The unity and the triune of God
(The trinitarian doctrine)

By Michael Vass. Galenianos*

Prologue

The trinitarian doctrine is the “most fundamental doctrine of the
Church”!. Its content is summarized in the fact that God is uovac dua
xal Tolog, i.e. one and at the same time triune. This is not an arbitrary
invention; it arises from God’s revelation, as recorded in the Bible. The
present study of the Trinitarian doctrine consists of three sections: The
first describes the teaching of Scripture and Church Tradition on God’s
unity (that God is one); the second presents in a summary fashion the
biblical evidence for God’s trinity; and the third presents the orthodox
teaching on the synamfoteron of God’s unity and trinity.

1. God’s unity

That God is one constitutes one of the Bible and the Tradition of the
Church’s basic teachings.

The Decalogue’s first commandment states: “I am the Lord your God
[...d You shall have no other gods before me”*. In Deuteronomy, it has also
been written:: “Hear, O Israel: The Lord our God, the Lord is one™. Again,
through the prophet Isaiah God reveals that: “Before me no god was

* Michael Vass. Galenianos holds PhD in Theology and a PhD in Philosophy at the
National and Kapodistrian University of Athens.

1. N. Mitsopoulos, Ocuata ‘Opbodotov Aoyuoatuds Osoloyiog, Athens 1983/2008, p. 58.
2. Ex. 20, 2-3.

3. Deut. 6, 4; cf. Mark 12, 29.
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formed nor will there be one after me. I am the Lord, and apart from me, there
is no savior”* and that: “I am the first and I am the last; apart from me, there
is no God™.

In his Epistles, St. Paul says that: “one is God”®, “there is no God but one™,
“one God and Father of all, who is over all and through all and in all”®. God’s
unity is also indicated in the Epistle of James: (“There is one God”)°.

In the Tradition of the Church, God’s unity is also presented with
logical-philosophical arguments, mainly to counter polytheism.

The apologist Athenagoras argues that, if two or more gods existed in
the beginning, they either would be in one and the same place or each
would have his own'. The first is out of the question, for they cannot
be alike, since they are gods, but because they are uncreated, they are
not alike; the created things are similar to the examples («ta uév yop
yevnta Suota Toic mapadelyuoaoty»)", the uncreated are dissimilar, for
they were neither created by someone nor according to a pattern. If,
on the other hand, the many gods form a whole, as the hand, the eye,
and the foot are complementary parts of one body, then God is one.
Nevertheless, God is pure, indifferent, and indivisible, unlike man who
is born and corruptible, made up and divided into parts.

Now, if each god is in a special place and the one who created the
world is above the things he created and decorated, where is the other
god or gods? If the world is spherical and enclosed by circles of heaven

4. Isaiah 43, 10-11.

5. Isaiah 44, 6.

6. Romans 3, 30; cf. Galatians 3, 20 («6 8¢ Oeog el otv»), Timothy 2, 5 («elg yap
Ocdc»).

7. 1 Corinthians 8, 4.

8. Ephesians 4, 6.

9. James 2, 19.

10. P. Christou translates the original phrase, «#tot év évi xai tavt® nRoav 7 Sl
Exaotog adT@Y>» as: “either they would be contained in one and the same being or each
would be a separate being”: «%) 0& mepteiyovto eig v xol T0 adTd dv 3 Exaatog B Ato
abdtotelig 6v» (EIE 83, Amoloynrai 2, 142-143), apparently to show more directly its
connection with the similarities that Athenagoras mentions later on.

11. Commenting on this sentence, P. Christou argues that “here is subject to the Platonic
theory of Ideas based on which beings are created” (EIIE 83, Amoloynrad 2, 142, note
14).
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and the world’s creator above, what is the place of the other god or
gods? For he is not in the world, nor is he a god of another world or
around the world, for therein is the world’s creator. But if he is neither
in the world nor around the world (since around the world God the
creator possesses everything), then where is he? Is it above the world
and God, in another world, and around another world? But if this is
the case, He is neither around us nor holds the world together nor is He
great in power.

If he is neither in another world [for he (the creator) fulfills everything]
nor around another world [for he (the creator) possesses everything],
he does not exist at all, since there is no place for him to exist... Does
the other god provide? But if he is not a creator, he cannot provide for.
Since, therefore, he neither provides for, nor is there any place for him,
one from the beginning and only one is God, the creator of the world".

Saint Gregory of Nyssa reduces God’s unity to the perfection attributed
to the divine. He advises Christians, when in dialogue with someone who
claims that there are many gods, to ask him the question of whether the
divine is perfect or incomplete. In case he answers, as is expected, that
it is perfect, because otherwise the very concept of the divine becomes
problematic, it is not difficult to explain to him that there is no reason to
divide the divine into many gods since the one as absolutely perfect will
not differ in any way from the other, i.e. he will have no special quality
or attribute to present'?.

Athenagoras and Gregory of Nyssa’s arguments are repeated by St.
John of Damascus, who formulates them as follows (in translation):

To those who remain unconvinced by the Bible, we will talk in the following
way. The divine is perfect and is not devoid of goodness and power; it is
beginningless, immutable, indescribable' - to put it simply, it is perfect in all of
its aspects. If we admit the existence of many gods, we should point out some
differences among them. For if they are identical, there will be one rather than
many. But if there is a difference between them, where is the perfection? For
a man could not be a god if he does not attain perfection regarding goodness,

12. ITpeoPeior mepl Xototiavdy, 8, BEIIEY 4, 28642-287%.
13. Adyos Katnynrixds, péroyos, BEIIEX 68, 379° et seq.
14. Indescribable: it cannot be described, enclosed in an outline, i.e. infinite.
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power, wisdom, time, or place. Thus, the one identity of all proves one rather
than many gods.

Then how, if there are many. will the indescribable be preserved? For where
one would be, the other would not be. How will the world be ruled by many
without being broken up and destroyed, since there will be opposition among
the rulers? Difference creates opposition. And if one claims that everyone ruled
a place, who is the one who put order and made them distribute? So that would
probably be God. Thus, there is one God, perfect, indescribable, creator of the
universe, the one who holds all things together and governs them, beyond all
limits of possibility and source of perfection'.

Therefore, according to the Church’s teachings, God’s unity is in-
disputable.

2. God’s triune

In the New Testament, it is revealed that God is not only one but
also triune: Father, Son, and the Holy Spirit. God’s triune nature is
revealed in Jesus Christ’s baptism in the Jordan River: “As soon as Jesus
was baptized, he went up out of the water. At that moment heaven was opened,
and he saw the Spirit of God descending like a dove and alighting on him. And
a voice from heaven said, ‘This is my Son, whom I love; with him, I am well
pleased™'¢. Other clear evidence for God’s triune nature are the following
passages: “Therefore go and make disciples of all nations, baptizing them in
the name of the Father and of the Son and of the Holy Spirit”" and “May the
grace of the Lord Jesus Christ, and the love of God, and the fellowship of the
Holy Spirit be with you all”*®.

God in the New Testament is the Father and the other two persons.
Christ is the incarnate Son and Word of God (“You are the Messiah, the

15. "Exdooic axofic tiic dpboddkov miotewe, A” 5 (5), P. Pournaras Publications,
Thessaloniki 1992, Text-Translation into Modern Greek-Introduction-Commentary by
N. Matsoukas (NM), p. 41.

16. Matthew 3, 16-17; cf. Mark 1, 9-11 and Luke 3, 21-22.

17. Matthew 28, 19.

18. 2 Corinthians 13, 13; cf. 1 Peter 1, 1-2.
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son of the living God", “the one and only Son, who is himself God and is
in closest relationship with the Father, has made him known™, “Who, being
in very nature God [...] and being found in appearance as a man”*.“Word
of God”**), whose divinity is also explicitly confessed. The first sentence
of the Gospel of John explicitly states that the Word is God: “In the
beginning was the Word, and the Word was with God, and the Word was God”
In this Gospel we find the confession of the apostle Thomas to Christ:
“My Lord and my God!”*. The apostle Paul further states that Christ is
the “Messiah, who is God over all”*.

The Holy Spirit, as the “Spirit of God™*, “Spirit of the Father”, “Spirit
of Christ”™, “Spirit of the Lord™®, “the Spirit of truth who Qoes out from the
Father”®, as another “advocate™, as the Spirit who “always searches the
depths of God™! etc. is also God®*. Holy Spirit’s divine nature is implicitly
but clearly stated in the apostle Peter’s rebuke to Ananias, which “serves

19. Matthew 16, 16.

20. John 1, 18; cf. John 1, 14; 3, 16-18; A" John 4, 9.

21. Philippians 2, 6-8.

22. Revelation 19, 13: “[...] and his name is the Word of God”.

23. John 20, 28; cf. A" John 5, 20. On the title “God” attributed to Christ in the works of
the Evangelist John, see V. Tsakonas, ‘H Xoptotoloyior 00 xato Twavyny Edayyeliov
xol 1@y Emotoddy, Athens 1994, p. 113 et seq. and 169 et seq.

24. Romans 9, 5; cf. Ephesians 5, 5; 2 Thessalonians 1, 12; 1 Timothy 3, 16; Titus 2, 13. For
the issues of interpretation related to these passages, see V. Tsakonas, To @tAoAoytxoy
xai Oeoloyixoy mpdfAnua tijic Oeotntoc 100 XpotoT0d €ls TOV dmdotolov IladAoy,
Athens 1994, pp. 177-190.

25. Matthew 3, 16.

26. Matthew 10, 20.

27. Romans 8, 9.

28. 2 Corinthians 23, 17.

29. John 15, 26.

30. John 14, 15-17; 14, 25-26; 15, 26-27; 16, 5-11; 16, 12-15. For the term “advocate”
in the Gospel of John, see V. Tsakonas, ‘H wepl Hoapaxijrov-Ilveduatos didaoxolio
100 EdayysAiotod Twdyvov (Omo 10 mpioua tiic xabdlov BiBlxdic mvevuatodoyiog),
Athens 1992, p. 128 et seq.

31. 1 Corinthians 2, 10.

32. See P. Trempelas, Aoyuatwxy tijc ‘Opbodogov Kabtloduic ExxAnoiag, vol. 1, Athens
21978, pp. 257-268; M. Farantos, H mepl Ocod 0plcdokog Sidaoxalic, Athens 1985,
pp. 209-221.
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as a direct testimony and affirmation of the name of the Holy Spirit as God™**:
“Ananias, how is it that Satan has so filled your heart that you have lied to the
Holy Spirit and have kept for yourself some of the money you received for the
land? Didn’t it belong to you before it was sold? And after it was sold, wasn’t
the money at your disposal? What made you think of doing such a thing? You
have not lied just to human beings but to God™?".

In the light of the New Testament, it becomes clear that there are
also testimonies regarding God’s triune nature in the Old Testament,
although not as clear as those of the New Testament. These testimonies
are sometimes divided into four groups: 1) Plural indications; 2)
Theophanies; 3) the hypostatization of God’s word and wisdom; and 4)
the attribution of names and attributes of God to the Messiah®.

The use of the plural number in God’s speeches is presented as a
hint for God’s triune nature: “Let us make mankind in our image, in our
likeness”®5, “The man [Adam] has now become like one of us™®" and “Let us
go down and confuse their language so they will not understand each other”,
as well as the thrice-holy angelic hymn “Holy, holy, holy is the Lord
Almighty; the whole earth is full of his glory”.

Of the theophanies, God’s appearance to Abraham in the form of
three men stands out as indicative of God’s triune nature: “The Lord
appeared to Abraham near the great trees of Mamre [...] Abraham looked up

33. N. Xexakis, ‘'0p00d0koc Aoyuatudi, vol. B (H Ozoloyior 100 Ouoovaciov), Athens
2006, p. 191.

34. Acts 5, 3-4. See St Cyril of Alexandria’s relevant remarks: «E{ uév 0dv ody éuoodaotoy
0 O 10 Ilvedua Eoty, oLx elg Ocoy EoTton TETANUUEANKDS O EIC AVTO TANUUEADY »
(IIepl ayiog te xai opoovaiov Towrdog, Adyog Z - Tlepl tod éyiov Tvebpotog, dtt
Bcog xol Ex Oeod xotd pvaoLy, PG 75, 1084D).

3b. See Aoyuatixny. Koto tac napadooeis 100 taxtixod Kabnynrod 1od [laveriotnuiov
x. Twayvov Kopuipy, Fititikos Theologikos Syndesmos Publications, Athens 1964, pp.
121-123. N. Mitsopoulos, Ouata ‘Opbhodogov Aoyuatixijc Ocsoloyiog, op.cit., pp. 127-
128.

36. Gen. 1, 26. I'iat 0 gpdTnuor 0E TOLGY aevBdveTton 16 «wotjowuey Gvhowmoy» BA.
N. Xexakis, '0000660Eoc Aoyuatud, vol. I" (H mepi dnuovpyioc didaoxaiin), Athens
2006, pp. 130-135.

37. Gen. 3, 22.

38. Gen. 11, 7.

39. Isaiah 6, 3.
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and saw three men standing nearby”. It is worth noting that the narration
of “the hospitality of the three angels* under Abraham inspired, as
is well known, the great Russian hagiographer Andrej Rubljow in the
hagiography of the icon of the three angels, which only the Orthodox
Church recognizes as denoting the mystery of the triune God’s existence
and life ™

In several instances (and especially in the passages: Prov. 1, 20 et seq.;
Book of Wisdom 6, 129, 1 et. seq; 16, 12; 18, 15 et seq.; Book of Sirach 1, 1
et seq.; 24, 1 et seq.), the word and wisdom of God appear in such a way
as to give the impression that they are distinct hypostases. “According to
certain Church Fathers”, this hypostatized word or God’s wisdom, “may
indicate the second person of the Holy Trinity”*.

However, the case of the following verse from the Psalms mostly
indicates God’s triadic nature: “By the word of the Lord the heavens were
made, their starry host by the breath of his mouth”. In interpreting this
verse, Basil the Great attacks those who separate the Holy Spirit from
the Father and the Son and explains that the “word” here is not the
common speech, but God’s Word, and the “spirit” is not the vapor
diffused in the air, but the Holy Spirit*.

40. Gen. 18, 1-2.

41. The terms “angels” and “men” are used interchangeably for at least two of the three
men who subsequently went to Sodom (see Gen. 19, 1 et seq.).

42. M. Farantos, ‘H mepl @00 6p0080E0¢ Sidooxalio, pp. 222-223.

43. N. Mitsopoulos, @uato ‘OpbodoEov Aoyuoatixic Ocoloyios, p. 128.

44. Psalms 32, 6; cf. Psalms 17, 7: «... é5amootelel Tov Adyoy adtol xal théet adtd;
mvevoet TO mvedua a0Tod, xal pvioetor Uootox». Kol 6tobg 300 adtodsg Yool
otiyoug PAémer 6 Méyoag Abavdaiog tov Adyo xoi t0 Ayro Ilvedpo kol moportnet:
«008¢y yap éoty 6 un Swx 100 Adyov év 1@ Ilveduatt yivetow xai évepyeitous
CEmotodn mpos Xeparivve Ouovews Enioxoroy, 31, BEIIEX 33, 1162-26),

45. Oudion el t0obg Waluovg, AB’, 4, BEIIEX 52, 67*'": «Ilod of to Iveduo
g€ovbevodyteg; mod of ywplfovtes adTo ATO TiG ONULOLEYHTG OVVAUEWS; TOD Of
17 mpo¢ Iatépa xal Yiov cvvapeiog adto Statéuvovteg; Axovétwoay 100 PoAuod
Aéyovrog ... O0te yap Aoyog, f xowyn adty Aala, voucOijoetar €€ ovoudtwy xol
onuaTwy Ty ovotaoy Eovoa, obte 10 Ivedua atuic eic dépa Sioyeoudvy alla
xai Aoyog 6 év apxf} mpog tov Oeov xol Ivedua 10 Aytov, 6 diwg Tiic Tpoonyoplog
TaUTNG TETOXNHEY ».
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Finally, God’s names and qualities are attributed to the person of the
Messiah. In the Book of Isaiah, the Messiah is called “Emmanuel™® (“God
with me”, as interpreted in the Gospel of Matthew, where the Messiah is
also identified with Jesus Christ)*” and “son of the Lord” (Ebed Jahve)®.
It is also said that “he will be called Wonderful Counselor, Mighty God,
Everlasting Father, Prince of Peace. Of the greatness of his government and
peace, there will be no end”*.

Messiah’s divinity is also denoted in the following verses from the
Psalms: “He said to me, “ You are my son; today I have become your father™°,
“The LORD said to my lord: Sit at my right hand until I make your enemies
a footstool for your feet”™" and “like dew from the morning’s womb™>?. Here, of
course, there is no evidence for God’s triune nature, but it is suggested
that there is a second divine person.

According to St. Isidore of Pelusium, the reason why God’s triune
nature was not plainly revealed in the Old Testament was the Jews’
penchant for polytheism. To avoid falling into idolatry, they had to be
taught the lesson of monarchy® at first and gradually the distinction
between hypostases®.

46. Isaiah 7, 14.

47. Matthew 1, 22-23.

48. Isaiah 52, 13. For further details regarding this term, see G. Galitis, Epunvevtixa tijc
Kowijc Awbxng (Havemotyuoxal rapaddoets), Thessaloniki 71984, pp. 285-287.
49. Isaiah 9, 5-6.

50. Psalms 2, 7.

51. Psalms 109, 1; cf. Matthew 22, 43-45; cf. also Gen. 19, 23 («xai Kbptog éBpekev érl
Xddouoa ol T'duuopa Oeiov xoi wdp moapd Kvplov éx to0 00pavod»), where many
Church Fathers and ecclesiastical writers see an implicit manifestation of the Son.

52. Psalms 109, 3.

53. The term “monarchy” in theology is synonymous with “monotheism”; it denotes
the existence of a single principle of everything: God. St. Gregory the Theologian states
that there are three conceptions of God: anarchy, polyarchy, and monarchy. Christians
honor monarchy, but the monarchy that does not refer to a single person (Adyog KO
- Oeoloywde Topirog, B, BEIIEX 59, 239%-%),

54. Emtiotoddy PifAiov B, Emiator PMIY, PG 78, 589 A: «Tovdaloig toic i moAvleioy
0€movat vouoletddy [0 Osdg] 0dx édoxiuace Saxpopoy mpoownwy eloayoyely: Vo
xod iy SLdpopoy o év Taic OToaTAcETW elval SoyuaTioavtes, eic eldwlodatoioy
Exxviobdow aldo 1o Tig povapyiog & apxic uabovres uabnuo, xato uxpoy To
TOY OTOoTACEWY avaddayddaor Soyua, TO TAMAY €ig EVOTNTA POOEWG AVATOEXOY>.
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Based on divine revelation, as recorded in the Bible, the Church
proclaims her faith in the Triune God in the Nicene-Constantinopolitan
Creed: “I believe in one God, the Father almighty [...] And in one Lord, Jesus
Christ, the only begotten Son of God, born of the Father before all ages [...]
And in the Holy Spirit, the Lord and giver of Life, Who proceeds from the
Father; Who, with the Father and the Son, is adored and glorified”.

3. The Synamfoteron of God’s unity and triune

The harmonization of God’s unity with His triune was a supreme
theological issue. Some felt they were not harmonized, so they denied
both, contradicting divine revelation. The “Monarchians” denied God’s
triune nature, and “tried to prove that the three persons of the Holy
Trinity constitute a ‘monarchy’, a ‘unity’, a person, which was always
identified with the Father™.

Monarchianism is divided into “tropical” and “dynamic”. Tropical
Monarchianism or “Sabellianism” (from Sabellius, the main representative
of this sect) takes the three divine persons as personages, in which God
appears in history. There is only one divine person, which is presented
in three different ways according to the needs of the time. As the Father,
He is the creator of the world and the lawgiver of the Old Testament; as
the Son, He is the redeemer of the world; and as the Holy Spirit, He is
the one who guides and sanctifies the Church.

Dynamic Monarchianism perceives the Word and the Holy Spirit not
as persons but as God’s impersonal powers. Thus, the incarnation of
the Word is understood as the indwelling of this impersonal power of
God in Jesus. Jesus Christ was not God but man; he was adopted by God
because of his moral excellence. Because of his teachings, this dynamic
Monarchianism was called “Adoptionism”.

The degradation of the Son, even more of the Holy Spirit, in order
for the unity of God to be saved, can also be observed in the heresy
of “Arianism” (by the heresiarch Arius). Both persons are regarded as

55. See V1. Pheidas, ExxAnowaotiny Totopie, vol. A, Athens 1992, p. 240.
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God’s creations, with the Son being the superior creature, placed in a
special space between God and His creations. Thus, a triple gradation
between Father, Son, and Holy Spirit arises and God’s triune nature is
abolished.

On the opposite side of Monarchianism and Arianism is the heresy
of “Tritheism”, which abolishes the unity of God by taking the three
divine persons as autonomous deities. According to one view, tritheism
“represents the interest of polytheism and pluralism within Christian
theology "

In contrast to the heresies mentioned above, Orthodox theology accepts
the unity and trinity of God’s synamfoteron on the basis of the distinction
between essence and substance. These two terms are not unambiguous,
but in the field of theology, they are generally used as follows: Essence
(like nature) means the genus and the species®’, while substance means
the individual and the particular person®. Thus, the distinction between
essence and substance corresponds to the distinction between the common
and the particular, as Basil the Great states: «Oboiax 8¢ xai OmooTooLg
TobTY Epel Ty Sapopay 1y Exet T xowoy Tpog TO xal)’ Exactov, oloy
w¢ Exet 10 {Hov mpog Tov delvar GvOpwToy»™.

Now, God is one according to His essence® and triune according to
His substances. The trinity does not negate unity, for the divine essence

56. M. Farantos, H mepi Ocod dpbodotog didaoxoiia, p. 401.

57. On this topic, John of Damascus comments: «Of 8¢ &yt Ilatépes 10 €ldog, xai TO
Yévog éxdieoay Quow, xal uopehy, xoi odolay» (Kepdioua pilocopixd, B, PG 94,
544A).

58. Op.cit., KO, PG 94, 576A: «To tij¢ bmootdoewsg dvoua Vo onuaiver. ATAdg pey
Yo Aeyouevoy, onuoiver Ty omAds oboloy. H 8¢ xol)’ éavtny vmdotaois T0 drouoy
ONUOLVEL X0l TO APOPLOTIXOY TTOOTWTTOY>.

59. EmiotoAy 236 (Aupiloylw émioxdnw), 6, BEIIEX 55, 289%7%,

60. It is worth noting that, God, as being beyond and above every created essence, is
“supersubstantial”. According to John of Damascus: «Obciax Toivuy ot Ocdg, xal way
xtiouo. Ei xai 6 Oedg obola éotly Omepovotos» (Kepdiator pilocopixd, N, PG 94,
537B).
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as simple, incorporeal, infinite, etc.®' is not divided like the human one®.
In a letter, reported under the name of Basil the Great but presumed to
have been written by Gregory of Nyssa, it is pointed out that between
Father, Son, and Holy Spirit there is nothing else than the divine nature,
to be divided, nor any gap that would break its continuity®. Therefore,
being consubstantial® the three divine persons are one God, not three®.
As St. Gregory Palamas states, «tptog yop nuiv omapyet 6 Ogdg, aAA’
00yl ToLTTA0DE» 5.

God’s unity is ensured by the divine substances’ common will and
energy. The divine persons do not have a separate will nor do they
act separately from one another®. Athanasius the Great, based on many

61. It should be noted here that, despite the rich theological vocabulary about God’s
physical attributes, His essence (i.e., what God is) is completely unknown. Gregory
the Theologian writes in this regard: «®esdy, dtt mote ugy ot ™y Qoo xoi THY
obatoy olte Tig edpev avbpdnwy ndmote, obte uy edon» (Adyoc KH' — Ocoloywds
Aebrtepog, 17/, BEIIEX 59, 227°6-%7),

62. See John of Damascus’s relevant comment: «Huels yopo yevvouevor teuvoueda
Stoumtal [= &’ Bxpov eig dxpov] 1@V Tatépwy xal ywoloueo... Huels 0& xal yvdun
Teuvouela xal duvdauel xol T0mw. Ao xal dvbpwmol, 0dx dvlpwmog O Seiva xai O
deivar Aeyduebor émi 8 Ocod 0y oltwe» (IIpog Topdavny aoyoavdpitny mepi T00
Totoayiov Suvov, 7, PG 95, 400).

63. ITonyopiw GdeApd mepl dLapopds ovotas xal Omootaoews, 4, BEIIEX 55, 593+
3969, 19919 «dott 0038y éott 10 S uéoov toutwy [Tlatpog xal Yiod xal Ayiov
Mvebdparog] mapevelpduevoy olte mpdyua D@eoTwS dAAo Tt Topo Ty Osiay oy,
©¢ xaTauePlely adTNy TPOG EQVTNY Sl TS TOD AAAOTOIOV TOPEUTITHOEWS dvvaahoL,
0UTE SLOTHUATOS TIVOS AVVUTTOCTATOV XEVOTNS, TS xeXNVEVaL Tolel T7j¢ Ociog odaiog
TNV TTPOS EQVTNY cpuoviay, i Tapevliixn T00 XeVoD TO CUYEXES OLACTEAAOVCA .
64. The divine person’s consubstantial nature is revealed in several passages of the Holy
Scriptures and especially in the words of Christ “I and the Father are one” (John 10, 30)
and “anyone who has seen me has seen the Father” (John 14, 9). For further details about
the theology of consubstantiality, see the above-mentioned second volume of N. Xexakis,
'0p06d0&og Aoyuotia.

65. Cf. K. Skouteris, Tae 39 dpbpa tijg AyyAuijc Exxinciag. Vmo 10 @dg Tii¢
‘Opboddgov XvuPoririjc mopaddoews, Athens 1982, pp. 110-111: «'H Osopyun Tolog
dtv eivor Toudg Beotitwy, BARY pioe xod 7 odTy Oebdtneg év TMotpl xod Yie xol Ayiep
Mvedpatt Bewpovpévy ... ‘H Toide eivan 6vtwg eic Oede, dedopévov &t eic Exdotny
Oeiay OoToaLy DTTAEYEL Oyt Lépog T Belog odaiog AR OAGXANEOS T BEGTNG».

66. Kepalowo uowa, Osoloyixa, 10a te xoi moaxtixee PN, we’, Oiloxalior Ty
Tepy Nymrixdy (Astir Publications, Athens °1952), vol. A’, p. 165.

67. Cf. M. Farantos, H mepi @00 6p0080&0s Sidooxalrio, p. 385: «'H tavtdtng g
OeAoewg ol g évepyeiog T®V TELOY Oeiwy OTooTdoEwWY d&Y B0 TtPémet vou ExAnepOel
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passages from the Holy Bible, writes: «'O yop Hato S T00 Adyov éy
Ilveduar: ayiw ta wavro moel xal obtws N evotng tic ayiog Toia-
do¢ aeTar»®®. Therefore, the deity is one; this is demonstrated by the
commonality of the energy of the divine substances, as well as from the
undivided substance®.

The synamfoteron of God’s unity and triune nature is demonstrated
by the teaching on the divine persons’ inter-embracing, which is based
mainly on the words of Christ “I in the father and the father in me””, “in
me the father and I in him”™, “I in my father”™ and “you, father, in me and
I in you”™. John of Damascus writes that the persons of the Holy Trinity
are inter-embraced, with the embracing being «adidotatos» (“without
removal/distancing”) and «avexgpotitnrogc» (“uninterrupted, constant”),
without there being any coalescence (fusion, syneresis), conflation
(mixture) or confusion between them’.

v 1] éwoia THg OLOYVLRLOG %ol OLOPWYIaS TOLBY ATOPWY, T OTolo EYovTa dLépopoy
0éAnoLy %ol gvépyeLo aA®dS Evoppovilovtol eic TO BEAUO ol glg TG Evepyeing TWV».
68. Ilpos Zeparnivva, 28, BEIIEX 33, 116", Cf. Gregory of Nyssa, Ilepi 00 uz
oieclar Aéyety Tpelc Ocovs mpog ABAafiov, BEIIEX 68, 176%%4!: «naoay évépyeiay 00
dmonuevwg Evepyel xota TOV TGY DTooTAcEWY qpliuoy 1 ayio ToLdg, aAda ulor tig
yivetar 100 ayobod Oeljuortog xivnols te xol Sdoots».

69. Gregory of Nyssa observes in this regard: «eite o0y évepyeiag dvoua % Oedtng, g
uloy vépyeiav matpoc xai viod xol Gyiov TVELUATOC, 00TW uloy Qouty eivar THY
Oeotnrar eite xotor Tag TOV TOAADY SOE0g PUoEWS EVdexTIXdY éatt TO Tiic Dedtnrog
Svoua, S 10 undeuloy edploxety v 1jj pUoel Tapaldayny éx Tiic T@V EVEQYELDY
TOWTOTNTOS 00X GTEdTWS Wag OedtyTog Ty dylay Tpdda Sopilduebo» (ITpdg EO-
otabov mepl tijg Aylos Towadog, BEIIES 68, 160712).

70. John 14, 11. pPA. John 14, 10.

71. John 10, 38.

72. John 14, 20.

73. John 17, 21. Ct. John 17, 22-23 and John 1, 18: “No one has ever seen God, but the one
and only Son, who is himself God and is in closest relationship with the Father, has made him
known”. A biblical testimony about the Holy Spirit’s embracing is 1 Corinthians 2, 10-11.
74. "Exdoots axpiBis tic 6p00ddEov miotews, A’ 14 (14), NM, p. 92. For more details,
see our previous article: «'H meptythponon oto ToLadx0 %0l TO XPLOTOAOYLXO SOYUOL
xartét TOvV 6yto Twdvvn oy Aopoaounvd», Ocoloyio/Theologia 3, 86 (2015), pp. 121-132.
For the teachings about “embracing”, see more generally see V. Tsingos, Ileptyonots.
Ocoloyind TEQIEYOUEVO TOD GpOL xal EQPOOUOYES TOL xato Th Aoyuotixn Tig
'0pbodo&ov ExxAnoiog, Thessaloniki 2015.
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Yet, if the divine persons do not differ in substance, will, energy, etc.,
where do they differ and they are three? What are their hypostatic
attributes, so that they can be distinguished? Summarizing the teachings
of the Holy Scriptures and the Church’s tradition up to his time, John
of Damascus writes that the Father is «&vaitioc xai ayévvnroc» (“not
coming from anyone, but He is the beginning and cause of existence and
nature in all”), the Son is «éx 100 Ilatpog yevynrdg» and the Holy Spirit
is also «éx 7100 Ilotpdg, GAA’ 00 yevwntds, alA’ Exmopevtds». We
are aware of the difference between birth and procession, but we don’t
know what exactly this difference is. The Son’s birth and the Holy Spirit’s
emanation take place together” — «aidiwg» (eternally) and «avapyws»
(without a beginning in time), as he mentions elsewhere™, because God
is timeless.

The three divine persons, therefore, differ in their mode of existence,
and, as Gregory of Nyssa concludes, because they are distinguished
from each other only concerning their cause while their essence remains
unchangeable and indivisible, the Holy Trinity is one deity”.

However, the fact that the Father is the sole cause of the other two
divine persons’ existence is brought in as another element, indicating
God’s unity. Gregory the Theologian points out that the unity in the Holy
Trinity is the Father, from whom the other two divine persons originate
and to whom they are reduced, not so that they may combine but may
coexist, without being separated by time, will, or power™. Gregory of

75. "Exdootg dxof3ng tig 6p00ddEov miotews, A, 8 (8), NM, p. 60.

76. Op.cit., p. 50.

71. Ilepl 00 un oiecbor Agyew tpeic Oeods, BEIEX 68, 181'%1Y: Emedy toivuy
Tog pey vmootaocels ént tic Aylag Tpiadoc 0 100 aitiov Siaxpivel Aoyog, TO UeY
Gvoutiong evar T0 8¢ éx Tod altiov mpeofevwy, 7 O¢ Ocior pUOIC droPdAdoxTOC Te
xal adlalpeTog Ol Taons Evvolas xotalaufavetol, St TODTO xVELWS o Oedtng xol
elc Oeog xai ta dAda vt TOY Oe0TPET@DY OVOUBTWY Uovadixds esoyyéAleTons.
78. Adyos MB’ — Zvytaxtiptos eig ™y 1@y PN’ émoxonwy mapovoiay, 1K, BEIIEX
60, 128%4: «Dboic 8¢ toic Totol ula, Ocds. “Evwoic 8¢, 6 Ilatip, € 00 xal mpog dv
avayetorw ta €Efg 00y ¢ ovvadoipealot, AN’ o¢ Exealat, unte ypovou delpyovtog,
uite Oedjuoartog, uiqre dvvauewe». Cf. N. Matsoukas, Aoyuatixy xoi Zovufoluxy
Ocoloyia, vol. B, Thessaloniki 1996, pp. 93-94: «O tpLadixdg Ocdg clvor povéda,
yatl OGpExe Evor odtio ol pio odolo ... Emeldn T mpdowmo t0d Hotépo elvar 7
povoadixy ptlo, TNy ol aition T@Y GAAWY TPoodTTwy Tiig Ttddag, Yy’ adTo axplpds O
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Nyssa”™ and John Damascene® attribute God’s unity to the coexistence of
the one and only cause with its effects.

In this way, the following curious but admirable thing emerges: when
we turn our attention to the deity, the first cause, and the monarchy, we
imagine one thing. Again, when we turn our attention to the timeless
things that originate from the first cause and are homologous to it, the
things worshipped are three®'. God is thus both a monad and a trinity,
“one in three” and “three in one”, according to the established terminology.

In order to avoid misunderstandings and with the help of Aristotelian
philosophy, Saint Maximus the Confessor makes certain remarks on these
terms: the trinity is not coincident [ovpuPeBnxdg]® of the monad, nor
the monad of the trinity. The monad does not differ from the trinity
in nature, for the divine nature is one and simple. Neither the trinity is
inferior in power to the monad nor the monad to the trinity. The monad

Ocdg elvor TPLOLTOOTOTY PLOVEDOL>.

79. lldg Tl mpoowrna Aéyovteg év 1ff Oeotytt 00 @ouey tpeic Oeods. Ilpoc "EAAnvoc
amo Ty xowdyv éwoldy, BEIIEX 68, 165%%: «'Ev yap modowmov xai 10 adto 100
Hotode, € 0drep 6 Yiog yevvarou xoi to Ilveduo 10 dytov éxmopebetor. Ao 8% xai
xvplwg Tov Evor aitioy ueto @Y adTtod altiatdv Eva Ocov pauey tefogonxotwe,
EmedN) xol CLYVTAPYEL AVTOIG ».

80. "Exdootg dxpifne tic dpboddEov miotews, A° 8 (8), NM, p. 66: «... 00d¢ Tpels
Ocob¢ Aéyouey tov Ilatépa xai tov Yiov xal t0 Aytov Ilvedua, évo 6& udiioy Oeoy,
Ty Ayiav Towdda, eic Ev aitiov Yiob xal Iveduatos avopepouévwy». The above
demonstrates how erroneous the teaching of Western theology about the Holy Spirit’s
emanation not only from the Father but also from the Son (the well-known Filiogue) is;
by placing two principles in the Holy Trinity, it abrogates God’s unity and downgrades
the person of the Holy Spirit. See our earlier study on this subject: Ileiomovvyotoxo
Toduuoro/Peloponnisiaka Grammata 2 (2017), pp. 715-723.

81. Adyog AA" — Ocoloyixog IMéurmtog, 1A, BEIIEX 59, 273*%: «drav uév odv
Tp0g Y Ocdtyrar BAEYwuey, xal THV TOOTRY altioy, xol THY povapyioy, Ev Huiv
10 pavtalducvoy: Stav 8& mpoc to év oic 1 Oedtne, xal To éx THC TEWTNG adtiog
aypovws éxeibey dvta xal opodolws, tplo Tor moooxvvovueva. Although such a
comparison would of course be dubious, one might dare to say that what St. Gregory
says here is somehow reminiscent of the quantum theory in modern physics.

82. The coincident is “an Aristotelian term, denoting everything that has no independent
substance but is a definition of the being or substance, e.g. the quality, the quantity,
the place it occupies, the time, its relation to other beings, etc. The coincident is the
being’s ‘accompaniment’. Coincident is also any accidental, secondary. and changing
characteristic” (S. Gikas, ®rlocopuxd Aec&ixd, Athens 1987, p. 290).
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is not something common and general which is considered only through
thought by the particulars®, for it is self-existent and self-sufficient. The
trinity does not derive from the monad, because it is unborn and “self-
revealed” («adto@ovepobpevn»)®. The deity is a monad and trinity, a
monad in essence, the trinity in the mode of existence. It is a monad as a
whole, not divided into substances, and a trinity as a whole, not confused
with the unity®.

Despite these very enlightening remarks, how the deity can be «auéototog
v ueuepLtouévorls », as Gregory the Theologian characteristically mentions®®,
remains a forever mystery¥, “a paradox” (inexplicable, incomprehensible),
according to St. Maximus himself*®. We might have known it, if it wasn’t

83. We are dealing here with the theory of Nominalism, according to which general
concepts are only bare names. Cf. our older article: «Peahopdc, voptvalouog xol
0p0630EN Soypotixy Ozoroyios, [lapvacads/Parnassos MZ' (2005), pp. 137-144.

84. The divine essence does not precede the three substances as a cause of their existence.
Cf. M. Farantos, ‘H mepi Ocod dpOodoEog Sdooxalio, p. 386: «“Oeog xabd’ adTY”
dev OTGEYEL, v Tf] éwoiq TTig OTGPEEwWS xdmotag Oelog PVoEwe ¢ Pidg “TeTdptng”
TOOYLOLTLXGTYTOG .

85. Eic v mpooevyny 100 Ildtep MUy Teds Tar PLACYOLOTOY EQUNVELX CUYTOUOG,
Diroxarior oy Tepdy Nnmrxdy, vol. B, p. 195. Cf. Ioannis Karmiris, Yovoig tijc
Aoyuatidc Adaoxalios tig Opbodogov Kaboluxijs Exxinoiog, Athens 1960, pp.
16-17: «Totovtotpdmwg 7 pia Beior odato elvor év Talg TLoly OUOTIROLG Ol BBLOLEETOLS
0T00TdoEGL, YWELE OUWG ol Vo AToTeEAfTaL €5 adTdy, %o’ ooy voodpey Tadtog
oyl ¢ pépn thg Bedtnrog, obte Mg moLdTTaG &V BAAW Oswpovpévag, GAN’ ohte xol
¢ OPeLg ) Expdvoelg i piacg belog odaiog, GAN ExAatny ToVTWY K¢ idlwg %ol xob’
gouTy OQLoTOUEVTY &V T} UL xol Tf adTh Oela odolg, fitig elvor xowi %ol T@Y TELEY
OTTOGTATEWY ».

86. Adyos AA’, IN, BEIIEX 59, 273%.

87. Cf. Chr. Androutsos, doyuatwa) tiic ‘Opbodo&ov Avatoludc ExxAnoiag, Athens
1992, p. 89: «To dbypo tfg ayiog Tptadog, OmepPaivov Ty avbpwTivny xotdAndLy
%ol pévov emi tig adbevtiog g Oeiog Amoxohddews petddpevoy, Sev dvvarton vou
XOTOOT]] TTPOOLTOY eig Ty avbpwmivny Stdvolay, GAN oixetodtal Tig adtd pwdvoy dia
T7g TLOTEWS>.

88. Ilepi aryanng xepadaiwy exatovtag devtépa, KO, Drloxalior Ty Tepdy Nymtinddy,
vol. B, p. 18: «Xpn ycp xoi tov Evar Ocoy Tnoely xol Tog Toels OTOOTATELS OUOAOYELY,
xata Tov usyav Lonyoplov, xal excotny ueta tic Ootntos. Kol yop Oowpeiton
UEY, BAN" ABLPETWS, XaTa TOY a0TOY, Xl CUVATTETOL UEY Oumonuévewe €. Kal St
0070, Topadokog xal N Salpeois xol N Evworts. Ernel 1 Exet 10 mopddoboy, el g
avbownog avbodmw Hvwtal te xol xexdplotat, 00Tw xal o Yiog ¢ Hotol, xal 00S&y
mAgoy;». Cf. Hosios Thalassios, ITepl ayanns xol éyxpateios Exotovtag TeTaOTn, MY,
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for the fact that«amepwonrog avlpwmov pvoer xal dEONTOS TAVTEADS
7 oboto T00 O00»%. Then we might have known what the birth of the
Son from the Father is, what the Holy Spirit’s procession from the Father
is, and what the difference between birth and procession is. Yet, «ta 700
Q00 00d¢ic 0ldev gl uf 10 Iveduo 100 O0d»™.

Ouloxoior Ty Tepdy Nymrixdy, vol. B, p. 228; John of Damaskus, "Exdootg axpifBng
tij¢ dpboddEov miotews, A’ 8 (8), NM, p. 48.

89. Basil the Great, Avatpentixog t0d aroloyntixod to0d dvcoefods Evvouiov, Adyog
A’, 14, BETIEX 52, 175%-%,

90. 1 Corinthians 2, 11.
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