultures is something
difficult to achieve, tolerance and solidarity must be the sine qua non

20. Ibid., Crossing the Divide — Dialogue among Civilizations, 2001, p. 12.

21. N. Goodall, The Uppsala Report 1968, Geneva 1968, WCC, p. 64.

22. Th. Best, Faith and Renewal — Commission on Faith and Order Stavanger 1985, Faith
and Order Paper No.131, WCC, Geneva 1986, p. 218.

23. lon Bria, Go Forth in Peace — Orthodox Perspectives on Mission, WCC, Geneva 1986,
p. 56.
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condition of the new world. The religious communities must always
attempt the impossible for the sake of peace and justice. Especially
we Christians coming from different denominations and historical
backgrounds, must give together through our own paradigm the meaning
of the living sacrifice choosing life instead of death?, which is in that
case violence. We read in Faith and Order’s Commission Statement in
Accra (1974): “Christians have a mandate for critical, loyal participation in
humanity’s strivings for a more adequate human community...The Church is
called to be a visible sign of the presence of Christ, who is both hidden and
revealed to faith, reconciling and healing human alienation™.

In struggling for justice many Christians experience the way of the cross,
the martyrdom. “For the Christians emphasis of the Gospel is on the value of
all human beings in the image of God, on the atoning and redeeming mission
of Christ that gives to human his true dignity, on love as the motive for action
and on love for one’s neighbour as the practical expression of an active faith
in Christ. We are all members of one another, which mean once one suffers,
all are hurt”*®. We must realize that Christ is not a part of humanity. His
incarnation, passion, crucifixion and resurrection were addressed for the
salvation of the whole of humanity. Similarly, the Gospel is not a partial
truth, but the whole truth addressed also to the whole of humanity,
because Christ is at work everywhere to bring all to Incarnate Logos.
The real essence of the Church is to be a prophetic and a sacrificing
one. In order to achieve that Christians need to regain the lost kenotic
character implementing it in their daily life.”” The power of the Christian
Gospel is the experience of divine love in humanity that transforms life
itself.

24. 1 John, 3:14: “We know that we have past from death to life”.

25. Th. Best, Faith and Order 1985-1989. The Commission Meeting in Budapest 1989, Faith
and Order Paper No148, WCC, Geneva 1990, p.135.

26. Human Rights and Christian Responsibility, Report of the Consultation in St. Polten,
Austria, 21-26 October 1974, WCC, Geneva, 1974, p. 59.

27. Your Kingdom Come — Mission Perspectives, Report on the World Conference on Mission
and Evangelism, WCC, Geneva 1980, pp. 38-41.
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Religious sacred — sacrifice — martyrs — violence

The phenomenon of religion is linked with the experience of sacrifice.
Originally sacrifice is a ritual action of a religious community where its
members sacrifice offering something precious in order to establish, or
to maintain or even to restore the communication with the worshipped
object or deity.” James Frazer, a famous Scottish anthropologist, states
that “there is complicity between the essence of religion and the violent sacrifice
action”.* Could we say that sacrifice is a form of love? Certainly, it
is something which can be implied, but not fully defined. Trying to
understand and to describe the notion of sacrifice Mircea Eliade says
something very different: “The sacred is the experience of a reality available
to our consciousness...the sacred is not so much a feeling or a social event, but
the expression of human consciousness in relation with the local environment”.
So, religion, sacred, sacrifice is not something supernatural, but it is
glimpse of a reality to discover.

Though, in 19th and 20th century we have a new form of martyrs the
indigenous peoples. These minorities, which actually were sacrificed in
the name of national development and the well-being of the developed
world, lost their land by conquest, but their beliefs, cultures and customs
were also destroyed by the new comers, the colonials, as they were
“non-civilized savages”. In the 80s some crucial issues were set forward
in the public dialogue by the members of the Church and Development
Cooperation Working Group of the Netherlands:

- The cultural aspects of development and the ongoing destruction

of native cultures as a result of Western influence.
- The mounting repression in some third-world countries.
- The on-going militarism in all countries of the world.

28. C. J. Correia, Religion and Violence, in http://www.academia.edu/35716841/RELIGION
AND VIOLENCE, p. 2.

29. James Frazer, The Golden Bough. A Study of Magic and Religion, Oxford University
Press, 1998, p. 612.

30. Ibid., C. J. Correia, Religion and Violence, p. 5.
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- The global food problem.
- The role of the transnational co-operations®..

All these factors still have influence on the world’s development. Also
there is another parameter which needs to be highlighted: victims
may develop serious problems after traumatic experiences. PTSD (Post
Traumatic Stress Disorder) describes the symptoms of the victims of
Inter-personal or structural violence, which might be intrusive memories,
flashbacks, nightmares, agoraphobia, social alienation, aggression,
passivity etc. In the late 20th century and in the beginning of 21st
scientists were only at the beginning of understanding the diverse
results and effects of the traumatization process on religion and on
society generally.

Initiatives of the World Council of Churches
on the issue of religion and violence

1948 First Assembly, Amsterdam

Serious doubts were expressed about the applicability of the just
war criteria still used as a guide by churches of several traditions.
The Assembly affirmed that “War as a method of settling disputes is
incompatible with the teaching and example of our Lord Jesus Christ.
The part which war plays in our present international life is a sin against
God and a degradation of man.” An Assembly report on “The Church
and the International Disorder” referred to the discovery of atomic and
other new weapons and said that “In these circumstances the tradition
of a just war, requiring a just cause and the use of just means, is now
challenged. [...] (The) inescapable question arises — can war now be an
act of justice?”

31. Building a Fellowship of Commitment, Report of the CCPD Network Meeting, Crete, 1980,
WCC, Geneva 1980, pp. 77-78.
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1968 Fourth Assembly, Uppsala

A “Martin Luther King Resolution” directed the Central Committee “to
explore means by which the World Council could promote studies on
nonviolent methods of achieving social change.” This resolution was
implemented, partly in response to the WCC consultation which led to
the formation of the Programme to Combat Racism (PCR).

1975 Fifth Assembly, Nairobi

The Nairobi Assembly adopted a guideline on “The need to exercise
a ministry of peace and reconciliation and to explore further the
significance of nonviolent action for social change and the struggle
against militarism.”

1979 Central Committee, Jamaica

The Central Committee meeting in 1979 encouraged “further exploration
and continuing implementation of the report on ‘Violence and
nonviolence and the struggle for Social Justice’, paying serious attention
to the rights of conscientious objectors and the need to promote peaceful
resolution of conflicts.”

1983 Sixth Assembly, Vancouver

The churches were called on to “emphasize their willingness to live
without the protection of armaments”. In a statement on Peace and Justice,
it affirmed that “... Christians should give witness to their unwillingness
to participate in any conflict involving weapons of mass destruction
or indiscriminate effect.” And it instructed the WCC to “engage the
churches in a conciliar process of mutual commitment (covenant) to
justice, peace and the integrity of all creation (JPCI)”.
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1990 World Convocation on JPIC, Seoul

Participants in the JPIC Convocation endorsed an appeal “to reject
the spirit, logic and practice of deterrence based on weapons of mass
destruction”, and called for the development “of a culture of active
nonviolence which is life-producing and is not a withdrawal from
situations of violence and oppression but is a way to work for justice
and liberation.”

1992 Central Committee, Geneva

Following a debate on the conflict in the former Yugoslavia, the Central
Committee agreed “that active nonviolent action be affirmed as a clear
emphasis in programmes and projects related to conflict resolution”.

2001 - 2010 DOV

Two years before the terrorist attack in the World Trade Center of
9/11 the WCC decided to launch a huge project named The Decade
to QOvercome Violence: Churches Seeking Reconciliation and Peace 2001 -
2010.%* Through that platform the Christian Churches members of the

32. http://www.overcomingviolence.org/en/decade-to-overcome-violence/about-dov.html.
About the Decade to Overcome Violence: The Decade to Overcome Violence: Churches
Seeking Reconciliation and Peace 2001 - 2010 (DOV) is an initiative of the World Council
of Churches. It is a global movement that strives to strengthen existing efforts and
networks for preventing and overcoming violence, as well as inspire the creation of
new ones. The DOV is: 1) An invitation to learn about the issues of violence and
non-violence. 2) A spiritual journey for individuals, churches and movements. 3) A
study and reflection process. 4) An opportunity for creative projects in preventing and
overcoming violence. The DOV calls us to: 1) work together for peace, justice, and
reconciliation at all levels - local, regional, and global. To embrace creative approaches
to peace building which are consonant with the spirit of the gospel. 2) Interact and
collaborate with local communities, civil society actors, and people of other living faiths,
so as to prevent violence and promote a culture of peace. 3) Walk with people who
are systematically oppressed by violence, and to act in solidarity with all struggling for
justice, peace, and the integrity of creation. 4) Repent for our complicity in violence, and
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Council, responding to the call by the 8" General Assembly in Harare
(1998), decided to call all people of good will, individual Christians and
Churches as organizations for a clear witness to peace and reconciliation.
In that framework the ultimate target was the building of a non-violence
culture based on justice and sustainability. DOV was actually expecting
to offer a “safe space for encounter, mutual recognition and common action
in order to overcome the spirit and the practice of violence. Churches work
together as agents of reconciliation and peace with justice in the political, social,
spiritual, and economic structures at national and international levels™>.

The first step was to acknowledge publicly the role of the Churches in the
past through their words and actions on growing violence and injustice
in a world of oppression, racism and great violations of human rights.
Unfortunately, many Churches accepted inequality and discrimination

to engage in theological reflection to overcome the spirit, logic, and practice of violence.
The DOV highlights and networks efforts by churches, ecumenical organizations, and
civil society movements to prevent and overcome different types of violence. It seeks
to establish points of contact with the relevant aims, programs, and initiatives within
the United Nations Decade for a Culture of Peace and Nonviolence for the Children
of the World (2001-2010). Goals of the DOV: In order to move peace-building from
the periphery to the centre of the life and witness of the church and to build stronger
alliances and understanding among churches, networks, and movements which are
working toward a culture of peace, the goals of the Decade to Overcome Violence are:
1) Addressing holistically the wide varieties of violence, both direct and structural,
in homes, communities, and in international arenas and learning from the local and
regional analyses of violence and ways to overcome violence. 2) Challenging the churches
to overcome the spirit, logic, and practice of violence; to relinquish any theological
justification of violence; and to affirm anew the spirituality of reconciliation and active
nonviolence. 3) Creating a new understanding of security in terms of cooperation and
community, instead of in terms of domination and competition. 4) Learning from the
spirituality and resources for peace-building of other faiths to work with communities of
other faiths in the pursuit of peace and to challenge the churches to reflect on the misuse
of religious and ethnic identities in pluralistic societies. 5) Challenging the growing
militarization of our world, especially the proliferation of small arms and light weapons.
33. Ibid., DOV, p. 2.

34. The Brussels Declaration: *“The Peace of God in the World — Towards Peaceful Coexistence
and Collaboration among the Three Monotheistic Religions Judaism, Christianity and Islam”,
December 2001, in Aug. Bairactaris, Theology and Religious Pluralism in a Modern World,
Stamoulis, Thessaloniki 2015, p. 198.
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against minorities and people of other races®*. They were also tempted
to judge other communities and societies more harshly than their own.
Thus, repentance (metanoia) for complicity in violence and apathy in
resistance is seen as the first step in the direction of overcoming violence.
The second step was to listen to the stories of those who were and
still are victims of violence, including mainly children, women, poor,
indigenous peoples and people with disabilities.

Thus, it was made clear that overcoming violence begins with repentance
and continues with a commitment for a deep transformation based on
the sources of Christian faith. Transfiguration, metamorphosis, transformation
“requires the commitment of our whole beings as a living sacrifice which is
well-pleasing to God. It demands that we be not conformed not follow the
schemes of this time, in which we live, but that we be constantly transformed
by the renewal of our consciousness that we may demonstrate in action the
will of God, which is good, acceptable and all including. And this we do by
employing the gifts of the Spirit in the communion of the Body of Christ

35. In 1960 a multiracial delegation of the WCC held a consultation in South Africa. At
the end of the work the Cottesloe Declaration was adopted with more than 80 percent of
the votes. Almost all representatives of the Churches voted except for the white Dutch
Reformed Church, which was not only in favour of apartheid, but also left the WCC.
The Cottesloe Declaration speaks about the rights of black people to own land, to have
equal working opportunities and education and to have the right to be elected to the
parliament. In 1969 in Canterbury the WCC launched a very promising project named
PCR (Programme to Combat Racism). That was followed by the consultation of Faith
and Order in 1975 in Geneva entitled Racism in Theology and Theology against Racism,
where the WCC spoke for the first time about “the gospel of forgiveness and the confession
of collective sin”. In 1980 the WCC organized another consultation in Noordwijkerhout
in Netherlands. Its final report named Churches responding to Racism in the 1980s called
members — Churches of the Council “to declare as fundamental matter of faith that the
doctrine and practice of apartheid is a perversion of the Christian Gospel and in obedience to
their faith, to examine in penitence their own involvement in racism, wherever and in whatever
form it occurs”. In 1985 PCR committee organized a meeting in Harare challenging the
Churches to express solidarity with the victims of apartheid and calling at the same
time for the transfer of the power to the majority of the people”. In 1989 an Eminent
Church Persons Group visited five European countries, Japan and U.S.A. in order to ask
those administrations to impose financial and economic sanctions against South Africa’s
government. The PCR ended somewhere in 1990s with the dramatic changes in South
Africa.
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for the good of all”*. That was a part of the meditation of Philip Potter
(General Secretary of WCC) presented in the 6™ General Assembly of
World Council of Churches in 1983 held in Vancouver, where it was
declared that: “Peace is not just the absence of war. Peace cannot be built
on foundations of injustice. Peace requires a new international order based on
justice for and within all nations and respect for the God-given humanity and
dignity of every person. Peace is, as the prophet Isaiah has taught us, the effect
of righteousness”. Thus, Church must strive to be faithful to its spiritual
heritage and sermon living together in peace with other communities in
a pluralistic society. Also, a statement addressed to governments to stop
using religion as a pretext for the justification of violence®.

2011 IEPC, Jamaica

In 2011 it was the year of the International Ecumenical Peace Convocation
(IEPC) held in Jamaica, where the four pillars of the holistic concept of
peace were articulated:

1. Peace within community.

2. Peace with Earth.

3. Peace in the marketplace.

4. Peace among all peoples.

2013 Join the Pilgrimage of Justice and Peace, Busan
In 2013, in Busan at the 10th General Assembly of the WCC members

decided to commit themselves on a “Pilgrimage of Justice and Peace”.
There it was declared to follow a journey into God’s purpose for all

36. WCC, 6th Assembly 24 July — 10 August 1983, Vancouver B. C. Canada Document
WO-13, Meditation by Dr. Philip Potter, p. 6 (not published).

37. A. van der Bent, Commitment to God’s World, Geneva 1995, WCC, p. 92.

38. Religion et Societe, Etudes Théologiques vol. 12, Centre Orthodoxe, Chambesy 1998,
p. 253.
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humanity and all creation rooted in spiritual transformation®. Probably,
the conditions are matured enough in order to bring forward a “life —
centred ethic”*, where the principle of agape to our neighbour should be
expanded also to every creature, avoiding the anthropocentric perception
of life.

Final Thoughts - God’s war

Before anything else we must make a clear distinction between what
is religion and what is not, something which is very complicated*. We
have to have a stable conception of what it is religious. According to
Durkheim “religion is a system of beliefs and practices relative to sacred
things...that unite its adherents in a single community™?. But is this all
about religion? Religious identity is much more things interrelated to
each other, such as religious doctrines, local traditions, culture, historical
and collective memories, political allegiances etc.

Therefore, when we think about violence in religion we must also keep
in mind other factors which trigger the violence, such as the geopolitical
interests, ethnicity problems, identity problems, political propaganda etc.
which actually use the religious label and arguments in order firstly
to mobilize support for their cause and secondly to justify the use of
war; thus, “a crime committed in the name of religion is a crime against
religion”, according to the Ecumenical Patriarch Bartholomew®. (For
instance in the war for independence by the FLN in Algeria against the

39. Statement on Religion and Violence, in https:// www.oikoumene.org/en/resources/docum
ents/central committee/2016/statement-on-religion-and-violence, Geneva 28 June 2016, p. 2.
40. Church and Society. Report and Background papers — Meeting of the working group Glion,
Switzerland September 1987, WCC, Geneva 1987, p. 110.

41. W. Cavanaugh, The Myth of Religious Violence: Secular Ideology and the Roots of Conflict,
Oxford University Press, 2009, p. 21.

42. E. Durkheim, Elementary forms of Religious Life, Oxford University Press, 1912/2008,
p. 46.

43. Ibid., Bosphorus Declaration of the International Conference on Peace and Tolerance I,
Istanbul 1994, p. 1.
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French government, or the inter-religious violence between the Sunni
Muslims and the Orthodox Christians in Balkan area, or the case of the
Sunni Muslims against the Coptic Christians in Egypt, or the case of the
Buddhists fighting Hindus in Sri Lanka etc.).

Conclusions:

1. Religion is not inherent to violence, but easily becomes violent when
the practice that it follows and the interpretation of life that it makes are
based on absolutism and on exclusivism.

2. Religion is not inherent to violence, but it has a mimetic conception
and behaviour, which sometimes leads to violence, and sometimes not.
3. Violence itself is not a religious characteristic; the biological background
of violence is in human’s ability or inability to cope with his desire to
dominate.

4. Violence lies not in religion, but in human entity; religion as a human
phenomenon and as anything else that humans touch, can facilitate or
not the mimetic violence.

5. Conservatism, authoritarianism and prejudice are collective or
individual attitudes which can easily set religion and violence in the
same stream.

6. Violence is a sign of societal brokenness; likewise the disunity of the
Christians Churches is a sign of brokenness, which contributes to the
disunity of the world. However, these two manifestations of brokenness
are not similar. Moreover, the renewal of the humankind towards an
harmonious coexistence and the renewal of the Church towards the
true unity are not identical, but both of them are decisive factors
needed in community’s life. Unity (theologically speaking) and Renewal
(sociologically speaking) deploy a double sided task especially for the
Churches: a) healing and b) transfigurative involvement®‘.

44. A Faith and Order Study Document, Church and World — The Unity of the Church and the
Renewal of Human Community, Faith and Order Paper No.151, WCC, Geneva 1990, p. 39.
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7. The God of the gospel does not desire any bloody sacrifice®. Neither has
he wanted from humanity a mimetic violent behaviour. We could follow
His sacrifice on the cross as a peaceful way of living together. (Probably
one principle to follow is that which is called by Chiara Lubich, founder
of the Focolari Movimento, Jesus Forsaken (Gesi Abbandonato)*® and the
best example that of Church’s martyrs).

8. We need as humanity to learn to desire PEACE; the peace which does
justice to others, and not the one which suppresses violence through
domination.

9. Peacemaking is most deeply rooted in Christ (as a participation in the
life and death of Christ) and the unity of the Church, and such unity is
a gift of the Holy Spirit linked to repentance and forgiveness. A primary
vocation of every believer is love, out of which flows the peacemaking
activity’ .

10. Truth is not a subject, but rather it is a process, a long and demanding
one. Therefore, we must act as “truth seekers and not as truth holders”.
During that process of searching and living the truth we realise the
complexity of relations, the existing pluralism in life and the subjective
conception of world’s and human’s nature. Living in and with God is
making us more opened to other’s perspective.

45. Mathew 9.13: “It is mercy what I seek and not sacrifice”.

46. Chiara Lubich, Jesus Forsaken, New City, New York 2016, p. 19: “Chiara sees him as...
the God of our time, not the God of exclamation points, much less the God of imposition, but the
God who welcomes, listens to, serves and takes upon himself every burden. Therefore, he is the
God of people who do not hide behind their own security, but give of themselves to others, dare
to make room for them, and build bridges in all directions in order to promote fraternity”. See
also, Chiara Lubich, The Cry, New City, London 2001, pp. 107-113.

47. ]. Gros and ]. Rempel, The Fragmentation of the Church and its Unity in Peacemaking,
Eerdmans Publishing, 2001, p. 12.
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NEPIAH¥YH
Opnoxeio vs. Blor EmLAdoVTag TO olviypa

7. Adyovativog MTotporytéong
Av. (Exleyuévoc) Kobnyntig, Hatpiopyxy Avétoty
Esxscnotaotia) Axadnuio Kofjrnyg

‘H mopoboo perétn meplypdper ™) oyxéon UETaEL Thg Plag xal
g Opnoxeiog, dNAady xotor mHoo xol o€ ToLd Extoon odTaL TR dVO
XOLVWYLOAOYLXOL QOLVOUEVDL ETNEEALOLY TLG AVOPWOTLVES GLUTEPLPOPES.
‘H Bpnoxeio, xpvdpevn &md Puyoroyin)] TAELEE, €lvan Evar QOLYOU.EVO
GXETO. TOAOTIAOXO ol TepiTAox0, ok Sev pmopel xdmoLtog va T
AvoAboEL, Ywplg Vo AdPer goPopa OTT By Tov BAeg TIC TTLYES THG
avBpoTvng dpdiong (xoLvwvix, TOALTLXY, OLXOVOULXT, (QOLVOUEVONOYLXY,
molTiotx?). Elvor Aotmdv &va «oloTue. TOMTLOLOD», 610 OTolo
xVELaPYODY TéooePLs BEovES avdmTuEng 1) N Bewpia (Stdaoxaiio-tepa
xelpeva), 2) 1 mpoxtixns] Aotpeio-Buaia), 3) 7 xowdtnta (Ouddo-obvoro)
4) 7 lepapyio (Sounpévn éEovaio e Myéteg %ol péin). ‘O Bpnoxevtixog
dtahoyog ovYSLALeL Tig Ewvoleg TRg GAnbelog, g adbevtiog xol Tig
gEovaioag, Emnpedlovtag xat’ adTOV TOV TPOTO T dLopdPPan T NOLxTg
oxEPNG X0l GLUTEPLPOPASG EVOG XOLYWYLXOD GLYOAOV.

Ol &vBpwmordyor lvol SLoTaxTxol 0TO V& SHGE0LY Evay YEVLXO OPLOUD
T Blag moL va Exel moryxdopta oyy, Emeldn OTAEYEL 6 %x(VSLVOG TTig
ueTabeang Tod SLTLXOEVPWTTALXOD TPOTOL GXEPEWG GE AAAOVE TTOALTLOLODG
%ol AaoLG BAMwY Nreipwy. Qg terminus technicus ®otdéco dldetan O EETG
opLopdc: Bl elvon N xotooTEOPLRY Boxnon dVvoune xal EEovatoc Evog
aTépoL 3 GLYOAOL EVOVTIOY TOY GAAWY AVOPWTWY, EvavTioy TOD EaVTOD
7 évavtiov 10D TepLBdArovtog. "ETtiong 7 Blor Staxpivetal o€ 300 LOPPES:
o) ot da-Tpoowrixk) %ol B) ot doulxh. ‘H do-mpocwmixn Blow d&v
mepLoplletar pOvo oTN owuoTixy doxnon Blag, GAAa émexteivetol xol
ot ovvorahnuotixg xol Puyoroyixy Blo, N dxdun-Gxdun xol oy adtun
(xol Topdvopn) amdxtnon Eévng meplovoiag, 3 othy Gpvnon TeboRoorg
T00 GANOL OE TMYES Ovayxoleg YL TN OlTiENon Tod avbpdTov
ot (w7, 6mwg elvar O @oyntd ol T xobopd vepd. H doptxy Plo
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TepLAoUBAveL xabe LOPON 0IXOVOULXTIG XOTATLEONS, POTOLAOD, OEELGL.0D
X0 OLXOAOYLXTG XUTOOTPOPTIG, EVD OTLG TEPLOOOTEPES TV TEPLTTWIEWY
adT@Y Ol TaPOBUTIXEG OLUTEPLPOPES EYOLY TPOCAGPeL Deauixn pLopem,
UE GLVETELOL YO TTOPOLALALOVTOL (G XATL TO PLOLOAOYLXS, TO AUETAPBANTO
N 10 dvayxaio (M loydg xal 6 vép.og Tod duvortod). ATd TV GAAY UeELi
7 Bonoxeio d&v elvon Eyyevic tic Bloc, GAAL TOAD ebxoho. UmOpEl Vo
TIOPOVOLATEL LOPPES *al TTPoxTLXES PBlog x&be popd oL 6 HpnoxeuTinog
QOpEng OLYBEETAL PE TO GTOLYETO TTIG ATOAVTOTNTAG XOL TOD OTTOXAELGLLOD
T0D OLOUPOPETLXOD.

Méoa o adTO Aotmov 10 mAaloto mpoPAnuatiopod, N Oixovuevixn
Kivnom, péow xupiwg tod popéa tod Iayxoouiov ZoyovAiov ExxAnotidy
X0l TOV TOIAWY TEOYPOUUATWY TOD adTO EXTIOVEL, TOOO XOTO. TOY
200 600 xol xotoe Tov 210 al@dva, LEAETO ol ETLYELPEL VO OLYOETEL
TNV XOLYWYLOAOYLXY] OOYYPOVY] TTOOYUOTIXOTNTO UE TNV EXXANGLOAOYLXY
Oepatoroyion. Zuvdpo EMOLWOXEL VO GEUOCEL TNHY OLXOAOYLXY EYVOLO
00 avbpodymov pe ™ 0€on oL adTOg TEETEL VO EYEL ONUEQPX UETHL
OTOV YMEO THg INULOLEYLAS XAL TOD TEXVOAOYLXOD TTOMTLOUOD. LUVETIMG
EVOL ATTO TOL TTLO ONULAYTLXOL XOL XEVTOLXOL CNTALOTO. TOD OLXOLUEVLXOD
OLAGYov peTaED TRV XpLoTlovix®v ExxAnol@y, iAo xol peToEd
700 XELOTLOWLOPOD ol T@Y GAAwY Opnoxel@dy, amoteAel 0 0épa Tiig
elpnVLxfc oLYOTAPENG, TTiG XaTaAAYTS, THG GvoyTg xal amodoyTic T7g
JLoPOPETIXOTNTAG XOL THG EMXPATNONG THG ELPNYNG OTOV XOGUO OE TTPO-
amewxovions thg Baotieiog @y Odpoavdv.

YOUTIEQAOULOTIXO. L TIOPODUE YO TTODUE TOL EETG:

‘H Opnoxeio d&v elvar Eyyeviig Tig Blog, dAAG EYEL (O YOPOXTNOELOTLRO
TN ULTLXN GVTIANdN Xold T LLUNTLXT GUUTIEPLQOPE, N OTCOLOL OPLOUEVEC
PopEg elvar Suvartoy v 6dMyel ot Plow xol ke Popig ByL.

‘H Bl 3&v elvor Bpnoxeutind yopoxtmototixd. Avtibétwg O Aéyoue
Ot T0 Broroyxd OTOPabpo TTg Plag Eyxertor o™V IxavoTnTo 7 OTNY
ovixovdTnTor Tod avbpdToL vor Umopel vo drorxetpiletal ™y embupia
VoL xVELOPYEL ELTE ETL TOV BAAWY GvbpwTwy EEaToptxevpéva, €ite €L
TOV GAADY OPLASWY GLUAAOYLXA, ELTE ETL TG PVOEWG.

‘H Bio 8ev évromileton otn Bpnoxeia, GAAG oty avbpwmivy dvtdtnTa.
("Oye ot0 elvor T0d &vbpeTo, BAAY oTh Stadixacior SLapdPEwong &md
10 elvar 670 €0 elvaw).
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‘O ovYTNENTLOUGG, 6 ATOAVTOEYLOUOS XOL N TTEOXATAANYY ATOTEAODV
OLANOYIXES 7] EENTOULXEVLUEVEG OULUTEQLPOPES, OL OTOIEG WUTTOPODY
ebxoha va Héaovy Opnoxeia xol Bio 6T0 I8L0 povoTdtt.

‘H Biow elvor Evor omuddt xowwvixiig dtdonaong. Opoiwg 7 draipeon
LETOED T@Y Xplotovix@y ExxAnotdv cival &vo onuddt Stdomaog,
TO OTOl0 PE TV OELPB TOL OLUBEAAEL 0TV €DEVTEEY SLalpean ol TOV
YWELOWUO TG XOLVWYLOG, TEAYUO TTOL OPLOUEVES POPECS, HTaY Ol auVOTiXeg
elvor tétoteg, Exppdletor pE Bloteg mpdEeLe.

Emuniiéoy, 1 dvavéwon tiig avBpomivng (renewal) xowwviog mpog pio
BLppovLxd) cLYOTIOEN xol 7 petopopwon (transformation) thig ExxAnoiog
TEOg TV obotaotiky Evotnta (unity), elvor dVO Qouvopeve oL &y
TauTilovTton GAAG GAAAoeTpealovTaLl, xabmg xal To V0 ATOTEAODY
ATOQAOLOTIXODG TTOPAYOVTES TODG OTOLOUG YPELALETOL TO XOLVWVYLXO
obvoro. Avovéwon xol ‘Evéotnra EgdimAdvovy 10 SLTA0 xoffxov Tt@dv
Xototiavix®dy "ExxAnotéy, mod eivar mpétov N Bepameion kol debtepov
7 LETOUOPP®WON ToD avbpwdmov.

Q¢ avbpwrdtnra mpéner va pabovpe va Emtbopodue Ty iprvy,
Oyt ORWG oTN TOL EPUNVEVETUL (G ATTOQPLYY TTOAELOV, OAAGL OUTE KOl
éxelvn oL Oepeliveton péow g Dmotayfg 1) T xVELeEXLag TOD EVOg
EvavTl TOD GAAOL.

‘H 8Avberor S&v elvon xdmolo dvtixeipevo, mopd &moteAel pio Sio-
dwaoio {wfig poxpd, EmIToV] xol ATOLTNTLXY. XLUVETRS xoAodueba
VO AELTOLPYODUE MG «OVOLNTATES oL OYL OC XATOYOL THG OANDELaS>.
YN Sradwxosion adTN ThG avalntnong Tig aAnbelag SLamLoTHYOLUE Kol
Jtoxpivovpe TNV TOATAOXOTNTO TAOY OYECEWY X0l TAY TEXYUATWY,
YEYOVOG TOU péig 637MYEL aThy Aodoyy Tod TAovpoAlapod. H v Xptotd
o pog xabiotd ©g avHpwToug TEPLEGATEPO AVEXTIXOVS MG TPOG TNV
OTaEXTLXY SLOPOPETIROTNTOL XOL TVY TTOALTLOTLXY] TTPOEAELGT TOD BAAOL.
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MovaotnpLoxo Gpystaxo oOVoAoL:
[Inyec TexunELeTX@®Y avolTioswy
pHovooTnELaxig meptovolos*

Nixov Tépmpov**

O povaylopds —€vag poxpaiwvog Oeopog otodg xOATOLE  TOD
Xplotiovtopod— O&y  Gpéoxetol ot PETAPBOAEG ol xowvotouies. Ot
OTIOLEGONTOTE  GAAXYES OMUELWYOVTOL GE GDTOV OTOTEAODY TTPOLOVTOL
HOXEOYPOVLWY  XOl YDV  Oladxaot®y. Mmopodue UaAoTO. Vi
loyvptabodpe 6Tl T xabxovTar xol T SLAXOVALOTOL EVOG LOYOLXOD TOD
100v, T0D 1500, T0D 1900 3 AxdpPN ol TOY PETWY TOD 2000 all@va, OTTWS Xol
O XOTOPEPLOLOG TOD XPOVOL TOL EVTOG TTiG LOViG, gV dlapopoTotninxoy
aiobnrd!. Adtéc mod xaté xowpodg peteBAibnoay frtoy ol ToATIXEC,
OLXOYOULXES, XOLVWVLXEG X0l TTOALTLOULXES GLUVOTXES, TTOL ETtNEEaToy TV
xobnuepvoTnTor TOY EYXaTOBLOVYTWY GAAG xal TOV povooTixo feopo
év yével. 'Emmpdoteta 1 dnutovpyion 00 EAANULXOD xPATOLG ETEQEPE
ONUOYTIXEG GAAOYEG OTOVG OPNoxeuTIX0UG, XOLYWVLXOUGE, TOALTLIXOVG,
0iX0VOULXOVG, TIVELUOTIXODE POAOVG TTOD Ol OVOYOL ETLTEAODOOY GTOVG
TANOLOYWEOVE TTPOG Tig LovES TANHuoPOVG.

To €pevvnTind oG EVSLOPEPOY YLOL TOV LOVOYLOKO TTOWTLOTO. EYKELTOL
ot0 6t 0 0Oeopog ovvupaivel oty xolbnuepoTTE TOL OTOLYEIX
TVELUOTIXOTNTOG G00 Xl XOooUOTNTOG. X& Oewpnuxd émimedo O
Oeopog amoteel odaLOaTIXY EXPEATY TTG SOYROTIXTS dLdOaXOALoG TOD
YOLOTLOWLOPKOD YLt TH O)€am ToD avbpwmov pe Tov Ocd xol TOV XOGUO.

*To Gpbpo adTo dmotelel Emetepyaoévy LopeT elonyfoews oty Huepido Nouwxdy
YouBoviwy tiic ‘Exxinoias 17 ‘EAAadog, 7 omolo ENafe y@dpo atd Tuvodind Méyapo
t7g "ExxAnotog tig ‘EAAGDog otig 4 PeBpovapiov 2017.

** 0 Nixog Toumpog eivor "Emx. Kobnyntig «IoAtixic Totoploc» ot Ttpotiwtiny
YyoAn E0eATtidwv.

1. ®. KouxovAég, Bulavtivdy Bilog xail molitiopog, top. T, Adiva 1955, 6. 73.
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2y TEGEN Bpwg 1 peTapuotxy Dedpnon ToD LOVOXLoUOD GUYLTTREYEL
UE TEPLOOOTEPD AVDPWTILVEG TTTUYEG TMY LOVOOT®Y, OTIWG 1 XGALPY TGV
BLOTLX®Y TOLG AVOYX®Y, N OLOLYELPLON TMY LOVOLOTNOLOX®DY TTEPLOVGLOXGY
otoleiwy, ol OYETELS TOLG UE TODG AXEX0VG, dPaaTNELOTNTEG ONAXST TTOD
JEY TOLG SLOUPOPOTIOLODY GNLOVTLXO. BTTO TOVG XOGULXOVG . AEVTEPELOVTWG
TO EVOLapEPOY EYxeLTal 0TO OTL Ol povoyol Tpoomabnoay ovyvo va
TPONOTIOOLY TN UOVOOTNELOXY TOUG TePLovoio amo Tig €xfpixeg
OLoDETELg EXXANOLOGTIX®DY XOL TIONTIXDY POPEWY, | AXOUN Xol AXIXGDV.
270 TAaiolo AOLTOY adTO Ol EYXUTOBLODYTES BQELARY VO OLUTQAALGOVY
T GTTOLOL TTEPLOVGLAXA TOVG GTOLYEL UECW THG OLATWONG Kol SLOTNENONG
TRV  HOVOOTNELOX®Y  TOUG GPYElwY, xobhg Exel @uAdocovtay TO
OTOOELXTIXO. EYYPOPO. THG BxivTNng TepLovaiag T roviig. Ilpoxetpévou
uéAtota va amo@evybel 6 xivduvog ATHAELOG TOD TEXUNELWTIXOD DALXOD
X0l TOY AOLTTOV TLLOAPDY, OL Rovoyol XoTooxebaloy —€vTog 1] EXTOGg
HovTic— AOPaAELS YWPoLG. Baoel emopévmg adTig Toug Th¢ IdLdTNTOS, THS
OLoPOAAENG SNAGON TV LOVOTTNELOXGDY GEYELWY, Ol LOVEXOL UTTOPODY VOt
Adfovy T TPWTEI aTOY TOpEn TTiG APYELOSLPLOGS.

YE 6,TL AQOoPd TNV TEXUNELWOYN TOV ISLOXTNOLOX®Y OLXOLOUATWY ETTL
THg povaoTnpLoxic TepLovatiog, Leilov TEORANULO TOEaUEVEL EWG CNUEQO
N EMeuwpn 7 7N dvoxoAior ebpeong Eyypopwy TiTAWY idtoxtnolag TELy
OO 7 %ol LETOL ATTO TV 6VATOGY TOD EAMNYLXOD xpdTovs. ‘H omavidtnta
TOV «(OPTOWY» OXULWUATOY OONYEL AVOYXOOTIXO TNV EPELVO. OTHY
AvollNTNoN GEYELOXGDY TINYRDY, TTOD TEXUMELWOVOLY GUETO §] EUHETH TNV
OTopEy idtoxnoiog Léow TG AmddelEng Thig VOuTg xol TG xaToyfg EVOG
LOVOOTNELOXOD GXLYNTOV, UE aDEXVOUEYN TNV Gl xol onuacio avdAoyo
pE TV mohadTTd Tov (. ptobwthplo 68 xoAepYTég, ouUBOANLaL
LOV@Y pPE EPYETEG YLO THY TePlPEOEN THG TEPLOVTLOS TOUG X.ATT.).

‘H mopodoa peréty amooxomel vor EVTOTIOEL X0l YO TTOPOVOLACEL
QEYELOXO. GUVOADL TGV POVOY TOD EAAASLXOD YWEOL, TOL EYOLY
Topory el —xata xOpLo Adyo— &o Tov 190 ai®dva xol Ewg To LEao ToD
2000, xol 0@’ €TEPOL VO XOTOJELEEL GTOVE EPEVYNTES TOVG YWOEOVG TTOV

2. N. Téumpog, O Movoyioudg 0710 veooUotato EAnyixd xpdtog (1833-1862), toy.
A’, "Hpddotog, Abnva 2019, o. 25.

3. ‘E. Avxovpn-Aaldpov, Tow coyelor o0t0 veoeAnvixo xpdtog Ews THy Bpvoyn TGV
yevixav coyeiwy (1821-1914), «"ENnv», Abhvo 19982, 6. 42.
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MONAXTHPIAKA APXEIAKA ELYNOAA

adTO droowlovtal. Agy o TpEmel GAMwOoTE Vo b Sta@edyel &L oTNY
gpevuval €vog Oeopod 3| TTLY®Y TOL, OTWE OTNY TPOXELUEVY] TTEQITTTWOY
0 povootxdg, | eidxdTEQR N AxivnTyn TEPLOLOLX TOV, TO XATAAANAO
TEXPNELOTLXO DALXO %0l 7} TANBMEO TEY TNY®Y elvar adTé TTOD LELHVOLY
Tig OTTOLEG YEVIXEVOELG Ol TLG AOPLOTIEC.

Mebodoroyixa €pyaieio

[TpoTod avapephodue 0T LOVAGTNOLOXKO BOEYELOXA COYOAX XL GTOVG
YWEOLE TOL DT PULAACTOVTOL, XPLVETOL OXOTTLLO Vo EmeEnynfody
OPLOPEYOL GPOL TTOD AYAPEPOYTOL GTN GLVEXELX 3] TTOL TIPETEL VO TOVG EYEL
OT Oty Tov O EvdLaepduevos. Me tov 6po QpYelo/apyELOXO GOVOAD!
Oewpodpe TO oOVohO TRV TEXPNPLWY’ —AVEEXPTATWE YEOVOAoYLX,
TEEPLEYOUEVOL, OYNLOLTOG 7] DANG— Ttob Exel deybel 7} Toporydyet Eva UALXO
N vouwxd mpdowmo, 6 TopaYwyds®, 010 TAXLOLO TV JPACTNOLOTATWY
Tov”. 'Ev Suvapel TOQOYWYOL LOVOLOTNOLOX®Y TEXUNEIKV Elval oL
1Oteg ol povée, M ‘ExxAnoio, N [oAtteio, 7 OTToLod7moTte GAAO QUGLXO
TpdowTo. MTopel LaMoTor EVar POVOOTNELOXO GPYEIO VO ATTOTEAELTOL

4. «Apyeto (Fonds): To abvoro T@Y Texpnpelwy, dveEdotnto &mo 10 id0¢ 3 10 OTOoTEWUE
Toug, T OTolar TaPNYOnooy dpyovixo x0i/l] GLGEWEELTNMAY Ol YETMGLLOTIOLAOXOY
OO EVOL GUYXEXQLLEVD QLOLXO TIPOCWTO, Lo 0IXOYEVELD 3} EVOL VOULXO TIPOGWTTO/POPED
0TV OLEPXELX TRV SPAGTNELOTATWY X0l AELTOVEYLEY TOLG». Atebveg Zupodio Apyeiwy,
Awebves Tlodrvmo Apxetoxic Meprypapic (Tevind), ‘Ottéfo 2002, petdep. Xptotivo
Bépda, Apoiio Homna, Ziowwog X. Zvvodvoe, Abiva 2002, o. 14. Emimpdobeta BA.
Avdp. Mtéyrog, Apxetovoula. Booweg évvoleg xol apxés: ‘H opyavwon 1@y doyeiwy
Yoo ) Stolxnon xold ™y Epevva, Kottixh, Adfva 1998, a. 22, 36-37 mtopotopty 6 6mov
%ol N oyetiey PiAtoypopior.

5. «Texpfpro/ Eyypagpo (Document). Katayeypoupévn mAnpo@opior GveEoptitng
OTOOTEWUATOS T XOEoXTNELOTIXDY». Alebveg ZupBodio Apyeiwy, 6.x., a. 15.

6. «Ilapoywyds (Creator): TO voptxd TEOCWTO/POPéng, 7 olxoyévelo ¥ TO QLOLXO
TPOOWTO TOV TAPNYOYE, OLYXEVTPWOE xaifl] Stathpnoe dpyelo otd TAaiolo Tig
TPOCWTILXTC 7] Tfig oLAAOYLXTG Tov SpaotnELtotntac. Now pi Yivetal obyyvon pE TOY
GUAREXTN». Aebveg ZopPoviio Apyeiwy, 6.7., go. 14-15. Avdp. Mréyiog, Apyetovoulor.
Baoxés..., 6.7., go. 82-88.

7. Emtrpéobeta 6 pog «ipyelo» ayetiletor xol put 360 EMeg Evvoteg: o) THg BpYELOXTC
Omnpeoiog xol B) o0 xtpiov. BA. oyxetxd Avdp. Mrdytag, Eyxetoidio Apyetovouias.
‘H énekepyacio évog iotopwxod dpyeiov, Kortnn, Abnva 1999, go. 27-28. Avdp.
Mméyrag, Apxetovouio. Baouwés..., 6.m., 6o, 21-22.
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QTO TEXPNOLOL EVOG 7| TTOAAGY ToporywY®dve. Tar texunolo umopel va
elvor Atd Eyyoopo, xwdixeg 3 xotdotiye. To dVo TteAevToion €07
ONULOLEYODVTAL ATTO TOY (8L TOV TOEAYWYO GTO TAaoLo TTig Spdang
ToU, EV® TO ALTO EYYPOPO APOPODY OTO UEYOAVTEQO UEPOS TOUG
elogpydpevo EYYpoupo. xol o6& ULxpoTePOo EEEPYOUEVL’.

‘Optopéva &mod o EEstaldpevo dpyeion elvan «ByvouxTtéd», Evd T
TEPLOGOTEPN ATTO ODTA «XAELATA»'. “Evor dpyeLtoxd Voo TopaEvel
«BOVOLXTO», BXOUN Xol YL oi®dveg, €@’ 6oov ol SpaoTNELOTNTES TOD
0pYoLoPOD / Topoywyod cvveyilovtal. Avtifeta dtov 6 TopoywYOg
T00 BGPYELOX0D OLVOAOL EXeL TEPUOTIOEL TN OPAON TOL XOL T
OULYETTOYOUEVY] TOLOOY WYY TEXUNELWY, TO GPYET0 DewPElTOL «XAELTTO.
AVEEQPTNTWG TEVTWG ATO TOY TOEOYWYO Xol TOV OYX0 TOUG T
povootnoloxo. Gpyeloe oL Oo pag ATOOYOANO0LY OTLC ETTOUEVES
oeAideg évtomtilovTor —xorte xOPLo AoYo— o€ TPEIC Popeic: o) atar [evixd
Apyeio Tod Kpdroug (I.A.K.), B) 10 ‘Totoptxd Apyeio tfic "ExxAnoiog
t7ic ‘EM&dog (LAE.E.) xod v) 0 Apxelto@uAdxto tod Oixovpevinod
[MotpLopyeiov. Bdost 1@y ywpwy Stationong TV  «XASLOTOY»
LOVOOTNELOX®Y GPYELWY TTOL TTPoavaPERDnxay, xabiotatol Eupaveg
O7TL TN SLoLPOAET TOLG EYOLY AVOAABEL TTOALTELOXOL XOUL EXXANOLAGTLXOL
@opeic. “0o0oy APopd. Té «BavoxTd» Gpyelo, odTO PELoXOVTOL XOTA
x0pLo Adyo oTtlg Idteg Tig povég. "Ag onueltwbel télog OTL ETixEVTPO
TG ToPoVoog PEAETNG ATTOTEAODY pévo dpyeio | DTo-apyela!! Tob
oxetilovtal AUETH UE TN LOVOOTNELOXY] TEPLOLOLN 3] TTOL EUMEOH
UTTOPODY VA THY TEXUNELDOOOLV.

8. Zoppova pe ™y Apyn todv Totdv HAuwdY tor Texpmplo €v0g 0pYavLopod StaxpivovTton
oé: o) &vepYd, P) Nutevepyd, v) totopxd. Avdp. Mrdyiac, Apysiovouio. Boaowés..., 6.7.,
o. 45.

9. ‘E. Auvxodpn-Aalapov, 6.7., go. 102-103.

10. Avdp. Mréyrag, Apyetovouio. Baowés..., 6.7., 0. 97-99. Avdp. Mrdyiag, Eyyetoidio
Apyetovouiog..., 8.7, 43.

11. «Yro-apyeio (Sub-fonds). ‘H Omodiaipeon évog dpyetov mod mepthopuBaver Evo adpo
oYeTLLOUEVLY PETAED TOLG TEXUMPIWY, TO OTCOLO AYTLOTOLXODY GE SLOLXNTLXES DTLOSLOLPETELS
Tfic Omnpeotoc 3 00 dpyoviopod mapoynyiic Toug %, dtoy adTd v eivon E@uxtd, of
YEWYPOUPLXES, XPOVOANOYLXEG, AELTOVPYLXES 7] TTOPOPOLES OULASOTIOLNGELS TTOD DTLOYOPEVOVTOL
Gt TO 1310 1O LAXG. Ty TepiTTwon Tod O TapaywYOg ExeL TTOANOTTAOXY lepaipytx) Sou,
xabe Omo-cpyelo Hmodlatpeital o€ EmMUEPOLS DTO-0PYEl, TOoO GO0 YPELALOVTOL YLOL VO
QUTTELXOVLOTODY TO. lepapytxo ETtimedo. Atebveg ZopBoviio Apyeinv, 6.7, o. 15.
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Movaotploxa &pyeto

Y& BPRETEC TEPLTTWOELS TOL LOVOLOTNOLOX APYEIO ELVOLL TTOALGTEQOL
QUTTO TOL UNTPOTTOALTLX G / ETLOXOTILXAL YOl TOL EvopLoxd apyelo. To dpyeio
o0TO AOYW TOHAGLOTTOS WG TPOG TO APYELAXO TOUG DALXO TTPOGPEPOLY
TOADTLULOL OTOLXELOL GE OOOLG EVSLOPEPOVTAL VO LEAETNGOLY TV laTopla
pag mepLoyfig. Oyt omévior GAAwOTE TO QEYEIOL ULBLG LOVTG LTTOPODY
VO ATTOTEAODY TY HOVASLXY] TTNYY] TANPOQOENONG YLO TNV OLXOVOWULXY),
XOLYWVLXY], INUOYEAPLXN XOL XOLYWYLXY {wN T@Y 0p0650EWY YpLoTLOv@Y
TOD EAOSLXOD YWEOL XUTA TOLG TPWTOVS OLDVEG TG ObwpovLxTg
xopropylog. ‘H damiotwon adt™) EYeL Vo XAVEL PE TO OTL, OV XOL TO
UEYOAADTEQPO LEPOG EVOG [LOVAGTNELOXOD BGEYELOXOD GLVOAOL OyeTIlETOL
XVPLWG PE TN POV TTOD TO TTOETYXYE 3] TOL TO SLa@OAXEE, EvtomilovTon
o€ adTO %ol oToLyElo TG EDPVTEPYG TEPLOY TG OTNY OTTolo 0ixodoundnxe
TO LOVOGTNELOXO GUYXPOTNUE, | XOL TLO GTTOUOXQUOUEYRY TEQLOYDV
ek aitiog TOV petoyiwy 7 TOV {NTELt®Y TOL TEOYUOTOTTOLODOOY XOUTO
%X0LPoLG Ol LoVoLyOL.

"Emtiotpépovtog otov Gpytxd TEOBANUOTIONO TG LEAETNG ETOVOAOL-
Bavovpe 6Tl 6 PEYUAVTEPOG GYXOG TV LOVOOTNPLOXDY GPYELWY, TTO
BoloxovtoL E€XTOG LOVAY XOL TEXUNELOVOLY GXIVNTO LOVOLGTNELOKOL
TEPLOLOLOXO.  OTOLYELD, (UAGooovTOL: o) ot Tevixa Apyeio T0D
Kpédroug (T.A.K.), B) 070 ‘Totopixd Apyeio tiig "ExxAnoiag tfic ‘EAA&SOg
(LA.E.E.) %ol v) 070 ApyeLto@uAdxto 100 Oixovpevixod Iotprapyeiov.

[evixa Apyeio Tod Kpditoug

TO oNUOYTIXWTEPD GEYELAXO GOVOAO YL TG LOVEG TOD EAANVLXOD
Boaotieiov Tov 190 aidva évtomileton otoe LAK. Tlpdxerton yLo
T0 Gpycio Movaotnotoxd. %10 €v AOYw Gpyelo T@v 621 @axéAwy
ovpTePLAaUBavovTal GAES Ol LOVEG TTOL AELTOLPYODGAY F] TTOL DTTTPYOY
XTNELOXOL OTNY EAANVLYY ETTLXPATELO XOrTOL TY TtEPLOO TH)g AvtiBacticiog
(1833-1835). ‘H onpavtxdtra. tod dpyeiov adTod &yxettor 010 6T
ovpmepLAoBdveL xal Loveg oL dteAbinoay HDatepa oo to 1833 Baoet
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TRV oyeTx®v B.A. T& AprETEG LAALOTO TTEPLTTTWOELS SLOAVUEV®Y LOVEY
—UE LOXPOLWVYYN TTOPELDL OTNY TEPLOYY TOUC— O OYETLXOG PAXEAOG!? TMV
Movaotyptoxdy dmotehel ) povadixn TN TANEoeoenong YL adTéC!.

[Mpbobeta dpyeiar v IAK. oto omoloe O €psvuvntig UTOopEl va
XOTOQOYEL YLOL THY GYIXVELOY TEXUNELWTIXOD OAMXOD OYETLXOD UE
povooTnotoxy) meptovoto &motehody: A) To Apyeio Muiotepiov /
Fooappateiog / Ymovpyeiov T Opnoxeiag xal [Mowdeiog [meptdédov
Ay@dvog (1821-1827)]™.

B) To Apyeio Mwiotepiov / Tpapparteiog / Yrovpyeiov tfic Opnoxeiog
xall Howdeiog [reprddov KoPepvit To. Karodiotpro (1828-1833)]%.

) To Apyeio "Ebvixdy Ktnudtwv (1833-1869). To ocuvyxexpipévo
QPYELOXO GOVOAO ATTOTEAEL TUTULO TOD pyelov TTig Kevtpixtig Ympeaiog
70D “Ymovpyeiov Oixovouix®dv. HepthapBaver texpnplo tvig Stoetiplong
TV E0vxdv (SNUOoLWY) XTNUETOY ATtO TO EAANVLXO %PETOC, TO OTTOLoL
OYETLLOVTOL UE TTOPOYWENOELS, EXTIOLNOELS X0l EVOLXLATELS TOVG!S.

A) To Apyeio Tpappoteiog /| Ymovpyeiov "ExxAnoiaotix®dy xol
Anpooiog "Exmondeboewg (1833-1848). Tlpdxertar yioe T &pyeio g
Tétoptng amd Tic émta [pappoteiec (Omovpyeio) Tod Pootieiov mod
13p00nxe pe oxetino ddtaypa («Ilept oynuatiopod tedv Ipappotetdy»

12. «®éxehoc (File). Mio: dpyovwpévn EvOTNTo. TEXUNELOY, GUYKEVTOWUEVWY ELTE ATTO
TOV TOLPOLYWYO TOUG YLaL TPEYOLGX YPNOT ELTE ot dtadtxaoion ToELVOUNGTG TOVG, ETELSY
dupopody o 1d1o Bépa 3 Ty ISt dpaotnotdtnta. ‘O @dxehog eivan cuvibng f Bootxy
EVOTNTOL 0TO E0WTEPLXO PLOG OELPaS». Alebveg Zupodho Apyeiwy, 6.7, o. 16.

13. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=12740 (14.2.2017).

14. Ot dxerol pe takvopxo apldpo 01A, 02B, 03A, 03B, 005-007, 08A, 08B, 09A, 09B,
10A, 11A, 11B, 012-017 Eu.meptéyouy —pUeTaED GAAWY— EXUANCLOGTLIXO XOLL [LOVOLGTNOLOXO
Texpfpton. http://arxeiomnimon.gak.gr/browse/index.html?cid=1979 (14.2.2017).

15. Ztodg paxéiovg 018, 019, 020, 21A, 023-024, 027, 030A, 36B, 37A, 37B, 38A, 11B,
042-043, 046, 048-049, 051, 53A, 53B, 054-055, 057 Bpioxovton cuYXEVTPWULEVO YEVLXOD,
TOLKIAOL XOL VOULKOD TLEQLEYOUEVOL EXXANCLOOTIXA, LOVOOTNOLOXA, OYOAXO EYYOUPOL.
http://arxeiomnimon.gak.gr/browse/ resource.html?tab=01&id=2957 (14.2.2017).

16. Tt oepd 007 CExxAnotootixd xtiwato (1829-1865)) éumepiéyetor 7 OTOGELON
011 pe titho Tevixa @y Nopwy 100 Kpdrovg: Népor — Arotéypoto — "Eyxdxitor —
Sopminowpatixd YAxé (1829-1865), 7 oOmolo &moteleitor &md 4 @oxélovg: o)
Déxehog 2716 [Nopot, Avatdrypota, Eyxdxitol, Zopminpopotixd YAwé (1829-1863)],
B) Déxerog 2717 [Xpewotixd dpohoyo Stodehvpévey povay (1831-1865)], ) ®dxerog
2718 [Ataprrovixodpevo  povaotnotoxd xthnato (1837-1862)], 3) ®dxerog 2719
[EvouxtdoeLg xol EXToLioeLs XTUATWY SLAASALPLEV®Y LOVEY ToD xpdtoug (1836-1861)].
http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=4616 (14.2.2017).
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3ng/15mg Amptaiov 1833). Toppwva pg t0 WBpuTxd Tng, Ty €0OHVY
droyetptong TV xobopLopévey BvTixelhévwy g elyoy 300 «XAGdOL»,
ioodbvopor pE dpyavixd tpduato: o) 6 ‘ExxAnotootix@dy xol ) 0
Anpooiov "Exmondedoewe. Avapeoo otig 0ppodtotnteg o0 A’ xAddov
avjxay: o) N SLoPOAGEN TOV dLxotwpdTwy T00 Anpociov ot dievéEete
TOL  APOPODOOY  EXXANCLAOTIXO. XTALOTO. X0l xotaoThdorte, B) 7
oOOTOON XKOL OVAXOLIVLON LEQATIXY XATAOTNUATWY YLOL THY EXTA{IEVON),
™) ouvThpNoN xol Bektiwon Tod xAfpov, Y) N EMLTAPNON oTN dLoixnom
%ol Stoyelplon TG APLEPWUEYNG OE DPNOKEVTIXES AVAYKES TTEPLOLTLOG' .

E) Ta Auxootixa dpyeio 3 Apyeio Sixaotixdy apydv (ITpwtodixeia,
Egeteion ®Am.) Tfic xevipiniic OTMEesiag %ol TOV TEQLPEPELOXEY
OTIMPEEaL®Y. ‘H povaatnoroxy Teplovaio xol eidtxwTEQN TO i3LOXTNOLOXS
g xobeotddg ametéAeoe ovyvdTaTo GvTixelpevo Otexdixnong xol
OVTLTTOAGTNTOG ATTO BHANEG HOVEG, EXXUANOLOOTIXOUG X0l TTOALTLXOUG
(POPEIC | X0l ATO OLDTEC. LTO UEYOADTEQPO PEPOG TOVG OL SLEXOLYNTELG
o0TEG UETaQEATONXOY OE TOAOYPOVEG %Ol TOAVOATTOVES VOULXEG
Sropbyeg (A xol B Bobpod €xdixoaong), T meoxTixd TV OTolwy
(PLAAGCOVTOL GTO. GUYXEXPLUEVOL GpyElo. “Apeoy oyxéon pe T Gpyela
TRV SIXUOTIX®Y QPYDY —0E ETITESO TAEOY TEPLPEPELOAGDY DTINEECLEDY
v A K.— &ovv ta ovpPorotoypopixda apyelo, opod oE odTO
EVTOTTIOVTOL  BYOPOTIWANGCLEG LOVAGTNELOXTS GXIVNTNG TEPLOLOLAG,
OAAO X0l XANPOSOTHOELG TIEPLOVOLOXY OTOLYELWY OE UOVEG.

1) To Apyeio Yrovpyeiov "EEwtepixdy [reptddov "00wvog (1832-
1862)], mod TepLéyel &pyeLtoxd ODALXG ToD Yrovpyeiov "EEwTepIx@Y
OYETLXO PE TLG EAMNVOoObwpavixeg DTToDEaeLS TRV ETdY 1832-1862".

Z) ‘H ArebBovomn TToArtixdig g tod Yovpyeiov Mewpyixdic AvamtuEng.
TO oLYXEXQLUEVO GPYELOXO GUYOAO, TOAOTLLO YL TNV EPELVOL THG
HOVOLOTNELOXTG TtEPLOVOLOG OTOV EAAXSLXO Y®dPO, TepLAauPdver EEL
oelpég oL  TLtAopopodvtal: 1) Amolnuldoelg AToANOTELWOEVTWY

17. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=9258 (14.2.2017).

18. “H oerpir 005: EAApvotovpxixés vmobéoeic (1832-1858) dmoteeitan &md 8 paxéhovg
(060-067), mob TLThoopodvtor Mty Emitpony EAApvotovpxix@dy Omobécewy (060-
061), Arourioeis EAAnyotovpxixdy Omobéoewy [1834-1843 (062-064)], Ovouaoctixol
Omopéxeior EAoTovpxix@y Orobécewy (065), Adpopa EAAnyoTovpxixdy drobéoewy
[1832-1858 (067)]. http://arxeiomnimon.gak.gr/browse /resource.html?tab=01&id=594001
(14.2.2017).
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aypoxtnudtwy (1917-1990), 11) Amogdocetg Sievépyetag Avodoaopdy
(1937-2011), 1II) Armogdoeic ’Emitpondy Amailotpiwong (1920-
1983), 1V) Tlpoxtixe Ivopodotixod ZvpBoviiov "Emoxtopod (1925-
1926, 1940-1962), V) TlpwtdxoAha, ebpethpta, PifAio Ktnuoatoroyiov,
TP WENTNELA EBVIXDY xTUATLY, BLAla Eidtxod Tapeiov "Eoixtopod,
hovotixae  BupAio, mpoxtixa  Kevtpixod  ZvpfovAiov  Evioyvong
MoAepomabdy  Aypotdy, [paxtixa ['vwpodotixod  XvppovAiov
YdpowAx@dy Topeiwy (1917-1969). VI) @dxehot yevixic GAAAOYpoplog
oo aypoxTnua, @éxehor "Opyoviopod Komoidag, amoatpoyytldpeveg
yoieg, GvToAAGELwa xol  povaotnploxd  xTinorte, k.6 (1917-1990
nepimov). To dpyelo oyetiletar xol UE ™Y AYPOTOALBOSIXY TtEPLOLGiaL
TRV LOVOY TOL Topoyweninxe pe Tig ovpfdoelg petakd "Exxinatog
(0.A.E.IL) xoi MoAvteiog T 1952.

H) To Apyeio Tpoppateiog / Ymovpyeiov ént tdv Oixovoutxdv
(1833-1862). To dipyctoxd alvoro TtepLAauBlvel EEEpyOuevo EYYoQa
M Kevtpwic Ymnpeoiog tvig N'ooppateiog / “Ymovpyeiov pe émt-
OLVNULUEVOL OYESLOL VORWY KoL SLATAYULATWY DTTOBoANOpeva ot Avé-
XTOPO. TPOG ETUXVPWOY, Xobg xal avapopes GAAwY [Npoppoatetdy.
[epthopPdver Emiong Gvopopes xol DTOUVALOTO. SLOLXNTIXDY GEYEY
xobg xol aithoEL TOALTGY 7] %ol LovdY TTPog Tov "O0wvoa'®.

0) ‘H Mwth "Enttporty ‘Obwpovixdy Ktpdtwy (1829-1877). To
apyeio mopaddnxe ot I'AK. &mo 10 Omovpyeio Oixovoulx@y To
1918. Tlpdxertar yLoe Eva oNuovTLX@TOTO AEYELO, GPod atolg 136
poxélovg Tou évtomilovror texpote (Témior, XOTCETION) Lo XTALOTO
TRV vou®y Atuxiic xal Bowwtiog, ®Oudtidog xal dwxidog, EdPolac.
“EpYo tfic 'Emttpomniic Arav 7 émiAvon 6y SLopopdy Tod Ev3eyouéveng
Oo dvéxuTToy ATO THY AVOYVOELOT TV IOLOXTNOLOXDY SLXALWUATWDY
OE LOUGOVALOVLXAL XTLOTO TEPLOY DY THG XT. ‘EAAGSag?.

ATOOTIOOUOTING  TEXUNOLOL YLOL GXIVNTN LOVOGTNPLOXY TCEPLOLGLAL
évtomtilovton ot €mimedo xevtpuxig Ompeoiog ot Totopixar Apyela

19. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=3889 (14.2.2017).

20. K. Awopévtng, To mepieyouevo oy Tevixdy Apyeiwy 100 Kodtoug, tou. 1, Abvva
1972, 0. 372-373. T". I'xhaBivag, Ap. Monnd, « O0wpovixd xol xoopovALSLxo TEXpApL
oty Kevtpun Yrnpeoio tdv evindv Apyeiwy 100 Kpdtoug», Tovpxoloywxa, Tiuntixog
Touog v tov Avaotaocto K. Topdavoyiov, Avt. Ztopoding, Oecoorovinyg 2011, o. 36.
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[évwn Brayoytévvn [B” Katdroyog yetpoypdowy / Tatowxd (1670-
1892)]*" xol of mepLpepetoxeg OTMpeoieg, Omwg TR AEYEIL TGV
vou®v Aitwioaxapvovioc?, EdPolac?, Awdexaviocov, Asuxddog®,
Meoonviag®, Zauov?, i ta Totopixa Apyeio "Hmelpov?®, Kopntng®,
Moxedoviog™.

‘Totopixo Apyeto t7ic "ExxAnoiag tiig ‘EAAGS0g

To dpyetoxd OAxO ToD ovyxexpluévov ‘Totopixod Apyeiov, TO
TEEPLEXOUEVO TOD OTTOLOL —aTNY TTAELOVOTNTA TOL— YPOVOAOYEITAL GTTO
TG GpyES ToD 190V aidva xol évtedbey, TepLAaUPAavel TOTELOEYLXODG
TOUOVG, TTOTOLOPYLXOL XOL GUYOOLXOL YOOULUOTO, XWOLXES, TO. TTOOXTLXAL
Mg Awoprodg Tepdc Zovédov (amd to 1833), Thr mpoxTIXd TG
‘Tepapyioc thc "Exxinoioc tfic ‘EAAGSoc (&md to 1920), Eyypopo yio
™ ovotaon 75 Tepdic Zuvddov xal THg dvaxnEvENS T0D ADTOXEPRAOD
Mg ‘EAAadixflg "ExxAnolog, TEWTOXOAAX, ULOVAYOAOYLR, EVOPLAXODG
mivoxes, Eyypaa Thg Zuvédov, GAAwy 0p0080Ewy "ExxAnotdv, Tig
[MoAtelog xol GAAWY POPEwY TtoLxiAng Oepatoroyiog, Eyypapa, BLBAla,
TEPLOOLXA, PWTOYPOPIES, OYEDLR, YLaL TNV LoTopior xal TN dpdoy Tig

21. http://arxeiomnimon.gak.gr/browse/resource. html?tab=01&id=483039 (14.2.2017).
22. http://arxeiomnimon.gak.gr/browse/index.html?cid=483157. http://arxeiomnimon.gak.
gr/browse/ index.html?cid=483142 (14.2.2017).

23. http://arxeiomnimon.gak.gr/browse/index.html?cid=491161 (14.2.2017).

24. http://arxeiomnimon.gak.gr/browse/index.html?cid=14676 (14.2.2017).

25. http://arxeiomnimon.gak.gr/browse/index.html?cid=258147. http://arxeiomnimon.gak.
gr/browse/ index.html?cid=258218 (14.2.2017).

26. http://arxeiomnimon.gak.gr/search/resource.html?tab=01&id=521685. http://arxeiomni
mon.gak.gr/ search/ resource.html?tab=01&id=521899 (14.2.2017).

27. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=468271. http://arxeiomni
mon.gak.gr/browse/resource.html?tab=01&id=470028.http://arxeiomnimon.gak.gr/
browse/resource.html?tab=01&id=468548.http://arxeiomnimon.gak.gr/browse/resource.
html?tab=01&id=468579. gak.gr /browse/resource.html?tab=01&id=469472 (14.2.2017).
28. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=86878 (14.2.2017).
29. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=173408 (14.2.2017).
30. http://arxeiomnimon.gak.gr/browse/resource.html?tab=01&id=175171.http://arxeiomni
mon.gak.gr/browse/resource. html?tab=01&id=175052 (14.2.2017).
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Apytemoxoniic Abnvdv xal t@dv Myntpomdrewyv i "Exxinoiog tig
‘EANGSoc?.

To Gpyeto amoTeAel TOADTLUY TTNYN YLO THY EPELVR THIG EXXANCLACTLXTIG
iotopiog 0T0 EAMANILKO XPATOG, QPOD TPOGPEQEL GTOVG EVSLOPEPOUEVOUS
povodixo ) duoelpetor ot BAo dpyeior otolyelo.. XopoxTNELOTLXO
TOEASELYYO. ATOTEAEL TO Gpyelo T Mntpomdrewg AitwAiog xol
Axopvoviog, 010 OTOI0 EUTEPLEXOVTOY TTANPOPOPLES YLO THY EMAVAOTOON
oty Altwhooxapvavior xata t00 "Obwva t0 1836 xol T oTdon TOD
Mrnrtpomoiitov Tloppupiov ot odT™. To dpyelo thg Mmntpomdiewg
XOTECTPAQPN xorTd T dLapxeta t7ig KatoyTig, ue amotéAeopa var Staowbel
L6V0 TO DALXO TOD Elye dmootadel oty ZHvodo TTPdg Evnuépwaoi Tne.

"Ac onuetwdel émiong &t 6 Byxoc ToL BpyELoxod OALx0D S&v eivow
i3tog Y1 ®dbe untedmoAn. Elvor Aoyikd EMwote Tt ol ExxANoLaoTinEG
mepLpépeteg tig «Ilohandig "‘EANGDOG», dpod meptiiAboy mTpdTeg oty
exxAnotaotixy duxotodoaio g Exxnotiog t7ig EAAGDOG Pe T avaxpuEn
700 EMNVLR0D AdToxepdiov (1833), vau dtabétovy TAovaLdTEpa GpyEia
ovyxprtxo PE Tig avtiotolyeg v ‘Emtaviowy (1866), tig "Hreipov, tfig
Oczooariog (1882), Ty «Néwy Xwpdv» (1928)%,

Qg mepimtwon PeAétg dpyetoxod DALXOD MNTPOTOAEWS, TOL QLAGC-
oetor 070 Totopixo Apyelo, avapépovpe Ty Apytemtoxonn Abnvadv. To
GoYeio TNg &moTeAelTaL GO PoxéAoug oL TLTAo@opoDVTOL: o) “AdeLeC,
amodnuicg xAnEx@v xol povay®y, ) Bamtioeig, y) Téupot, amomelpeg
ovpfiaopod, drolvyia, 8) "Eyxaivia Nodv, €) Evoplaxa Oépata, ot)
"Emtoxomixd {noipoto (Emioxomixég émitponés, i8pvpata, didpopa), L)
Emutipee, 1) "Eenueptoxd 0épota (yerpotovieg, dtoptopoil, petabéoele,
OppixLor xAnELx@y), B) Odvotol ®¥AnELx@dY, 1) MovEg xol LeToyLoL LOVEY,
w) ‘Tepoxfpuxree, tf) Katoyyehieg, ty) Asgttovpyixd {nthpoto, t3)
Movaotnptaxeg Omobéaoetg, te) YoAnhixd™.

31. Ayad. Xopapovtidng, «To Totopixov Apyeiov t7g lepdg Zuvddov t7g "ExxAnoiog
1fic ‘EAAGDog», Ocoloyia 71, 1 (2000), 6. 32.

32. Aya. Xopopavtidng, «To Tatoptxdy...», 6.7, a. 33.

33. Kp. Xpvooyoidng «Zyedioopo td@v €v ‘EANGSL ExxAnNoLooTix®y OEYEiwY», 0TO
Ipaxtixe: Xvumociov Apyetovoulog: Apyeia xai dpyeiaxol évag iotds (Képxvpa, 11-
13 "Oxtwfptov 1991), Abvve 1992, oo. 93-94.

34. Ayod. Xapopovtidng, «Apyetoxol Kotdhoyot Tatoptxod Apyeiov ‘Tepdg Zuvddov Tig
ExxAnotac tic ‘EANGSoc», Ocoloyior 71, 2 (2000), oo. 509-514. Ayabd. Xoapopavtidng,
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X¢ éninedo povig (Aytor Oe6d3wpor I'éptuvog, 1849-1932) 10 dpyetaxod
ODAXO ToL O €pevvnTng Umopel var évtomioel oto ‘Totopixd Apyelo
amoteAeitor Ao Qoxélovg oyetixode pé: o) Emitipte, B) Oawvditoug
povoy@y, v) Kotoyyehieg, ) Kovpd povoydy, €) Oixovouxs Bépoto
(Anpompaoicg, ovvdpopéc), ot) Xelpotovieg povoydyv. Xto Emtiua
xol Tl Katayyelieg 6 €peuvntng UTOpEl vou ouvavtioel Omobéoelg
dtooméiiong LovaaTNELOXOD XENUATOS, XOTOYPNOELS OTY LOVOOTNOLOXT]
TEPLOLOLN,  EXTIOLNOELS  LOVOLOTNPLOXDY  XTNUAT®Y, OIXELOTIOLNOELG
LOVOLOTNELOXTG TIEPLOVGLOG §] TG TOPAYWYTIS TNG ATTO TELTOVG.

Znuoavtixn téAog Gpyetoxy ovAhoyn Tod ‘Totopixod Apyeiov Tiig
ExxAnoiog tig ‘EAAGSOg yior TV axiviTy LOVOOTHELOXY TTEPLOLGLO
OTOV EAOOLXO YDPO OTOTEAEL TO €V PEPEL ATOELVOUNTO GPYELO
00 'Opyoviopod Atowxfioewg “Exxdnoiaotixfic Ileprovoiog (1930),
0 oOmolog diatnoninxe pe OLaopeg ovopooies, Omwg "Opyoviopog
Arouioewe xod Atoyetplocwe "Exxinotaotixdic [eprovaiog (0.A.AE.IT),
"Opyoviopog Atotxioews "Exxinotaotxig Meptovoiog (0.A.E.IL), €wg
70 1988. Ot appodiotnteg Tod 0.A.E.IL, o avtixatéotoe 0 [evixov
ExxAnotaotxoy Tapeiov (1910), wepeAdpBovoy ) dtoixnon xod
drayeipton TG TPOG EXUETAAAEVLOY PEVOTOTOLNTENS LOVOTOTNOLOXTIG
TEPLOVALOG, TNV TaPOYT] GLUBOLADY xol ATdPewyY YL TV &ELoTolnoy
TG EXUANOLOOTIXTG TEPLOVOLOG XL TH XOPNYNON OLXOJOULX®Y AJELDY
YL THY QVEYEQPON 1| TNV ETMLOXELY] UNTEOTOMTIXGDY XTNELWY, YO®Y KOl
Lov@V®,

Apyeropurdxto Oixovpevixod IHoatplopyeiov
Y1obg  xwoixeg Tob  Oixovpevixod Iotpropyeiov  Evtomilovton

oLYIAALOL, TTOTOLOYLXEG XL GUVOOLXES ONAXDY ETLOTOAEG TOL (QPEPOLY
Tig Omoypapeg Tod Ilatpdpyov xol TOV peEA@Y THg Xuvvddov, To

«To Totoptxdyv...», 6.1., . 35-36. 'Emtnpdceta BA. Kp. Xpvooyoldrng, «Xyediaopa...»,
6.1, 0. 100-101.

35. p6yetpa BA. 0. Hamoyewpyiov, « H toym tig meptovoiog TV AldAeALUEVWY LOVEY>»
(B.A. 25.9.1833%», ExxAnoier TIZT, 1. 3 (2009), oo. 186, 188-189. 3. MytparéEng,
Mobodoaior T00 xAjpov oty EAAdda xal ) ouvapTnon TG UE TNY EXXANOLOCTIXT
neptovalo, INSIIOA/26B16, Noépfprog 2016, o. 8.
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omota oyetilovtol PE TNV xOPWON TAOV TEOVOUIWY TOTOLOEYLXGDY X0l
OTOPOTINYLOXGDY LOVAY, TO GVOTOAAOTOIWTO THG LOVOOTNELOXTS %ol
EXXANOLAOTIXTG TEPLOVGLOG, TNV EVWON ETULOXOTRY, TLS TPOOKOTNOELS
OlXLOTIX@Y TEPLOY®DY O  EXXANOLOOTIXEG Emopyles. ATO TNV
XOUTANOYOYQAPNON TRV TATOLOEYLXDY OLYLAA WY, TTOL TEOYULOTOTTO(NOE
oTlg GpyEg TN dexoetiog Tobd 1960 6 téte "Emtioxomog MiAntov xol
apyeLo@OAoxdg Tov  AlputAlovog TooxdmovAog, GTO  GPYELOPUAGXLO
700 Oixovpevixod Iatplopyeiov mpoexvde Eva mARbog Eyypdpwy
TOL  GPOPODY GTOVPOTINYLAXES LOVES TOD EAAADLXOD YWEOL ATO TO
1610 xol Ewg tar TéAN ToD 1900 aldvo. XTov xatdroyo Tooxdmoviov
evtomtilovton Eyypopo Yo 94 OTOUVPOTNYLOXES LOVEG TTG WETETELTO
Adroxepdahov "ExxAnoiog tig ‘EAGSog THg mtepLtodov 1610-1819, xabiog
xol 105 otylAhio o €mLoxoTEg xol uNTPOTOAELS TV ‘Emttaviowy, t1g
"Hrelpov, tic Ocaoaiog, TV «NEwy Xwpdv»3.

Apysion pov@dv

"Extog amo tobg Qopelg — YWEovg oL TPoavapepinxay, onuavTixog
YDOEOG BEVTANONG LOVOTTNELOXOD OPYELOXOD DALXOD &ToTEAODY Ol 1dLeg
ol Lovéc. Baotxa atolyelar ToD AvoLxToD GEYELAXOD GUVOAOL ULAG LOVTG,
oL oyetilovtal dpeoo ¥ EUUECO PE TNV TEPLOLGLOL TNG, GTTOTEAODY
o PPAio. Tuyxexprpéva 7 Mokteion Bptoe —amd o 1836 (21.7.1836)—
10 eidoc @V BBAwy mod Bpeike xébe povh vi Stobéter xod v
EVNUEPWVEL, X0OMG xal TOV YBPO ToL EpeTe «va xelvTal tebetpévo ol
OTO Tivog eDOBYMY vo TnpdVToL». LTo € AoYw BfAlar ouyxaTaAéyovTon
70 Kmpoatoddyto 3} Movaotnproxog Kodixag, 10 Ilpwtdxolo TdvV
eloep)OpEVWY ol EEEPYOUEVWY EYYPAPWY, TO Movayordyto, To [TpdyeLpo
Kabnueptvd, To BiffAio tiig &v Yével povaotnolaxiic dmooxevdg, To BLBAlo
700 Tapeiov xol to BipAio tfic Amobxnc®. ‘H dpeadtepn mévtwe Tnyy

36. Aip. Tooxdmovrog, [latpiapyixc oryiddior év 1ol xWOEL TOD GE)ELOPLAGXIOV TOD
Odxovpevixod Hatplapyeiov, &x tod Hotplapyxod Tumoypapeiov, Ltopmodh 1963,
0o. 5-58.

37. A. Mépovxog, Ta povaotnoaxa. "Htor 68yyion, vouor, Boaotiixe doatayuato ...,
xal 100 xaraotatixod ti¢ Tepag Xvvodov tij¢ ExxAnotiag ti¢ ‘EAladog, AbTvor 1859,
oo. -0, 5-7.
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TEXPNPLWONS THC LovaoTnoLaxfic TepLovaiog elvat 10 Ktnuatoddyto. X
oDTO XATAYPAPOVTOL TOGO 1| LEPN ATOOXELY] THG LOVTG Xl N axivnTy
mepLtovoior G, 600 xol oL ETNatoL oixovoulxol Tng &mohoytopoi®. Ot
duYaTHTNTEG €V TOVTOLS AELOTIOLNONG TMV CUYXEXQLUEVWY TNY®DV OEY
elvor 8mepLopLoteg, Gpod EEaET@YTOL ATTO TO YEOVLXO SLEoTNUe T
adTEG XOADTITOVY, ATO THY OMoEEN 1) Oyl YEOVIX®Y XEV®VY, GTO T
un xotoypopn N ™ Aavbaouévn xatoy®wENon TOLOTIX®Y CTOLXELWV.
‘O évtomiopog Emiong adTOd TOD DAXOD GLVOVTE OVOKOALEG —TTOAAEG
Qopeg pbAotar avUTEPPBANTEG—, %afmg Ol TEPLOTOTEPEG UOVES TTOD
AeLTovpYoDOaY 0TOV EANABLXO XDEO ToV 190 aidva ) xol atic dpyeg ToD
2000 €yovy dtahvbel dexaetieg TELY, UE CLVETELD VO EXEL XOTOGTOOEL
T0 oUVOAO %] L€Pog TRV GPyElwy Tovg. “Ooeg TAAL LOVES TTOPOUEVOLY
ot Aertovpyla, €ite d&v dtabéTovy dpyeion ToAALOTEPWY TTEPLOIWY, ELTE
dgv BéAovy va Tor dMUOCLOTOLNoOVY, TPOPACLLOUEVES ATTADG OTL dEY
OTéipyouv®.

210 onpelo aTO g ONUELWOET GTL AXOUN XOL LA TLG LOVES TTOD EYOLY
dtohvbel pe ta Sratdypota tic Avtifacticioc (1833-1834) cuveyilet
VO TNEETTOL XL YO TTOREAYETOL —EWG XU ONUEPO— BPYELOKO DALXS, GPOD
T TEPLOLALOXE TOLG oToLyelo TepLtAbay oty xatoyn T [loAtteiog.
Yoyxexptpéva ol xotoe Témoug Ktnuatixeg OTnpeaieg Tod DTOLEYELOL
Oixovoulx®v dtatnpody apyelo "ExxAnoiootixod Topeiov oto 6molo
mepthopfavovtor xal OTo-apYelor LOVADY THG TEPLOYTG CEUOOLOTNTAS
Toug. "Evdewxtixa avopépovpe ™ Movi Metopoppwoews Tod ZwTfjpog
N Zwteaxt t0d Aquov EiduAiiag tfg 'Emapyiog Meyopidoc. Xtny
Kmpotixn dmnpeoio Avtixdic Attixdc 0to AlydAew tpeiton dpyelo g
poviig T®v Etady 1863-2005. X710 €v Adyw GpyeLoxd oOVOAO EvToTtileTon
uloe TANOWPo Popéwy TOD SnMuociov var EuTAéxeTal oth Sloyelplom
TOV TEPLOLOLOXEDY OTOLYELWY THG JLAALUEYNS LovTG. “Exaatog @uotxa
OO TOLG QOPELS ADTOVE, TTOL AVOYPEPOVTAL OTY] CGUVEYELX, WUTOPEL Vo
dratneel xol o Oxd Tov G&pyelo Yo ™ Metopdppwon Tod LwTHpoc.

38. Tyeuxa pe mpoobeto texpipto oL umopel vor Stabétel Evar povaotoLtaxd apyeio
BA. Kp. Xpvooyotdng, «Zyediaopo...», 6.7., o. 102.

39. 'Evdewxtixa BA. N. Tépmpog, «OL ‘Entaviotol éyxotoplodvteg oth peta ™y “Evwon
gnoyn», Hpoxtixa H Awbvode [oavioviov Xvvedplov, (Kobnoa, 21-25.5.2006), top.
IIo., KbOnpa 2009, oo. 375-377.
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[Mpoxetton yid: o) To dmovpyeio Oixovouxdv: 1) Aedbuven Anpdotog
neprovoiag: Tufuo AvtoldElpwy Kmudtwy, 2) Awedbovon Aaotxod
Ktnuatoroyiov, 3) Tevixn AtedBuvon ®oporoyioc: AtcdBuvon Anp.ociwy
Ktmudrov. B) To drovpyeio Fewpyiag 1) Meppepetoxy "Emtbedpnon
Aoo®dy Attuxfic ol Nfowy, 2) Aebbuvorg Kevtpiwod Tapeiov Tewp-
viog, 3) AevBovon Krnvotpopioc ol Aocéy, 4) Acdbovorn Acooixod
Ktuatoroyiov, 5) AedbBuvon Tewpyiog Atuxiic Enapyloxdg yew-
mévog Meydpwy, 6) AwebbBuvon émowxtopod, 7) Acbbuvorn Anpoociwy
Ktnuértwv: Tpageio Evoixtdoewy. ) To dmovpyeio Anpocimwy Epywy: 1)
Tevixn) Atebbuvon Anpooiwy "Epywv: Yrnpeoto Oixtopod, 2) Yrnpeoio
Ktnpatoypapioswe AedBoven Krnuatoroyiov. 3) Tig Oixovouixég
"Eg@opeieg Aiydhew xal "Edevaivoc. €) T Nopopyio Attixfc. ot) Thy
Koty Etotpeio 100 Anpooiov (K.E.A). 0 Ta Aacopyeio Alydien
xol. "EAevoivac. 1) Tobg Avp.oug Bidhiwy, 'EAevaivog, Ayiwmy Avoapydpwy.
0) Tov Aoctuvoutxd Ztobuo BudAiwv. 1) Tov ‘EAApixo "Opyoviouod
Tovptop.od. tar) Thy Aepomopixn "Apova: Atebbvvon Anpooiony Ktqudtoy:
Tufue Evowxtdocov. 1) Ta Eipnvodixeio Meydpwy xol EiduAAiog. ty)
To Tapeiov Mopoxatadnuady xol Aaveiwy. t8) Tny Aotuvopio ToAwy:
Yrodiebbuvon Ayopavopiog. te) To Nopxdv ZopBolvitoy 10d Kpdtoug:
TCpapeio TTpoédpov. 1ot) To Tpapeio Nopopnyovixod IMpwtevobong. o)
To “Ymobnxopuiaxelo Meydpwy.

"Eppeon texpunpinon

Texpnptwtioe otoLxelar yLor (Lovootnoloxy meptovaio Tpod Tob 190v
oidVO, EXTOC TMY QPYELOX@Y CLVOAWY TOL TPOYaQEQHMNUaY, UTOPET
0 &vdlapepdpevog vou évtortioet: o) ot Tomxa xol to Ktyroptxo: @y
povay, B) ota Xpovixda toug, v) o d0wpovixa 7 Bevetixd Oixovopuixd
xotdotiye, &) ot Piploypapio, €) ot Eupeoeg mnyéc. Tt Tomixa
ONUELWVOYTOL Ol ECWTEPLXOL XOVOVLOUOL TIoL xab0pilovy TOV LOVOTTIXO
Bio xol ™V dpydvwon @Y povdyv. “‘Oco yiow toe Ktpropwxd, odTo
OTOTEAODY TOV BaOIXWTEPO XWOXO TG LOVOOTNOLOXTS XOLVOTNTOG,
TO XOTOOTOTIXO TNG XOL OLYXEOVWS TO XTNUATOAGYLO0 ol TO BifAlo
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TpoxTx@dy ™. Xtoe Xpovixa xotorypdetol N lotoplor TG LOVHS,
O XTNTOPAS TNG, TO €T0G LOPVOEWS TNG, Ol LOVOYOL, Ol SLOTEAECAYTES
MYOOUEVOL, O YEVIXWTEQX TANQOPOPLEG OYETLXEG PE TN Opdom xol
TOV POAO TG LOVAIG OTNY EYYDG XOL THY EDPVTEPY] YEWYQAPLXY] TTEQLOYN
e Zto Oixovoulxa xatdotiyo ouyxaToAéyovtor ol dbwpovixol
(POPOAOYLXOL XUTAAOYOL TV XOWVOTHTWY X0l Ol BEVETLXEG ATOYPAUPES™.
YTig EUPETES TENOG TNYES GUUTEQLANUPAYOYTOL TEQLYNTLXO XELLEVAL™?,
amopvnuovedpota’®, cuvaEdpla xol Blot ayiwy xal veouaptipmv. "Ag
onuetwbel Tavtwg 6Tt N €V Adyw xoTnyopion Evéxel Tov xivduvo TTig un
EYXVLEOTATUG TAY GTOLXELWY IOV APOPODY T LOVOGTNELOXY] TIEPLOLGLAL
N ol TG —Ex0V0LaG | AXOVOLOG— TOPATTAGYNONG TMY EpevynTdy. Me
Baon Aotmov T dtamioTwon adT OQElAEL OTTOLOGINTTOTE XATAPEVYEL OE
oDTOD TOL ELBOVG TLG TNYES VAL TG SLOGTAVPWYEL UE AVTIGTOLYO BOYELOXO
OAXO TPOTOD Tig &ELOTTOLNOEL, JLoPOPETLXO XLYSVVEVEL VO EEVTTNPETNOEL
—&v Qyvolg ToOu— CLUQEEPEOVTOL GAAWY XOL VO SLOLWYIOEL TN «AOYLX»
O0WY XUTAGKEVOTOY TNV «TTOPOTOLULEVY]» TTANPOPOPLAL.

40. ‘E. Avxobpn-Aalépov, 8.7., 0. 103. 'Emtrpdéobeta BA. Avdp. Mopeppditog, KAnoo-
youLxoy Sixowoy Ty xAnowdy xol povoydy év ‘EAdadt xai Tovpxie, Abivo 1890, oo.
233-256.

41. Tm. Adpmpog, «Exbéoceic t@dv Bevetdv Ilpovontdv tng Tlehomovvicov éx tdv
év Bevetia Apyeiwv éxdidopevor», A.LLE.E. 5 (1900), c. 465. B. Mavorytwtémovog,
ITAnOvouog xoi Obuaouol tig Ieldomovvioov. 13o¢-18o¢ aidvog, AbAvo 1987, oo.
231-289. K. N1t6xog, «'H &y [lehomovwnow ExxAnolootixy Teplovsio xota Ty mepiodo
t7ig B” ‘Evetoxpatiog. Avéxdota Eyypapo éx tdv Apyelwy tiig Bevetiog», Byzantinisch
Neugriechische Jahrbucher 21 (1976), oo. 41-168, 22 (1984), oo. 285-374. K. Ntoxog,
«Breve descrittione del regno di Morea. A@nynuotixy iotopLxy Tnyn 1) énionpo Bevetino
Eyypopo tiig B” Bevetoxpoatiog oty [Mehomdvwwnoo;», Eda xai Eornéowx 1 (1993), oo.
81-131.

42. Tlpoyetpo BA. W. M. Leake, Travels in the Morea, with a map and plan, tép. I-11, Aovdivo
1830. W. Mure, Journey of a Tour in Greece, tép. 11, Aovdivo 1842. K. Xipémovrog, Zevor
Toéididres oty EAdada 1700-1800, tép. A-T'2, AbAvol® 1999.

43. Evdewetixa BA. N. KooopoOing, EvOvujuota otoatiotixe ¢ EnaVaoTaoews TOY
EAdjpvwy 1821-1833, tép.. 1, Abfva 1940. Tw. Moxpuytévvre, Apxeiov t00 otoatnyod
Twayvov Maxpuytavyy, Apyela tijc Newtépos EAdpvudjc Totopiag, T'. BAayoyLdvvng
(&mp.), top. B, AbAva 1907, 6. 77.

44. "Evdewtixd PA. To. Mepavtdvng, Ae&ixdy tév Neopaptipwy (Of Neoudptupes
amo tijic Addoewe ti¢ Kwvotavtvorolews uéxot tig amelievfepocws 100 00A0V
“Ebvoug), top. I-111, Abvvo 1990.
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WaepLoxa apyeio

Tow tehevtalo ypévior GAO xal TEPLGGATEPOL QOPELG TTOL dtabéTovy
QPYELOXO DALXO TIPOYWEODY aTNY (PNPLOTTOLNOY XOlL TEXUNPLWACY TOV, O
ular mpoomdhetar ocuYTENONG, SLAPOAXENS xal xaADTEENG StoryelpLong
T0D DALX0D ToLG. ‘O TAODTOEC TAY TANPOPOPLDY TOD TTPOGPEPOLY TTAEOV
oTobg EVdLaPEPOLEVOLE Elval EVTUTWOLOXOS %Ol BVEEAVTANTOC YLl
x&be TTUYM TG XOLVWVLXTG, TOALTIXTG, OIXOVOULXTG, ETLOTNUOVLXTG,
TOALTLOTLXTIG 7] OTTOLOG AAANG SPUOTNELOTNTAS TOD EAANYLXOD ActoD. “Ocoy
apopd ta IAK., 6 épeuvntng pmopel vaw meptnyndel amo Tov y@Eo
EpYOolog TOL OTLG GLPYELOMEG GLANOYES THiG XEVTOLXTG UTMpeaiog %ol
TOV TEPLPEPELOXDY DTNEECLDY TOL OYETILOVTOL UE TN LOVOOTNOLOXT
TEPLOLGLOL UEOW TOD «AQYELOUVAULOVO», TOD OCULOTAUATOS ONAADY
drayelptong YneLaxdy apyetox@dy dedopévmv®. Me 10 év AdYw obatnua
O EVOLOLPEPOUEVOG EXEL TN DLYOTOTNTO VO AvolNTNOEL TEXNEL Baoel
TG GPYELOXTIG TIEQLYQOUPTIG TOUG XOL VO HEAETHOEL T PNELaXd TOLG
avtiypapo. Téhog, 110N 6 EpevynTng ExeL TPOOPoom xal o€ PNELOTOLNUEVXL
apyeio tod ‘Totopixod Apyeiov t¥ig "ExxAnotog i ‘EAA&S0c™.

"Emiioyixa

Yuvopilovtog tar 6oa TpoovopepHnxay, umopodue va ioyvptobodue
GTL, YL THY XOTOVO10M EVOC LEYEAOD %ol Lokpaiwvou Beop.0d dTwe elvo
O LOVOOTIXOG, OTALTELTOL GOPYS YVWoN THg doutig %ol T7ig Asttovpyiog
ToV, 7| OTmOlot TEOXVTTEL ATO TN HEAETN TOD OYETLXOD GOYELOXOD
OAx0DY. TO ouYXEXPLUEVO DALXO, EXTOC QATO TNV TTANPOQOELAXY] TOL
aEloe TOL amo T eVoN Tov Sabétel, EnEavilel xol pion TEWTOYEVT,
™V omoio dmoxohodue Aettovpytxy. ‘H Aettovpyun aEio empepiletol
oé: o) drowenxy, B) oixovouixn xol y) voptxd. ‘H mpdtn yonopevet
ot dexmepalnoy TpexoLa®dyY DTobEéoewy, N delTepy oyetiletal LE Ta
0LXOVOULXOL OQEAN T} TOL SLXALWUOTO TTOD TILOTOTOLEL TO GEYELAXO DALXO

45. http://arxeiomnimon.gak.gr/index.html (14.2.2017).
46. http://www.iaee.gr/default.aspx?id=62 (14.2.2017).
47. Kp. Xpvooyoldng, «Xyedioopa...», 6.7., a. 88.
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MONAXTHPIAKA APXEIAKA ELYNOAA

WG TNYN, €V N TEITN UE THY QVAYVHELON &TTO TOV VOO TV TEXUNELWY
O¢  AmodETX®Y  oTolelwy. Emimpoclétwg  To  povootnoLoxo
Texpnptor Otabétovy xal ploe devtepoyevd] G&Elar, TNV TEXUMELWTLXY,
QPOD TO TEPLEYOUEVD TOLG TEXUNPELWOVEL YEYOVOTO, OLUTEQLPOPES TOD
ToPeAOOVTOG AN xal iStoxtnoleci®. Me adT) Tovg Aotmov Ty GEla
TOL TEXPUNPLO. XOTOYVEWYOLY JLXOLWOUATO TOCO THG dNUOCLag dLolxnang
%Ol TOV QOPEWY NG, 600 X0l TGV TOMTOY EVOVTL TOD XPATOUG XOL TMY
OLUTTONLT@DY TOVG. TNV TIPOXELUEYT AOLTTOY TERITTWON LE TO XOUTAAANACL
QOYELOXO. TEXUNELO. UTOPODY OL UOVES 7] ol opelg droryeiplong T@Y
TEPLOVOLOXDY TOUG OTOLXELWY VO TTPOOOTLOOVY TLG [LOVOLOTNOLOXES
TEEPLOVALES ATO TOLG OTTOLOVG ETLS0EOVG SLeXSLXNTES TOUC.

SUMMARY

Monastery archives: research sources for monastery properties

By Nikos F. Tompros
Assistant Professor of Hellenic Army Academy

The purpose of this article is to identify and present archival collections
of Greek monasteries that have been produced — primarily — from
the 19th century until the mid-20th century, and to show researchers
the abundance of places they have saved. It should not be forgotten,
however, that in researching an institution or its aspects, as in the
case of the monastic, or in particular its real estate, the appropriate
documentary material and the abundance of sources are those which
reduce any generalizations and uncertainties. In addition to its
informative value, the material in question also contains a primary;
functional, which is divided into: (a) administrative, (b) financial and
(c) legal value. The former serves to deal with current cases, the second
relates to the economic benefits or rights attested by archival material as
the source, and the third to the recognition by law of presumptions as

48. Avdp. Mmdyrag, Apyetovouio. Baowxes..., 6., oo. 4T-48.
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evidence. In addition, monastery records also have a secondary value,

the documentation, since their content documents events, past political
behavior, and properties.



