The Two Vienna Manifestos (1929, 2019)
and the Question of Robotic Behaviour

By Irene Christinaki*

1. Introduction

“Let’s talk about movies!”. This was the human-robot communication
scenario in Koller, Weiss et al. (2023)! experiment on eye interaction
between humans and androids with advanced ability of gaze fixation,
withdrawal and transfer. The humans participating in the experiment
appeared to maintain a conversational mood with the robots. But when the
android was focusing its lifeless gaze on the human being for a long time,
the latter started to feel awkwardly, and showed a tendency to abandoning
communication. Experimental research has shown that humans retain the
empathy of talking to a machine because technology has not reached the
point of imitating the natural human gaze, texture, emotion of expression,
color, shade, humidity, intensity, and, in general, all the variations of
its qualitative characteristics. However, the multifocal technology of an
android’s gaze may be superior to that of a human in terms of the extent
of the visual focal points in the same head position. The machine is
obviously superior to the humans in terms of the capabilities of storing,
archiving and retrieving the image of the “things that had been viewed”.

If we take into account the findings of the experiment by Veronese,
Racca et al. (2017), the posture of the human head, although related to the
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configuration of the visual field, is not sufficient to inform the observer about
the point of visual focus®. Furthermore, a conclusion having drawn from
the common experience is that, even if the direction of gaze is visible, the
observer is not able to know the focal point of his psychological attention,
which is often concentrated on mental representations far removed from
the bodily vision’s physical object®. Things become even more complex
if we consider that some of the mental representations do not reflect
material forms of the real world, but are the products of emotions, ideas
and emotional charges®. In the arts of photography and film, close-ups on
objects, landscapes or other naturalistic elements differ from the application
of the same technique to capturing the human face. The lens can neither
answer with absolute certainty the question of what is happening in the
unseen inner world of the individual, nor even whether the snapshot it
captures sheds light on the true mood of the moment®. For the time being,
the kinesthetic expressiveness of an android’s gaze cannot approach
the refined plasticity of the human one, but constant technological
advancements allow us to predict that the opposite will become a reality
in the future. However, models for imitating the expressiveness of the
human gaze could not be other than those obtained from actual humans®.

Current data allow for other, more significant and sound predictions.
Until recently, it was not doubted that technological civilization could
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Visual Attention from Head Pose Estimation”, Frontiers in Robotics and Al 4:53. doi:
10.3389/frobt.2017.00053

3. W. Bion, Attention and Interpretation, Karnac Books, London 1988 (Original work
published in 1970). Cf. See the book summary in: https://www.karnacbooks.com/pro
duct/attention-and-interpre-tation/2666/ [24.9.2023].
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(2006), pp. 34-43, https://doi.org/10.1016/j.ijpsycho.2005.04.007 [24.9.2023].
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reach the point of constructing an intelligence that would cover the
whole of human consciousness, not only because of the abysmal depth
of the unexplored and still unimaginable depths of the human psyche,
but also because of the human intelligence’s evolvability, which until
recently was believed to be always ahead of its previous evolutionary
stage and its metacognitive data. However, we can safely predict by
now the creation of an intelligence superior to the human one. In fact,
research is being conducted in the area of superalignment (i.e. how the
teacher-student model will work with the student being smarter, so that
we can handle the future human-superintelligence ratio), generously
funded by OpenAl’. Thus, it no longer matters that man by his biological
nature alone cannot perceive all of his intelligence, because he will be
able to do so with the help of Al. Ray Kurzweil, known as the “prophet”
of the technological singularity, from 1999 onwards, has argued that by
2029 there will be robots to make jokes and reinforced with other skills
that are currently only attributed to humans, while by 2045 humans will
be able to enhance their biological existence with AI®. Kurzweil shifts the
focus of human civilization from the psychosomatic humans to the merely
intelligent ones. Thus, the question of whether man is capable of building
a machine engulfing all of human intelligence can no longer be equivalent
to the familiar intelligent question of whether God can build a stone
that is too heavy for Himself. The exhortation of the cynical philosopher
Bion of Borysthenes (325-255 B.C.) to “joke only with your equals”
(«aoteebbnr uovoy ioows covx) helps us to realize that we are not far
from discussing to include in the legal subjects, androids with the capacity
to laugh at the hearing of a first-hand joke, completely unknown to the
giant data or even with the capacity to conceive such a joke. Surely then,
my dear Bion, we are not joking, in the face of the prospect of a fusion of
the human intelligence with the artificial one.

7. https://openai.com/blog/introducing-superalignment [24.3.2024]. See also https://
openai.com/research/weak-to-strong-generalization [24.9.2023].

8. R. Kurzweil, The Age of Spiritual Machines: When Computers exceed Human Intelligence,
Penguin Books, New York 1999. See also two of his other books: The Singularity Is Near:
When Humans Transcend Biology, Viking, New York 2005, and How to Create a Mind: The
Secret of Human Thought Revealed, Viking, New York 2012.
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We exorcise with a bit of a humor the Cassandras of ambiguous
motivations that bring to the fore the realistic contingency and the danger
of the robotomorphization of human behavior. Such views are far from
being harmless. They breed obscurantist superstition, eccentric naivety,
intimidating conspiracy theories, perhaps even a kind of escape from
contemporary problems, boredom, anxiety or even from someone’s self.
We believe that there is no such danger. Still, the Arts, moral-philosophical
and theological thought and literacy in general must take it account and
exploit it as the new educational fiction. From the point of view of the
experiential learning method, just as simulation is safer than training in
real world conditions, so the teaching of the fictional threat, as opposed to
confronting with a real danger, ensures that the pedagogical project will
be harmless. Thus, like every alarmist pedagogical myth, the narrative
of the threatened bio-mechanization of human behavior is nothing more
than a teleological aphorism, an excuse to stimulate the belief that human
civilization retains, and will always retain, the ability to prevail over all
evil.

There are, however, some realistic hints from the realm of the so-called
Human Sciences in relation to the bio-mechanization of human motor and
organic functions and activities, which greatly differs from the alienation
of robotized mental behavior. For example, mechanical life support is not
perceived as representing a risk for the patient’s dehumanization; it is
positively valued when it contributes to automating nursing activities in
order to save the caregiver’s time and energy for meaningful interpersonal
communication with the patient’. In addition to that, autism research is
on the whole positive towards Al technology, focusing on its usefulness
in assisting the work of the therapist and caregiver in improving their
skills, such as emotion recognition, social interaction, understanding and
management of daily routines'. It should be noted, however, that the

9. G. Powell-Cope — A. L. Nelson — E. S. Patterson, “Patient Care Technology and Safety”,
in: R. G. Hughes (ed.), Patient Safety and Quality: An Evidence-Based Handbook for Nurses,
Agency for Healthcare Research and Quality US, Rockville, MD 2008. Available in:
https://www.ncbi.nlm.nih.gov/books/NBK2686/ [24.9.2023].

10. J. C. Epifanio — Lyrene F. Da Silva, “Scrutinizing Reviews on Computer Science
Technologies for Autism: Issues and Challenges”, IEEE Acces 8 (2020), pp. 32802-
32815, https://doi.org/10.1109/ACCESS.2020.2973097 [24.9.2023].
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contribution of Al will not prove to be a panacea: no therapeutic or caring
activity can be emancipated from human contact, which is an essential
element of any treatment and care. Apart from that, Al itself does not
operate autonomously but its programming is dependent on decisions
taken by humans and, in this case, by a therapeutic team of experts.

Letters, Arts and Sciences are confronted with the potential dimensions
of the “robotization” risk, not only of behavior but of the human condition
itself. According to psychiatry, the “psychic organ” is the signified for all
the brain functions used schematically to serve the treating of pathological
thoughts, feelings and desires'. However, it is a commonplace of neuro-
science and psychiatry that there is no essential distinction between the
physical and mental functions of the human substance; as the medical
science states, the distinction between the human brain’s physical and
mental function is schematic'”. Mechanistic behavior is not conceived
without mechanistic cognition, and mechanistic cognition is not conceived
without mechanistic behavior. As a term, mechanistic cognition is used
abusively and not literally. Generally speaking, it is superficially associated
with involuntariness and lack of spontaneity. In its true dimension, it
is only found in the spectrum of psychopathology, where we observe
the appearance of symptoms of oversimplification of consciousness and
encapsulation of the conscious functions of the brain.

All the above concerns about the impact of the Al development on
the human condition would have not existed without the progress of
science and technology. Science owes a great deal to those who charted
the course of logical positivism, the most important intellectual current
of the modern era, whose tidal range and influence lasted for at least
thirty years; this does not mean that to this day human civilization is not
vibrating from its metacognitive waves, especially in the realm of scientific
empiricism and neo-positivism.

11. G. Christodoulou, «Wvyxy Oyeio», in: G. N. Christodoulou et al., Yoy, vol. 1,
WYoytatouxn Khwvixn Ilavemiotnuiov Abnyédv, Beta Publications, Athens 2002, pp. 18-21,
here p. 19.

12. Neeta Mehta, “Mind-body dualism: A Critique from a Health Perspective”, in: A. R.
Singh - S. A. Singh (eds.), Brain, Mind and Consciousness: An International, Interdisciplinary
Perspective [MSM 9.1], Mens Sana Research Foundation, India 2011, pp. 202-209.
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Its good tidings have been the manifesto: ,,Wissenschaftliche Wel-
tauffassung: Der Wiener Kreis“®. Its preamble was written in 1929 by
three members of the Vienna Circle, the mathematician Hans Hahn (1879-
1934), the economist Otto Neurath (1882-1945) and the philosopher
Rudolph Carnap (1891-1970). It is a seminal text articulating the principle
that knowledge is empirical and positive, i.e. it is directly derived from
the sensory data and is grasped through the scientific method of logical
analysis'.

The 1929 Manifesto sought to establish the foundations of knowledge
on a purely scientific basis, completely cured of evidential ambiguity and
totally emancipated from metaphysics and psychologism. It is a later
generalization that logical positivism considered: a) as true only that
which can be proved and b) as false that which cannot be proved. It
would be an oversimplification of even this Aristotelian logic to assume
that what cannot (for the time being) be scientifically proven is false.

From the Vienna Circle members, whose meetings were taking place
in the Mathematics Seminar Building and lasted from 1929 to 1936,
two emblematic personalities stand out: the philosopher and founder
of the Circle Moritz Schlick and the mathematician Kurt Godel. Schlick
was assassinated by a student and was included in the pantheon of
“prilliant minds” who paid the price for the honest pursuit of truth
with their blood". But he left as a legacy the following epistemology:
that it is impossible for a final foundation to provide absolute certainty
in knowledge, and that coherence is not a criterion for the validity
of scientific proposals'®. His epistemology rejects a priori theories and
metaphysical thinking and recognizes as valid knowledge only that which
is attained by the scientific method"”. Godel’s mathematical theorem of

13. A. Wolf, Wien 1929, p. 64.

14. See G. Rousopoulos, ‘O KvxAog tijc Biévyns. ‘H émotnuovixn xoouoavtidndn, Okto
Publications, Athens 2010. https://en.wikipedia.org/wiki/Vienna_Circle [24.9.2023].

15. D. Edmonds, The Murder of Professor Schlick: The Rise and Fall of the Vienna Circle,
Princeton University Press, Princeton 2020.

16. See M. Schlick, Mop@n xoi meptexouevo, Eloaywy) oty otlocopun oxédn / Form
and Content, An Introduction to Philosophical Thinking, transl. Ioanna Gordou, Egnatia
Publications, (bilingual edition).

17. Op.cit.
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incompleteness severely undermined the positions expounded by Russell
and Whitehead in their Principia Mathematica, an ambitious attempt
for the constitution of a formal reductive system of knowledge'®. He
showed that in any formal system there is always a statement about
natural numbers that is true, but cannot be proved in the system.
He showed that mathematics is not and will never be a rigorous and
inflexible system. Godel’s theorem implies the following: (a) a computer
can never become as intelligent as a human being, because the extent
of the former’s knowledge is limited by a given set of axioms, while
the unexpected discovery of a hidden truth will always be a realistic
possibility for the human being; (b) the human being will never become
tully intelligible by himself, since the brain is also a closed system. Just
as the eyes are unable to see the person to whom they belong, so the
mind is unable to fully mirror its mental structures; ¢) the numerical
formal systems that assert their consistency are the only inconsistent
ones d) logical thought can never penetrate to the ultimate truth. Godel’s
incompleteness theorem is the mathematical verification of Schlick’s
epistemology and the refutation of any attempt to create a protocol for
reducing empirical data to intersubjective propositions. Alonso Church
(1903-1995)" and Alan Turing (1912-1954)% also contributed to the
foundation of the principles of logical positivism. According to Church,
first-order logic is not decisive?'. Turing accepts that there are problems
that cannot be solved by using an algorithm, and, indeed, there cannot
be an algorithm capable of producing every mathematical precision®”.

18. K. Godel, On Formally Undecidable Propositions of Principia Mathematica and Related
Systems, transl. B. Meltzer, Basic Books, New York 1962.

19. H. B. Enderton, “In memoriam: Alonzo Church, 1903-1995”, The Bulletin of Symbolic
Logic 1, 4 (1995), pp. 486-488.

20. B. J. Copeland, “Alan Turing”, Encyclopedia Britannica. https://www.britannica.com/
biography/Alan-Turing [24.9.2023].

21. A. Church, “A Note on the Entscheidungsproblem”, The Journal of Symbolic Logic
1, 1 (1936), pp. 40-41; https://courses.fit.cvut.cz/MI-VYC/church-a-note-on-the-entschei
dungsproblem.pdf [24.9.2023]. Cf. H. Deutsch — O. Marshall, “Alonzo Church”, in: E. N.
Zalta — U. Nodelman (eds.), The Stanford Encyclopedia of Philosophy, Winter 2023 Edition;
https://plato.stanford.edu/archives/win2023/entries/church/ [24.9.2023].

22. See A. Turing, “On Computable Numbers, with an Application to the Entscheidungs-
problem”, Proceedings of the London Mathematical Series 2, 42 (1937), pp. 230-245: https://
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At the end of the 20th century, advances in computer science overturned
many of the assumptions of logical analysis and established a new
fundamental view of logical empiricism, as systems programming created
error-tolerant quantum reasoning. The Romans have said: “errare humanum
est”?. We can nowadays make the same claim about the “quantum mind”
of a machine when it succeeds in operating despite of a logical error being
occurred in its programming. Thanks to quantum mechanics, the machines’
anthropomorphism is increasingly “dematerialized”. Major advances in
computer science have opened up new horizons and established a new
impetus towards the unknown, as systems programming has established
the viability of defeasible reasoning®. It was once believed that in the
AT “ontology”, knowledge precedes existence. But, as George Boole
rightly observes, the rules of the mind have set the basis for the rules
of computation®. Through the method of functional testing, the human
intellect has the capacity to learn the “what” and the “how”, without
necessarily knowing the “why”. Defeasible reasoning is perhaps the key
to the future evolution of anthropomorphic robotics. Despite the existence
of logical inconsistencies in its programming, the more Al successfully
functions, the more it will become anthropomorphous.

At the antipodes of the anthropomorphic robotic function lies the
robotomorphic human behavior, which has not manifested itself in the
real world, but the theoretical question about it is “hovering” on the
sphere of philosophical speculation, where the human being pretends
an imaginary programmed version of its existence to execute commands
regardless of whether they are given from within or without. The moral
aporia is limited to the question whether such behavior is reprehensible in
the case where the primary choice is the result of free self-determination.

www.cs.virginia.edu/~robins/Turing_Paper_1936.pdf [24.9.2023].

23. A. X. Fellmeth — M. Horwitz, Guide to Latin in International Law, Oxford University
Press, Oxford 2009, p. 89. See also Augustinus Hipponensis, Sermo CLXIV, X-14, PL
38, 901.

24.J. L. Pollock, “Defeasible reasoning”, Cognintive Science 11, 4 (1987), pp. 481-518.
25. G. Boole, An investigation of the Laws of Thought, on Which are Founded the
Mathematical Theories of Logic and Probabilities, Walton and Maberly, London 1854; https://
www.gutenberg.org/files/15114/15114-pdf. [24.9.2023]. It has been republished by the
Cambridge University Press, New York 2009.
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The sciences can answer this question based on the results, provided
they can identify the individual and social harm caused by such a choice.
Theology goes back to the teachings of the Church Fathers, who condemn
the self-referential fantasies of the mind. They borrow the term “eye of
the soul” («dplaluos 7jc Yuyiic»)*® to give ontological content to the
cognition of the inner self. According to the Church Fathers, the immaterial
imagination and not the material body is the “prison” of the unformed,
immaterial, indeterminate, spiritual mind*. This theological axiom does
not need to be proven by science to be valid, because it is something that
is experienced; it does not need to meet the criteria of logical analysis to
function, to exist and to have an effect on objective reality®.

The Truth, according to the great Christian philosopher Maximus the
Confessor, should not be sought where it is formulated as an answer,
i.e. in the Christological axiom, but in the extra-ontological realm, i.e. in
the question of the Divine Humanity, which has been posed only for the
person of Christ®. It is unthinkable for the same question to be asked
about Al; what is a creation of something that has been created cannot
have a divine nature, nor can it have a human nature something that does
not fear the possibility of its transition from existence to non-existence.
Nor can there be any question as to whether machines will participate in
the life of the “world to come”; even if they are programmed to wait for
it, they will not anticipate it. For Orthodox theology, the only false beings

26. Aristotle, Tommxav A’, 108a [Aristotelis topica et sophistici elenchi, W. D. Ross (ed.),
Clarendon Press, Oxford 1958]; it has been borrowed by Athanasius the Great, and it is
a frequent and widely used term in the Christian literature, from the earliest centuries
down to our era (cf. Athanasius the Great, Vrdfeois eic Tovg Walduoig, PG 27, 77B).
27. See A. Glaros, «'H “@uiox” tfg @oavtooiog. ZyOA0 GTO OUWVLPO XEQPANOLO TOD
YopPovrevtixod Eyyeptdiov tod ayiov Nixodfpov 10D Aytopeitov», in: Mwuoéws
Q6. Apiepwuatixog TOuog TEOS TNy Tob paxoptotod I'épovtoc Mwuoéws 100
Ayiopeirouv, Vatopedi Holy Monastery Publications, Hagion Oros 2017, pp. 693-703.
Cf. Maria Vasileiadou, Yoyoowuatwey qguotoloyior xal mabloloyio xore toy dyto
Nuxodnuo tov Ayropeity, Hieron Koinovion of Hosios Nikodimos Hagioreitis, Pentalofos
Paionias 2009, pp. 109-114.

28. Cf. G. Florovsky, To odua 100 {ovroc Xptotod. M 6p00608y épunveio tijg
Exxlnoiag, transl. . K. ITarwadomodiov, Harmos Publications, Athens 1999, p. 13.
29. Z. Tsikrikas, ‘O é&wovtoloywos y@pos tij¢ aljbeias. Mio amomelpo e apooun
To0g Xaiyxel, Xawreyyep xal Ma&uo ‘Ouoloynty), Harmos Publications, Athens 2008.
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are those who, for some known or unknown reason, do not participate in
the eschatological perfection of creation. Whatever does not participate in
the afterlife lacks ontological substance even in this one®. The last judges
the first.

The Neptic and Philokalist Fathers speak of a foretaste of the Kingdom
of Heaven through the fruits of noetic heart prayer, which in the context
of Orthodox spirituality is the embodiment of the Pauline ideal of
unceasing prayer®. The monologist prayer, the perpetual invocation:
“Lord Jesus Christ, Son of God” is the first round of noetic prayer; the
latter is a foretaste of the everlasting glory of the Kingdom after the
Last Days®*>. An Al even if programmed to invoke the name of Christ
continuously and forever, will not foretaste the Kingdom and will not
share in the sight of divine glory: it cannot participate in the Divine
Grace and ontologically alterate. The human person, though, gradually
undergoes what is called in patristic language “good alteration” («xoA7y
aAdolwoty»)®, if it follows the path of the monologist prayer. The wish
follows the beginner in prayer at all stages of his journey from nepsis, to
hesychia, methexis, and theosis. It alternates with other prayers one by
one and in common worship, with hymns and chants, until it becomes

30. Maximus the Confessor, Iledoeig xal aroxpioeic xal épwtioetg, 1T, PG 90, 796 AC:
«Tpeic drnoxataotdoec oldev ) Exxinoia. Mioay uév, thy éxdotov xate 10V Tic
Gpetiic Adyov: év 7 amoxabiotatal, TOV éX adTd Adyov ThHC QPETC éxmAnowoog.
Aevtépay O¢, v TR OAng @Uoewg &v 1i avaotdoel. Tyv el aplopoiov xoi
Ghavaciav droxatdotaow. Toftny 8¢, i ol uddoto xataxéyontor év 10l EavTod
Adyows 6 Nuoong Ipnydptog, oty alty, N T@V Quyxdy Svvduewy Tij ouooTio
OTTOTECOVORY, €l Omep éxtioOnoay maly dmoxatdotaots. Al y&p, Gomep THY OAnY
QUaty &y 1j] avaotdoel Tiic oopxds aplopaiay xoovw EAmlousve amolafely: obTws
xal Ta¢ mapatpaneioas e YUy SVVAUELS, TH TAPATACEL TAY AUYWY ATOAXBETY
Tag évreleioog alTiic THC XoxloG UVRUoS: xal TEQACATAY TOUS TAVTUS oUGVAS, Xol
un edploxovoay otdow, eig 10V Oeoy EAbely tov un Exovra mépas. Kol obtwg T
Emtyveoet, 00 Ti) uebéter oV dyalddy, amolafely tas dvvauels, xal gig TO dpyaioy
amoxoatootivat, xol SetyOfvar TOY dNULOLEYOY GVOUTIOV TS CUOOTIOS ».

31. 1 Thess. b, 16-18.

32. See, among others, Bishop of Diokleia KaAtotog Ware, H dbvaun 100 ovouarog.
‘H rmpoocevyn tob ITnood otny 6p00do&y myevuoatixdtnre, Porphyra Pupblications,
Athens 2015.

33. See instead of others Ch. Sotiropoulos, Yvuewy 6 Néog Ocoloyog, 0 Oeomtng xoi
odaoxalog 100 pwtog, Stavropigiaki & Synodiki Hiera Moni of Hosios Symeon the
New Theologian, Kalamos Attica 2009, p. 161.
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cardiac, that is to say, acted upon with the beats of the heart and co-
existing with the occupations of the mind*'. The monologist prayer is not
a mechanistic behavior, it is not forgetting of the self and its mortality;
it is a way of remembering death and participating into the mystery of
the Divine Economy, the participation of Christ, who was incarnated,
suffered, died and rose from the dead in order to redeem human nature
and abolish death®. By abandoning the “memory of death” («uviun
Oavatov»)®, “through the ‘escapes’ offered by the mechanistic cognition,

34. See A. Theodorou, ‘H mep! Oedoews 100 avlodmov Sidaoxolio Ty EAljywy
IHlatépwy tijc ExxAnoias uéxots Twavvov Aouaoxnvod, Athens 1956; Th. Ampatzidis,
To évvmdotatoy . Xmovdy otic mpodmobéoels Tijc Déwang xote Tov Zvuewy Toy
Néo ©z0ldyo, Domos Publications, Athens 2019.

35. Athanasios the Great, Ilepi t7j¢ évavbpwniioews 100 Adyov xal Tij¢ St oWUATOS
TpOg Nubs émpavelos adTod, b4, SC 199, p. 45832 (PG 25, 192BC): «Adtog yop
evmvbpdrnoey, vo Nueic Oeomombduey: xol adTog EPAVEQWOEY EQUTOY Slol OWOUATOS,
o fuels tod aopartov Hatpos Evvolay Aafwuey xoal adtog Oméuewve Ty ma’
avbodrwy OPow, o queis apbapaioy xAnoovouijowuey. EBAdanteto yev yap odtog
0008y, amalns xol deloptoc xal AdToAdYos @V xai Ocdg TOOS O TAGYOVTOS
avhodmoug, 8" 00¢ xal TobTa OTEUEWEY, EV Tfj EauTol arabely étrpet xol SIECWEE».
See Gregory the Theologian, Aoyog ME". Eig to dywoy Haoye, 7', PG 36, 632AB; ACO
II/L, 2, pp. 129%-130% «Enduevor tolyvy 105 aylog moatpdow &vor xai TOY adToy
ouoloyely vioy Tov xbptov Nudy ITnoody XoltoToy cuUPOYWS GTavTes ExSIOATHOUEY,
TéeLoy ToY adToVY €V Dottt xal TEéAELOY TOY adTOY €V avhpwToTyTL, D0y aAndi¢ xol
dvlpwmoy alnfds tov adToY €x YuxTic AoYixiic xol CWUATOS, OUOOVLGLOY TG TaTE!
xato Y Oe0TyTor ol OUo0VGOY NUIY TOV a0TOY xata THY avlpwmoTnTa, XoTo
TavTa GUOLOY ULV YWEIE AUOOTIOG, TTOO YWY UEY Ex TOD TaTPOS YeVwnlevto xata
™Y Oeotnto, En’ EoyaTwy O TAV NUEPDY TOY adToV O’ NUAS xal St TNY NUETEQOY
owtnplay éx Maplas i mapbévou Tijg Osotoxov xato ™y avbpwrotyra, v xol
TOY adToy XOLoTOY LIOY XUV LOVOYEVH, €V OU0 (QUOEGLY GOUYXUTWS GTOETTWS
ASLPETWS AYWEIOTWS YVWELLOUEVOY, 00SALOD TTiS TOY PUCEWY SLAPOPAS AVNONUEVNS
o )y Evwory, owloudvns 8¢ uaAoy Tic BIOTNTOS EXaTEQAS PUOEWS xal elc €V
TOOOWTOY xal Yoy OTOOTOoW CLYTEEXOVONS, 00X €l d00 mpoowma UePL(OUEVOY
7 Otatpoluevoy, aAA’ Eva xol Tov adToY LY povoyevij Oeoy Adyov xvptoy Tnoody
Xototoy, xabamep dvwley ol mpogitor wepl adTtod xal adtog Hudg Inoods Xptotog
éenaidevoey xal 10 1@V matépwy Hulv wapadédwxe obufolovs» (To. Karmiris, To
doyuatixa xal ovpfolixa pynuelo tiic ‘Opbodokov Kaboluic Exxinoiog, vol. A,
Athens 1952, p. 175).

36. Gregory of Nyssa, Eic tov dytov Xtépavoy tov mowtouaotvpa, PG 46, 732A:
«AA 6 pév tod OBavdtov TEdTOS TOLODTOS TV, TOig S BavdTov TV &bdvatoy
uviuny xol tals ExxAnolous yoptoougvois»; John of Sinai, KAluag, Adyog . Ilepl
uviung Bavdtov, PG 88, 793C: « Q¢ maody t0090Y 6 deTOS QVaryxoudTeQos, 00TwS
noo®dy oyootdy N o0 Oavatov Evvoarx. For the spiritual notion of “the memory of
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the orthodox man does not only postpone his attendance at the “King’s
Supper ™ for another time, nor does he simply “worry and fret about
many things” («uepuva xai Tvpfalet wepl wolda»), postponing to the
future the pursuit of the “one” and unique for which “there is need”
(«&ott ypelor»)®®, but erases from the field of vision of his eyes’ soul the
image of Christ the Savior, substituting it with the shapes of mechanistic
cognition, ignoring the need for an existential connection with Him, and
for a fusion of his life with the actual Life. However, by attempting to
annihilate the memory of death through mechanistic cognition, aiming
to obtain relief from the existential agony, man can only be successful in
alienating his humanity. According to the Orthodox theology, since man
was created “in the image of God™™, the latter’s forgetting constitutes an
abandonment of the authentic self-cognition, a renunciation of his very
humanity. Already in medical data there has been a lot of discussion
regarding the mental disorders of species confusion.

In Orthodox theology, being “in the image” and “in the likeness” is the
way man exists as a person capable of relating to others and to Christ,
even though he cannot fully know himself. Fallibilities concerning the
perception of the self cannot arrest the self’s way of living’’. A fundamental
principle of orthodox anthropology is that the mind cannot be led to a
safe judgment of its soul because it cannot fully see it*’. The orthodox

death” in the context of Orthodox Patristic Theology, see Maximus the Confessor, "Eteoa
Kepdiowa, PG 90, 1428AB: «otn”. 00 duvion owudtwy xol yonuatwy, xol T ToV
avayxoiwy Powuatwy Emtouins OTEpTEQOY TTOWjoOL TOY VOOV, e un v T xolbopd
TRV Swxaliwy xdoo eloakns adtoy: xald 7y, 7 te 100 Oavatov xal ) T0d O0d uviun
énavaflacticaca, ano ynivns xopdloag aroaleiper way évbvuiov avaotyua. ol
00dev olre évvoiag Oavatov @ofepwtepoy, olte Ocob uviuns Oavuaoidtepoy. H
UEY YA E0TL AVTNG OWTNELOVS0VS TTopeXTIx 1) O, ebpoabvNs yoptotixy. EuvicOny
Yoo, enotv 6 Hpopitng, 100 Oc00, xal ndpoaviny. Kol 6 Xopds Mwvioxov ta
Eoyoata cou, xol 00y auoptioes. ASUYaToy yoap Tivo T0D CEVTEPOV €Y XATATYETEL
yevéolou, uy melooy Tig TOO TOOTEPOL AafOVTOr GTUPOTNTOG ».

37. Cf. Luke 14, 16-24; Matthew 22, 14.

38. Luke 10, 42.

39. Gen. 1, 26.

40. Maria Vasileiadou, op.cit., p. 178.

41. Gregory of Nyssa, IIepl 100 T( éott 10 xat’ eixova 0e0b xai xod’ ouoiwory, PG
44, 1332B-1338B. Cf. Nektarios Kefalas, Archbishop of Pentapolis, Aravra. wvol. I
IIepl tijg dbavacios tijc Yuyijc xal mwepl T@v Tepdy Mynuoobvwy, Introduction, Text
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path to self-knowledge is governed by a lack of confidence in the clarity
of vision of the soul’s eye and in the ability of the mind to draw correct
conclusions of its own accord, without being illuminated by the Holy
Spirit*2. This happens not only due to the aforementioned partialness of
the mind’s vision, but also because of its constant swaying by the levitation
of thoughts and its abysmal imagination*’. The best way to check human
susceptibility to faulty rationalizations and utilitarian justifications of
errors is to observe the principle of consistency. Cyril of Alexandria blesses
the one who “always” («év wavti xatpd») seeks justice*. The intentional
and self-serving selectivity in the use of criteria —certain criteria when
judging ourselves and different ones when judging others— is evidence
of the “passion of the heart”, which, according to Nicodemus of Mount
Athos, is the center of the soul’s moral movement*>. The Christian ethos
cannot be acquired as a conception of the intellect but as the fruit of the
heart. The heart reacts automatically, almost reflexively, to things both
pleasing and hateful; therefore, conduct in Christ aims to make the soul
appetitive to what pleases its Creator. The orthodox Christian, according
to his ecclesiastical conscience, ought to spiritually struggle against
condemning or judging the other persons”. For this reason, the Orthodox
proposal as a sincere prescription of a path towards truth considers self-
knowledge as the fruit of the absence of condemnation and judgement?®.

Editing, Commentary, Indexes A. V. Glaros, H. Metropolis of Hydra, Spetses and Aegina
Publications — Holy Monastery of Holy Trinity (St. Nektarios) of Aegina, Athens 2023,
pp. 135-137.

42. Op.cit.

43. See above, footnote 26.

44. Pslam 105, 3: «Moaxaptot of pUAGTGOVTES XPLOLY, XOl TOLODYTES SIXALOTUYNY €Y TTaVTL
xotp@». Cf. Cyrill of Alexandria, ITepl T00 év Ivebuatt xal dAnbeiq mpooxvvioews xol
Aazpeioc, Adyoc IA”. Tlepi icpwoivie, xai §tt Tomogc By 7 xatd vouov tic év Xolotd,
PG 68, 740AC.

45. Maria Vasileiadou, op.cit., p. 141.

46. Op.cit.

47. Matthew 7, 1-2; 7, 5; John 7, 24; Jacob 4, 11.

48. The disposition to judge, criticize, and condemn others indicates a pathological
outward orientation which, according to Saint John Chrysostom, functions in opposition
to healthy introspection. When a person prefers or takes pleasure in occupying himself
with the faults of others, the psychosomatic functions of self-examination, self-control,
and self-awareness —i.e. the conscious recognition of one’s own faults and weaknesses—
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Judgment and condemnation are a manifestation of the blindness of the
soul’s eye and complete confusion as to its self-image in relation to its
capacity for fairness and self-correction. Christ is the beneficial example.
He neither judge others by His own standard, i.e. His sinlessness, or by the
standard of the social average, nor by the standard of any moral, spiritual
or other elite. The measure of judgment is the good hope® of the Gospel’s
“thief on the right!. What the example of Christ teaches us is that, since
man cannot emancipate himself from his intellect or transcend his limits,
it is useful and beneficial to refrain from making final judgments both of
himself and of others. Those who struggle to refraining themselves from
judgments and constant criticisms, whether they improve their ability
to be fair or fail to do so, will be able to progress in their knowledge of
themselves. “Know thyself” in the context of Orthodox spirituality is not
an end in itself but aims at “only be careful, and watch yourselves™?
this contributes to “having and possessing thyself” («&yew xai xatéyew
oo)TOY»). Man becomes the master of himself, Man becomes the

are weakened. Without self-observation and self-knowledge, on the one hand errors
are repeated, accumulated, and magnified, and on the other their elimination becomes
impossible through self-forgiveness and self-correction. See John Chrysostom, Eig todg
avdpavrag, Oudior I, PG 49, 55: «0 yap wixpds ta dAotoia EEetalwy, €v Toig xal’
EQUTOV TANUUEAUOGLY ODOEULAS ATTOAXDTETAL GUYYVOUNS, TOTE .

49. John Chrysostom, Eig tobs avdptavrag, Owdior IV, PG 49, 47-60, where the Holy
Father dedicates the greater part of his homily on exercise and fasting in the abstention
from slander, which equals with carnivory: «T¢ yap dpelos drav uéy dpvidwy xoi
[Obwy dreyduebo, Todg O Gdedpods Sdxvwuey xal xateabivuey;» (PG 49, 53). With
unparalleled insight, Chrysostom, a great anatomist of the soul, admonishes by saying that
instead of being inquisitive by examining the faults of others, it would be more beneficial
for us to indulge in a thorough moral evaluation of our actions and self-examination,
because “the thorough investigation of the others’ life” («dvedevbepios éoydtns»), is
evidence of “supreme illiberality of mind” («fiov @AAdrptov mepiepyaleabon») (op.cit.,
PG 49, 54).

50. John Chrysostom, Eis tovg avdpiavtag, Oulie I, PG 49, 60.

51. Luke 33, 39-43.

52. Deut. 4, 9; 15, 9.

53. See Basil the Great, Eic 10 Ilpdoeye ocavt@, PG 31, 197-218. See also A. Glaros,
«'H “elg 10 mpboeye ceowt®d” OuAloe Tod M. BaotAsiov. Ocoroyixy xol &ELoAoyixn
TPOCEYYLOY TG TePL adToeEETaiong SLONOXUALOG TOL», in: Xt Bucta T0D ATOGTOAOL
Bopvafa. Xapiotiotog touos meog tuny 100 Apyemoxomov Néoag Tovotwiavig
xal woong Kompov x.x. Xpvoootouov B yior ta ToL0VTA YOOVIOU GOYLEQATIXTS TOV
dtaxoviog, Nicosia 2008, pp. 157-180. Cf. Plato Osaityrog 197b, J. Burnet, Platonis opera,
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master of himself, once he gives up judging of others and himself*“. It is
understood that such a practice, as an attitude of life oriented to the virtue
of disengagement from the act of judging and condemning, directs man
towards Socratic self-knowledge, moving him away from any degenerative
disease that appears in his soul’s volitional core.

In 2019, 90 years after the Vienna Circle Wise Men Manifesto, a group
of leading scientists published in the same city the Manifesto for Digital
Humanism®. The signatories of the 2019 Manifesto do not call themselves

vol. 1, Clarendon Press, Oxford 1900 (repr. 1967): « Huels Toivoy ouxpdy uetofduedo
xol EIMWUEY ETLOTHUNG XTHOLY .

54. According to the Orthodox Tradition, self-examination and self-forgiveness are not
exhausted in their inner side, introspection, but are externalized in the communion of
the Church in the sacrament of Holy Confession, in order to avoid either rationalizations
or desperate thoughts. It is also called the Sacrament of Penance, because the explicit
confession of fallibilities to the priest, if it does not materialize repentance, at least it
anticipates it. See Kanon 102 of the Sixth Ecumenical Council, G. Rallis — M. Potlis,
Xovtayuo 1@y Oelwy xal lEp@y xayovwy TV T aylwy xol TavevPiuwy ATooToAwy...,
vol. B’, Athens 1852, pp. 549-550: «Ael d¢ todg é€ovoiay AVew xai Seouely mopa
Ocob Aafovrag, oxOmEY THY THS QUAOTIOG TOOTNTO, XOk TNV TOD NUUQTIXOTOS
TEOG EMLOTPOPNY ETOUOTNTA, XAl 00TW xatdAAqAoy Ty Oeparncioy mpoodyewy 16
agowotTiuoatt, Vo uf, Th cueTplo xol)’ Exatepoy yoWuEVos, amoo@aleln Tpog THY
owtnolay t00 xauvovtog. 00 yop anhij s auoptiog N v0cog, alla mowidy xol
roAvedic, xol moAddg tic BAGBNS Tog mopapuadas BAactdvovoa, EE @V TO xaxov
Enl oD Ooyeitou, xol TEOOW Paiver, ueyols av atain i dvvauet T0d fepamebovTog.
“Qote OV ™YY latpway év Ilvebuoatt Emotiuny EmdexVOUEYOY, TOGTEPOY Y01 THYV TOD
uaTNXoTOS Stdleoty émoxéntealar, xal eite TEOS THY Oyelay VeUel, 1 ToOVavTiOY,
Ol TOY olxelwy TOOTWY TPOooxaAETTOL Xl EQUTOD TO GPPWOTHUN, EPOOAY, OTWS
Te Tijg &V TO ueTaED TPOVOEITOL AVOOTEOPTS. Xal €L U TG TEYVITH avTimadavet, xol
T0 17j¢ Quyiic EAxog S i TV EMTIOEUEVWY Qapudxwy abEdver TpooaywYis, xol
oUtw Tov EAeoy xat’ a&ioy émuetpely. Ilag yap A0yog Oe@d xol T¢ THY TOWUAYTIXNY
Eyyetotobévtt nyepovioy, TO TAavduevoy mpoPfotoy émavayayely, xol TOWOEY OO
T00 OGpews é&doacbor, xol unte xato xpnuvdy obfoar TH¢ ATOYVWOOEWS, UATE
TOY Yooy Omevdodvar mpo¢ TV To0 [lov ExAvoly te xal xartapoovnow: GAl’
evl ye ToOTTw TAVTWS. €iTe Ol TOY oOTTNPOTEQWY TE Xl TTUPOVTWY, iTe Ol TOY
OTAAWTEQWY TE %Ol TOEQOTEQWY PAOUOXWY, XATA TOD Tabovs oTival, xol TEOS
oLYOVAWGLY TOD EAxous avtaywvicaolot, ToOS Ti¢ UeToolog xopmovs doxiualovr,
Xxol 0XOVOLODYTL GOPGE TOY TEOS TNY GVw AQUTOOPOOLaY XAAOVUEVOY AVOpWTOY.
Au@potepo Tolvoy eldévon quac xo1, xal ta s axpyBelog, xol ta tic ocvynbelog
Eneobar 8¢, Enl T@Y un) xoradeEoucvwy Ty axpotnTa, TG Topadolévtt TOTTw, xalws
0 (£p0g Nuag éxdidaoxet Baoiletos».

55. https://dighum.ec.tuwien.ac.at/wp-content/uploads/2019/08/Vienna_Manifesto_on_Di
gital_Humanism_GR.pdf [24.9.2023]. See also https://caiml.org/dighum/dighum-mani
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wise; obviously, our times do not encourage such self-descriptions.
Everyone knows nowadays that the amount of our knowledge about
universe is negligible compared to the amount of our ignorance — the
latter seems almost universal. The Vienna Manifesto of 2019 exposes the
issues positively and not aphoristically. Behind the positive messages
one can discern the anxiety, scepticism and reflection on the new phase
of human civilization. The Manifesto’s main theses, are the following
ones: Digital technologies must be designed to promote all-inclusive
democracy. Privacy and freedom of speech are essential democratic
values and must be at the heart of our activities. Effective regulations,
rules and laws based on a broad public debate must be established.
Regulating authorities must intervene in technological monopolies.
Decisions that can potentially affect individual or collective human rights
must continue to be made only by people. Approaches that cut across
different scientific disciplines are a prerequisite for addressing future
challenges. Universities are the place where new knowledge is produced
and critical thinking is cultivated. Researchers —both academic and from
the productive sector— need to openly interact with the wider society and
reflect on their approaches. Professionals all around the world should
recognize their shared responsibility for the impact of information
technologies. A vision for new curricula combining knowledge from
humanities, social studies and engineering studies is needed. Education
in information technology and its social impact should start as early as
possible.

In June 2023, the European Parliament proposed legislation to promote
the adoption of human-centered and trustworthy AI, and to protect
against its harmful effects on health, safety, security, fundamental rights
and democracy®®. The European Parliament adopted its negotiating
position on the Al law by 499 votes in favor, 28 against and 93 abstentions
in view of the negotiations with EU Member States regarding the final
form of the relevant Regulation. Already posted on 9-6-2023, the First

festo/ [24.9.2023].
56. https://digital-strategy.ec.europa.eu/el/policies/european-approach-artificial-intelligen
ce [24.9.2023].

292



THE TWO VIENNA MANIFESTOS (1929, 2019) AND THE QUESTION OF ROBOTIC BEHAVIOUR

AT Act’” harmonizes with the EU rights and values, including human
oversight, security, privacy, transparency, non-discrimination and social
and environmental well-being. The justification for the legislation is the
abstract legal concept of risk, on which the justification for imposing
obligations on providers and developers of Al systems is grounded,
always on the basis of the proportionality principle. Therefore, Al
systems that create an unacceptable level of risk to human safety, such
as those that used for social scoring (classifying people based on their
social behavior or personal characteristics) are being prohibited. MEPs
also proposed bans on Al’s intrusive and discriminatory uses, such as:
remote biometric identification systems “in real time” in public and
freely accessible places; the “sending” of remote biometric identification
systems, except in cases where they serve the prosecution of serious
crimes following a court warrant; biometric and police prevention
systems with categorization criteria relating to or involving sensitive
personal data; emotion recognition systems in the field of justice, border
security, labor and education; and the non-targeted scraping of facial
images from the internet or CCTV footage to create facial recognition
databases. All of the above constitute a violation of the human rights
and the right to privacy. High risk applications also include Al systems
that significantly harm health, safety, security, fundamental rights and
the environment, as well as systems for influencing voters and election
results, sending promotional messages and recommendations from social
networking platforms with more than 45 million users.

However, the justice of prohibition is simply a rudimentary safety
net, the minimum limit of society’s tolerance towards anti-social and
harmful behavior. To be honest, we must admit, in line with the theories
of the 20th century Vienna Sages, that, like all other systems, legislation
by and in itself cannot create a law fairer than the legislator and his
conceptions of justice. We need to delve deeper into the doctrine of
human rights to make further progress on this issue.

Orthodox theology, having accumulated knowledge and long

57. https://www.europarl.europa.eu/topics/el/article/20230601ST093804/praxi-technitis-
noimosunis-tis-ee-protos-kanonismos-gia-tin-techniti-noimosuni [24.9.2023].
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experience in the core of the human person, can offer its perspective to
specialists. It is a theological thought, which can be attributed to Cyril of
Alexandria, that Christ is the “common face” («xowoy modowmoy»)>s,
the Image in which the human races’ in the image and likeness is reduced.
Christ through the Church becomes visible to men and to the rest of
the Creation; by sanctifying the members of the Church, he becomes the
source of sanctification of the whole human race and Creation. Theology
has dealt with the primary paradox that the historical body of Jesus Christ
“who is the Church” («d éott ExxAnoia»)* is, according to the Pauline
expression, holy and sinless, while it is demonstrably and undoubtedly,
with the exception of its Head, composed of sinners. The plan of the
Divine Economy for the salvation of all mankind is not affected by the
logical inconsistency caused by human misdeeds and moral fallibilities.
The sacrament of salvation is worked through the Church in a “natural,
non-artificial way”, without compromising the existential freedom of
those in or out of its bosom, and the unlawful use of its believers’
self-will marring its “extraordinary, inconceivable beauty” («aujyavov
%G AAoc»)%.

The aforementioned theological lessons are of particular value as far
the reflections on the realism of the robotomorphization risks of human
behavior are concerned. However much the contemporary humans’ gaze
is often fixed on a screen, it is not the screen itself that fascinates them,
but the things they see on it. They essentially cling to what has always
fascinated them, to themselves and their needs, to the world and its lures,
to God and his substitutes. From a theological point of view, Al is not true
consciousness but pseudo-consciousness. False but not in vain, as long as
it serves humans, aiding them in their spiritual struggle. Human beings
are free to focus their thought on nature and art, on the achievements of

58. Cyril of Alexandria, Yrwouvnua eic w0 xoto Twavynyy Edayyéloy, P. E. Pusey
Publications, Sancti patris nostri Cyrilli archiepiscopi Alexandrini in D. Joannis evangelium,
vol. 1, Bruxelles 21965, p. 141%7 (PG 73, 161C): «mdvteg yoo fuev év Xotot®, xai 10
xowov ¢ avlpwnoTnTog €ls TO adTOD Avafalivel TOOGWTOY».

59. Col. 1, 24.

60. Plato, IToArteler 509a, S. R. Slings, Platonis Rempublicam, Oxford University Press,
Oxford 2003: «Aunyavoy xdlidog, Epn, AEyels, el EmaTRUNY UEY xol dAf0etay TopExet,
o0TO 6’ OTED TOOTOL XAAAEL EGTIV».
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technology and science, on the stimulus of philosophy and theology. on
the unexplored unknown and the totality of acquired knowledge, which
is certainly not everything, but it isn’t also nothing; it is something — the
perspective of all their senses, physical and spiritual.

Instead of a conclusion, we are citing here a fictional dialogue between
two androids with quantum reasoning that we’ve developed for the sake
of the text. According to the anticipated fiction, they are programmed to
intentionally develop a spontaneous conversation, each choosing a single
phrase from the multitude of the Big Data archipelagos and oceans. One
android chooses a phrase from Cicero, the other from Andy Warhol.

The first one says: “The face is an image of the mind; its eyes serve as
its translators”.

The second one answers: “I'm afraid that if you look at a thing long
enough it loses all its meaning”.

A passerby listens to this fragment of a dialogue against his will, because
his human ears have no sound filter. But he doesn’t pay the slightest
attention. All he cares about is the hunger torturing his stomach and
whether he will make it to his scheduled dinner.
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