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Eiocoywywa

Ytig oeALdeg TTOL dixohovbody Ho TpoaTabNGoLELE VO OXLOYPOPNCOVLE
TLG ONUAYTLXWDTEPES TTTUYES TOD GUVOETOL, TEWTHTLTOL GAA XOL TTOAV-
ovl{nuévov TPEORANUOTLOLOD TOD UNTEoToAlty Ilepyduov ‘lwdvyy
Znlodha (1931) oyetixd p& thy Ovtohoyixh Ehevbepion 100 O0d ¢
aitio xal &moxpuTToYPdenon Tig VmapEng Tov, moL cuvdéstor Y&
plar mepoovahotiny avtiindn tfig Totddog, thy Omoio €vtomiler ot
dwdaoxaiio @Y ‘EAMvwy Hoatépwy t1ic "ExxAnoiac. ISiaitepn Eupaon
B Sobetl oty Evvola T0D TPoowTov, aTov Babud oL adTO BewpeiTal
OC N TEWTOEYLXY OVTOAOYLXY] XOTNYOPLO XOL GUUTILTTTEL UE TNV oL TNV
ovtoloywn EéAevlepio, Suvdpel tobd Tatépo wg Tpdda, wg dpyn TG
dréxprong, xol 100 ‘Evog Ocod, g Hepéhlo Tiig Evwong, xol Thy Ui aitieddn
gAebbepn aitior TOD TELASIXOD BYTOG, TEPN ATTO THY BVOYXOLOTNTO TT|G
PUOEWC ol TO &Evdeyduevo Tic Emhoyicl. "Exeivn 100 Znliodha elvou

* To mopov Gpbpo dmotelel EmeEepyaapévy xol avalewpenuévy (LopEy oE EAANVLXY
UETAPEOTY, UE OPLOUEVES OANXYES XOUL TTPOGOPUOYECS, TOD GpBHpov Gty itohixl) YA®Goo
OO TOV TiTtho: «Il Padre, liberta di Dio. Una lettura (sintetica) della riflessione di Ioannis
Zizioulas» [Vivens Homo 32, 1 (2021), 66. 171-195]. To xeipevo tiig ENMYLATG LETAPEOOTS
avobewpnnxe aro tov Kadny. Anuvtoto Kepoptdd, tov 0molo xol edyoptatodue Depud.
# ‘0 7. Dario Chiapetti eivor 8p. Ozohoyiog t7ig Facolta Theologica dell’Italia Centrale
%O QPYLTEXTOVOLG.

1. BA. ™) ovvorttixy Satdmwan to0 Znlovio: “the freedom of God is the freedom of
the Father” [Lectures in Christian Dogmatics, D. H. Knight (¢mtp.), London — New York
2008, a. 61]. Ot BiAloypopLxeg dvapopes T0d ZnilovAa S&v mepLAopavouy TO dvopo
TOD OLYYPOPED.
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ulor LSt TEPCOVOALOTLXY] OVTOAOYLaL, EVag TTPOBANUATIONOG ONACON
oyeTxd P& TO elvort, TO 6Tolo BepeAtvetal oTHY EWoLa TOD TEOCWTOU,
OTWG OOTO GLYAYTATAL OTO EVOOTELAOLXO ETLTEDO, 1 XATOVONOY], TOD
omolov Bepelivetar EMOTNUOAOYIXO OTO YEYOVOS THg Oeavbpdmivng
xoWwviog xal, xoto TpOToY EEEYovVTa, THg edyopLoTioxTg ovvaEng. Ta
OTO EEETOIoM EPWTALOTO LB OOMYODY «TTO OPLOL TTIG OVTONOYLOG»?, LULBG
«EPWTLXTG OVTOAOYLOG»® TOD TPOOMTIOL WG XOLVWVING Ol ETEPOTNTOG
%ol elodyovy plot ATOQOTIXN-HLOTIXY] YVWOOY, HUE EXXANOLAOTLXY-
edyoptatioxy pnrpo. AapBavovtag O GPLy Tlg EMLOTNLOAOYLXES AOYES
00 ZnM{LovAa, obppwvo UE TG OTOlES Evag aLOTNUOTIXOG BeoAdyog
mpémel v Epeuvd Tt eimay ol Totépeg, «vi xGvel GopEc adTO TOL
OTTOVOETTaL»*, AVoPWTOVPEVOS «Ti B0 EAeyay oUeEP»®, GXOTELOLE
YO TPOLOLACOLUE PE GUVDETIXO XOL CLUGTNUATLXO TPOTTO TNHY TEHTOON
700 pnrpomoAity Hepyapov xal va detEovpe ™) ovppdPEWoN TG LE TO
OOYLOL AN XOL TNV ECWTEPLXT] TNG GUVOYY.

1. ‘H edyoprotioxy emtotquoioyio To0 ZnlLodvAa

[Mpoxetpévov va mpooeyyioovpe T oxédPy Tod Zn{LoVAa, Towg
elvon émwpelig v EEeTdoovpe TP@TO THY EmLoTMUOAOYior Tov. AdTH
yopoxtnoiletol amo uio edxoptotioxy Evola, Ue oefoord 0TO TOTEPLXO
PEDPOL TTO, GUOPQPOYXL LE TOV Zn{LovAa, Egxivnoe oo tov Tyvatio Avtioyeiog
xol Tov Eipnvaio Av@vog xol ouveyioOnxe amo tov Méya Abavdoro, Todg
Koanradoxeg xal tov Makipo Oporoynty, avantdooovtag TOV ToLodtxo

2. “at the limits of ontology™: Lectures in Christian Dogmatics, 6.7., 0. 60.

3. “erotic ontology”: “Relational Ontology: Insights from Patristic Thought”, oto: J.
Polkinghorne (émp.), The Trinity and an Entangled World: Relationality in Physical Science
and Theology, Michigan 2010, oo. 146-156, €d® o. 150.

4. “to make explicit what is implicit™: “Person and Nature in the Theology of St. Maximus
the Confessor”, oté: M. Vasiljevi¢ (émiy.), Knowing the Purpose of Creation through the
Resurrection, Alhambra CA 2013, oo. 85-113, éd& o. 108.

5. «'H 0p0630Ey Heoroyio xol ol TpoxAnoetg Tod 2100 aidvo», a16: I1. Kahoitlidng - N.
Aompobing (petdpp.), Hpdowro, Edyapwotioo xai Baoileion 100 O0d o¢ 6p0050&n
xol olxovuevixy mooontixy). Xvvals Edyaoiotiog mods twny Tod Mnytpomodity
Ilepyapov Twavvy A. Znfiobde, Bérog 2016, co. 327-337, £é8& o. 332.
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OTOYOOUO EEXLVWYTOG GTTO TV EUmeLpio THg ExxAnotaotixiig {wig, N 6moia
%ol Eyxovialeton LE To Pamiopo xol XL mg Emixevtpo Ty Edyopiotiod.
Zoppwvo ue ™y edyaplotioxy Beoroyion @y Avotohxdy Iotépwy, 6
Znlodhag avtthapfavetor ™y Edyoptotio wg ovvady, xol €idixa og
gayatoroyLxy) ExdNAwon tiig Baotieliog t00 Oeod’. Ao adTO TPOXRVTTTEL
uloe avtiAndn Thg Yvong mob Topovotalel T EENG YOEOXTNOLOTLXA:
TNYGLEL OO TNV TPOTEPULITNTOL TTG EXXANOLOAOYLXTIG, E0YOTOAOYLXTG —
xol Gpor XowoTLxfc— éumetplog, OepeAiwvetor oty OmopEn To0 YioD,
a@od N "ExxAnoio, xol poll t™g N xtioyn, évowpotwvovior oe AdTo,
EYEL (G TEPLEYOUEVO TV YVWON TOL Gipoélel atov Y16, 0 yvedon dnAady
700 Totépa® —xol Gpo T0d mpoowmov— o¢ idtantepdtta. (Ovtoloyxd
TEOYLOTLIXOTNTA) ToD Eyxabidpletal ot oyéon’.

"Av yroetov Znllodia ) tparypoatixdTto Tig Oeavbpwmivng xotvwviog LG
ETULTPETEL VO ULAGLE YLOL OVTOAOYIOL %O TTOOOWTO, ETLRAAAEL TV TOYEOVOL
plor &mo@oTiny) oTdon: TO0 TEOCWTO, TOL OLTOIMAWMVEL pict povodixy
SrontepdTnTa’® xol Avixel OTNY AXTLOTN oQOlpa, Oy %ol DAoTolelToL
ot Onulovpyia, dev pmopel va 6ptobel péow €vog Betixod moLoTLRoD
TepLEXOUEVOL!!. XE ay€an PE aDTO, UTTOPET XOVELS VO TTPOGOLOPLOEL LHVO

6. BA. «Vérité et communion. Fondements patristiques et implications existentielles de
I’ecclésiologie eucharistique», otd: L’étre ecclésial, Geneve 1981, oo. 57-110.

7. BA. “Ecclesiological Presuppositions of the Holy Eucharis”, 6t6: The One and the Many.
Studies on God, Man, the Church, and the World Today, F. G. Edwards (ém.), Alhambra
CA 2010, oo. 61-74, €d3& o. 62.

8. ‘H Edyoptotior yivetor xatovont og xivnon EmoTtpopic T¥ig dnplovpyiog atov
Yio mpog tov Hatépor BA. “The Father as Cause: Person Generating Otherness”, o7t6:
Communion and Otherness. Further Studies in Personhood and the Church, éxd. P. McPartlan,
mporoyog R. Williams, London 2006, oo. 113-154, é8& o. 149.

9. 0 ZnQovhag onuerdver étt téoo oty Aesrtovpyio Tod Baotheiov Goo xal ot
Aertovpyio T00 Xpvoootépov O Moatépac eivor 6 pwévog danbvee dmépywv: PA. «To
elvor 100 Qo xad To elvon 100 dvbpcmov. Amémelpo H20A0YLX0D SLaAGYOL», Xvaln
37 (1991), oo. 11-36, &d& oo. 18-22. ‘H mpoypoupatixh 0éon tod Znltovio yioe Ty
EVWoLoL TOD TPOOHTOV/TPOCWTXITNTAG ElvoL: «ATd TO TPoowTEloy glg TO TEATWTOV.
‘H ovpfoin tiig motepixiic Beoroyiog eig v Evvotay T0D TEOOWTOL», 6T6: A. XLdoog
(emp.), Tuatia Pwtoc Appritov. Acmiotnuovixy 100 mpoowrov, Occooiovixny 2002,
oo. 73-123, &3& o. 73 dpywa dnuootedbnxe ot0 Epyo: Xapiotiptoe €l TWNY TOD
Myrporoditov Xadxndovog Melirwvog, Ocacorovixn 1977, oo. 287-323.

10. ‘H dMAwon adth O ¢Enynbel otig Emdueveg oehidec.

11. BA. “On Being a Person: Towards an Ontology of Personhood”, oté: Communion and
Otherness, oo. 99-112, é6® o. 112.
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Th oToLyElR TTOD TO TEPLYPPOLY, Th OTolo. elva: N DTooTUTXGTTAL, T
gxotonxdtnTa, 1 éAsvbepia, N alttdnTa xal 6 TpdTog HTTOGTAGLOTOINOYG
T7ig PVOoEWC.

[ 1oV ZnLovAa, N YVWOoN odTN TEETEL ETLONG VO HETPATOL DLOPURDG
KE TNV GvTvouiar TG XTLOTHG TEOYUOTIXOTNTOG ol oxédews'?. "Evtomilet
XOL AVTLLETWTLLEL TG ATOPIES G’ EVOC, YWPLG VO TTOYLWOVETOL GTO AOYLXO-
TOTTLXO ETTETEDO, X0l &P’ ETEPOL YWELE VO Vo BewpntixoAoyel 6Tt 1) Ocoroyio
TPEETEL VO XOTOANEEL 08 ATl 7oL OmepPaivel x&be Evvola odaiog 1)
TPoowTov'?. Téhog, Eneldn &yet tig pileg ™G TNV EDYOPLOTLONT GOVAEY,
og ™Y %ot EEoyny puotixy éumetpio tiig ExxAnoioag, otov Pabuo mob
amoteAel T ExdNAwon Tiig BeavBpwmivng xowwviag xal miatomotelton
0f Eval BLOROTLXO-XOYOTIXO KOl LUOTLXLOTIXO-EXXANOLAOTIXO ETTiTED0,
ATOXOAVTTTEL T OPLO. T@Y  YVWOTIX@Y OSLYNTOTATWY TOD AOYLXOD
0pboA0YLOMOD TOD ATOUOL XOL AYOLYETOL OTHY «OPUUOTIXY] YADGOO»'
70D QPWOCEL GE Evay AaANOLVO xol 0pBG «EDYOPLOTLOXO LLOTLXLOUO»!C.

2. 'H motepwun avayvwon 100 Znltovia

‘H motepun avéyvwon 100 Znlioddo eivor Eva Bépor Pe peydn
onpoaio yLor T xotavdnon Tiig oxéPng Tov, TOo0 YLOTL, COUPWYO UE TNV
Hapadoan, avoyvwplilel peydio xdpog atovg [atépeg, 6oo xal yLott &mo
adTNY AVTAEL T Depédlar TG OVTOAOYIOG TOD TPOaWTOL!.

12. ‘H mpoowmx mpoypotkdtnto 0&v eivon xotovonth &md Ty «Eumelpio. TOD
AXOTOXEPULATLOPEVOL XPOVOL» — “experience of fragmented time” BA. “Trinitarian Freedom:
Is God Free in Trinitarian Life?”, oté: G. Maspero — R. Wozniak (émty.), Rethinking
Trinitarian Theology: Disputed Questions and Contemporary Issues in Trinitarian Theology,
London 2012, oo. 193-207, é8® o. 202. BA. émiong 1. Hausherr, “Ignorance infinite”,
Orientalia Christiana Periodica 2 (1936), oo. 351-362, 3@ o. 357 X. Twowvopdg, Xdatvteyyep
xol Apeomayitng, 7 Ilepl amovoiog xal ayvwoios tod Osob, Abvvo 1967.

13. BA. «To eivow 10D O=0d %ol 10 glvor 100 vbpdmov», 6.7., 0. 24, dmov & Znliodiog
TolpYeEL AmooTdoelg Gmo Tov Losskij.

14. BA. “The Church as the ‘Mystical’ Body of Christ”, ot6: Communion and Otherness,
0.7., oo. 286-307, £d3& oo. 289-296.

15. “visionary language” (8.7., 0. 296), o& oyéon p& plo dvroroyia tig elxdvag xai —
ETTOUEVWG— TOD TTPOGWTOV.

16. “eucharistic mysticism” (¢.7.).

17. BA. D. Chiapetti, The Father’s Eternal Freedom. The Personalist Trinitarian Ontology
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2opewvo pe Tov Znlodhe, 1 avdmtuEn amo tolg Ilatépeg pLog
OVTOAOYLOG TOD TPOOWTOL e PLleg adTiig oty EAevbepia Tob Tlatépa
wplpooe PE TV TAE0J0 TOL Ypdévouv xol Eufabuve, oe OVTOAOYLXO
gmimedo, o€ OpLopéva anpovtixd BLBAxa dedopéva, idiwg amo Ty Kouvy
Aolbnun, p€ow NG TPOOQPULYTG OE OVTOAOYLXESG XATNYOPLEG XOTAAANAL
ETOVOTIPOTOLOPLOUEVEG, TiG OToleg ot totot ot [latépeg davelobnxay amo
TNV *AXOLXYN EAAILXT] QLAOCOQLXT) OXEPT.

[ tov ZmQovAa, 1 émekepyaoio Thg TotepLxfg ovtoloyiag Eexivnoe
UE TOV X0OLOAOYLXO TEOPRANUOTIoONG. Ao ™) StdaoxoAlor TH¢ creatio
ex nihilo pe ™y oOmoloe 6 Abavaoiog cvvédeoe TNy 0o pE oTéYO TN
dLao@aiLon tig BedtnTag Tod Y100, Tdg ONAadT 1 dNULovEYio TTPOEPYETOL
amo ™ 0éAnon tod Bcod, ot avtibeon pe Tov Y10 TOL TEOEPYETOL ATTO
Ty odoio tod Totépal®, 6 Znllovhag cvpmepaiver 6Tl 16 «Elvor» TG
dnurovpytog elvor Evor dAndvO elva, €@’ Goov TPoépyeTal Gmd pion i
dvoryxodo vépyeta 100 B0 %ol Emopévng amd wio EAcubepio oL elvou
«TPOOWTILXA» %ol CLVIOTATAL OTO VAL EWVOL «BANO», TTAAONG OVTOAOYLXY)
gtepbtnro (2t Byt OTOTOYR), XOWVwVio. ADTO ETLTPETEL VO XAVOLUE AGYO
YO Wiot TTPOCWTILKN-OLOAEXTLXY] OVTOAOYLOL TTOD GTEYEL TTOAD ATO THY
Gpyolor ENVLXN LovioTixy dvtoloyia, N 6molo avttAauBovétay 10 “Eva
©¢ TPOYEVETTEPOD 7] EEvo Tpog To [ToAAa xol EBAeTte v ovola ol Oyt TO
TPOCWTO/ETEPOTNTAL (G OVTOAOYLXY T yopio'?.

[epvvtog 010 €vdotpladixo éminedo, mpdTa &’ GAo 6 ZniLodAog
BAémeL Evar Gvorypo, ToL Eyxouvtdobnxe amo tov M. AbBovdoto, mob
BAETEL TNV oDala WG Pl oyeTLaX xoTnYopla, HEaw THg BEang 6Tt O Yiog
yopoxtnoilel Ty odoio 100 oD, xal OTwG DTN AVATTOOCETAL GTOVG
Kanradoxeg. Ol tedevtaiol dmoca@ivioay T dLaxpLon HeTaEd odotag,
70D SNAWVEL TO YeLrd, TO Tt elvow Evar tpdypo (T elva), xol OooTdoewg,
7oL dMAWVEL TO EldL), TOV TPOTO P& TOY OTolo Evar Ttpdypo elvar (Bmtwg

of John Zizioulas, ed. and with a Foreword by Norman Russell, Cambridge 2022, xeq. I
[Goxinog Tithog: «La liberta di Dio e la liberta del Padre». Uno studio sull’ontologia personalista
trinitaria in loannis Zizioulas, Milano 2021].

18. BA. M. Abavaaiov, Oratio de Incarnatione Verbi, 4-5, PG 25, 104-105" mapomépmeton
oTOvV ZnGLovAa, Yo Topddetypo, oté: “On Being Other”, o. 18.

19. BA. 6.7, o. 15.

20. BA. «Vérité et communion», 6.7., o. 73 M. ABavociov, Oratio contra Arianos, 1, 20,
PG 26, 53A.

119



, D. Chiapetti
Ocoroyio 3/2022

elvow)?. ‘H tdon, yLo mopdderypo, Tod M. Bootheiov eivan vow Exppdlet
™V EvoTTa ToD B0 UE BPOLE XowwVin: | xowvior xoTo EUCLY, OO
ugE Bpoug odoia | Ouoobaiov?. "Av xol givar SVo%0A0 Vi SAWooLUE PE
BePadtnror 6T yroe Tov M. BawoiAeto ob Gpot adtol HTTodNAWYoLY —8TTwg
Omootnpifouy 6 Znlovhog xal Aot (Colin E. Gunton, KéAtotog Ware)
OO abyypovn Evvola®— plor SLUTPOCWTILXY GYATILXY] OYEOLOUXOTNT,
elvor duvatdy va ovvoyfel pioe onpactoloyixl; Gvaivon Gote v
a@Noovpe TO TESIO AYOLXTO YLO Pt TEQLOGATEPO GYETLOXY XOTOVONTT
TOUG GE Oy€am UE TV EVTOVOL LOVLOTLXY XAoatxy] EAAYVLXY oxEPn®, 7
omola umopodaoe €€ GANOL VO CLYADEL UE TNV EmAoyY ToD M. Baotieiov
VO EXPOATEL TY GLYOILXOTNTO. UE OPOVG OUOTLLIG .

“Ocov  dupopd. Ty Evvolo. THiC Om00TACEWS, ElvolL SLYOTOV Vi
onuetwbel 6t dpxeta ywpion otodg Kammaddxeg émPBefoatwdvovy T
0€on T00 ZnCLodAo YLt TNV QVATTUEY TN ¢ piar idtaitepyn Expavon
TG WGBS 00olog?® oL OTOdNAWYEL Evar oLYXEXPLLEVD?Y, ayeaLtox0?®
1000 UmdpEews®, & 6molog elvar oyeotoxds™ dLott TPoodLopileton

21. BA. «To givow T0D Ood xol o givow Tod &vpwmovs, 6. 23- Baotieiov Kowoopeiog,
Epistola 236, 6, PG 32, 884A- T'onyéptog Naltovinvég, Oratio 29, 16, PG 36, 93-96.

22. BA. Baotietov Katoapetag, De Spiritu Sancto, 18, 45, PG 32, 149C- “Christ, the Spirit
and the Church”, ot6: Being as Communion. Studies in Personhood and the Church, with a
Foreword by ]J. Meyendorff, New York 1985, 2002, oo. 123-142, €d3® o. 134.

23. BA. “Christ, the Spirit and the Church”, 6.134" C. E. Gunton, “The One, the Three and
the Many”, Inaugural Lecture in the Chair of Christian Doctrine at Kings College, London
1985, oo. 10-11 K. Ware, “The Human Person as an Icon of the Trinity”, Sobornost 8, 2
(1986), oo. 6-23, 36 o. 11.

24. BA. J.-M. Tillard, “Communion”, petéepp. U. Marinucci, ot6: J.Y. Lacoste (émiy.),
Dizionario critico di teologia, P. Coda (¢mmup. it.), Roma 2005, oo. 316-323, €3& oo. 316-320.
25. TIpPA. Baotieiov Kawoapetag, Epistola 90, 2, PG 32, 473C.

26. BA. Baotieiov Kouoapeiog (§ Tpnyopiov Nboong), Epistola 38, 5, PG 32, 336B: “Person
and Nature”, 6.7, 0. 102- Chiapetti, The Father’s Eternal Freedom, 6.7., oo. 49-52.

27. BA. Baotreiov Karoopeiag () Tonyopiov Nvoong), 38, 3, PG 32, 328B- “On Being
Other”, o. 67 Chiapetti, The Father’s Eternal Freedom, 6.7., 0o. 52-53.

28. BA. T'onyopiov NoaliovCnyvod, Epistola 29, 16, PG 36, 96A: “The Trinity and
Personhood: Appreciating Cappadocian Contribution”, ot6: Communion and Otherness,
6.7., ao. 155-177, é8& o. 161- Chiapetti, The Father’s Eternal Freedom, ¢.7., 06. 53-59.
29. BA. T'ponyopiov Nooong, Ad Ablabium, 21-22, PG 45, 133-136- “Relational Ontology”,
6.7., 0. 149- Chiapetti, The Father’s Eternal Freedom, 6.7., 0o. 49-52.

30. BA. Apgrioyiov ‘Ixoviov, Sententiae et excerpta, 15, PG 39, 112D- “Appendix: Person
and Individual», 8.7., 175 Chiapetti, The Father’s Eternal Freedom, 6.7., oo, 49-52.
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GO DTooTUTLXES IOLOTNTESY TTOL oLuVSEoVTaL UE OYEOELS TTPOEAELOT G
Mmopetl émiong va diamiotwbel 6t o Kammadoxeg dev tadtiony
gntionuo Ty OmoaTaon %ol TOY TEOTO OtapEews — Thavdtata obte O
MéEtpog 6 ‘Oporoyntg, 6mwg dvtibétwg motedel 6 ZnllodAag®. Ztov
Twévvn Aapaoxnvo OTaEyeL pia Tétolor Todtion®. Tehxd, N avdyvwon
v Koanmoadox®y amdo tov Zn{lodAo oxeTixor UE TN OLOXELOY TOD
o elvon Eva mpdypor xal Tod T elvon Evor TPaYpeL, OYETILovTog TO
TEATO YE TNV OTTOoTOON %ol TO deVTEPO UE TNV oVala, N EmPBeBaiwon
T00 OVTOAOYLXOD YopoxTRipo T@Y SV0 Gpwv xol 1 emPBeBaiwon Tod
ABLOYDPELOTOL YOPOXTTPOL TOLG UTTOPEL YO YivEL &odexTy, 6mwg elvor
duYaTOY Vo YIVEL ATTOSEXTO TO GLUTEPOOUO TOD ZN{LodA YL TNV
OTTOOTACN O TOOTOV OTAPEEWS g 0VTlag.

“Ocov aopd. TOv 6p0 TEOoWTOY, &V %ol EXEL TaVTLoHEL COP®OS LE THY
vmooTaoy, 0ev Qaivetol 0Tl Exel Stadpopatioet T6oo DepeAddn pdho,
OTwg TLoTEVEL O ZN{LOVANG, OTY XOTOVONOY TOD TYECLOXOD YOPAXTTON
g OTOOTATEWS™.

"Enttotpépovtog ato {htnuo tiig OvToAoYLxTig DTTEpOY TG Tig OT0oTACEWS
gvavtl tfic ovoloe, émwe téc0 Eexdbopo BAémer 6 Znlodhac®®, elvou
duvatov va Topadeyfodue Gt umopel ToOAGYLoTOV Vo Bewpnbel &t o
Omuoe odto tibeton pe tobg Kanmaddxes, idiaitepo pe tov MakLpo
‘Oporoynti. ‘H Inlodietor Béan tiig Evvolag T0d Adyov @UoEws 6C

31. B Baotieiov Kawoopeiog (3 Tonyopiov Nboong), Epistola 38, 5, PG 32, 336B:
“Trinitarian Freedom”, é.w., 0. 203- Chiapetti, The Father’s Eternal Freedom, ¢.7., oo. 49-
52.

32. BA. T'onyoptov Noaliovinvod, Epistola 29, 16, PG 36, 96A- “The Trinity and Person-
hood”, 8.7., 6. 161* Chiapetti, The Father’s Eternal Freedom, 6.7., o6, 49-52.

33. BA. “On Being Other”, é.x., 6o. 23-24.

34. BA. "Twavvou Aopaoxnvod, De fide orthodoxa, 1, 8, PG 94, 828D.

35. ‘H 6éon 100 Znlodho eivor 6t of Koammadéxreg, towtiloviog ty Omdotaoy
UE TO TEOoWTOY, Exovay THY OVTOAOYLXOTNTOL TOD EVUTEPYEL OTOV TP@TO OGP0 Vi
yopoxtnpiletar &md ™ oxeotoaxdtto. mod Evumdpyet otov dedtepo (BA. «Amd TO
TPOGWTELOY €l¢ TO TPOGWTOY», 8.7., 60. 83 %.£.). Ebxoha dmodetxvdeton 1L 7 xpMion 100
Gpov persona —xol ETOUEVWS TOD AvTioTol oL TEdowToY (%ol 8L ATOROV)— HG GLYHVLILO
Tfig vooTaons SLaddinre Gt AorTivixd AGYw THg AcELAoyLxTg Tteviog TV Aativewy, TTod
JEY UTOPODGY VO ATTOSWGEOLY ETaPX®DE TN dLdxpLom oL Exavay ol “EAAnveg Tlatépeg
petaEd Omootdoswg ol obolag/piosws (BA. Tonyopiov Nolioawlnvod, Epistola 21, 35,
PG 35, 1124-1125).

36. BA. “Person and Nature”, 6.7., oo. 89-90.
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«TPOCWTOTOLNULEVTS POOEWS» AVTaVOXAGTOL 0TLC dNAWaELS ToD Makip.ov
700 ‘OporoynTii 1660 B¢ TPOG TO OTL 1] PUGLS XOTEYEL TOV A0Y0 TOD GVTOG,
Tob elvo xowde, ot &vtifeon e Ty OTOGTOGN TOL XATEYEL XOd ADTO TO
Gv «yLe TOV 0T TNg» («wxal Eavtd»)™®, Hrow delyver xdmotov, T6o0 6]
TPOC TO 6TL 7 odota, oty OTolar AvapépeTal 6 «AGYOS TR 0Dotog» («ToV
0001 Adyov»), Deiototal oOUEVa e TOV «AdYOo T0D BvToc» («ToV
elvar Adyov»), Tod dvopépetol oty Omdotacn®. ‘O TepoovaALopOg T0D
Oporoynth avoyvwpiletor EEGAAOL pE JLEPOPOLS TEOTOLE ATO TOVG
Hans Urs von Balthasar®®, Vladimir Cvetkovi¢*, Bernardo De Angelis®,
Polycarp Sherwood*, Lars Thunberg* xal &Ahovg™.

Me Béomn adTo pmopodue vo Todpe 0Tt ol Kammadoxeg ptAodoowy yLo Ty
OméoToon W Evor abumAeyuo OothiTwy*s, avtibeta pe 6,7 toyvpileton
0 ZmQodhact, av xol pmopel vo mopodeyel xdmolog Gt TO YEYOVOS
adTO OTOXEVUTTEL TO TLO OepeM®dIEG TG VTOOTATEWS (G CLOTATLXTG
oyeataxig Evvotac®.

37. BA. “nature personalized” (“On Being Other”, 6.7t., 0. 65).

38. BA. Makfpov ‘Ouoroyntod, Opuscola theologica et polemica ad Marinum, 23, PG 91,
264AB.

39. BA. Makfpov Oporoyntod, Epistola 12, PG 91, 488C.

40. BA. H. U. von Balthasar, Kosmische Liturgie. Das Weltbild Maximus’ des Bekenners,
Einsieldeln 1961.

41. BA. V. Cvetkovi¢, “The Oneness of God as Unity of Persons in the Thought of St.
Maximus the Confessor”, 6t6: S. Mitralexis — G. Steiris — M. Podbielski — S. Lalla (¢mtp.),
Maximus the Confessor as a European Philosopher, Oregorn 2017, oo. 304-315.

42. BA. B. De Angelis, Persona, natura, liberta. L’antropologia di Massimo il Confessore,
Roma 2002.

43. BA. P. Sherwood, The Earlier Ambigua of Saint Maximus the Confessor and His Refutation
of Origenism, Roma 1955.

44. BA. L. Thunberg, Microcosm and Mediator: Theological Anthropology of Maximus the
Confessor, Chicago 1995.

45. 0 Znlodhag Omevbouiletl T ovépoto @y L.-H. Dalmais, F. Heinzer, C. Schénborn,
J.-M. Garrigues (BA. “Person and Nature”, §.x., 0. 93).

46. BA. yioo mopddetypo L. Turcescu, “‘Person’ Versus ‘Individual’, and Other Modern
Misreadings of Gregory of Nyssa”, Modern Theology 18, 4 (2002), oo. 527-539.

47. Toppwvo p& tov Znlodha, 6 6pLapog 100 Aapaoxnvod yLor Ty OTdoTaen B¢ “puots
UeTE Siwudtwy” glvan dmoxoppévn amo Ty Koammadoxuy kol Makiovy xatovénon
[BA. “Person and Nature”, 6.7., 0. 89 Iwdvvov Aapoaoxnvod, Contra lacobitas, 52, PG 94,
1461A).

48. BA. T'onyopiov Naltov{nvod, Epistola 29, 16, PG 36, 96 A “The Trinity and Personhood”,
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‘Emtiotpépovtog oty moatepLxy) Gvayvwon Tod ZnlloVAo Lo TOV
Hotépa wg aition g Tpddog, LTOPODUE VO ONUELDOOVUE XAT  GOYOG
OTL XOTOYPAPEL TNV To)TLom ToL Oeod YE Tov [atépa téo0 oty Kowvy
AvolOnun™ oo xal —og 6,11 o To lex orandi— otig xat’ EEoyny dpyaieg
TPOOEVLYES, TTOL TIC EVYUPLOTLOXES TPOOELYEG %Ol TO OVOTOALXAL
Yoppora tiig Miotews.

Aropéoou 100 Znliodha elvor Suvortov vér Emanbedoovpe Gt otov M.
Abavaaoro, TopdAMNAc pe T0 otabepd onuelo ThG EvOTNTOG TOL B0d
TOL GLVOEETOL PE TN Wla odola, DTAPYEL ETTLONG XATOLO GXOLPNULOL
UG TPOOWTOXEVTOLXTG xotavdnong Tig Toetadag, dvayvwpliotung
oty avtiAndyn Tod Yiod kg odotag oD Bcod®?, ToD Y100 ¢ eixdva xol

6.1, 0. 161. Tyetind p& adtod elvot 1o Lo 100 6pov dTopo. Xpnotuomothinxe Leptneg
opig YL todg Tpeig (BA. Twdvvov Aopooxnvod, De fide orthodoxa, 1, 7, PG 94, 804-
808), OTOINADGVOVTOG «OUYXEXPLUEYY, ouYxexpLévn (eldixr) xal &dtaipetn BropEn
Tfig ovolog» (“Appendix: Person and Individual”, 6.7, 0. 175). "Av adT) 7 onuooio
%x00LaTd TN XNoM TOD POV per se EMLTEETTA, AxXOUN Xal GTNY EvOTELOSIXY oQalpa, OE
avtibeon pe 6,1 loyvpiletal 6 Znlioviag, Tod, mwg 0pba TapotnEel, deY avadeLtxvieL
TOV OYECLAXO YOPOXTHPO TIOL EVUTAPYEL oY OTOoTaON, YL\ OTO ol TO dTOUO OEV
elye v ToyN 7oL elyav N OdoTaoy xal TO TECCWTOV.

49. ‘0 Znlrodhag Omevbupilel t0 T'od. 1, 3, id. 2, 11, A" Oco. 1, 1, Tax. 1, 27, A" IIvp.
1, 2, B Tw. 3,’18. 1 (BA. “The Father as Cause”, 8.7., 0. 114). Oi &Eoupéoeic elvon omd-
vieg %ol apieydpeveg. ‘O Znliovioag avapéper tov K. Rahner, “Theos in the New
Testament”, ot6: 1d., Saggi teologici, tépog I, Roma 1965, oo. 467-585.

50. BA. «To elvan 100 Ocod ol To elvor 100 &vHpwmov», 8.7., 18-22. 10 mAaicto
adTO dvapépetal, Yio Topddelypo, oto J. A. Jungmann, Public Worship, London 1957
(BA. “The Father as Cause”, 8.7., 0o. 136-137). T't& tov ZnltovAa, 7 dvapopd civar 7
%ot EEoYNY TPOGELYT %ol EXEIVEG TAY TPWTWY OlWVWY ATELOVVOVTAY ATTOXAELGTLXO
otov MNotépa (BA. Lectures in Christian Dogmatics, §.7., 6. 68). M& Bdon adtég Tig
drevxpwioets, ol émxpioelg o0 J.-C. Larchet, Personne et nature. La Trinité-Le Christ-
L’homme, Paris 2011, oo. 300-301.

51. ‘H mo onpavtien mroyd yiee Tov Znlobha elvor 7 Stopopd PeToEd TV AvTindy
%ol TOV AVaToMxr®Y AoYUAT®wY (¢ TEOG THY Topovota, ot TEAeLTALN, TOD BP0V «EV>»
TPLY &0 TOV 6p0 «BOedg». “Credo in deum patrem omnipotentem” Stodletor otor AvTind
YopPora, «Ilatedopey eic Eva Ocov TOTéPa TOVTOXPATOPO» GTo AvoToAxd ZOPLoAA.
ZOppwva PE T0v ZNlodAa, TO YEYOVOS aDTO SEV UTTOPEL Vit Stapiyel &mo Tov Heoddyo
(BA. “The Father as Cause”, 8.x., 6. 117).

52. BA. Abawvédarog, Oratio contra Arianos, 1, 20, PG 26, 53B- «Vérité et communion», 6.7.,
o. 73.
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ainbetor Tod Matépa®®, wg «lwvtavn PodAnon» tod Iatépa™, xabbg
xal otig draPefaniioeig Tod Hatépo hg elvan i Yy xol 7 &) TG
Totédoag, &y xol pe plo To Ampocwny xonon otov Abovédolo odT@dY
TV 6pwV &mo 6,1t oToLg Kammadoxes™.

Yoppwvor pE Tov ZnQovAe, pe tovg Kommoaddoxeg OmhpEe oty
TEAYROTLXOTNTO Lio EUPabuvon TTig TEPOOVOALGTIXTG TPOGEYYLOG UETTL
amo tov ToLodixo mpoPAnuatiopd. O Méyog Boaoiheiog émiBefotdver
&t 6 Matépog elvor M «&pyn 100 elvors tig Tptddac™. ‘O Naliovlnvog
ropovolalel tov Tatépo wg OAovra® xal adtioy®® tod Yiod %ol ToD
Ayiou Ilvedpatog, xabbg xal g Evwoty 100 Ocod™. ‘0 Nboong eotialel
otov Matépa m¢ aitiov, otov Y0 o éxeivov Tod elvor Bpeoo éx ToD
attiov, 610 “Ayto Tlvedp.a 6 éxeivo TTod elvan éx T00 altiov Sié Tobd Yiod%.
Me adthy ™ Ewola, Eovpe Tov [latépa g Ty dpyn Thg DTooTATLXTS
Suéxprone ol Tiic Evotnrag Tod Ocod: «eic utv Oedc, eic Ev aitiov xai
Yiod xai Ilvebuarog avopepoucvwy»s'.

‘Qotdoo, clvor duvatdoy va mopadeybodue pall pE tov Znltobia 6t
xol ol Kanmoddxeg mopamépnmovy ™y evotnto/hovodixdtnto 100 Ocod
©¢ PO TNV odola’? xol AELYoLY TOY AvToywvlolo THig PovAnang

53. BA. Abavdorog, Oratio contra Arianos, 1, 20-21, PG 26, 53-57- Lectures in Christian
Dogmatics, 6.7.. o. 23.

54. BA. Abavdorog, Oratio contra Arianos, 3, 67, PG 26, 464C.

55. BA. “One Single Source: An Orthodox Response to the Clarification on the Filioque”,
016: The One and the Many, 6.7., oo. 41-45, é3® o. 42.

56. BA. Baatieiov Kawoapeiag, Contra Eunomium, 2, 22, PG 29, 621B- “The Father as
Cause”, 6.7., oo. 131-132.

57. BA. Tonyoptov Noaliavinvod, Epistola 29, 6, PG 36, 81BC: “The Father as Cause”,
6.m., o. 121.

58. BA. T'onyoptov Noalioavinvod, Epistola 30, 16, PG 36, 124C. "AAAo. Spor oL
yonotporotodvtot amo tovg Tlatépeg, kol idiwg dmo Tovg Kanmaddxeg, pe mapdpota
onposto eivow: &), Ty, plle, mootY, altio/aitioc/aitiov.

59. BA. T'ponyopiov Noaltavinvod, Epistola 42, 15, PG 36, 476B- “The Father as Cause”,
6.m., a. 138.

60. BA. T'onyoplov Nvoone, Ad Ablabium, 21, PG 45, 133BC- “Pneumatology and the
Importance of the Person: A Commentary on the Second Ecumenical Council”, oté:
Communion and Otherness, 6.7., oo. 178-205, & 194.

61. Fonyoptov Naliovlnvod, Epistola 20, 7, PG 35, 1073A.

62. BA. “The Father as Cause”, o. 118 BaotAesiov Koroopeiog, Epistola 236, 6, PG
32, 884B. "Eva ywpto 100 Naltov{nvod mod @oaivetol vo amodidet ) povapyio athy
ovoio (Epistola 31, 14, PG 36, 148D-149A) 6 Christopher A. Beeley dvtihapfdvetar og
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HE TN @VON®, YwElg WoTO00 var Gmodidovy oty TeAevTtaior TOV 6O
«oiltior, GG PaANOY TePLOPLloVTag TN YEVYWNOT Xl TNV EXTIOPEVAY GTO
OmooToTix0% Emimedo xal 03MyWvTOg TO dedOPEVD TTiG GLVOTOENSG O
éxelvo Tfig DTOoTOTIXTG XATOYWYT|G &mo Tov Ilatépal.

AeSopévng t¥ig dmovaoiag ota TaTEPLXX XElLEVA TOD HPOoL EAcvbepior KOG
INAwTXO THg aitiotnTog Tob [atépa, ToL T000 EDPEWS YPNOLLOTOLEITOL
4o TOV ZMlLova, elva duvortdy vér EToveEETAG0LUE T PO OPLOUEVWY
ETOVOAXUPAVOUEV®Y OPwY GTOVG EVEOTELOSLXOVG TTPOBANUATLONLODE TRV
Hatépwy, Omwe levbepia, [obinotg/0éinots, Oicog/Oclntic, mPO-
alpeots, éEovoln, téletog, mANoNg, S0Ex’t. Te dLaopa ywpelo cLVOYTA
xémotog ™ 1déa T yéveang xol Tfig AMENg mob elvar HbeAnuévec dmd
tov [atépa Oy ¢ amotéAeopo pLag Emthoyfg Tod Iotépa, GAAX TOD
iStov o0 Iatpog g OHehoavtog, amo tov ‘Omolov 7 toLadixn Lo
TEOYROTWOVETOL OG TANEOTTA xol dOEn TH)g OedtnTog.

3. ‘H gEgnkn t7ig Beoroyinig oxédPewg ToL ZnlLodvAa

Ay éEetdoovpe ™Y Evvola T0D TPoowTov Tod Ilatépo ot oyéom pe
™V Ewola Tiig EAcvleplog, PToPodUE Vo SODUE OTL Ao TOY ZNCLodAo

ToEAPEaon THg dMAwaong Tod Lol eldape oty Epistola 20, 7, PG 35, 1073A- SA. C.A.
Beeley, “Divine Causality and the Monarchy of God the Father in Gregory of Nazianzus”,
Harvard Theological Review 100, 2 (2007), oo. 199-214, €3& oo. 210-211. 'O Znliovog
onuelvet L 6 Nalovlnvog dvapépetat ETiong oy Lovapyio oThy evétyta TG SLavoLag
xol Tig BovAnoews v Toldv, Omootnpilovtog &t modxelToL Yo uloe SNAWoON YLor T
povapyfor p& 70wy Evvoroe (BA. “The Father as Cause”, 6.w., oo. 133-134" Tomnyopiov
NoGravlnvod, Epistola 29, 2, PG 36, 76B). M Bdon tig mapotnphioetg Tod Beeley pmopel
va Orotedel, Towg o metoTixd, Ot E3® 6 Noaliavlinvog Tapovatdlel O AToTéNETUOL
g povapyiog tod Tatépa (BA. C.A. Beeley, Gregory of Nazianzus on the Trinity and the
Knowledge of God. In your light we shall see light, Oxford 2008, oo. 213-214).

63. T tov ZnQodha @oivetor voe froy 6 Wevdo-Kopidhog AleEovdpeiog o
datimwoe TOV AvTorywvlopd adTOV %ol Tov pdro tov (BA. De sancta et consubstantiali
Trinitate dialogus, 2, PG 75, 780B- “On Being Other”, &.7., 6o. 35-36).

64. BA. I'onyoptov Noliavinvod, Epistola 29, 5-7, PG 36, 80-84- Epistola 30, 12, PG 36,
120AB- “Trinitarian Freedom”, ¢.x., 6. 195.

65. BA. Baotheiov Kowoapeiog, Homilia 24, 4, PG 31, 605B. TI'ioe 10 Oiqpoe odTO BA.
Chiapetti, The Father’s Eternal Freedom, 6.7., xeq. 1.

66. BA. d.7., § V.3.

125



D. Chiapetti

Ocoroyio 3/2022

db6bnxe dpyxan mepLoodtepn Eupaon oty €Aevbepio, vooluevn ©g
ghevbepiar o TO deSoUévo xal THY avayxotdTTo TG PVoewc”. ADTO
Edwoe TNY EVIVTIWOY] DTTOPELOTIX®DY ETILPPORY, GOUOWYO. UE TLG OTTOLEG
10 Tpdowmo TowTileTor pE TV EAsvbepion xal N @Von TawTileTon pe
Y GvoryxaldTTor | TEWTN AVTLOLKOTEAAETOL UE T OeVTEEN, XL ETOL 1)
ghevbeplor yivetar avTiAnmTn UE Gpovg ameAevbépwaong amo T Lo,
gtol (oTe 1 Gy adT Vo UTopel va EQapuoctel uévo o tov Hatépa,
Etol OTWG 1 SLOPOPETLXOTNTO. DTTOYOPEVEL YLow TOV Y10 xol T0 “Ayto
[yedp.oss,

Ot évotdoeig adteg €8woay otov Zn{lodAa Ty edxoLplor vor Gmo-
oapnvioel ™) 0on Tov pe TO va EuPabiver oty Evvola Thg EAevbepiog
¢ «éAevbeplog yid» xol edLXOTEPO G DTTOOTATLXTG TTANEGTNTOCY, (g
OmopEng Lo OV &AA0, N 6Tolar Sivel OVTOAOYLXN TPOTEPOLOTNTO GTOV
GANO %L ETOL OTOOTACLOTOLEL TEOCWTIX T1 QVUON otV OAGTNTE TN’
Enimidéoy, 1) «éAevbeplor amo», N omoia, Eexobopiler 6 Znlioviag, S&v
elvon dedopévn adt) xad’ adth othy Tptdda’!, Tpoodiopiletar 6Ao %ol
TEPLOTOTEPO WG EAELOEPLL TGO ATTO THY «“OAOXANPWTLXN” 0DGLOXPOTIO T
600 %ol ATO TOV «“ATEAELOEPWTIRG” XUTOXEQUATIONO»T, BOTE Vi
detkel 6L oty TpLadinn OmapEn Sev OTdpyel obTe avayxaoTnTa, TOL
elodyetanl Ao Wiot 0DGLOL VOOUUEVY G TPOYEVEGTEPY, TMV TPOGWOTWY,
00TE EVOEYOUEVIXOTNTA, TIOD ELOAYETOL ATO VAl TPOOWTO TOL VOELTOL
wg Heda.

e adTNY TNV TpooTtTixy, 6 [atépag voeital wg aitio thg Totadacg, ép’
boov elvor 1 dvtoloywa Goyn tod Yiod xal tod Ayiov Ilvebuoroc, Tod
€oTod Tov (Gt O ATOUOL, BAN (¢ «AANOL», ToD YioD xal T0D Ayiov

67. BA. «Amo 10 mpoowmeiov eig T0 TPdowToy», 6.7., a. 93 Chiapetti, The Father’s
Eternal Freedom, &.7., oo. 163-191.

68. BA. N. Aovdofixoc, “Person Instead of Grace and Dictated Otherness: John Zizioulas’
Final Theological Position”, The Heythrop Journal 52, 4 (2011), oo. 684-699- T. McCall,
“Holy Love and the Divine Aseity in the Theology of John Zizioulas”, Scottish Journal of
Theology 61, 2 (2008) oo. 191-205- A. Tlaavtxor&ov, Being with God. Trinity, Apophaticism,
and Divine-Human Communion, Notre Dame (Indiana) 2006, . 150.

69. BA. “On Being a Person”, 6.7, 0. 112.

70. BA. “Trinitarian Freedom”, §.7., 6. 206.

71. BA. 6.m., 0. 199.

72. ““totalizing” substantialism” (“On Being Other”, &é.7., 6. 55).

73. ““liberating’ fragmentation” (§.7.).
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Tvevpotog) ol tiig bapEng Tov ToL cLYXEOTELTAL OTH OYéon LE TOV Y10
xol 10 Ayto Ivedpa’, g Etepdtnreg oL, EMLBEROLOUEVES KOG ATtOALTY
povadixdtnra, dvodetxvdovtol o€ cuatatixo Tg Helog OTaPEEWS™. T
TOV ZnCLodAa, TO EXOTATIXO Ol TO DTOGTATLXO CLUUTITTTOLY PE TO Elvau
700 Bc0d™. Amd adTd ovpmepaivetor &1L 6 Tatépag elvar 7 OVTOAOYLXY
opyn tig Totddog Oyt pwovoy wg aition ThHE ETEPOTNTAC, AN X0l G
Bepéio t7ig Evwong. O Matépag b Towrda’ xol 6 Hatépog wg "Evag
Oc0c™ eivar 300 doyuotixeg dnAwoelg wod mpodTobéTovy N pio ThHY
8AAY, xoboe O Tatépog eivon i dpyéyovn xal mpoxahodoo. ETepdtnTaL,
7 OTolo TEPLAOLBAVEL iot EVOTNTO TTOAAGY™.

Yy mepintwon a0, 0 Znlioviag avtidopPdvetor tov [oatépa g
70 “Eva, (¢ T0 TPoowTixo HepéAio Thg EVOTNTOS, TTOL VOELTOL WG TTEQL-
§000xwon,P xowwvia® xal cvvomoapgn®. Amo ™y &modn adTh, elvon
duVOTOY Vo avoryvwpioovpe Ty Tpoomabeto va Tpoadtoptalel N oyéan
HETOED THg aittotnTog To [latépa xal g piig pHoEwg aTov B0 LETW
TV EWOLAY TG OLY-YEVETEWS THG PVOEWG PE TNV Totadtny DmopEn® xol
T00 un Evtomouod T Uoews amo tov Iatépa TEWTLaTO. GTOV EQVTO
Tov®. "Av vy Tov ZnltodAo 10 TEOCWTO X0OLaTE TN PVOT OYELOXN, 1|
@VoN Exel® émiong ™) SuvatoTTa Vo dtadpapatiost pdAo oTOv xoopLopo

74. BA. “Trinitarian Freedom”, o. 203- Chiapetti, The Father’s Eternal Freedom, &.m.,
00.191-208.

75. BA. “On Being Other”, 8.m., a. 35. ‘O ZnliodAag droxpivel peTaEd cvuyxpoTyuUévwy
(8o0v &upopd. tobg Tpeic) xal mpoxadovuévwy (oov &eopd Tov Yid ol t0 “Aylo
Mvedpa) (BA. 6.7., 0. 36).

76. BA. “On Being a Person”, é.7., 0. 112.

77. BA. «ATO T0 TPOGWTEIOY ElG TO TPOGWTOY», 6.7., 6. 95.

78. BA. “The Father as Cause”, .., 6. 137.

79. BA. “On Being a Person”, é.7., o. 105.

80. BA. Lectures in Christian Dogmatics, 0.7., 0. 62.

81. BA. “Communion et altérité”, Service Orthodoxe de Presse 184 (1994), oo. 23-33, ¢d®
o. 27.

82. To mpbowmo eivow 6 Tpdmog BrapEng Tig pvocwg (BA. “Person and Nature”, &.7., o.
102), 6 Motépoc eivan 6 xVpLoc TEOTOC HTTAEENS TAC ULBC PVOEWS TTOL KATEYOLY TAHOWC
xot ol Tpelc.

83. BA. “The Father as Cause”, 6.7m., o. 140.

84. BA. 6.m., 0. 130.

85. BA. “On Being Other”, 6.7, 0. 25.
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g €TepdTNTOG: N VoM oyeTilel T TPdowTat. Me adTov TOV TEOTO,
0 ZmGodhog gEnyel v EémPePaiwon Tig ovv-OeucAwTixoTnTog TOD
TPOGWTOL %ol T PUTEWS (BiPoD %ol Tar dVO Pall dNAWYoLY TO givon)®
xt &L 7 xowwvio, O¢ TTUYN TOL GYPOoPa TO TEOoWTLXO ETtimtedo (T
TPOoWTO, TO dLaitepo, ExQEAlel ™Y xovwvio)®, dpopd Emiong ToO
éninedo tiig odotog ( eUOT, TO %00, ExPEGleL THY xovwvio)®.

10 onpelo adTd Elvol SuVaTOY V&L TEOYWEHOOLUE GTHY AVEALOT
Tiig &wvolog Tiig ovrodoywxic éAevlepiag otov ZmlLodbAo o ayéom UE
T0 aitlatd mPoowTo. Xvvodilovtag dtépopo dedopéva, umopodue
v Bewpnoovpe 6t Yo Tov ZnltovAa 1 EAevbepion ToD Yiod voelton
OC TPOOWTLXY OVTOTNTH TOGO ©G «OTOJ0YN» TOD OTL &yoTLETOL
pE povadxd teomo amo tov Motépa® 600 xol ¢ «OTOdoyN» THg
gtepbtnrag tod lotépa, N Omolar elvon pioe vixd) émBePaiwon Tig
etepdtTag t00 Iatépa® xol o¢ émPeBoaiwon Tig £tepdtnTog TOD
Avyiov Tlvebpoartog, ¢ Srapeocorafnti® tfig motpxic EmiPefaiwong
TG TPOOWTUXTG OVTOTNTOG TOD TEAELTHLOL. ATO TNV BAAY TAELEA, 1)
ghevbepior T00 Ayiov TIVEDPATOG XATOVOEITAL G TEOOWTILXY] DTAPEY
TO00 WG «OTOSOYN» THG OLT|G TOL ETEPOTNTAG, TOL ETLREROLIVETL ATTO
tov Hotépa péow 100 Y100, 600 xol 0 «OTOdoyN» ThG £TEPOTNTOG
700 TMatépa xod 00 Yiod, 7 6moia eivan 7 EmPeBaiwon Thc EtepdtnToc
70D TeEAevTOLOL?.

86. BA. “Person and Nature”, 6.7., 0. 90.

87. BA. 6.7., oo. 86-89.

88. BA. “On Being a Person”, é.7t., . 105.

89. ITpPA. “Christ, the Spirit and the Church”, é.7., 0. 134. Mg adTyy v Evvora, xol 1
QY yivetow ETioNg XOoTavoNT TOG0 GE DTOGTOTLXO 0G0 Xl GE ODOLUOTIXO ETITESO
(mpPA. «Amd 0 TpPoowTEIOY Elg TO TPAGWTOV», 8.7, 6. 97-98' «TO elvor T00 Oeod %ol
T0 elvar T0D &vBpWToL», 6.7, 0. 17), xol TO 130 loyver xal yd thy Eievbepion (TEBA.
“Pneumatology and the Importance of the Person”, 6.w., 0. 187- “Trinitarian Freedom”,
8.7m., 6. 195).

90. BA. Chiapetti, The Father’s Eternal Freedom, &.7., 6o. 236-256.

91. BA. Lectures in Christian Dogmatics, 6.7., 0. 713-74.

92. BA. «AT0 10 TPoowTEIOY €ig TO TPHOWTOY», 6.7, 6. 101.

93. BA. “Pneumatology and the Importance of the Person”, 6.7., 0. 197.

94. BA. “On Being Other”, é.mt., o. 73.

95. BA. «Amo 10 mpoowmeiov €ig TO TEOCWTOV», 0.7., 0. 101.
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4. KQLTIxEC TOLpoTnENoELS

4.1. To Lpenuoe Tig 1 ovoryxaldTNTag Xol TG L1 oLYXVLELOG
g Oelog EAevbeplog amoO piow ATOEATIXNN TEOOTTTLXY

Ao h oxomid T00 ZnltovAa, N drapEn T TeLddac eivow 600 Uy
avayxoio 600 xol un évdeyduevy. Eivow pn dvaryxoio otov Bobupd
oL N OVTOAOYLXA g &EyN clvar TO TEOoWwTO, ¢ «EAeOBepn %ol
QYOTTNTLXY XOTOYWYN»%, | OTolar BploxeTal ot N avoryxodTnTor YLdlg
TPONYOVLEVYC 3 Gv-vTooTaTiXiic POoewe. Elvaw un éEaotnuévn®, épod
7 EAevbepia oD [Matépa Sev ovviotaton ot piow EAcvbepian EmLhoyig,
A ot Evay TpOTo DmopENg oL elvar «mépa dmd Thy Evvolor TG
ETLAOYTIS»™, OMAadN ot N avaryxotdTnTo TG EMAOYTG, GPOD XovEva
dedopévo Oy Tibeton atov Ogd, xt aTO AxELPOS AOYW THG EXOTATLXTS-
ayomixig TpoowmxdtnTag Tod [atépa. "Ev mpoxeipévw, 6 Znlioviag
gEnyel 6t 7 EvdeyopevixdtnTor S&v elvon N Aoyixy EvoAhoxtixl Tig
avoryxotdtnrac?. Tlpoodopilet Etot pio «Tpitn SuvatdTntos, Tod clvou
axpLBde N TtpocwmixdtToe Tod [atépa, Mg —xoTo X&TOLOY TPOTO— int
olovia DTTEPPROY TG AVaYROLOTNTOG XAl TOD TUYaioL T7g Oelog DToENG.
‘0 Matépog elvor dvtoroyixd EAevBepog xol &motehel Ty Py Tig
ovroroyxfic EAevbepiac, €@’ doov dtv elvar obite dvoyxoouévog obTe
ETULAEYEL: OTNY TROYLOTIXOTNTOL, OEY EYEL VO AVTLTOPOTEDEL PUE xOVEVQL
dedopévo, o0TE TTiG KN TPOCWTOTOLNUEYNS QPUOEWS ODTE TMOV GAAWY
Belwv mpoownwy. O Matépag, wg N EAedbepn dpyn T7ig Belog DmapEne,
TEOXOAEL TNV EAevlepior g TeAevTOlog Ol ETOUEVWS 1 DTTOPEN TOD
Yiod %ol N OmopEn tod Ayiov Mvedpotog elvor dvtoroyind éhedbepec.

"Av xol mopapével BePaiwg TO YEYOVOS 6TL O dvbpwmivog vodg dev
UTTOPEL VoL TO XOTOVOTOEL AOYLXA, €V TOUTOLS TPETEL VO OMUELWOEL GTL
dev mpoxettor Yoo Evor Beoroyixo GElwpa, GG yia pioe Evvolor TOL
TPoxVTTEL Ao TN dtdaoxaiion TV Ilatépwy, 7 ToOAdYLoTOY &TO TO

96. “free and loving originator” (“The Father as Cause”, 8.7., 0. 158).

97. ¢ avtibeon pe 10 émyelpnuo tod McCall, “Holy Love and the Divine Aseity in the
Theology of John Zizioulas”.

98. BA. “beyond the concept of choice” [“Human Capacity and Human Incapacity: A
Theological Exploration of Personhood”, ot6: Communion and Otherness, 6.7., oo. 206-
249, €3 a. 235.

99. BA. “On Being Other”, 6.7, 0. 36.
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doypa. ‘O Nalrovlnvog elye émtonpdver Ty dmopio Tod TEOXVTTEL &TTd
™ SuvaTdTTaL Xl TN LN SLVOTOHTNTO. Vo OULAODUE Yo TN BovAnom
vou yewd («yeway 0€inoic»), DTOSeviovTog —x. odTO WUTOPEL V&
ovvoybel amo T xelpeva— g TPéTO ETLALONG Gyl TOV AYTOYWVLOUO
Tig BoVAnoNg pe T QVOM, aAAe T PoVAnom 1, xata Tov Zn{lovAa,
™V olTddn TpoowmixdTnTe. ETTA0oY, N amddoon TG altioTnTog
g Oelog OmopEng otovg Tpelg Hi/xal oth @Vomn Sev EmAVEL DTNV THY
amopio. ‘O ZnllodAog, o THY TTAELPE TOV, AVOPEPETAL TTY ATTOPOTLXT]
TPoaEyYLom Tod Yevdo-Atovuaiov Apeomaryitou, XL AXOUT TEPLOGOTEPO
700 MoEfpov Oporoynrod, xt émPeforwver pio acvbepion oL elvan
mépa («OméP») Gmd Ty Emhoyn xol Ty avoryxondtral®. AdTo 16
«TEPOL», TOL WOET TOV OTOYUOPO TEPO GO TAL OpLo. TG OVTOAOYLOCG,
d&v elvor Aoyxd EVTANTTO &md TOV AvBPOTLYO VoD, EmLonuaivovTog
OTOV TEAELTOLO TOVG TEPLOPLOROVS TOV TTOL ONULOTOSOTODY TNV EYVOLXL
00 Og0d yLow v ool Exave AGyo O Tavvopdc'®l. Ay 6 Znltodiog
AToPEITTEL TNV AToPOTLXN TPOoEYYLon Tob Losskij'™, odupwvo pe
™y omota M Tptdda OmepPaivel xdbe Evvolar PHOEWS XL TEOGWTOL,
viobetel T dmopotixy Tpocéyyion TV Motépwy (Bv xol d&v Ty
dtotuTvel TOAD), 7 Omoior EmPefoniivel xol AapBéver coPapa OTT
oLy ™G TOV ATOPOTIXO YopoxTTipo TTG Ocohoyixdic oxéPews, AGYw
TG ETMUOLPOTNTOG THG EVTOoNG LETAED TOD 7i0m %ol TOD Gyl oxouy TG
goyatohoyLxomoinong tig Omapkng xal g oxédng tod dvbpdrmov. ‘H
TPOGEYYLON oDTY AvadeLxvieL xol DTToaTNELLEL Tig Aopieg, aTov PBodpo
oL POAVEL GTO ONUEIO VO AVOOELXVOEL XOL YO ETULYELONULOTOAOYEL YLOL
Tig amopieg, évrtomilovtag «Tpiteg duVaTATNTES», Ol OToleg dEv elvau
Beoroyixd GEtdpoTo AR Evvoleg oL avadbovTar amo TO SoYUO,
INADdYoYTOG THY ETUTEVEN —O)L TV ATOTLYLO— TOD OTOXOL TOV, dINAXDY
OTL EYEL PEPEL TO AVTLXELUEVO XATIWE TILO XOVTA.

100. BA. «Vérité et communion», 6.1., 6o. 78-79 p& dvapopa otov Wevdo-Atovdaolo
Apeomaryitn, De mystica theologia, 1, 3, PG 3, 1001A: Ma&{pov ‘Oporoyntod, Ambiguorum
liber, 37, PG 91, 1296C.

101. BA. Tiavvapdic, Xcuvteyyep xoi Apeorayitng, d.m.

102. BA. «To eivow 10D Q0 %ol 1o elvor 100 &vbpthTov», 8.7, 0. 24.
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4.2. 'H am6300m VO «EVEPYOD» PN oUTLOIOVG POAOL THG PVOEWS
otV Totodxn OopEn

[Moe Tov ZnlLovAor TO TPOOWTO ATOXOADTITEL TN VOGN XOL TV &TO-
ROAOTLTEL DG TPOOWTLXY OVTOTYTA, 1] OTOlor Elvol TAAENG TToTEOTTOL
otov Hatépa, mANEng vidtTae otov Yid, TANENG éxmopevoy oto Ayto
[Mvedpa. ‘H @von ovurminter pe adToLG TOLG TEElS TEOTOLS VTTOPENS
xol Oty elvan ywplg adtode. ME adthy thy Ewora, elval 30oxoho v
TodUe OTL 0TOV ZN{ovAa N Evvolar TTig PUOEWS AmovaLalel 1) Eotw 6T
elvo BpVNTIXd GLYLQOOUEYY, UE TO TELaDLXO TIAXLGL0'%, "Ay dup’ Evog
dev ovoaryvwpilel Evay altiddn poro YU’ adT, o& Evdelkn oefoouod
mpog to0g [latépeg mod Sev Tig E€dwoav TOV 6po altio, &’ ETEEPOL
avaryvwpilel Evay pOAo ToL UTTOPET VO YOPOXTNELOOET «EVEQYNTIXOS .
‘H mpdopatn 0éon t0d ZnllodAa, 1N O6Tolor LaALoTa axoAoLOEL Exelvny
700 Mokipov ‘Oporoyntod, aduewya PE TV OTola 1 QUG QEPVEL TO
TPOoWTH 08 xovwvia'®, Bploxel 10 TATjpeg VOMUG TG 0TO TAMLGLO
tfic draPefaivong thic Pdoewe, ToL elvon Tpowxtopévn e xivnomn xol
ghevbepia,'”® 0t0 pETPO TOL DTOCTUGLOTOLEITOL GO TO TPEOCKWTO'%,
%L o0TO, o€ TEAevTaio AvdAvay, duvapel tod [latépa, 6 O6molog, ©e
™Y OTOoTOTLXY OLOTNTA TOL MG YEYYNTOD YEVWWNTOPX, 7 Omoio O&v
TpoxaAeiTaL 4O T PHon A Thy xowwvia, elvor aitio Thig oLVOTaPENS
T Totadixtg Omapkng pe ™ belor dom. ‘Emopévwg, T0 yeyovog 6Tt
1] TEOCWTILXY TOEAYWYY GPOPE LOVOY TO OTOOTATIXO ETITESO OEY
amoxAelel avTLOETWG OTL N OGN EUTAEXETOL GE ODTO, APOD TO TTPOTWTO
glvor 7 &oyl xol O TPOTOC DIaPENS T @VoEwe. TO TEPOGWTO TOD
Motépo TEoxahel &mo TOV €0LTO TOL, XAl GYL ATO TN EHON TOL, TOY
TpoéTOo VTaPENG THg PUOMG TOL ol TOV TEOTO DTaPENG TOD TEOGETOL

103. ‘H &votaon €yet dtatumtwbel, Yo mapddetypa, &mo tov X. Ayovpidy, «MmTopody
o mpdowTa tiig Telddag v dvyoovy T Bdon Yio TEPTOYOALOTIXEG ATOPELS TIEPL TOD
avBpwmou;», Xovagn 33 (1990), oo. 67-78, xal &moppipdnxe &md tov Znliovio (BA.
«Td glvor 10D Oeod xod O glvor 10D &vHpHToL», 8.7., . 17).

104. BA. “Person and Nature”, 8.7., 0. 90° Ma&{pov ‘Oporoyntod, Scholia in Dionysium
Areopagitum, PG 4, 425A.

105. BA. “Person and Nature”, 8.7t., 0o. 97-98° 6 MdELpog pthdet Yid «OéAnuar puotxoy»
(Disputatio cum Pyrrho, PG 91, 293B).

106. BA. “On Being Other”, 6.m., 0. 0. 25 “Person and Nature”, §.m., 6. 89 Ma&iuov
‘Oporoynrod, Opuscola theologica et polemica ad Marinum, 23, PG 91, 264AB.
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0D TTPOXOAEL, dNAXSY TO TPOGWTO TOL TPOXUAEL, ETAL OTE 7 VAN, UE
TOV oyeotoxd TPOTo DTOEEAC TG, THC Omoloc I OvToAOYLXY dEYN Elva
TO TPOGWTIO, PEPVEL TAL TTPOCWTIO. GE XOLVWVIOL.

Yovpmepdopato: ‘H ooppdpewon pe 1o doypo
%ol N E0WTEPLXY oLYOYT TOD TPOPRANUATIONOD TOD ZN{LOVAX

And Goo mponyhfnxoay clvor Suvatov v cuvoyBody T dxdrovbo
OLUTEPAOULOTOL:

“0060v APOPE TNV TOTEPLXT] AVEYYWOY] TOD ZNLLOVAL, 0tDT AV TOVOXAGTOL
OTOL TOTEPLXOL XELLEVOL TTOL €yovy EEeTtaalel, xabwg %ol o GpPxeTOLG
peretntéc!”. Eivow éifbeior dotdoo 6t N obotaotixl] ooty v
amovotdler dmd todg Hatépeg xol &1L elvor dvoxolo, dedopévng Tiig
UN oLOTNUOTIXTG Ol TOAITAOXNG PUOEWS TMOV YPATTAY TOLG, VO
xoboplofel mTANPwe N oy€on TG UE TNV TEPCOVOALOTIXY TTPOOTTTLXN.
Toppeptlopoaote Ty &modhn tod Andre De Halleux &tt, &v xod eivor
QVAPUOOTO YO OULAODUE YLt TEPOOVOALOUO 0tolg Koammaddxeg Ue
™ obyypovn €vvota Tod Opov, 3ev OTAaEYeEL aupLBoria dtL Ebsoay T
Oepétor yLow TOV YOLOTLOWLXO TEEQOOVOALOUO TOV NUEPDY Kog'%®. "Ay
xémotog OéAel mporypaTixo vou Ol TTEPLOGOTEPO ODGLOGTIXLOUO GTOVG
Notépeg'”, téte mpémet, aElohoywvtag Ty TEdTaon Tod ZNiLodAa, Vo
avopwiodpe av 7 tedevtaio Ppioxetal o dmdxAlon &mwo TO doyo.
Aty Omépyer Tortoxpation Emeldh) ol Tpeic eivon “Eva yia tov Iotépa,
dtv OmpyeL OmooTaTixdTyTa, émeldn ol Tpeig elvar suvuTdoTOTOL YL

107. ' mopaderypo C. A. Beeley, Gregory of Nazianzus..., 6.m.- D. Bathrellos, The
Byzantine Christ: Person, Nature and Will in the Christology of St Maximus the Confessor,
Oxford 2004 A. Milano, Persona in teologia. All’origine del significato di persona mnel
cristianesimo antico, Bologna 21996.

108. BA. A. De Halleux, «Personnalisme ou essentialisme trinitaire chez les Peres
cappadociens? Une mauvaise controverse», Revue Theologique de Louvain 17, 2 (1986),
oo. 129-155- 17, 3 (1986). oo. 265-292, £3& o. 291.

109. BA. X. KovtAovpovaoiavds, The One and the Three: Nature, Person and Triadic Monarchy
in the Greek and Irish Patristic Tradition, with a Foreword by A. Louth, Cambridge 2015
Larchet, Personne et nature, 6.1. N. Aovdofixog, “Possession or Wholeness? St. Maximus
the Confessor and John Zizioulas on Person, Nature and Will”, Participatio: Journal of the
Thomas F. Torrance Theological Fellowship 4 (2013), oo. 258-286.
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tov [atépa xal dev OTGpyer vmotayy, enewdn O latépog TEOXOAEL
& LT BvTohoYLXY ETepdtnTa. Téog, 7 DopEn tic ToLdSac elvor %ol
un avoyxado xol un EExOTNUEY.

O Znlovrag @épvel eémiong pio Oeoroyixm EEENEN otn Odooxaiio
v [Matépwy. Metappalel Ty teAevTaio LECW THG XENONG XATNYOPLDY
TPOEPYOUEVLY GO TNV  OTMOPELOTIXN  QLA0COQL, XOTOAMNAX  ETT-
aYOTTPOAOLOPLOUEVWY, OTIWS ETEpOoTT, EAcvlepia, ayarny, Orapén ya
TOY dAAo, %l ETOL QVATTOOOEL, DO TEQPCOVOALOTLXY EVVOLY, TN OXEYN
v [latépwy, Seiyvoviag otadioxd TAOE N O0DCLOXPUTIXY TEOOTTLXY
odnyeltan miow (obppwvo pe Tov 1dLo, xabapda %N pe tobg Matépeg)
OTNV TEPGOVOALGTLXN.

Tehxd, 7 Tpdtoion 00 ZNlLodAo &moTeAel ploe aVayvwon oduQwn
peE 0 3oypa xol Srobétovtog Tt Sy g EowTepixn; auvoyn''’. ‘H
ovaYVwon oty ouvdéeTal UE Wioe GxplBT] AToQOTIXY TEOGEYYLOY,
7 Omolor EMXELPNUOTOAOYEL xol  GvoldetxvOel Tl amopieg, UEXOL
T00 onpelov va TPOadLopioel xol Vo AvamtOEeL Ty Evvolo TG
TEOOWTILXOTNTHG ToD [latépa w¢ «Tpltng SvvatdtTnrag» UETOED
VoY XoLdTNTOG XOL TUXOLOTNTOG, TLOTOTOLOVTOS TNV TEOCEYYLON TTiG
ox€PEWS 0TO AVTLXEIUEVO TNG, TO OTOI0 TOPOUEVEL TAVTOTE TEQX
(«OmE0») &md adT6. AdTO 10 TP ATOXOAITTEL GvaupiBoia TO BpLo
THG YVWoEWS xol amantel pio Ocohoyiny Goxnom ovyeY0DG LETATTEOPTIS
OTNY TPOOWTLXY OxEPY, N OTTolar DTEPPAULVEL TNY KUTOUXEQUOTLOUEVT]-
aTouLXLoTLXY xaTovdnon xol cioépyetor ot plo 007 puoTIXLoTIX-
EXNANOLOOTIXY xoTovONon. Me adTOV TOV TPOTO UTOPEL XATOLOG VO
avolEer ™) duvatéTnTor vou xotowvonoel Tov Palbld «EpwTixd» —OyL
ATPOOWTO Xol SLUTATOPLXO— YopaxTTipo TTig dvTohoyiog: N Ehevbepia
700 Q0D elvan 7 EAevbepia T0d Matépor.

110. Ty memoiOnon adT) ocvppepiletor, petoEd dAAwy, 6 Norman Russell, 6 6molog
mepLéypode TOV ZnlLodAa 0 «OxELPT TOTEPKO UEAETNTN» xol &TL N TELaSLXY TOL
oxédmn yopoxtnoiletor &mo «haumph doph» xal «ovvoyi» (BA. “Prefazione”, ot6:
Chiapetti, The Father’s Eternal Freedom, §.7., XD).
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SUMMARY

The Father, the Freedom of God.
A (synthetic) reading of thought of Ioannis Zizioulas

By Dario Chiapetti, PhD on Theology
Facolta Theologica dell’Italia Centrale

The research studies the original and debated reflection of the
Metropolitan of Pergamon loannis Zizioulas (1931) on the ontological
freedom of God, as the cause and cipher of his being, connected to a
personalist conception of the Trinity, as seen in the teaching of the
Greek Church Fathers, for whom the person constitutes the primary
ontological category and coincides with absolute freedom, in virtue of
the Father, as Trinity and One God, the free cause of the Trinitarian
being, beyond the necessity of nature and the contingency of choice.

The questions investigated lie at the ‘limits of ontology - ‘erotic
ontology’ - and are connected to an apophatic-mystical knowledge
of an ecclesial-eucharistic kind. According to Paul Tillich, they have
mostly been neglected by modern theologians, even though they are
at the heart of the Christian faith and have serious implications on the
anthropological, ecclesiological, pastoral, ecumenical and dialogue level
with the Abrahamic religions.

This study intends to present its proposal in a systematic manner
and to verify its conformity to dogma and internal coherence. First the
Eucharistic epistemology of Zizioulas is presented, then his patristic
reading is analysed, and finally the aspects of his theological development
are identified and examined.
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