The Orthodox Church and
the World Council of Churches: Friend or Foe?

By Rev. Augustinos Bairactaris*

I. Introductory Questions

Although it appears simple that the Christian Churches confess Lord
Jesus as God and Savior, it is not; on the contrary it is quite complicated
in view of the continuing scandal of division among Christians. Jesus
asked his disciples: “Who do you say that I am?” — “You are the Christ,
the Son of the living God”, Peter responded'. What does such a universal
claim about Jesus Christ mean for Christians and for the members of
other religions?

It is a common principle among Christians that Jesus is the life of
the world, a blessing to many and an offence to others. How much
the world needs such a blessing today, but how big is the failure of
Christians to fulfill Jesus’ commandment to be all one, following the
prototype of unity of the Holy Trinity®. What then are the consequences
and responsibilities resulting from the tragedy of Christian disunity
and the pain of the contemporary world torn by oppression, starvation,
violence, intolerance, hate and killing?
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1. Mark 8, 29.

2. L. Bria, Jesus Christ — The Life of the World — An Orthodox Contribution to the Vancouver
Theme, WCC, Geneva 1982,pp. 32-33.

3. G. Florovsky, La Sainte EgQlise Universelle — Confrontation cecuménique, Delachaux, Paris
1948, p. 17: «Est le seul modele de I'unité parfaite, c’est la Trinité Tres Sainte, oit les Trois
Personnes ne font ou plutét ne sont qu’un seul Etre unique. Cest sur cette exemple supréme
que 'unité chrétienne doit étre modelée.
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Thus, what is the importance of identity in the current unity process?
Am I member of the Orthodox, Roman Catholic, Lutheran, Anglican,
Reformed etc. Church, or am I primarily member of the Body of Christ?
And even more, can we speak of Churches (in plural) instead of Church?
Is our identity a problem to this unity? Do we receive as identical the
Body of Christ within our confessional ecclesial body? Who defines the
limits of the Church? What sort of diversity could be accepted? What
is actually ecclesial unity? What does diversity in the ecclesiastical life
mean and how far can we speak about legitimate or not legitimate
diversity? In other words is diversity against catholicity (Una Sancta)?
Do we share Christ, or do we possess Christ like a valuable object kept
within our confessional boundaries and with no will to share Him with
the other?

II. Proposals by the Orthodox Church to overcome the hill

Without any question Ecclesiology and Christology remain the crucial
issues for theologians in the modern ecumenical agenda. And while we
take for granted that we have reached a common place of agreement
regarding Christology at the same time we experience and live within
our various confessional bodies a different Christ! We are the receivers of
the baptismal gift (unum baptisma) and of the calling to be workers of
unity, but still we are living in a “not yet” unity situation®. We all witness
the paradoxical phenomenon of accepting that baptism brings us in
communion with God, but not with one another, especially not with
those who come from different Christian denominations®, coming in
that way in controversy with Paul’s words: “By one Spirit we are baptized

4. Aug. Bairactaris, “Unity in Diversity and the Perspective of Baptism”, in Catholicity
under Pressure: The Ambiguous Relationship between Diversity and Unity — Proceedings of
the 18" Academic Consultation of the Societas Oecumenica, Leipzig 2016, pp. 301-302. See
also, Th. Best & D. Heller, “Becoming a Christian — The Ecumenical Implications of Our
Common Baptism”, Fuaith and Order Paper No. 184, WCC (Geneva 1999), pp. 8-29.

5. V1. Phidas, “Baptism and Ecclesiology”, The Ecumenical Review, vol. 54, no. 1 (2002),
pp. 43-46.
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into one body”®. Thus, it means in other words that either we deny the
transcendent reality of baptism or we attempt a schism within the Body
of Christ’. We read in Faith and Order’s study document “The Nature
and Purpose of the Church™: “In the One Baptism with water in the name
of the Triune God, Father, Son and Holy Spirit...Christians are brought into
union with Christ, with each other and with the Church of every time and
place. Our common baptism, which unites us to Christ in faith, is thus a basic
bond of unity”®. We are “already” in God’s grace, but “not yet” in that
same gracious acceptance of one another. We tend to want to correct
each other before we encourage one another; to judge before we accept.
Statements of faith tend to carry more value than acts of faith®.

It is commonly accepted that the Churches as institutions are in the
midst of a long crisis and it has been realized stagnation within the
ecumenical movement. The separation seems to get an institutional and
bureaucratic form, a condition accepted unfortunately by some Churches
who have abandoned their original commitment, while some others
Churches have withdrawn their membership of the Council. Finally,
there are some others partners going one step further by founding
international ecclesial bodies and affiliations besides the WCC. Apparently
the Church of Christ, which we all proclaim and confess as the One,
Holy, Catholic and Apostolic Church, is still divided.

A first warning from the Orthodox Church manifested with the
Declaration of the Ecumenical Patriarchate on the occasion of the 25®
anniversary of the World Council of Churches in 1973. In that official
text though it is noted the tremendous work achieved by the Council
in the social and diaconal sector during these years, at the same time
the Patriarchate expresses its worries about the question whether the
contemporary social issues should constitute the only objective and
orientation of the WCC. Some members-Churches consider the Council as

6.1 Cor. 12, 13.

7. L. Vischer, A Documentary History of the Faith and Order Movement 1927-1963, The
Bethany Press, Missouri 1963, p. 135.

8. “The Nature and Purpose of the Church”, Faith and Order Paper No. 181, WCC (Geneva
1998), p. 36.

9. Th. Best, “Faith and Order at the Crossroads Kuala Lumpur — The Plenary Commission
Meeting 2004”, Faith and Order Paper No. 196, WCC, Geneva 2005, p. 129.
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an organization aiming at certain social and political problems on behalf
of the Churches, while some other Churches see the Council as a forum
for theological dialogue of doctrinal differences. It is proposed then
by the same text that a proper balance between these two orientations
should be found in order to keep untouched the inner cohesion of
the Council. As such the Ecumenical Patriarchate proposed that the
World Council of Churches should remain as it was a Council of Churches
serving the member-Churches in their wider efforts towards unity. Also,
the Ecumenical Patriarchate asked the officials of the WCC, instead of
incorporating movements which are neither Church, nor have relation
with some Church, to include in particular the Roman Catholic Church.
This would enrich the Council giving it a wider spectrum of Christianity,
while the different, namely to include non-Church groups, would get the
Council out of its original route and cause. Additionally the Ecumenical
Patriarchate, criticizing WCC’s social horizontalism, noticed that its
supportive voice should not be a secular one among other similar voices,
but a living prophetic voice proclaiming Christ and Christ alone. Finally,
the declaration pointed out once more that according to the Council’s
Constitution the WCC is a Churches’ instrument acting in the ecumenical
dialogue on their behalf and that the Council could never replace the
Churches.

Specifically, after the successful 4th and 5th General Assemblies of
the WCC in Nairobi (1975) and in Vancouver (1983) relatively, the
Orthodox Church was quite satisfied with the agenda and also with
Faith and Order’s studies presented. The real problems between the
Orthodox Church and their partners in the Council appeared during
the 7th General Assembly in Canberra (1991), where it was noticed
a departure from the fundamental and traditional biblical framework
regarding the Triune God, the meaning of Salvation, the good news, the
creation of human in likeness and image of God and the nature of the
Church. Also, the provocative main presentation by K. Chung confusing
the Christian teaching of the Holy Spirit with the spirits of earth, air,
water, Jeanne D’ Arc, Gandhi, Martin Luther King, Malcolm X, with the
spirit of Jewish people killed in the gas chambers, of Viethamese people
killed by napalm bombs, with the spirit of the Amazon rain forest, with
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the spirit of people killed in Chernobyl etc.”’ and the desire of the WCC
to expand its relations with other religions, were some serious reasons
which caused the dissatisfaction of the Orthodox Church. Consequently,
the members of the Orthodox delegations submitted in the end as a
protest a separated document including their opinions and decisions
and expressing their disappointment with the general orientation of the
present Assembly’s works.

Notably the Orthodox participants declared their concerns that the
main aim of WCC must be the restoration of the unity of the Church.
That neither diminishes nor excludes Churches’ unity with the wider
unity of humanity. On the contrary, the achieved unity among Christians
will contribute effectively to the unity of humanity as a whole. Likewise
the visible unity in faith and in worship cannot be taken for granted,
since it is long and a demanding process. Also, it has been noticed by
the Orthodox participants a tendency to marginalize the Basis of WCC
which affirms Jesus Christ as Saviour. Meanwhile the Orthodox Church
while it promotes the relations with other religions, the mutual respect,
the co-operation with neighbors of other faiths, all these must not take
place in expense of the Christian unity. It is necessary then a definition
regarding the limits of diversity.

Notwithstanding the differences and the problems arising from time
to time within the organization, the dominating spirit in the relations
between the Orthodox Church and the WCC is best described during the
official visit of the Ecumenical Patriarch Athenagoras at the headquarters
of the Council in Geneva in 1967. He started his speech with Matthews’
words: “For where two or three gather in my name, there am I with them™".
He firmly believed in Christ’s real presence in the midst of the Christians
delegations, because the Kingdom of Christ is the Kingdom of love.
According to Athenagoras’ address to the plenary not even one Church
has the right to remain in isolation, staying away from other Churches and
denominations. On the contrary those who believe in Christ and remain
faithful to His teaching should collaborate and enter the ecumenical

10. M. Kinnamon, “Signs of the Spirit — Official Report of the Seventh Assembly”, WCC,
Geneva 1991, pp. 37-47.
11. Matthew 18, 20.
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dialogue with humility and mutual charity following the impetus of the
Holy Spirit in order to build up Jesus’ Body. Moreover, he emphasized
that the real scope of the ecumenical co-operation should be the sharing
of the same bread and wine from the same chalice. Therefore, in a world
torn by lack of spiritual guidance and suffering from moral confusion,
the collaboration of Christian Churches is urgent and requisite for the
sake of the whole oikumene more than ever before'?. Thus, it goes
without saying that the local Orthodox Churches participate fully and
equally in the life and various activities of WCC, contributing with all
the means they have at their disposal in order to promote the peaceful
co-existence and also to advance their co-operation facing the critical
social and political challenges of post-modernity.

A glimpse of enthusiasm and hope for a closer rapprochement between
Churches took place with the publication of the convergence document
of Lima in 1982 Baptism, Eucharist, and Ministry. However, Churches
preferred to remain cohered with their own respective confessional and
denominational ecclesiological roots and history, denying any further
unification.

A solution to the problematic and questioning relation of the Orthodox
Church with the WCC emerged during the 90’s was the establishment of
the Special Commission on Orthodox Participation in the Council, which was
the follow up of the Inter-Orthodox Conference held in Thessaloniki in
1998. The established Special Commission, proposed by the Orthodox
and accepted by the WCC officials, led to the formation of the Permanent
Committee on Consensus and Collaboration. Finally, the criteria were
approved and included in the Constitution and Rules of the World
Council of Churches.

The Orthodox Churches came forward in the ecumenical dialogue
proposing a new method called ecumenism in time. This suggestion
is based upon the recovery of unity, where Churches and different
denominations would return back to their own common past. Accepting
that methodology several denominations and confessions would meet

12. Op. cit., Gennadios Limouris, “Address by His All Holiness Athenagoras I, Ecumenical
Patriarch on the occasion of His visit to WCC Headquarters, 1967”, p. 35.

122



THE ORTHODOX CHURCH AND THE WORLD COUNCIL OF CHURCHES: FRIEND OR FOE?

each other on the historical traces of their common tradition, time and
space. It sounds like an ecumenical journey back in time'. Again, that
type of unity is not based on a rigid uniformity, but rather it has a
dynamic dimension, since the same faith cannot be expressed identically
by humans in the same manner in all times. According to the opinion
of the Orthodox Church that methodology of ecumenism in time would
lead the ecumenical partners to a recovery of the Apostolic Tradition, to
a fullness of Christian vision and to a reintegration of Christian mind.

Additionally, it must be clear that among the Christian Churches there
is an already existing unity; that is why during the first assembly in
Amsterdam it was declared that “Churches intend to stay together”. That
means that beyond their differences they are still united establishing
their common faith in Jesus who is the bond of unity. Christ has made
Christians to be his own, and he is not divided! In others terms there
are two types of unity: the one which is on route and the other which
is promised. In any case Churches have to work, act and pray together
in order to respond to His calling in the garden of Gethsemane. Hence,
ecclesial unity is not something to be fabricated or elaborated within a
group of some experts but it is given as a gift, and demands on humans’
part their effort and spiritual obedience to do His will.

But how must Churches continue on their way to Emmaus searching
for unity? There is a great need of re-discovering Christ. In the times of
crisis of faith Jesus has been placed under question. On the contrary He
must be placed again in the midst of the Churches and a renewal of faith
must emerge from the ecclesial tradition rooted in the apostolic years.
This demanding return of Churches back to their common origins could
help them also to declare openly their metanoia and repentance for the
historical divisions they mutually caused. At the same time Churches
inspired by their common past must set new visions and new ways of
acting together according to the new contextuality, but without ignoring
or changing the content of the message. In that process of transmitting
the Gospel to people cultural environment and historical background

13. Lesslie Newbigin, The Household of God, London 1953, p. 21: “We are in a transitory
phase of the journey from disunity to unity”.
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should be also taken under serious consideration. In other words the
“good news” must be implemented, without chop and change its salvific
message, according to the current social language in order to be under-
stood and received well by modern society. From the hermeneutics point
of view unity is never static, which means it cannot be institutionalized.
Rather unity is received as a process linked essentially with the notion
of gathering around the altar. So, the Church is the Body of Christ but
at the same time it could be seen as the Temple of the Holy Spirit, where
each one of us individually is called to bring their charisma as a service
to the pleroma. Through that perspective Church becomes an expansion
of Jesus’ incarnation and of community’s Pentecost. Within that ecclesial
community there is a vast space for manifold interpretations and for a
convergence in seeking the truth in Christ.

Three major elements could be seen in the picture of the Pentecost:

1. The given Spirit is a gift to the whole people of God: The Spirit descends
upon each member of the community and all are baptized becoming
spirit bearers. Also there is another giving of the Spirit by Risen Christ
upon his disciples: “Receive the Holy Spirit. Whatsoever sins you remit,
they are remitted and whatsoever sins you retain, they are retained”'*. At this
moment disciples become apostles representing the later hierarchy of
the Church, not as a form of exercising power, but as a special charisma
given for the service of community by binding and loosing sins.

2. The given Spirit is a gift of unity: It is Spirit’s work to bring in one
place all people together in accordance, so to con-celebrate the Eucharist
sharing the same bread and wine from the one and unique chalice.

3. The given Spirit is a gift of diversity: The tongues of fire at the
Pentecost symbolize the gifts given individually to each one of the
members of community, but also they picture collegially the diversity
of services upon which the ecclesial unity is built. This community’s
vision for unity is realized on diversity and vice versa. They are two
complementary but not contrary aspects of the same reality: unity in
diversity and diversity in unity’.

14. John 20, 22-23.
15. Gennadios Limouris (Metropolitan of Sassima), “Hermeneutics: An Instrument for an
Ecumenical Reflection on the Search for Christian Unity”, in Peter Bouteneff & Dagmar
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ITI. Orthodox Church, Ecclesiology and Ecumenical Dialogue:
a relation of comfort or of discomfort?

For the Orthodox Church the issue of ecclesiology remains a crucial
one, which requires special attention within the ecumenical perspective.
A church-centered ecumenism must be developed so that the Churches
achieve a consensus status regarding the appropriate model of ecclesiology
accepted by all members of the WCC. The area of ecclesiology could
be easily conceived as a vision and as a place of witnessing Jesus in
sacraments. Questing for unity is identified with questing for Church. If
we find the answer to the question what kind of unity we desire, we shall
find at the same time the answer to what kind of Church we desire. They
are two sides of the same reality.

Some of the most prominent Orthodox theologians of the 20" century
have written about ecclesiology: “ecclesiology of sobornost” by Boulgakoft,
Zernov, Florofsky, “eucharistic ecclesiology” by Afanasieff, “ecclesiology of
open sobornost” by Staniloae, “pneumatological ecclesiology” by Nissiotis,
“ecclesiology of communion” by Clement. According to the Orthodox theo-
logy there are two important key elements of ecclesiology in order to
understand the notion of ecclesial unity. Firstly there is an internal actual
relation between the spirituality and the salvific experience. Therefore
ecclesiology describes the experience of salvation of the faithful member
of the local community.

Secondly, unity is the outcome of the sacramental essence of the
Church. Jesus is one, the Holy Spirit is one, the Church is one. Since
the Church is the Body of Christ, it is by nature indivisible. Unity is
not a result of gathering separated groups into one entity, but rather it
is growing together into the fullness of Christ. Mutual acceptance and
shared reconciliation are pre-conditions for the Churches to meet at the
same locus. However, are these elements quite enough when we speak
about sacramental unity?

A group of Orthodox theologians, staff at WCC, gathered in Bossey for
two days in 1974 working on the topic “Concepts of Unity and models of

Heller, Interpreting Together — Essays in Hermeneutics, WCC, Geneva 2001, pp. 122-127.
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Union”. There, the model called organic union was analyzed. According
to their opinion “unity is preserved alive by the Holy Tradition (with
capital T) in the Church from the very beginning. The faith, hope and
love of the apostolic community are a reality perpetuated in history
by the power of the Holy Spirit. It is by this living Tradition, that the
Church is one. Moreover, the witness borne by the Church is exactly
the same as that of the first apostolic community finding its supreme
expression in the Divine Liturgy”.

Additionally, the Church has a ministry (ordained episcopate) which
continues the apostolic ministry and its life is related to the experience of
the saints of all ages. The prayer also for the presence of the Spirit in the
celebration of the Divine Liturgy is an expression that God renews the
community continually. Divided Christians then are able to re-discover
their full communion in the one Body of Christ as they are led to re-
discover one another in this living Tradition'.

For the Orthodox theology Church remained one, catholic and
undivided, even if several confessions might appear and divisions might
take place during the historical route. They believe that the Orthodox
Church is the bearer of the UNA SANCTA. To the potential question what
is the relation of the Orthodox Church to the fellowship with the other
Christians, the given answer should be like that: the Orthodox Church
does not penetrate into the mystery of oikonomia of God and certainly
it cannot replace God’s judgment. What is important for the Orthodox
is the notion of unity in true faith and in sacraments. The Orthodox
Church does not stand against the model of unity in diversity; however
such diversity is not accepted to be identified with some contradictory
differences in teaching which have caused painful separations in the past.
Another question is: what elements of the ecclesial life are changeable,
and which are not?

For the Orthodox Church the ecclesial communion (koinonia) should
be stressed upon the vertical perspective of unity, without of course
ignoring the horizontal dimension. The communion of the faithful

16. 1. Bria, “What kind of Unity?”, Faith and Order Paper No. 69, WCC, Geneva 1974,
pp. 65-74.
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in hope, faith and love within the Body of Christ is literally the true
koinonia, where peoples are incorporated ontologically in a spiritual
manner into the risen human nature and glorified divine nature of
Jesus. In Jesus, God communes with his creation and with the totality of
humankind. Thus, the human person in baptism participates in Jesus’
resurrection and in Eucharist participates in Jesus’ glorification. Hence
the faithful enters into communion with God and partakes in the mission
of the Church. Moreover, such kind of koinonia unites each one in
solidarity with the other members of the Body of Christ. Consequently,
the Church can be understood as a sacrament, becoming the community
of salvation, where Baptism and Eucharist link all Christians to Christ
and one another in a fundamental sacramental communion. Church
does not have a political or social concept, but it is a sacramental place
where grace and eschatology meet together.

Thus, the Orthodox Church since the beginning of that ecumenical
pilgrimage has participated toward the full and visible unity along with
the other Christian Churches and Confessions. The above mentioned
elements are necessary for the Orthodox ecclesiology in order to achieve
a convergence in understanding the Church as a communion and as a
sacrament.

On the other hand the WCC has presented in a series of texts a com-
prehensive articulation of ecclesiology beginning with Toronto (1950),
highlighted in New Delhi (1961), focused in Nairobi (1975), explicated
in Canberra (1991) and most recently reflected with the Faith and Order
Paper The Nature and Mission of the Church (2005).

IV. The Unity is dead; Long live the Unity

Whether it is pleasant or not there are in front of us some facts vis a
vis the ecumenical movement demanding solutions:

- Fact number one: The current situation where the Churches live in
is the one of separation and division.

- Fact number two: The unity of Churches has been lost.

- Fact number three: The WCC was founded at a very critical and
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historical moment for humanity, after the end of WWII when disrespect,
hate, suspiciousness, controversy, rivalry and conflicts dominated the
relations between states and between Churches as well. The world had
been torn into two pieces'.

Given that situation the work demanded by WCC seemed to be
enormous. It must become clear that the task of the WCC was not to
create a new homogeneous Church by bringing together different ec-
clesial communities, but to restore the broken church unity according to
its historical and spiritual continuity. Thus, it is without doubt that the
WCC managed to impel Churches to go beyond their limits and move
far away from their isolation entering into a new era of communication.
However, it is still premature and unrealistic to believe that full unity
among the member-Churches of the Council has been reached. At the
same time we have to see what the Council has inspired Churches to do:
cooperation in mission, union conversations, reconciliation, theological
research, spiritual sharing, etc.

A few decades ago WCC had to deal with issues such as the nuclear
crisis, the war crisis in Vietnam, the hostility between the U.S.A. and the
U.S.S.R., the apartheid in South Africa, the political system of oppression
and the military dictatorships ruling in Central and Latin America, just
to mention a few. After the fall of Berlin’s wall the whole situation
didn’t improve as it was initially expected. Globalization influenced
dramatically all aspects of life: economy, communication, religiosity,
education, commercial relations, etc. Simultaneously, other problems
raised such as the ecological crisis due to the exploitation of the natural
resources, the economic debt of the poorest countries of the South to
the richest of the North, the unjust forms of the world economic and
trade system, the loss of the self-governing of the small communities,
etc. Trying to tackle these problematic situations created around the
oikumene, WCC shifted from its first aim which was the convergence on
the doctrinal issues. As a result a series of working theological papers
and projects were deployed with positive results. For instance, new theo-
logical trends were developed: theology of liberation, black and feminist

17. Op. cit., I. Bria, “An Orthodox Contribution to the question of unity”, pp. 73-74.
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theology, but mainly several projects such as the Alternative Globalization
addressing people and earth (AGAPE), Just, Participatory and Sustainable
Society (JPSS), Program to Combat Racism (PCR), Churches’ Participation
in Development (CCPD) and many others which mobilized significant
amounts of resources and humans’ activity. After the 90’s a need for
re-configuration within the Ecumenical Movement was highlighted by
many members-Churches especially by the Orthodox which felt that this
shift of the programmatic orientation and the change of the agenda of
the WCC were leading the whole organization to uncharted waters.

However, besides the temptations and difficulties caused by the
secularization that WCC had to deal with, another one appeared; the
spiritual crisis or else the problem of desacralisation which eventually
raised the following question: What exactly is the role of the WCC in the
third millennium. There is a spiritual crisis related to the problem of the
new identity of WCC in the post-modern era. In other terms, WCC felt
that it should advocate all peoples who were in danger, act as a defender
of all marginalized groups and have generally an active role in the social
and political life around the world.

For some Churches engaged in the ecumenical movement this shift was
an inevitable development, while for some other Churches this attitude
was a total remove from the starting point of the Council’s foundation,
which was the unity of the Church. The pivotal moment where this shift
unconsciously took place was the 3rd General Assembly of the WCC
in 1961 in New Delhi, where a large number of Orthodox Churches
and even a larger number of Churches coming from Africa and Latin
America entered the Council. After the first moments of enthusiasm it
became clear that for these Churches it was crucial to find a place of
recognition, to find an international organization where they would be
treated as equals, since they were striving for their national dignity, for
their economic and political freedom and for a general development in
their education and health systems. They did not ask for charity, but
they did ask of a forum where they would be recognized competent to
present their perspective of Christian life and to be listened to about
their daily life’s problems they had to face. So, they sought for an
understanding and for a serious support by their ecumenical partners.
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The doctrinal issues which separated mostly the European Churches
were not their main concern. They had a social arena to fight for their
rights, and they asked for a social implementation of Gospel’s values'®.
The new hermeneutics therefore had to find a wider and broader
dimension of inclusiveness of all into Christ’s Body. Likewise the mission
of the Church obtained a new dynamics. These inevitable changes in
the agenda of WCC had by that time given a socially oriented targeting
that took shape in the 4th General Assembly of the Council in Uppsala
in 1968. Consequently, the Council decided to contribute and to react as
an ecumenical family as much as they could to the existing reality the
newly independent and developing countries were facing.

The Orthodox member-Churches of the Council, without ignoring the
importance of these historical events, expressed their worries about the
social-political activity of the WCC. The significance of the fact that some
of the Orthodox Churches were living under the continuous control of
the communist-soviet regimes should not be underestimated. Besides,
the Orthodox Churches could affiliate neither the theological language
and terminology, nor the biblical arguments used by the new member
-Churches coming from the South. In others words, the Orthodox
Churches were in agreement with the incorporation of the new member-
Churches into the organization under the condition that the Council
would not lose its theological nature or its original scope of foundation,
namely to promote the unity among the Christian Churches. So they
refused the socio-political dimension and action of the WCC which was
formed in ’60s and developed in ’70s.

Another issue strongly related to the current situation of the Ecumenical
Movement regards the different way of understanding the notion of
unity by the members coming from the Protestant family and by the
members coming from the Orthodox family. While for the Protestants
union could be achieved by bringing together in the same space
different denominations creating an inter-denominational adjustment,
for the Orthodox Churches unity is identical with the restoration of the

18. G. Tsetsis, “The Orthodox Church and the Ecumenical Movement — The ups and
downs of a one century old relationship”, (unpublished lecture in Bossey Ecumenical
Institute, 2004-2005), pp. 3-7.
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schism. Therefore, it has the meaning of healing the past; it is like doing
ecumenism in time. The Orthodox Church does not accept the parity of
denominations (or “equality of Confessions”, according to the document
of the Holy and Great Council) but they do accept equality in terms
of participating in commissions and working groups of the Council
according to its Constitution and also they accept parity in questing
for the truth. In that sense they are all equal vis a vis the inquiry of
truth developing though firstly different ways of expressing the relation
between God and humanity and secondly different types of worshipping
God in the sacramental ritual life.

For the Orthodox Church the union between different Churches can be
neither the outcome of a simple reconciliation, nor an agreement between
two different parties. Therefore the Orthodox Church “in no way is she
able to accept the unity of the Church as an inter-confessional compromise™.
For the Orthodox Church unity is a long process of searching for a
common ecclesiological ground linked with the tradition of the ancient
and undivided Church of the seven Ecumenical Councils, but it must
be also founded on the unity of faith, preserved in the sacraments.
The only way the Orthodox realize the Churchly unity is based on the
sacramental life of the Church, without passing judgment upon those
Christian communities which hold a different perception.

Therefore, according to the Orthodox ecclesiology the apostolic
succession through the episcopate and the sacramental priesthood must
be in an unbroken continuity with the timeline of the common history.
In 1961 during the works of the general assembly in New Delhi the
Orthodox representatives had declared that “the Orthodox Church by her
inner conviction and consciousness has a special and exceptional position in
the divided Christendom as the bearer of the tradition of the ancient undivided
Church from which all existing denominations stem, by the way of reduction
and separation™.

19. “Programme of the Holy and Great Council of the Orthodox Church”, in Commemorative
Edition of the APOSTOLOS TITOS bulletin, on the occasion of the convocation of the Holy and
Great Council of the Orthodox Church in Crete (2016), p. 261.

20. Op. cit., Gennadios Limouris, “The Orthodox Church and the Ecumenical Movement”,
p- 30.
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Certainly the type and the tone of the written language has been
modified by that time, but the belief of the Orthodox Church has
remained the same as it is witnessed in the official document of the Holy
and Great Council in Crete in 2016, where it is noted that the “Orthodox
participation in the movement to restore unity with other Christians in the One,
Holy, Catholic and Apostolic Church is in no way foreign to the nature and
history of the Orthodox Church, but rather represents a consistent expression of
the apostolic faith and tradition in a new historical circumstances”'. Moreover,
the Orthodox Church has always serviced for the restoration of the
Christian unity, because of its ecumenical engagement and its charity
to pray that “all men may be saved and come to the knowledge of the
truth”?. Such an attitude does not contradict Orthodox Church’s nature
and history, but rather represents a deep expression of its apostolic faith
and tradition within a new historical environment.

[TEPTAHYH

‘H "Opb6d0En "ExxAnocio
xal o [Hoyxdopto XopBovio "ExxAnotdy: Oidog 1) €x0pdc;

. Adyovotivov Mmatpoytaoy, Avara. Kobnynti
Horowpyien Averory ExxAnotaotie) Axadnuio Kontng

0t Xprottavixeg "Exxinoieg xal ‘Oporoyieg, peta ano pio mwepiodo
gvtaong oL ElYE W YoEOXTNELOTIXO TNV Oduvnpl Eumelpior TOD
OULOAOYLOXOD QPOVOLTLOUOD, BVTOYWYLOLOD X0l TTPOONAVTLOUOD?, TTépaae
oTNY ETOUEVY] POON TG ExxANOLOOTIXTS LoToplag, N OTTola StoxplOnxe
amo Ty Taon xol v émboplo Yoo elpivevan, xoToAAoyn %ol
OLEAOYO G HOPQY AVTEPELOUOTOS OTH OPAUOTO TOY PLAOCOPLXGDY XOiL

21. Op. cit., “Programme of the Holy and Great Council of the Orthodox Church”, in
Commemorative Edition of the APOSTOLOS TITOS bulletin, on the occasion of the convocation
of the Holy and Great Council of the Orthodox Church in Crete (2016), p.261.

22.1 Tim. 2, 4.

23. M. Zu»tog, «'H Olxovpevinn Kivnolg xol 10 Hoyxdoulov ZupBodAtoy 1@y "ExxAnotdy»,
awvdTumo & To mePLodind Exsnoia (1961), 6. 5.
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ETLOTNUOVIX®Y Dewpl@®dy Tob dmolntody Ty amdivty edSaLpovio. ToD
avbpiTou poxpLoe o ™y OmopEn tobd Ocod. ‘H moipavtixyn Aotmwov
HEpLUva ol N xowy aywvio TOV "ExxAnot®dv Evovtt Tdv xabnueptvdy
TEOBANUATWY, axoun xol yioe Ty (Star ™y Omdotaon Tod avbpw o,
amotéleoe ) Béon T0D abyyeovou Oixovp.evikod Ataddyov. Eivar Aoy
Eexabopo xal mépay maong appLBoiiag 6Tt 6 OixovuevLopog OQElAeL THY
OmopEn tov otig 1dteg Tig 'ExxAnaieg xal 6yt T0 avtiotpopo. ATotéAeoe
ONAadN xePTO Thg cLAAOYLXTG TTpooTdbetlag Ty XpLtoTlav®dy v Bpody
amo xowvod SLEE0So ot obYYPova TPORAMUATH TTOL SMULoLEYTONXOY
uéoa o€ Eva TePLBaAROY adLdpopng N Gvti-HpmoxsvTixiig xovwvLig
mondetog, Lo thy Omoto €y ToAAoic DtedBuvec elvar ol IStec ol éxxAnaiec.
Zoppwvo péitota pe tobg Heinz Schilling xot Wolfgang Reinhard, 7
OmopEn g bpoloytoxiic TowtdtnTag xote T Metappdbuton d&v Aray
OTEVOLYY pévo YL TN SLopdPPwon xal ™V EEEMEN TTg doyuoTixig
OLOUOXOALOG TOY XOLOTLOVLX®Y OLOAOYLDY, GAAX Xl YLOL TV ETTLOEOY
%ol T LETOUOPO®WON TGV IS{wY THY EDPWTAIX®Y XOLYOVLOV.

ATO ™V EAAN LEPLE, O XOLYWVLXOG AXTLBLOLOG TPOGEMEPE TTOLXLAO-
TPOTWG 0 TOANODG TOUELS TO TODOVUEVOL BVTLXATAOTOTO TV TTYELULO-
TXOV valNToEwyY PE OLYVETELR. O XPELOTLOVLOPOG, %ol XVELWG O
Edpwraixog Xptotiaviouds, va tebel 010 xovwvixd meptbopto. "ES&
aEller vo avopepbetl 6Tt 0 1970 oty Edpwrmn xotl ot B. Apepixy
0 ypLoTlovlopOg xdAvTTE T0 56% TOoD TANbLOYOD, évd To 2005 TO
T0000T0 PeLwbnxe ot0 37%. I éov Eyel émxpatrosl T0 OpnoxevTixod
XOLVWYLOAOYIXO @oyouevo, T0 Omolo dvopdletar “believing without
belonging”, dnAady ol évbpwmor ToTeEBOLY GAAX EY AYNXOLY XATTOL,
dgv OLoTnEodY Jeolobdg UEOw THG pvomnoloxis (wfg He xamoLo
Xototiavixn ‘Ouoroyio 3} ExxAnota®®, mod Suwc lowe vi elvai xoAdTEQO
GO TO VO GVNXELS XATTOL YwPELg Y& TLoTedeELs, dNAaSY TO AvEoTEOPO
(belonging without believing).

24. A. Maffeis, “Confession on Faith and Church Communion”, ot6: Reimagining Religious
Belonging — Ecumenical Responses to Changing Religiosity in Europe, éx8. Evangelische
Verlagsanstalt, Leipzig 2011, 0. 227.

25. ]. Gibaut, “On Doing Ecclesiology in a Time of Crisis and Transition”, ot6: Reimagining
Religious Belonging — Ecumenical Responses to Changing Religiosity in Europe, o. 234.
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oty "0p0680EN "ExxAnoio 1 amoxatdotoon g EvOTNTag LETHED
TV XPLoTLov®Y ©¢ oo xol o¢ xivuo xotee tov 200 aidvor Oey
OTOTEAETE XATL TO TEWTOYVWEO, AYVWOTO XOL GXOLEO, ToPO OTTPEE
uloe dropxung xtvnom yL oLVAYTNOY UE TOV ETEPO Xol Wiot GLYEYNG
EXQPEOLTY EVYAPLOTLOXTC TTPOOELYTIG — ATTOPEOLOL THG EXXANCLAGTLXTG TNG
gumetpiog. Ao ™ beoroyio Thg eDHVVNE Aotmoy yevwninxe TO alobnua
Tfg OmevbuvdtnTog Y TOV TANolov xol YL THY XOAALEQYELR TTIG
ovvepyaatog péoo o€ Eva xabeotg apolBaiog xatavénone. Emtmiéov
1 ovppetoxn @Y '0pbod6Ewy ota fora Tod Oixovpevixod AtoAdyouv dev
ONUOLVEL TAVTOYPOVYN BYVOLOL T@Y DOLOTUUEYWY SVOXOANGY. Agy TodeL
Opwe vo eAmiler N "Op06d0EN "ExxAnoio oty €motaocion tTod Ayiov
[vedpotog, 10 OO0 GYATANEWYEL TOr EAAEiTOVTO Xl QWTICEL TNV
TopELor TTPOG TNY GVEVPEDN XOL OVAJELEN TV OTOLYELWY EXE(VWY TTOD
TLPOEPYOVTOL ATTO TV XOLVY] EXXANOLOOTLXY TToLPAS00Y Ol LTTOPODY Vi
AetTovpynoovy ¢ Depéla evotnTac®. Xe adThy Ty mopelor pévov O
dréhoyog elvor ixowdg vor Stothdoet dphEg %ol TIULEG EXUANOLOOTIXEG
OLVELONOELG, EOXA OTN VEX YEVLO TV XOLOTLOV@YY.

‘0O Oixovpevixog Ioatprdpyng Abnvaydpag dMhwve t0 1960, oe pio
GVEXSOTN ATTAYTNTLXY ETLOTOAY TOL TPOG TOV MntpomoAitn Kepxdpoag
xol [ToE@y x. Mebddto, meptypdpovtog ™) oxéon petaEd tiig ‘'Opbddokng
"ExxAnotiog xal ToD Aotmod xpLotavixod x6opov: «Aepyoucla, adelpé,
XOLOUOVG EXXANTLACTIXOVS KOl XOWVWYIXOVS XAUPOVS ELG AVTIUETWTTLOLY
@y omolwy 7N '0p0odoEoc ExxAncia opeidet vor xotédly. Awott, 7
‘Vpbodokior 0bx Eott povoy miotis xal wopdadoots xol {wi, GAL’ €y
TaVTO xol TEOPOAN WS YPE0S TOG TO Eovtis HIAowua €y amaan ToD
Kvplov deomoteiq xal eic anavrnow mpog 10 EEwbey adth p)ouevoy
aitguo, OTTwE CLYEXDS TEOoayy TNV avadnpbeicay fNyeoloy Ti¢
TOYXOLOTIOVIXT]S XIVNOEWS TOOG TNY UEYAANY LTObeowy Tig EVOTnTOS
0V ExxAnoidy 100 Xptotod»*. L& o0to T0 TAaloto N 'OpH630En

26. J. Getcha, “La tradition vivante — Une approche Orthodoxe”, oté: Reimagining
Religious Belonging — Ecumenical Responses to Changing Religiosity in Europe, . 300.

27. A. ANBLldtog, «Z0vypovol ‘Evwtixol llpoordbeiar — Al Moyyptotiovixol Zuoxéetg
Oxford — Edimburgh», &vértumo émnd 10 meptodixd Exsxdnoto (1937), oo. 26-27.

28. AOnvayodpog éMéw Ocob Apyenioxomoc Kwvotavtwovndlewsg, Néog Pdung
xot Oixovuevixog Iatowpyns, Aptd. Tlowt. 810, Kwvotavtivodmoig 1960, oo. 1-2
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ExxAnoto xatiille xal ovvouiAnoe icotipnwg pe todg XpLoTttovods TG
Aboewg, Ywpelg o TePLopioeL 3] vou ATTOAETEL XATL GO THY GANOELd TG,
OULUUETEYOVTOG SLOYPOYIXO XOL POVLUO TOO0 0ToLG Oluepeic, 600 %ol
0T00g ToALPEPETS HE0AOYLXODE SLaAdYOLG, EUTTVESUEYT ATt TN BEOAOYLXT
™G adTOGLVELINGLAL, TTOL TPOEPYETaL Ao T [latepixy Yoo otoroyio
xol amo ™ 0éAnon g vor SLopUAGEEL THY EVOTNTO. OVUEWY UE T
ovvodixy mpoxTix) ™G ‘O TPoPRahAduevog xivduvog Ao SLdpopovg
EXUANOLOOTLXODS xUXAOLG Yiow Ofjfey OLaPpwoy ToD ExxANOLOOTIX0D
(PEOVALOTOC TV GLUUETEXOVTWY oToy Oixovpevixd AudAroyo elvour
ayumdotatog ol XwELlg ovoio. Avtifétwe amoteAel Baotxy TEOOTTTLX
THig ATOGTOATG NG 0TOY alYYP0Vo x6apo?. ‘H Aettovpyia ETOpévVwe TG
Oixovpevixiic Kivnong Pondnoe oty aupivveon tig 0EVTTOS *ol TNy
Gpom TOMGY TPOXATOAPEWY Xol ToPeENYNoewY ToD TopeAddvtoc™.

(&dnpooisvto). XE cvvéyeta tod TotpLopyixod pdppotog 6 Mrtpomoditng Kepxdpog
Meb6dtog pe pioe véow dvolxt) EmLotoln) {fnmoe SLevxpivion OVoPopLXd UE TH QEGON:
«7 ’0p0630E0¢ "ExxAnoio 0Qeilet vow xotéA0n». Avapépel ouYREXPLUEVDL: «...08V SUvaTot
vo. xatovonli éxetvo 1o 61t ) ‘0p0000&0g ExxAnoio dpeidet vor xatélly. dAlo moEmel
voo So0f dievxpiviolg mepl Tovtov. To «o@eider vo xatélddn» voeital, 7 TEETEL va
vonbij, 6t dpeldet vo xatél0y elc ovvepyaoiay; Q¢ xai mpotepoy 0Ny 00deic
amoxleler ovvepyaoioy, all’ Gy v avayvwploet eic ™y Avtod Aywotnra Tov Ilaroy
tiic Pdung dwarodooiay mayyptotiavidc adbevtiog, ws 0 a&iwors mpofalletor Swx
T00 mpwTelov xal &N adbevtios looypiotov wg akol ) (Btotng Tod alabirov. Miotebw
ot 1) ‘0p06d0€o¢ ExxAnoior o0demote Oor xatéAOy elg ToloabTny TGO, xod 8N XWXy,
o un einw xouxotpayway, O amodoxic Towwtng mloTews. AoTi, €V TOLWOTY
amevxtaly mepintdoet &y Oa Aéyetar '0p0080E0¢ ». BA. Ilpog ™y A. 0. Ilavoyiotyta
tov Oixovuevixov Hortoapyny Koptov xbptov Abpvaydpa, Aptbu. Tpwt. 3461, Képxvpa
1961, oo. 12-13 (&dnpootevto). Elvar @ovepd péoo Gmd T oLYREXPLUEVN ETLOTOAY, AN
xoll 1o BAAL EXXANCLOOTIXO XElUeve THg EmoyTig Exelvng, BTl aTlg &pyés THig dexaetiog
70D 1960 éxdpn d&v Aray mEodnAo mod &méBhene 7 Olxovpevind Kivnon, motdg Aoy
0 Oeopixog porog t@v 'OpbodoEwy ot Stdpopa dtebvi] xal TepLpepeLaxo Bpyova THS
Oixovpevixfic Kivnong xal motd ftov 7 0éom tfic Poponoxaboiniic "Exxinotoc Evovtt
70D 0lxoLKEVLGROD. ADTO elval ©GT600 PuGLOAOYLXE, xabhg OAGXKANEN | dexaetion TOD
"60 roy plon Emoyn EXAANOLOOTIXGY QUUWOEWY, BVOXOTATAEEWY, ETOVATPOGILOPLOMOD
xal SLdoToeNg TOY SECUBY TAY TPOXATOAPEWY ToD TopeAdbvTog, uio Emoyn N omoia
{nrodoe TOANLN, elMXQIVELOL XOL EUTIVEVTT], TIPOXELUEVOL VL TTEGOLY TO TElYN TG dpotBaliog
adLopopiog Téowy aidvwy xol 1 Avortodl] vow GuvovTiceL €x véou T Abam.

29. MntpomoAitng ‘EAfetiog Aapaoxnvig (Tlamwavdpéov), Adyog Awddyov — H
0pbodokio evdmioy tijc Toltns yrhetiog, Exd. Kaotavidt, Abiva 1997, 6. 203.

30. . AdAng, Yrouvnuo mpog ty Tepay Xvvodov tijic Exxlnoloac tiic ‘EAladog
(1952), 0. 6 (&dnuooicvto *eipevo): «... 00 udvoy Groteldel aitnua ThHe Emoxfic Log
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Axbpn Opwg xal &v dexbodpe wg OToPXTN THY EVOTNTH UETAED TGV
Xptotovdy, Tod Tpoépyetol &md T Bamtiopa, 3&v elvor TAMeNG, xabdg
ElLOOTE AXOUT LOXPLOL ATTO TNV XOLVY] GUPUETOYY oTh Bcio Edyaprotio.
To pvotipto tig Ociog Edyapiotiog elvan 9 &oyl tig ownfic xad o
TEANOG TG TANPOTNTOG Xol 0 aDTNY THY Topela 6 Oixovpevixog AtdAoyog
AeLtovpYel g OTTEVOVLOM TTPOg Tig "ExxAnoieg T®v Adywy T0d0 Kvpiov
«va wavteg Ev dow», ol dmoieg dvamtiydnxoy Yo aldvec péoa ot Eva
TEePLRAANOY ATTopdvwong xol adtaopiog yia Tov Etepo’. Thpo Guwg
aDTOC O ETEP0C *OAETTOL VX YiVEL ETOIPOC, YLOTL SLOPOPETLX ELVOLL GOV
vo p AapPdvovpe ot coBopd Tér AdyLa Tod Kuplov: «uiar moluvy, eic
mowury». T vé oL fel Gpwg odTd elvar Emitoxtixdic QOoEWS N GAAoryy
%xaTebOLYONG GTNY EXUANOLAGTLYY EXTLOLLOELGN XOL GTOY TPOTIO EPUPLLOYTIG
¢ lepamooTtorfic?. Qo mpénel ¢ 'ExxAnoieg v avoalntioovpe Ty
EVOTNTOL LETTL ALTTO THY LEPUTTOGTOAN XL VO ETLOTEEPOVLUE TTLG TTOPVPEG
TOD OIXOLUEVLOPOD, TOTE dNASY oL TEOMUAY oL BATELS YLO EVoy XOLYO
TOYYOLOTLAYLXO TEPOXTLXO XOLOTLOWLOUO. ADTO TTOD TTPETEL ViL EVOLOPEPEL
Tic "ExxAnoiec 3&v elvor N EMExTOON TOY YEWYPAPLXGY 7] SLOLXTLX@Y
TOLG OPLWY, AAACL 1) ETTEXTOOY] TOD TTOAAATIAOGLOOLLOD TTiG XAAGEWS TOD
spTou. Aty elvon 7 do@dhelor ToD ExxANGLOAOYLX0D Oplov oL TEéTeL
va avalntodpe 7 T0 madg 0o Evtoybodupe o xamolo ExXxANOLOGTLX
OGO, BAA OQELAOVLIE VO AVOLTODUE TNV AOPAAELD TV AGYWY TOD

©¢ Expoaots T (oTopxijc Topelas 100 XOLoTIaviouod oo UECOV TAY aUYWY TEOS
EXTTANOWOW TAG ATOOTOAS TOV, AAA" a0TO TOOTO TOHOY ULYIATATOY XL AOLAXOTTOY
eoyny xai tijc '0pbodo&ov ExxAnoiog. Tovtov évexa olte dovator adty va aufAvwns
xol xweevy el Tolavtas SedoUEVOG TIEQLOTAOELS xol eVxouplas, Exovoo Eml TAEOY
xolbijxov xal Omoypewaty var cLYTEEXN, 0o adTN SVvauLs, E@’ doov xaleitat ualota
TTOOS TODTO...».

31. A. ANBLlbrog, Al Xoyypovor Eipnvevtixal Taoeis xol tor €y Xtoxyolun Xvvédpio
1926, AuéeEn oto ‘EMnvixo Tufuo tod Toyxoopiov Zuvvdéopov mpog Hpooywyhy
AteBvodg DrAiog dio TV "Exxinotdy, Abfvar 1927, o. 23: «Meta 0dppouvg xal Emofuws
aveyvwploln 6t ai yototiavixal Exxinotow wopquéinoay uéypt To0de 10 xabijxoy Tig
avantiEews xol Stad0oews TOD DYIOTOL YPLOTIOVIXOD SOYUNTOS THS TEOG GAANA0VS
ayanns UeTaD TAVTwY TRV avipdmwy ... xal @Y avapluitwy Quydy, aitves
Supdor Ty Sixowocvny xol Y aAfleioy .

32. “Evo. €100 TOAJELYUO. LTTOPODPE YO AVTAOOLUE GO TOV Olpepd] Beoroyixo
dtéAoyo petaEd thg Popoatoxabohixtic xal tiig AyyAxavixfs "ExxAnotiog, yeyovog mod
amotumdvetor 0to xelpevo: Growing Together in Unity and Mission: Building on 40 years
of Anglican-Roman Catholic Dialogue, éxS. SPCK, London 2007.
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Edayyeiiov tfic levinrootiic: ‘H yevéOho Muépo tfic "ExxAnoiog eivou
T6te TOL GvolyxOnxe ota EOvn xal Gyt TéTE TOL xAeiohnxe GTOV EQLTO
™G,

‘H &mooapnvion Aotmov Tig apyTig T oixovouiog xol g onuooiog
TG avayvedpLong Tod BamTtiopatog TV ETEPWY XLOTLOY®DY ATOTEAODY
000 ONUOYVTLXO. ELOOYWYLXO [NUOTO. YLOL TV TEQPOLTEQW OUOAY XKoL
xopmo@épo SteEaywyn tod Oixovpevixod Awohdyov. Kata tov M.
BawoiAeto, 1 apyn thg oixovopiog 0ev AmToTeEAET Liot TPOGWELYY, EXTOXTY
nopofioon Thg dxpifetag, GAAa onpaivel amopipnon Tig Oelog
oixovopiog, T7ig Oeinfg aydmng xol t¥ig Helog ovyxatafBdocws TEOG TOV
avbpwmo. "Etol ot M "ExxAnoioa, ©g adpo Kuplov {hvtoag péoo oto
TIVEDWLO. TOD VEOL VOWROU, dNAadY TTig eDOYYEALXTG aYATNg %ol Oyl TOD
TOACLOD VOP.OV, XOAELTOL VoL ETILOELXVVEL XOL VoL EQOPUOLEL GTO TTACLGLO
700 Oixovpevixod AtaAdyouv v apYN THg oixovoplog, EYovTog TAVTOTE
EVOTILOY TNG TOV OQOUOTIONO YL TNV TEOYUOATWOYN TG EVTOATC TOD
Kvplov yia evotnra.

Ot "Opf6dotec Exxinoleg o¢ xabeotdvg Mpeuiog xahodvtonl v ov-
oxe@Hody YLt VO TTPOYWETNOOLY GE ADTOY TOV OLAAOYO, xabmg JdeY €Yoy
T(ToTE AMOAITWE 00TE Var Pofnfody xal TePLOGGTEPO OUTE VO YAOOLY.
Avtibhétwg 0o pavody Tipteg Evavtt 00 Kvplov, Evavtt T¥ig dmoaToATg
TOUG OTOV XOOUO %ol Evavtl ToD Tolpviov Tovg, xobmg N "Exxinoio
AmoTEAEL TO %ot EEOYNY LLOTNPLO TTiG ElPNVELONG Ol THG XOUTOAAOYTIG
HETHED TdY avbpdmwy xol Oyt aitior dtalpeong xol GYTLTOAGTNTOL.
Eivow 7 xotoAAqAdtepn totopuxd) otiyun mpoxetwévou ol "OpbddotoL vé
QOVEPWTOLY TV PLAASEAPT SLabeon) ToLG TPOG EXEIVOLE TTOD YLOL XATOLOVG
AGyoug Bev eivar Léln tiic ‘0pBodbEon "ExxAnoiac®.

33. MrnrpomoAitng Tépwv "Egéoov Xpvadotopog (Kwvotavtvidng), H dvayvéoion
TOV HVOTNEIWY TGV ETEPOSOEWY oTic Otaypovixes oyéoets Opbodoiog xai Pwuoto-
xafoMuxopod, exd. 'Enéxtaon, Kotepivy 1995, oo. 221-222.
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