The reduction to the eighth day
and the sight of God
as the eschatological thread of the teaching
of Saint Symeon the New Theologian

By Andreas Karatzas*

1. Introduction

According to Symeon the New Theologian’s teaching, reduction from
darkness to the eighth day is the first step to salvation. Without it, man
can’t be led to purification, apathy, and ultimately to the vision of God'.
Understanding darkness and the reduction of man to the light of the
eighth day reveals another dimension of God’s creative work, through
which our understanding of the eschatological understanding of the
Fathers of the Church is broadened. This exclusive link between salvation
and the reduction from the darkness to the eighth day makes it necessary
for us to explore the eighth-day concept within an eschatological context
that encompasses Creation, its course, and its passage into eternity.

As K. Patronos has aptly put it, theology lies somewhere “in-between”
protology [«mpwtoAoyla» = the branch of theology about origins and
first things], which speaks of Creation’s timeless time, and eschatology,
and refers to eternity’s timeless time®. However, we should not escape
from noticing that, as a discourse on the first and the last things, both
protology and eschatology are located in eternity’s encountering with
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history. Protology begins from eternity, defining Creation’s space-
time, and eschatology ends in eternity, defining the passage of space-
time creation into eternity. Their common factor is the mystery of the
coexistence of the created and the uncreated, history and eternity, this
eighth day.

According to Symeon, God is eternally the same and perfect; He
created the beings and things to envision Him as eternal. However,
for them to enter into God’s eternal theory/vision they must achieve
perfection. Thus, the creation ex nihilo by God is on the way to
perfection. But Creation’s being [efveu], which can accept perfection as a
predicate, concerns the eternity within which God acts. The Creation will
be perfect in its last phase when it will have been completed according
to God’s eternal will. From the point of view of the finite time within
which things created and man exist, as beings created ex nihilo, this
elvae is perceived in linear sensible/tangible time, having as the point
of departure the creation’s beginnings and moving in succession to the
Last Things (tra éoyata), the recapitulation of all things, according to
the Apostle Paul, and their passage to eternity. The Creation’s being
is continuously formed from the beginning of its creation to the Last
Things, with the reduction of man to the eighth day. This determines
the creation’s beginning, course, and entrance into eternity.

The teaching of Symeon the New Theologian presents the last things
as the thread that runs through history and weaves its path to eternity.
The last things in Symeon’s theology refers to the “facts” connected with
God’s vision of Man — someone who has been created but he is also the
Creation’s king. But these “events” are not purely and solely historical.
They are “facts” concerning history and eternity, Creation’s now and
forever. They are “facts” experienced by believers who participate in
the eighth day, who, while they live in the present, have transcended
historical and sensible time and entered eternity’s timeless time. They
are “facts” for those who, while remaining part of the creation and its
historicity, thus shaping its historical becoming and its course towards
the Last Things, transcend created nature and time by envisioning God’s
glory. They are “divine-human facts”, which begin in history and are
completed at the end of history, making them eternal. They are, in other
words, “theandric” facts that have a historical beginning because of the
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entrance of the uncreated into the created but have no end because of
the entrance of the created into eternity.

2. The eighth day

Understanding the “eighth day” is one of the most difficult tasks for
the Fathers of the Church. It has not gone unnoticed that very few
of them have referred to it in trying to define it. Among them are St.
Gregory of Nyssa, for whom the eighth day is Life®, and St. Maximus the
Confessor, who considers it a supernatural state®. Although he does not
write systematically, St. Symeon manages to offer us the meaning of the
eighth day within the framework of his teaching.

2.1. The eighth day as eternally the same time

The eighth day is understood by Symeon to be an eternally the same
time. In the answer he gives as to why the Holy Spirit does not connect
the eighth day with the previous seven, he points out that it was not
fitting to make such a connection with the days of Creation, because the
eighth day, unlike the other seven ones, has no beginning or end®. In
describing the succession of days and weeks, Symeon points to both the
start (the beginning) of the creation time and the temporal progression
as the main characteristics of the creation’s temporality, to contrast it
with the eighth day®. Creation has a temporal beginning, the start of the
first day, and the days as alternating time intervals, having a beginning
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and an end, determine the linear temporality of the whole creation.
This perception of the Creation’s time is formed in man by the sense of
the succession of days and can therefore be described as sensible time’.
Creation, material and immaterial, and tangible time have a common
beginning as simultaneous creations from non-beings. There is no
creation without sensible time and vice versa. The time of creation or
space-time, according to our present understanding of the relationship
between space and time, is not eternal, because it has a beginning.

On the contrary, the eighth day, as the eternally the same time, does not
have the same characteristics as the days, the sensible time of creation.
The eighth day is presented as a day without beginning or end: «O0de
Yoo vov uey odx €ott, uédder O yevéobar xol cpyny Anpecbor alda
xol fY TEO TOV aldvwy xal EoTL VOV xol ot s aldVas oldvwmy»®.
This day is one, it is not now, but it was before the ages, is now, and
shall be forever. The eighth day as one has no beginning and no end.
That is, it has no preceding or following time period. This apophatic
way in which Symeon presents the eighth day identifies it as a time
without beginning and end, endless, eternal, which has no relation to
the finite, linear, and sensible time of creation.

However, the eighth day, according to an important passage of the 2nd
Ethical Discourse, while concerning eternity, remains closely connected to
the creation, including the portions of what has been built in a creation
that takes place within it and indicates the world to come beforehand:
«Vou Tog Ex TV E0YwY UEPLOOS TAY XTICOEYTWY EV TAIS EMTA NUEQAUS
un év adtals adtag alX év tij oydon Aafdy, tov uéAdovta aldvo
ot Tijg év adti onuovpyiag mpobmoypadn»’. According to Symeon,
the creation that takes place on the eighth day is no other than the
union of the created and the uncreated. Thus, on the eighth day, the
portions are taken from the creation and constitute the beginning of the
world to come'. In this way, the eighth day succeeds the sensible time
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and becomes the beginning of the world to come, as Gregory of Nyssa
characteristically mentions: «IIpog tov épetijc aidva BAEret, © 1 doxn
0ydon Aéyetou, Tov alolntov Siadeloudvy ypovov, tov év efdoudaoty
avoaxvxlovuevoy»''. If the day, as sensible time, is understood as a
specific period concerning the created world, the eighth day, as the
transcendence of the tangible time by the created man, is understood as
the eternal time in which created man participates.

The eighth day, though eternal, will have a beginning when it will
come and revealed itself to man: «Gpyny d¢ Aafeiv Afyeton, Gt mavTwS
éleboetal xal MUY Eoyatws amoxaAvpli avéomepog uio NuEpo xol
ateAevTNTOS €V T4 ol Nuas ywouévn»'2. The eighth day itself, while
eternally existing, comes and is revealed to man. Thus, while it has no
beginning, it takes its beginning in our time and space with its revelation
to man. Man, though created, enters the eternally same eighth day. His
entrance takes place with the revelation to him of the eighth day in a
way that approximates how man perceives time, i.e. as the beginning of
the day, a rising light, with the difference that this light is immaterial,
unfading, and unending. From the text’s context, it appears that the
revelation of the eighth day, the beginning of the eighth day for man,
makes him realize the end of perceptual time, «éoydtws», which he
perceives up to that moment. The moment of the rupture of the sensible
time from the eternally the same one, which the revelation of the eighth
day inevitably creates, extracts man from the sensible time, acting as the
eschaton, the end of the world in which he lived, and introduces him into
another world, in a creation that starts from the created world and directs
itself towards eternity. The beginning of this other world for man takes
place with the reduction of man by God himself on the eighth day. Thus,
according to Maximus the Confessor', the beginning of the eighth day
related to man could be understood as the beginning of the life of the
created psychosomatic man in eternity’s and eternal light’s context, as the
transcendence of sensible time and his created nature.

11. Gregory of Nyssa, ibid., 504D.

12. 'HOwxoc 1, of, 128-133, SC 122, p. 182.

13. Maximus the Confessor, Kepdaldowo Iepl Ocoloyiog xai tijs vadpxov..., PG 90,
1101C.
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2.2. The eighth day: a time of the Holy Spirit’s action/operation

In his First Ethical Discourse, Symeon poses a rhetorical question: why
God did not count the eighth day with Creation’s previous seven days?
He characteristically asks: «Tivog o0y vexey v Hudoav, fitic éotiv 7
oyodon, taic mpodafovoais Enta 00 cvvije to Ilvedua t0 Aytov;»'.
Both the question itself and Symeon’s answer, which immediately follows,
are particularly important for realizing the saint’s understanding of the
eighth day and the role of the Holy Spirit in creation and, by extension,
in man’s salvation. By formulating the question, Symeon clearly states
that the person of the Triadic Divinity who acts on the eighth day is the
Holy Spirit; it is the One who does not conclude the eighth day with the
previous seven. The eighth day is thus presented as the day, the time
when the Holy Spirit acts. That is, on the eighth day the actions of the
Holy Spirit are especially manifested.

In Genesis, the numbering of the creation’s days gives the sense of
movement: first day..., second day..., third day... The movement of the
material world is activated by the Triadic God’s creative word and is
strengthened by Adam’s creation. Creation was not only built by God
but was set in motion by the creation of sensible time. This movement
is not limited or confined to the Creation’s time frame. It continues
with God’s actions on the eighth day, which involve the continuation of
the movement of the creation beyond its temporal material framework,
appearing under the prism of His own “time”, of eternity, as the Holy
Spirit’s actions during the eighth day. God, acting on the eighth day,
appears not only as the universe and man’s creator during the six days
of creation but also as the latter’s reduction to a new state, where a
different world is formed, transcending nature and time. In this state,
God includes man as a part of the creation, to extend their course from
their very good state on the first day of creation to the perfection of
the eighth day. God acts through the Holy Spirit always on the eighth
day. The result of the Triadic God’s actions on the eighth day is, on
the one hand, the creation ex nihilo of all things and man and, on the
other hand, the movement of all Creation towards another reality, which

14. HOwoc 1, of, 121-123, SC 122, p. 182.
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transcends creation and sensible time, raising all creation to eternity and
eternal life, bringing it to the eighth day. This other reality, this other
“place” is known to man first as Paradise, where part of creation and
man is wrapped in divine glory, and is called by Symeon the aiotntog
xal VAwog Iopadeicos”, and then as the Holy Spirit, and is called
«vontog xal voepogs Ilopadetcos»'®. This new reality includes creation
and man in the eternity of God’s glory. The material creation and man’s
dual nature entering into the glory of God, which exists on the eighth
day, transcend their nature and perceptual time.

2.3. The eighth day as God

The eighth day for Symeon is finally the beginning of God’s appearance
in the created world, who is the «juépa xaldeitor avéomepog»'. It
identifies the eighth day with God Himself. But how does he arrive at this
identification? One could say that he simply follows Gregory of Nyssa,
who identifies the eighth day, v ueydAn uéoa, with Life'®. However, we
find in Symeon’s writings another passage, which suggests that Symeon
proceeded to make this identification because he could not accept any
distinction in God, including eternal time. Perceptual time presupposes
the distinction of beings, i.e. the existence of distance between them that
creates space. This time, the days as intervals of time with a beginning
and an end, are created by the movement of each distinct being in the
space they define. On the contrary, the understanding of eternal time
necessarily requires the transcendence of perceptual time and space.
The concept of time that we can form for God cannot be the same as
the concept of sensible time, because there is no separation (space) and
alteration/corruption (change) in God, as there is in creation: «O0y ¢
TO OPWUEVOL OE TOLODTOY XOAXEIVO EOTLY, GAN AOLYXOITWS XAl APONTWS

15. HbOwxog 1, B, 34, SC 122, p. 186.

16. “Yuvog 47, 1-6, SC 196, p. 120: «EOAoyntog el, Kipwe, edloynrog el, udve, /
evdoyntoc el, elomiayyve, Urepevloynuéve, / 6 Sodc év Tif xopPdly wov TO YA
TRV EVToADY oov / xal éuputeboas v éuol t0 Ti¢ (wijc aov Eblov / xai deikog ue
TOPASELOOY GAAOY Y OpWUEVOLS [ €V alolnTols UEY vonToy, vontoy & év alobrioet».
‘Hbwog 1, €, 98, SC 122, p. 220.

17. 'HOwxog 3, 141-147, SC 122, p. 400.

18. Gregory of Nyssa, Kepdouwa, B” BifAloy eis Todg (oiuods, 5, PG 44, 505A.
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OTTEQ dTtavTor To 0pWUEVO: 0VOE xall £V TOVTWY WS TADTA Xol TO EV
EXETVO XEYWPIOUEVWS EVPIOXETOL, GAN EV UEVOY aVOAAOUITWS xal TO
adto mavayaloy éott xoal Omep may ayaloy»". In God, there is no
separation, and there is no space; furthermore, God’s actions do not
bring about any alteration or corruption in the deity.

However, if the concept of “day”, i.e., sensible time, is how man
perceives his presence and actions in the created being after his creation
ex nihilo, i.e., his existence in the succession of days, then in a similar
way, i.e., as a day, he can perceive God and His actions. The time,
during which God’s actions take place, can be perceived by man as a
“day”, as the presence of light, and called a day, which, however, cannot
have a beginning or an end, since God is eternally the same. But at the
same time, man must also overcome this way of understanding the time
of God’s existence and divine actions, since there is nothing, not even
time, separate, differentiated from God. Thus, concerning our conception
of the day, of sensible time, of the existence in the being of the creation’s
beings, God is eternal light, He is the eighth day.

3. The vision of God: Creation as purpose and as ultimate thing

The purpose, the end, and the perfection of God’s creative work is for
Symeon the vision of God’s Logos/Word; hence, the discourse concerning
the ultimate is understood as the discourse concerning the vision of
God’s Word and all the events connected with it. Symeon, in his 53rd
Hymn?’, complaining to God’s Word that He hides Himself and does not
allow to be seen by him, presents the God-Word Himself as exposing
all the actions He has done since the beginning of the World’s creation
to be envisioned and seen by man. In Symeon’s teaching, Protology,
History, and Eschatology are inextricably intertwined, manifesting the
dynamic realization of God’s vision.

19. 'HOwxog 3, 148-152, SC 122, p. 400.
20. “Yuvog 53, 1-319, SC 196, pp. 212-234.
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For Symeon, the vision of God presupposes the one who sees and the
one who is seen. More specifically, it presupposes a) the existence of the
Other, b) the capacity of the Other to envision, to see, and c) the appearance
of the one who is envisioned/seen, God. Thus, Genesis presents the creation
of the Other in three successive stages — milestones towards the vision of
God. The last things —God’s vision from the Other—, as Creation’s té10g
(goal/end), encompass and define Protology and History.

3.1. The world’s creation as the first precondition of the vision of God

Initially, God began the creation of this Other from the material world
and the lower life forms that have no resemblance to Him. The material
world is created, sensible, and finite in time. It completely differs from
the eternal, uncreated, invisible, and eternally the same God. The
material world as the Other, is ab nihilo reality, absolutely different from
God, with which begins the creation of the first precondition for the
vision of God. This Other, completely different from divinity, does not
occupy a “place” in which God is not, because God is everywhere. The
eternally the same and immaterial light, God, penetrates every aspect of
the material world, rendering any dualism impossible. God’s Word was
light before the world’s creation and as light was and is everywhere after
creation: « " Hunv @&¢ xol mpo 100 xtioat / To 0pWUeva ool mavta. /
Ilaytayod eiue xol Huny / xol ™)y waooy xtioos xtiow, / TayTayod
eiue x* v maow»*. God is one and that one is everywhere. There is
no second element, or second pole on the level of eternity. The material
creation, which bears no resemblance to God and is characterized by
sensible time and space, does not displace God, who continues to be
everywhere, but neither does it unite with Him, remaining separated
from the divinity??.

This distinguished coexistence of God and the world, uncreated and
created, does not render God visible. The world, although it now exists
as the Other, and although it is entirely penetrated by God’s eternally
the same light, cannot envision God. The total and absolute difference

21. "Yuvog 53, 71-75, SC 196, p. 216.
22. “Yuvog 53, 76-89, SC 196, p. 218.
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between created and uncreated does not allow the created to know,
see, and united with God*. Symeon thus firmly holds the dividing line
between God and the visible creation. As God’s creatures, material and
immaterial, have no union, knowledge, and communion with each other,
so God, as immaterial light, while seen in all visible creation, is separated
from it as to the deity’s nature and glory. For the Church Fathers,
whose teaching Symeon follows, after the creation of the world, there
are two completely different realities: the eternally the same deity and
the ab nihilo creation. However, the Triadic God, as immaterial light,
is not locally separated from the sensible world; He is inseparable from
everything and omnipresent. Because He is separated from creation as
far as Godhead’s nature and glory are concerned, nothing from the
things or beings that have been created can approach or understand
Him. Only the Son and the one to whom God wants to be revealed can
gain knowledge of His presence®.

The impossibility of envisioning the light of God’s Word turns visible
creation into darkness. Symeon, explaining the preamble of John 1:1-5,
points out that the Triadic God, as light, is seen in the visible creation,
because the latter cannot hinder him; but at the same time, because
of the physical distinction between uncreated and created, the visible
nature cannot know Him, find Him, see Him and unite with Him.
God’s separation from the visible creation, as eternally the same and
immaterial light, as nature and glory, is a consequence of the deity’s
natural separation from the material creation, from the sensible world,
the distinction between the created and the uncreated?.

The inability of the creation to know, see, and be united with God is
a deficiency in divine perfection, to which every creation is compared in
the mind of Genesis’s author. Thus, in Genesis, God is shown at the end
of each day of creation evaluating the result of His creative actions by

23. "Yuvog 38, 63-74, SC 174, p. 472. See A. Karatzas, H oxéon (uyijc xal oduotog otiy
nepl owtnolag ddaoxalior Tod ayiov Yvuewy 100 Néov Ocoldyou, PhD dissertation,
Theology Department, Theological School, NKUOA, p. 42 et seq, in: https://pergamos.lib.
uoa.gr/uoa/dl/frontend/file/lib/default/data/2914984/theFile.

24. HOwog 10, 396-403, SC 129, p. 288.

25. 'HOuweog 10, 374-382, SC 129, p. 286.
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using the adjective “good”?%*'. First of all, we must emphasize that God’s
own evaluation of the results of His creative acts with the adjective
“good” [«xaAdg» (X1, tov)] is not done in opposition and distinction
with “evil”, since the latter has no ontological substance, is not created
by God, but does not exist during creation. Also, we know that in the
language adjectives are used to specify a property that we perceive
belonging to the noun. Therefore, in Genesis, every creature using the
adjective “good” is shown to have a property, which arises as a finding
(«eldev») of God and positively characterizes it («5tt xaddv»).

What are these qualities that God recognizes by envisioning his
creatures and therefore attributes to them the quality of goodness? In our
article “The Essentiality of Beings and the Immortality of the Soul”* we
pointed out that every created thing exists because of God’s expressed
eternally same will. This God’s will and —likewise— God in His totality,
the all-good One as the eternally the same light, continuously illuminates
creation. The creation is penetrated by the Triadic Godhead’s eternally
same light and exists as the divine will’s permanent result. Consequently,
the existence of the creation reveals its Creator’s existence. Whoever sees
the creation sees God’s visible works and glorifies the Creator: «dmwg
BAEmn uov ta Epya / xal 6o&aly ue tov xtiotny»*. The vision of the
creation draws its beholder into the existence of the Creator, and this
quality, directly contributing to the vision of God, can only be positively
evaluated. The creation is only good because it implicitly declares its

26. The linguistic formatting or realization (spoken or written speech) of a mental
representation (idea, mental schema) of the author does not constitute in most cases
the complete presentation, rendering, or transcription of the idea. The speech, whether
spoken or written, cannot fully convey the meaning generated in the mind. Always in a
text, there are gaps and implied meanings, which, although they are inextricably linked
to the author’s mental representation, are not transcribed, not explicitly presented. These
must be discovered and completed by the reader based on specific clues provided by
the text to approach, as far as possible, the mental representation (thought, idea) that
caused the production of the specific text. One such clue is the use by the author of
Genesis of the verb eidévar and the adjective «xaAdg» in the positive and comparative
degree («xodor Aowy»).

27. Gen. 1, 4-5; 1, 8; 1, 10-13; 1, 14-19; 1, 20-23; 1, 24-25.

28. A. Karatzas, «'H odolwon v dvtwy xol 1 dbavoocio tiig Yuyiic», Osoloyia/Theologia
93, 2 (2022), pp. 157-185.

29. “Yuvog 53, 125-126, SC 196, p. 220.
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Creator’s existence. It is neither very good nor perfect because it cannot
know, see God, and be united with Him.

3.2 Man’s creation as the second presupposition for the vision of God

The possibility of seeing God’s Word from the other began to exist
with the creation of man. On the last day of creation, God made man
“in the image and likeness of God”, blessed him, and gave him all the
flora and fauna of creation, making him the king of all creation. At the
end of the last day, God inspects all creation and declares that all is
“very good”: “God saw all that he had made, and it was very good. And there
was evening, and there was morning — the sixth day*. At this point, it is
reasonable for every reader to ask what it was that made creation better.

Symeon, referring to man’s creation, emphasizes that man, because of
his nature’s duality —he is both material and rational—, can envision the
world and God*'. With the creation of man “in the image and likeness”,
the world in the person of man acquires the ability and the will for
vision. Man’s nature, as it was created by God, is double: material
(body) and rational (soul). The image of God is engraved on his soul,
giving him likenesses of God. The man at creation bears resemblances
to God, in soul (image) and body (incorruption). He has a soul (mind,
reason, and spirit) which gives him the capacity to envision the divinity’s
eternally the same light, that is everywhere, and free will*?, the will to
know, to see, to unite, as God does. Man’s creation as a dual-nature®
elevates creation, from good to very good. As a sentient being, man
could consider visible created things and glorify their creator, a reason
why creation is good. Man, being rational, could see God’s face, behold
His glory, and contemplate with Him?*. Thus, the second condition of
God’s vision is completed with man’s creation.

30. Gen. 1, 26-31

31. See A. Karatzas, H oxéon uyijc xal odduatos..., ibid., p. 33 et seq.
32. See A. Karatzas, H oxéon Quyijc xal oduatos..., ibid., p. 155 et seq.
33. “Yuvog 53, 96-131.

34. “Yuvog 53, 132-139, SC 196, pp. 220-222.
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3.3 Thus, the second condition of God’s vision
is completed with man’s creation

If with the creation of the material world and man the two first
conditions of the vision of God have been met, which constitute the good
and the very good, there was still another stage, the perfect one, for the
completion of God’s goal, i.e. His projection. Thus, God places man on
the eighth day, in Paradise, and before His image®.

According to Symeon’s teaching, the central role is played by the
taking of a portion of each created thing or being and its preservation
on the eighth day, with the aim first of all of creation’s moving towards
perfection and then of regenerating God’s creative work. God, being
eternally aware of Adam’s transgression and having predetermined his
“re-creation/regeneration” («madryyeveoia») joined «todg Tic ava-
wAacews appafdvas» on the eighth day®®. The transfer of the portions
of Creation on the eighth day indicates the creation of another world,
with the regeneration and renewal of the one that already exists, which
takes place in the future age, in the time eternally the same, on the eighth
day. Thus, the eighth day is the day on which God appears to man. In
particular, according to Symeon, God took the perceptual Paradise as a
portion of the earth and Adam’s side as a portion of man. These portions
and their preservation on the eighth day, before His image, constitute the
beginning of creation’s reduction to perfection, in a state of communion
between the created and the uncreated God. As portions, the sensible
Paradise and man participate in the glory of God. The preservation of
these portions aims at the renewal through them «t@v ovyyevdy xoi
ovuQPLAY», i.e. of all material creation and humanity and their connection
with the spiritual world.

35. 'HOwxog 2, v, 78-84, SC 122, p. 346.

36. HOwog 2, Y, 41-45, SC 122, pp. 342-344: «olovel {ouny xai omopoy xai uepido aqp’
EVOS ExaoTou TAY Eoywy adTob Botepoy Eafey, o tag éx 1@y Eoywy ueplidos Ty
xTo0gvTwy v Tals emtoa NuEpous un év adtais adtag alX év ti) 6ydon Aafdy, Toy
uéldovta aldvo S Tijg €V alti] SNuULOLEYLOG TEODTOY YN ».
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4. The reduction on the eighth day

According to Symeon, eschatology, or the doctrine about the Last
Things, does not constitute a separate section or part of his theological
discourse, as is the case with the doctrinal textbooks. The eschatological
perspective of his faith and theological thought is inextricably intertwined
with his discourse on the creation of the world (Cosmology) and man
(Anthropology), his teaching on Christ (Christology), and the Holy Trinity
(Theology), the Church (Ecclesiology), the sacraments (Mysteriology)
and the salvation of man (Soteriology). The eschatological thread that
connects all the individual areas of his teaching is the way he conceives
the eighth day: it transcends created nature and sensible time, it provides
the believer with the state of perfect life in Christ, communion with God
the Father in the person of Christ through the Holy Spirit, communion
with the Triadic deity, which, by grace, renders the created man into
a god and makes him perfect, and brings all creation into this state of
perfection.

For Symeon, everything begins with the will of God’s Word to be
envisioned and be in communion. The creation of the World and man,
regardless of the course they take, has an end, an eschaton, and that is
none other than the vision of the Word of God. Everything that happens
in the created world depends on this eschaton, the sight of the Word
of God. The creation has potentially within it the ultimate things, its
consummation within its communion with God’s Word. The eschata (Last
Things) constitute the Creation’s entelechy [potentiality]; to bring all
creation to the eighth day, to the vision of God’s Word, and communion
with the Holy Trinity, God creates the whole universe incorruptible, molds
man in His image and likeness, making him immortal, takes portions from
the creation (earth and Adam) and places them on the eighth day in front
of His image, the wood (§0Aov) of life. What remains on man’s part is the
free acceptance, continuation, and intensification of communion for the
transition of the whole created universe from the very good to the perfect
state, to its completion, its end, its eschaton.

The failure of the first-created [Adam and Eve] to contribute freely
to the consummation of their perfection and the perfection of creation
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could not negate the will of the Word to be visioned. The will of God’s
Word, the common will of the three one-in-essence persons of the Triadic
divinity, continues to be realized. It is the vision of God’s Word in the
eschata that determines the history of mankind and all creation. God
intervenes in history by continually shaping and preserving a «Aeiuua»
(residue) determined by the Creation’s eschaton, the future and endless
vision of God’s Word. The Father sends His Son and He is incarnated;
He also becomes a man, so that men can see Him and know His divinity.
At the same time as His incarnation, crucifixion, and resurrection, the
Word of God abrogates the corruption and death created by the failure of
the first-created, which has always been the insurmountable obstacle for
the reduction to the eighth day, reduction to perfection, to the ultimate,
provided by communion with the true Life - God. The Holy Spirit reveals
Itself in Christ’s divine-human body, the Church, and reveals the divinity
of Jesus Christ to those who believe and keep the commandments of God,
unites them to the body of the God-man, makes them the whole of the
God-man, and through the sacraments reduces them to the eighth day,
where they vision God’s Word and become gods by grace.

However, although the believer reaches his eschaton by entering the
eighth day, he does not attain the full sight of God and full perfection:
his corruptible nature and body are still part of the darkness. The body’s
materiality does not allow man to fully participate in the splendor of
the Word of God; there can be no knowledge, communion, and union
between the material and the mental world. With the incarnation of the
Son of God, as the First Presence, the believer can now, through the
Son in the Holy Spirit, ascend to the eighth day and proceed to the
eschaton of his perfection. He nevertheless needs to wait for the Second
Coming, when the renewal of the creation, as all Creation’s ultimate, will
provide him with a spiritual body capable of sharing in the full glory of
God’s Word. Thus, every believer’s personal eschaton, with his entrance
into the eighth day, is inextricably linked with the Creation’s eschaton
at the Lord’s Second Coming, the age to come, of which the eighth day
represents the beginning. While it begins with the believer’s entry into the
eighth day as a dim light, it ends with the sun of righteousness, the Lord,
in midheaven, at the Creation’s eschaton.
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4.1 The first reduction on the eighth day: the tangible/sensible Paradise

After the seventh day, during the eighth, God is shown planting
Paradise and placing man in it¥. By placing man in the sensible Paradise,
the third condition of God’s vision, His appearance, is realized. God
shows man His image, which, according to Symeon, is the wood (tree) of
life in the center of Paradise®®. The man was placed in Paradise so that
he could gradually ascend to God’s total vision by using God’s image
as print and shadow. Outside of the tangible Paradise and without the
glory of God, created man could not see God.

According to the author of Genesis anthropomorphic discourse, to
which Symeon draws attention, on the eighth day God did not make
heaven, nor did he say and become heaven, but he planted heaven.
The image of the seed suggests that Paradise was planted in creation
as a seed introduced into the earth. God is thus presented in the Bible
as Creation’s farmer and cultivator, transforming it into something
better. At the same time, it is implied that the eighth day is for creation
a dynamic process towards perfection, a process beginning with the
planting of Paradise and is expected to continue with its growth and the
inclusion of all creation.

Paradise is presented by Symeon as another world, which is not the
same as the one built in the six days. This paradise, being within the
eighth day and connected with the glory of God, cannot be just a part of
creation, but a qualitatively different world, wrapped up with the glory
of God and where the Holy Spirit is active. It is into this “place”, which
radiates the glory of God, that man enters, wrapped up by God with
divine glory at the time of his creation in the likeness of God™.

Thus, the planting of Paradise by God during the creation is understood
as the entrance of God’s glory into creation, through the actions of the
Holy Spirit, as the beginning of the communion of the uncreated with
the created, the timeless with the temporal, the creation’s incorruptible
material element with divine glory. This connection procures a new

37. 'HOwxog 1, o, 108-113, SC 122, p. 180.

38. HOwos 2. Y, 82-84, SC 122, p. 346: «To &¢ EbAoy Tijc {wijc T0 &V péow T00
Tapadelcov eixy By ¢ alwviov {wijg, ftis oty 6 Oedg».

39. See A. Karatzas, H oygon Quyijs xal oduarog...., ibid., p. 71 et seq.
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way of being for the creation, transcending nature, and tangible time. It
elevates part of creation to the eighth day, the eternally the same time,
to a different mode of existence from the material one. In this “place”,
where the glory of God, earth, and man, the created and the uncreated
coexist, God rises and brings forth from the earth every plant that is
beautiful to the sight and good to eat. The fruits of these plants are of
every kind and variety. They neither decay nor die, but remain young
and pleasant at all times, offering a sweet smell and softness («TovE7Y>»)
to the first-created.

For Symeon, the first reduction of man to the tangible Paradise was
because man’s incorruptible body needed incorruptible’' food*?. The
above passage initially raises an interpretative difficulty since, as stated
elsewhere by Symeon, the creation was already incorruptible, and its
interpretation obliges us to initially examine the difference between the
incorruptible creation and the sensible Paradise. Both creation and the
«&v ‘Edéu xaro avaroldag» (“Now the Lord God had planted a garden in
the east, in Eden; and there he put the man he had formed”)*> are presented
in his teaching as imperishable. However, we can discern a distinction
between them. By contrasting the description of the world functioning as
Paradise with the description of Paradise planted by God, as presented
by Symeon, we notice that the purpose of Paradise was, among other
things, to provide man with incorruptible food immediately; this suggests
that creation apart from Paradise does not provide incorruptible food.

40.’HOwog 1, of, 134-141, SC 122, p. 182. Let it be noted here that Paradise is incorruptible
and its fruits preserve this quality. Immutability is a divine property, as mentioned
above. Thus, the existence of plants in Paradise seems to be different from the existence
of plants outside of It. The differentiation is presented as transcending the nature of
created beings and creation’s tangible time.

41. According to Symeon, the body’s incorruptibility is the first form of spirituality; see
A. Karatzas, H oyéon Quyic xal oduartos...., ibid., p. 110 et seq.

42. HOwog 1, of, 141-146, SC 122, p. 182-184.

43. Edem refers to Genesis 2, 8. Edem is the Greek translation of the Jewish (¥7] — pleasure,
enjoyment); See The Oxford Dictionary of the Jewish Religion. If we were to translate this
phrase literally, “in the enjoyment at sunrise”, it would mean that God introduced man
into that state in which he would feel the same enjoyment that one feels at sunrise.
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An incorruptible world that functions as Paradise was given to Man*:.
Symeon emphatically underlines the fact that the world molded during
the five days of creation functions as Paradise, which was given to
man for his enjoyment («eig andlavow»)®. Adam was given a world
that provided “automatically”® the same food for both him and the
animals*. But this food does not appear to be incorruptible, since it
is produced by the recycled process of the fruiting of plants that have
been substantialized ab nihilo without the substantialization principle®.
Thus, it seems that according to Symeon, the world’s incorruptibility
is explained by its initial essentialization by the Word of God, while
the food it provides for man is understood as the result of its creation
without the ab nihilo substantialization of plants. This qualitative
difference between the incorruptible world, which includes Adam, and
corruptible food makes this food incompatible with the needs of man’s
incorruptible body, which is destined for immortality. But what is it
that makes the Paradise food incorruptible and unchangeable, and man
immortal?

The sensible Paradise as the connection between the glory of God
and creation, and especially man, is not differentiated from the rest of
creation locally but qualitatively. The sensible Paradise is where God’s
glory shines. What differentiates creation from the sensible paradise is
not space but the presence of the glory of God and its consequences in
terms of how creation exists. Symeon invites his audience to reflect on
man’s life and conduct in this imperishable world which receives the
glory of God and becomes a sensible paradise if it were kept imperishable
and immortal®. The sensible Paradise is the creation itself as the recipient

44. 'HOwog 1, o, 34-37, SC 122, p. 176.

45. ’HOwog 1, of, 42-45, SC 122, p. 176.

46. 'HOwog 1, B, 41-43, SC 122, p. 186.

47. 'HOwxog 1, o, 34-45, SC 122, p. 176.

48. See A. Karatzas, «'H odoiwon tdv 6vtwv xal 1 abavaoio tiig Puyfic», ibid.

49. The explanation that Symeon gives regarding the incorruptibility and immortality
of man is important for understanding his teaching. The life (biological life) of the
incorruptible and immortal man is sinless, without pain, free of care, and without
toil CHOuxog 1. of, 52-57, SC 122, p. 176). In this particular passage, it seems that the
explanation concerns sinlessness, the absence of pain, toil, and care — elements which
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of the Holy Spirit’s divine actions, the glory of God, which render the
material creation unchanging, partially spiritual, and man immortal:
«Tovyapody xal éniaoln odua uev Exwy 6 Adau dpbaptov, DAxOY
uévtot ye xal 6Aoy o0mw mvevuatixoy, xal w¢ faotieds alavatog v
aplapTw x0ouUw, 00 AEYw UOVL TG TAPAOEOw, AN év maon 17 O
00pavoy, xatéotn OmO TOD Snuiovpyod B00»°. Apart from being
incorruptible, man is made by the Creator in Paradise partially spiritual
and immortal. Thus, the eighth day, the other world, where the Holy
Spirit is active and the glory of God is given to the creation, is presented
as the cause of creation’s partial spiritualization and man’s immortality.

Apart from being incorruptible, man is made by the Creator in Paradise
partially spiritual and immortal. Thus, the eighth day, the other world,
where the Holy Spirit is active and the glory of God is given to the
creation, is presented as the cause of creation’s partial spiritualization
and man’s immortality.

He presents the progressive observance of God’s commandments and
the labor of good concepts as a condition of this state. This progressive
development of man’s ability to keep God’s commandments and
cultivate good meanings would function as a gradual reduction to man’s
further glory and alteration. By gradually drawing nearer to God and
the dawns that spring from the divinity, man would be altered both in
soul and body. His soul would become more and more brilliant, while
his sensible and material body would be transformed and changed into
an immaterial and spiritual body. This transformation of the body would
result in transcending all sensation®' and intercourse with other people
would provide unparalleled and incomprehensible joy and exultation®?.

point to the results of incorruptibility and immortality rather than their causes, leaving
open the question of what sustains man as incorruptible and immortal within Paradise.
50. 'Hbwog 1, B, 1-5, SC 122, p. 184.

51. HOwog 1, o, 57-63, SC 122, pp. 176-178: «6mwg T xator TOOXOTNY TijG PULACXTS
TOVY EyToAdY 100 0D xol Tig Epyaoios TOY ayaldy Evvoldy eis TeAetoTépay Eueiloy
avayeolar xara xoupoy 0okay te xol alloiwory, mAnowalovies 1@ Oed xal toic
nnyoloboous adyals tig OeotnTog, TNV UEY Yuxny Aoumpotépay Exactou yiveabol,
T0 0t alolntov xol DVADSeS oo elc dvloy xal mvevuatTixoy Omep aiclnoy maoay
vetaroeiolol e xol uetofalleabons.

52. HOwog 1, o, 64-66, SC 122, p. 178.
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We notice that for Symeon the body of man, participating in God’s
glory, is nourished and transformed from material to spiritual. The
incorruptible nourishment, that man needs to partake of immortality,
sensible time’s transcendence, and his participation in the divinity of
the eighth day, is God’s glory. If incorruption in Symeon’s thought is
a form of spirituality®®, then we can consider the eighth day, the day of
the Holy Spirit, when He wraps Adam with the glory of God, to be the
day when the incorruptible man clothes himself with God’s divine glory
as the food of immortality.

Since the eighth day is eternally the same, the reduction of man to
the eighth day is perceived as a rupture and transgression of Creation’s
sensible linear time. In Genesis, for example, Adam is shown on the
sixth day of creation to be alone without Eve’s physical presence
and especially without communicating with God. Symeon explicitly
underlines the fact that Eve and Paradise were not created on the sixth
day but on the eighth®*.0On the sixth day of creation, God molded Adam
alone and made him king of the visible creation®. On the last day, there
is neither the sensible Paradise nor Eve, but only the incorruptible,
material, and sensible Adam. Thus, man’s wrapping with the divine
glory and his placement in the tangible Paradise constitute the “in the
likeness” completion of man’s creation which, while it takes place on the
eighth day, appears to have taken place on the last day. Moreover, while
Adam’s transgression occurs after his entrance into the eighth day and
his fall from Paradise constitutes his exodus from it, these events are
part of human history. Consequently, God’s actions concerning creation
are always carried out by the Holy Spirit on the eighth day, in eternity;
at the same time, they appear as transcendence of the historical present
— man’s present.

According to Symeon’s teaching, the tangible and material Paradise
was man’s first reduction to the eighth day, to communion with
God. Man could be completely identical to God if he remained in the

53. See A. Karatzas, H oyéon Quyic xai oduarog...., ibid., p. 111.

54. 'HOwos 1, of, 6-12, SC 122, p. 174.

55. It is highly characteristic that God made psychosomatic man king only of the visible
creation. The invisible creation is not subject to the reign of man.
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sensible Paradise, on the eighth day, wrapped in divine glory. However,
by transgressing God’s commandment not to eat from the Tree of
Knowledge, man was exiled from the sensible Paradise. He lost the
possibility of being completely like God; in addition, having stripped of
the divine glory, he lost the likeness with God, which is manifested in
incorruption and immortality. Henceforth the sensible Paradise, as the
portion of the earth, functions only as a print of the future indissoluble
life°® and as an image of the eternal kingdom of heaven®’. The side of
Adam, as the portion of man built up in womanhood, now exists as a
print of the Church. Lastly, he notes that God did not take a portion of
the tangible time; this is going to cease to exist because of the eighth day,
the endless time when all creation is going to be joined to the heavens®.
The creation of the re-creation, regeneration, and gathering together of
God’s work with the heavens takes place on the eighth day and begins
with the placing therein of the portions of the earth and man as yeast
and seed. The taking of the portions marks the beginning of a journey
to the eschaton. According to St. Symeon, this is the beginning of the
Orthodox teaching’s eschatological discourse.

4.2 Human being’s permanent reduction to the eighth day:
the victorious Paradise

Adam was blinded in the tangible Paradise, and lost the rational
ability to envision the glory of the deity; therefore, he was voluntarily
deadened® and he was expelled from Paradise. Now, he could only saw
the sensible and he became material, a condition that separated him
from the immaterial things®. The sight of the glory of God provided
Adam with life itself and the loss of the ability to behold the glory of
God resulted in the loss of life. Adam’s blindness and the loss of “in
the likeness” and of life were for Symeon the cause of the incarnation of
God’s Word. Adam’s soul, having lost the ability to consider God —Life

56. Howog 1, 3, 37-38, SC 122, p. 186.
57. HOwog 2., v, 78-82, SC 122, p. 386.
58. Hbuwog 2, v, 51-61, SC 122, p. 344.
59. “Yuvog 53, 228-231, SC 196, p. 228.
60. “Yuvog 53, 173-179, SC 196, p. 224.
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itself—, led to the loss of life itself: «Oavelrton Ocvaroy eic Tov aidvor»5'.
The man fell from the state of perfection not into the state of “very good”
but into an inferior state: now, as a non-rational creature, he lost the
ability to see mentally. The Divine Word, however, could not overlook
that He resides within the divine glory, and the descendants of Adam,
His creatures, are not. Thus: «... duotoc avBpdrows / Eyevouny xota
wavta, / alolntog toic alobnrois ye, / xai Nvulny tovtowg OEAwy. /
BAéreg, moooy mwoboy Exw / 100 opdalal oo avlponwy, / &g xol
avlpwroc yevéolar / Oelfjoar xal opabijvor»°.

Man’s inability to mentally see and his ability to see only the sensible
led to God the Word’s incarnation. With His incarnation, the Word of
God is seen by all men with the only ability left to them, the sensible
vision, and is seen sensibly: «dvwley éyw xoatijlboy: /acpatos @y
TaVTY / TOXOVG XOl OOXOG UETEoYOY / xold (Yuyny avelafouny, /
Ococ &y avaliowdtws / Eyevouny aapk, 6 Aoyos. / Ex copxos coyny
Aafov 8¢ / dvbpwmoc wpdlny maow. / A i 0dv SAwg todTo /
nveoxouny tod rwoujoar; / ‘Ot énl T00Tw TavTws / Extion, xabwg
xol glroy, / 1oV Adou 100 xabopay pe»%. By His incarnation, God the
Word revealed Himself and the Father to men, but at the same time, He
poured out the Holy Spirit revealing His name to all men, and showing
by His works what they should do®. The Holy Spirit reveals the glory
of Jesus Christ’s divine nature®. According to Symeon’s teaching, the
purpose of the incarnation was that the Word should be seen in the
person of Jesus Christ, thus revealing the Father and diffusing the Holy
Spirit to every man, enabling him to be reduced on the eighth day, to
God’s vision®. For Symeon, the incarnation of the Word was done in

61. “Yuvog 53, 189-190, SC 196, p. 224.

62. "Yuvog 53, 216-223, SC 196, p. 226.

63. “Yuvos 53, 195-207, SC 196, p. 226.

64. "Yuvog 53, 308-319, SC 196, pp. 232-234: «Epavépwoo t¢ xbouw / Euowtoy xodl
tov Hatépa / xol EE€xea mAovolwe / t0 Ilavaytoy pov Ilvedua / ént maoay SvTwe
oapxa, / xal TO dvoud pov waow / anexalvdo avbodrols, / xol toic Epyorg, Gt
xTloTNS / *al ONULOVEYOS OTTap)w, / EdetEa xal vy dexviw / mavrta, & modjoot ESet,
/ Gy ».

65. 'Hbxog 10, 294-296, SC 196, p. 229: «aAlo wopautine amoxalvTTougyny ot e
Ilveduaros Ayiov do€ay Tnood Xptotod» and ‘HOwxog 3, 512-524, SC 122, p. 426.

66. ‘Howog 2, v, 84-91, SC 122, p. 346.
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such a way as to lead to human salvation. Thus, the Word: «Xapxodtout
d¢ 100 Ivebuatoc dvrwe ) émeletoel / xal yivetar 6mep 0bx 7V,
avlpwTog Ouotog uot, / TANY auopTiog xol TaonG EXTOS YE avoulog,
/ Oeog opod xal dvbpwmog 0pwuevos tois maot, / Exwy 1o Ilveduo
70 Ocioy adtod ocvvov 17 @Uoet, / el 0 vexpods Elwoe, TVPADY
nvoike xopag, / Aempovs te éxablaptoe daluovos areldoos». Having
restored man “in his likeness”, Christ becomes the gate between the
created and the uncreated through which the Holy Spirit enters and
reveals Itself to the Church, raising the faithful before the Tree of Life,
on the eighth day®. The reduction of believers to the eighth day is
accomplished by their being drawn by God to Jesus Christ through the
Holy Spirit®. Man’s awareness of Christ’s divinity is realized through
the Holy Spirit’s revelation, by which the believer enters the eighth day.

The reduction to the eighth day takes place through repentance and
the Holy Spirit’s illumination within man: «Tig uot OmédeEey 650y
petovoiag xol mevhovs,/ O60ev nuéoay edonxa, THY un Eyovoay
T€A0g;»% TElaudac, EEEpavag pic 0 tiic 00ENS, / POS ATEOGITOY
Ti¢ ofj¢ ovalog, Xdtep, / xoal xatnlyaocas (Yuyny EoxoTiougvny, /
u@Adoy 8¢ oxdroc odoav EE auaptioc / WS TO PUOXOY droAéoacay
xaldog, / &¢ EE gdov Te aviyayes xelWEvnY / xal OS (Oely dEdwxag
Oeloc nuépag / xat T0d NAiov axtiow EAdau@bijvar / xol os yevéohar
Tadtyy, & uéyo Goduo!»™.

Pentecost is therefore not the beginning of man’s eschatological
course, but one of the latter’s important milestones, during which the
Holy Spirit as the Comforter/Advocate is continuously present in Jesus
Christ’s divine-human body — the Church. God at Pentecost introduces

67. HOwog 2, C, 47-56, SC 122, p. 370: «Exel 10 EbAov tijs {wijg €v uow TO0
rapadeicov Ry, 6 xai payely 0ixovoux@ds 00 cuvexwehldn ¢ Addu, GAN éEeBAon
T00 Topadeioon, SLo xal QuAdaoew Etayln Thy ToUTOL Eigodoy ) pAoyivn poupoio:
vradla Aoyyn iy mAsvpay viyn XotoTog xal Ty poupaloy Exelvny aATETTOEPE xarl
Y eioodoy Tvoike xal év 6w TG xdouw 10 Tic {wiic iAoy épitevoe, uaAoy uey
00y xai xal fuépayv todTo QuTeew éEovaioy Huiv édwxey, 6 xai abpdoy avédve:
xol {wijc alwyiov maot Tols éobiovo EE adTod TEOEEVOY YivETOW>.

68. 'HOwxog 3, 464-472, SC 122, pp. 422-424.

69. “Yuvogs 18, 128-129, SC 174, p. 84.

70. “Yuvogs 21, 1-9, SC 174, p. 130.
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believers to another way of being, where, wrapped with the Holy Spirit,
they can behold God. In this state, they have a dim vision of the deity
and anticipate the eighth day’s divine attributes of the eighth day.

It seems that the main qualities of the new way of being, which
believers enter upon the eighth day, are four: light, spirituality as a
first taste of incorruptibility, endless time, and knowledge of truth. We
would say that, on the eighth day, the Holy Spirit initiates believers into
a course of continuous development of their ability to see, to behold, to
experience more and more of the divine light, into a course of alteration
from materiality to spirituality and into an existence that transcends
the creation’s sensible time and makes man aware of the truth. This
course’s endless meditation is projected by Symeon as the sight of the
sun of righteousness, the risen Christ in the day of the Lord, that is, at
the Son of God’s Second Coming.

However, the Holy Spirit’s coming and revelation does not completely
unite the faithful with the Triadic God, but as a morning light, as
dawn, it prepares them for the coming of the Lord’s meridian. That
day will come suddenly’ and «% xtiowg avaxawictnoetow xol eic TO
apyoioy caroxotootolbnoeton xailog». Nature’s renovatio is referred
to by Symeon to its transformation from the state of corruption, in
which it had drifted due to man’s disobedience, to incorruptibility:
«aAy mpdToy ™Y xtiow amo T elopas eic v aplapaioy xon
uetamombivar it 00V dAlayivan, xol 00Tw oOV adTh xod duo adTh
xal 1o phopévta couoto TOV avlpdnwy oavaxawiobivor, Vo xodl
avlig mvevuatinog xal afavatos 6 dvhpwmos yeyovas év dpbaptw
XwOlw xol aidiy xal mvevuoatix® xotowi». While the eighth day’s
morning light is experienced only by believers, its meridian, the day of
the Lord, will be experienced by all creation. Man will become spiritual
and immortal and the creation will become incorruptible, eternally the
same, and spiritual. The creation will acquire these characteristics by
partaking in «tij¢ éxeibey AaumpoTnTog»".

71. 'HOwog 1, Y, 120-149, SC 122, p. 344.
72. 'HbOuweog 1, &, 5-11, SC 122, p. 206.
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The Believers’ reduction to the eighth day through the coming and
revealing of the Holy Spirit takes place during the seventh century™.
Through this century God receives believers as a portion and unites
them with Heaven. No one knows how much portion God will take and
when the seventh century will end™.

4.3 The reduction to the eighth day
as a personal and collective eschaton

The personal reduction to the eighth day is accomplished by the
believer’s append to Christ. This reduction takes place in the Church
through the Holy Spirit. The Triadic God wraps the believer through
baptism with the first garment, the Holy Spirit, the robe of the Lord,
and reduces him to the eighth day. The Holy Spirit raises believers and
those who keep God’s commandments to the eighth day™. For Symeon,
the raising is accomplished “by faith and the working of the commandments”
(«Ota miotews xol i TAY Evtoddy Epyaociag»). The love of Jesus
Christ is actively expressed through faith, and the keeping of the
commandments; participation in the Church sacraments unites believers
with the body of Christ, the Church, and the portion from Adam’s side.
In the Church, the Comforter is sent from God and remains forever by
the faithful’s side’™. In this way, every believer can know, can now see
the day of the Lord, speak and write about it. He reveals Himself to
believers, and by surrounding them, He divinely corrupts/alters them,

73. According to the Church Fathers’ perception, the sensible time is prefigured in
the seven days of creation and will last for seven centuries. The seventh century is,
according to Simeon, the century from which God receives the portion and attaches it
to the eternal and endless time. It is about the sensible time in which the portion is
reduced to the eighth day.

74. 'HOwog 2, Y, 62-71, SC 122, p. 344.

75. HOwos 4, 807-815, SC 129, p. 66: «"Totw mag 6 axobwy Ott, GOTEP ATO YLXTOS
NUEQQY Xl ATTO NUEQOS TIAAY VOXTA YWOUEVNY OPGDUEY, 00T TILOTEVELY YPEWY Xl
renelofon Gt 0f &V OXOTEL TG AUAPTING UTTROYOVTES X0l EV TOUTW GTO YEVVIOEWS
Saredodyreg duvauela S mioTews xal Tiic TOY EVToAdy éoyaciog el nuéoay Oeloy
xol QuTIouoY mvevuaTixoy avoylijvar, xabo pbvulo TaAw xol xoto@Eovice: xol
auelelor TOIG TOOTEQOLS XOXOIG TEQITITTOUEY Xl OO THY VOXTOL THS QuUopTiog
yvouedon.

76. 'HOwog 5. 404-407, SC 129, p. 108.
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making them like the Son of the Lord. He also gives to the believers
a mind akin to Christ and new senses, by which they participate in
the revelation of mysteries that human language cannot express. The
reduction of believers to the eighth day reveals in them the sun of
righteousness and alters them into an immaterial day, a new creation,
and a new Heaven”'

The believers’ reduction to the eighth day is completed by the indwelling
of the Triadic God”™ and the transcendence of the sensible time frame.
The believers, though a created and finite being, by their reduction to
the eighth day, they wrap on the Holy Spirit and, through It, encompass
the whole of the Trinitarian Godhead: «of 10 Aywoyv &yovres Ilvedbua
a0TOY Exelvoy ouodoyovudvws &xovot tov B0y ugvovtor mavtote
el eawtdv»"; they transcend the limits of their created nature, and
participate in eternity, learning from the Holy Spirit “the whole truth”,
regardless of the time constraints imposed by sensible time®.

Thus, the adverb «éoydrwg» (“ultimately”) used by Symeon in the
passage quoted above, which at first reading was not clear whether
it referred to the time of a personal or a collective revelation of the
eighth day, which concerns all mankind, is illuminated by the way
he perceives the day of the Lord. The believer’s entry into the eighth
day consists of the beginning of his/her eschaton, related to the material
impure world and sensible time, his/her reduction to the eighth day.
Instead, the collective revelation of the eighth day will take place at
the end of creation, that is when the whole creation will be renewed in

77. 'HOuwxog 4, 826-829, SC 129, p. 66: «O6tw yop xal adtol waky fueig Huépo dviog
xol Y7 xouvi) xol xowvol o0pavol, ToY Tiic SXouooOYNS ALY AdUTovTo. €V EQUTOIC
EYovTES».

78. 'Hbwxog 4, 586-615, SC 129, pp. 50-52: «O¢ yody a&iwbevtes adtédd cvvapbijvor xoi
xe@adny adTov xticaclot, mpdoeye TG Adyw, mopaxold, yivovror xoi odtol Oéoet
Oeol, duotot 16 Yi® T00 Ocod. *Q t0d Oabuatog! Evddel yap adtodg o Hatho iy
TOATNY 0TOANY, TO T0D Kuplov iudtiov 6 meo xatafolijc x0ouov EVESIOVOHETO.
79. HOwxog 5, 398-399, SC 129, p. 108.

80. Since the revelation of the Holy Spirit and the reduction to the eighth day, in
perpetuity, provides believers with all truth, understanding John’s Revelation takes a
whole new dimension. The eschatological events presented there must not be understood
in the narrow context of sensible and linear time, but in the context of the eighth day,
the meeting of the created and the uncreated, of history and eternity.
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the day of the Lord. The creation’s eschaton will also bring about the
consummation of every man’s eschaton, for which all believers keep
their hope intact. Consequently, while the believer in historical time
begins to experience his/her personal eschaton, he/she keeps alive the
hope of the Lord’s Second Coming, at which he awaits the completion
of his communion with the Holy Trinity®!.

In the prayer that Symeon quotes, he summarizes his teaching on
the reduction of man to the eighth day: «EAénooy ue, Yie t00 Ocod,
xal davotkoy pov / 1o0¢ 6pOaAuods s puxic, o idw 1O ¢ TOD
xoauov, / o€ tov B0y, xal yevioouar viog Nuepag beiag xayd: xol /
un duolpoy, wg avagov, tic ofjg Oeotntog xataldeihns ue, / Ayabé.
Eupaviooy pot, Kopte, oeautoy, va yvdowuar 6Tt / Nyannods ue,
w¢ tag Oelos tnonoavte cov, Aéomota, / évtoAds. Iéudoy Tov
TopaxAnToy, oxtipuoy, xal En’ éuol, / va adtog ue ddaky to mep!
000 xal to oo Gvayyeidy uot, / @ Ocg 100 Tavtds. Adudoy én’ éuol
T0 Q&S TO ainbwoy, / ebomiayyve, va dw Ty S0kay ™Y any, NV
elyec PO 100 / TOV xdouov yevéobow mape 16 o@ Iatol. Meivoy,
¢ / elnac, xol v uol, iva xdyo ucivor év ool Yévwuor dEog / xol
YVWOTOS €l0€A0w TOTE €V 00l xal YYWOTHS O xTNowual / v Euol.
Moppwbivor 0éinooy, aopate, év éuol, o [AErwy / T0 aupyavoy
XAAAOG GOV, THY EXOVA, ETOVPAVIE, POPECW / TNV ONY XL TAVTH TA
opoata eémAabwuat. Adg uot tqy do&ay / 1y oot Sédwxey, ebomAayyve, O
Ilothp, o opotog oot wg / mTavteg ol 300A0L GOV YEVWUAL XOTA YAOLY
Ococ xal ovvéooual / oot SIMVEXDS VOV xal GEl xal €l ATEQAVTOUS
alovag, ouny»°2.

The reduction of the believer to the sight of God functions as a portion
of all creation’s reduction. The believer, like Adam, is placed before the
image of God, before the incarnate Word of God, and bathed in the Holy

81. Symeon’s conception of the eschata, as presented here, provides the basis for a
liturgical eschatology of the Orthodox Church, as presented by G. Patronos, with the
caveat that the eschatology does not begin with Pentecost but with the taking of the
portions and their placement in the sensible heaven. With Pentecost, the Holy Spirit
continues the reduction of men to the eighth day, but now through their attraction
and their incorporation into the God-man body of Jesus Christ, creating a dynamic
acceleration towards the eschaton.

82. HOuxog 5, 442-460, SC 129, p. 112.
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Spirit. In this way, he participates from now on (now) in the sight of God
(eighth day) and experiences the last days by being a historical person.
The reduction of the believer to the eighth day connects historicity (now)
and eternity (eternal), altering the only thing that can be altered, namely
history. The course of man on the eighth day, as the ever-increasing
view of divine splendor, alters man, leading him to catharsis and the
absence of passions. The sanctified man continues to be a historical
person who acts in human history, but his action is now determined
by his participation on the eighth day and his likeness to God, which is
conferred on him by the divine glory, the robe of the Lord.

God is eternally the same and perfect and his creations were created to
be eternal. However, to enter into God’s eternal vision they must attain
perfection “ye are perfect”(«téletor Eoeabe»)®. Thus, God’s creation ex
nihilo is on the way to perfection. But that being that can accept perfection
as a predicate concerns the perpetuity in which God acts. The creation
will be perfect in its eschata, in the completion of its creation by God’s
divine will. From the point of view of finite time, in which the creation
and man exist as beings created ex nihilo, this being is understood as
linear time, having as its starting point the beginning of creation and a
successive movement to the end, the ultimate, the recapitulation of all
things, according to the apostle Paul, and their passage to perpetuity.
The being of the creation is continuously formed from the beginning
of its creation to its end, with the end being its perfection. The eschata
determine the creation’s beginning and course. This concept of creation
is preserved and expressed by the Church in the vov xai cel. The
vov (now), as the conception of creation’s historical becoming, which
proceeds in the glory of God, and the aef (forever), as the conception
of creation’s perfect being in perpetuity, which is united by grace with
the divinity, are intertwined and constitute for the Church the message
it brings to the world. God’s creation is heading towards eternity and
whoever communes with God in the eighth day from now on co-shapes
with Him creation’s historical course towards perfection. The man of
the eighth day, the sanctified created man, is the last things’ historical
manifestation.

83. Matt. 5, 48.
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Man, in particular, as the crown of creation, had the office and
responsibility of ruling the latter during the continuous march to eternity.
God created the creation and with the creation of man made it “very
good”. But from that point until the perfection of creation, which is none
other than participation in eternity in the vision of God, God makes
man “in His image and likeness” co-responsible, for beholding God
presupposes another person with an autonomous will, which only man
has as the image of God. In this march towards eternity, God directs His
creation towards its consummation, His Kingdom; man is called upon to
cooperate in this work and become, by God’s grace, His beholder, a gate
of God’s glory into creation. At the same time, every failure of human
synergy is corrected by God’s eternally the same will, culminating in the
incarnation of His Son, God the Word, and the Holy Spirit’s sending.
Gregory of Nyssa presents the creation of the two sexes as the first
correction of man’s course towards the eschaton of creation and the sight
of God, due to the foreknown fall of man from Paradise and the loss of
incorruptibility and immortality®’. Nevertheless, the creation of the sexes
resulted in humanity’s exuberant hypostatic presence. Man from one, the
first Adam, becomes the humans who lived, are living, and will live until
the end of creation. Humanity now appears in the historical persons who
share in human nature.

Thus, while the incarnation of the Word of God brings human nature
to its eschaton in the person of the God-man Jesus Christ, and man, in
God’s “in the image and likeness”, becomes perfect and participates in the
eternal vision of God, the Holy Spirit addresses human persons who share
in Jesus Christ’s God-man nature, enabling them to enter the Kingdom
of God. Human nature has reached its eschaton in the person of the
Lord Jesus Christ within the historical becoming from which the Holy
Spirit receives portions (persons) for the eighth day already from Adam’s
reduction to the eternal Paradise. The eschaton of human nature, God-
man’s resurrection, constitutes a historical event and marks every human
person’s historicity of its eschaton. Within creation’s historical event, all
humans touch their eschaton, either entering the Kingdom of God or
losing forever the possibility of sharing God’s vision ad aeternitatem.

84. A. Karatzas, H oygon Quyijc xal oduarog..., ibid., p. 38, note 19.
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The believer, by the grace of the Holy Spirit, poured out through the
Church’s Holy Sacraments, is reduced to the Kingdom of God on the
eighth day and beholds the glory of God. Although he is composed,
as a dual nature, of a visible, material body, he is not occupied by the
darkness of his material nature, and therefore he is not prevented from
beholding God’s glory. However, as part of the darkness due to his
material body, he cannot behold the glory of God in all its splendor.
Thus, while in his personal historical event, he reaches his eschaton,
enters the eighth day, and becomes a godly man, as part of the visible
and material nature he follows the course of the creation towards its
eschaton, its renewal at the Second Coming of Jesus Christ, the day of
the Lord when the creation will cease to function as darkness.

Consequently, Symeon’s eschatological discourse distinguishes two
eschata: the personal eschaton within the historical becoming, whereby man
enters or does not enter the eighth day, the Kingdom of Heaven, and
the Creation’s eschaton, whereby every man is stripped of the darkness of
creation, acquiring a spiritualized body that allows him either to be in
the light and to behold God in all his glory for eternity or to be eternally
in darkness. Biological death ceases to be man’s personal eschaton; now,
every human being’s eschaton is its reduction to God’s vision.
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