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Baotietov N. Moxpldn*

"Opbodokia xal Newtepixdtnron
Mio drapoporoinuévn amotiynoy

Mo ™y xotavénon @y idtaitepwy oyéocwy tig "Opbodokiag pe ™
Newtepuxdtnra elvor, dmoAdTwe dmapaitnon 7 Bewpnon Ty LoTopLx@Y
X0 ToPOADY THig TEAELTALOG, OL OTTOleEG cLVIEoVTaL e ) Avtixy Edpodmy
(xol p& ™ Adom yevixdtepa) o tov 160 aidvo xal Evteddey, xobig
X0l LE TLG TTOAAEG PLULXEG TOWUES XL AAAXYES TTOD GLYEPNTOY GTO TAXLGLO
o0Td, Omwg Ty "Emotquovixn 'Emavédotoon, v Amouxtoxpotio,
oV Acputiopnd, ™ Fodkixn "Enavdotaoy, tic molxideg dtadixooieg
ExONUOXPOTLOLOD, xabhg xol ™ Bropmyovixn Enavéotoaoy. Befaiwg,
ONUEPO. OTNY TAOVNTLXY €TOYN MoG xaTofdAAetol Tpoomdbeiar va
xortovondel | Newtepixdmra (6mtwg xol mOANEG GMeg EEeikelg) atig
TOYXOOULEG OUVOEDELS Ol OLUOTAOELG TG YU adTO %ol YiveTow AGYOG
Y6 «moryxdopLeg» (global)! j «moMoamAég Newtepirdtnreg» (multiple
modernities)? mépay TOD GEYLX0D ALTIXOELEWTIAIXOD LOVTEAOL, TO
omolo Ogv €yelpel TAEOV AELWOELS LOVOSLXOTNTOS XAl ATOANVTOTNTOC.
"AMwote, ol dtevplvaelg adTEg Exovy oyeTiolel xol UE EEgALEeL oTOV

* ‘0 Bawotietog N. Maxpidng eivar Kabnyntig Opnoxetohoyiog oth @rhocopLxy) Syoin
700 Universitét Erfurt (Teppavio).

1. M. Featherstone — Sc. Lash — R. Robertson (&mu.), Global Modernities, x3. Sage,
London 1997.

2. Shm. N. Eisenstadt, Comparative Civilizations and Multiple Modernities, T. 1-2, €éxd. Brill,
Leiden — Boston 2003.

OEOAOTTA 95, 1 (2024) 147-176



, B. Moxpidn
Ocoroyio 1/2024

ebpvTEPO "0pB6d0ED *dapo, bTtweg oty petaxoppovviatixy Pwaia?. "Ev
TovTolg, ol ebAoyeg xol Oeutteg adteg EEeAiEelg oth vonuotoddtnon
%ol xotovomon tig Newtepixdtnrog Ogv 0o TEEmeL vor ayvoody i) va
TopoAéTovy Tig Tpoavopepbeioeg AvTixeg LOTOPLXES XATOPBOAES TNC.
"ANwoTe, dgy TPETEL YO ANOULOVELTOL GTL YL TO PEYOAVTEQO SLATTNUO
O éxovyypoviopdc (modernization) towTléTay PE TOV ExSULTLXLOUO
(Westernization), mpdypor mod GANEE WOVO ot TG TEAELTOIEG
dexoetieg 010 mAalolo THg MetavewTtepdtTog ol T@Y  Meto-
amowxLax@y oroud®y (Postcolonial Studies)®.

[TEépay TovTWY, AxELRES 7 loToplxn adTN oVVOeaN Tiig NewTtepixdTNTOG
ue ™ Avtixn Edpodmn xoi ) Adom umopel va EEnynost Booixo To
mpoPMuata oL Eyxel poall g M "Opbodokin, xvpiwg Ot EE aitiog
TOD EVONULXOD AVTLOLTIXLOPOD TNG XOL TG YEVIXWTEPNS XELTLXTS TNG
oTlg vewTeptxeg AuTixeg eEehikets. AvouiBoia, o TpoPAuaTo adTO
oLYIEOVTaL GEYLXO UE TO oylopo TV dV0 "ExxAnotdy, T0 0molo Guwg
oLVOEDMKE TOPAAANAL Ol PE TNV TOADTIAELEY] ATOEEVWOY T@Y SV0
x6opwy, T '0p0630ENS Avatoitig xal g Aatvixfc Aboews, o TOAG
enimeda mépov Thg Opnoxeiog. Amo ™ oxoma Tig ‘Opbodoking, ol
petémerta EEENEELS ot AvTind) EDpdytn (oupmepthopBovopévng xol Tig
Newtepidtnrog) dmotehodooy oTthy 0DoioL Wict AVATTOPELRTY CLVEYELOL
T «Aotvixdic AmoxxALong» Ao ™y abbevtixdtnra tig '0p0630Eng
TloTNg %ol Topadoans. Eiduwtepa 3t To Pootud YopoxTNELOTIXO TTG
AvTixfic NewtepindtnTog, Omwe N EVO0X0OULXOTNTA, 1] EXXOOUIXEVLOY, )
Gvodog tiig Bpnoxevtiniic adiopopiag xal tig &betlacg, 7 Eatopixevon,
N @LAeAevbepomoinom, N EéxAoyixevoy, N xowvixy JLaPoEOTOLNoY,
0 ywpetopog petokd ‘ExxAnoiog xol Kpdtovg, 6 xoopobewpntixog
TAOLPOALOWOG, xabg xal N Opnoxevtixn avoyy, Ocwpenbnxay ot
QOVEPWYOLY TIELOTLXO THY AmoaTooioe ToD AvTixod xdopov amo Tov Bco
xol ™Y aAnbeta g ypLottovixiig Amoxohbdews. Ot Emdpaoelg adTeg
T7ic Newtepixdtnrog dpopodoay mAeioto oo Emimeda, OTWS TO BATOA,

3. Kristina Stoeckl, “European Integration and Russian Orthodoxy: Two Multiple
Modernities Perspectives”, European Journal of Social Theory 14, 2 (2011), oo. 217-233.
4. D. Lal, “Does Modernization Require Westernization?”, The Independent Review 5, 1
(2000), oo. 5-24.
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Y XOLWWVI, TOV TOALTLOMO, TNV TOALTIXY, TNV OLXOVOULor XOl TTOAAG
medio Yvong, ovpmepthapBovouévng xol tig Beohoyixic EmoTiUNG.

Mowg Guwe 7Atov 7 oyxéon T Newtepukdtnrog pE TOv AuTixd
Xoptottaviopo év yévey, Me [dom TG TPOMNYOVUEVEG TOEOATNENOELS,
0o xatéAnye Gpyxd xdmoLog 0TO CLUTEPUOUO OTL 7| OYEon OOTY
Toy  xVplwe ouyxpovotoxh. ADTO elvar o6& PeYdAo Bobud owotd
xol Pooiletal oe mANOWEa oyeTix®y oTolxeiwy. 'Ev TodTolg, amo pia
eDPVTEPN TTPOOTTLXY 1 OYEON aDTY PAVTOALEL TEPLOTOTEPOD AUPLSPOUN,
OLOTL TTaPOLOLALEL TTOAEG «TTOPOSOEATNTES» *Ol OQEIAEL var EEeTaahel
o dapoporonuéve. ‘O Tlpoteotavtiopds, &moO T piar TAELEA,
avadVinxe ypovixda mopdAAnAo pe ™ Newtepuxdtntar xal oxetiolnxe
ot peyaho Babpo pall g dnuiovpyixa, dobévtog 6Tl | Metoppibuton
GUYOALXOL ElYE TEPGOTLO. TTONLTLOWLXY onpacio. "EE &Alov, 1 Stadixacio
g Oporoytomoinong (confessionalization) otov Avtixd Xptotioviopd
oLYOEDNXE OTEVA UE TNV GVADLON TAY VEWTEQLXDY XPOTLX®DY SOUMV.
‘EmumAéoy, 8ev Aeimouy peydhor otoyooteg Tiig Newtepuxdtnrag o€
TOMOUG TopElg, ol Omolol Emmpedobnxay Eupéowg ¥ apéong Omo
7ov Ilpoteotavtiopd, 6mwe ol John Locke, Immanuel Kant, Friedrich
Schleiermacher xoi Ernst Troeltsch. ‘H xvpioe 8¢ ovpfoAn tod Max
Weber 7itav 1 xatddetEn 6t i Newtepidtnro ad™) %0’ adTHY, Tolpd
TLC AVTLYPLOTLOWLXES X0 AVTLOPTNOXEVTIXES TAOELC TNG, ELYE YOLOTLOWLXES
xoil 3 Tlpoteotovtineg xotoforég, YeYovog o 6Tolo eiye TopafAepbel
xal elye Anopovniel TAfpwg 6Td TEPOGPA TOD YPGVOL.

M& Béion té mopamdve, SEv elvar Toyoio &t O [TpoTeaTAVTLOROS YEVLXX
Bewphbnxe Gt Aoy cvpBotodc ot peydro Bobuo pE ™ Newteptxdtnro,
OTWG, YL TTOPADELYUO, ODTO PAVNXE ATTO TO ETULIPUOTIXO PEVUATO TTIG
«DiAeetbepng Oeohoyiog» (Liberale Theologie) xat tod «IlohTiopwixod
[Tpoteotavtiopod» (Kulturprotestantismus) tov 190 xal otig dpyEg T00
2000 ai. ot leppavia. "Ev TodToLg, T0 Topamave atolyelo dgy 3ivouy
™V TANEN Exdva TV €V AdYw OYEoEWY, OEdOREVOL OTL DTTAPYOLY
xol ol avtibeteg taoelg. To Yvwoto Qotvéuevo To0 «OepeAlwTLopod »
(fundamentalism) Eexivnoe otic HILA. oty odoio ¢ avtidpooyn otig
QLAeAevbepeg Tdoelg péaa atov [lpoteatavtiopd, ol 6moleg Hewpninxoay
ot Ebetay og OED xivduvo adTo xad’ adTo To Bepéia Thg XpLtoTlavixiig
miotews. ‘H 8¢ «Awodextixn Oeoroyio» o0 Karl Barth amotéheoe pia
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gEeAtypévn beoroywxa amévinon otig @LAehedbepeg Ilpoteatavtixeg
Thoelg xol Emédelle dxponpyelg dvtivewTepixeg xatevbvoets. Téhog,
0 xivqua g «Ploomaotixig "Opbodokiog» (Radical Orthodoxy)
amo ™ Oexoetion To0 1990 xvplwg petaEd AyyAxovdv 0coAdywy
OTEAPNXE OO EVAVTLO OTY AUTIXY] EXXOOUIXELOY] (G KAVOVLOTIXOD
opnyNeotog Mg NewTepLXOTNTOG, 0TO OTTOI0 EGPAANLEVO AVOYXATONXE
va Tpooaploabel 6 Xptotiaviopdc.

[Mévtwg 7 "ExxAnoior mod déybnxe tepdotieg méoels, elye Ueydeg
OTWAELEG %Ol avoryxdobnxe va xavel mowxiAeg OTOYWENOELS ol
oupfLBoopode amévovtt o) Newtepudtnto Atoy 1 Popotoxofoixy.
"Empoxetto yro pion mporyportinde SOGX0AT GLOYETLON YLO TTOAAOVG OLDVEG,
T600 ovoupopxa pe Tov beopd «Pwpotoxaboiixn ExxAncio» 600 xol
pe ™ Oeoroyixy EmioTAUN %ol TOLE ATAODG TLotovg. OdotaaTtixo O
Pwpotoxoohxiopog amotélece T0v x0pLo atdHY0 OEElOG %QLTLXTG %ol
¢mbBéocwy Amod TANODEO VEWTEQIXGY OTOYOOT®Y, %vnudtwy (..
i Todhxdic "Enavdotoong) xal xpatdy (m.y. tod Kulturkampf ot
Ieppovioe tod Bismarck) o¢ Boowxdtoto Tufjue %ol &modyoouo
EVOG «TTOACLOD XOOROL», O OTOI0G ETPETE VO GAANGEEL OLOLxal ol
amoaototixd. Befoaiwe, 6 Popatoxabolxiopog mpoéBoaiie obevopeg
avtdpaoelg otig dtadixaoieg adTES ol Tpoomabnoe eite v Tig
OTOULOTNOEL ELTE VOL TLG EAEYEEL. "Ag AvapepBody €3G YOROAXTNELOTIXA 1|
avTLVEWTEELXT] EYXOXA0G ToD Ildma [liov O Quanta cura To 1864 poll
HE TOV XOTAAOYO TGY XOTodxaotéwy o@oAudtwy (Syllabus errorum)
g Newtepiedtnrog, xabnmg xol N AVTLVEWTEQLXY SLOUAYN OTLS QOYES
00 2000 oldva oyeTixo UE TOV EAEYXO TOV OATOPEWY OPLOUEV®V
Popotoxobohx@dy 0Oeordywy (my. 7tod Alfred Loisy), ol 6moiot
gEEppoalay «TPOOBELTIXES» amoeLg Yo ™ BiffAo xol dAla OEpotor.
Ot &vtidpaoeig adTEG OUME OEY UTTOPETAY VO OVOTYETOLY TV SUVOLULXY
g Newtepixdtnrog xal ™y e0pVTEEY ENiSP0oN NG, xal eidixa pHéon
otov Popotoxaborxtopo adtov xol’ adtév. Ot poxpoypdvieg adTeg
QuuoELG xOL OLYXPOVOELS OONYNOOY TEAXK OE EVOY AELTOLEYLXO
ovufipoopo pe ™ Newtepixdtnra, 6 6Tolog oLVEPRYN peta amo ™ B’
Botixdvero Zovodo (1962-1965). Adt drotéheoe otabpd oty EEENEN
g Popotoxaboixfic ExxAnoiog xoal 00Mynoe oty &modoyn T®V
Boaowxdy emAoy®dy 1fig Newtepudtnrag oto Emimedo T xovwviog
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(Tt € ™ &modoyn TV oOYYEovwY AVOPWTIiVOY SixatwpdTtwy ol
g Opnoxevtindic élevbepiog) xal tfig Beoloyixfg Emtothung (m.y. pe
™y &modoyn tfic lotopuxoxprtixfic pebddov). Xty odoia EmpdxeLTo
Yoo TV ovadvon pLig véag Popotoxabohxiic "ExxAnoiog, N omoio
OLaAEyOnxe pE OMULOLEYLXWTEPO TEPOTO UE TLG TOLXIAEG TPOXANOELG
g Newtepixdtnrog xol dLapdp@mwaoe T dLxN TNG OXETLXY OTEUTNYLXN.
BeBaiwg, Topotnpodvtal ol 6T GUVEXELX SLAPOPES GTNY AYTLUETWTLOY
g Newtepixdtnrag amo todg Nyéteg tvig Popotoxabohxic Exxinoiog.
[No mopaderypa, 6 llamog Bevédixtog IET émédetke pio appionun otdon
amévovtt ot Newtepixdtnto o oyéon pe tov vov Ilama ®poyxioxo,
ol Tomobethioelc ToD OTolov QaivovTal vér elvar O cLEBoTEg UE TO
VEWTEPIXO TVEDUO®. Avop@iBoia, TETOLEG AVATTPOCOPUOYES GO TO
deltepo futov tod 2000 ai. xol €Efig xotéotnooy SLUVOTEC XOl OTO
TAaLoLo THg dvédou Tiig MetavewTepxdTnTag, Yiow ™y Omolo o yivel
AOYOG GTY] GLVEYELO.

"Ag ENDovpe Gpwg THpo TNy eidikWTEEPYN cuvavTno TTig ‘Opbodotiog
ue ™ Newtepindtnra xal oTig EMTTWOoELS NG, Eva Hépa TO Omolo Exet
péyot T00de ovlntnoel ot dépopeg ouvapetect. 'EE aitiog LoToptx@dy
xol ANV Topayévtwy  xabog xal oD €vdnuixod "OpbHodoEov
GvTLSLTIXLOROD, 7 GLVAYTNOYN DT ATOY XVEIWE TEOPRAMULOTLXN %ol
ouyxpovotox?. ‘H xoatdotoon adt) clvor TARPOC xoTtowonth oTd
OLYOALXO LOTOPLXO-XOLVWYLXO TAaialo TTig ‘Opbodoking, 1 6ol puatxa

5. ‘H mpdopoty amdpaon tov Aexéufplo tod 2023 oyetixa ue v edAoyior THg
ExxAnotoc o 6pd@uia (evydplor eivor EmONITWC &vdewtiny] TV AAoyGY o
ovveyilovy v ovpBaivovy otov PwpotoxoloAxd y®dpo, ol OTOIEG GE TPONYOVUEVES
gmoytc Trov teelwg adtovimreg BA. “Dichiarazione Fiducia supplicans sul senso
pastorale delle benedizioni”, https://press.vatican.va/content/salastampa/it/bollettino/
pubblico/2023/12/18/0901/01963.html#en [14.01.2024].

6. BA. petaEd &Awy I Koaitlidng, N. Ntévrog (¢mup.), Opbodoio xoi Newtepixdtyra,
éxd. "Tvdxtog, Abvvar 2007 V. N. Makrides, ,,Orthodoxes Christentum und Moderne —
Inkompatibilitdt oder langfristige Anpassung?, Una Sancta 66, 1 (2011), oo. 15-30- 6
i3tog, “Orthodox Christianity, Modernity and Postmodernity: Overview, Analysis and
Assessment”, Religion, State & Society 40, 3-4 (2012), oo. 248-285- T1. Tayxdtloyiov,
Ocoloyio xoi Newtepiotyra. Aoxipa yio ) ovvavtnon tis 0p0080&ng Oeoloyiag ue
TOY abyypovo xoouo, exd. Apuos, Abvva 2023 P. Kalaitzidis, Orthodoxy and Modernity:
Introducing a Constructive Encounter, éx3. Brill, Schéningh, Paderborn (0md &xtimwon,
2024).
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dev 0o mpémet vou Emixpibel yior T0 yeYovog adTod. Xe xdbe mepimTwon,
10 &motéleopa Moy vor Tapapeivel M oxéon tic ‘Opbodotiog g ™
Newtepixdtnro o€ peydro Pobpod pepiny, ATEANG, ATTOGTOCUOTIXY KOl
dvoroxMjpwt. A&y elvor tuyaio Aotmov Gt t0 "0pB630E0 dpriymua
vevixa Pooiletor axéun xol onuepa ot peydho Pobuo ot Eva
TIPOVEWTEPLXO TACLGLO AVOLPOPHS. ADTO (POLVETOL YOLPOXTNOLGTIXO GTTO
THY XOWVOVLOTLXN —XOL ETMOUEVKS DECUEVTIXT— D€am TOL xaTéYoLy péypL
onuepa N Topadoon xal T0 TopeAbov oty ‘Opbodokia oe oyéom e
TO TOEOY %ol TO PEANOY, T 6ol Bewpodvtat a priori ol € 6pLopoD
XOTWTEPA 0ol OTOSEETTEPA TOLG. LTV TEPITTWON OOTN EXOLUE VA
xévovpe pe ™Y ‘0pH630EY, Topadootapyior oTlG TOLXIAES EXQAVOELG
¢, ol émdpaoelg Tiig OTolog LoToPLXO OEY TOPEUELYOY UOVO UECO
otov OpnoxevTind XBPEO, AN ETEXTAONKOY GE BAAOLS XOGULXODG TOUELS
%Ol AELTOVQYNOOY OVOGTOATIXO KTEVOVTL O ETLYELPOVUEVES GANOYEG
xol petoppuipiostcd. Miow AN TepimtTwon yiveton EUQovig &mTo TV
amodoyN N N ThG VOULUOTNTOG ULBG XOOULXTIG OQOLpOG GTNY XOLVWVint
xol Tty Emboplo ETLOTPOQTG 08 Liot TPOVEWTEPLXY XATACTACY, OTNY
omoio 7’0pbodokia iAeyye xal xabdpLle ocuvohixa 3 o€ peydro Babuo Tig
XOLVWYLXES TAOELG. LTO TAaloto adTo, 1 dtadixaaio Tiig Exxoouixevong,
7 omola onuédede amopactotix ™) Avtixy) Newteptxdtnra, xplveton
apvntxa. ano "0p0630En oxomid®. ‘H Stadixaocion adth ocvvdEDMXE
iotopxar U TV Ovtohoyixy avafabuton tiig évdoxooulxdtnrog %ol
TG ®ATAPOoNG TOD YALYOL %GGROL oDTOD %xotd’ adTOY, GE AVTLSLOGTOAY
TPOG TlG DTEPPRATIXEG %Ol EEWXOOULKES TAOELS TTOL TOVLLE Gvéxabey 1
'Opbodokia. TéToleg AVTLVEWTEPLKES TAOELS EXPEALEL xVLPLWG N Pwotxy
0p0630En ExxAnoion oty peToxoppovvtotixy E€moyn®, ol oOmoieg

7. V. N. Makrides, “Orthodox Christianity, Change, Innovation: Contradictions in
Terms?”, 6t6: Trine Stauning Willert — Lina Molokotos-Liederman (émy.), Innovation
in the Orthodox Christian Tradition? The Question of Change in Greek Orthodox Thought and
Practice, éx3. Ashgate, Farnham 2012, oo. 19-50.

8. V. N. Makrides, “Orthodoxy Matters: Why Has a Scientific Revolution not Taken Place
in the Greek East? The Role of Orthodox Christian Traditionalism”, oté: K. Tampakis —
H. Ventis (&mu.), Orthodox Christianity and Modern Science: Past, Present and Future, éx3.
Brepols, Turnhout 2022, oo. 15-44.

9. V. N. Makrides, “Secularity and Christianity: Comparing Orthodox with Western
Perspectives”, The Greek Orthodox Theological Review 63, 3-4 [2018 (2021)], oo. 49-107.
10. Alicja Curanovi¢, “Russia’s Mission in the World: The Perspective of the Russian
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paivovtar xobopa oty Emionun xpLtixyn mod adTH doxnoe T0 2008
ot aOYYPOVOL ATOULXA OVOPMOTLYOL SIXOULWUOTO. XAl GTOY XOOULXO
yopoxtioa toug'. “Omwg mpoovopephnxe, ol idLoTtepdTNTEG ODTEG
t7g 'Opbodokiog umopody vor gpunvevbody LoTopLxd ol UTOPODY VO
xoatavonfody oto Oxd NG LOTOPLXO-TOALTIXO TAaioLo EEEANLENG xol
oTlg avtioTtolyeg TopopéTpove. "EE dAAov, Topdpoto TpoPAfuoTo e
™ Avtix Newtepixdmro Exel avtiuetwniost mutatis mutandis xol TO
ToAdy, yeyovog mod Eyxel 0dnyNoeL auyva og poLBolieg TPOoEYYLoELS
000680 wy %ol ToAax®Y QOPEWY PE AVTLSLTLXO TIPGaNULO™.

Mmopet duwg pe Bdon to Topamave vo Bewpnbel  "Opbodokio avri-
VEWTEQLXY ol U peTappubuiolun; YTapyer xAmToLa XoTNyOPNULOTLX
N eyyevng aovpPototnto g ‘Opbodotiog pe ™ Newtepixdtnroy
‘H amdvtnon ote Epwtipata adTo d@eile vou elvar dpvntx, T’
6t 7 "Opbodokio elye &mixpbel mohowdTepo %Od VEMTEQX, *LELWC
amo AvTixodg Qopeic, OTL ATOTEAODGE TPOYXOTEDYN X0l EUTOSLO YLOL
XOLVWYLXY, TIVELUOTLXY], OiXOvoulxy xol Aol avamtugyn. ‘H xprtiun
o0TN JLaTLTWONXE AP’ EVOG ATTO ALTLXODG YPLOTLOVLXOVG XVUXAOLG,
ol omolol, Baowlopevol otlg Oxég Tovg Eumelpleg, Oewpodooay TNV
'Opbodokio dxoumtn, ATOAOWUEYY, ATOAITWG ToEOSOoLOEYIXY KOl
un EEeAEun'®. A’ €tépov, OTIPEay TOAMOL pn HpnoxevTtixol AvTixol
Qopeic TodL doxnooy Topdpota xptTixn', Bewpwvtoag ™y "'Opbodokia
WG TOP&YoVTO. TONTLIOULXTS xabvoTépnomg, idiaitepa ot YDPEG TOL
elvor deomoopéveg Eowtepixd (torn countries) UETaED QLAOSLTLXGY

Orthodox Church”, Problems of Post-Communism 66, 4 (2019), oo. 253-267.

11. V. N. Makrides — Jennifer Wasmuth — St. Kube (¢my.), Christentum und Menschenrechte
in Europa. Perspektiven und Debatten in Ost und West, éxd. Peter Lang, Frankfurt/Main
2016.

12. An. Sharp, Orthodox Christians and Islam in the Postmodern Age, éx3. Brill, Leiden
2012.

13. L. Wolft, The Enlightenment and the Orthodox World, petdpp. Mapia-Xototivo Xatln-
Lwavvov, éxd. ‘Ivatitodto NeoeAnvix@dy "Epevvay / E.LE., Abnva 2001.

14. Sabrina P. Ramet, “The way we were — and should be again? European Orthodox
Churches and the ‘idyllic past™, oté: T. A. Byrnes — P. H. Katzenstein (émty.), Religion in
an Expanding Europe, Cambridge University Press, Cambridge 2006, oo. 148-175" | id{x
(&my.), Orthodox Churches and Politics in Southeastern Europe: Nationalism, Conservativism,
and Intolerance, éxd. Palgrave Macmillan, Cham 2019.

153



, B. Moxpidn
Ocoroyio 1/2024

%ol GVTLOLTIXDY TACEWY Xol PELUATWV?. "Ovtwe, ol TAstoPNELXa
"‘0p0630Eeg ydpeg oty Avatolxy xol Notioovatolxy EDpoTy, xabog
xol ot XELoTlovixy] AVOTOAY], QVNXOLY YEVLXO OTNV XOTNYOPLol oOTH
%ol EYOVY AVTLLETWTLOEL OYETLXA TTPOPANUaT Ot peydro Bobud. AdTto
onuaiverl Emiong 6Tt dvdhoyn xprtixy oty ‘Opbodotio Exer doxnOel %ol
«Ex T@Y Ev30v», ONAXSY ATTO TOALTLXODG, OLOYOOLWLEVOLS Ol BAAOLG
popeic péoo &mod Tig dleg Tig '0pBdd0Eeg xovATODPEC, 0L dHTToloL ElYOY ()G
TEOTUTIO AVATITUENG XOlL EXGLYYEOVLOLOD TN AVam. Yrdpyovy PBePoaiwg
%ol BAAEg OLALOVOEG XOTOOTAOELS, 0TS OTOleg Goxninue Aavaioyy
xpttixyy oty ‘Opbodokia. I'iar mapddetypo, adTO EYLVE GLOTNUATIXA
Yot i3€0A0YLX0VG AGYOUG ATTO T XOUUOLVLOTIXO XODEGTHTO OE TTOAAECS
¥®peg T7ig Avatodxig xal Nottoavotodxiic EDpdTg 0t0 TAaioto Tiig
avtLlpnoxeuTini|c TOAEULXTIG TOUG Yevxd xaTa Tov 200 aldvo.

Ot avwtépn TEPLTTWOELS, xorta Tig 6Toleg 1 Opbodokia upoavichnxe
¢ aovpPotn pe ™ Newtepxdtnta, Evioybbnxoy xol &mTo TO YEYOVOG
ot mowxidor "Opb6d0EoL @opeic, T600 Emionuol 600 xol AveTmionuoL,
doxnooy OEeior xLTixN 0T ADOM XOL OTIC QEVNTLXEG ETULTTWOELS TN,
UETOED BAAWY OE Evar AVTLVEWTEPLXO TTALaLO. "ESG Tpdxetta TAAL yLow
oV ToAOTAELPO "OpBH630E0 dvtiduTiniopd, 6 dmolog TopovaLAlETaL UE
TOLXIAES LOPQES %ol APOPG. dLAPOpPES xaTootAoels. [ mapddetypa,
mAelotor  6oor "OpfH630Eol  opelg doxnooy JpLuelor xELTLXY OTLg
emLdpdoels 00 AtopwTtiopod xol Tig NoAkxfc 'Emavédotoaong otov
"‘0p6630E0 x®po otov 180 %ol 190 aidva, dobévtog GTL Ol VEWTEQLKES
onteg eEehikelg amo ™ Abon Oswpndnxov 6Tl dmeLAoDoOY GpECH
™y Ot ™y '0pb680EN Topddoon xal THY ASLAXOT CULVEYELH TNG.
Emiong, ol Omotihépeveg mopapop@wtixeg AvTixeg EmLOPAOELS TAVW
oty '0pbB8d0En Oeoroyio, idiwg xata Tovg Newtépovg Xpdvoug,
gyovy TOYeEL dLaitepar oOdPTg %pLTixTig amo Emipavels "'OpboddEouvg
Beohdyoug (m.y. Georges Florovsky, Xpfiotog Iawwoapdg) pé oxormod
™Y GvoxGALYN ULEG ANOUOVNUEVNG GAAX TOQEASOOLOXTIS, YVNOLOG
%ol GuoALYTNG &mo ™) Adoy ‘Opbodokiag. EmmAéoy, 1 avafBivon t@v
AVTLVEMTEPLX®DY TATEWY 0TO 'OpO630E0 PETOUXOULOLILOTIXO TEPLBAANOY
delyvel ™ avbexTxdnror TETOLWY AVTLOLTIXGDY TAoewy. [TpwTtedovta

15. S. P. Huntington, The Clash of Civilizations and the Remaking of World Order, éx3. Simon
& Schuster, New York 1996.
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Ao mailel €d® t0 [atptapyelo Mdoyag Sia uéoov Tiig DTEPAOTLONG
TRV «Topadootax®y GEL@dY» xol Tfig avtidutixfc ideoloyiog TOD
obeyTinTEPOL «Pwotxod ®Oopov» oE AVTLOLAGTOAN TEOG TOV Ot-
epboppévo, memtwxdTa xal TapamTalovto AvTixd x60po. XTO TAXLOLO
ODTO ETLYELPODVTOL SLOPOPES AVTLVEWTEPLYES XOUL AVTLOVTLXES GUULULOLYLES
(.. & Tohoptxodg ®OxA0VS), xofmg %ol N SLEEXYWYR «TONTLOULXGY
TOAépwY» (culture wars), UE oxomd v xortadetyfody ol onuavTixeg
dLapopic LeTalEd Avartoidic xol Aboewc!®. Aty elvor BAAwoTe TuYaio Gt
o Hoatpiapyng Mooyoag KbdptAhog yopoxtipioe Tov TOAepo g Pwaiog
pe ™y Odxpoviow (xal xot’ €méxtoon e ™ Avon) 10 2022 og Evay
<UETOUPLOLKO TIOAELO», EVVOWVTOG OTL TTPOXELTAL YLO. EVOY TTOAEUO YLOL
Y OTMEPAOTLON OLAPOPETIX®Y QPYDY, GELDY xal Topaddoewy'’. Xe
GAAeg TTEPLTTTWOELS YivovTon ETTopeg PeTaED 'OpHod6EwY %ol avTLSUTIXGY
(POPEWY TOD TPOEPYOVTOL OO TNV dtoe T Adon adt)y %o’ adTY,
oL Omolol ETLxPLVOLY OLAPOPES TTLYES THG VEWTEQEIXTC NG EEEALEMS
(). p& 10 mpoowvapephey pedua tiig “Radical Orthodoxy™'®). Téhoc,
TO OEQVOUEVOL POLVOUEVDL EXXANCLOOTLXTG AOYOXQLOLOG XOL EAEYYOL
otov '0p0680E0 BzohoyLXd Y@EO oY UeToxoppovvioTixy Emoyy (m.y.
ot Pwoia, ZepBio, Povpovia) amoxahdmtouy pioe LaAov Eo0woTEEQT
"'Opbodokior oL @ofdtor T Oeoroyixar QLAeAebbepo avolypotar xol
mpoonafel vo TopopelvEL LoxELO ATTO OTOLEGSNTOTE EEWTEPLXES
gmdpaoels, idlwg amo T vewTeplxn Adon.

AELodoydvtog Tl Topomdve amodels, mEéEnel vor Tovtalel edOLg
ek apyfc 6t M ‘Opbodokion Oev TpPETeL 0t xopplor TEPIMTWON Vi
Bewpnbel wg xdpLog mapdyovtag TG xowwvixig xabvotépnong xol
OTOWVATTUENG 0Tl &v ADYw YMDEES XOL OTO AVTIOTOLYOL TTOALTLOULXOL

16. Kristina Stoeckl — Dm. Uzlaner (émy.), Postsecular Conflicts: Debating Tradition in
Russia and the United States, Innsbruck University Press, Innsbruck 2020° t@v idiwv, The
Moralist International: Russia in the Global Culture Wars, Fordham University Press, New
York 2022.

17. An. Krawchuk, “Narrating the war theologically: does Russian Orthodoxy have a
future in Ukraine?”, Canadian Slavonic Papers/Revue Canadienne des Slavistes 64, 2-3 (2022),
oo. 173-189.

18. J. Milbank, “Pavel Florensky and the Future of Thought”, Becmuux Ceamo-
@uanapemosckozo uncmumyma 48 (2023), oo. 31-50- N. K. Syundyukov, “Bynrakos n Mun6ask:
K KPUTHKE CEKYIAPHOTro pasyma”, Becmuux Cesmo-Punapemosckozo uncmumyma 48 (2023), oo.
75-98.
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obvoha. Toa evdeydpeva ayetixa Qouvoueva axetilovtol pe Eva TAf0og
GAMwY ToEoYOVTLY, ol Omolol cuVEPRahay otlg €EsAiEelg adTEg %ol
otlg omoleg 1 ‘OpbodoEio pmopel —dvéAoyo LE THY Ex&aTote auyxvELa
X0l TG LOTOPLXOTTOALTIXEG TOPOUETPOVG— VO ETOLEE XATOLO POAO,
xplwg Ouwg Sevutepedovta xol ouvbwg un amoaototxd’. Tig
TeAevtoleg dexaETIEG —XOl O] OTO UETOWVEWTEPLXO TAaiGLO— AoxNOnxe
LoYLEN XELTLXY OTLC TOANLOTEQPES ODTEG ATTOPELS TTOL Oewpodooy THY
"Opbodokia wg ™ Booixn aition T@Y ToLxiAwy EAAeLupaTwY ot 'OphddoEn
meplfaArovto. — o6& avtibean, Adyov ydow, LE Tov Bewpodpevo TEO-
odevtixd xol ovpPatdo pE ™ Newtepixdtnro [lpoteotavtiopd®. Agy
TEETEL VO Anopoveltal Emtiong ot 1 'Opb630EN xpLtixy xal 1 dvtiotoon
ot Newtepidtnra Eppavilovtor xvpiwg oTo ETITEdO THG ENTOELXTS
%ol ToD OLadESOUEVOL OYETLXOD APNYNUOTOG. XE TEAXTLXO Xl Heauixo
énimedo, ot "Opbidokeg "ExxAnoieg xol émionuol @opels Boaoixa dev
gyovy TPORANua vo aupfLBocbtiody pe Tig Emtayeg Tiig Newtepixdtnrog
(T GvoupopLxdL LE EVOL XOOPLXWTEPO %ol 00ETEPGHPNOXO %P&TOC) 3 ol
vo OelEovy PLAoVEWTEPLXEG TdoELg xal €mtAoyég (T.y. oTOV OixovouLxd
topéo)?. Befaiwg, ol mAstodnoxe 0pb6d0kec y®dpeg mToPOLOLE-
Covy TTOMEG IOLOLTEPOTNTEG OTOLG AVWTEPL TOUELS, OedopEvou &TL ol
avtiotoxeg ‘Opbddokeg Exxinoieg dmorouBdvovy cxdéun JStdpopa
EOUA «TIPOVOULAL», TIPAYLO TTOD SLOPEPEL €V TTOANOLG ATtO TLG OYEOTELS
ExxAnoiog xal Kpdatovg oe Avtixa meplBairovio. ADTO Opwg Ogv
amoTeAel avtiQoon, GG UTopel vo epunvevbel xdAhoTo pE T bew-
polar TV «TOAATADY VEWTEPLXOTNTWY», Ol OToleg OtV SeoredovTOL
OVOYXOOTLXO. BTTO TN OXETLXY AvTiey ToPAdooy. XT0 TAaloto oTo o
TpémeL vo xaTtovonbdel g Evay Babuo xal N dmodoyn ToD VEWTEPLXOD
gOvixtopod amo ™y "Opbodokia xol thg palixig Edvixomoinong tng oo
Tov 190 aidvo péypt Tic Nuépeg pnog. “Ovtwg €3@ TpdxeLToL Yo (i

19. V. N. Makrides, “Orthodox Christianity, Rationalization, Modernization: A Re-
assessment”, ot6: V. Roudometof — Al. Agadjanian — J. Pankhurst (¢mp.), Eastern
Orthodoxy in a Global Age: Tradition Faces the Twenty-first Century, éxd. AltaMira Press,
Walnut Creek 2005, oo. 179-209.

20. Chr. Hann, Eastern Christianity and Western Social Theory, éxd. University of Erfurt,
Erfurt 2011.

21. V. N. Makrides, “Orthodox Christianity and Economic Development: A Critical
Overview”, Archives de sciences sociales des religions 185 (2019), oo. 23-43.
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TP d0EOTNTR, N OTolow Oev oLUPLBAleTal e TN LOXPALWYT OIXOVUEVLXT]
nopadoon g ‘Opbodoting. "Ev tovtolg, 10 yeYovog adTd —mépa Ao
Tig OTTOLEadNTTOTE GELoAOYToELG— AmtoTeEAEL amtddelEn 6t M "Opbodokio
oyetiobnxe pe ™ NewTepndtNTo X0l EVOWUATWOE TOLXIAC GTOLYEIO TNG
Yot SLapéPoLg AGYOUG, BOYETWS TAY TTOLXIAWY ETULTTWOEWY TOVGH.
[Tépay ToOTWLY, dev Oar mpémel €miong v Anopovnbel 10 yeyovog
&t 7 "Opbodokio iotopuxd eiye xol Tic dxéc TNg SMULovEYLXEC %ol
XOLTLXEG ovvavToelg PE ™ Newtepxdmnta, €0tw xol GV EMPOXELTO
YL TPOOWTIXES, UELOVWUEVEG XL GTTOOTIOUOTIXEG TIPOOTIAOELES
OpLopévewy "OpbodoEwY xAnox®dv xol Aaix®dv. BeBalwe, 0 yevixdhtepo
OYETXO XAIUOL TOPEUELVE  BEYNTIXO XOL ETUXOLTLXO ATEVOVTL OTH
Newteptxdtnra, dAAL 0L AVWTEP®L TPOooTabELES SEV TIPETEL VO AYVOT 00Dy
N vao brotpnbody, SLoTL amoxahdTToUY piot GAAN TTTLYY THS LoTOELXTG
ovvévtnong tvig ‘Opbodokiag pue ™ Newtepidtnro. o mopadetypa,
ano ™ ploe TAevpo O AtopwTiopog Exel xELOEl dpvnTIXd ATO TNV
mActoPneior TdV "OpBo3OEWY?, AR GO THY GAAN TAevpa DTTHPENY
%ol TEPLTTWOELS €VOG « 0pBo36E0L ALa@WTLOLOD», WLOG ETUAEXTIXTG
OnAadn ovvdeang tig ‘Opbodokiog pe Tig véeg eEehitels. ‘H mepimtwon
700 Aoyiov Apytemioxdmouv Edyeviov BovAydpewe (1716-1806) civow
YOPOXTNOELOTLXN OTO ONUETD aDTO, By EEcTdOEL XavElS, YL TOPASELY AL,
Tig i0€eg Tou Yy BpmoxevTiny dvoyn xal EAevbepion 7 Lo Tig o)éoeLg
TloTeEWS X0l AGYoL:, & Stépopeg OE EMOYES ol GLVOTKES LTTOPODUE Vi
évtomioovpe oA ToPASELYUOTOL EVOG XELTLXOD SLAAGYOL OPLOUEVWY
Tomtx@v 'Op0od0Ewy mopaddoewy pe T NewTtepudnto, O6TwE THG

22. V. N. Makrides, “The Search for an Orthodox Christian Identity: Orthodoxy, Nation,
and Ecumenism Between 19th and 20th Century”, otd: L. Ferracci (¢mw.), A History
of the Desire for Christian Unity: Ecumeniscm in the Churches (19th-21st Century), vol. 1:
Dawn of Ecumenism, éxd. Brill, Leiden — Boston 2021, oo. 110-131.

23. V. N. Makrides, ,,Orthodoxes Christentum und westeuropéische Aufkldrung: Ein
unvollendetes Projekt?*, Okumenische Rundschau 57 (2008), oo. 303-318.

24. V. N. Makrides, ,,Verunreinigung der Orthodoxie oder Prozesse der Inter-
konfessionalitdt? Der Fall Evgenios Voulgaris im 18. Jahrhundert, oté: Christina
Alexiou — D. Haas (&mw.), Westliche Konfessionskirchen und orthodoxes Christentum als
Thema der Interkonfessionalititsforschung, éd. V&R unipress, Gottingen 2024, oo. 157-185.
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PWoxTic®, Thig EMNVIXTIC® %ol TR povpavixic?. Lto onueio adTO
mpémel voo TovioBel 1 ToAOTAeLEY, oLpPBoAn TTig Pwotxtig ‘Opbodokiog
0TO OAO OEPO LE DLOPOPETIXES LOPPES KOl OE TTOLXLAXL ETTITTES L, 1) OTTOLCK
onuadede yevxa Tig oyéoelg tig ‘Opbodokiag pe ™ Newtepuxdtnra
%ol EeXWELOE EUQPOYRDE OO TIG TEPLOPLOUEVES OLUBOAEG TMV GAAWY
Tomtix@®y ‘Opbodokidv. Tlpdxerton yior pio poxpo €EgAxtixy mopelia,
7 omolar apyilel ue ™) OpmoxevTinn @Lhocopio TdV ZAxPBo@iAwy %ol
GAAWY oToYaoT®Y 0T0 devTEPo Nutov Tod 190v al., ovveyiletor pe ™
oaxadnpaixy Oeoroyion péyot to 1917% xol xopvpwvetor e ™) Pwoixy
Ocoroyxn xol @Lhoco@Lxy Staomopo. ot Adan péypt To péoo ToD
2000 oi.?. o mopddetypa, N Zo@loroyio Tod Sergij Bulgakov xodl
OAAWY, TEEQPOY OTO TNV EXXANOLOOTIXY XATAS(XY] NG, QTOTEAEL Wi
npoondfetar v dpbpwbel Eva eidixdg ‘OpHddoko dpnynuo. oxetixa
ue ™ Newtepwdmroa®. Befaiwe, 010 6Ao adto mAaioto OTfjpEay xol
QVTLVEWTEPLXEG TAOELS %ol XELTLXEGH, GAAG d&v appLofrteiton 6T
ETPOXELTO YL Plo IdtalTepar YOVLUY TtEPLOd0 cuvavTNoNg Tiig Opbodotiog
ue ™ Newtepixdtnra, 1 6Tolor Bipnoe TO OTLYUO TNG X0l ETMNEENTE KOl
TOMEC &Akeg "0pB6S0Eec xovATODPEC %ol oToycoTtéc. Befaiwe, elvour
AUTINEO Vo ToPaTNEED XOwelc, OTTwg Tpoova@épinxe, 6Tl N Emionun
Pwaotxn "Opbodokio ot petaxoppovviotixy mepiodo Eyel EmAEEEL pla

25. Regina Elsner, The Russian Orthodox Church and Modernity: A Historical and Theological
Investigation into Eastern Christianity between Unity and Plurality, ibidem Press, Stuttgart
2021.

26. P. Kalaitzidis, “New Trends in Greek Orthodox Theology: Challenges in the Movement
Towards a Genuine Renewal and Christian Unity”, Scottish Journal of Theology 67, 2
(2014), oo. 127-164.

27. 1. Moga, ,,Orthodoxe Theologie begegnet Moderne. Die Czernowitzer akademische
Theologie um das Jahr 1900, Orthodoxes Forum 35 (2021), oo. 125-139.

28. Jennifer Wasmuth, ,,‘Kulturorthodoxie’: Zu einem konzeptionellen Neuansatz in
der russischen orthodoxen Theologie an der Wende vom 19. zum 20. Jahrhundert®,
Zeitschrift fiir Kirchengeschichte 119 (2008), oo. 45-62.

29. Kristina Stoeckl, Community after Totalitarianism: The Russian Orthodox Intellectual
Tradition and the Philosophical Discourse of Political Modernity, éx3. Peter Lang, Frankfurt/
Main 2008.

30. M. Plested, Wisdom in Christian Tradition: The Patristic Roots of Modern Russian
Sophiology, Oxford University Press, Oxford 2022.

31. Kristina Stockl, “Modernity and its Critique in Twentieth Century Russian Orthodox
Thought”, Studies in East European Thought 58, 4 (2008), co. 243-269.
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OoP®OS AVTIVEWTEPLXY] Topelor 0 avtifeon LE TNV TAOLOLO. TOPAS0OoT
T00 TTPOGPaTov Pwotxod mapeAidvtos.

To TAéov évdapépov eival Buncg 6Tt ol EEeAiEetc atov '0pHE30ED xboU.0
UETO TLG XOOWUOYOVLXES BAAaYES 0T TEAN ToD 2000 ol. TopoLatdlovy
HEYEAN TTOALOPQLaL, OE GPXETES OE TEPLTTWOELS delyvouy Stabeon Evog
0DOLOTTIXWTEPOD XL SNULOVPYLXWDTEPOL SLOAGYOL P ) NewTeptudTnTOL.
Apyxd, 10 Oixovpevixo Iatpiapyeio Kwvotavtivovmoélews OTO TOV
Hatptépyn Bapboropoio (Gro 1o 1991)%? Eyer mpoomabdfoet vo xdvet
Evar TETOLO GVOLYROL GTO OUYYPOVO TOLYXOOULOTIOLNUEVD TEPLRAAAOY
ue mowxihec Spdoeic (m.y. Siabpnoxcioxéc, oixohoyixéc, dLopHddoEec
xol N pe ™V Ayio xal MeydAn Xdvodo tod 2016, oty oOmola
ouleABnxray —UeTaEd EMwv— oxetixd Bépato®®) xol vo Staheybel pe
™ Newtepixdtnro o€ Evar SLaPoPeTIXO TAGLGLO ATtO 6,TL 0TO TorPeAOGY
(1o, & o obyYPova avbpd TV StxotwporTo).

[MotpdAAnAcL, TopOTNEETTAL 1) AVAILGY TTOAADY X0l VEWY TAGEWY, XoBg
xol Oeopomoinuévwy Tpoomabel®dy, YL Evay VEO XOL GUOTNUOTLXO
dtéAoyo pe ™ NewtepndtnTo, GLYOSEVOUEVO ATTO ADTOXPLTIXES TATELG
pe ™ drabean vo SLdaybel xal vo EmwpeAndel oyxetixa 1 "Opbodotio xol
vou OTEEBET Tig ToALOTEPES TTOAWOELS TG (T.). TOV Bryovo dvTiduTiniopd
™g). Ot gEehikelg adTEG 3EY QPOPODY UOVO TiG TTOPOSOOLAXES XOLTIOEG
700 "0OpbHoddEov xbap.ov, 6mov Exovy Heopomoinbel tétoleg mpoomdheteg
(. 7 Axodnpion Ozohoyix®dy Zmovd®dv BoAov). Apopody Emiong
™y '0p0680En Siaomopo ot Adoy, OTOL THEATNEOVVTAL AVAAOYEC
mpoonabeteg xotoe Tlg TEAELTOlEG dexoetieg, O6mwg TO “Orthodox
Christian Studies Center” tod Fordham University (New York City)
xal M “International Orthodox Theological Association” (IOTA). "Ed&®

32. I N. Grigoriadis, “The Ecumenical Patriarchate as a Global Actor: Between the End
of the Cold War and the Ukrainian Ecclesiastical Crisis”, The Journal of the Middle East
and Africa 13, 3 (2022), oo. 345-358.

33. V. N. Makrides, ,,Zwischen Tradition und Erneuerung. Das Panorthodoxe Konzil
2016 angesichts der modernen Welt“, Catholica. Vierteljahresschrift fiir okumenische
Theologie 71, 1 (2017), oo. 18-32- Vasilios N. Makrides — Sebastian Rimestad (émip.),
The Pan-Orthodox Council of 2016 — A New Era for the Orthodox Church? Interdisciplinary
Perspectives, éxd. Peter Lang, Berlin 2021.

34. Okumenischer Patriarch Bartholomaios I., ,,Orthodoxie und Menschenrechte®,
Evangelische Verantwortung 9-10 (2017), oo. 3-8.
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TEOXELTAL YLOL TNV GVASLOY, GVATTUEN ol EEATAWOYN VEWY LOPQPEY
"0p0630E0L atoyoood amo pio véo BsoroyLx Yevid, 1) Omoio av3pwinxe
o Avtixa mepLBdAhovTor xol N OTolor ETLYELPEL VO PEPEL ONUOVTLXES
GAhayeg oto odyypovo ‘Opb630Eo aerynua, ovumeptAopBovouévng
%ol T GELtoAdynong tvig Newtepixdtnrog. To S véo émionuo xeipevo
e T0 xowwwxd Aloc tfic ‘0p0630Enc "Exxinotog (2020) OO Ty
aiyido tod Oixovpevixod Iatprapyeiov elvor EvdexTind TGV Véwy
o0TRY Thoewy péoo oty ‘OpbodoEia, €vid ol SLopopég Tov UE TNV
xowwvixly Sdaoxahio tiic Pwoixiic "0p06d0Enc "ExxAnoioc (2000)
elvo gppoaveic®. Tty odoto Eyovpe €3G THY dvddLon TOD EOLYOPEVOL
€vig «’0pH6S0EOL %0GULOTIOALTLOUOD », O OTT0log BEAEL VaL AvoLop@waEL
™y ‘Opbodokio xal var Thg dwoel PEYOADTEEY EEWOTREPELD, PWYY Xl
gmppon debvdc™®. Ymapyel 8¢ v moAAOlg oTevy ouvepYyaoio PETAED
OAWY aDTOY TAY VEWY QPOopEwy oTig Tapadootaxes ‘0pbddokeg xortideg
xol Ty 'Op0630EN SLaoTopd, UE TOAR XOL ONUOVTLXO ATTOTEAECULOTO
uéyot Todde. Avapeifoia, adTo 0ev onuaivel 6tL N oxéan tig Opbo-
doklac pe ™ Newtepudtnror Exel AAAGEEL TANPwS, dobévtog Gt ol
QVTLVEWTEPLXES TAOELS OAPRDS DTTEPTEPODY axoun aTov "OpB6d0Eo ydEo.
AN yivetan eupoaveg 6Tt 1 "Opbodokia, mapa ™ BpvAodueyn axtvnoio
%ol THY OTTOTLOEUEYT LOVOALOLXOTNTA TG, EEeAiooeTaL xol AANGLEL, Ol OE
gEeAlEelg 0TO PEANOY UTIOPET VO EXTIANEOLY, XOl €ISLXO OTN OY€om TNG UE
™ NewTepxdtnTar GUVOALXAL.

35. V. N. Makrides, «Le nouveau document social de I’Eghse orthodoxe. Son orientation,
son élaboration, son contexte et son importance», Istina 65, 4 (2020), oo. 387-413- D.
Schon, Berufen zur Verwandlung der Welt. Die Orthodoxe Kirche in sozialer und ethischer
Verantwortung, éxd. Friedrich Pustet, Regensburg 2021.

36. B. N. Maxpidng, «O dvadvipevog 0plddo&os xoouomoltiouds: To véo Emionuo
*eLPevo Yo TO xovwvixd fbog tig ‘0pHGd0EYg ExxAnoiag xol i onpacio Tov», Zovaén
162 (2022), oo. 75-81- 6 1dLog, «’0pbG30E0c Xprotiovixog KoopomoAtiowods: H évéduon
EVOG VEOUL @avopévou atov ‘0p0830E0 xdauo xal 7 onpocio Tov», AytAdiov IIoAs 9
(2023), oo. 447-482.
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‘Opbodotio xal Metavewteptxdnro
Anprovpyixy edxonpio 3} coPopn TEOXANGT;

"Ag éEetaoovpe Guwg TEo cuvomtTixe T oxéan Tiig ‘Opbodotiog
ue ™ Metavewtepixdnta, Evor pedpa TOL Epavicbnxe Evtovar Ao
T Sexoetion T00 1960 xoi évtedbev, v xol ol xotaforéc Tng elvon
OO TOARLOTEPES. APYLXE, Elvar Gvoyxaleg OPLOUEVES EVVOLONOYLXES
OLELXPLYVIOELG OYETLXO UE TO YXOMOLLOTIOLOOUEVO OYNUATO XOL OTAOL
EEEMNENC TV Omo EEgtaomn meplddwy. o mopadelypa, OTAQYEL
0 Sodedopévo oyfjua:  «llpovewtepixdtyrar — Newtepuedtro —
Metavewtepixdtnro», 10 OTOI0 X0l YENOLLOTOLEITOL GTHY TOEODON
pneréty. IopdAnio, Omdpyer xol T0 oyfjpa:  «llpovewTteptxdtnTo
— Hpdun Newtepixdmnto — “Yotepn | Aedtepn Newtepixdnro», T0
OTOlo  ODOLUOTIXO. TAUTLLETAL YEOVLXOL WE TO TPONYOVUEVO OYTU,
OAAGL VONULOTODOTEL XATTWG OLOPOPETIXA TO. dVO TEAeLTOIO GTASLOL.
Mg &Mo Aoyter, adTO TTod elvor onpovTixd €36 elvan ol évdeydueveg
OLVEYELEG §] AOLVEYELES AvApETa GTO dLaPopa aDTO aTado EEENENC.
Mo ovyxexpéva, TO Epwtnuor elvor &y 1 MetavenTtepdtnto,
amoteAel odatootixn PpnEn Le ™ Newtepixdtnta 7] ) Stopopomolnuévy
xol  PeAttwpévn ovvéyetd g Ot ploomoaotixol xvplwg Omadol
g Metavewtepndtnrog OTOoTNEIloLY TNV TEWTY €x0YN, &vd ol
brootnpxteg 7 “Yotepng Newtepixdtnrog ™) dedtepn. “Oviwe, Topd
TG ONUOYTIXES OLoPOopes UETaED Tovg, N Metavewtepixdtnrar Oev
amoteAel TANEN Gvaipean 1 T0 TéAog TNG NewTepxdTnTag GLVOALXA,
oMo T Oopbwon xoal TN SLedpuVeN TNG OE OPLOUEV ONUOYTLXA
onueio. 'EE GAAoL, TOAG vewTepLXo oToLyela xal EEEALEELS LoyDouy xol
TOPOLEVOVY EVEQYOL XUl OTO WUETAVEWTEPLXO TAdloLo. ADTO J€xovTon
GAwate xol ol petplomalbeic omadol Tig MetavewtepixdtnTog, OTO
™V Evvola O€ adTNY YpMotpomoleiton 6 6pog « MeTavewTeEPLUXOTNTON KOl
OTNY TAPODON UEAETT.

Ta yopoxtnolotixe oL dLaPopoTotody T MetavewtepxdtnTar Ao
™ Newtepwdtnro (xal Goov &opd ) Oewdpnon tod HpnoxevTinod
PovoPévov) elva TOAX xold TTotxiAo. MetaEd BAAwY, doxABnxe xpLtixd
OTNV ATOAVTOTNTO ol TNV 0iol630EN aittoxpation T7ig NewtepixdtnTog
oxetxa Ue plow ovveyd] mopeion yoopputxig mpoddov, xabweg xal oTig
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dELyoeLg 0pHOTNTOC %ol BVTLXELLEVIXOTNTAS TG, OTOLYELOL T OTTOlOL ELYOY
ovvdebel xvplwg LeE 10 pedpa T0D AtopwTiopod. To idto toyvoe yia Tig
BeBoudtnreg TOL elye mpowbnoel yevixd | Newtepuudtnror BvapopLxd
HE TN YVwon ToD avbpdmov xol Tod x6opov pe Paon Tl «UEYRAES
QONYNOELS» TNG YLO Kot OUYOALXY XATOVONGY TTiG TEAYUOTIXOTNTOC.
‘H Metavewtepixdtnrto avtibétwg mpoonabnoe vo detkel Tig dodpeteg,
TG Gueronuies xol TIG GVTLQAOELS TV TEPLOPLOUEVWY YVWOTLX®V
IXoVOTTWY %ol SLYATOTATWY TOD AVhPWTOU, ol dTToleg Sev B LToPOoDTOY
v EYElPOoLY AELDOELS TTANPOVLG Xol ATTOALTNG aAnbelas. [ Topadetypa,
amodopwvtag Ty dta ™ YA@ooo, 6 Jacques Derrida mpoomdbnoe va
deikel TOLC Eyyevelg TEPLOPLOKODS TOD PBogixod adTod avbpwmivov
dpY4voL, pE TO OTolo elye xvplwe émiyetpnbel 7 OAxN TepLYPOPN %ol
XoTAYONON TG TEOYUOTIXOTNTOG 0T0 TopeAbdy. ‘O Michel Foucault
gmiyeipnoe vor Oclel T eldito EVOLOPEPOVTR, TG OUYXEXPLUEVEG
gmAoyeg xobmg xol Tig doueg dvvoung xol EEovaiog Tow &TO TNV
TPOWHNoN TOY SLoPOPWY  «AVTIXELLEVIX@Y» ULOPORDY YVWOOoNG, Wi
dradixoaior Tod x&be dAN0 Topd ODa, AUEPOANTITY Xl AveEQPTNTY
elvar. 'EE 8oL, iStaitepn xprtind) doxiBnxe atov dpboroyiopd xol ot
dradixacior Exhoyixevang xata ™ Newtepixdtnrta, EEeAlEELS ol OTTOlEg
Bewpnbnray &t TEPLOPLLaY oNUaYTIXA TIG TILO OALOTIXES KOl EDPVYWPES
ovbpWTLVEG XUTUPBOAEG %Ol SLYATOTNTES YVWOYC.

Avtibétwg, 1 MeTUvEOTEQLXOTNTOL «VOULULOTIOINGE» %ol HAAES GVTL-
ovpPotixeg xol pun oadoTNEo 6pHOAOYLOTIXES OLOSLXAOIES XOL LOPPES
amoxtnong yvoong (my. TEAETOLEYIXO, OTTixd Uéon, Eumelpiol, Ev-
ovvaichnom) YE oxomd pion TOAVETITESY, OAOXANOPWUEVY] XOl TEQL-
EXTIXWTEPY] TTPOCEYYLON TTG TEAYUATIXOTNTOG. £TO TAioL0 adTO S667-
%€ OLaitepn ELQaan o SLLPOPETLXOTNTA, TV AVOYT], THY ETEQOTNTO, TNV
IOLOULTEPHTNTAL, TN PEVATOTNTAL XOL TN OYETLXOTNTO TAY TTOPATNPOVUEVRY
XOUTOOTAOEWY, XOOMDG XL 0T XUTOXEQUOTIOUEVO. XOL GYOUOLOYEVT]
medion YVong, T Omolor UTTOPEL OUWE VO «GUYIEOVTOL» UETAED TOLG
UE UM Eppaveic TPOTOLE, TEAYIO TTOL TOVILEL Eovar THY Ovaryxn WLag
OLOPOPETIXTG KOl GUVOMXWTEEPYNG TPOooEYYLoNG. [lopdAAnAa, diveton
ELQoam OTNY TTOAXTAGTNTO TOV TTPOOTTTLXDY XOL EQUNVELRDY, LE GXOTTO
plor SnuLovpYlxy Qod@ela xal TNV OTEEPROON EVOG ATOALTOL XOl
LOVOOLAGTOTO EQUTVELTIXOD OVOYWYLOULOD. ADTO UTOPEL VO AQOPX
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%ol oTolxelor XAMPOJOTNUEVO. GO TYY TPEOVEWTEQELXY] TaPAS00Y, TA
omolo 3&v Bewpodvtol GLAAMPBINY K TOPWYNULEV XOL EYENOTA, GAAX
YONLOTOS0DYTOL XOUTAAANACL GTO LETAVEWTEPLXO TTAALGLO.

Aty glvor Aotmov tuyado 6t oth Metavewtepixdtnto TpooeyYilovtol
TOMO  oxeTixae Dépotor ywpelg adoTNEES TEOJLOYPOPES, OAAX UE
ToLYVLOdY, %ol €V TOAAOIG clpwvixn Odbeom, 7 ool OéAer va
avadelEel axpLBdE TO YEYOVOG OTL M| ATOALTY Ol TANENG GUAANYY
TG TEOYUOTLXOTNTOC Elvat oty 0ot AvépLxtn xal odtomxy. ‘H
Metavwtepudtnto ETOopéveg SLtoxplvetor amo Wioe ETLOTNLOAOYLXY
TATEVOTNTO, TOVILOVTOG TG TEPLOPLOUEVES AVOPWTILVES SLYATOTNTEG,
axpLBdg SLoTL %ol 0 1dLog O AavBpwTog ATOTEAET TUTLOL TOD XOGWLOV, TOY
Omolo Emiyelpel TaVTOHYPOV VO XoTavoNaeL. ToLoVTOTPOTTWG, AoXEITOL
%xpLTLXYN atov dutopo To0 René Descartes xol ot Booixn Tov dLdxploy
HeToEL Omoxetpévou (res cogitans) xol avtixelpévov (res extensa), T
omola amotéAeoe ™) Paon Tiig VEWTEPLXTG ETLOTNLOAOYIOG. AvTLOéT®wg, O
oxomog 0T MeTavewtepudtnTa dpopd. 0 déuNon ULiG VEaS OALOTIXTS
gmotnuoroyiog, N omolo Ba OmepPaiver tig dmoieg Siaxpioelg ot
ToLxiAo TESLoL TG YVWong xol B0 AmoxaADTTEL Tig DTTEEYOVOES Xal TiG
avemoiobnteg oLVdETeLg PeTaED TOLG.

Y€ Yevixeg YOoUpES, | Metavewtepixdtnta dloxnoe OepeAtddn xpLtixn
X0l OTY TOADTAELEY ATOCTOOUATIXOTNTA TOD VEWTEPLXOD [LOVTEAOL
avamTuEng, TO O6molo AGYw TOD AméALTOL OpBOAOYLOUOD TOL ElYE
TEPLOPLOEL ONUOVTLXO THY AVOPOTTLYY TPOCWTUXGTNTO KOl TLG TTOLXIAEG
EXPAVOELS TNG. ZTO oNuelo adTo 1 Metavewtepindtnto. oyetiodnue pe
Evoe BAAO TTOAOTTAELPO %Ol €V TTOAAOIG TOPGAANAO PEDUA, aDTO TGV
Meta-amowiox®y Emoud@dy xol THE OYeTLTg XOLTxTg ToL doxninxe
otov Evpwxevtpiopd. Me Ao AdyLa, ol aELnoelg thg Newteptxdtntog
OYETIXOL UE TNV ToyxOopLor Loyd TAY ATOPE®Y XL TAY XOTOXTNOEWY
e BewpBnray ¢ Eva €ld0g OAOXANPWTLOMOD, 6 OToiog EmLPBAiON®E
O QAN XPATY %Ol TOMTIOPOUE 0TO TAaioLO THG ALTIXOELPWTOLXTG
amolxtoxpotiog xol 0 6molog O Empemne v amodounbel cvoTnLoTIXG
%ol XELTLXA. XTO TAatoto adto droxplfnxe capde N dradixaoion €vog
TOTTLXOD EXOLYYPOVLOUOD GTIO TV YEVLXELTLXY XOTNYOQLOL VO GXOELTOL
EXOLTLXLOPOD, €V ETtiong TPoTabnxe xol TO Tpooavopepbey povtéro
TRV «TOAMATAGY NewTEQLXOTATWY» TEPaY TTig DTOTLOEUEYNS LovadLxTig
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Avtixfis Newtepwdmnrog. Téhog, MO TO TOEOTAV®L OLVAYETOL
émiong O6tL ot Metavewtepixdnrar Exel GAAGEeL plixae M oTdom
amévovtt otig Opnoxeleg yevxd xol of OLAPOPES PooLxEg ETLAOYEG
tfic Newtepwdtnrog (my. éxxoopixevorn), N oOmolo avrpetdnile
Tig Opnoxeleg xal idlwg TOv XpLoTlowlopo apvntixd. Avtibeto, oTo
OALOTLIXWTEPO TTAOLGLO Tng | MetavewTtepixdtnTor dvodbutoe Tov pdAo
Mg Opnoxelog xol TG TVELUATIXOTNTOG YEVIXWTEQO KO OTOAITWG
QLOLOAOYLX®DY ExPEATEwWY TTig avOPWTIYNG PVONG Xal TG avbpwTLYNG
xowoviag, Eved TapdAnio OTootipLtEe Tig Advtibeteg tdoelg, Gmwg
™y dmo-exxoopixevon (de-secularization) xol TH WETO-XOOUIXOTNTOL
(post-secularity). Befaiwg, 10 petavewtepixd mhaioto €yxel edplTaTO
QAOUO. KOl UTTOPEL VO GUUTEQLAAPBEL OTOLE XOATTOLG TOL TTOLXLAEG KOl
ETEPOXANTESG TAOELG, TOGO DPNOKEVTIXES GO0 Ol XOOULXESC. "AAWGTE, 1|
AmodoyN TG JLOPOPETIXOTNTAS XKoL N AVEXTIXOTNTO ATTOTEAODY PBatotxo
UETAVEWTEPLXO i00WLx0, 500€VvTOG OTL 6 XOOUODEWENTIXOG TTAOVPOALOLOG
QARG X0l 1] ELPNVLXT] XOL INULOLEYLXY] CUVOTTOEN TETOLWY SLOPOPETLXEY
taoewy o mpémel v xabopilovy pior aldyypovy xowviar pe xHELO
OXOTIO TNV OAOXANPWOY X0l EDNUEQLO TNG.

Tt onpaivovy 6uwg 6Aa adta Yo Ty ‘Opbodokio; Tlapa to totopLxa
mpoPBAuota g ue ™ Newtepuxdmnra, 1 ‘Opbodokio éupaviler pio
EVOLOPEPOLTOL «EYYOTNTO» TPOG TN METavewTePXOTNTHL OE TOAAX
entimeda. ADTO dQelAeTol —PETOED BAAWY— 6TO YEYOVOC OTL 1) 'OpbHodoEia
OLOLPOPOTIOLELTOL  ONUOVTIXO. &TTO TOV ALTXO XELOTLOVLOUO, HE TOY
omoio ANBay ot Emapn kol xpLTLxy AVTLTOEEOE0T AP XLELWS T
Newtepuxdtnra, aAAd GpYoTepa ol | Metavewtepixdtnto. Yo TV
gvvotar adTY, 7 'Opb0od0Elar Exel OPLOUEVOL «TTAEOVEXTLOTO» GE OYEODY
©e Tov AuTixo XpLoTlovtopd, To OTTOLoL POLYOYTOL 0T CUOYETLON TNG UE
™ MeTavewTeptudTnTor %ol 0T SLAPOPO. «XOLVA» TOLG onuelo. ADTA
—UETOED BAAWY— GQOoPODY TNV avaxdAvdy Tig &Elag %ol g onpaoiog
T00 TopPeAOOVTOG xol TR Topadoong, TV EELooppoTMon  UETOED
EVOOXOOULX®Y X0l DTEPRATIXDY TAGEWY, TN OYETLXOTOINON DETLXLOTIXGY
%ol 0pHOAOYLOTIXDY LOVTEAWY YYHONG, TNV ETMLOTNULOAOYLXY] TUTELVOTNTOL
ot 6hovg ToLg Topelc (Ao ™ YeNon Thg YAWooog Ewg Ty xoTavénon
700 %6opov) pall PE THY AvaryvepeLon TdY avHpOTLVOY TEPLOPLOUGY,
QVETOPXELDY XOL KTEAEL®DY, TNV OTMEPPRaON TOD AOYOXEVTOLOUOD %Ol
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™Y amodoyy GAAWY EVOANOXTIXGY, PN oLUBATIX@Y ol U1 &TOALTO
0p00NOYLOTIXGY PECWY %Ol LOPE®Y YVWong xal Emxowvwviog (m.y.
TOD ULOTXLOUOD, TOD OLAAOYLOHOD, TAOV BGOXNTXGDY TEOXTIX®V, TTG
gumelplag, THG TVELUOTIXOTNTOG, TG GVOXAALYPNG TOD E0WTEPLXOD
€oToD), TN onupaoion THC TveELpOTXig TotpdTnTog, *obodfynone,
omoxofic xol mebapyiog, xabog xol v OmépPaocn thg (dxpoiog)
éxhoyixevong Tod HpnoxevTinod @atvouévou. To xoEaxTNELOTIXO DT
Tovilovtoy avéxabey pe Ogoloyixodg Gpovg oty ‘Opbodokio, Omwg
UE TNV «XEVWON» X0 «XTLOTOTNTA» TOD OvOpWTOL O OYE€om UE TG
QVETTAPXELEG TOL XL TOV «ATOPOTIOUO» OYL LOVO BVOPOPLX UE TH
OYETLXOTIOLNGY] TG AVOPOTILYNG YAWOOOS, GAAL (G YEVLXWTEPYN OTAOY
{wfg TEPa oo PePotdTNTeS, ATOAVTOTNTES X ol AVTLXELUEVOTYTES. TETOLOL
6pOL XONOLUOTIOLODYTOL ETTLONG OLYVOL ATTO UETOVEWTEPLXOVG OTOYUOTEG
(0. 6 &mopotiopwog &md Tov J. Derrida, 6 6molog yeMoLLOTOLEL TYETLX
t0 Corpus Areopagiticum®), Tpayp.o ob Seiyvel Tig TOIAEG OLYYEVELEG
ue 'Opbddotec Ilatepixeg amédelrg xal tomobetnoec. To mAéov Ot
YOLPOXTNELOTLXO OO ONUEiD UETaED T@Y V0 elvor TO YEYOVOC OTU
7 'Opbodokio diver Eupoon oTO PLOTAPLO, TOLS YPLPOVLS, TO ATELO,
o oOUBora, TO BavpooTd, TO AYVWOTO XL TNV ATOPLYY OPLOTLXGDV
amavtioewy 600 ot Beohoyixa Dépato 600 xol o Aot GAAe.. Me
TOV TPOTO aDTOV ELYE EMLTOYEL YO TIOLPOULELVEL oL BTTO TG AxEGTNTES
70D 01evod AuTixod dpboroyLopod, 6 dmolog elye Emnpedoet Baotxda
Avtixen Beoroyio (1. pe Tig AoYireg xol BewEnTLxd TOAD GVETTUYUEVES
«@TodelEele» Tiig UTToPENG ToL Be0D, ol OToleg EmxplOnxay idiaitepa
xorto ) Newtepixdtnro)®.

37. Ivana Noble, “Apophatic Elements in Derrida’s Deconstruction”, ot6: P. Pokorny —
J. Roskovec (&muy.), Philosophical Hermeneutics and Biblical Exegesis, éx3. Mohr Siebeck,
Tiibingen 2002, oo. 83-93.

38. G. Kocijan¢i¢, “He Who Is and Being: On the Postmodern Relevance of Eastern
Christian Apophaticism”, ot6: R. F. Taft, SJ. (ém.), The Christian East. Its Institutions
and its Thought. A Critical Reflection, Papers of the International Scholary [sic] Congress for the
75th Anniversary of the Pontifical Oriental Institute, (Rome, 30 May-5 June 1993), Pontificio
Istituto orientale, Rome 1996, oo. 631-649" Ar. Papanikolaou, “Orthodoxy, Postmodernity,
and Ecumenism: The Difference that Divine-Human Communion Makes”, Journal of
Ecumenical Studies 42, 4 (2007), 6o. 527-546: N. Mouzelis, “Self and Self-Other Reflexivity:
The Apophatic Dimension”, European Journal of Social Theory 13, 2 (2010), oo. 271-284.
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Befaiwg, | mapamavew «&yydtntox» petokd ‘Opbodokiog xal Meta-
VEWTEQIKOTNTOC ElVOL UEV TOAD &vdLoupépovoa, BAAG OEv TEémeL Vi
mopepunvevdel 7| vae OmepexTiunbel, StéTL ol xatofoieg xabdg xal ol
oxorobeoieg xol T@V dV0 elvar oty 0Dolor TOAD SLoPOPETLXESG %Ol
d&v auyxAivovv. “Otay yiee mopddetypo 6 Derrida dvopépetar atov
amo@oTlolo xol o oyetixa Epyo EAMpvwy Tatépwy thg "ExxAnciog,
dev &yer uaxa Oeohoyixy) a@etnolor %ol AYTLOTOLYOLS GXOTTOVG,
OAAOL EVOLOPEPETOL OTTOXAELOTIXOL X0l POVO YL THY Omodounon Tvig
oavbpwmivng YAwooag adTig %o’ adty 0t0 TAaLoLo TOD OLx0D TOL
UETAVEWTEPLXOD TPOYPAUUOTOS. ‘ETouévmg, N amopoatixy mTopddoo
T7ig 'Opbodoklog Eyel YU’ adTOV lotoptxn wovo onuaoia. ‘H otdon tov
elvor Pooud undeviotxny xod yopoxtnetletor &mod EAheldn %k4&mOLOL
vofuotog — oe mANen avtibeon pe v ‘OpbHodokn Beoroyio. ObTwg
N OGAWG, O OYETXLOUOG OTOTEAET EVOL YEVIXO YOOXTNELOTLXO TTiG
MetavewTtepnd™Tog oty AVTIOPOo TNG XOTO TOV ATOADTWY KOl
JEOUEVTIXRDY «UEYEAWY GpNYNoEwY» Thg Newteptxdtrog. Avtbétwe,
7 'Op0odokio Exel TO SO T™NG OYETIXO AQPNYNULO VONULOTOSOTNONG XKoL
TO TPOPRAAAEL Gvdhoya ywpElg odotaoTixoLs oupfLBaopods. Befaiwg,
T0 EyeL TPOoOPUOOEL GE %xA&TOoLO BabUd 0TO GUYXPOVO SLOPOPOTTOLNUEVO
X0 TTOLYXOOULOTIOLNUEVO TEQPLRAAAOY, OAAL O xopior TEQITTTWOT JEY
TO EYel EYXOTOAEIPEL — XL TOLOVTOTPOTIWG SLAXPIVETOL COPRDS ATTO TN
MetavewTtepixdTnroL.

[Mépav tobTOL, 7| Metowvwrepixdtnrta Yapoxtnolletor &mo pio Ev-
Tovn oyetxomoinon xdbe eidovg BHpnoxelog, idcoroyiog, TOATIX®V
OLOTNUATWY XK.T.T., ODOLOCTIXA OE AELTOLPYEL ot B&on THg dpyfg TOD
&1L« ThvTo elvar duvortd» (anything goes). TolovToTEGTWS, COTY SEY
TPoxpivel oUTE OVOEL TN plor 7} TNV BAAY ETTLAOYT XOL TTPOOTTTLXY, AN
Tovilel ™Y dvoyxotdTnta TG elpMuikiig xal dNULOLEYLXTG cLYVTTOEENS
OAWY TAV TOIAWY %Ol OLUPOPETIXDY POPEWY X0l TPOOWTWY. K&
TEOXELTOL YLor Stodixaoieg EEENENG xata T LETABOON OO XAELOTEG
0 TTLO TTAOVPOALOTIXEG XL TTOAVTTOALTLOULXES XOLVWVIEG UE TAULTOHYPOYY
amodoyn T7ig xdbe €idoug SLoQOoPETIXGTNTUG HUEH GTO AYTOYWVLGTLXO
*OL TTOLYXOOULOTIOLNUEVD TePLBGANOY. Agy elvor Aotmtdy Tuyado 6Tl oTd
TAaLoL0 adTO TOVILETOL TTOAD TEPLOTOTEPO EVOG iBLALWY «EXPEAOTLIXOG
arropLxtopoc» g Tpémog {wiic (idiwg o8 ouvdvaoud PE o TEdoEOTH
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AEXTEOVLXO X0 PneLoxe péoa ETxovwviog xol Sixtdmwang), 6 6molog
gupaviletar xol oto émimedo T Omoxetpevixiic Honoxevtixdnrog
TEPX ATTO TLYOV BPMorEVLTLXOLE BEGUOVG, XATEGTNUEVOL XL LY OVLOUODG
gAéyyov®. ‘Emopévwg, ot Metavewtepixdtnto. 6 TAOLVPAALOUOS G-
OPewy, EMAOYDY xal TpoTwy (wig Baoiletor oe Evay OepeAddn oye-
TXLOPO, O OTolog SLETEL OAEG TG TTUYES T™NG. ToLOLTOTPOTIWG, TO EPW-
muo €86 elvar &y Ao adTa TowpLalovy pE Tic Pooikeg xatevbivoelg
g 'Opbodokiog N av ToLAdyLoTOv UTOopel va Bpebel xamolto xoLvy
Béon o0 onuelo adTd. BeBaiwe, N "Opbodokio OTootnpilel xal 7 tSto
gvay oyetixtopd (Ty. g avbpdmivng YAdaoog g péaov TEPLYPoQTig
GvopopLxd UE TOV Ocd 0TO ATOPOTIXO TAXIOL0) KOl GTTOPEVYEL Vi
OWOEL OPLOTIXEG ATTOVTINOELS OE TOAAGL Beoloyixa xal dGAAo {nTiuoTa,
TEAYUo TOL THg Olvel peydAn edeAtEion xal TEOCHEUOGTIXOTNTH. ANAG
Ed® TPOXELTAL YL OYETXOTNTO. GAAOL €ldovg, Oecdopévov 6Tl dev
Oiver Tic aEoelg HpnoxevTindc dAnbetog oL Eyeipel TaPAAANAG 1|
"0p0030Ela, doyétwe Tod &y adTH elvar ot Béom Vi Tic TEOGOEWOLEL 6
%x6&moLo Babpo otd oOYYEOVO TAOLPOALOTLXO TTALLGLO.

To Lo Ev3LopéPoy &y TPOXELUEVW Elva GTL OL PLETAVEWTEPLXES ADTES
gEelitels, mapa tar Gpyxoe Betixd Toug TEdoMuo xal TLG TOLXIAEG
oLBoAEg Tovg, GEYLoaY VO OSNYODY ATTO TIS GPYES ToD 210v od. péyoL
ONUEPR OE TOLXIAEG AVTLOPAOELG Ol €V TTOANOIG 0Tlg axpLB®G dvtibeTeg
XOTOOTAOELS. Ap)xQ, N Otodedopévn EMeLYPN YEVIXOD Ol GLYOAMXOD
YONULOTOG, 6 TPOPROAAOUEVOS TTAOVPOALOROG %ol O Emaxdlovbog undev-
LOROG XOL OYETLXLOLOG OONYNOOY GLYVO OTNV ETLOTEOQY] ATOAVTWY
xol SeopevTX®Y améPewy, EMAOYDY xal xotevbdvocwy, ol Omoieg
gmoyyéNovTal xal GELdvovy dméivtn dpbdtrTor %ol dAdeta xol ol
omoieg amohopBdvovy peydAn EmdpaoTixOTNTO. Xol ONpo@LAio. Ta
Topomhve &y elvan doyetor pE THY ToEoTNEOVUEYY T TEASLTOLO
YoOVLoL Bvod0 ATOALTOEYLXDY %ol U1 QLAEAEVDEPWY TOALTIXGDY %00-
EOTWTWY XAl NYETAY, TOL OTOoYoVTOL VO €pYaabody xatda Tig Ola-
Bowtixtfig Emidpoong Thig MeTovewTEQUOTNTOG O TOPASOOLOXES
aEiec xal opapoto. ‘H de porydalo dvamtuEn xol EEATAWGN TGV VEWY
PNELOXDY PETWY ETILUOLYWYIOG XOL SLXTOWONG O TOYXOOULO. XALULOXOL

39. Ch. Taylor, Varieties of Religion Today: William James Revisited, Harvard University
Press, Cambridge, MA 2002.
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gyovy évioyboel ot PeYGAO Babuo TowxiAovg @OBovG, TOAWMOELS,
OEVAPLOL GLYOUWOLOG XOL GvopBoloyLxES TAoELS, idiwg St PLEooL THg
eOXOANG %ol ToVTOTNG OLAS00NG XOTOOXEVUOUEVWY X0l  (PELSEY
elONoEWY, Ol OTTOLEG TTAPATTANPOPOPODY UEYGAO TUTLOL TOD TOYXOGULOV
TtAnbvopod. Ot O dvopoivopeveg peAlovTixeg EEMEELS HE TG GxduT
ATEOBAETTEG GLVETELES TOVG, BTG ATO THY TEXYNTY vonpoodvy (AT,
gmTelvouy OxOUN TEPLOTOTEQD TIG OYETIXEG QAVNOLYIEG XOl O63MYoDY
oty avolftnon xébe eidovg AOGoEWY, Gxdun O XATOLWY TANPWG
QAYTAUTTIXDY X0 EEMTEOYULOTIXDY. LTV 00olo €3G TOPATNPODUE Uiot
OLVEYELOL TOV TTIOM®BY «Tamewhoewy» (Krankungen) 1o avbpwmivov
VOOXLOGLOP.0D, TiC OTOoiec elye Apyixd EmMLOMUAVEL X0l  OYOALLOEL
emtuy®s 6 Sigmund Freud®. [Iépo Aotmov &md Ty x00poAOYLXT, TV
Brohoyixn xol TV PuYOVOALTLIXY TOTEIVWOY, EXOVY GLUPET xal TTOAAES
GAAeg oTN oLVEYELRt!, N OE Avaduopevy oy TV EELTIVOY UNYOV&Y,
TG BUANG TEOYRATIXOTNTOG %ol THG PneLaxis €moyig mTEoUnVOoLY
VEEC ETEPYOUEVES TOTEWWOELS TOD avbpwmov xol Tfg OmoTthépevng
pLovadxoTNTAS Tov, oL OToleg olyovpo Od TLEOSOTAGOLY AXOWY
UEYOAITEPES AVTLOPATELC.

[Mavtwe, N peyoaddtepn lowg clpwvio tig Votepng EEEALENG TTig
Metavewtepixdtnrac eivar 6t adth 6d7nyeitan &v mOANOIC OF xoTar-
otdoelg évavtiov TV Oomolwy 7 1St elye dvtidpdoel 68 TPWTH PO,
Ed® mpodxettor yuoe Tig dppronuies, ol 6moleg yopoxtneilovy Tté00
™ Newtepidtnra 600 xal ™ Metavewtepdtntor xal  Seiyvouy
ToLG €Yyevelg TEPLOPLOUOVS TovG. 'Ev®d AOLmOv oty TEOLUn QAo
™g N MetavewtepxdmTo  Stoxpvdtay  amo  edpdTTa, edeALEla,
QVEXTIXOTNTOL XOL T(POCOPUOCGTIXOTNTO, O EVTOVOG OYETXLOTIXOS TG
YOPOXTNPOG OONYNOE APYOTEPX TOAEG POPES GE TLO PLLOGTTOLOTLXEG
XOL OTOAVTOOYLXES TAOELS, Ol Omoieg dexdixody améivtyn dpbdtnTa
evd Emitifevtor xol amoxAeiovy xabe StopopeTiny dmodhy. ‘H dvopopd
Yivetonw €8& ot Evov OAOXANOEWTLONLO VEOG HOPPTG, TOL ETLBAAAETOL
OoPWTIXO. XOlL YwPELg Stoxploelg xoal Optoe we TV ToATLXY dpbdTnTar

40. S. Freud, ,,Eine Schwierigkeit der Psychoanalyse®, Imago. Zeitschrift fiir Anwendung
der Psychoanalyse auf die Geisteswissenschaften 5 (1917), oo. 1-7.

41. G. Vollmer, ,,Die vierte bis siebte Krdnkung des Menschen — Gehirn, Evolution und
Menschenbild®, Philosophia Naturalis 29 (1992), oo. 118-134.
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(political correctness), tov Sixawwportiopd (rightism), Ty xovAtovpo
Thg dupbTVLoMG 1) THC dlpuTVLoUévne ouveidnong (woke culture) xod Tiig
%0VLATOVPOC TTiC xvpwaornc (cancel culture). TTpOXELTOL YL ETTAVOGTOTLIRES
gEehikelg, ol omoleg mepthapBdvouy TANOWEo  dvTidpdoswy %ol
Lo PTLPL®Y, ATO Evay PLLOOTIAGTIXO (QUAETIXO i TOMTLOULXO EE-
LOWTLOLO XOL OYETLXN EVOWUATWON WUEXOL TOv Emibetixo axtiBiopo
YL THY TPOOTAolo TOD TEPLBAAAOVTOG, TNV XOLYWVLXTY OLXOLOGUVY KOl
gvévtior o€ xG&0e pop@ic xotamicon, aviodtta ¥ anAdg dtéxptan. To
TEOPAua PE Tic EEsAielc adTEG elvar Gt BxVEWVOLY SLVOLLXE %Ol
a priori TOLE OTOLOVG JLOPWYODVTEG xol Emaxdrovbo dtofpwvovy Tig
Boowxeg oixovpevixeg GEieg, 6Tweg ™ EAevbepior ToD AGYOL xol THY
oxodnuoixy Ehevdepio. ‘H Srapopetixdtnra, Ty Omoio TPOPdAAeL TG0
gvtova | Metavewteptdtnra, YIVETOL ATOdeXTN Xl EQoEUOLETOL E5G
TOAD ETUAEXTIXA, OESOUEVOL OTL OE TOAEG TEPLTTTWOELS XVELOPYODY
N EMNeLPn avoyTig dLapopeTix®@Y amoPewy xobhg xal N cvoTNUOTLXY
mpoonddeta vor SuoEnutabody, vo dmaklmwbody xol TEAXX Vi aLyHoovy
OLOPOPETIXES PWVES TTOL Oewpodvtal Emixivduves. TO yopaxTNELOTLXO
év mpoxelpévw elvor 6t ol mpoomdbeleg adTEC dEV APOPODY UOVO TO
TOPOY GAAX X0l TO TTOPEADGY, TO OTTOT0 OTLYPOTICETOL KO TTOLVLXOTTOLELTO
avaypovtaTixo LE Baoyn alyypovo xpLtipLa, To. Omoio Bewpodvtal oty
o0olor G ATONITWG GAGONTO ol Stoypovixa onuelor avopopdc. Me
GAAa MOy, M Metavewtepixdtntar oty Dotepy EEEMEN Tng Qalveton
vo TEQTEL 0DOLaoTIXd oTY 1dtor TToryiSar, THy Omotor 7 1o lye GpyLxd
XOTOOLXAOEL XAl OTOPELPEL, ATOXTWOYTUG X0l ATOLTOVTOS 1 (St TNV
amoAvtéT T TG SLxTig Tng dpbdTnTOC.

To mopamdavew delyvovy 6Tl xol 1 MetavewtepixdtnTor Exel Tig OLxEg
NG ATEAELEG XOL TOLG dLXOVE TNG TMEPLOPLOLOVGS, EVD 1 LEANOVTIXN TNG
EEENEN elvo Gxdun dyvwotn xol aféBoun. XE xdbe mepintwon, adTtd
ETLPBEPALOVEL TNY TTEONYOVEVY EXTIUNON OTL N TTOLEATNPOVUEVY —XVLELWG
Qowvopevxt— eyyomta g pe Ty ‘Opbodokia ot Oplopévar onueia
dey mpémel voo OepToviobel, SLoTL TPOXELTAL GTNY 0DGloL YL GvdpoLa
TEAYRoTo, Tot OTolor Exovy BodiTtepeg xol €v TOANOIG AVLTEPPRATTES
drapopéc. [lavtwg, adTo mMoL Ténel var amovyel 1 ‘Opbodokio oty
xatdotoon adt) elvor o ) plon TAELEE N droxoT TG Ao Tig Ye-

5 \

VIXWOTEPES EEEALEELS Ol LEOOL THIG ADENLEVNC ECWTTPEPELAS TNG XOL ATTO
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TNV BAAN TTASLEO T AVTLOPAGTLXY oL ETLOETLXN TNG OTAOY ATEVAYTL OTLG
Tedevtaieg peTavewTepLxeg EEgMEets. Tdoo ot Qo Tiig oxeTixdTNTOC
000 %ol € DTNV TTig AmoALTITNTAS THS MEeTavewTeptxdTnToGg, DTAPYEL
0 xivduvog pLag prloomaotixonoinong g ‘Opbodokiog xal Tig oyetixig
™G AmAVTNONG, OMWG QaiveTal &TO TO QOLVOUEVH TOD €DPVTEPOL
"0p0630E0V oxAnporvpNVLopod (rigorism) xol eidixwtepa T00 OepeAtw-
Topod (fundamentalism), to Omolor lvor Evdnuixd oty lotopior Tng
ovvolxa . Tétoleg Tdoelg mopatTnoodvToL 70N 0TO TOPOY TAaLOLO,
OLUTEPLAULBAVOUEVWY XOL TTOADY LETAUTTPOP®Y TNy "OpbodoEio dmo
AuTixobg TPOGNAVTOLG, Ol OTOTOL AVOXOAVTTTOVY OTO TAXLOLO ODTO TLG
BeBordtnreg mod B EmBupodoay mEAL vir Eyovy, Tic Omoieg elxav 10T
amoAréoel ot Metavewtepixdtnra. ‘H Opbodokior mapovotdletor oe
TETOLEG TEPLTITWOELS WG Lot TTOAD EAXLOTLXY XPELOTLOVLXY TIaPAS0aY, 1)
omolo o€ TOANODG TTPOCPEPEL ADCELG OTH OYETLXLOTLXO LETOVEWTEQLXAL
SuMupoto xod adLtéEoSa. To TeEAxd EpWTnuo BUwg elvar &y adTOC Elvor
0 pévog xal 6 TAEoY apUOlwy dpop.og Y va Staheybet 1 'Opbodokia pe
Tig ueTovEwTEPLXES EEEALEELS, i8lwg v AGBel xavelg DT Gy Tov xal
T Tpoavopepbévtor ENElppaTA TG 08 oxéon pe ™ NewTtepxdtnTo.
Evdeyopévoc pio mo dvouxty 'Opbodotio Tpog GAeg adTeg Tig EEEAEELS,
7 omoloe O drodeydtoy poll TOLG XELTIXOL GAAGL ol SMNULOLEYLXA
ovvapa, o amoteAoDoE THY XAADTEPY ATAVTNON XOL OTACY ATTEVOVTL
o€ Evar oLYEYDS LETUPOANOUEVO TTEQLBAAAOY.

Yvprepaopatixes [lapatnonoetg

‘H mopoamdavew ouvomTiny Topousioey xal ATOTIUNoY TOY OYECEWY TTG
"Opbodoklac pe ™ Newtepixdtnro avédelEe a@’ Evog Tig iISLoLTEPOTNTES
TG TEWTNG XOlL AP’ ETEPOL TiG TOLXIAEG GpLonuieg ToD GAov B€patog
otic wheloteg Goeg Eml puépoug mTuyéc Tov. "EE &Alov, Sty eivor p.6vo

()

7 'OpbodoEia ToL Exel dLaPopa TEORANUOTO €Y TTPOXELULEVW, T OTTOLL

42. V. N. Makrides, “Orthodox Christian Rigorism: Attempting to Delineate a Multifaceted
Phenomenon”, Interdisciplinary Journal for Religion and Transformation in Contemporary
Society 2, 2 (2016), oo. 216-252: D. Dzalto — G. E. Demacopoulos (¢mu.), Orthodoxy and
Fundamentalism: Contemporary Perspectives, éx3. Lexington Books, Lanham 2022.
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elvo év TOANOTG xotavonta pe Béon th Sl g idtdlovoo iotopLxd
GvENEN ot Eumetpio. ADTO oupPaivel xol ue TAeloTeg 0oeg XOLOTLAVLXES
"ExxAnoieg xol dAAeg Opnoxeieg, xabmg xol UE TOLXIAOLG XOOULXODG
popeic %ol Beopode. ‘Emopévug, ol moXtAGULOPQES XOLTIXES TTOD ELXOY
dratumtwOel TOAES QopES aTO TapeAboY amtévavtt athy ‘Opbodotia, wg
un vewTepixy xol uy ovuBatn Tpog ™ Newtepixdtnta, o TEEmel vau
avabewpnbody plixd. Agy OTpyel émiong xamolo Soutxn | EYYEVNS
aovpBototnra tig ‘Opbodotiag pe ™ Newtepiwdtnra, Omwe GAAwoTe
gyet OmootnEybel oT0 pETOvEWTEPXO TAoloto. “Omwg xdbe GAAY
Oonoxela, 7 'Opbodokio Echiooeton ovvey®dg PE TOV Oxd NG pvbuo
%ol oty Stadixooton aDTHY ATOXAADTITEL JLAPOPES AAAES TTTUYES TG, OL
omoieg dtv elyov Doroytabel mg mhavic 6710 TOPEADOY.

Avopopixo 3¢ PE Tig TTowxiAeg ATéAeles, EMeLPELS xal appLonuies T7g
Newtepudtnrog xol g Metavewtepixdrac, adTeg APOPODY xLELWG
™) doun xol EEENEN %ol TOY SV0 adT®Y %o’ adTég, ol ETopévwg ey
TPOXELTOL YLOL OTOLYEID 7] TTEPLTTTWOELS TTOL EVEYOUEVWLG Oa Ltopodaay
var amofBody mpog eehog Tig ‘Opbodokias. ‘H teievtaion mapotpnon
oyetileton pe ploe ovyver SLodedoUEVYn TAOM VO TOEOLOLALETOL 1|
"Opbodokla wg Tavaxeto amévovtt aTa ToLxiAa TEORANLOTO TOD XOGP.OL
YEVIXWTEQX, T OTOlor DTN UTOPEL vor AVoeL 3] vor OTepPel oLVOALXOL
HE PBaon ™V avodTtEEn YpLoTlovixy] TG Topadoarn. ‘H otdon adty
elvo dpxovYTLE TEOPRAUaTLXY, SLoTL ExpEdler wio dxprtn "0pH630EN
adTépxeLa, adTopéoxela xal DTepBdAlovoa adtomtemoibnoy, ol dmoleg
ovvodevovtal xvpiwg amo Optopforoyiar yioe Ty avomépBAnT, AEla
75 "Opbodotiag xal Evar «eaatovixd alVSPORo» GTL oDTY ATOTEAEL T
povodixn ] TOOAGYLOTOY THY A0V GELOTLOTN SLVATOTNTH «OWTNELOG
TOD XOOpOoL». KATL TETOL0 UToPET Vo paiveTal o Tov adENULEVO GELOpLO
petaotpo®y oty ‘Opbodokia atov AyyAooaEwvixo x®dpo, ol OToleg
oyetilovtar ouyva ue pion OEetar xprtixy ot Avtixn Newtepixdtnror xol
Tig Emimtoetg g (1., Exxoopixevon xol EyxotdAetdhn TapadooLox®dy
GELOY)S. AN 0 T80 ovpPoaiver xol pE Tig AxOu” TEEPLOGOTEQPES
UETAOTPOWES 070 "ToAdy, TO OTolo Emiong mopovataleTol g AVoY xol
OTEPPRoomn TV adLeEGdwY TTig AuTixTic NewtepixdtnToc.

43. Chr. Stroop, “Bad Ecumenism: The American Culture Wars and Russia’s Hard Right
Turn”, The Wheel 6 (2016), co. 20-24.
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‘Emopévwg, pio tétolor GLAAOYLOTIXY OE OLYXELTIXO ETtimedo Otv
TPOXELTOL VO OSMYNOEL OQVOYXOOTIXQ OF XOTOLO TCAEOVEXTNLOTOL
g "Opbodotiag amévavtl oe GAAeg Opmnoxeieg 010 GVYYEPOVO AXPWG
QYTOYWVLOTIXO TTOYXOOULOTTOLNUEVO TEPLBAANOY. ATTO pio BAAN TASLEE,
ot mpoavapephetioeg petaatpopes oty ‘Opbodotio ot Avtixy Edpwmy
xol ™ Bépeia Apepxn —xol 07 amwo tov edpvtepo Ilpoteatovtixno
Y@po— Topovatdlovy EvdLoépov, SLOTL auvdéovTtal cuyva UE pELlo-
OTIOLOTLXES AVTLVEWTEPLXES TAOELG. ME QAR AOYLaL, XATASELXYOOLY TNV
EAXLOTIXOTTOL ULBG WY VEWTEPLXTS xal Topadootaxtc ‘Opbodotiog
Otebvidg avapeoo o0& Gtopor TOL Eyxataielmovy TOV OTOTLOEpEVO
vewteptxo Ilpoteotavtiond mEeog pio ovvtnenTixwtepy OpmnoxsvTiny
xotevovon. To yeyovog adTO xol pOvo Oeiyvel TN OYETLXOTNTA TRV
YONOLULOTIOLOVUEVWY  XOTNYOPLDY &V TPOXELUEVW. Lo mopdderypa,
TO V& Elvail XATOLOC VEWTEQPLXOS BEV onuaivel Gvoyxaotixd 6t adT)
elvat 7 AmoAITWE %oADTEPN xOoTdoTaoy 3| 6Tt dmolouPdver xavelg ot
TEPLOOOTEPO TTPOVOULOL XOL TTASOVEXTNUXTO.

TO ONUOVTIXWTEPO OUWC &V TPOXELPEVW Elvor Vi dvootoyoodel
7 "0pfodoElor TPWTLOTA XAl CLOTNUATIXWDTEPO. TAVW OTLS OLXES TNG
«OTENELEG», TTPOTOD ETLYELPNOEL VO OWOEL ATTOYTNOELS OTH VEWTEQLXAL
XL UETOVEWTEPLXO. OLANupata. o Topadelypa, OQeilel TEOTA Vo
0o OANOEL INULOLEYIXO XOL GLVOALXO. UE TNV TEQACTLOL XANOOVOULOL
oL Genoe N Newtepxdtnto o TAclota Goo Emimedo xal DOTEPO VO
gEetaoet Tig duvaTdTnTEg ULOG EVOEXOUEVNS OLxTic TNG CLUPOATS OTOY
Topéo adTov. Elvow Suwg yvwotd &md moAd mopoadeiypoto 6t 1
ovvévtnon t7ig OpbHodoklag pe ™ NewteptndTnTo TOPEUELVE YL TTOAAODG
AGYOUG ATTOOTIOOULOTLYY], TIEQLOTOOLOXY] XOL ATEANG, LE QTTOTEAEGULOL VAL
mopoplével 1 ’Op0odoElar axduy o€ TOAAG ETILTED XL OE EVOL TTPOVEWTEPLXO
mAaiolo avapopds. "EmimAéoy, N 'Opbodotio mpoomabel var mpoopepet
amavTAoELS ol ANOoELS POoLopéveg O Plot TTPOVEWTEPLXY AOYLXY] OE
oA vewTeptxa StAqupata, adtéEoda xal mpolAnuata, 6mTwg TOV
amopotiopo @V ‘EAMvwy Hatépwy tig "ExxAnoiog g OmépPaon tiig
Bewpiog tfig «amopdbevong» (Entmythologisierung) tod [poteotdvy
Oecordyov Rudolf Bultmann. Tétoieg popavtixeg TOALVSPOUNOELS
N émotpoeg ot Eva EELSOVIXELUEVO TPOVEWTEELXO TOPEADOV MG
Offev Adoelg ot vewTepixd TEOPRAMUaTo SEV ATOTEAODY GLUPBOAES
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t7g "Opbodokiag otic alyypoveg culnNToels xol SLaQwvies yLor To v
AOYw OEpota, 00te xoTadeLXvOOLY TN SUVOULXN XOL TNV ETUXALPOTNTA
e 'EmimAdov, émixpivetor ouyva 6 ODTOTILXOC YOPOXTNOOG TETOLWY
mpoomael®dy, ol Omoleg Aettovpyody Pootxa poévo Omobetixa xol
QAYTATLOXA.

TorovtotpdTwe, elvar dmibovo vé dvopéver xdmorog &t B dvatpomel
0 DQLOTAPEVOG ONUEPXL LE DLAPOPES LOPPES SLOYWPLOUOG LETOED "ExxAn-
otag xoal Kpatoug otig @LAcAedbepeg dnuoxpatics Avtixod tomou S
UETOL ULAG ETTOVOSOL OE XATOLO ETULXOLPOTIOLNILEVY] LOPPT THG LOTOPLXTG
«OLPPWYING» LeTaED T@Y SVo EEovatdy ato Buldvtio®. Befaiwg, dev
dmoxhetovtonr SLéQopeg GMoYEC aTtO UEAOV, GANG Elvar GPXOVVTWS
amibovo 61t B Exovpe avafLwoels EELSOVIXELUEVWY TTPOVEWTEPLXDY
®oTOOTAoEWY. ADTO oL ypetdletor Emiomg elvo N GLOTNLOTLXN
omoudy t7ig 'Opbodoking atic umelpieg T0D ALTIOD XELOTLAVLOUOD UE
™ Newtepixdtnror yLoe vou ETWPEANDEl ol vor SLOPOPPWOEL TN OLx
™G XELTLXN OTdon avahoyo. Eidixdtepo, N EvaoyoAnon g pE TOV
Powpatoxaboixiopo xol pe 10 midg adTog xotépbwoe vor DTtepPel TeAtxa
o TepdoTior TEOPRANUTA ToL UE T NeWTEPLXOTNTOL XOL VO AVOTTTOEEL
uloe o Snulovpylxn oyéon poll g umopel v amofel idiaitepo
yonowun yio ™y ‘Opbodokia®. e xabe mepintwon duwe, 7 'Opbodokia
oeiAer vou ODTTEPPEL TOV AYOVo AVTLSLTIXLOUO TOD TOPEADOVTOS Ol Vi
Bewproet Tic dmoteg Avtixeg EEehikelg (ovumephapPavopévng xal g
NewTteptxdtnrog) K¢ SNULOVEYLXESG TTPOXAAOELS YL OTOYOOUS, BOTE Vi
UTTOPETEL VoL SLOOPPWOEL N I8Lor TLG OLXEG TNG AELOAOYMOELS, OTAOELS
xol xatevbhovoels. "AMwote, xol 6 Popoatoxabolxiopog émweeAninxe
paxpompobeopo, AAAX LE XELTLXO TPOTO, ATO TN OYETLXY] EUTELPiO TOD
[Mpoteotavtiopod ot Hépata adTo YL vor SLOLOPPWOEL T XN TOL
otaon avtiotorya. Téhog, 7 'Opbodotio o mpémer v amoplyel va
OmepexTiunoel Tig mhoveg xal €v TOANOIG EVIUTIWOLOXES OLYXALOELG
™G UE TO pedpo Tiig Metavewtepixdtnrag, dedopévov 6Tl DTEEYOLY

44. C. Hovorun, “Is the Byzantine ‘Symphony’ Possible in Our Days?”, Journal of Church
and State 59, 2 (2016), oo. 280-296.

45. V. N. Makrides, ,,Der konstruktive Umgang mit der Moderne — oder was die
Orthodoxie vom Katholizismus zu lernen vermag®, oté: D. Schon (Emu.), Identitit
und Authentizitit von Kirchen im ,globalen Dorf‘. Anniherung von Ost und West durch
gemeinsame Ziele?, éxd. Friedrich Pustet, Regensburg, 2019, oo. 103-127.
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HETAED TOLG BAAEG PEYAAES DLOPOPES, Ol OTOlEG E€YoLV AdPeL Ta TEAEL-
Toloe Ypoviow axdéun o ELLOOTIAOTIXEG OLOOTACELS UE ATEPOPBAETTES
ULEANOVTIXEG ETULTTTWOELC.

JOUTEQUOUOTIXG, 7 oUOYYEoVY xotdotoon Ociyvelt 6T OTEE)OLY
1600 TEOPApaTO. 600 oL JLYATOTNTEG OMULOLEYLXTG Stovtidpaong
7 "'Opbodotiog pe ™ Newtepiedmta xal ™) Metovewtepixdtnta, o
drapopeTixo BePoiwg Bobud. ADTO dpopd @uaotxa xol dhheg Bpnoxeleg
*OL TTOMTLOWLXO. GOVOA, T OTTOloL YLl SLoupdpovg AGyoug dEv elyowv
oyetLtobel loTOPLXOL UE TOL TOPOTAV® PEVDUOTO X0l TS OLYOEOUEVEG
peE adto pLlixég Gloyée. AdTO elvon Buwg TAéov dvamdpeuxTo OTHY
Ty XOOPLOTIOLULEYT, ETOYN Lo, dedopévou &tt elval Teleiwe &ddvarto
TO EQUNTIXO XAclowo pag Bpnoxevtixiic 9| GAANg Topadoong TEQEO
amo xdébe EEwtepun EmiSpoaon. Eididtepa, N 'Opbodokio dpeiet va
OTEPREl TV ToPad0oLaXY] TNG E0WOTPEPELX Xal Vo OLoAeybel xpLtixa
OAAGL cuvapor xol OnulovpYixe Téoo pe ™ Newtepwdtnto 660 ol
pue ™ Metavewtepixdtnto. Kat tétoro 0o mepteAdpfove —petakd
OAWY— Oyt povo ™ xatabeon piag Omedbovng oyetixig "Opbddokng
paptupiog, aAAe xol ™ dtabeon pébnong, amdxTnong VEwy EUTELOLDY
xol Stevpuvong 6pLlovTwy ot oyéon ue un ‘OpboddEovg xal év ToANolg
XOOULXOVG (POPELS, TTOAAOL ATTO TOVUG OTOLOLG EVIEYOUEVWS VAL EYOLY
%pLTLXY ataon amévavtl atlg Dpnoxeieg yevixa. [lavtwe, N amodoyn Tig
OLoPOPETIXOTNTAS XAl TOD TTAOVPOALOUOD ATOPewY dmoTeAel PBootxn
TtpoDTo0ean Yo Ty elpnuixn) cuvOToEEY, OeTixy AAANAETIdpaan %ol
mhavyy ovvepyooior PETOED OAwY OOTOY TOV ETEPOXANTWY (POPEMV.
Y10 mAaiolo adTd, N onpocio PLiG «Tameic» xol Uy OptapfBoroyixig
"0p0630E7c popTupiag, BTwe elxe TovioeL YopoxtnELoTid 6 "Entioxorog
Avoxheiog Kdotog Ware®s, xpivetor amohdtwg appolovoo %ol
avoyxotor Y Tov yovpwo Otdroyo thg ‘Opbodokiag toéco pe T
Newtepixdtnra 600 xal pe ™ MetavewtepixdtnTa.

46. “Image and Likeness: An Interview with Bishop Kallistos Ware” (by J. Morgan),
Parabola 10, 1 (1985), co. 62-71.
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SUMMARY

Orthodox Christianity between Modernity and Postmodernity:
A Critical Overview of a Multifaceted Topic

By Vasilios N. Makrides, Professor
University of Erfurt

The main purpose of this paper is to provide a critical overview
of the multiform relations of Orthodox Christianity with modernity
and postmodernity. First, the relations of Orthodoxy with modernity
present various particularities, which are different from those in
Western Christianity and which are understandable in the light of the
specific Orthodox socio-historical development. In fact, the encounter of
Orthodoxy with modernity was for many reasons sporadic, fragmentary
and incomplete, with the result that Orthodoxy still remains at many levels
in a pre-modern frame of reference. Yet, the various criticisms expressed
many times in the past against Orthodoxy as being fundamentally
incompatible with modernity should be radically revised. There is no
such structural or inherent incompatibility, given that Orthodoxy is
constantly evolving at its own pace. What should be avoided, though,
is to consider Orthodoxy as a superior Christian tradition that would
overcome the various problems of modernity. Orthodoxy should not
try to offer answers and solutions based on a pre-modern logic to
various modern dilemmas and problems. On the contrary, it should
first deal creatively and comprehensively with the enormous legacy left
by modernity and then examine the possibilities of its own potential
contribution to this domain.

What is also needed is a systematic study of the Western Christian
experience with modernity, so that Orthodoxy can benefit from it and
shape its own critical stance accordingly. In particular, an engagement
with Roman Catholicism and how it managed to finally overcome
its enormous problems with modernity and develop a more creative
relationship with it can be particularly useful for Orthodoxy. In any
case, Orthodoxy must go beyond its traditional introversion and the
barren anti-Westernism of the past and consider any Western or global
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developments (including modernity and postmodernity) as creative
challenges for reflection and adaptation, so that it can formulate its
own respective strategy. Finally, Orthodoxy should not overestimate its
largely striking convergences with postmodernity (e.g., the apophatic
approach to language and other situations), given that there are other
major differences between them (e.g., postmodern relativism), which
have taken on even more radical dimensions in recent years (e.g.,
political correctness, cancel and woke cultures) with unforeseen future
consequences. In conclusion, the contemporary situation shows that
there are both problems and possibilities for a creative and fruitful
interaction of Orthodoxy with modernity and postmodernity and the
radical changes associated with them — of course, to varying degrees.
This will involve, among other things, not only the articulation of a
responsible and relevant Orthodox witness, but also a willingness to
learn, gain new experiences and broaden Orthodox horizons in constant
interaction with non-Orthodox and even secular actors.
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