"Oerg elevbepiac ato Kopavio:
apeTnoleg YLo plar avabempnon

MuyéAn Mopropor*

1. Eloaywyn

Tow Auxowcdpoto 00 Avhpdmov (A.A)) —OTtwg adTd XATOYLEWYOVTOL
%ol Jtao@oAilovTon oTOv AEYOUEVO SUTIXO XOOUO— TPOXPLYOLY TYV
ghevbeplor TOD ATOPOL OE SLAPOPES HOPYES TNG, OTwg TNV EAcvbepia
oxédng, ovveldnong, Hpmoxeiog x.Am.!. Tty odoio Toug 6HpLobetody
TPOTOLG GLUTEPLPOPAS TOV AVHPHOTWY TOL TEXUNELOVOVTOL KTTO XEV-
ToLEG NOKES GPYES O TOAD peYyaho Babpo xowvdg amodextég, Hote va
ATOTEAODY TINYES E0VLX0D xal Stebvodg dixaiov? yio Ty TPooTOGio TRY

* 0 Muydhng Maptdpog eivar Avorminpwtig Kobnyntig ‘Totopiog Opnoxevpdrtony 100
TuAuotog Ocohoyiog 00 "EOvixod xat Kamwodiotptoxod Havertotmuiov AOnvév.

1. T toe Aucondpotor 100 Avbpdymov BA. eiooywywxoe M. Freeman, Human Rights: An
Interdisciplinary Approach, éxS. Polity, Cambridge 2011, B. Orend, Human Rights: Concept
and Context, €xd. Broadview Press, Ontario 2002 xoi H. Bielefeldt, Philosophie der
Menschenrechte. Grundlagen eines weltweiten Freiheitsethos, éxd. Primus Verlag, Darmstadt
1998, L. Hunt, Inventing Human Rights, éx3. W. W. Norton & Company, New York 2007, S.
Moyn, The Last Utopia: A History of Human Rights, éxS. Harvard University Press, London
2012, 6mov éxtevig BLBAtoypapio. Tiae T deopevtixy xol AveAooTLxN SLEoTOCY TGOV
Auanwpdtwy o0 Avbpwmouv amévavt ot tpitovg BA. M. Ignatieff, Human Rights as Politics
and Idolatry, éxd. Princeton University Press, Princeton 2001 xot J. Donnelly, Universal
Human Rights in Theory and Practice, éx3. Cornell University Press, New York 2013.

2. Evdetxtind &md o omoudotdtepo xelpevo Siebvodg dixaiov otdv SuTind %G00 Elvor
LETOED BMwY & EETG: Oixovuevie Ataxiipvén yie T AvBpdmwva Awcandspota (OHCHR),
Edpwraixn XouPoaon yee v Hpoaomion 1@V Axauwuatowy 100 AvBpdmou xol Ty
OcucAwddy Elevbeoidy (ECHR), Awcbvec Xdupwvo yie ta Atowxc xoi IloAtixo
Axoudduato (ICCPR), Aielvic Xdupwvo yie ta Oixovouxd, Kowwvixe xai Moppwtixo
Aixoudduaro. (ICESCR), Aropdoeic 100 Edpwnaixod Axactioiov Axouwudtwy tod
Avbodov (EAAA), Aropdoeis tiic Ebvixic Emtponiic Axawwudtwy 100 Avbpdmou
(EEAA), Awbvig ZiuBaon yio te Awandspota 100 HMoudod (CRC), Xoufoon yie thy
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VoPOLPETWY SIXOLWUATWY OTTOLOLINTOTE AVHPWTOL ATO T YEVWNOT
Ewg xol Tov Havatd Tov.

‘Onwodnrote, 7 ov{Non Yo Ta Aueawpotor Tod Avhpwdmou kol par
excellence Ty éAevbepio ToL PE TOLG BPoLG TTOL aDTY SteEdyeTan oNUEQXL
el oyeTid alYyYEovY, xoblg N oxetixl) Oporoyio xal pebodoroyio
avoartoydnxoy oty odoior petoe amd tov B Iayxdopto IloAepo® pe
punueL@deg to xetpevo tig Oxovuevixijs Aaxnovéns yo o AvBodmivoer
Awaudduatot to 1948. ‘Qotéoo, Tépo amo xAabe aupLBoAion ol oyeTIXES
gvvoleg Thg €Alevbepiog, Thg avbpwTLvng GELOTPETELOG, TOD (QLGLXOD
dwxalov, g Lo0TNTOG %.ATT. SLOYEOVLXO ATTOTYOAODGAY TOGO TOL UEYEA
Tvedpato i awvbpwmdtnrag 600 xol Tl moyxdopteg Opnoxeiec,
OTwg PBéPorar xal Tig UxpdTtepeg DpnoxevuTixeg mopaddoeLs, dLapopa
xvnuotor oxédmng, Soudig xol 0pYdvwaong TG xolvwving, Thg ToALTELoG
®AT. “Opwe, ot T) LEYGAN TTVELULOTLAN KO VOULXT] TTooywYY, Elvou
adLapELoPTnTo TO YEYOVOS 6Tl ol ouvifxeg {wig dmelpwy avhpwmwy
Topapévouy GbAes’, xabig xabnueplvae TANTTOVTOL XOTAQWEO X0
JLoryEOoVLXA TTOAGL ATtO T 0DOLWMOYN T0D Aavbpwrivov fBiov ot GAo Ta
UN%N XKoL TO TTAGTN TOD TTAOVNTY.

EEdiewdn GAwY TV Loppdy Siaxpicews xota Ty yuvaixdy (CEDAW), YiuBacn tdv
SuonwudTwy 1@V drduwy ué avarnoio (CRPD). Tt SAo adTél T vopLrd xetpevar dAAG
xol YLo ™) voporoyia mod mpoxoAody PBA. Sie€odixda P. Craig-Gr. de Burca, EU Law:
Text, Cases, and Materials, éxd. Oxford University Press, Oxford 2008.

3. T 8,1t mponynbnue, Tig ouvbiixeg xol TG TOMTLXEC, KOLYWVLXES, TIVELUOTIXES
Qopoelg od mTponyninxoy BA. cuvomTixd TO onpovTio Epyo Tod J. Vincent, Human
Rights and Infernational Relations, éx3. Cambridge University Press, Cambridge 1986 xot
oPA. J. Donnelly, &.7.

4, T ™y Oixovuevia) Awxiqovgy, Ty a@etmpion xal Ty mopelor Ewg THY TEAT
©op@y Tod xeLpévou, Tic TPobécelg xal Tig oToxevoelg TG BA. avaAvTixa J. Morsink,
The Universal Declaration of Human Rights: Origins, Drafting, and Intent, éxd. University
of Pennsylvania Press, Philadelphia 1999. ‘O ovyypapéag ebotoya dmodeixviel Ty
TPOENELET dLaPopwy GEPOpwY Tiig Ataxnovéne ¢ avtidpoon ot valliotixy idcohoyio
%Ol VOULXT] TCOOXTLXN.

5. Miow amAf] oToxoAGYNoN €ldNoEwY OO TOV NUEPNOLO XOL NAEXTEOVIXO TUTO
GEXEL YLOL TV xoTarypoupy] TANODEOS TEQLTTWOEWY XOTATATNONG TOV AXGULOUETOY
00 Avbpwdmov xol amakiwong g dvbpdmivng {wiig xata mepittwon dmd GAAOLG
avbpwmous, xuPepvioets, Bpnoxeieg x.Am.
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2. KaboAwdtnta 7 oxetindtnra t@dv AA.:
ot Héoelg T®Y LOLOOLALAYWY

[ToAd onuovtixd elvor T Epwtnpar YL Ty xoboAxdtnto (universality)
N ™ oyxetrxotnro (particularity) tev Auonopdtwy 100 AvBpdmov xol
AOPOADS Lo TIG TTOPOUETPOLS Tod Ta xabopilovy ¢ Tétotas. Tuyva
mopatneeltor 6Tt Stdpopa Auxondpato 100 Avbpwmov tibevtar OTTO TO
TAQLOLO GUYKEXPLUEVWY TIRPOUETOWY XOTO TV EQOEUOYY TOVG, TV YL
TOEASELYLO. GUYTPEYOLY AGYOL TTPOGTAGLOG TOD XOLVOD GUWLPEPOVTOG, TTiG
onuéatog do@dretog xAT. "ANWOTE, 1| oxeTxy ovl{nTnon EmnpedleTon
XOTOL TTEPLTTTWON X0l ATO THY iO€0A0YLXN XU TEHOLYON TOV EUTTAEXOUEVWY.
"ANAOL ETLOTNUOVESG TILGTEVOLY OTL DTTEPLOYVEL 1] « TOALTLOTLXT] OYETLXOTNTO >
(cultural relativism) ol Tehxd Tor xofoAxd Auxowddportor T0d AvBpdmou
AToTeEAODY pioe xotodixoopévn odtotmtion od 0o yabel poll pe ™y ed-
pwToLxY aAalovela, Evd GAAoL DTtepaaTtilovTtol TV xotBOAXGTNTA ToLG
%ol TRV «TOYXOOULOL ATTOOTOA» THg Aboews YLo Th JLoo@BEALeN ToLg
TOYXOOULWSE.

2N ouvaeLa ad TN ExSNAGVETOL xol 1] xalOAoL apeAnTén SLOOETXEL
avbpdmwy, ol OmToloL TPOEPYOVTOL GO SLOPOPETIXO TOALTLOULXO %Ol
Bonoxevtind mePLPdAAoyY oTNALTEVOVTOG CUAAYBONY TN OYETLXY GLLTNO
oo T Auxoncdpoto o0 AvBpwTov, TO Teptexdpevo, ™ pebodoroyio
%ol TG TOPOUUETPOVS TNG WG Wiol LOVOOLAOTATY «XOOULXY GvTiAndY T7g
loudaLoyELoTLOVLXTS TOEAd0oNG ol xAnpovoulag». ‘IStaitepo onuoy-
TXN XOL CUOTNUOTLXY QVTIOPAOY] EXONAWVETOL GO TNV TAELEA TMV

6. TIOAD %0 poxTNELOTIXG, YL TopG&dELYRe:, €lvol TO oyOAo oD S. Moyn, 8.7, 6. 10
Lo T0 xeipevo tiig Olxovuevixic Awaxpovéne v ta AvBpdrwo Aaduoto 6T pe
oyeTLxy] EOXOAO UTOPEL xEmote vér dvtixataotobel émd Evor dAAo (“one day another
may appear”) SLOPOPETLXOD TEPLEYOUEVOL 3| TTPOGOVOTOALGLOD.

7. T plo edovvomty xwdxomolnon T EmyeloNUaToAoYiog OTEP THG «TONTLOTLXTS
oyetixdtnrog» BA. H. Bielefeldt, ““Western’ Versus ‘Islamic’ Human Rights Conceptions?
A Critique of Cultural Essentialism in the Discussion on Human Rights”, Political Theory
28, 1 (2000), oo. 90-121 xai €idwd 0. 91. T'ié Tapddetypa, 6 A. Pagden avapéper bt
1] CUYXEXQLUEVY, XaTOVONoN TRV Awatwudtwy T00 Avbpdmou: “Became increasingly
useless as a notion in international or intercultural relations”, “Human Rights, Natural
Rights, and Europe’s Imperial Legacy”, Political Theory 31, 2 (2003), o. 190.

8. Avtiotolya Y&t THY TPOAOTLON THG «TOYXOOULOG ATOGTOATG» Tig Aboewe oyetixd
pe ™ Stédoon T@Y xofoAx@dY Atxotwudtewy Tod Avbpdmov BA. H. Bielefeldt, 6.7, 0. 91.

79



M. Mopiopa

Ocoroyio 1/2022

HOLGOLAUAVWY?, ol dTToloL dLaTPavwyoLy ot xdbe Tévo TNV Temolhnom
ToUG OTL Ol APYES, oL aEleg %ol ol avTLAPELg YLor T Auxondportor ToD
AvBpcymon Ttob Epmeptéyovtan otd xetpevo tod 0.H.E. elvon dmoxierotixd
«OUTXOD TUTTOL» XOl OgV TEETEL povov adTo var xabopifovy mold
elvor T xoBoALxd Auanddpoto 100 AvBp@Ton, BAAX adTd OQEiAOLY
vou ovolSLopoppwbody pe moAlTioutxy edaiotnaio xol Evovvoaiabnon,
Wote vor ouUTEPLAGPBoVY TOALTIOULXES Xol BpnoxeuTixeg GEleg xal T@Y
LOVGOVALOVLXGDY YWEDY'.

210 onueio adTo PéPona eDAoyor TPOXVTTEL N &vnovyio THG Oto-
o@oaiilovtor T OVaQOLpETO.  0DOLHOYN  JLXOULWUATH  OTOLOLSNTOTE
avbpdmon xol eidixa 7 Elevbepiar Tov, €0V xAbE POPX TO TEPLEYOEVO XLl
1 ONUOYTLXOTNTA TOUG ETNEEALOVTOL ATTO GLYXVELOXOVG TTOALTLOULXOVG,
Honoxevtixodg!, Tomixolg, loTopLxodG | BAAOLG TOEAYOVTES, UE GTO-
TEAEGPOL VO TTANTTETOL AVETTOWOPOWTO 1] TTOADTLULY AVEAXGTIXGTNTA TOUG.
Téte g dpeon ovvémelo B mpoxddeL N YLydvTtwon T LortatodoEiog
TAV TOMTLOUGY, TGY OpNoXel®Y %ol TOV ATOULX@Y GUUPEPGYT®Y, TTOD
0o xotaAnEer avomddpaata ot Blown' alpotno ixovoroinon T an-
a{TNoNG TOLG YLt ATOAVTY, ATTOXAELOTLXY] xLELOEYLo,

9. T Tig EVOLOPEPOLOES ODTEG AYTLAOYIES TMY LLOVGOLAUEYWY GAAG Xl TO €DPVTEPO
mAaiolo TTig oyxetixiic oulntnong PA. sloaywyixa J. Piscatori, “Human rights in Islamic
political culture”, oté: K. W. Thompson (¢m.), The Moral Imperatives of Human Rights:
a World Survey, éxd. University Press of America, Washington D.C. 1980, oo. 139-168.
AvoloTixDdTEP L& T OYeTLxN ovlntnon PA. 10 xAaowxo €pyo: D. Little, ]. Kelsay,
A. Sachedina (émwy.), Human Rights and the Conflict of Cultures: Western and Islamic
Perspectives on Religious Liberty, €éx8. University of South Carolina Press, Columbia 1988,
61OV AvaTTOOOETOL EXTEVDG GAN 1) ETLYELONUOTOAOYLO Ol T@Y VO TATEWY.

10. BA. évdewxtixa Ann Elizabeth Mayer, Islam and Human Rights: Traditions and Politics,
éxd. Routledge, New York/London 2012, 0. 32.

1. Eidwxa ytoo v mpodomion GAAG %ol THY XoToméTnon TV Aonoudtoy Tod
AvBpwmov amo Tig Opnoxeleg PA. eloaywyixa 1. Bloom — J. P. Martin — W. L. Proudfoot
(&mu.), Religious Diversity and Human Rights, £éx3d. Columbia University Press, New York
1996.

12. Eiduxa yro ) dtoodvdeon g Opnoxelog pe ) Blo xal Tig oLVETELES GTOV GUYYPOVO
%x60p0 PBA. TO EUTEQLOTATOUEVO oLAAOYLXO €pYo J. Kelsay — S. B. Twiss, Religion and
human  rights: religion and the roots of conflict: religious militancy or 'fundamentalism "
universality vs. relativism in human rights: positive resources of religion for human rights, €x3.
Project on Religion and Human Rights, New York 1994.

13. "Omtwg ebotoyo 0 Hétel 6 H. Bielefeldt, 6.7., 0. 92: “To divide the idea of human
rights into ‘Western’, ‘Islamic’, and other culturally defined conceptions, however,
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o ovyxexpéva, N dvtidpoon Amo THY TASLEX TOY LOVGOVAUAYLY
ETUXEVTPWVETOL oTNY xoboAOTNTOL TV Atxonwpdtwy to0 Avbpwmov,
xobdg ol idor Bewpodv 6Tt ot xabopilovtal GO TOALTIOULXY —
xol Oyt wovo— oyxetxotnro. ‘Emopévwe, ol 1dtor dev ddvavtal vor T
arodeyxfody OAOXANEWTIXE, GpoD deopebovior amo Tig Opnoxevtixeg
ETUTOYEG TOVLG, GAAGL UTTOoPODY vor vloBetnioovy uévov 6oo amod adTa
dev avtiotpatedovtal ™ Hedotokty shari‘a'. Ttny mpoaypoatixdtnta, ol
0€oclg TOV LOLGOLAUAYWLY aTmEvavtt ata Auxorwpoto Tod AvhpwTov®
—omwe ot xabopilovtar ota debvi xelpeva T0d dvTLXOD XxOOUOL—,
GAAa xol ot Otebvi ou{nmon Y ™Y xabolxdnTar | oxeTxdTNTAL
DTV PUToPodY Vo dtoxpthody otig EETg xatnyopieg!®:

o) «Agopoiwon» (“assimilation”), ol OmootnExTES THg OMOlog SEY
JrafAémouy xopplo avtibeon petakd TdY Axonwpdtwy 100 AvhpwTou
xol Tfig lohoptndic Stdaoxaiiog/dpy®dy, 6mote To Tohdy elva ATOANITWS
oLPPoTo pe Tig SLebveic draxnpvEeLs Yo Tar Axondpoto Tod Avhpw o',

would be the end of universal human rights. The language of human rights would thus
simply be turned into a rhetorical weapon for intercultural competition”. ITIpBA. xoi H.
Bielefeldt, Philosophie der Menschenrechte, &.1.

14. Tw ) sharl‘a, Tobg Gpovg, Tig Tpodmobéoels xal ™) onuavTixdTnTtd TG 010 ToAdu
BA. SteEodina M. Maptdpas, O Awtdoyog Avtixijs xai Movooviuavids Todouoloyiog
yiee ™) Shari‘a: Ipopytng xol Nopos oto Tolau, T. A, éxd. Ogohoyxiic BLAtobMxng
Twdvvou & Nixordov Kopuipn, Abve 2014 (o) xod M. Maptdpoac, ‘O Awdroyog Avtixiic
xal MovoovAuoavixdic Todopodoyios yie ) Shari‘a: Ilopadoon xal Nouog oto ToAdu,
Sunna xodi Shari‘a, ©. B, éxd. Oeohoyixiig BiBAtoOixng Twdvvouv & Nixordov Koppipn,
Abvvo 2014 (B).

15. "Idtaitepo évdiapépov mopovatdlovy ol avabewpntixeg Oéoeic tod A. A. An-
Na’im, Towards an Islamic Reformation: Civil Liberties, Human Rights, and International
Law, éxd. Syracuse University Press, New York 1990, 6 6molog éxpdlet €Eonpetixm
EXOUYYPOVLOTIXEG 7] MOAAOY xoAOTEpaL dvobewpntixeg axédelg yLow Evoy eDPVTEPO
OVOLTTPOGOVOTOALGILO TOD [LOVGOVALAVIXOD OGOV, HOTE YO XOTAOTEL EQPLXTY 1 GOW-
TAELOY TOL PE TN obYYPovY émoyn. [evixdtepa v ™) ovlntnon Yo To Aucondpoto
700 AvBpidmov oty Méoy Avatory, tig Béoetg xol Tig avtibéoets uetald @y ISLtwv tdv
LOLGOLALGYWY BA. TO avTiTpocwrevTixo €pyo T00 K. Dwyer, Arab Voices. The Human
Rights Debate in the Middle East, éxd. Routledge, London 1991, émov SteEoduxy xoto-
Yooup? %ol avéAvo.

16. 210 anpeio adTO LIOETODUE XOlL TTOPOLGLALOVPE THY EDPVTEPX ATTOSEXTY XWOLXO-
motnon tod Fr. Halliday, “Relativism and Universalism in Human Rights: the Case of the
Islamic Middle East”, Political Studies, xliii (1995), o. 154.

17. ‘H avtidndn adt) Yyivetor edxoio avuinmth érno tov Ilpdéroyo tiig Oixovuevixijc
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B) «Oixetomoinon» (“appropriation”), ol Biaodteg Tfig Omoiog dev év-
Tomtilovy O6moLadNmoTE ACLUBATOTNTAL LETOED TOYV AOLWUATWY TOD
Avbpcdmov %ol 10D ToAG., GAAX ETLTAEOY HEwEODY GTL DTA LTTOPODY VO
avortuydody xal vo EQappoatody TANPWS LOVoY DTO LOAGULXY XGALYY,
a@od pévo 1o Tahoy. to Stoapoiilel o amorvTo Pabuod’®.

v) «Avtimopdbeon» (“confrontation”) ot adth Ty TepimTtwon ol
HOLGOLAPAVOL ToTtobeTODYTOL ETLleTiXO ATTEVOVTL oTO Atxauportar ToD
Avbpdmov Oewpivtog o GLAAMPBINY B¢ TEOTAYOVOLOTLXO TTPOLOY SLoi-
Q6pwY SUTIXAY YWERY YLOL TNV ETITELEY] TAY OXOTT@Y TOLG QAA %O
xotdAoLTo TG amoxtoxpotixil ToATxTG. ‘Emouévmg yu' adTodg ToLg
AGyoug TPETEL VoL avTixatoatatdody OAOXANPwTIXa GO T sharl‘a, (ote
va StauAaryHody iSavixa Tor SixatdpoTo. GAWY TOV avipOTwWY.

d) «AocvpBatétros (“incompatibility”), ot dmadol tfig Omoiag Hewpody
bt 10 Todoy elvor mavteAdg dodpfato pE TO TEQPLEXOUEVO ol TH
ONTOPELXN TOV AxalwPETwyY ToD AvOpWTOL Xol TG SNUOXPUTIXES QPYES,
Omwg yivovtol GyTANTTTO Ao TOY dUTLXO XOGUO.

Ye xdbe TePITTWOoN ATO SLAPOPES LOVGOVALUVIXES TTAEVPES XOUTOL-
BaAkeTor ovyToviopévy mpoomabetla, ote o Atxatodpoto Tod AvbpwTou
Vo amoElwbody g piot OANOLWUEYY, TOPOUOPOWUEYY 7| OTADS %o
EXOOYN QUTTOXAELOTLXO. XOL GVEAXOTIXOL TMY OLTIXDY QEYDY, GELDY %ol

Todoxiic Awxiougng TV Aaiwudtwy 100 Avbodmov (Universal Islamic Declaration
of Human Rights, 1981, Ilopiot): “Human rights in Islam are an integral part of the
overall Islamic order and it is obligatory on all Muslim governments and organs of
society to implement them in letter and in spirit within the framework of that order”, o.
1. T v Odxovpeviy Todoun Awoojovéy tév Auonwudtwy 100 Avbodmov BA. M.
Mapropac, Todau: Avalytevrag To0mous UE To0OS LOVGOVALAYOVS, Exd. TIedio, Abvva
2019, go. 175-176. T ploe Evdeheyd] AVAGALGT TRV TOXIAWY EQUNVELDY THG LOAOLLXTIG
oadbeyTixdTnTog otov iohautxo x6opo BA. yevixa K. Dwyer, Arab Voices ol eidixwtepa
oD idtov, “Universal Visions, Communal Visions: Human Rights and Traditions”, Peuples
Mediterraneens 58-59 (1992), oo. 205-220.

18. BA. v mapddetypa J. Donnelly, d.7t., o. 50, §mov 6 ovyypoéog atoyxLoAoyel
EVOELXTIXEG TIPOOTIAOELES LOVGOLALAYWY SLOWVONTGY V& EVTOTLGOLY THY TPOEAELOY
dtapbpwy Auxonwpdtowy 00 AvBpwTov mod mepthapfBdvovtor oty Oixovpevixy Aio-
xNPLEN YL Ta AvBpddmivar Aucondpotor oty par excellence iohouixy Ty TOV TEVTWY,
0 Kopavio. Entiong PA. oxetixa ™y avéivon tiig Ann Elizabeth Mayer, Islam and
Human Rights, 6.m., oo. 86-89 yid 10 yopoxtnolotixd mopadetypo tig Oixovuevixis
Tolouxdje Aooxenovéns tdy Axonwuatwy 100 Avpdmoo.
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NOAc". Aoardds, Topodupotleg avTdpdoetg dev ExSNADOVOVTOL POVOY &
TOY LOVGOVARLOVLXO XOOPO BN xol eDPVTEPX, xoDMG SLAPOPES TAEVPES
gvoyhodvtor o Tty OmepPoAixy mpoBoAr (3] émiBorn) g dutxdig
TPOEAEVOEWS JLXOULWUATWY, GEY®Y xol OEL@Y. MAAloto, N oyetu
xpLTLxy) @OAveL ato anueio va yopaxtneilel axoun xol ™y Oixovuevixn
Awaxnovgn og Goyety pE T odotootxe TEoPAuata tod Tpitov Ko-
opov®. Xg adTO TO TAXLOLO EVTAOOETOL XOL 1) PNTOPLXN ATO THY TAELEO
T@Y LOVOOLALAVLY —xal Oyl LOvov— OTL 1| cLLNTNON YL TO. Ao poTo
700 Avbpodymou EumepLéyel xal pwion HTodopL avTi-HonoxevTixy dtaoToon
oL ExdNAWYeTOL o€ xabe edxatpia?’. ‘Emouévmg yu' adTov %ol uévo Tov
AGYO SEV LTTOPODY, XOTO THY AVTIANYT] TOLE, VO YIVOUY ATTOJEXTA GTTO TOV
LOVGOLALLOVLXO XOGUO.

‘Qotéoo, amoAitwg xaboplotixiic onuaociog elvar TO yeyovog 6t O
LOLGOVAPLOVLXOG XOOPOG YOPOXTNEILETOL ATTO EDPVTOTY TOAVQWYLL %Ol
amovaio OTTOLAGINTOTE ODGLOATLXTIG LOPPTG GUVTOVLOUEYTS XOlL XOHOALX TG
amodoyfg éxmpoonymnong. ‘H mpaypoatixdtnro adty BéPona —ioydel
MYDTEPO 1) TEPLOTOTEPD YL OAEG TiG UeYBAeg Dpmoxelec— avadetxviel
TIOAMEG XOLL ONUOVTLXEG EOWTEPLXES DLOPOPOTIOLNTELS OTLG LOVGOVAULAVLXEG
YOPES o€ BPNOoREVTLNG, XOLYWYLXO, TTOALTLXO BAAX X0l 0iXOVOuULXD ETtimedo.
20YYEOVWS 0L TOAVTTOLXLAES ODTEG —TTOALTLXEG, XOLYWYLXES, OLXOVOULXEG—
OLOLPOPES AVOTEOPODOTODY XOTOL XATTOLO TPOTO X0 AYVATTPOGAYATOALOLY
™y ISt ™) Opnoxelor 10D ToAGp*, SLopopPOVOVTOG (G ATOTEAETUO OE
onpovtxo Pabpo tig ToOAES dtopopeTixeg iohapixeg BEaeLg dvopopLxd
uE tor Auxondpotor T0d AvBpwmou?,

19. BA. évdewtixd mopadelypoto Tapdpolwy Ttpoorabel@dy J. Vincent, 6.7., oo. 37-38.
20. ‘O ]J. Donnelly, 6.7., a. 60, dvogépel copéatota Lo Ty Odxovuevie Awaxiovén 6T
elvow “inapplicable and irrelevant to contemporary Third World problems and needs”,
oxpLPOG AOY® TG «OUTXTG» TPOEAELONG TNG.

21. BA. ovvomtixa ) oyeTixy Emiyetpnuotoroyion oté: M. Baderin, International Human
Rights and Islamic Law, éxd. Oxford University Press, Oxford 2003, o. 13.

22. TIo\d ebotoya ovvoilet 1 Katerina Dalacoura, Islam, Liberalism and Human Rights,
éxd. I. B. Tauris, London 2007, o. xi: “...Islam —and hence the relationship between
Islam and human rights, and the prospects of an Islamic liberalism— is shaped by the
economic, political and social circumstances in which it finds itself, and that it has no
independent existence from these circumstances”.

23. “The Islamic tradition is but one factor among many that influence how Muslims
react to human rights... Many Muslims —although certainly not all- associate human
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Q¢ ovvémeto Aotmdy, Omoleadnmote mpoomabeieg GvddelEng wLdg
xowfic «loAopixfic» Béomg elval xoTadLXOOUEVES V&L ATTOTUYOLY. XTig
OexAdeg IOAOULXEG YDPEG OTAPYOLY OLAPOPX TOALTLXA, VOULXO KO
XOLVWYLXO CLOTAROTOY, Ev® xol ot émimedo Opnoxeiog xotorypdpovton
—EXTOG ATTO TOVG BVO EYAAOLS XAASOLCE, TODG GOLVITES X0l TOVG OLiTEG—
QEXETEG GAAeg Taoelc. 'ETtiong, onuaviixy SLa@Qopo Ot OYEoN UE TOV
duTLrd x6opo elva %ol 1 évepyh SPaoTNELOTOINGN BXOSNULALXEY POPEWY
TOD ETLONUWG OLOTUTTOVOLY YOULXES ol bOpmoxevtixeg €punveles-
TPEPLATELS, OTIWG TO PNLLOXEVO TIAVETILOTAULO TOD al-Azhar oto Kdtpo.
Adtol amevbivovtar o€ GAOLE TOVG LOVGOLALAVOLGE, XOUAWYTOS TOVG
VO GULLOPE®WOODY PE TIG ATTOPAOELS TOVS ODEAVOVTUS TV TTOALQWYIaL
UETAED TGV LOAGULXGY XQOTRY, QYDY GAAX X0l SLAYOOLUEVWVZE.

Téhog, onuovtiny pepldar LOVGOVAUEVWY SLAPOPOTOLODVTOL Xl OEV
ATTOOEYOVTOL BXOLTO OTTOLAONTTOTE LOAQULYY] PNTOPLXT] TIEPL TTPOGTUTLOG
TV Awonwpdtoy tod AvbpwTov pe 6povg xal TPodToHEcEL TOL
xobopilovtan amoxietotixa &mo T Kopavio xol ) shari‘a. MéaAtota,
XoTo XoLpoLg Exel SLopopPwbel TANOWEO «IOAULX®Y»  XELUEVLY,
Béocwy, uvMUATWY, OLASWY 3] SOOKEAWY UE TTOALTLXO, XOLYWYLXO 7] AAAO
TEOONUO, TEOOWTO EXCLYYXPOVLOTIXO, UOEELOTIXG, @LAeAeObEpO, Ex-
PEAOELS XPAiES, HimLeg, PLLOOTOOTIXES X AT 2.

rights with Western attempts to dominate the Middle East... Thus, some of what appears
to be an Islamic reaction against human rights, perceived as an artifact of secular
Western culture antithetical to Islam, may actually be part of a broader pattern of
resistance to Western hegemony and to the unsettling transformations that Muslim
societies undergoing”, Ann Elizabeth Mayer, 6.7.. 0. 75.

24. “Ontwg oyoAdlet O Fr. Halliday, “There are over fifty Muslim states in the world, with
a variety of legal and political systems, and there is no single body, political or religious,
that speaks for the Muslim world as a whole... What we have is a range of bodies, some
political, some juridical, some academic, such as the al-Azhar University in Cairo, which
interpret law and tradition as they see fit and which appeal to all Muslims to follow
them”, “Relativism and Universalism”, 6.7., 0. 155.

25. “Contemporary Muslim opinion is far too divided to provide a basis for making
general pronouncements regarding where Islam stands on rights”, Ann Elizabeth Mayer,
6.7., 0. 35.

26. T'ioe Topaderypat, iOLoLTEPO EVOLOPEPOY TIOLPOLGLALOVY Ol TTEPLTTTWTELS TOY PEYGAWY
LOLGOLALGYWY Stavont@dy Qutb xoi Mawdudi, ol 6molol dpopotiCovtay Evay idtdTuTo
«AEVLVLOWO PE LoAOULXO LaySDo, ARG BERata xal Tod al-Banna’, 6 6molog yontevdtow
dtaltato o TO vallotnxo ideoddynuar PBA. SieEodwxar M. Maptépos, Todautxog
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3. ‘H dwxopdiion tdv A.A. €vtog T7ig ioAaptxiic umma xol &yt

7 ATOULXT] XATOXVPWOT] TOUG: TO XOVOVLOTLXO TTAaLaLo T7ig shari‘a

Ye xabe mepimtwon Ha TEémet va yivel xoTtovonTo 6Tt aTo ToAow. LaAioy
XVELOEYEL N AVTIANYYN TTEPL SIXAUWUATWY YEVLXE, CUVOALXO EVTOYUEVW®Y
070 DPVTEPO TALLOLO THG XOWVOTTTacY, T loAauLxTig umma xal &yt T660
¢ aTopxo duxondpata?® xabe avbpodmov ywoetotd. ‘H xatdotaon ad
ot peyaro Pabpo avamtiooetal DO TO XAUVOVLGTLXO TTALGLO THg sharl‘a,
YEYOVOG TOD TEPLTAEXEL ONUOVTIXO TV oL{NTNON TEPL AXOLOUATWY
00 AvOpwmov. ATO TIG ONUOVTIXWTEPES TAPOUETPOVS TOD TPETEL VO
AopPévovtar O’ By eivor Gt ) sharl‘a umopel koo mepintwon v
OVOLPEPETOL, VO EULTIVEEL 7] VO XUPLOOYEL OTOL LOVTAYLOTO. XOL TOL VOULLXOL
OLOTNLOTOL TAY LLOVCOLALOVIXEDY XPAT®DY, OAAG aTHY 0VGLo OEY DTTAPYEL
%00 ovotnuo dtoixnang Tod Kpdtoug xal époappoyiic Tod Népov.

Q¢ amotéleapa, N EQapp.oYn T¥ig shari‘a Stapopomoteltor AmO *PATOG
OE XPOTOG AVAAOYOL LE TLG TTOALTLXEG, VOULLXES XOL XOLVWYLXEG GLYOTXES TTOL
ETLXPOTODY, aDEAYOVTOS TNV TOAPWYLK 0T1 oL{NTNoN KOl TEOCTOCL
OV Aucotwpatwy 100 Avhpwmov?. Ol TTLO YoPAXTNPLOTIXES TEEPLTITWOELS
70D ATOSELRVVOVY TEPITEAVOL TO TIOPOTIAVL GUUTEPOLGULEL ELVOL OL TTOAD
OLtoupopeTixeg HEaelg T®Y LoAaULXDY XPOT@Y O¢ TPOG TN HEam T Yuvaxag,
™y looTTa TRY EOALY, Tig OpmnoxevTixeg EAcviepicg xal AoPUADS TOV

Plooraoctionos..., 6.x., oo. 131-231, 6mov xal éxtevng PipAtoypapio.

27. Axppd¢ Lot THY TOAD EvdLopépovoa adTy SLdoTosn oL HEAEL TOV LLOLGOLALAVO
¢ xVTTOPO TG LoAXULXTIG XOWWViaG YO AELTOVPYED BTOXAELTTIXX EVTOG TOD CWOUOTIG
™G xal VO OAOXANPWVETAL (OGS TILOTOG LOVO UE adTOV TOY TPOTO BA. T0 dEemépaato Epyo
oD L. Rosen, The Anthropology of Justice: Law as Culture in Islamic Society, éx3. Cambridge
University Press, Cambridge 1989, émov xal éEavtintiny BLBhioypapio.

28. ‘O J. Donnelly, “Human Rights and Human Dignity: An Analytic Critique of Non-
Western Conceptions of Human Rights”, The American Political Science Review 76, 2
(1982), o. 306, dvopépet &t oty odoto d&v moGxrerTan YL &Topixd Sixotwpoto xébe
avBpWTOL GANG YLO DTTOXPEDTELG BAWY TGV LOVGOLALEY®Y ATEVOYTL 0TOV AMGY, HoTe
TEALXO V& Stao@aAiletal 1 Sixowoohvy oty lohapixy umma. e ™) oyéon dixotw-
UOTOY-DTIOYPEWOEWY GTOV SUTLXO VOULXO TOMTIOLO XOL TH OYETLXN] TopAS06Y] oL
dropopeudnxe BA. eloaywywxa J. Finnis, Natural Law and Natural Rights, éxd. Oxford
University Press, Oxford 1980, oo. 205-210.

29. T o TpoPAquotor TOL TEOoxaAel adTh N ToALOL&oTaon BA. oxetixa A. A. An-
Na’im — Fr. Deng, (¢mw.), Human Rights in Africa: Cross-Cultural Perspectives, éxd. Brook-
ings Institution, Washington 1990, oc. 358-359.
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tohoptxo prloomaotiopd. o to Dépata adTo dvadetxvdetor TANOWE
OLOPOPETIX@Y EWG XOL GVTLXPOVOUEVWY WUEQLXES (POPES ATOPATEWY,
pvbulocwy xAT. LETOED TOV LOAGULXGY XOOTGOV.

4. 'H &vvola tijg €Aevblepiag at0 ‘ToAdqu: ol TpodTobéaelg

Axbun axpiféatepa, Ao o Auxondpoto To0 Avbpdmov xol eidixa
o0TO 17 EAevbeplog a0 ToAay TopoywEodvTaL, TEOadLoptlovTaL, TEO-
OTOTEVOVTOL %Ol AVOTTTOOGOVTOL &TtO TOY 1810 TOV AAAGY ™, 6 dmolog elvou
xol 6 par excellence &yyuntig Toug AW TG AYATNG TOL YLt TOV AvhpwTTo.
Y1’ adty ™y Ewola 6 avbpwmog DTAPYEL, JPa Xl AYATTOCOETOL (G
dobAog T00 AMEY, xatdotoon Tod 6 13tog O BavhpwTog EMAEYEL YL TOV
€aVTO TOL X0l péAoTor aiohavetor TOAD polo pe adTNY. "AA®OTE,
adTO dmoxaAdTTeEL T0 Kopavio®!, mpoahétovtog BéRata Ty OTaxon oTov
[poent ol atodg dpyovtes: « Q! Xeis mod motevare! Vroxovete ooy
Ay nt OTToxoVeTe TOY ATECTAAUEVO X0k OE GOOVS, AVAUETH OO,

30. "Ontwg ovvodiler 6 A. A. Said, “Precept and practice of human rights in Islam”,
Universal Human Rights 1 (1979), o. 63: “The essential characteristic of human rights in
Islam is that they constitute obligations connected with the Divine and derive their force
from this connection. Human rights exist only in relation to human obligations”.

31. Xty odolo mepLopilovpe TNV TPOGEYYLON pag OYeTxo pe Ty €Aevbepian Tod
avbpwmov oto ToAay amoxAetatixd atd Kopavio, T povadixy xol avoTépBAnT Tnyy
700 ToAdp. ‘Qotdoo, N culitnon Yo to Aucondpoto 100 AvOPHToL —AGPaADS xal YL
™V €hevbepia Tov— émexteiveton T600 oTH sunna tod IlpognTn 600 xal oTO xElLEVa TOY
UEYGAWY LOVGOLAULAYWY OE0AGYWY %ol PLA0GOPWY. T'ia Ttopdderypo ot Abu al-Hasan
al-Ash‘arm (873-935 p.X.), Muhammad ibn “Abd al-Karim ash-Shahrastani (1086-
1158 w.X.), Abu’l-Barakat Hibat Allah ibn Malka al-Baghdadi (1080-1164 p.X. ), ibn
‘Arabt (1165-1240 p.X.), Jalal ad-Din Mohammad Ram1 (1207-1273 p.X.) éoyxohbnxoy
dreEoduxa e {nripator Edevbepiog t0d avbpwmou, EAebbepng émtAoyiic, TEOOPLOUOD
AT “Opwg Eotw xal dxpobiydg 7 dtepedvnomn TV ayavdy adT@dY Teptox®y Oa wag
E0ete éxtog TV TEPLopLaUévwy Oplwy €vog dplpov. BA. yiow mapddetypa ™ pehét
00 [p. Zidxa, «H &wolo tfig €levbepiog Thg BovAioewg xol TOD xaxod €ig TOV
UETOYEVEGTEQOY LOAQULXOY LLGTXLOUOV», Emiotnuovixn Eretnolc Ocoloyxic Xxoliic
A.IL.O., TH (1973), oo. 5-73. 'O cuyypoéag peretd T oyéon LeTaEd Tig éAeudepiog
Tfig PovAoewe TodD avbpwmov xol Tiig UmopEng ToD xoxod oTOV ®O0UO0 GAAX %Ol
g «Oeodixiog» OTO TO Tpiopo Tig dtdaoxoiiog T@v ibn ‘Arabi xot Jalal ad-Din
Mohammad Rimi.
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&yovy Ebovolo mavw cac»*. ‘0 motog OQeilet DTTaXON Gyl YEVIXOL %ol
AxpLTaL 0TOVE XVPBEPYDVTEG OAAN LOVO GTOVG XOAODS X0l BPLGTOVE NYETECS,
gmeldn axpBdc adTol EmLBEAAOLY TOV VOUOo ToD AAAGY, Stao@aAilovrtog
TV EQaPLOYT TOL ATO GAOLG*, Evd EYeEL ALATPOYUATELTO SLXOLWULOL
GXOUN X0l YO ETLOVOLGTOTEL EVAVTLOL GTOV GSLX0*, O OTTOTI0G TEMXA XOTOVTA
Pevdemiypapog, xat’ Gvopo LOYO LOVGOLAULAYOC.

AdTY axpiBidc N dtdotaon cvyva Eevilel Tov alyypovo &vbpwmo, O
OTOT0G AELTOVPYEL e aDTTNPO TAXLGLO AVOPOPAS THY &TouLXT EAeLDEpiL
Tov. TNV atouxy éAevbepion O mpémel var Omotdooovtan GAo Ue G-
EAXOTIXO XQLTNPLO TNV GTOULXY] ETUAOYY, TTPAEN %Ol CLUTEPLPOPO. XA bE
avbpwmov, ép’ doov BéPora Sev BAamTETOL T EAeLBEPiO GANOL AvBpWTTOL.
Y7o adT) ™Y Evvola AotTtov Uoldlel TopddoEo 6 TLOTOG LOVGOVAUAVOG
v Brodver ™y Elevbepior Tov poévov Gtay Tapodidetor amdAvTAL GTOV
ANy xol OtotdooeTon TVEAX 6T0 BEAUA Tov. Me oLy TpoTo SNAdH
TpoxVOTTEL 1] €Acvbepiar TOD TLOTOD, dmoxActoTixd dToy ixoavormoinbel
TANPWS N oLYHNUN TG ToTAYTg ToL 6TOY AAAG&Y; TdTE 6 LOLTOLAUAYVOG
ameievbepwvetar amo xabe eldovg dovAeior TOL EmLBEAAOLY oL GvbpwToL
o¢ GMovg avbpdmous, tav Topoattniel amod dmoleadNmote avbpwmiveg
deopeboec® (¢Eovoio, moALTLXY, ypRuoTa, Tabn %AT.) %ol Topadodel
oTov AMNAGy. ZTHY 000Lor TPOXELTOL YLOL THY ATTOALTY TTVELLOTLXY EAeLDEPLOL
GO Y Omolor TEOXVTTOLY OAEG Ol GAAES HoppES Ehcvbeplog.

32. Kopavio, 4, 59. Xopnotpomotodpe Ty €AMvixy Exdoon 00 Kopaviov tod Xvy-
xpotipatog t0d Baothda Qayvt yio v Exténwon tod Tepod Kopaviov, Mediva-
Soovdul Apafio, Enerd, mopd Tic &TéAeteg oL EyeL, elvor N POV oTo EAMNVIXO pE
EYxpLom WLBC LoAaLXTS WS,

33. BA. B. Lewis, Islam, éx8. Gallimard, Paris 2005, o. 831.

34. "Omwg dvagépet 6 J. P. Piscatori, “Human Rights in Islamic Political Culture”, otd:
K. Thompson, (&my.), The Moral Imperatives of Human Rights: A World Survey, éxd.
University Press of America, Lanham 1980, o. 143.

35. “Onwg ebotoyo mopatnoel ) Patricia Crone yidt TOLG (LOVGOLARAYOLS XOlL THY
ghevbepio i) ™) oxAafid tovg: “The choice as they saw it was not between slavery and
freedom, but . . . between slavery to other human beings and slavery to God”, God’s Rule,
éxd. Columbia University Press, New York 2005, o. 315. ‘H cvvetdnth Aotmoy brotoyn
otov ANy, TowTiletal PE ™Y améAvT) Tvevportixy Ehevbepion poxpto o xébe gidovg
avbpwmtyy OododAwao.
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Eidwa ot0 Kopavio dvadeixvietor xvpLwtoto. xal Ue x&be tpdmTo
7 mavtodvvoplo xol T0 peyahelo Tod AAAGy, 0 ‘Omolog SLoixel TOV
%x00U0 OAOXANPO —BOQPAADS xol To avHpWTvo— pe ATOALTY, «Oeinn»
dxoooivy]. Zuyxeovws BéPator amoTuTVETOL 1| TANENG, GVEL OpWY
vmotoyn Tod awvbpwTov oToV Bd, YWELE WOTOGO VO XVELUEYEL 1]
HoLpoAaTEle, O PATAMOUOG 7 O ATTOAVTOG TTPOOPLGUOG TOD AVOPWHTOL? .
[ToAL ebotoyo 6 W. M. Watt diepevva dteEodixa® ™) oyéon peto&d
T00 Kopoaviov xol ToD TEOLGAXULXOD QEOPBLXOD POTOALGLOD/LOLPO-
Aotpiog AT, &modetxviovtog GtL TEAX 7 xopoavixy 0éom Aoy
TEPLOOOTEPO OVOETEPY OE OYEOY] UE TNV TOYLWUEVN XL OE OQLOUEVO
Bobpo otepeotuTiny AvTiAndn TEPL xLELOEYLNG TTG LOLPOAXTRIOG OTO
ToAdu. ‘H toeAy dmotoyyn 010 TETPWUEVO ToXVE ATOALTO XOTH THY
TEOLOALLXTY] ETTOYY, EVE TO ‘loAoy mpooépepe, Omwe Ha dodue, otov
LOVOOVLALAVO TN BVYATOHTNTA ETUAOYTS WG ATOPEOLO THG AYATNG TOD
ANAoy YL Tov avbpwmo.

Koatoe ™y iohoptxn avtiindn Aotméy, 6 &vbpwmog apéong pOALg
Topadobel atov AAay ameieviepwvetol amo OToLHdNTOTE AVOPW LYY
dovAeiar, Séopevom, €ERPTNON X.AT., &@PoOD O8ev OTOXOVEL XOVEVOY
«QTEA» GvOpw o, aAAd Aoyodotel amevbeiog atov 3o Tov Bcbd, O
‘Omolog BéPora elvor dvirtepog &mo xdébe dvbpwmo ot Ao T Emimedo.
Tnv xatdotoon adT) AmOTUTTWYEL &ploto N @Edon: «H élevbepia
00 avbpdTov otopotd Exel oL Eextva N EEovaior ToD AMGy»®. e
xopplor TEPITTWOoY SEY TPETEL VO TTPOXOAEL EVTUTIWON TO (QOLYOULEVLXAL
AYTLQOTIXO YEYOVOS TG EAcvbepiog oL PBLidvel 6 TLOTOG LOVTOVAUAYVOG
péow Tig DIToTAYTG TOL aTOY AANAOy %ol TO HEANUE Tov.

"AMwote, TO 1010 axpBdg loydel YLot TOEASELYUO. XOL OTOY YEL-
otLowtop6, 6mov 6 Evbpwmog viber xal eivon Eledbepog, dtav (el ™)
(w1 Tov abpEwvo Pe T0 BEAMUa Tod [atpde: «0b Svvauor éyw motely

36. TV ooty Ty tehevtaion Sidotoon Tod Kopaviov, 6mov S&v xvELOEYODY Ol
oLYXEXPLPEVES EVvoLes, BA. avohuTixd TO aEemépacto €pyo tod W. M. Watt, Free will
and predestination in early Islam, éx3. Luzac, London 1948.

37. W. M. Watt, &.7.

38. E. Wenzel, «La destinée & travers l’islam», Cahiers d’Occitanie, No 49 (2011), o. 64.
‘H ovyxexptpévn tatdmtmon Topa@edlel TpoopL@e Y YVwoth gyl Tod Tupdvoved
Kéavt: «7 éhevbepior T0D €vog otopatd éxel mobd apyilovy vo Biyovtar T dpo Tijg
ghevbepiog T@Y GAAWY».

88



OYEIY EAEYOEPIAY XTO KOPANIO: AOETHPIEEY I'TA MIA ANAOEQPHXH

AT EUOTOD 0VOEY X axovw xplvw, xal 7 xplolg N éun owala
Eotly, otL 00 Oyted 10 OEAqua T0 Euoy ddda 0 OEAqua Tob TELPaYTOS
ue woteos»*. ‘Emouévwg yivetar edxoio avTtAnmto 6Tt xol oTig 000
Opnoxeleg ol motol Prdvovy TNy EAevbepior Tovg pévo péoo AmO THY
vIoBETNON TOV EVTOAGY %ol ToD HeAfuotog ToD Beod Tovug. Xty odola
INnAadN N EAevbepion Tovg xoTaxTaToL GTOY EYXOTOAElPOLY TN SLx1) TOLG
0éAnon 7 émbopia xot ol idtol EmAEEOLY vor Dtaxovoovy TOV Qg0 xol
TLG EVTOAEG oL TOLG OiveL.

Eidwa 070 ToAay, 6 AAAGy —ovodixog vopobetng '— Exel ue ocapiveta
xofoploel 10 mAaiolo péoo 0TO OTOLO XOAELTOL VO AELTOLEYNOEL O
LOLGOLALGVOC. MéALoTar elvor T0G0 peydAn 7 &ydmn T00 Ocod yuk
Tov avbpwmo mob Tov Exel Oploel ¢ dvrimpdéownd Tov ot Y7, pe
QATIOXAELOTLXOL OLXOLWDULOTO ETULAOYDY X0l ATTOPATEWY LOVOE ODTOG ATTO
OAOXANEN Ty TAGon. To Kopavio dvogéper: «Koira! “Otay 6 Kbptog
oov elne oToVS Gyyéiovs: “Eyw 6o dnuovpyiow &va tomotnonty
ot v7”, éxeivor amoxplOnxay: “Minwe 0cleic vo Bdleg o’ admy
xdmoov, mwod Oo i) BAdger xai Oo ybost aiuo —t7) oTiyun wOO uels
roynyvpifovue 10 peyaleio Xov xal Eoévo dokalovue;” Kt o Aoy
arnavinoe: “Eyo yvwpllow éxeivo mob oeic dev yvwpilete”» . “Ontwg
poivetor N &ydmn T00 AMXY £ival TOG0 PEYGAN TOD TEOXOAEL T
duoapéaxelo xol TOV OOV T@Y ayYEAWY, xabbdg pévo AdTOg Yvwpilel
ot &ELLeL T600 TOAD O Evbpwmog %ol 003eLS GANOG.

“Opwg 6 TLOTOG LOVGOVAULAYOS OPELAEL TTAVTOTE VO GUVELSNTOTIOLET OTL
névoy 6 AMay Eyel amdlvta’? Sixanwpote, Eved avtibeto ol dvbpwot
amohopBdvovy ouyxexpLuéva xol OTO TEoDToDEoELCt dixotdporTa

39. Tw. 5,30 xol mePA. TAN0Gpo oxeTR@Y ywelwv. ‘H oyetinn PifAioypopio yioe TOv
6p0630E0 YpLoTLIOVLOpPO Elvol LeYEAn xod wévo T Emtoxdémno Tng O waig Zbete éxtog
TGV 0plwy T Epyaoiog Log.

40. Twoe Tov AAAOy, g povadixd vouobét, ) «vouobetixn» Stdotaon 100 Mwdped
oL 10D &vatifetar amevbeiog dmo Tov Od GAAX xal eDpVTEPX YLaL T o)éon Nop.ov-
Opnoxeiog 010 Torow BA. M. Maptépag, Todau, d.x., oo. 265-302. Tue th Nopoxpotio
A th Ozoxpotion ot0 Tohdw PA. M. Moaptdpoc, ‘O Awtloyoc, 2014 (B), 8.7, 6o. 335-348.
41. Kopaveo, 2, 30.

42. BA. peta€) &AAwv M. Tamadonfar, The Islamic Polity and Political Leadership,
Fundamentalism, Sectarianism and Pragmatism, éx3. West View Press Boulder 1989, o. 128
xol mEPA. J. P. Piscatori, 6.7., 0. 142.

43. ]. P. Piscatori, 6.7., 0. 144.

89



M. Mopiopa

Ocoroyio 1/2022

O  AxPELB®G TEOXVTTOLVY ATTO TNV ASLATEUYUATELTY DTOTOYY TOUG
070 0éAnua Tov. AdTa yivovtal xaAdTEQ AYTIANTTTO. TEPLOGATEPO G
XOLYOVLXO Xo0xoVTa EVTOoaOUEYa oTHY loAaLxy) umma*t otod TAaioLo
00 LOAOULXOD YOLOL™, BTTWG BVOPEPOE.

Q¢ amotéleapa, 6Aa T Auxondpotor Tod AvBpoon xol 7 EAevbepia
EOXWTEPD IXOVOTIOLODYTOL GTO TAXLOLO ULOG XOLYWYLXTG OLXOLOCGUYNG,
OTOLYET0 TTOAD €vTovo 070 ToAdu. Xe xdbe mepimtwon N éAevbepia ot
ToAa yiveTtow QVTIANTTTY TEWTLOTA (OG TIVEVLOLTLXY] SWEEN TOD ANAOY xol
v adTO elvor &3Hvarto vix cuyxELbel pE thy Elevbepio Tob elodyet xal
Optobetel 6TTOLOGINTOTE YOUODETNG, TTYELUATIXOG TYETNG, OLOLVOOVUEVOG
®A. Koo Ty iohauxd) &vtidndn 6 8vBpwmog eivor Eledbepog wévoy
EVTOG THG OXEOMG TOL PE TOV AANGY, EVRD OTOY ATOUOXPVOVETHL GO
AdTov xartavtd 000G T@Y Tab®Y, TGOV Avaryx@®y, TGV GAAWY avhpwTwy
AT XOTOATYEL ONASY vou ETLOLOKEL OA oo TOV Seopedovy o Pl
XOTAOTOOY OLYEYODG EEQOTNOYNG TOL Oy EMLTPETEL 0TOv Avbpwmo
gAebbepar vou Gpbet Tévew GO To ACPUXTLIX BPL TTG BVOYROLOTNTOC.

5. "O¢eic érevbepiog 010 Kopavio

“Etot Aotrtov 0 ANy, AOYw TG LEYEANG ayarng Tou yia Tov évbpwTo,
ToD oo WENOE TO Stxalwpo THg EAcHbepng EmAOYTg xabLoTwVTHG TOV
@0 var ETLAEYEL xA0E Popd LOVOG TOL TG ATtoPAaELS, Tig TPAEELS %ol
Tic ouuTEPLPOPéC Tov s, To Kopdvio elvon xotnyopnuotind: «Mae iy
Juyn xal Adtoy mov ™y émdace téAeta! Y TEAeldTNTO TOL SO0NXKE
O aOTHY, xol TG EVETVELCE TNY GVLTAXO0N TNG Xol THY OTAX0N

44. Twoe Ty loAoptxy umma, TiG SLOGTAOELS Xl TN ONUOVTLXOTNTA TN aTo ToAap PBA.
Tep. Maxpfic, ToAau, Herobnioeig, Ipaxtixés xal Taoes, exd. Tatdxn, Adivo 2012,
oo. 149-192.

45. BA. yevixwtepa L. Rosen, 6.7., ol €idixa 0. 74.

46. 10 lohop xal xot’ EEoyny 010 Kopavio dev évtomilovton stricto sensu ol Gpot
100 adteEovaiov 3] tiig EAevbepiog THg BoOANONG, OTTWS AWTOL YETOLLOTTOLODYTOL Ol
yivovtaw &vTiAnmTol aTov ypLotiaviopd. Avtifeto oto Tohdy elvon TepLaadTepo oixelo
gwvola Tiig EAcibepng EmAOYTG %ol YU adTOV TOV AGYO TN YENOLULOTOLODUE OTH GLLHTNOT
pog mepl g gAevbepiog 0D avbpdmov. X& xd&be edxanpior adTO TOL AvaSELxVOETOL
iStadtepa elvon f €0BBYN T0D AvBPHTOL xoTd THY EmLAoYH TOD %0hoD 3} TOD %ox0D OTH
Lo, T GLUTEPLPOPX %ol TLG TTPAEELS TOL.
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e»¥. H Puyn 100 dvBpirmov elvor TéAeLo P& xVPLO XOEOXTNELOTIXO
™G ™ Suvatotnto EAebbepng EmAoyTg OToXOTC ¥ GvuTaxofig ToD
DeAuortog Tod AAAOY.

MaAwota, 6 AAay g Mavtoyvwotng kol Kapdioyveotng yvwplle éx
TRY TPOTEPWY OTL O &vbpwmog cuyva O ETEAEYE TEAX THY AVLTIAXOT
amévavtt Tov. [lap’ 6Aa adTa xol AdYw TOD EvUTEPBANTOL peyoAeion
Tov, Tpoixioe TOv Gvbpwmo pe téAeta Puyn xol SuvatdtnTor EAedbeEng
emLAoYfg. Avopifora 6 avbpwTog Yvwpllel T0 0waTo %ol dixoto ToL
TEETEL Vo TPGEEL, Buwg ETLAEYEL TO xaxO xol ASLx0 pe Tty €000V
BeBoa va Popvver tov idto xator v TeAwn Kplom.

‘H Svvatémnro tiig EAedbepng EmthoyTig Tpoapepbnxe &o TOV Aoy
ATOXASLOTIXO. XOL LOVO OTOY BvOpwTO, dmodelxvdovtog TEPiTPova TNV
aydren Tov yu” odTdy. ‘Qot600, TO AvexTipunTto adTO dMEO THg EAeBOeETS
ETLAOYT]G OLVETAYETOL X0l TOAD UEYGAN €00OYN amo TN peplo TOD
avbpwmonv g TEOG ™ owoTy dtaelpton Tov o€ TéTolo Pabud ToL T
OTTOAOLTTOL SNLLOLEYTLOTOL BEVRONKOY VO VoA Bovy TtopdpoLa eDOVBYY,
6ty ToLg TPOooEEPDNKE Ao TOv AAAGY. To Kopavio davadetxviet
ebyhwttar 10 péyebog Tiig €00VVNg TOL ovvemdyetal 7 SuVATOTNTA
gAebbeprg EmhoYic «Exovue mpoopepet v Iliotn otods 00pavods
xal ot Y7 xal ota fouvva. Alda apvibnxay 6o @ofo o’ adtny va
™ popTwhody. O dvfpwrmos Suws ) Poptdlnxe yioti Hrav ToAD
Adx0g xt avonToS»". X210 onueio aTo O 1dtog 6 AAAy yopoxTnEilet
oV &vbpwmo avémTo OO Y Evvola OTL SEY AVTLANPONUE T SLoXOALXL
00 YeYOVOTOG THg Tlotng —dnAadh Tod ‘loAdu— mod mpobmohétel 7
EAebbepy EmLAOYT %ol Towg amepioxemto 7] EmLmolota TV &modEyOnxe.

Yoyyedvewg dev TEETEL vou Stopedyel TR TPoooyTg 6Tl M mLbovy
xotayenon 7 drotuyio dp07g drayelptong tiig duvatdtnTag EAcdbepng
ETLAOYTG amO TNV TAcvpa ToD Avbpwmov O TOV O3MYNoeL otV
ATOUAXPLYON TOL ATTO TOV AAAGLY XOL TEALXOL OTNY XOTOOLXN TOL XOLTA
vy ‘Hypépa tig Kpioewe. H xopovixd) dtdooxohion elvor AmONITWG
oang 6t 6 ANy Yvwpiler To TavTo Ex TOV TPOTEPWY: «Ki Eyet
To xAewdta 100 Aopdtouv, mobd Adtog uovayo yvwollet. I'vwopiler 0,1
omapxet ot Y7 xoi ot Ocdacoo, x oGte Eva pUALo dev Oo méoel

47. Kopaweo, 91, 7-8.
48. Kopavto, 33, 72.

91



, M. Mopiopa
Ocoroyio 1/2022

ywplc va 10 Edpet xal 8év Omapyel olte évag omndpog 010 oxotad. ()
ota Bébn) Tiic YHc %t oUTe xd&TL TL TO QPEEOKO T TO EEPO TOL VO URy
elvar Telels Yvwoto otov AAAdy 610 Eexdbapo BifBAio»*.

‘EEioov oapig Suwe elvar 10 Kopavio xal yid TO YEYOVOC THiC
«OVTaPOLOG» TOL GLYVO ETULAEYEL O AVOPWTOG OTPEPOUEVOS EVAVTLAL
otov AMGy: «Kai 6 Adads cov Tov Siddevos wap’ SAo mod evon %
AMjbeia. Tléc: “Aév eluar éyw o Omevbuvoc yie odg”»». TV adtov
TOV AGY0 GAAwaTe T0 Kopavio TpoPBAETeL TV TLpwplo 3} TNV avTopolpn
TV avbpdTwy xata ™y ‘Huépa g Kplosws, avdroyo pe tig EmAoYeg
oD O xAvovy xoto T SLapxela Tiig {wiig Toug: «Xe adt) ™y Huéoa
xabe Quyn o avroueipbel ue 6,1t Exer xepdioet. Koo adixior O&v
Ooc Ordpyer adt) ™y Hudoa, modyuatt, 6 AAdy elvar Toyds oTodg
A0YaOLoGLOVS ».

Yo a0t TV EVvola AOLTTOY, UOLALEL AVTLYOTLXO TO YEYOVOS OTL O
avbpwmog ddvatol Vo ETUAEYEL AVAUECO OE SLOQPOPETIXES ETULAOYEGS, EVRD
0 ANy Yvwpiler Tor TavTor ol Exovy TEOdLaYPopel —Hor Aéyope— Ta
mévta. “Opwg 6 Ocog dev Ha mopépfel ot Lwn 0D avbpwTov péypLg
0 18L0g vau amopoaaioet vou GAAGEEL THY Yuyn ToL abPEwV xAbe Popa
HE TV €mAoyn Tou. Tote xal pévo tote o mopépfer 6 AAGy: «... ‘O
Alay —PEBona— mote dev Oa aldaker )y xotaotaon Evos Aaod, Ay
avTol of iSor 8¢y daAlaEovy 6,1t elvar péoa otic Yuyés Toug...»"%

Opwg axopn xol LE adTN THY QOLYOUEVLXY avTiQooyn O &vbpwrog
Exer ™ SuvaTdTnTor THg EMLAOYTS ol pAAoTo dpeiAel v ETLAEEEL
axohovbwvtag ™y xopovixn didaoxoiio: «Kol tov xolodnyrnooue
uéoa amo tic dvo Squociés (todg dvo Spduovg)- (tiic Apetijc xail
tiic Koodiog)»™. ‘0 18tog 6 ANy Snhady mpoopépet atov dvbpwo dvo
OLopopeTixeg 6300G xol oDTOG OPEiAeL vou EMAEEEL &v o) (w1 Tov B
axohovOnoet Tov dpopo T dpeTic | Tig xaxiog. To idLo BéPRora ioydet
X0l OE GAAEG TEPLTTWOELS, OTTOV O LOVGOLALAVOG OQELAEL Vor ETTLAEEEL
HeTaED TG widg | tfig GAANg Suvatdnrog OTwe Emiong O@eiiel xol

49. Kopavio, 6, 59.

50. Kopaveo, 6, 66.

51. Kopavio, 40, 17 ol mpPA. 40, 19-20.
52. Kopaveo, 13, 11.

53. Kopawveo, 90, 10.
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VO OXETTETOL, VO OLANOYLLETL, HoTe TEMX Vo avTlAopPdvetol, va
ETLAEYEL XOL VO XOTOVOEL TOCO TOY €XLTO TOL GO0 XL TNV TAAOY
oLVONXG: «Ac mapatnohoet 6 Gvlpwroc amo T elvar TAXGUEVOS»™.

AdTNn AoLmtov N «TéAELo PuyT» TopowENRinxe Go Tov AAAoy o€ GAoLG
AVEENLPETWG TOLG avbpwTovg, DepeAihvovtag xot’ adTOY TOY TPOTO TNV
iodTTOoL LETOED TOV avbpdTwy, axpLpidc ETeLd EYOuy XOLVN TPOEAELOT:
Q! Avbpwror! Yefaoteite Tov KUpto oag, mov ods OnuLobpynoe amo
ulo xod povo oy (Adcuw), xt an’ adti Endace ) abvTpod ¢ (Edor)
% an’ adTOLS TOUS OVO OXOPTILOE —00Y CTTOPOVS— GUETONTOVS GVTOES
xol yovaixes. Na oéfeate tov Alday, mod 1’ dvoua Tov avagpépetot
ot’ auofalo cog Oxata alTHUOTH, XAl CELACTEITE TN OCUYYEVELX
uetalkd oac»*®. ‘0 ANy avtipetwiler 6Aovg Tovg dvbpwTovg iodTLpo
YXWELS YO BvaryywELlet xoppion oAV TWE AVOTEPGTNTO OTTOLOLINTOTE YL
xowvévo. Aoyo. Movodixy eEoipean AmoTeAel N QpeT) xal pOvo pe Baom
o0 Tpoxpivel 6 AAAay ToLg avbpwmoug, xabmhg xavéva GAA0 TTPOGOY
7 dtétTae Sev akloroyeltan amo TOv AMEy: «BEBator 6 mio Tiunuévos
ano ob¢ ota udtio T00 AMdy elvar O O EVAPETOS AVAUETH TaC»™.

‘Emopéveg ol &vbpwmor clvor lodtipor xol éAevBepol pE povoadixd
TepLopLopo Tig éAevbepiog tovg T Mbwxar Gplor oL  OpLobeTodVTOL
aro 10 Kopavio®. Yo adt) ty &vwvota ot0 lohoy 7 Ehevbepior T0D
avbpwmon TPOaSLoPLLETOL, TEXUNOLOVETUL XOL AVOTTTOOCETAL TTOPAAANAL
HE ™) Steaoodvn xol T SuvaTéTTo EMLAOYTG TOL pévog O AvBpwmog
amolopPdvel o OAOxANEN T Anutovpyic. 'Emiong mépo amo xdbe
aipLBoro yivetor avtiAnmto ot0 Kopdvio &t Ao adTér elvo EQuxtor

54. Kopavto, 86, 5.

55. Kopavio, 4, 1. 'Entiong ot0 1o mvedpa, «Q! ’Eocic ol dvlpwrot! Xag &yovue
nmAdoet amo Evay (uovo) dvdpa xai pio (udvov) yuvaixa, xoi 6a¢ xdvaue o& AoV
"Efvn xai QuAéc v vo avayvwpllet 6 évac tov dAdo (u Gy ver xatappovel o
&vac tov &AA0)», Kopavio, 49, 13. O cuyxexpLpévog atiyog &yer peydho évdiopépoy,
dLotL dev mpoadLopilel motd VA0 dnulovpyNinxe TE®TO —Gvdpag N yuvaixa— ARG
avopépetal ot dnpLovpyio LevyopLod, dmwg To 1dLo toyvel xal otov otiyo: «Ki amo
T onquadir Tov elvar xol T0 6t &yt wAdoer dmo 1OV 810 10V EavTd cac oulbyou
Yoo voo auyxaroxeite poall Toug», 30, 21. TIpPA. xol 39, 6+ 8, 58 2, 195 4, 36- 7, 32.
56. Kopavio, 49, 13.

57. Aemtopepd] mapovaioon xal dvaivon TV N0x@Y adT@Y Gpwy Ttod Kopaviov BA.
deEodixa 0t0 xopuPuxiic onuoociog oyo pe moMeg émavexdooelg T. Izutsu, Ethico-
Religious Concepts in the Quran, éxd. Islamic Book Trust, Kuala Lumpur 2004.
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gmeldn 6 1dtog O AAAdY %aTO TOEOWENOY ETLTPETEL aTOY Gvbpwmo
v mpdiEer: «Ki Ay jrav § Emboulon 106 Kuplov cov, (tdte) dAot o
wiotevay... Koo Quyn ey mopoxeitar va TLOTEYEL, Tapo UOVOo UE
™Y doetax T00 AAAGy»® xol PE AxOUT PeYoADTERY ERaon: «AAda Oey
UTOpEiTe VO xdveTe Timote éxtoc Gy elvon OéAquor tod AAddy (wod
elvar) 6 Kbptog 100 Xduravtos Kdouov»™.

‘H dvuvatdtnrar 100 avbpdmon vor ETLAEYEL ATOTUTIWOVETOL AXOUT KOl
070 0moLIULATEPO ATO OAat T (NIRRT, aDTO TG TLoTNg oTOV AAAG):
«Kai wég: “H AMjbeia yyaler amo tov Kopto oag”. Kt agijote 6motoy
Oclet, ac motéder, xt omowoy Oder dc v apvnlei»%. Axdun xol ot
adTY T *eBopLoTin, AveAaoTx)] TEPITTWON T ToTNe, oL elva TO
GOLOTTPOYUATEVTO TIPOTOLTOVUEVO YLO. YO TtPoodtoplobiel 6 dvbpwmog
(G HOLOOLAUAVOG xal TeEALX Vo owbel xatar Ty Huépa g Kploewc®,
elvow EAelbepoc vor EmAéEet ay B mLoTéder ) Gyt v AMbeto Tod ANAGy.
Aoporidg xal N eDOOY T7ig EmAoYTg Tou Ba Bopdvel ToV Tdto.

‘H AeEn élevbepia Ny odaio Sev avapepetar ot Kopavio mopd L6vo
ot oyéon PE T ameievbépwan oxAdPou, N omola Bewpeitar omovdaia
8m6deLEn edoéBerog oD mLotod: «EOoéBeia SEV elvon udvo ... dAAG ... va
OlVeL GO THY TEPLOVTLRL TOV ... Yia TNV ATEAEVOEQWON TRV TXAGLWY»5?
xol «...Kt v xaveisc amo tods oxlafovs cog... GTioovy UE YoanTy
aitnon Ty élevbepior Tovg (Ué Tiunua) xdveté Toug adTy T XAEN, AV
Eépete avaueoa tovg xavévay wod va a&ilet adTo TO xAAG»5.

58. Kopavto, 10, 99-100.

59. Kopavio, 81, 29. X& oyéon p& T ywpeior oL OTEPTOVILOVY THY TAYTOSLYOLIO-
xoptopyloe To0 ANy xol Y ot Topoyoenon Tov Suvatdtto Tod avbpwmov vou
emLAéyeL BA. xal 76, 29-30- 74, 56.

60. Kopavto, 18, 29.

61. TIpBA. oyetixd xol TOV TOAD YVwoto otiyo: «Xt) Opnoxelo dev Omapyer xot-
VoY XaoUOS», 2, 256, Evd avolutixo o Tig Opnoxeutixeg Elevbepicg atdo Kopdvio BA.
M. Maptépag, ToAdu, 6.7., oo. 229-264.

62. Kopavio, 2, 177. TIpPA. xal 4, 92 oyetixo PE Ty OTOYEéwan AmeAevBépwang Evog
doVAoL, GTay XoTo AdHOG LOVGOLALAYOE OXOTWOEL LOVGOVAUEVO.

63. Kopavio, 24, 33.
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‘Qot600, 010 KOopavio xotoyupmhvovToL Xol TpoaTatedovTol SLepopa
€idn Elevbepiog, mwg petaEd dAAwYS: o) ‘H EAevbepio Tiig Exppoomg
xol B) 7 Eevbepio EmAoyig Hpmoxeiog.

6. 'H éhevbepia T7ig Exppaong

To Kopavio 6y pévo dey amayopedet thy elevbepia Tiig Exppoanct,
GAAOL TTPOTPETEL TOLG AVOPWTOLG Vo oLINTODY, VoL SLEXSLXODY, VO
évatepvilovtarl 7 v &moppimtovy idéec, G@od O ANy ETLTEETEL
vou éxppdletan dxoun xol adtoc 6 Totavac: «Eire (6 AAddy): “Q!
Tundic! T( o éumodioe va oxbes yovatilovtag o€ Exelvoy mob
Endaoa ue to yéptar uov; Mirws amo Omepoio; "H uinws Emedn
gloar &vac &md adTodC TOL oTéxoviow YnAd;” Eime (6 TumAic):
“Eluow 6 xoddtepog amo avtov! Eudva pé émlaces amod pwtid,
avtov 10V éndaces amo Adonn”. (Elre 6 AAAdy): “Byéc émo adm)
T OVYXEVTOWOY, amofaiieoar ué xatapo. Kol f xatapa uov Oa
elvar wavew oov uéxor ™y ‘Huéoo tiic Kolons”. Eime (6 Tumiic):
“Kopté pov: Adoe pov avafoin, uéxor ™y Huéoa mod ol vexpol Oa
avoaotnlodv”. Eire (6 AAA&y): “H avofoly) cod napaywpcitat. Eloat
—Aomdv— Gmod adTodg ToL elyay mpobeouio’»5%.

O AMNoy emopéveg mapoyweel Oxaiwpo EAedbepng Expoomng
otov ‘Tumhic, Topa T™HY avuTToxoN ToL aDTOG EMEDELEE 0TO TPOCWTO
Tov dpvodpevog vou Tpooxvynoel Tov avbpwmo &mo tov @Hdévo Tovu,
6toy odTo pnTor Tod {nTidnxe. "EmimAéoy, ExTog Ao TO dtxaiwpor vo
exppacbel ehevbepa evirmidy Tov, 6 ANoy pe ™ peyorobopior Tov
ixavomoinoe xol T0 oftnuar mob Tod OméBoaie wg Stexdixnon. Qg

64. Atepevyodpe T 300 ONLOVTLXDTEPX, TLO EVIELXTIXO 18N EAevbepiog TOd dvo-
Qépovtar 010 Kopavio ot0 TAXLGLO THiG GUYXEXQLUEYNG EQPYaolag UoG %Ol O BAAN
edxatpion Oo EmavéNBovpe GLYONLXGOTEPOL.

65. Tl v €revbepiao t¥ig Exppaong BA. dreEodixae M. H. Kamali, Freedom of Expression
in Islam, €x3. Islamic Texts Society, Cambridge 1997, 6mov Siepevv@vtan GAoL ol Gpot
%ol ol mpobmobéaeLs g, OTwg TpoxvTToLY Téoo ATO TO Kopdvio 600 %ol Amd ThH
ioAoptnn ToPAES00T).

66. Kopavto, 38, 75-80. BA. xal 7, 13-18 p& o)ed0OV TOVOUOLOTUTIO TEPLEYOLEVO.
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amotéAeopo O TumAlg x€pdtoe ypdévo péxpl v Huépa tiig Kplocwe.
To Kopavio émitpénel ty EAedbepy Exppaon®, €otw %t av 0 Tumiig
Eyel peplel adwar | Exel mopaxoVoeEL TG GOPEIS EVTOAES TOL BOcoDd
%A, ‘Emopévwg moAd meploadtepo 6 avbpwmog Exel 1O dixoalwuo Vo
gxppdletan Aedbepa, Emetdn dxpLfic elvor 6 TLO &yomnTog Ao BAOLG
Yo TOV AAAGY.

Yo' adTy ™y Ewola T0 Kopavio EXTAOOEL TEQOLTEQW UE TNV
loyvpn TEePGTELYEY TOD AAAXY 0TOLG AvOPWTOLE Vo APELEBNTAGOLY
TO0 100 TO TEPLEYOUEVD TR OLOAOXOALOG TOL, TaPOLOLALOVTOG IOk
véar godpor UE BpoLo —¥) xoAdTEpPO— TepLEXOUEVD: «Av aupiBallete,
o¢ éxeivo mov Eucic amoxalddoue tov dodlo Mag (tov Mwdueh)
Tdte mapovoidoete &va Xrado (Xovpa) duoto ué adto €66 xol
xaléote, Qv elote elMxOEIS TOVS UGPTVPES EXTOS Grd TOV ANy »%E.
0 ANy elvar dmohdtwg PéBatog yiee thv dptidTnTo T0d Kopaviov,
BOTE TPOXOAEL TOLG AVOPWOTOLE Vo TO AuELaBnToovy Exppdlovtog
gAebbepa Ty dmodn Toug UE WOYN TPODTOOED VO THY TEXUNOELLOCOLY
ue adrdoetoteg amodeltetc.

‘Qotdoo, idLaitepn LyElo ATOLTEITOL YLO TODGS AVEAAGTLXOVS TTEPLOPLOILOVG
oL EmLBaiier 10 Kopavio oty élevbepion Exppaong @Y mot®@y HTO
ouyxexpLévoug Gpove. “"Etal, mépa o xdbe appLoBinon dmoryopedet
ONTO GTOLG TLOTOVG TN ONUOGLO PNTOELXY ol SLoOTOPX XaXOBOLAOL
Aoyou #, 6mwg O Aéyape ofuepa, ™ dnudota prropxd) uicovg (hate
speech) amévavt. o& GAovg &vBpwdmouc®. TIOAD  YoPOXTNELOTLXA
avapépet t0 Kopavio 6L 6 ANoy &y ayormd xob6Aov T dtadooy, ToD
xoxod pe dnuooteg outhies: «O Aoy dev ayoma vo dwdidetar 10O
xax0 0€ SNUOCLES OWUAIES, EXTOS GO adTO TTOL TOD Exel yiver aduxia.
Nati 6 AMoy elvar Exeivog mod 1o BAémer xoi GAa tar Axoder»™.
Avtibeta, 6 AMay avtopelfBel Ghovg 6aoL SLadidovy TNV XoAN TEAEN xol

67. BA. diekoduixa M. H. Kamali, Freedom of Expression, &.7.

68. Kopavto, 2, 23. BA. xoi 10, 38 p& oyxedov TovopoLOTUTO TTEPLEXOUEVO.

69. T ToLg AOLxodE TEPLOPLOPOLS TOL EVTo ETTLBGAAEL TO Kopavio oty Ehevbepio
Expooong PBA. ovvortixae M. H. Kamali, “Ethical Limits on Freedom of Expression
with Special Reference to Islam”, Journal of Islamic Law and Ethics (2014), oo. 42-62.
Eiduxdtepa yror ™) pnroptxn ploovg BA. M. H. Kamali, Freedom of Expression, 6.7., oo.
167-171.

70. Kopavio, 4, 148.
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didovy ouyywenon otodg GAhovg: «Ki &y Sadidete ™)y xoAn TEAEN,
7 TNV ATOXPUTTETE, 1] OLYYWPEEITE TO xaxo, 0 Aoy ota aljbex
oLy WEEL Tic auapties xt Exet Svvaun (oY Exdixaon TAY TVEVUATIXDY
a&ov)»".

Mg tov dto adotnpo tpémo t0 Kopavio EmfBaAier e &vtovo DQog
0TODG TLOTOVG VYO PNV ELPWVEDOVTOL, VO WYY OLUXOQOVTODY BAAOLG
avHpWTOLS™ XAl BV TO XAYOLY YL LETAYONGOVLY HLETOL ETLELDY] SLOPOPETLXAL
Oa xatovtioovy xoxormorol: «Q! Eoelc mod miotebete! Ag uny
x0p0idcteton Evac Aadc (Gvdpdv) amo évay (4Aro) Aad. “Towe va eivo
xaAvtepor (adTol oL x0poidebovTar) drd adTods moL (x0p0IdeboLY).
Kt olte otic yuvaixec (va xopoidebovtor) amo yuvaixes. “lowe var elvon
xoAvtepec (adtéc mob xopoidevovtar) amd adTéc (o x0p0idevovy).
Kol uny ovxopavteite 6 évag tov dido ué (mpoofintixd) mapaviuo
(ropatoovxha). Idoo xaxd vo yiver 6 motoc Spbopuévos Gray
oLXOQPOYTEL TOY TOTO ASeAPO Tov. Kt dmotor 0ev otouatioovy xai
UETOVIHGOVY, QOTOL EIVaL —TTOOYUATIXNG— Of XOXOTOLOL TIOD GSIX0DY»™.

[Tépa &to ®ébe appLPorio Aotmtdy, T Kopavio EmiTpémel ™y EAevbepia
Enppoong, GMa  amoppintel obevopa™ xdbe €idovg ovxopoavtio,
gxbowxn diabean, Pevdi xotnyopio, TEOGBoAN, xatapa, BAacenuio ToL
éxotouiletal dnudota amod &vbpwmo oe avbpwmo aveEdptntor dmTo TO
By TTEOXELTOL YLOL LOVGOVAUEYO 3} Lf. Axbun ol &v ol xotnyopieg elvor
aAnOwEC™, T0 Kopavio Qaivetal vor xotodtxdlel TNV xoxt] TEOoLpEDY
xol TV xoAépyeta piooug, Exbpag xal yevixwtepa apvntixig dtébeang
EX HEPOLG TRV TILOTMV.

71. Kopavio, 4, 149.

72. T 6Aeg adteg Tig mepLmtwoets BA. avolvtixae M. H. Kamali, Freedom of Expression,
o.7., oo. 116-167.

73. Kopavio, 49, 11- mpPA. xal 4, 148.

74. T xéBe plo &mo Tlg ovyxexplpéveg amayopevoels BA. M. H. Kamali, Freedom of
Expression, 6.7., 0o. 166-258.

75. T'wx Tl Anbveg xortnyopieg mobd dnuoactomotodvtan e xaxio, Exbpdtta 1) picog Tpog
TOV &ANov TLoTo BA. Té ox6hoe Tod M. H. Kamali, Freedom of Expression, 6.7., oo. 118-123.
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7. 'H &hevbepio thg Hpnoxevting miotewg

Me ™y St caervelor xol TOAD Eu@avtixee O AAGY ToporwEEL
010 Kopavio 10 duxaiwpo otodg avbpwmoug vor EmtAéyovy EAedbepa
™ Opnoxeio T0UG™®, dpod ot xdbe Aad ExeL TPOOEEPEL AvTiOTOLYO
BponoxevuTixo Voo xol ddaoxolio, Gote x&be avbpwmog va ETAEEEL T
Bonoxevtixn ot oL TonpLdlel xaAdTepa o adToV: «Kal oteidaue
o oéva 10 BiAlo ué ™y dAjbeia, Emvpdvovtac T Yoapy mod Hebe
O ATTO aOTO XOl NYEUOVEVOVTAS TO UE Aopalela... Ia xdle Evay
avaueoa oag, oplooue Eva Opnoxevtino Nouo xt Evo Ilpoyooupon».
Befaiwg, v ol elvor adTovomTo &t 6 TovtodHvauog AANGY LTTop0DoE
TIOAD €DX0Aat var OpLoeL yLdt GAOLG TOLG AVOPWOTTOLS AVEENLPETWS TNV
1O Bpnoxelo ywplg Sixaiwpo EMAOYTG, €V TOOTOLS TODG ETUTPETEL VO
ETILAEYOLY xal AvaAoYo vou doxtpalovton: «Ay T0 vfede 6 Alday, Oa
obc éxave Sloug Eva xai uovo "Ebvoc, alld (1o Xyédio Tov) eivar vo
oac doxaoet Tavw o€ dAo doa oag EoTetle»™.

210 130 TAaiato 10 Kopavio auveyilel Le axdun Lo XoTNYOPNLOTLXO
tpémo: «Ki Qv jrav 7 Embouie 100 Kvpiov cov, (tdte) SAor Oo
nlotevay, — Slot oL elvar mavew oty Yi! To Mivoud cov Oév
elvon var Omoypedvelc todc dvbpdmove (mapd T4 0éAncy) toug) vo
motevovy; Koo huyn OV mpoxettat vor moTtépeL, Taoa Lovo UE TNV
ddeta T00 Ay, mob Balet TRV TUWOL TAVW OE EXEVOVS TOD OEY
Aoytxebovtar»™. Mahiata, obte 6 1dtog O [lpopytng —6 omovdaldTtepog
avbpwmog 6Awy 0T0 ToAdu— dev Exel ™V gEovoia var EmLBAAEL oTOG
avbpwmoue Ty wiotn: «Ila adto ddoe 10 Mipvoua, yati éod eloat
udvo ywx ver mpoedoroeic. Aty gioon yier adTode 6 EE0VGLALwY».

[Tépat dirtd xA0e qppLBoiio 6 TdLtog 6 ANy S&v dmodéyetor dveAebepeg
ATOQAOELG TTOL TPOXVTTTOVY ATTO XOTOTLEDN | ATELAN, OAA BVOUEVEL

76. ' Tig Bpnoxevtineg Ehcvbepieg ot0 ToAap %ol T cLINTNON TOY CNUAVTIXWTEPWY
obyypovwy Tohaptx@dy AtoxnpdEewy Yo to Auotdpoto T0d AvBpddmou BA. avoAuTixd
M. Mapiépog, Todu, 6.7., xvping oa. 237-264 dhha xol 163-190, &mov xal éxtevng
BBAtoypapior.

71. Kopawvto, 5, 48.

78. Kopawvto, b, 48.

79. Kopavio, 10, 99-100- moPA. xoi 10, 103-105.

80. Kopavto, 88, 21-22.
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™Y EAeVbepn EmAoYN TGV AvOpWTWY YL T LoV cwTola dAbeLa, TO
Toaap. To Kopavio ca@éatoto xaToxLEwveL T0 dixaiwpo Aedbepng
ETLAOYTS amodoyfg 7 amoppLdhng Tig Oeixfg Stdaoxaiiog: «Kol mwes:
“H AMbeior yyaler amo tov Kopwo cos”. Ki apiote dmowoy O¢let,
d¢ motédet, xt drowoy OAet dic (t1jv) apvnbei...»5. H edBbVn dmodoyTig
| Oyt g Tlotewg Popdvel amoxAelaTIXO XOlL LOVO TOV AvBpwTo, XwELg
XOVELS BANOG vou Svvortol var TopEuPel OTEP TG WLOG 7 TG GAANG
duvatdTTag EXTOC TOD AAAGY, 6 0T0log OUwe Avapével Tov &vbpwmo
vo. ENBeL adToBoVAWS TPOS ADTOV.

"ANMwoTte, PE LeYGAn edxoAion O umopodoe vo eEapavioel xol xabe
GAov 0gb: «Ay 7iede 0 Adday, OV Oo ovvetaipialoy dAlovg Oeobg
uali Tov. Aév c& xdvoue (@ Movyduuevt) mavew TOUS QUAOXK Xt
oUte gloow Omebbuvoc Yo adTtode»® T 6 Mwdéued d&v e00Vveton
Lo TG ATTOPATELS TOY AVOPWOTTWY, oD Jev Exel Eovaio ETAVW TOLG.
Ye xdbe mepintwon 10 Kopavio othy odoia émitpémnetl T Opnoxevtixy
ghevlepia®®, xaToYLEWVOVTAG TV PE TOV TaolyVwoTo oTiyo: «XT7
Oonoxeior OV OTapyel xatavoyxaouos»st. ‘O cuyxexpLuévog atiyog
0E oLYSLOGUO PE TOVG TOPATIAVL StocoPnvilel OTL Oyt LOVO xoupio
Bonoxevtixn miotn Sev pmopel va EmLPBANOel oTodg avbpwmovg, GAAL
%ol OMWodNTOTE TEETEL vou DTaPYEL Bpmnoxevtixy TOALPWYLX, OTWS
axpLBdg 0pilet xal émitpémnel O idtog 6 ANy ato Kopavio®.

81. Kopavio, 18, 29- pBA. xol 6, 104.

82. Kopavto, 6, 107.

83. T'uaw tig Bpnoxevtixeg EAevlepieg xol AvahvTLIXA YL TNV &mootaaion 6T0 Tahoy. BA.
70 onuovtixo €pyo @V A. Saeed-H. Saeed, Freedom of Religion, Apostasy and Islam, éx3.
Ashgate, Aldershot 2004.

84. Kopaveo, 2, 256.

85. ‘0 M. H. Kamali, “Freedom of Religion in Islamic Law”, Capital University Law
Review, 21, 1 (1992), o. 65, u& caprveta Hroopilet HTL xoTd TV SLooPPWTIXN TEPi0d0
700 "LoAGy. T X0PaVLXA XWELOL XATOXVEWYOLY TEPR ATO XA0E dp@LBoiio Thy EAevbepio
00 avbpwmov var motédel §i Oyt oth véo Opmoxeia xol otO pAvvpe Tod Ipoeh.
Zovyeovee, dtépopa ywpeio ToviCovy 6t 6 Tlpoprtng Sev Eyel xoappio EEovaior aTodG
ovhpwTovg, GAMGL POVO TOLG UETOUPEPEL TO UAVLUOL TOD AMNXY YWELS Xopior GAAY
déopevon yu’ adtods PA. uetaEd dAkwy Kopavio, 88, 21- 10, 108- 27, 92 x.Ar. ‘Emopévung,
omotadnmote EmLBoAY o€ Bépota ToTEWG AXLEWVEL TO T8L0 TO VoMU THig TloTEWS.

99



M. Mopiopa

Ocoroyio 1/2022

Y1 adtyy ™y Ewola T0 Kopdvio ASLTOLPYEL TPOOTOTELTIXA XOL
TLO TODG YWPEOLG AXTEELOG TOY BAAAWY DpNoxel®dy, ATayopedovToG GTHY
00OLOL TY XUTOGTPOPY TOVG, ETELSY AxPLB®G 6 AAAay dev emtbupel Tov
Biowo TEOGNALTLOUO GAAG THY EAeVlepn ETLAOYN TV AvOPOTWY YWELS
xaTavoryxoopo: «Eivar adtod mod Eyovy éxdiwybel dmo to onltior Toug,
Gduwa, yiex Tov Adyo St elmav: “0 Kbpide uag elvow 6 AAAdy”. Ki Gy
0 Aoy Oev meptopile piow puepida avlpdnwy uéow was dilng, tote
0o xTACTOEPOVTAY —OTIWOONTOTE— TO UOVAOTHOL, Of EXXANCLES, Of
tdror datpelog 1@y (lovdaiwy) xai to tloued...»%. ‘0 (dtog 6 AMoy
ETOUEVWLG EUTODILEL TOLG GVOPHOTOVE VO XATAATEEPOVY TOVG YWOEOVG
Aotpelag, Emeldn TOLG Exel ETLTPEPEL Vi AxOAOLOODY OLOPOPETIXES
Oonoxevtixeg 0630Lg Aavaroyo pe TV EmAoYN Toug « Ocot Suwg
nioteay (010 Kopavio) xt doot axolovbnoay tic Tovdaixéc Tpopés
xt of Xototiavol xt of Xaffaior xt drotog dAlog miotee atov Aoy
xal ™y "Eoyatn Méoa x. éxave 10 xald, Oa Egovy ™y avtouolfn tod
Kvplov tovg. Y& adtodg dev Oo vmapyer o0te pofog, obte AVTTN»Y.
Idwaitepn onpocio Eyel 0 yeyovog 6Tt ™y ‘Hyuépo thg Kploswg ol
xohol avbpwmot Har avtopelpbody amo tov ANoy, aveEdptntar amo ™
Bonoxeio Tob elyov EmAéEeL®s.

‘ErumAéoy, Oo mpémer OA0L va @épovtol GE OAOLG UE XaAOGVOYY Xol
Oxooovy), axoun xol atobg avbpwmovg UE dLapopeTixn TioTy, €@’
6oov BéPato ol TeAevTolotl dev ToLG ETtLtifevTaL: «AEY s amayopevet
0 Aoy vor cLUTIEQUPEPETTE UE XAAOOTUYY Xol dlxala 6€ adTOVS TTOO
d¢v oac modeuody ye ™y Ilioty (oag) x obte oac Bydlovy amo ta
onitioe oag. INati 0 Aoy ayond 0oovs cuumepLpepovTaL Oixouo».
‘H ouu.mepLpoptt adTH] YL TOUS LOVGOLALEVOLS Elvau T ISovixy, BxpLpée
ETeLdn O ANy ETLTPETEL TNV VTTopEN SLopopeTix®y Hpnoxeldv: «Aéye
(Q Movyxauuevo)!: Q! Eocic wod dpveiote iy iotn! Aév Aatpebw

86. Kopavio, 22, 40.

87. Kopavio, 2, 62.

88. “Ontwg yopaxtnotatixa dvopépel 6 F. Rahman ayohidlovtog tov atiyo 2, 62: “The
Qur’an repeatedly recognizes the existence of good people in other communities —Jews,
Christians, Sabaeans— just as it recognizes the people of faith in Islam”, Major Themes of
the Qur’an, éxd. University of Chicago Press, Chicago 2009, o. 166.

89. Kopavto, 60, 8 mpBA. xal 60, 7.
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a0TO OO AATPEVETE, Xt 0UTE AATPEVETE AOTO TOL Aotpebw. Kal dey
Oa Aatpevw adto mod Aatpédarte, xt olte éocic Oa Aatpevete adTO
oL Aatpebw. "Exete ) Sy oog Opnoxelor xt Eyw Exw ) Owxn Uov
Oonoxeio»™.

Eidwxa 1 Opnoxeio tedv ‘Efpainwy xol @Y YpLotiov®dy avTlpeTwrileton
TOAD OeTixdt 670 Yvwato ywpto: «Na dnlwoete: “Iliotédoue atov
Aldey xoi o€ 6,7 amoxaivde o uas (to Kopavio) xai ooy APoady,
TouanA, Toaax, TaxwB xai otic puAES xal o€ 6,1t 600nxe atoy Mwuoi
xal tov Inood xol oe 0,11 doOnxe o€ GAOVG TOVS TPOPTTEG ATO TOY
Kbpto tovg. Aey xavovue xoutor SioxpLon avoueso o OTOLOVONTOTE
arnod avtovg. Ki éueic o& Adtdy (01o0y AAdy) Omotaytixoue»’.

Me oca@fvelo ETOUEVWS TOL OUYXEXQLUEVA YWELO  AVOIELXVOOLY
™ Opnoxevtinn élevbeplar ) avexTixdTTO ATEVOYVTL O Gvbpth oL
otapopeTixilc Opnoxevtinic wlotewg ®g Pooixy OTOYPEWOY TV
LOLGOVLALAVWY EvavTt ToD AMGy. O Gvbpwog aduvatel va avtAnedet
T0 Xx€dLto Tob AAAG (G TPOg ToLG PabidTepoug Adyovg oL O BOedg
ETLTPETEL TN OpmoxevTixy] TOLXLAOMOPPLOL %Ol TTOPOYWPEEL  GTOLG
avbpomovg O dwxalwpa EAeVbepng émAoyfc. Qg AmotéAeopa, O
LOLGOVAUAVOG OQELAEL AxOUT TEPLOGOTEPO VO OePoTel pe ATOALTO
TPOTO —YWELG XaVEVOL TTEPLOWELO EAAGTIXTC EQUMNVELNG | TTOPEXUALOG—
™ 0Ocixn PBolOAnom. AxpBds Adyw Tig €Aevbeplog EmiAoyfg, TOL
amohopBdver 6 dvbpwmog e amevbeiog TopaywENon amo TOV 1dLo TOV
ANGy, ®&Be povaovApdvog OeiAeL vor DTtoToylel aTo ZyESLo ToD Be0d
xol voo arodeyfel 10 iSto Suxaiwpa, ™V EAevbepiar émhoyTg, Yo xdbe
avbpwmo.

8. TEVOELXTIXEG EQUNVEVTIXES TTOPOAAXYES
Me Béaon tovg Topamdve atiyoug Tod Kopaviov, 6 amovdaiog Tpovog

dravortng xol petappudutotng ‘Abdolkarim Soroush mioteder 6t towg
0 10tog 0 ANAOy ETLTEETEL TIG TIOAAEG %Ol OLOPOPETIXES DPNOXELTIXES

90. Kopavto, 109, 1-6.
91. Kopavio, 2, 136.
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Exppaoele, xabwg omotadnmote Bpnoxevtiny oty SVvaTol Vo ExQEALeL
uloe «6dm Thg aAnbelac»”, N omolor Oo dmoxalvEbel TANPwE %ol
Tehxa 06 «aEtohoynbel» pe ™ owtnpelor Tod TLoToD. £T0 idLo TAXLGLO
xwveiton xol 0 Tuvnotog totopixog Muhammad Talbi, xaté Tov 6motoy 6
ANy Topoweel aTtoLg avbphTovg To dixalwpa EAedbepng EmLAOYTg
T Opnoxeiog Tovg, axOUN XOL GV OWDTO GLVETAYETOL UE «LLGTNPLO»
TEPOTO GTL TTOAAES (POPEC TIOANOL GvBpwTot v O EmAéEovy 10 ToAgu.®.
‘Emopévwg, dtav ol dvbpwmol émAéyovy 10 ToAdu, o@eiAovy vor TO
XAVOLY UE «TIAYPY GLVELDNOY ol EAcLOePLO.

Ye xoapplo mepimtwoyn PEPRoto dev Stopedyel THg TEOCOYTG TO
YEYOVOG GTL GUYYA Ol LOVGOLAUEVOL OE SLAPOPES LOTOPLXES TEPLOBOVG
XUTAXPEOVPYNOOY TLOTOVG GAAWY OPNOXELDY GAAGL X0l AYTLPEOVODYTEG
LOVOOVLALAVOLG EEXTTOANDOVTOG OLWYUOLS UEYGANG Evtaong, KoTeE Vo
OLAGQAATOLY TOL XOXDG EVWOOVLEVOL GULPEPOVTE TOVG, VOL XA TOXTHICOLY
edGeN N amA®dg €meldn ol avbpwmol dev domalovtay T0 ToAdp. To
1dto dvotuydg ovpPaiver axdun xol onuepa, 6toy 6 OpmnoxevTinog
POVOTLOPOG UE TN LOPEOT TOD LoAOULX0D PLLoOTOGTLOMOD Xol ToD jihad™
XOTO TOV ATLOTWY GAAX X0 «ATTOOTOTMOY» LOVGOVALAYWY XOTOUANYEL
OE (OLXLOOTIXES OLLOTOYVOLEG, OTtwg oty 11n XemtepPplov, oTodE on
camera ATOXEPOALOUOVS abWOWY dvOphTwWY %.AT.

ISraitepar oxAney TLpwpio ato Tohay. Exet N drootaoio —irtidad® tdv
LOVGOLALAVWY OV TLUWEETTOL OXOUN xol PE Bdvato, Emeldn Bewpeltor
TOND UEYGAY, apapTion %ol odotoaTixd xobLotd AmoyopeELTLXY TNV
ETLAOYY] TAV LOVGOLAUAY®WY VYO GANREOTILOTNCOLY. LTV TTOOYLO-
TxdToe WoTHoo SEY DTAPYEL 0UTE Evag otiyog Tod Kopaviov mod

92. A. Soroush, “Doctrine and Justification”, 6t6: Reason, Freedom and Democracy in Islam,
Essential Writings of “Abdolkarim Soroush, éxd. Oxford University Press, New York 2000,
o. 72.

93. M. Talbi, “Religious Liberty, A Muslim Perspective”, 6t¢: L. Swidler (émty.), Religious
Liberty and Human Rights in Nations and Religions, éxd. Hippocrene Books, Philadelphia
1986, o. 178.

94. T'uox Tov lohopixo pLloomaotiopo xol To jihad BA. dieEodixa M. Maptdpoas, Todouixog
Plooraotiouds, 6.7.

95. T'wox Ty amootacior 610 ToAap ol Tig TOLXIAEG TTOLYEG TIOD ETLEVEEL BA. GUYOTTTLXA
M. Moaptdpoag, Todau, 6.7., oo. 244-247 xoi SieEodixa A. Saeed-H. Saeed, Freedom of
Religion, 6.m.
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vao emPaiier Oavotixn xatadixy oe émotov aAAaEoTLOTHOEL, 0UTE
O %ol OToLadNTTOTE EYXdopLa TLUWELa’, dpod N oy oty ool
petopépetal petor Bavatoy yia vo EmLBANOET &mo Tov Lo Tov AAAGy™.
Ytadioxa, N loAauxn vouwxn mopadoon xobiépwoe ™ Oavatixy
xoTadixyn Yo XG0 ATOOTATY, TOEEXKAIVOVTOS EVTUTIWOLOXO OO TNV
%x0povLXY ToxdALPN.

“Etot Aotmtdy, at0 Ovopor To0 loAdp ol Qovotixol AmooLmwTodY T
TOPOTIAV TTILOL, ELPNVLYA>» XWELOL XOL EUULOVLXAL YONOLLOTIOLODY GAACL
TOL TPOTPETOLY Gt [lotyn CLUTEQPLPOP XATH TGOV OTLOTWY X.AT.,
OTWG YL TAPASELYRO TO YYWaTO Ywpelo: «Ilodeudite adtovs mod dev
ToTEVOVY 0TOV AAAdy, xt olte oty “Eoyarn Huépo xai dev ar-
ayopevovy adTo TOL amaydpevoe 0 AAdoy xt 0 Amdotoios Tov
(Movycuuevt) xt oUte avayvwoilovy v ainbwy Opnoxeio (axoun xt
Av elvar) anod 10 Aad mod 100 ddbnxe 7 BiBloc uéxoic tov doovy
70 POpo OToTéldetag ué éxovoa Omotayt), xt (alobavfody) toy Eavtd
TOUG TOTEWWUEVOL»™.

Thv S Bopdtnra yroe o jihad €yxer xol 6 Aeyduevog Ytiyos T0D
Elpoug —ayat as-sayf mobd TPOTEETEL e PO TPOTO TOLS LOVGOVALAYOVG
VO GX0TOYOLY PE xAbe péoo ToLg amioTovg, 6Tov Todg Bpioxovy —6v
xol TPOPAETEL TN cwTnpioe Toug— €@’ 6oov aomachody T Opmnoxeia
o0 ‘Tohay: «Kt 6tav oi amayopevuévor uives €yovy mePdOoEel, TOTE
(modeudre xai) oxotdvete TOUS EIBWAOAATPES, OTOVOHTOTE Xt AV
T00¢ PBpeite xol oLAAGBETE TOLS xal TOMOPXTOTE TOUS XAl OTHOTE

96. ‘O M. H. Kamali pdAtota mpoywpd &vo Bfuo mopomépo avadetxviovtos To
yeyovog 8t éxtog &md 0 Kopdvio obte 6 Tlpogritng ciye emPéer ) Bovartind oy
ot 6molovdnmote amootdTy: “The Qur’an prescribes absolutely no temporal punishment
for apostasy, nor has the Prophet, peace be upon him, sentenced anyone to death for it”,
M. H. Kamali, Islamic Law in Malaysia, Issues and Developments, éxd. Ilmiah Publishers,
Kuala Lumpur 2000, o. 209.

97. BA. Aemttopepf texunpiwon A. Saeed-H. Saeed, Freedom of Religion, &.7., oo. 51-87.
98. A. Saeed-H. Saeed, Freedom of Religion, 6.7., o. 51.

99. Kopaveo, 9, 29 mpPA. éniong moMa ayetixa ywplo 6mwg: 9, 30, 35 15, 90-91 33,
26° 57, 16° 59, 2-4* 98, 6 2, 161- 191, 3* 4, 10- 8, 17. T'wx €ddepLar TOL Avadetxviovy ™)
LOVOSIXOTNTO XOL ATOXAELGTLXOTNTOL OTNY ETULAOYT] EVOG ActoD 7 piog Opddog avbpdmwy
BA. Ty Yo TOV Ao Tob TopanA Aeut. 7, 6 xol ‘Ho. 45, 4 yio Ty xotadixn i) xol xoto-
OlwEN T@Y «8AAwY» BA. Ty Yadu. 43, 2-3- Tep. 5, 1-10° Ee. 4, 17-19- Yadu. 77, 55 104,
44- 135, 21- Ho. 54, 1-3.
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Toug Taryldeg ué xalbe (roleuxd) otpatiynue. Av Suws Uetavikioovy
xol SlTNEREOVY THY TAXTIXT TPOCEVYT Xl EQUPUGTOVY THY (TaxTix))
élenuocivy, tote Gefiote toug éAleblzpovs. Nati 6 Aoy elvau
IToAveboriayvog, IToAvermiee»'%.

“Opwg 6 TEAYRATL OXANPEOG aDTOG GTLY0G GTNY 0DGLO AXVPWVETOL ATTO
TOV QUECWS ETOUEVO —TTOAD ALYWTEPO YVWOTO—, UE TOV OTTOI0 CLYSEETOL
Gppnutor ol B0 TEéTeL TAvTOTE Vo peAet@vTon adtdoroaoato: «Ki &y
XOWEIS ATO TOUG EdWAOAATPES 00D {NTNOeEL GOVLAO, TOPAXWENTE
TOU TO, WOTE Vo UTOPEL Vo axoVel ta Aoy T00 Aoy xt Emerta
ovvodeé Tov (6€ uépog) drmov umopei va éxer aopdleia. Ki adto,
yiotl elvae &vac Aaoc mod Gyvoei»'"'. To Kopdvio dnhady mpotpémet
TOLG LOLGOVALAVOUG: O) VL TTPOGTOTEVOLY KO VO TTAPENOLY BLGVAO GTOVG
eldwAOAGTPES, oL OTToloL TO EmtBupody, B) Emertor Vo TOLG XNEVTTOLY TV
SOy Ttiot, TO Tohdy, xol TéAog v) €y BEv ELAEEOLY Vit AOTTOGTODY
70 loAqu, vo Tobg ovvodevovy ot doaies pépos. To Kopavio Oyt
povo dey EmPBaAAeL Ty Emibeoy Evovtiov TGV Amtiotwy, dAAo avtibeTto
OLOPOALLEL TNV AXEPALOTNTA. TOVG, EV® OLYYEOVWGS TEPLOPLLEL TNV
TPOONAVTLOTLXY] DTTOYPEWT TAY LOVGOVAULAYLY ATTOXAELOTLXO XOL LOYO
OTO ELPNVLXO XNPLYUAL.

‘QWotéo0 OTAPYOLY XOL BAAEG EQPUMNVELTIXEG TPOOEYYLOELS TOCO
TOV ToPaTévew 600 xol GAMwY €Eloov EmbeT®Y YwElwv!?% ToL ue
petptomdleta amopetdvetor N Ex0pdTTar TEOS BAAOLG AVOPWTTOLE
X0l GVOTPOCOVOTOALEToL TO vonuo Ty otiywv. Ol mpoomdbeteg
adTEG EVvTAooovY xabe xelevo aTO LOTOPLKG TOL GUYXEIUEVO Ol OTNY
TEPLPPEOLTOL ATROGPOLEO x&0e aTLyUTic TG x0powixTig droxdAvng!®.
Atgpopa TpoxAnTixo ywela picovg 1 émbetixdy Stabéoswy —xvpiwg

100. Kopaveo, 9. 5. ‘O ovyxexpLuévog otiyog —Oyt adixotohdynto BéBoto— mpoxohel
€ UEPOLG TMY UN) LOLCOLALAYVWY TV LEYLOTN GVTIdPNGN XOl THY TLO OXANEY XELTLXN
%xoto 100 Kopaviov xotodyovtog atov GUAAPRINY YopoxteLopd Tod TeAdy. & TPopo-
xpotxdig ol Blowng Bpnoxeiog.

101. Kopavio, 9, 6. BA. yevixdtepo v EmLOeTind] pnToptxy] oL xVELOEYEL €W TOV
otixo 35.

102. BA. petoEd dAAwy Ooonu. 83 &AAa xal Kopavio, 4, 89 9, 12-14" 2, 244 ..
103. Tt Tl Stdpopeg oLVOTXES TTOL ETUXEOTODOOY XATO. TVY TEWLLY, SLOULOPPWTLXN
groyn tod lohoy o) Mediva xal ™ Méxxa xol ) Papdttd toug BA. évdewxntind: W.
M. Watt, Free will, .7., %ol ovahotixae GAc To LoTopLxd EpYor YLOL T GUYXEXQLULEVY
meplodo.
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GO TIG TEASVLTOIES YPOVIXOL ATOXOAVPELS THg TepLddov T Medivo—
TPOXVTTTOVY ATTO TLG APV TLXEG GLYOTXES TTOV AVTLUETWOTILLE T VEOTVOTATY]
ioAopixn; umma'®, T wopddetypa, 1 d0€tnon TdV 6pwY GLUEWILEY
UETOED TAY VEOPWTLOTWY [LOVGOLALAVWY %ol SLOPOPWY  GEUPBLXGDY
QULA®Y, ot xivduvol Tod avtpetdTle 6 Mwdped xal ol moTol ToD
ToAap ol GAAES TTOEAUETEOL SLOPLOPPHYOLY GoPETTOTa EXOPLXO XATULO
010 Kopavio yud 6Aovg adToVC.

Ot ouyxexpLpéveg LYOTXES AVTLXATOTTTELLOVTOL TTOAD YOPOXTNPLOTLXL
OTOL YVWOTH YWELOL TOD XATAXEQAVVWYOLY OAoLG O6ool &beTody Ta
ovppovnuéve: «Ilog (umopel éxel va Omdpyer ovvbixn) épdooy Gv
odg vixnoovy &ev géfovtor 10 Seouo 0UTE TiS OLYYEVELXS, OUTE TIiC
ovupwviec; Xac ixavorowdy ué ta (Opaio Adyi) amo to yelha
ToUC GAAG 0f xapdiéc Toug elvan évavtiec. Of mod moldoi Gmo
adtolc elvon xoxonbeis... Av Suwc mopafiacovy Tov Spx0 TOUS —
peTa 0 ovvOnxoAoynon Tovs— xal —xAevaoovy ™y Ilioty cag— Tote,
TOAEUEITTE TOVS QEYNYOVS THS ATTLOTIOG, YT OEV XOOTODY TOV GPXO
ToUG, unNmws Ba otauatioovy. Miynwe 0y Oo molsunoete Eva Aowo
mob mapafiace Tods Spoxovg (t7ic Iliotng) Tov xol cLVWUDTNOE Vo
owéet Tov Anootolo, xt odtol TedTOL dpytoay TNV Enifean évavTioy
oag; Mijrwc todc @ofaocte; (Oy BBaua)! Tov Alday —elvouw mwio
dixowo— vor poPacte (mepioodtepo) Qv elote Iliotol! »!%.

“Ouwg elvor EEotpeTind onuavxd &t ovyvd 7 oxAnEf, Embetixd
o0t Otdbeoyn opeidetor oty ADETNON TAOY CLUEWYNUEVLY ATO TV
UEPLO TV APUPLXDY QLUAGY 7] BAAWY OUEd®Y Xol O}l XVELOTUTO OTY
drapopetixy Opnoxeio. "AMwote 7 dtopopetiny bpnoxevtiny miot o¢
TANOOEO TEPLTTWOEWY OEV QPOLVETAL YO AELTOLPYEL (G TTOPAYOVTOG
QVTLTTOAGTNTOG, TOOAGYLOTOV XOTOL TY OLALOPPWTLXY TEPL0S0 TOD
ToAGu. 2e adTO T0 TAXLOLO EVTAOOETOL ol O TOAD YYWOTOG OTiXOG
TIOL YPMOLLOTIOLODY OL (POVOLTLXOL LOAOULOTEG, OL TPOROXOPATEG GAAX
%ol ol QLAELPYYLXOL LOLGOLAUAVOL: «Kal vor mwoAeudte yioo yopn tod

104. T Ty Emidpaoy ToD TePLBEAOVTOG OTY SLapdPPwon TG TTOALTLXTG, XOLVWVLXTG
| Bpnoxevtindg TawTéTNTOG PA. YLO TOEASELYRO TO TTOAD EVOLa@Epoy dpbpo Tod J. J.
Collins, “Jewish Apocalyptic against its Hellenistic Near Eastern Environment”, Bulletin
of the American Schools of Oriental Research 220 (1975), oo. 27-36.

105. Kopavio, 9, 8, 12 xoi 13.
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Aley Goovg odig moAeuody, arda va uny Eemepvate ta dpla, yloTl
0 Alday dev ayoarnd todg mopoafates»'. OL @ovaTixol TEXUNELHOYVOLY
70 jihad 010 TE®TO PLoO TOD OTiYOV, GAAX ATTOCLWTTODY XOPAXTNOLOTLXA
70 3eVTEPO PLad, TO OTOlo Elodyel TOPETTATO TEPLOPLOUO. AvtibeTar,
ol petplomalbels POLGOLAULAVOL  AVOSELXYDOOLY TO SeVTEPO  [ULO0,
TEXUNELWVOYTOG TO GpvyTLxo jihad xal 6V «Sixato» moAepo.

Ye xdbe TePImTwon, O GLUYXEXPLUEVOS OTIXOG AVTLXOTOTTOL(EL TO
exOptxd *xAlpor TOL EMXPATODOE YLO TOLG LOVGOVALAVOLS 0T Mediva,
TOPOTPVVOYTAS TOUG VO avTloTaody, TEwvTag otéco To GpLo xol
™V Gpyn Thg uetpromabetog. Apydtepo PéPator ol ovvliixeg xol T
dedopéval’ dMakay xal N Opnoxevtixn miotn avadeiydnxe Evtova
WG TOPAYOVTOG OVTLTOAGTNTOG, axoun xal exfpdtnrac'®®. ‘H moAttixy
XOELOPYLOL TAY MYET®OV YLVOTAY OAOEVOL XOL TEPLGGOTEPO ODTOGXOTOGC,
EV® OL LOVCOVLAPAVOL ATIOLOXPVYOVTOY ATTO THY LoAaULXN aDOEVTIXGT T
THg YELOTIG ETOYTIG TV PWTLOUEV®Y XOUALPGVY.

9. Xvumepdopato

‘H SetypatoAminn TpooeyyLon Tdy Topamave Ywpelwy tod Kopaviov
yioe ™ €hevbepian g Expaong xal T Bpnoxevtixig moTewg dva-

106. Kopaveo, 2, 190. Apéowg peta 6 otixog 191 otpépetar moAd émbetixd Evovtiov
OV eldWAOAXTORY TPOGTALOVTAG TOVG LOVGOVALAYOLS YO TOVG QPOVEVOLY GTTOL TOVG
Bpioxovy, évd 6 otixog 192 EmPAAAeL THY ODTOCLYREATNGN TOV POVGOVAULAVLY KOl
™y maven Tov Exdpompalldy. 'EmimAéoy, S&v dvapépeton xa00Aov 1 TTohoLd apaBLxn
ouvfeta Tig Bevtétag, Tg ExSixNomNg TAY AVTLTAAWY.

107. Ebatoyo moportneel 6 M. Talbi oyetixo Pe 9V ATOLEXQLYGY TGV LOVGOVALAYVLY
aro Tig dtdaoxoiicg 100 Kopoaviov xol Tig EQUNVELTLXES AANOLWOOELS TTOD Ax0AODONGOLY
Yo Y EELTIMEET™ON SLa@OPwY GLUPEPGVTWY TOL SEV ATY0DY Xxab6Aov TO TvEDpO
g xopavixtig ddaoxoAiog: “Though all Muslims are bound by the Qur’an’s basic
teachings, Muslim traditional theology developed in a way that, for historical reasons,
does not, in my opinion, always fit in with the spirit of the Qur’an”, ot6: M. Kamrava
(&mp.), The New Voices of Islam, Rethinking Politics and Modernity, éx8. University of
California Press, Los Angeles 2006, o. 105.

108. BA. mOAD évdLo@épovtar TopadElYUOTO YIO TEOKTIXEG TOL EVEVOVTOL (OAXULXO
%x0pog Yt v EmPLdoovy xol vo Stadobody: M. Rodinson, Islam and Capitalism, €xd.
Allen Lane, London 1974 xol C. Geertz, Islam Observed, Religious Development in Morocco
and Indonesia, éxd. University of Chicago Press, Chicago 1971.

106



OYEIY EAEYOEPIAY XTO KOPANIO: AOETHPIEEY I'TA MIA ANAOEQPHXH

dewxvier p& ocoprveto 6t 010 Tohdw. elvor EQueTy OO OpLopéveg
pobTobéaceLg N SLoapaiLar g EAevbepiog oD dvbhpwmov, 6Ttwe BEPana
®otl BAAWY Axonwpdtwy 100 AvBpwmov. Trovdatdtepn Tpodmiheon elvor
7 Oto N ioAoptxn ovveldnon va avadeitel pe xabe tpémo To petptomad,
QLAeLpTIIXE B0 A€yape— ywplor T0D Kopaviov, OTKE T GUYXEXQLUEVAL,
%ol GLYYEOVWG VO OONYNOEL OE GLOTINEYN GXENOto Ta dixpoalor, PLAOTIOAEN.OL.
Toa tehevtator adTO BAdTToLY Avemtavépbwtar 1600 TOLG 18LoVG TOLG
LOLGOVLAPLEVOLG GO0 AGPOADS %ol BAOLE GOOL ELGTTPATTOLY TH PLatdTnTol
@V ELLOOTOOTIXOTOLNUEVWY LOVGOVALGYWY. ADTOL OUvOOLY OTH GLY-
xexpLuévar axpolo ywplo. Q¢ amoTéAeopo TPOXVTTEL N LOVOOLAOTOTY
EpoppoYn Tig sharia, moL EmBAAAEL AxPOIEC OLUTEQLPOPES %Ol
TEoXTIXEC, T oTLyuh Tob eivor droféopeg EvahhoxTixeg SuvoTdTNnTES
eElooL «loOAOUIXES», OANGL ALYWTEPO OUANPOTTIVEMYLXES, TTEPLOTOTEPD QLA-
ELPNVLXEG XAl alyovpo TTLO QLAGYDpwTES.

‘H petpromabéatepn émhoyn xol Empovy Tig ioAaptxic ouveldnong Ha
TPOXOAEGOVY ONUOYTLXY vobedpNon TOAADY OTEEBAGDY, BVTL-LOAXULX®Y
ATOPEWY %O GLUTIEPLPOP@Y, TIOL TOAOVIOLY TOV LOVGOVALOVLXO XOGULO
droypovixd. “Ouwe, TOPOUOLEG XOOUOLOTOPIXES BAAXYEG OEY LTTOPODY
voo mpaypatwbody pe eEwtepixn EmLBOAN ToEd UOVO UE E0WTEQPLXEG
dtepyooieg wplpoavong xol EEEALENS, Otay ol ovvlijxeg TO EMLTEEPOLY
N 10 amowtoovy. Y adTY TV EVola TPETEL OTOV LOAQULXO XOGUO
v ovepwhody kol GANEG OLOOTATELS XOL VO TPWTOYWYLGTNGOVY GAAGL
TpoowTo oL O Omepaomiolody GAAeg ioAaLxEg EQUMVELES Ol OLU.-
TEPLPOPECS, OTWG ADTEG TOL TTOPOVGLACTNAOY TLOPOTAVE.

Ot ovvbfjxeg Exovy wEWAEOEL 0TOV LOAXULXO XOOUO, KOTE Vo YIVEL
AYTLANTTO A0 TOVG IOLOLE TOVG LOVGOLAUAYVOLE OTL 7 XOLVY LOAOULYT]
TOVTOTNTO EUTIEQLEYEL TTOAAGL SLOPOPETLX A EOVLXAL, TTOALTLOULX A, YAWGOLXAL,
idcoroyixd, Gxdun xol OpnoxevTikd YOPOXTNELOTIXG. &  Avtibety
TEPITTWOY, Ol IOEOAMTTTIXEG AXPOTNTES PAVOTIX®DY LOVGOVAUAVWLY Oct
XUPLOPYNOOVY, TPOXOAWVTOS AVETaVOPbwTy Cnuior Té00 oty loAopix
umma 600 xol oty moyx6opLe xowotro. H duvoulxn xol €mituyng
QVTLUETWOTLON TAY  GXEOLWY  LOVGOLAUAVWY WUTOPEl Vo Emitevybel
ATOXAELOTIXO. XL POVOY GTTO TOVG DTOAOLTIOUS LOLGOLALAYOLG. ADTOL
dtabéTouy dvuTéPPANTa ETLYELPNUOTO —XVPIWE BUWG TEOTO Lwhg ol
OLUTIEPLPOPAS— TOL TPOXVTTTOLY ATO TN petptomtadf} Sidooxoiior ToD
Kopaviov o cuvdvoop.o méyvtote pe ™) sunna tod [lpopnt.

107



M. Mopiopa

Ocoroyio 1/2022

‘Omotadnmote Té€Tolor mpoamabelor yopoxTnolleton amo pior Evtovn
QAN ovopevixy] TtopodoEotnTor [ioe vou pmopéael 6 [LOLGOLALEVOG
TG EMOYTC LOG VO OULAAELTOLPYNOEL XAPTOPOP UE TOV OTOAOLTTO
xéopo, TEémel vo otpoel ot Xpvof] Emoyn tod ‘loAdu, oty
adbevtinn Sdaoxaiio T00 Kopaviov, ot dpdon 100 Mwaued xal ot
JLaxLPEPYNON TOY PWTLOLEVWY YoAL&Y —ar Rasidin!®.

‘H mepbwpromoinon xol amopdvwon TRV axpaiwy CAAULoTOVY
dev mpémet va yivel pg N SVvoun tig Blag, yratl téTE TPdOUOALEK
%ol EMOEPULXO. POVOY amoTteAéopata Oor Eyel. Avtifeta, otabepa
OTOTEAEGUOTOL  LTTOPODY VoL ETLTELYOODY ATTOXAELOTIXO. UECO  OTTO
™Y GavadelEn xol GUVOALXY XVLELOEXLOL TEY LOVCOLALAYWY, Ol OTOloL
emAéyovy 10 ‘ToAap Tobd oOpLobetody atiyor 00 Kopaviov 6mwg ol
TOEOTAYL YLor Ty €Aevbepior i Expoong xol Tfg Hpnoxevtixig
miotews Evor TAOLPOALGTIXO SNASY ToAd, TTOL EuTvéeTon ATO TNV
QY OEXY LOAOULYY XOLYOTNTOL THIG TTEWLUNG JLAULOPPWTLXTG TEPLOJOU.

g TEAXY OVAALOY, O TAOLPOALGLOG dLoaPaAilel TGO TNV EAevbepio
600 xol ™ Onpoxpoatio. Tédte pdédvov 6 Avbpwmog &molopfdver To
OXOULWOUOTA TOV ATTOUAAXYLEVOS ATTO TNV TUPOVVIO TAV GTPEBAMGEWY,
TAY OANOLDOEWY XOL TOV TOPAYONOEWY, TPOGTATEVUEVOS GLYYPOVWS
Ao TNV QoL AXPOLWY CLUTEPLPOPEY ATTO OTOL XOL OV ODTEG
TIPOEQYOVTOLL.

109. AcQords, 7 ELTVELGT TOY GOYYPOVWY LOVGOVAULAVWY ATTO THY vLTEERANTY XpLoT
"Emoyn Tov QuTonévewy YoALP®Y ot xopuio Tepinttwon dev Towtiletor 1 ovoyetileton
UE avtiotolyor {nTodpeva T@Y XY, GXANPOTUPTVIXGY LOVGOLALAYWY, Ol OToLoL
brotifetor Gt pévor adTol Omepaomifovtor Ty iohapixy adbevtixdtyto Evovtt GAwy
TGV GAADY LOVGOLALAY®Y X0l P, XTNY 00ata, ol PL{OGTTOGTIXOTOLNULEVOL LOVGOVALLAVOL
xommAedovtor ) Opnoxeio T0d ToAay. mEog EELTNEETNON AAAITOLWY UE TV LOAQULXY
TioTN oLPPEPGYTLY: BA. SteEodixa M. Maptdpas, Tolauxds Pilooraotiouds, 0.7., xol
eidixa go. 373-404.
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SUMMARY

Aspects of Freedom in the Qur’an:
Starting points for a reformation

By Michalis Marioras, Ass. Prof.
History of Religions, School of Theology
National and Kapodistrian University of Athens

This article investigates the debate on Human Rights in Islam especially
regarding their universality or particularity and the key positions that
prevail. Additionally aspects of freedom in the Qur’an that could inspire
a reformation in the Islamic world are identified and developed. Through
a sample approach to specific passages in the Qur'an on freedom of
expression and religion clearly shows that in Islam it is possible under
certain conditions to ensure human freedom as well as other Human Rights.
As a result follows that the more moderate choice and persistence of the
Islamic conscience will lead to a significant revision of many perverted,
anti-Islamic views and attitudes that plague the Muslim world over time.
In this sense, other approaches must be manifested in the Islamic world
and starring other people who will defend other Islamic interpretations,
attitudes and practices that are more alternative but equally “Islamic”, less
hardline, more peaceful and certainly more philanthropic. The paradox
for Muslims of our time to interact fruitfully with the rest of the world
is that they must turn to the Golden Age of Islam for inspiration, to the
authentic teaching of the Qur’an, to the action of Muhammad and to the
rule of the enlightened Caliphs. What is required is a pluralistic Islam
inspired by the archaic Islamic community of the early formative period.
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