‘H mpoyudtwon tig "ExxAnciog
OTNY ETOYY TG ALANG TTEOYLOTLXOTYTOG

Apyrp. Apprroyiov MrnAtov*

Eiocoywywa

‘H movdnuio COVID-19 OrijpEe edxaplor v ouveldnromotnoovpe Gt
Tpdypott ofuepa {odpe oE Evar «moryxdopLo yweLd» (global village),
xofdg xdbe TAnpooplar 7 TEOLOY, paxpEO YEYOVOS 1 dobévela
GOy, UTOoPEL dueoo Vo ETNEEGTEL T w1 KOG, XATUOYWYTUG VYOO
%ol QmOOTAOELS. XE aDTO OLUBGAAEL 1 ToyOTOTOr %ol SLVOULLXAL
QVOTTTUOOOUEYY TEYYOAOYL, | OOl Oyt LOVO UETOPBAAAEL THY EVvola
ToD YWEOL %ol THY afabnomn Tod YPOVoL GAAX TOVTOXPOVO GANGLEL T
OYEON KOG HE TNY DAXOTNTO. X0l TYY COUATIXOTNTA, ONULOLOYWVTOG
gtol ploe QUAN N PneLaxn | xol éviote eixovxy mEoypoTXOTNT .
210 TAaioto adTO OTEEYOLY —xal Towe Lo xdToLovg xabtepwvovTot—
véolL tpdToL Exppaong g Hpnoxevtixdtnrog, 6mws N EE dmootdoswg
UETOYN OTN AXTPEVLTLXY Xl EXXANOLACTIXY (WY, YAEN OTNV TEXVOAOYLOL:
Ay EXXANOLOOUOG YWELG PLOLXY] TTOPOLGLOL GE XATTOLOV YO, XNPLYUO T
XoTNMoN K€ow OLadxtdov, EEOROAGYMON 7 Tvevpatixy xabodynon
Hé€aw TNAEdLEoxEPNS X 4.

[opoe Tov ExtoxTto 7} €viote avoryxolo ol WEEALUO YOPOXTTPO TOL,
0 TPOTOg aDTOG TAOY HPNoEVLTIXDY TEOXTIX®DY EYelpel OepeAtddn €x-

*°0 Gy Apuadytog Mfjktog eivon Si8dxtwp Ozoroyiog Tod Kaboixod lvatitodtov
@y MMoptoiwy xol dddxtwp Totopiog tod MMaveriotpiov g LopBovvrg.

1. T v mpofAnuotixnyy adt) PA. EvSexTixa TO xaTatoTLoTixd Eloodixoy toD ANEE.
Kartotbpa, «“Emxowvovia” Stoapecorafnuévn: To obua elvon meprttd;» Epnuéotoc 72,
5 (2023), oo. 3-6. I'i&x Tig mpoxAioeLg THg TeYVohoYiog xol 31 Tfig TEXVNTAG YONUOGHYYS
ot yototovixh avbpwmohoyior BA. TO TOAD EVOLOQEEOY APLEPWUL TOD TEEPLODLXOD
Recherches de Science Religieuse 111, 4 (2023).
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xAnotoroytxdr Epwthpoto: Tl onpoivel vo elpor ypLotiowds oth véo
o0TY TEAYROTIXOTNTA; “AY YOLOTLOVOG ONUOLVEL adTOUOTO LEAOG THG
"ExxAnotoc, modc optletor 7 ExxAnota adth thic Omotoc elpot géAog; Ay
7 Exxnoio elvor émiong EE 6pLopod xovdtnro, Téhe DTOoTOCLOTOLELTOL
7 TeAevtoloy, MTOP® Vo Gvixw OE oOTHY YEVLXOL XOL AQNENUEVO 7] LE
Evay GLA0 TPOTTO; TUVEAOVTL ELTELY, TTHE TEAYLOTWVETOL N "ExxAnoia
0TODG VEOUG GAAX XOL UETOBOUAAOUEVOVG «XWEOLG» ULOG €V TTOAAOLG
QUANG TEAYRATLXOTNTOG OTYY OToio (el 6 anuepLvog avbpwTog;

[ vé movthoovpe oté Epwthato adTd, eivan Bvéyxn vo SoDUE
T0 7RG xoTovoodpe Y ExxAnoio, dnAadn v EéxxAnclohoyic, Eva
nedio tiig Oeohoyixiig EmoTAuNg TOL AvarttOyOnxe Alyo Tply ol xv-
polwg xotoe T SLapxelo Tod TEoNYolrevoL aiwva. To xvplopyo €x-
XANCLOAOYLXO ULOVTEAO xart’ adTOV Tov 200 aldva, T6c0 atov 6pb3d0Eo,
000 &y EPEL XOl OTOY PWUOLOXABOALXO XDPO, DTNPEE 7 ELYOPLOTLOXY
gxxAnatoroyia’. Oewpwvtag 6Tl EXPEALEL THY QEYEYOVY EXXANCLOGTLXT
TEGEN ol TV TotepLxn Sdaoxaiio, 1 eOYOOLOTLONY EXXANCLOAOYLL,
OLAPETOL TTIG EXXANCLOAOYLXTG oNUOoLag THG TEAETEWS TOD HLATNELOL
Mg Ociog Edyoplotiog, TOvioe TNV €V OLYXEXQLUEVW TOTW POVEQWOT
¢ "ExxAnotag, dradidovtag xol Tov 6p0 tomu) ExxAnoio. "Av tpo 1)
e0YOELOTLONY ExxAnotohoyian ouveyilel vau elvar 6 TPOTOC xoTOVOMOTG

2. Eionyntic g oty 0p0630En Ozohoyior Oewpeltan 6 7. NixdAoog A@avdotep ol
x0PLOG GLYENLOTNG Xl EXTTPOOWTOS TN O MytpomoAityg [epyduov Twdvyng Znliodiac.
"Evdewctind BA. N. Afanassieff, «L’Eglise qui préside dans I’amour», 0t6: N. Afanassieff,
N. Koulomzine (et autres), La primauté de Pierre dans lEglise orthodoxe, €xd. Delachaux &
Niestlé, Neuchatel 1960, oa. 9-64- 6 18t0g, «L’eucharistie, principal lien entre les Catholiques
et les Orthodoxes», Irénikon 38 (1965), 6o. 337-339 xoi lw. Znlodrag, Mnrp. Ilepydp.ov
«'H edyaprotiony Exxdnotoroyio oty 0p0630EN Tapddoon», Ocoloyio 80, 4 (2009), oo.
5-25. Tt ploe 6OVTOUT BAAX XOTATOTILATLXY TTALPOVGLOGY] GTYY EAMNVLXT TTIG EDYXOPLOTLOXTIG
éxxAnotoroyiog PA. Mytp. AtoxAeiog KdAhotog Ware, Eig vijhv Quyijg, exd. 'Ev mA®,
Abfva 2023, oo. 143-158. Twa ) Béom g oty lotopia g 6p0630ENS Beoroyiag BA. Kal.
Ware, “Sobornost and eucharistic ecclesiology: Aleksei Khomiakov and his successors”,
International Journal for the Study of the Christian Church 11, 2-3 (2011), oo. 216-235
xol yevixdr J.-M. Van Cangh (dir.), L’ecclésiologie eucharistique, Académie internationale
des Sciences Religieuses, Cerf, Paris 2009. It 9y edyapLotioxy éxxAnotoloyior oTov
pwpotoxaoAxtopd xol otov StédAoyo 6pHodoEwy-pwuatoxaolxdy BA. évdetxtixa P.
McPartlan, Sacrament of Salvation: an introduction to Eucharistic Ecclesiology, T & T Clark,
Edinbourgh 1995 xal xvpiwg H. Legrand, «L’ecclésiologie eucharistique dans le dialogue
actuel entre I’Eglise catholique et I’Eglise orthodoxe. Convergences et progres encore
souhaitables», Istina 51, 4 (2006), oo. 354-374.
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¢ "Exxnotag, unmwg 0o mpémet vor ™y avabewpnoovpe pe dedopévo
™V Vo €vvolor TOD YWEOL 1 TOTov; Me GAAo AdyLo, UG TEETEL 1)
gxxAnalohoylo —edyopLoTiaxy 7 ui— vo avabewpnoet 10 xpLTELo TG
TOTUXOTNTOG OTY] POVEQPWOTT TNG 7 THY dpyN TG xavovixic EdapLxdTnrog
OTN OLOLXNTLXY] OPYAYWOT] TNG;

Me o Inmipotor adtar Oo amomelpabel voo avapetpnbel dxpobiyddg
1 mopodoo elofynon. Apxixd, dievpdvovtag Tov TEoBAnuatiopd, Oo
JoDUE %ol GANOVLG TTOPAYOVTES, EXTOC GO THY TEYVOAOYia, 7oL OETouy
OE QUELGPRNTNON TNHY TOTUXOTNTO. O QPYT TEAYULATWwoNS T7g ExxAnoiog.
ADTO o pbig 63 yNoeL var dtoxpivovpe Tar xpPLTHELo TOL EEXGQAALlovY
TV TEOYULOTOTO(NGY TOD EXXANOLOOTLXOD YEYOVOTOG EVTOS TOD TACLGLOV
TG ALANG TEOYLATIXROTNTOG. LUYKREXPLULEVL, APOD cOVTOpA avopepbodue
ot dVo Oepehddelg Evvoleg 1) yopoxtmototixd tig ExxAnoiog, v
xowwvior xol Ty gvotnra, o EEgtdoovpe Ty dpyn Tig EdapLxdtnTog §)
TOTUXOTNTOG ol TV Evvola THg Tomuxilc "ExxAnoiog, mpotod EEdyovue
OPLOUEVOL OLUTIEPAOUATO. YLO TIG TTPOXANOELG TTOL 1] TEXVOAOYiOL PEEVEL
ONUEPD. OTYY EXXANCLOAOYLO.

Aporofntioetg Tig €v TOTw TPaYRATwong Thg ExxAnotiog

Ay «n Edyoplotion xéver ™y ExxAnoio xot 7 "ExxAnoio xdvet ty
Edyopiotio»?, tote ) ExxAnoia yivetow YEYOVOGS YGoY OF it GLYXEXQLUE-
y1 X0OTNTO TOL GE OPLOLEVO TOTTO TeAel T Edyoptotio. "HON aimo v
Kowvn Avobxn 1 vopopdt o€ *xAmolo ouyxexpLévo témo, cuvibwg og
uiow TOAY, elvon ouveyric: 7 ExxAnoto yeviétor oté Tepocdrvpo xod ot
ovvéyeto ol Amdotohol xal ol dLédoyol Touvg L3PVOLVY XOLYOTNTEG TTOL
elvon «7) ExxAnoto 100 Qo0 7 oboo év KopvBw»* 3 ol "Exxnoieg tig

3. ‘H opdon: «H Edyopiotio xédvel (cuotivel) v "ExxAnoio» &vixer otdv peydho
pwpotoxadohxo Oeordyo Henri de Lubac, mod Oewpeitar o¢ 6 Paowxog eionyntg g
edyaplotiaxis ExxAnotoroyiog oty pwuatoxaboixn beohoyio. o Ty iS€a adTH xol
™V avéhoyn Beoroyior Tod Mrtp. Mepydpov Twdvvov Znliodvha BA. P. McPartlan, The
Eucharist Makes the Church, Henri de Lubac and John Zizioulas in Dialogue, T & T Clark,
Edinburgh 1993.

4. TIpBA. A” Kop. 1, 2- B Kop. 1, 1.
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Aotoc® 9| N "Exxinoio | «mapoxodoo»’ &y Popn: ta xowvodiodnxixd

®ol LETOTOOTOALXY TToPOdElYporTor elvar Tpdyportt ToAvdptbue’. “Etot
yevviodyToL ot Tomixes ExxAnoiec, ol 6moleg, TOOAGYLOTOV ATTO TV ETOYN
00 Ay. ‘Tyvatiov Avtioyeiog xal Alyo dpydtepa tod Ay. Kumprovod
Kapboyévne, ovvdéovtan Eexdbopa pe 0 Egxwploto TAéoy Omovpyua
700 EmLoxdmovd, puéypt var pdoovpe, Tepimov Evay aldvo petd, otov 8°
xowovo. tiig A” Oixovpevixfic Tuvodov (Nixowo, 325), mod Startumvet
T &EYH «ulor TOAY, gic émioxomoc»’.

Mmopodye LE AOQAAELO VO TTODUE OTL O XoVOVOLG oDTOS, TP TLG TUYOV
gEanpéoetc!?, tmenbnxe yevixa péxpt Tov 190 ai@dva, ToOA&YLoTOY GO0V

5. A" Kop. 16, 19.

6. BA. .y, "Emiotor KMjuevrog (Sources Chrétiennes, . 167, 6. 98) 3} Maptdpiov Ilodv-
xdpmov (Sources Chrétiennes, T. 10bis, . 210).

7. Miow oMy mapdbeon yowpiwy (pE &vdivon xoi BBioypopio) Beloxovpe m.y. 01O
BLPBAlo Tob J.-M. Tillard, L’Eglise locale, ecclésiologie de communion et catholicité, Cerf, Paris
1995, go. 37-48. "Ag onuetdoovpe Yo O BP0 adTO GTL TEOXELTOL YL EVor OYXRDOES
EpY0 Qvopopds Yo T0 Bépo «tomixn Exuinoio.

8. Q¢ yvwatdy, otic émotoreg T00 Ayiov Tyvatiov 10D Ocopdpov Exovpe Ty TEHT
poptopior Yo Tobg TEElg dtoxpltods Bolbuole T lepwobvng, HKETOED TV OTolwy O
Bobpog 100 Emoxdmou Eeywpilet dmd adTov Tod TEEsBUTEPOL %ol lval Lovadikdg ot pio
xowdtnro. ‘H mpoéhevon xol dvédetEn tod Evdg émioxdmon (mono-épiscopat) 3 GGG
TO TEPOOP.O. ATLO TTPDTO TTPEGBUTEPD GE EVaLY «LOVAPYLXOD TUTIOV», OTLLG EGQPaAUEVaL EYEL
YOPOXTNOLOTEL, ETLOXOTO EYEL ATTOTEAEDEL AVTLXELLEVD UEYGANG EpEvvag G LoTOPLXOVG
xol BgoAGyovs. Ado ayetixd mpdopateg uehéteg, eidixa 1 devtepn: A. Brent, Ignatius of
Antioch: A Martyr Bishop and the Origins of Episcopacy, T & T Clark, New York 2007 xoi A.
C. Stewart, The Original Bishops: Office and Order in the First Christian Communities, Baker
Academic, Grand Rapids, MT 2014 (BA. xvpiwg oo. 237-298) émyetpody pio dvabedonon
0D {MTARaTog THG EUpAviorg ToL TTELY &To TéV/xol otov Ay. Tyvatio Avtioyeiog ue
metoTixd 1p6mo. To Baowxd Y Eudc 8@ eivor &v téher 81t %ol ot adtéc Tig pehéteg O
approprteiton TO YeEYOVOC Gt T Povtédo ato (LE Tpelc dmévTa Staxprtodg Pabpode §
OoLEYALOT THG lEPEEUVIG, L& LOVadIXd %ol XEVTELXO 0DTO TOD ETLOXOTOL) EMEXPATNOE
xafoAxd oty mpo g A’ Oixovpevixfic Zuvédou tig Nixorog émoys (mpd dnhadh tod
AEYOLEVOD aDTOXEATOELXOD LOVTEAOL dloixnong Tig Exxinoiog).

9. «iva un év 1 wdAet dbo émioxomor Mo »: Kovev 8 ato: Apytu. pnydptog Momabwp.de,
To Corpus Canonum i Exxnotos (log-9og aidvag). To xefuevo 1@V Exxnoiax@y
Tepiv Kovovwy, éxd. "Enéutaon, Nopoxovovixy Bifatodrxn 30, Katepivn 2015, oo. 302-
304.

10. BA. yto Tov xov6vor adTov TOV GpTLo 0)0ALoopo Tod &pytem. P. L’Huillier, The Church
of the Ancient Councils, St Vladimir’s Seminary Press, Crestwood, NY 1996, co. 57-62. ‘O
13106 6 apytem. IIETpog dvapépet GTL, OYETLXO UE TOV xavdva adTd, OTtTipyay EEatpéaelc,
émwg oty Tohowdiow Bmov of Emoxomeg eiyav €viote vopadixd yopoxtiipo § ot
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dupopd. Ty ‘0p0630EN "Exxdnoia!!. Eivow émd tdte TOd N petoxivion
0p0630EwY TANOLoU®Y 0T SuTikn EdpwTn %ol Ty Apepixn dnuiovpyel
T0 {NTnuor Tiig SLaoToPaS, THY TOEAANAY dnAady UTtopEn 6p0080EwY
XOWOTNTWY dLopopeTixiic Ebvixflc mpoeAevoewe oty (dtor méAn. ‘H
0pYOVWOT ETLOXOTIDY GYL LE ESUPLUO BAALL LE EOVIXOQPUAETLXO XPLTOLO
Bewpeltan Yevix®dg dG ToPEXUALOY ATTO THY «0pHG0E0Y ExxAnoloroyioy
XOL THY XOVOVLXYY Tapadooty xol TpdELy tiig "0pbodoEov "ExxAnoiog»,
YLO VO YENOLULOTIOLNOOVUE Ta AOYLe T7)g Aylag ol Meyding Xvviédov
g Kpnmng' Exetixa mpdogorta 61600, Yvwatog 0p0630Eog Beordyog
Tfg Otaomopds, 6 . Kopthhog I'ofopody, OmootnplEe —oe dvtibieon
uE ™Y émxpoatodoo EmoPn— 6Tl N &y ThHe EdapuedTTog dEV elvou
OTOGTOANXY] X0l EVOL ODOLOOTLXO OTOLYELD, AAAX ATTOTEAEL PWUOLXTY] ETTL-
dpaomn TOL AVTLOTOLYEL aTNY TOALTLXY QLAodoio TTig AdToxpatopiag. ‘H
AOG™ 10D TTPOPAAL.OTOS TOD EBVIXLoUOD SEV elval, GUPE®YO PE TOV 1dLo,
0 E3aPLopP0OG AANG «7 Evioyvom Tob PdAoL THg xovdTnTag ot {wN Tig
"ExxAnotog»".

To abvtopo adto Gpbpo damortel mapevbetixor Evoy xELTLXO TPO-
PAnuotiopd Gyt povo Aoyw g Emavaoctotixiic adTic idéag (Ttod dupL-
ofrel Ty xpatodoo. dmod) GG xol TOD xVPOLG TOD GUYYPOPEQ.
‘H Boown tov 0éon 6t: «Mévo peta tov Kwvotavtivo 7 xabe émi

peaanwvixl TepPto Bov ol émioxomor eiyoy Ty ESpa Toug o8 Movéc. ‘Qotéoo, mpémel
Vo Tovicovpe 6Tl adTEG oL EEopETELS, OTTWE XL GAAES TUYGY, xaBOAOL JEY PELLYOLY TO
%x0P0G TOD xovévor adTOD GAAG Gvtihétar emiBeBoatwdvovy Ty xaboAuxy Emxpdtnon xol
ioy0 TOL OTNY YELOTLAVLXT] OLXOLUEVN.

11. Zoppuvo pg v xadnynty Tonydpto HMoamabwpd (vov Myrpomority Ileptotepiov),
YL TOV SUTLXO YELOTLOVLOUO TO TEOPBANUO. THG «OULVESUPIXOTATOS», ONAODN THS
OmopEng dvo tomxay "ExxAnot@dy oto 1dto Edapog, Eextva 1o 1099 pe ™ obotaon
Aatvixod [Motpropyeiov ata Tepoadivpo o ToLG RTowPOPOPOLS %ol GLVEYLLETOL TOY
160 ai®dvo pe ™ Metoppvbuion xal Tic ovvedapixes Ilpoteotavtixeg xowotntes. BA.
aoyt. Tonydprog Mamabwpde, Kavovice “Eupoppo (Aoximo Kavovidic Oixovoulog
ID), &x3. "Enéxtaon, Nopoxovovixy BiBiodhxn 29, Katepivy 2015, oo. 404-405.

12. Ayio xal Meydan Zdvodog tig '0pb0d6Eov "Exxinotiog, ‘H 'Opbddoéoc Awomopa, §
1, Ko7y, Tovvrog 2016. ‘O €0vopuietiopds, B¢ YVwoToy, xatadixdobnxe and ™y Ayio
%ol Meydn Zvodo t7ig Kwvotavtivodmoing to 1872. e 0 Oépa BA. .. T0 dptépwua:
«Le phylétisme ou nationalisme ecclésial. Un défi pour la conscience orthodoxe» tod
0p0630E0L TtELodLxoD Contacts 249, 67 (2015).

13. Apy.. Kbptirog T'oBopovv (Cyril Hovorun), « H éxxAnotaotind) Stoomopdt petald
Edapidtnroc xol EBvixdtnrocy, Xovaln 154 (2020), oo. 44-48, €36 o. 48.
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uépovg "ExxAnoion petatpdmnxe o€ TomxN»'* Sixotoloyeiton OO THY
TOPATAPNGYN OTL Ol TPADTES XOLVOTNTEG ATOTEAODOOY «TTOAAEG (POPEC>
dixtuar cuvdedepéva P &mooTtérove 3 yapLopaTixolS tepdpyes (Gmwg
tobg Madro, Twdvwy, Tyvéto Avtioyeiog, Atovioto Kopivbov), Sixtua
TOL XATOLEG POPES xGALTTOY T (Ot €dan. ‘H A’ Oixovpeviun Xov-
000¢ Oeomilel %ol EMLONUOTOLEL THY QVTIXOTAOTOOYN TOV OXTOWY TRV
XOYVOTNTWY OTO TlG ESaPLXES OOUES TOD BVTLYPAPOLY TN OLOLXYTLXT
0pYOVWO TG ADTOXPOTOPLOG.

Taw émyepfuato 100 7. Kupidov ToPopody, mépoav t0d 6t eivon
gEopeTind oLVOTTLXG, &V elvor TELOTIXG: POLALovY POVOUEPT. XTO
TAaLoLo aOTRG TTg mopévleang ToL xeLPEVOL pag €3G, OEY UTOPODUE
BePaiwg vo Topovotdoovpe To SEQOUEVH TTOL ATOSLYUUWVOLY ODTNY
™V adpopepd Emtyelpnuatoroyior Tov. "Evdetxtind pévo Gvapépovpe T
€ETic. Apyxd, 6 . ['oPopody dmootwmd Tl Tda0 coels xovodtadnxixeg
HopTLPlES Ol TNV ODTATOSELXTY GVOPOPE. TOUG OE XATTOLOY TOTO.
Yyetxa Oe pe ToLG VO LEPAPYEG TTOL AVOUPEPEL, TOV TyvaTio xol Tov
Artoviaro, 6 Odxpovog Oeordyog dev divel onuoaoio 0to 6Tl TO Gvopd
TOUG GULYOOEVETOL GATTO XATOLOY OGUYXEXQLUEVO TOTILXO TTPOGOLOPLGUO,
Avtioyeiog xol Kopivbou avtiotouyo. “Otav 6 Tyvdtiog amevbidvetor atig
ETLOTOAEG TOL OE XOLVOTNTEG, TIG TTPOTOLOPLleL LE Baon ™V TOAN xal Gyt
XATOLO. PUOLOYYWULYL, T AVOPOPX S OTOV EMLOXOTO THG XOLVOTNTOG OEY
elvo Boye™ P& ™Y TOAN.

‘Ev ovveyeia, 10 Boaowxo émiyeipnua touv Booiletar oty totopia
OV OwTOwY — Evar oyetixor mpdoato medlo Tig €pevvoc®, T0 OTolo
0wotdoo Sev amoxAeiel OAAG mPOUTObETEL THY AvoQopd OE xATTOLOY
tomo. “Omwg Eyxer Seifer pior €idixdg, N Marie-Francoise Baslez's, ot
YOLOTLOWOL YOMOLLOTOiNoaY Tal 110N DTTAPYOVTO 3IXTLO XOL TO PEC TOVG

14. “O.7., 0. 47.

15. opoméumel 670 BifAio Tod C. W. Concannon, Assembling Early Christianity, Cambridge
University Press, Cambridge 2017, 6 6molog ypnotuomolel 1y TPOCEYYLoN UECL TV
YOLOTLOVLX@DY IUTOWY YL VO SLXOONOYACEL T TowxtAior xal Oyt povoAbixdtntor T0D
TOWLLLOV YPLOTLAVLOULOD.

16. BA. t0 dpbpo «La diffusion du christianisme aux ler-IIle siecles. L’Eglise des
réseaux», Recherches de Science Religieuse 101, 4 (2013), oo. 549-576 xai 10 BiPAio tng
Comment les chrétiens sont devenus catholiques Ier-Ve siecle, Tallandier, Paris 2019, oo. 39-
64.
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(oyéoelg QLAoEeviog, PETOPOPO YONUATWY, ETLOTONXTY] ETLXOVWYin) xal
TO. PETETPEPOY OF ETLOXOTILXO OLXTLN, UEOW TAOV OTOLWY HEYLOE Vo
opyavovetal 7 oixovpeviny "Exxinoio (1 évétntd g, 00 Aéyope Eueic),
modypo mob fo évtalbel N xal cvoTquatomoinbel pe ™) duvoulxy TG
Adtoxportopiog. Oewpwvtog GUAMAPBINY xol ASLAXELTWS TIG ETLOXOTEC,
UNTEOTIOAELS, TIOTPLOPYEIOL (OG «DTEPXOLVOTLXEG OOUEG», O T. ['offopody
ORAET YLd «xowdtnTeg», ToL elvor ol Omootdoelg Tiig "ExxAnoiog,
GG OEY piig Aéel TEPLAGOTEPX YLOL TO TS OpileL Ty xowdTnTa. "Av 7
XOWOTNTOL AYTLOTOLYEL OTNY Evopia, TOTE adTY GEXEL YL VO EYXOVUE TNV
"ExxAnoto. To TpdPAnpo év téhet 8&v elvar 6T TO TPOTELVOUEVO LOVTENO
THig GLVOTAPENG XOLYOTATWY ATToPEITtTEL TNV ESapixdTnTal’, xol Towg TO
ét elvan EEGQOaApa TtpoTeaTovTRG (Mg TTEOS THY adTEVOUN oL AoHVIET
oyéomn PLeTaED TOVS), BANG OTL, GTtwg B Pavel Ttopoxdtw, 8Ev EEnapaiilet
o amopoltntar atoleion ToL xobiatody pio xowdtnTo "ExxAnoio.

Miow mopopolar mpdTaon amdppLdng TodD E30PLx0D %ELTNELov, TTOL
Gpopd BUWG TO TEPLPEPELOXO ETETESD, EXAVE TPLY HEPLXA XPOVLO 6 dLo-
xexpLpévog ot FoAiio pwpotoxaboiixog Oeordyog, poxoplotog TAEoY
7. M7tepvévt Zeopmové!®. "Evdmiov tod mpoAiuatog t¥ig LeYdAng Sid-
OTOONG TMY YELOTLOY®Y ol PE Bdom ™y apyn OTL EvotnTor Sev onualvel
opotoyévela, 6 Zeopmove mpoteve (Aiyo odToTIXd, Omwe Aéyel %ol O
idtog) TN PeTEEEMEN OpOAOYLOX®DY OUESWY EXXANCLOOTIXDY XOLVOTH-
Ty o€ «llpoowmixeg "ExxAnoiec»", abupuwva pe 10 mpdtLTO TOY CP-

17. ‘0 ovyypapéag dvapépetl Topodeiyporo (Stopopetind dmd Exeiva Tob dvapépoe
gueic mponyoLpéveg oty Oroon. 10) vouadix@dy, 0o Aéyope, xowoThtwy, ol 6moleg
ToEidevay e TOV ETtioxomd Tovg, Y. oty Apafio ¥ 08 xATOLEG YEQUOVLXES PUAEC.
ADTO Tod S&v Mel 6 ouyypopéac elvor BTl xol Ol TEQIMTHOELC aDTEC NTOY UEANOV
omovteg xol idtaitepeg EEnLpéaelg o EMLPBEPoLdVOLY TOV YEVLXO Xovove, O OTOLOG
0érer piow xovoTnToL LE EVay ETIOXOTO GE OPLOUEVO YEWYPAPLXO XDEO.

18. B. Sesboiié, «Pour une articulation nouvelle entre primats et primauté» oté: S.
Selaru, P. Vlaicu (émw.), La primauté et les primats, Enjeux ecclésiologiques, Cerf, Paris
2015, oo. 13-25. ‘H i8¢ adth Pooiletar oe plo wo modota Tpdtooy tod J. Ratzinger
(petémerta émo Bevedixtov IZT’) yid idpvon Hatprtopyeiwy oth Adbon (BA. «Primauté
et Episcopat» 670 BUBAio tov: Le nouveau peuple de Dieu, Aubier, Paris 1971, 66. 56-57 xod
68-69) xol &yet OmootELyBel %ol dmd EAovg pwpatoxadolxode Beoddyoue.

19. Zyetxa pe adTO TOV YoEaXTNELOUO Ot oyéon ue Tty édapuxdtnta BA. P. Erdo, P.
Szabo (&mw.), Territoriality and Personality in Canon Law and Ecclesiastical Law: Canon Law
faces the third millenium, Proceedings of the 11th International Congress of Canon Law and of
the 15th International Congress of the Society for the Law of the Eastern Churches, 2-7 September
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yolwy Toatpropyeiwyv. ‘H Podun Oo doxel tov pého g ©¢ TO onueio
EVOTNTOG ol 0t xowwvior poll ™G umopel va dvacvotabel ot Adon
0 Oeopog tod Iatprapyeiov N @Y «Meydhwy "ExxAnot®dv», xal €tol
Y. OL OpOOTOVdieg UeETaPELOULOPEVWY ExxAnoi®y va &motéAecovy
Hoatpropyeion, N dyyAuxovixy xowwvioe €var AyyAwovixo Iatpiopyeio
%.0.%., 0TO TAQ{OLO pLlg EVWUEVNS YpLoTlowoobvnc®. "Evd 0 Xeopmove
amoppimtel 10 EBvxo xpLTpLto Yo Tov beopo adTd, TO EdoPLxd Oty
Dewpeltor %4t 10 ATOALTO TOL TPETEL OTIwadMToTeE vor tnenbel. ‘H
TEOTOOY, oOTY TOD inoovity OeoAdyov Eyel pev plar Oetixy dpetnplio,
™Y EYVOLOL YLOL TH YELOTLOVLXY] EVOTNTO PE TNV ETAVOLPOPX TOD QPYOLOV
Beop.od tob IatpLopyeiov xal pe Eva U1 EEOVOLUOTIXO PWUALIXO TPWTELOD,
®OTO00 EYEL TTOMA TPOPANUATIXO. GTOLYELDL, T OTTOlO. OEV LTTOPODUE VO
ouvlnthoovpe €36, Tuvolilovtor Guwe o6& Evar YEVLXWTEPO TPOBANUAL,
Tob &V elvar LOVo poPotoxafoARO, xol elvar TO dxohovbo.

‘Ogeihovpe otov xaldnynt), vov Zefaoptodtoto MntpomoAity [leptote-
ptov, I'onyodpto Momobwpd t0 6T péoo ATO TOAESG UeAETEG TOL™ EyeL
OeiEeL TO %00 0Tl YPLoTLovixES "ExxAnoteg TOBANUO TOD «EXXANCLOKOD

2001, Padzmény Péter Catholic University 2002, Szent Istvdn Tdrsulat, Budapest 2002.
20. T mopduoteg mpotdoetg BA. Alph. Borras, «Considérations corrélatives sur
’exercice de la primauté romaine» ot6: P. Tihon (éd.), Changer la papauté?, Cerf, Paris
2000, oo. 118-119.

21. Mio xprtixyn Oedpnon yivetor o0 BLAio pog: Collégialité et Synodalité, vers une com-
préhension commune entre catholiques et orthodoxes, Préface du métropolite Jean Zizioulas,
Postface P. Joseph Faméreé, collection «Unam sanctam, nouvelle série» 7, Les Editions
du Cerf, Paris 2019, oo. 588-594.

22. BA. évdewxtixd Apyp. onydprog Marabwpde, Kavovixa "Euuoopa (Aoxiuo Kavovi-
x7c Oixovopiog I1), §.7., oo. 230-236- Gr. Papathomas, «Au temps de la Post-Ecclésialité.
La naissance de la modernité post-ecclésiologique: de I'Eglise une aux nombreuses
Eglises, de la dispersion de 1'Eglise & I’anéantissement du Corps du Christ», Istina 51,
1 (2006), oo. 64-84 «La dialectique entre “nation étatique” et “autocéphalie ecclésiale”s,
L’Année canonique 43 (2001), oo. 75-92- «La relation d’opposition entre Fglise établie
localement et “Diaspora” ecclésiale. L’unité ecclésiologique face & la “co-territorialité” et
la multijuridiction», L’Année canonique 46 (2004), oo. 77-99 [Contacts, 57, 210 (2005),
00. 96-132]" «Culturalisme ecclésiastique: 1’aliénation de la Culture et 1’anéantissement de
I’Eglise. La dérive culturaliste dans le domaine ecclésiastique: Le monisme de 1'Eglise
nationale», L’Année canonique 51 (2009), oo. 61-67 «Du culturalisme ecclésiologique du
2e millénaire, vers une autre aberration ecclésio-canonique: 1'universalisme ecclésiastique»,
Kanon 21 (2010), oo. 236-256" “Ethno-Phyletism and the [So-called] Ecclesial Diaspora”,
St Viadimir’s Theological Review 57, 3-4 (2013), oo. 431-450.
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TOYXOOULOLOD »%, BTt TO Ovoudlet, dnAady plog odviBepoaiiatixiig
ExxAnolohoylog® moL EMLTPETEL TN GLVESAPLXOTTTAL, INAXSY THY Top-
OANAY OmtopEn "ExxAnotdy otov 1dto témo. Xty ‘OpH6d0En "Exxin-
oloe adTO ovpPaiver pe Tig EBvixeg dixoanodoaicg otN SLaoTOPd, 0TOLG
pwpotoxaoAtxode UE PAom TO XELTNPLO TOD AELTOLEYLXOD ELOLOD
(odvitixég "ExxAnoieg) xal TéAOg 0TOVG TPOTEGTAVIES OOUPWYR UE TO
OLOAOYLOXO XPLTNPLO, BAOEL TOD OTTOlOL OPYOVWYOVTOL TOEAANAC Ol
OLépopeg xowdtnres. “OAor adTo GE GUVOLAIOUO PE UL VEOL XOLYWVLXY,
TOALTLXY] 7} PLA0GoQLXY BEdpnom TOD E3APOLE 3} TOD TEAOLG TOY GLYOPWY?
xol PE TG TPOXANCELS THG TEYVOAOYinG, TOL GvoQépinxay Topamave,
UNTG TPETEL BVTWG v 63Mynoovy oty avabewpnon tiig €dapLxig
apxXNS

23. Apyrp. Fonyodproc Homabwpde, Kavovixa "Euuoppa (Aoxiua Kavovixiic Oixovouiog
ID), 8.7., 0. 231.

24. Me 10V 6p0 adTOV petapalovpue T universalistic ecclesiology, pioe éxxAnotoloyio
OnAadh mob Eyel wg EmixevTpo TV Taryxdéouta ‘ExxAnoio, 1 6mola €xel TpotepotdtnTaL
Evovtt TV ToTx®dv ExxAnoi@dvy, ol omoieg Bewpodvrton pépn Evdg Ghov mod elvor T
moyxoopto "Exxdnoio xol 6yt mAnpetg xabohxeg "ExxAnoieg. "Ag Omevbuuicovpe Gt
i Thy 0p0680EY éxxAnaroroyion (BéBane, ) Bedpnon adT) Yevixd viobétnoe xol 7
B’ Batixavy Tovodog 610 Ilepi Exxinoiog Avdroyud te) 9 6An "Exxdnoio (6 6pog
rayxooua evol BvoxplPig kol dmonpocovatodoTids) Sty elvar T0 &bpolopo TGV
ToTx®V "ExxAnol@®v a1 xowvwyio tovg. Kabe tomint) ExxAnoio toavtiletan pue 6Aeg
Tig BAheg ol & Thy 6An "Exxdnota. ‘H A0 (7 dvee Ty oixovpévn) "ExxAnoto 8&v pmopel
Vo OTGPEeL oo POvo péaa ato Ty xé0e tomtixy 'ExxAnoia. “Etol tomixes ExxAnoieg
%ol 6An Exdnoior elvon. towtéypoves %ol dAMNASEapTOpEVES %ol OEY Dmdpyel xoupio
mpotepondTTo. Tude pidt 0p0630EN portiar Tod {nTApartog adtod, 6Twg ExpEdabnxe oty
Oeoroyixy Srapdym T@Y onuovTix@dy pwualoxoboix®dy beohdywy Ratzinger xol Kasper,
BA. 10 Gpbpo pag «Ot tomixeg "ExxAnoteg xol 1 “moyxdouta’” "Exxinoto. Mio 6p0630En
awvdryvwon tig Beoroyiniic dvtinopddeong Ratzinger-Kasper», Osoloyior 85, 1 (2014),
oo. 159-190. o ™y odviBepoariotiny eéxxinatoroyior BA. o dpbpo pag “Collegiality
or Episcopal Synodality? Challenging Universalistic Ecclesiology”, Louvain Studies 46, 2
(2023), oa. 168-190.

25. ILy. &mo v mAevpa Thg mMoALTxTg Emtotniung BA. M. Keating, “Rescaling Europe,
rebounding territory: A political approach”, Regional and Federal Studies 31, 1 (2021), oo.
31-50 xa o xAaotxo PipAio tod B. Badie, La fin de territoires, Fayard, Paris 1995. Mia
Oeoroyix culntnon Tod {nthuatog BA. oto H. Destivelle, «Le territoire: une question
cecuménique» 616: Conduis-la vers I'unité parfaite. (Ecuménisme et synodalité, Les Editions
du Cerf, Paris 2018, oo. 217-256.
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Kotmipia mporypdtwong tiig "ExxAnotog

To Epdnuo d&v elvor pévo drowntxd &g dyyilel o elvon tiic "Ex-
wMnotag. Tlotd xprtipLer xévovy pLée xowdtto vor elvor Exxdnoio; To
Chrnuoe elva peydio xol OmepPaivel v elofynon adTth’®. Tto mAaiolo
Opws TG TPoPANuaTIXTg pog, Bewpodue 6Tl mEETEL vou Angbody OTT
6y T dxérovba tolor Baoikdr otoryeion (Sev elvow PéBono to pévor)
TpoYRATwaNS Tig ExxAnatiog, mod mpoxHmTouy xal Ao THY EDYOELOTLONT
Bedpnon .

Kowwvia

‘H &wvora g xowwviog Ttig tehevtoleg dexaeTie ATOTEAEL Evar TTOAD
XEVTOXO oToLxelo ot SloyploTiovixd Emimedo, oTe N AeyOuevn «Ex-
xAnatohoyio THg xowvwviog» va Bewpeitor xovog tomoc?. To doypotixo
Bepého adtiic i Evvolag elva xat’ EEoYNY 1 x0ovwvio: TAY TEOGWTKY
g Aylag Totadog mov, odppuwve pe T 8o Tor Adytor Tod Kuplov oty
BoyLEQOTLXN TTPOGELY N, xoheltol VoL Elva TO TEOTUTO OTIC OYEOELS

26. Xyenxn ovlnitnon BA. wy. J. Komonchak, “The Local Church and the Church Catholic:
The Contemporary Theological Problematic”, The Jurist 52 (1992), oo. 416-447 xoi H.
Legrand, «La réalisation de I’Eglise en un lieu», 0t6: B. Lauret et F. Refoulé (muy.), Initiation
a la pratique de la théologie, t. III: Dogmatique 2, Cerf, Paris 1983, oo. 156-171.

27. BA. m.y. J. Rigal, L’ecclésiologie de communion. Son évolution historique et ses fondements,
Les Editions du Cerf, Paris 1997 D. Doyle, Communion Ecclesiology, Vision and Versions,
Orbis Books, Maryknoll, N. York 2000. 'O W. Kasper (L’Eglise catholique: Son étre, sa
réalisation, sa mission, Les Editions du Cerf, Paris 2014, o. 47), 0pod Tovioel GTL AToTEAET
Evar xowo ayado, emonualver oV xivduvo Tig edpeiag yonomg g Evvotag, dNAady TO
vo yenotpomotodpe Bhot (6pBGd0EoL, pwpatoxadoAixol, TEOTETTEVTES) Thy Ewvolo Thig
xowviog GAAX v Evwoodue dtapopetixa mpaypoto. Evdiapépovoo BLBAtoypapio yio
v Evvola T7ig xovwviag oto G. Routhier, «La synodalité de I’Eglise localex, Studia canonica
26, 1 (1992), oo. 111-113, onp. 1. T'téx vér xotohdPovp.e TTOG0 opovTind) o 7 LeToTdmion
TRY pwpotoxadohx@dy TEog pion TEtola Exxinatoroyio ypetdletor vo StaPdoovpe THY
xhaotx) uerétn o0 Yves Congar, «De la communion des Eglises a une ecclésiologie de
I’Eglise universelle» ot6: L Episcopat et I'Eglise universelle, Unam Sanctam 39, Les Editions
du Cerf, Paris 1964, oo. 227-260. BA. émiong A. Nisus, «La genese d’une ecclésiologie de
communion dans I’ceuvre de Yves Congar», Revue des sciences philosophiques et théologiques
94, 2 (2010), oo. 309-334.

28. Tw. 17, 21.

108



H IIPATMATQXH THY EKKAHXIAY STHN ENOXH THY AVAHY TTPATMATIKOTHTAY

HETAED TOV AOLOTLOVEY, «TY xowwvia @Y mot@dv»?. “Etaot, 1 €vvota
i xowvmviog &Y elval x0ETOG WLES XOVOVLOAOYLXTC EumeLpiog ) NBxTic,
oA TG TOLag T TtioTtews: Kahobpaate o€ xowvwvion dtott 0 Toladixog
Ocog mod moTevoLYE glvar 610 elvon Tov xowwvio®.

‘H xbpix mpoxAnon tijc texvoloyioe 506G elvow 7 émuowwmvia vo
AvTIXOTOOTNOEL TNV xowwyio, LE T Beoloyixy onuacio T00 Gpov. "Av
7 Evvola THG XOLVWViG EXQEALEL ATAGDS Eva YEVIXO GO0 %Ol QQNENULEVO
TVEDUOL GUAAOYLXOTNTAG, ADEAPOGVOVYG, ATtod0YT TOD HAAOL, GYATNG,
T6te 7 émixowvwvio elvar ypolwn xol towg dpxet. Elvan dpwg Etoy;

e Eva xelpevd tou, 6 poxaplotog unTtEomoAitng Ilepydpov, axolov-
Hovtag pio TpwTdTLTY GLANOYLOTLXY, EDAVEL OE Piot TOAD EvdLa@épovon
¢Elowon, Depeddn xotar Tov i8L0, GOPQWYO PE THY OTTOl «XOLYWVIO XOL
xowdtnTor elvan Towtoonue»®!. Kol ouveyilet 6 Twdvvng Znliodag: «Oi
oLYXEXQPLEVES BopEc T xowdTnTaC OEY Elval LOPQES Tg ExpEaong Tig
By dmtng —uLdic ydmng ) xowvwviog Tod elvor vorT &mod wévn - AN
elvor adT) N 1o 7 Gy ol odTh 7 1dter A xowvwvion»®2 To cvpmépoopa

29. “Omtwg tovilet 1 Eyxdxiiog tiig Ayiag xai Meyding Zvvddov tiic Ko «H pie,
boyto, xoboduxd ol dmootohn "Exxdnotior eivor BeavbBpwmivy xowwvio xot eixdvo
Mg Aylog Tptédog, mpdyevotg xol Plwotg tdv "Eoydtwy év ) Ol Edyoprotia xol
amoxdAvLg Tig SOENG TOV LEAGYTWLY, %ol ¢ dtopxyg Tevtnroot), pio dolyootog
TEOPYTLXY PWVY €Y TG XOOUW, 1 TOEOLGlo xol poptupla “t7s Baotleiog t00 O0d
énAvbuiac év duvdue’” (Mapx. 9, 1)». BA. Tw. Kappipng, '0pddotos Exxincioroyio
(Aoypotxfic Tufipoe E), AbAvar 1973, oo. 121-128.

30. Tw. Zn{tou?xocg «L’ Eghse comme communion», oto BLBAlo Tou: L’Egllse et ses insti-
tutions, Les Editions du Cerf, Paris 2011, 0. 106 x.E.

31. “I said earlier that in the Orthodox tradition, going back to the biblical way of
thinking, truth is identical with love; it does not precede it [...]. But what is love? Here
we must be very careful, for love is not a state of existence that can be created and
sustained in the heart of an individual or of a group of individuals. It is neither a
psychological nor an ethical-activistic phenomenon. It is an event that stems from the
life of a community; in fact, it is a community. Here we arrive at the very fundamental
equation: Communion and community are identical”, ]J. D. Zizioulas, Metropolitan of
Pergamo, “Comment on Communal Spirit and Conciliarity”, otd: The One and the Many,
Sebastian Press, Alhambra, California 2010, o. 217.

32.°0.m., 0. 218. To wAfjpeg xelpevo: “Communion is expressed only in terms of historical
existence (this is the biblical mentality). The concrete structures of the community are
not forms of the expression of love —of a love or communion that is somehow conceivable
in itself —but they are this love and this communion. You love only by being a member
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elvow &1L 8&v umopel v OTTEPEEL xovwvia Siywe xowdTnTa, Ywelg dNAadH
gvor TpoYRaTiXO TAaiolo 0TO OTolo ExONADVOVTOL Ol OYEOELS UETHED
AYUTTOUEVWY TIPOTWTIWY.

Mo ™y edyoplotiony éxxnatohoyia, 7 "ExxAnoio mpoypotdvel ™y
gvvola THg xowwviag pEoo amo To puotnelo g Osiog EdyopLotiog, to
OTOLO TNV GLUYXPOTEL WG EDYOPLOTLONY XOLVOTNTO UE L0t GUYXEXQLUEVY
Sopn. Elvaw oiyovpo meprtto vor dvamtoEovpe 10 6t Sud Tiig Oelog xot-
voviog otd Evo Zapo kol Alpo tod Xptotod aicbnromoteitor 1 xovmvio
IOV ToT®Y PETOED Toug. 'Edv ®otéoo adth N dimAf (g tov Xptoto
%ol P& TOLG GAAOLG TLOTOUG) XOLYWVIOL TROYLOTWYETOL TTAVTOTE OTO
TAXLOLO LOG XOVOTNTOG, TPOXVUTTEL Evar TPOBANua. ‘H OTopEn moAAGY
XOWYOTHTWY SEV PoLdler vor 63nYel, ot Eva detepo Emimedo (dnAady ot
OYEON TOV OLYXEXPLEVWY XOWOTATWY PETOED TOUG), OF TOPAAMNAEG
xowwvieg, ot ula xatdotoon drgomaons Ed® 1 xowvwvia ypetaletal va
OLUTIANPWOET OTWAINTOTE PE TNV AAANAEVIETY EVvoLa TTiG EVOTNTOG, TOGO
0TO E0WTEPLXO THG XOVOTNTUG OG0 XAl OTN OYEOYN TV XOLYOTNTWY ODTEY
uetaEd Toue.

‘Evotyto

‘H dporoyia &1t «f ExxAnoio eivow pio», 7 modtn 4nd Tig TéooepLg
1dtédtTeg g 'ExxAnoiog oto opporo tig Nixalag-Kwvotavtivovmoewe,
onuaivel 1600 ™Y povadxotTa Tig 'ExxAnotag, 660 xal TNV E0WTEQLXT
™G EvotrTa, 6Tl SnAady 1 tdLa Sev Srapeiton, xol 8Tl EvTog TN DTEPYEL
opoduyio®®. Ay %ol adTd elva oo xod AmodexTd, dtay EpyeTon N o
TG EQOEUOYTG TOLG TaL TEAYRaTH LOLALoVY TLO TepiTAoXa, ELOLXA GTO
ETITEDDO TOL AVOPEPOWE, ODTO THG OYECEWS UETOED TAY XOLVOTATOV.
“Omwe &xpLBaCc N xowwvia, ETot xold 1 Evotnta elvor iStdTnTo Tod xokeiton
Vo yopoxTNEileL Byt LOVO ECWTEQLXA THY EXXANCLOGTLXY XOLYOTNTO. GLAAGL
%ol EEMTEQLXO OTN OYEDN TNG UE TLC BAAEG XOLVOTNTES, Xd&be piot &mo Tig
omolec, G xol Ohec poalf, elvor pE Tov 1810 Tpém0 «N "ExxAnoto t0od
Oc0D».

of a concrete structured community”.
33. BA. my. Tw. Kappipns, ‘0p00d0&os Exxinotodoyie, 6.7., oo. 235-272 nai W. Kasper,
L’Eglise catholique, 6.7., 6. 225 x.€.
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Ye &va moAoto Gpbpo Tov, TOAD ONUOVTIXO XOTH TN YVOUY Kag, O .
ANEEavSpog Zpépay Tovilel 6Tl N ovota t¥ig "ExxAnotiog éxppaletal amo
uloe povo AEn: evotnra. “Onwe wag Bopiler 6 idtog, 0 6pog ExxAnocio
onpaivet, xota Tov Ayto Koptaro ‘lepocoldpwy, ™) obvaEn OAwv o€
EVoTNTOt. BT o%éPm pag suYVo DT 1) EVOTNTO LOLALEL UE pion apnomuévn
gworo. (fowe xal &vépuxtn ot téheto Pabud), évd dvtibeta, mdvtote
x0T TOV Tpépay, elvon xETL TOAD TEoxTiG, TO I3L0 TO TEQLEYOULEVO
TG EuxAnolaotixic Lwiic. To uéoov yio ™y mpayudtwon g év Xplotd
gvotnrac ol Tfic oixodopufic T00 Topatéc Tov® elvow 7 dydmn xod 1
X0pLEALOL XL TEAXY] EVOOEXWoN TG Yivetan oty Ocia Aettovpyio. Kot
ovveyiler 6 . Tpépav: «AdT) 7 évétntor oL elvan 7 doypotixd) odato
tfic 'ExxAnotoc elvan émiong xoi 10 mpdtumo (6 xavévoc) tic dpYdvwaic
me»*. Tovilovtag &tt 9 "ExxAnoio 3&v elvor wévoy avtixeipuevo oxédeng
GG Eumetpixn TparypaTixdTTe, EENYEl Yol 6 XpLotog Oepelimoe pio
OTEPPLOLXY] XOLYWYLAL, TTOHPAAANA LE TV QLGLXTY] TTEOYULOTLXOTYTOL.

Adtoc elvor 6 Abyog YL TOV OTOI0 0L 10TOPLXES LOPMES THC EXxANCLOGTLXAC
0pYbvwaong, 6v xol TowxiAovy avdhoyo LE TG EEWTEQLXEG LOTOPLXES GUVOTXES,
O&Y TO XOAYOLY OTO TP YLOL VO EVGOPXWOOLY TG VEES ODTEC ouVOTxeg TV
ISt adcdvior @vom Tiic "ExxAnotog, mpily &md S Ty €vétqtéd tng. AdTog elvon 6
AGYOG YL TOV OTOl0 TLow OO THY TOLXLALo %Ol TG SLOPOPES OAWY ODTRY TGV
Lope®v, Ppioxovpe mavto OV IS0 odotooTixd mupTva, wion atabepn dpyh, TV
omolo dev PTOPODUE Yo GAAGEOLUE 3] vor TtopafLicovpe, Xwpls v dAGEovpe Ty
13t T pvom Tiic "Exxdnoioag. Hpdxerton yie Ty tomixn () yewypapix?) &oyh Thig
0pYGvworng T "Exxinoiog®.

‘0 peydrog adtdg Beoddyog potdler vér elvan dméAvTOS oty Emodhn
o0, TOL POG WOl va avopwtnhodpe Yo ToLGY AGYo GuVdEovTal TOGO
Babio 7 Evédtnro i "ExxAnoiog pe ™y tomxotnTa 9} €dapixdtnra. H
OLtepebvnom oD TN TaPOLOLALEL LEYEAO EVOLOPEPOY Lo TO BEuar pnag, SLoTL
Yoo plo, yGon oty TExvoroYio, QUAN 1] dowpatn OpnoxevTixdTnTo, 7

34. A. Schmemann, «Kglise et organisation ecclésiale», Le Messager orthodoxe 146, 1
(2008), 6. 43. Td mOAD onuovtixd adTd &EOPO SNUOGLEVTARE TEWTN POPX OTO PWOLKH
70 1949 070 TepLodixd Messager ecclésiastique.

35. Egeo. 4, 12-13.

36. “0.7., 0. 45. 0 7. Zpépay mapobétel Aiyo Tty Tov Pdco Ocordyo V. Troitski.

37. AdT60L.
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EVoTNTO. UTOPEl XGANoTa Vo EEaVTAEITOL OTNY GTodoyN SOYUOTLX®Y
GAnOeL@dy ) oty ideohoyixy TodTLoN ATOPEWY.

Edapuotyto

‘H édpyn tig €dapwdtnrag, v Omoia xoabopilovy TOANOL xovOveEg
Oixovpevix®dy xol TOTLX®Y Luvodwy e Boatxo Tov 8o tfig A" oty Nixowo
T0 325%, onualvel 6Tl 08 EVOl GUYXEXPLUEVO YEWYPUPLXO YDEO/TOTTO
dgv pmopel var OTpYEL Tapa Lioe Lovoy Exxinoio, pion éxxAnolootixy
00YvWwoN EXQEAGUEYY Ao Ty Tepapyio ™, abppwva PE TO TaTEPLXO
aElopo Thg TodTiong émtoxdmov xol tomixig ExxAnotlac. ‘H Omapkn
€V0G OEVTEPOL ETTLOXOTTOL GTOV L0LO TOTO ONUOLVEL ADTORAT TNV DTTOEN
GAANG ExxAnoiog, dnhodn oyiopo. “Omwe EENYET xal TaAL 6 . AAEEaVSp0g
Zpépo:

‘H povadudtnra tic "ExxAnotog ot xébe témo elvor dxpBie 9 mpeTn mEoryoto-
moinon tg evétnrag, N 6ol eidape Gt ouvviotd Y odota Tfg 'ExxAnciog xal
g {wfig g, evétnTar Gowy Eyovy amoxataotabdel oty véo €v Xptotd {wh kol
&ovy Evay Kopro, pio wiotn, Eva Bamtiopa (Epeo. 4, 5). TV adTd 10 AdYO, BtV
0o pmopodoe v OTaPEEL GAAO xpLTHPLO 0pYdvwang Tig "ExxAnolog mopda povo M
TomtLxy 7 EdapLxn dpy, dtoTL 1 vioBEéTom dOToLeGSTToTE BAAYG dipYTig Do arove
TV GYTXOTAOTOOY TG OTEPPLOXTG EvoTTag Tob BepeAiwdvetar ot Xdpn ToD
XpLotod Gmo x&molo GAAO xpLTeLo: EOvixd, PUAETIXO, ISE0AOYLXG. TTIC PUOLXESG

38. BA. évdewxtixat Emiong toLg xavdveg 12 i A" Oix. Zuvidov, 39 tijg Tleviéxtng. o
TOAOUG dArovg BA. Apyip. Tony. Moarabwpds, Kavovixa "Eypopea, 6.7., 6. 225.

39. Cf. «L’expérience ecclésiologique du premier millénaire était que, dans un lieu donné,
I'unique critere canonique permettant la fondation et I'existence d'une Fglise ‘locale’
ou ‘établie localement’ était la territorialité exclusive et la mono-juridiction ecclésiologique»:
Gr. Papathomas, «Au temps de la Post-Ecclésialité. La naissance de la modernité post-
ecclésiologique: de I’Eglise une aux nombreuses Fglises, de la dispersion de 1'Eglise a
I’anéantissement du Corps du Christ», Istina 51 (2008), 6. 68. ‘H &xgppoon «établie locale-
ment», XoTo TOTOY, AvaQépetal oTig TePLQepetaxes ExxAnoieg évd tomun ExxAnoio,
Eglise ‘locale’, avtiototyel oty émtoxomn. No onueldoovpe 6t 0 ototyelo Tig dixorno-
dootog elvon mévtote cuvdedepévo pt Evay yewypopxd y@po. TpPA. V1. Phidas, «Le
primat papal et la pentarchie patriarcale dans la tradition orthodoxe», oté: W. Kasper
(&mup.), 11 ministero petrino, cattolici e ortodossi in dialogo, Citta Nuova, Roma 2004, o. 88.
40. BA. Ay. Kourpiavod Kapboyévne, Ep. 66, 8, 3 (CCSL 3B) “episcopum in ecclesia esse
et ecclesiam in episcopo et si qui cum episcopo non sit in ecclesia non esse”. To aEfwpo 0dTO
elval adTOoVONTO OTOLG LETOTTOOTOALXODG TTaTéPES, ETwg aTov dyto Tyvétio Avtioyeiog
7 Tov &yro Eipnvaio Avdvoc.
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dtanpéaetg adTod T0d %x60poL 1 Exxinoio avtinopadétel Ty Omeppuaixy &y Oed
EVOTNTO, THY OTTOLoL EVOOPXWYEL PE THY OpYavwaon TngH.

Q¢ edyopLotiony xowotnta, N "ExxAnoio dev UTopel var YIVEL TRy .O-
TIXOTNTOL OE EVOL QPTENUEVO TIAXLGLO BAAX TTAVTOTE OE EVOL GUYXEXPLUEVO
610", Toppwya pe tov L. Villemin: «Aéyovtag 6 1 "ExxAnoio mpory-
HaTOVETOL O Evar LEPOG OEY ompaivel 6Tl BPioxel oty YEwYpalo TNV
ovotoTLn ™S &EYN. Tnpodver 6t N ESapixdtnTor Lotdler vou elvo pio
0PYOYWTLXY QEYN TOD ETLTPETEL GTNY XOLVWYLXO-TIOALTLOTLXY &QYT] VO
OLVELGQEPEL OTNY EXXANOLOXOTNTOL YWELE Vo avtitifetar o0& adTAY»*.
“Ontwg onpetdver 6 xadnynhg H. Legrand, «7 &dapixdtnror elvo towto-
yoova EvetEn xoal Eyyimon tvig xabohxdTnTag», dpod N ExxAnoio €vog
TOTOL JgY DTOXVTTTEL 0TOV TELpaolo Thig BaféA, oto va dvamopdyet
dMhadh évtdg g Tig dvbpodmiveg Stonpéoetg (TTOMTIXES, XOLVWVIXEC,
mToArttoptxé). Avtibeta og ouvabpotomn, ©g Exxinoio, ouyxevTpWYeL Eva
A0 ATTOTEAODILEVD ATtO OAES TG PUAEC, Tlg YA@OOES, Tor E0vn®. Mg dAha
AOYLOL M) ESOLQLUT] GLOYY ETULTPETEL TV EVOTNTA €Y Tf] TTOLXLALQL, OLato@aAileL
InAodn Ty xoboAxdTnTar, Gpod xowvelg Sev dmoxAeieTon YL xovévo Adyo
ATO TO EXXANOLOOTIXO YEYOVOS, GOXED vou Bploxetal atov IS0 TOmo’e.
“Omtwg 0 Aéyel xol 0 untpomoAitng Fonyoplog TMamabwpds: «o ydpog
elvo TEAYROTL T TTLO TEPLEXTIXN xorTNYOopioL THG *xabnuepLviig LwTig»*.

2TV ETOYN oG, OTwg TNy TepLypaole, 1 EdapLxdTnTor Lotalel Top-
wyMuévn %ol elvor Tpdypott cuyve de facto mopaPioouévn. Eav 6 200g
xovovag tig [evbéxtng Xvvodov dmoryopeder T dnpdoto dtdaoxaiio

41. A. Schmemann, <<Eglise et organisation ecclésiale», 8.m., o. 46.

42. BA. mévw oto Bépo ™) onuovtixn peAét tod H. Legrand, «La réalisation de I’Eglise
en un lieu», d.7t., oo. 143-345.

43. L. Villemin, «Les provinces ecclésiastiques et la théologie de 1'Eglise», ot6: G.
Routhier — L. Villemin (¢7u.), Nouveau apprentissages pour I’Eglise, Mélanges en I’honneur
de Hervé Legrand, o.p.. Cerf, Paris 2006, o. 82.

44. H. Legrand, «La réalisation de I’Eglise en un lieu», 6.7., 0. 174.

45. 0., 0. 173. T dvéivoy tig onuaciog tod cuvdéopov tomov-"Exxinoiog BA. Tig
0o. 156-180. T 0 Oépor odTO O propodoape va Topadéoovpe Tig Idteg axpLp@dC
ATOPELS TTOADY OxOUN oNpovTix®dY BE0AGYWY, 0p003GEWY xol pwooxaoAX®Y, OTTWS
Y. T@Y Tow. Znlova, E. Lanne, J. M. Tillard x.d.

46. “Omwg 10 broypoppilel 6 H. Legrand, «Inverser Babel: mission de I’Eglise », Spiritus
43 (1970), 0. 337: «poévo 7 ESopxh &oyh EEoheipel € dipyiic x&be dmoxhetoTxdTnTOo .
47. Gr. Papathomas, «Au temps de la post-Ecclésialité», 8.m., o. 76.
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amo émioxomo ot EEvn Eémioxomi), 010 i6Lo TVEDUA TOL OTOryOpEVETOL
TOAD oOGTNEA N YELPOTOVIOL T | AVAUELEN OTH EOWTEPLXA PLOG ETtoYLOG
4o BANov Emioxomo®, clvor paAAoY E3VvoTov VoL AmoryOpedoElS OF
Evay YOLOTLAYO VO UTY GxoVaEL TN SLO0OXOALo EVOE GANOL ETLaXHTTOL
) ®¥ANELXOD ATO TO POBLOPWVO, THY TNAEGPOGN 1) TO SLadixTLo. LE AVTL-
otoLylor UE TNV TAOVPAALOTIXY] XOTOVOAWTIXY XOVWVIX UOG, O TLOTOG
UTOPET Yo SLoAEEEL TOY xMpLXK TTOL TOELALEL 0T TLOTEVW TOL ¥ TNV
idtoouyxpoaio Tov. "EToL T0 EXYANOLOOTIXDS AVAXELY LOLALEL PELATO %Ol
OTTOXELUEVLXO.

“Onwe Qoaiveton 8mo T dvenTépn, adtod Tod StaxvBedetor elvar To T
onpaivel tomxy ExxAnoio, mold ta ovotatixd g otouxelo. To Oépa
EYEL ATTOoYOAMOEL TTOAD T ExxAnatoroyio®. ADTO oL potdler adTOVONTO
8N Towg Anopoveltor eivor Gtt, TEPo AmO TR AvTLxelpevixd «Oeior
OTOLYEIO» TTOL GLYLGTOLY TNV "ExxAnoio, dnAadn Ty miot,, Tov Adyo T0D
Ocod, TO puoTELa, THY LlEPWOolYY, DTTAPYEL TAVTOTE xal TO Avhpwmivo
oToElo, Ta oLYXEXQELUEVO ONAXDY Dmoxeipeva, ol dvbpwmot, ol &vdpeg
xal ol yovaixeg (xol T woudtd) mod dmaptilovy THY xowdTTa, I OTTolo!
OE XATOLO GUYXEXPLUEYO TOTO XOL YPOVO OTOJEYETOL ODTES TG OWPEEG
00 Oeod™. To avbpwmivo otolyelo emopévmg amoteAel €E Toov pépog
ovotatixo ti¢ ‘ExxAnoiog. ADTo 0gv pumopel vo Yivel € amootdoews 1
Pnproxd. Xpetdletan 7 oOVOEN, 7| 0DTOTPOCWTN LETOYY 0TNHY xovdTnTa. ‘H
TeEAevTaLOL TTPETEL VO LTTOPEL YO oLUTEPLAAUPBAVEL BAOLG, HE TIC SLOPOPEG
ToUG, MOTE VO EXPEALEL evyoploTiaxa TNV DTEPPaon xd&be @uoxic §
XOLVWILXTG dLoPopas EVTog ToD owpotog Th¢ "ExxAnoiac®. T tov Adyo
adTOY TLOTEVOLPE OTL, EAAELPEL XATTOLOG BAANG GlEY TG TTOL VL SLoGPOAiLEL
™Y xoboAxdTnTa, THY EVOTTOL ONAXOY €V T TOLXLALYL, O TOTTOG TOOUEVEL
7 Lévn BeohoYI@G ETOPXNG GEYN YL& THY 0pYOvVwoy THg ExxAnoiog.

48. BA. tob¢ xavéveg 350 AtoatoAxd, 130 xol 220 tiig Avtidyetag, 8o tfig I Oixovpevixiig
Yuv6dou, 3o, 110 xal 120 t7g Lapdixig *.4.

49. Miow TOAD %oAN oulfitnon Tod Bépatoc (Bv xol Byl TEOGEATY), e EVBLOPEPOLGH
BLpAoypopLxy Gvopopd, BA. ato dpbpo tod J. Komonchak, “The Local Church and the
Church Catholic: The Contemporary Theological Problematic”, &.7.

50. J. Komonchak, “The Local Church and the Church Catholic”, 6.7., a. 447.

51. BA. v émofpavon tig ue Baon tov Ay. MdEpwo tov ‘Oporoynty SiéxpLong
avépeoa o€ dtaxpopa xal Staipeon: J. Zizioulas, “Primacy and nationalism”, St Viadimir’s
Theological Quarterly 57, 3-4 (2013), o. 455.
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Tt onpaiver tomxy "Exxinoio;

‘H dmepmdinon g &g TG ES0PLXOTNTUG AXVPWYEL TNV EVVOLAL TT|G
tomixfig "ExxAnotag xoal 631Myel avamopeuxta o€ 3V0 AVOELS (G TPOS TO
TEOPAMue Thg EvotnTog Tig 'ExxAnoiac. o vor éxpaobel N evotnta
elte o Eyovpe oLVOTTOPEN OWDTOTEADY XOLYOTNTWY, TLG OTTOLEG OULVOEEL
UE EAOOTIXO TEOTO N xow TioTn, OTWS oLUPaivEL TOAD CYNUOTLXO
OTOV TPOTECTOVTLXO Y®POo, €lte B €yovpe TV Tpooywenon ot pio
00VLBEPOONLGTLXY] ExxANGLOAOYIO, OTLWS aDTN TIOL SiveTan Ao TNV EiXOVaL
oL Topovotdlet (Exdun xol ofuepa) N pwuooxafoixn Exxinotio: pio
TOYXOOULOL 0PYAVWAY, KE TOV TATO GTOY POAO EVOG OLOVEL TaryxdoLOL
ETLOXOTOL PLbg Toryxooptag "ExxAnotiag®®. To mpoPAnpo Le Ty teAen-
toio elvo Gt dgv umopel PéBona v ouyxpoteitar péow g Beiog Eb-
yopLotiog, Geod clvor TpoxTxd advvatoy vir Exovpe pior moryxdopLo
edyoprotio. Elvor pwg év téher 7 Edyoprotia 6 sine qua non 6pog yLow v
gyovpe "ExxAnoio;

‘H AéEn ExxAnocio yonoLLOTOLELTAL YL VO EXQPEATEL TTOMNAEG TLOOLYLO-
TIXOTNTEG XOL TOLXIAEG OPYOVWTIXES OOUEC. ‘QOTOCO, GUOUPWYO UE TN
BLBAN, Totepxn %ol xovovxy moapddoan, O 6pog ExxAncia xvpto-
AEXTEL ATTOXAELOTIXO. OTNY ETLOXOTY, OTNY XOWOTNTO dNADYN adTH TTOD
OE XOTOLO OULYXEXQLUEVO TOTO, UE ETIXEQOATC Evov ETLOXOTO, OULY-
®evTpoveL Bha tor DOhoLTta yapiopoto (lepeic, didxovol, Aaixol) xodl
QovepwVEL €DYPLOTLOXO TNV "ExxAnoior tod Ocod, fitor ™y uio aylo,
xoBoAxy %ol &mooToAx ‘ExxAnoio, xol ouvem®dc elvan wion TAAOYS,

52. Tlop® 6t émionuo d&v Bewpeiton 6 mamag &voc moyxéoulog émioxomoc, d&v eivau
Toyaio Ot adtd mod oiveton (moryxdopio "ExxAnota) EmPeforcvetor dmd thy idéa
Mg mpotepondTag Tig Taryxdoptag TExxAnciag Evavtt TOY TOTUX®Y ETLOXOTRY 7] %ol
amd T0 ovuTéPaopa EVOg pwuatoxafohxod xavovohdyou (G. Bier, Die Rechtsstellung des
Diozesanbischofs. Nach dem Codex Iuris Canonici von 1983, Echter, Wiirzburg 2001, o. 376,
Tov 6moio mopadétet 6 H. Legrand, «L’ecclésiologie eucharistique dans le dialogue actuel»,
6. 369), 6t p& Béon tov Kedduxo 100 Kovovixod Awxaiov tic Aatvixdic "ExxAnotog (1983)
6 TOTXOG ETIOROTOC TEPLYPAPETAL VOPLXE MOOY VO Elval Evoc OTEAAAOG ToD o
[Mpémet va Tovicovpe 6T pior 0OVLBepTohloTixY ExxANGLoAoYioL LTTOPEL vor EvToTlabel xol
oty 0p0630EN "ExxAncio oty mepintwon mod N xevtplxy dtoixnon pLdg ADToxEQaing
"Exxinotoc/Hoatoiapyeiov matpver tov pdro tiig Pwung. Ilepiocdtepor vy’ odTOV TOV
xivduvo, oL &yel dvopocbel adtoxe@oiouds (mopapbopdt Tic adtoxepaiog), BA. A.
Miltos, Collégialité et Synodalité, 6.7., oo. 565-579.
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xafoAxy "Exxhnoio, ywplg vér elvar &o@oAdg 1 6An "Exxdnoio®. “Onwg
Toviler 6 0pBGB0EOC xavovorGYog dpytemioxomog L’ Huillier, eivo mwoAd
YOPOXTNELOTLXO OTL 0TODG LEPOVG XOVOVEG XL TOL XOVOVLXAL THG TEWTNG
YAETiog N éxxAnotoxy OvtotnTar Tod dvopdleton “ExxAnoto elvor 7
ETLOXOTN, 0 AMOALTY CLUPWYLOL PE TNV EDYOPLOTLONT] EXXANCLOAOYLOL.
“Etou onpepa, t600 pion Adtoxépaly, 6mtws N ExxAnoio tfg ‘EAAGdo,
600 ol 1 6OVOAY, N &vor THY oixovpévy, "ExxAnctia, dvop.alovtol tpdmov
o xotoenoTixa ' Exxinaies, dpod oty 0dolor TPOXELTOL YLOL XOLVWVLES
tomx®v ExxAnoidy (dnAady émtoxondy). Eivow émiong, odpowva p& thy
XOVOYLXY] TTOPAS0GY, EGQOALEYY 1] XONoN ToD Gpov ToTwen Exxinaio yio
utoe AdToxEQain "ExxAnatio®®, StotL Gyl ovo dMuLovpYel AexTixy alYYLoY
OVAPESO GE ODTNY X0l TV ETLOXOTN GAAO XVPLWS OLOTL AVATEETEL TV
xoboAxoTTo TH)G EMLOXOTTTG OO Evay ETioXOTO TOL EYEL TN €DOVYN TNg

53. BA. J. Zizioulas «L’Eglise locale dans une perspective eucharistique», oté: L’étre
ecclésial, Labor et Fides, Geneve 1981, 6. 192: «Dans une perspective eucharistique de
I’Eglise, cela signifie que 1’église locale, telle qu’elle a été définie plus haut, est la seule
forme d’existence ecclésiale qu’on puisse proprement appeler Eglise».

54. “It is extremely important to point out that this is the manner of expression of all
Orthodox canonical documents during the first nine centuries. Thus, for example, the
Fathers of the Third Ecumenical Council do not speak of the episcopate of the Church
of Cyprus but of ‘the heads of the holy churches of Cyprus’. During the Middle Ages
this precise terminology did not last, and we see a canonist like Balsamon speak of the
‘Church of Iberia’. He uses a similar expression for Bulgaria and Cyprus. It would be very
exaggerated to see in this semantic shift proof of a profound alteration of ecclesiology.
It means, nevertheless, a certain tendency to regard the autocephalous entity as the
essential structure of the universal Church, and the dioceses as simple administrative
subdivisions. What is certain, in any case, is that the study of problems relating to
autocephaly cannot be made independently without considering the idea of the local
church. This structure is in fact the only one which has had and will have an unshaken
existence, because it is linked to the episcopal nature of ecclesiastical organization. It is in
terms of the local church and its structure that a great number of canonical stipulations
reflecting the principles of Orthodox ecclesiology are laid down and understood. The
ancient canonical documents which deal with means of coordination in the universal
Church attack this question in strict connection with the question of the local church™
P. L’Huillier, “Problems concerning autocephaly”, Greek Orthodox Theological Review 24
2-3 (1979), 0. 169.

55. 0 Lo dixpiPig Bpog elvor xater Témov ExxAnoio, m.y. »od’ ‘EANGSo "ExxAncio. Xth
debvy BBAtoypopio N Qpdon tomxy ExxAnoio, Local Church, onpaivel mavtote Tty
ETILOXOTTY).
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adtodixaing (3) Ol Suxoiw, Lo VoL YENOLLOTTOLAGOVUE Aoty 6poAOYio)
%ol Oyl LE EEovaloddtnan 7 Suvapet pLdg Xovédou 3| tpoxodnuévou.
"Eawv elvoe 7 Ogior Edyoprotion Tod xdwver ty xowdtto Exxinoio, tdte
for pmopodoe vo TEl xowvelg 6T N évopia, €@’ 600V OLYXEVTPWVEL OE
eDYOPLOTLONY OOVOEN TOLG TLGTOVS, UTTOPEL AOLTTOV VO OVOUOOTEL TOTTLXY]
Exxhnoto. To {fmquo adTd elvor 010 Emixevipo T edyopLoTLoxiic
ExxANoLooYLlag %ol MG TEOS aDTO TO onuelo 6 lwavyng Znliodiag Ot-
6pbwoe 7 Bertiwoe Tig HBEoelg oD 0pHAd0EOL eionynth TG TT. NixoAdov
Apavaore®. ‘O Apavéolep athy avdmTuEn T edyaplotiaxic Oedpnong
gmxevtpwinxe 016 «dmov 1 edyoptotior Exel 1 " ExxAnoio» xal 6 ZnlLod-
AOG GUUTIANPWOVOVTOG TOVLOE OLOLTEPWE TOV ETILOXOTILXO Polbo yor THv
evotta g "ExxAnolog, mpdypo oL éx T@Y DOTEPWY OOMYNOE GTNY
(ebroym Towg) xprtiny &1L ol AmOPELS TOL Elval ETLOXOTIOLOVLOTIXES KOl
vmoBabpilovy ToLg lepeic xal T oLYOSLXOTNTO. 0TV ToTx. "ExxAncio.
Entiong, 10 xoavoviotixd povtédo tod ‘Tyvatiov, dnAadn tig pLdg OO
Tov énioxomo edyapLotiog, oto Omolo PBaoiletan N HBéon tob Ilepyduov,
Dewpndnxe totopixdg EELSavixevpévo xal 0T N petafBoon amo ™ plo
edyaptotion (L TPOEoTMTO TOV EmioX0OTO0) OTIC TOAAES EVOPLOXES OEY
elva dANolwon g edyopLotiaxtc éxxhnotohoyiog. Lto mAaioto adTod
00 xeLpévou Oy pmopodpe Befaiwg vor oulntioovpe T BEpar adTo™.
Acporde 7 téleon tfig Edyaptotiog oty évopio elvor N mpwyt, 7 o

56. Toppovae pg tov Tepyduov Twdvvn Znlodia, adth f TodTion eivor Evor 8o o
mpoPMuata Tig adToxe@aiog: «Una tale incomprensione dell’autocefalia equivarrebbe
all’errore, gia commesso da molti, secondo il quale la Chiesa autocefala & la stessa cosa
della “Chiesa locale” nel suo significato ecclesiologico, e cioe il nucleo della struttura
ecclesiale. Sarebbe questa une grava distorsione dell’ecclesiologia ortodossa. Come
abbiamo notato sopra, questo nucleo va ricercato nella comunita attorno al vescovo, la
cui responsabilita nella Chiesa deriva dal fatto di essere il capo della comunita eucaristica
e quindi I'immagine di Cristo. In tale veste ogni vescovo ha voce in capitolo sulle cose
della Chiesa ipso jure e non in virtll o attraverso qualche autorita superiore, che sia il
capo della Chiesa autocefala o un sinodo, ecc.» J. Zizioulas, «Ortodossia», Enciclopedia
del Novecento, v. 5, Istituto della Enciclopedia Italiana, Roma 1980, o. 4.

57. BA. tov mpbroyo Ttod Myrp. Tw. Znlodia ot BiPAio tov: To eivor ¢ xowwvie,
petapp. Z. Kopvnvie, éxd. “Ivdixtog, Abnva 2023 xot K. Ware, Eic vijdw Quyic, 0.7,
oo. 155-156.

58. Zyetixy mopovoiooy TOV XPLTLXGY adTAY ol oLLHTNOY TOLG xAvovle aTto PBLBAlo
wag: Collégialité et Synodalité, 6.7., oo. 513-521.
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«OTTT» XOL EUTELPLRY] EXQOOON UETOYTG OTNY EDYOOLOTLOXY] XOLVOTNTOL.
‘Qotéoo N évoproxn xowdtntoe dev pmopel va Ppel ™ 0éon g oty
éxxhnatohoyio eic Pépog Tiic Emtoxomniic. Eivow mpoBinuotind vi xévoupe
AGYO YL «ExxAnoLoAoYio TG EVOPLag» 3| YLt XOLVOTNTEG EXTOG TTAXLGLOL
uLég tomixfic "ExxAnoioc®. ‘H évopio pmopel vér ovopoobel (Towg xdmug
ROTOYONOTRA) EDYOPLOTLOXN XOWOTTO, GAAGL €T 0D3eVL Bpwg ToTxd
"ExxAnoto. ‘H évopio elvor pépog préig tominiic "Exxinoiog xal 7 EMeudn
ETTLOXOTIOL —xVLPLWC— THG OTEPEL TNV XaboAXdTTH XOlL (G TPOG TNY 1oL
TV XOLVOTNTOL XOL OC TTPOG T oYE€0M TG UE TLG BAeG ToTtxeg ExxAnaiec®.

"Emthoyixa

“Eva dpyoio ypLtoTlowixd AoTvix0 ENTO AEYEL: «Evog YpLoTLavdg,
XOVEVOG YOLOTLOVOG» — “unus christianus, nulus christianus”. Xvvoilovtog
TO GVWTEP®, B0 Aéyopue 6Tt BEY Elpon YPLOTLOWOG YEVLXGS %ol GoploTwg,
TOEO. LOVOY OG LEANOG ULOG OLYXEXPLUEVNG TOTLxTG "ExxAnoiog. ‘H "Ex-
xAnota, 6w DTOYPUUULTONXE, TTPAYUATWOVETOL OE EVOY TOTO OG TOTLXY
ExxAnoto, dNAadY O EMLOXOTN UE ETUXEQUATS TOV €ig TOTOV XPLOTOD
ETio%0TOo, TOL SLoTQaAIlEL THY EVOTNTA TOO0 ECWTEPLXA OTNY ETLOXOTY
000 x0ol EEWTEQLXOL OTY) OYEDY TNG UE TLG AAAEG EMLoxOTEG. 1L TpaXTLX AL
BePaiwe, elpon yprotiovog onuaivel petéyw oty (oh Tig évoplag, 7
omolar Bpwg EXEL AVOPOPR OE EVOLY XOVOYLXO ETLOXOTO, TOV OTolo —
TOOAGYLOTOV— OQEIAW Vo YVwEILlw. "Etol Bldve 6Tt avixw Oyt Lovo Gty
EVOPLOXT LOV XOLVOTNTO BAA XOL OTHY EDPVTEPN EDYOPLOTLOXY XOLVOTYTOL
Tijg Emioxomiig xol O’ avTiig ot ploe xal xoboAxn "ExxAnata.

Tt onpoaiver adTO TO AVAXELY OE Uit ETOYY QUANG TEAYLOTLXOTTOG KO
PELOTOTNTOG TOL PEPYOLY TO TEYVOAOYLXa péoa; ‘H "ExxAnotior xohelton
VO ATTOVTACEL OTLG VEEG TIPOXANGELG THG TEXVOAOYLOG Ol ATOPELTTTLXA §)

59. BA. 10 poavapepbey dpbpo tod 7. Kupidhov T'ofopoidv. Kowvdtnteg dev Omdpyovy
ywplg Tomxy "ExxAnoio.

60. Avaueoo o€ TOAQR GANG UEASTAUOTOL TOD WoxapLoTod xolbnyntod Mntp. low.
ZnGovor Tod Bar umopovooye vo opoTEpdovue PA. «'O énioxomog oty Oeohoyixn
ddaoxorio tiig ’0p0630ENG "Exxhnoiog» 016: "Epya A': Exxinotodoyixo Meletijuara,
€xd. Adpocg, Abvva 2016, o6. 589-595.
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QofPxd aAAa Baotlépevn oty TPoENTLXN AstTovpYia Tig Beoloyiog TG
YNy mpoomTixy adT, Tpooroabioope va avadeiEovpe Tplow xpLTpLa,
To OTTOLO TTPETEL VOL OCLYOSEVOLY THY TEAYUATWON TG ExxAnoiag: v
XOLVWVIOL TOV TPOOWTWY, TV evéNTar ad intra xol ad extra Tig TOmLxT|G
ExxAnotog ol ™y qpyn g dagpixdtrog. Ta ddo mpdta otoyeia,
xowwvio xol. Evotnta, dvixovy oto elvar tig ExxAnoiog xol mpémnel v
drouiarybody amo Tov Telpaoud Tiig TeEXvoroyiog. Ty Exppoon adTdY
TRV oTolyElwY JLooQaALleL xal 1 Yewypapxn 1 Edopixn QYN OTHY
0pYOvwaon xol abotoon T ExxAnoiog Xwplg adty 1 "ExxAncio ydvet
™V xoB0AXITNTA TNG, YbveL TV €id0TOL6 TNG dLaopd ATEVOVTL ot xdbe
GAAN LOPOT GLUAAOYLXOTNTOG, VO EVOVEL SNAXDY TOLG TTAVTEG OTO BVOULOL
700 XQLGTOD.

Tootoryelon ad T EYOLY MG CLYEXTIXO JEGUO TNV EDYOPLOTLOXT XOLVOTNTOL,
Omwg Ty avEdeLEe xal OpLoE N edYoELOTIOXT] ExxAnalohoyiot Ty TLO
aptioe Exdoyn g, ot ToL Ilepydpov ‘Twdavvov Znliovia. Mopo Tig
EMUEPOVG xPLTLXES Dewpnoelg g, ovppepllopaote dmoAvTo TNV Xplon
TOD, YVWATOD YLO TLG GUVETES X0l HETPLOTIAOELS ATTOPELS TOV, LOXOPLETOD
entiong untpomoAitov AtoxAeiog KoAAiotou T'ovéap 6t 1 edyoptotioxy
éxxAnotohoyio (tdv Agavaote xol xvpiwg ZnllodAa) Topapuéver TO TAR-
WS EYXVPO XOL XVPLOPYO «LOVTEAD» THig 0p06S0ENG ExxAnatoroyiagh:.
Evomiov @y mpoxAnoemy T7ig TeEXVOAOYLG, dLao@aAllovTag xvplwg TO
yeyovog t7ig Edyaplotiog o€ 6Aeg Tig ExxANOLOAOYIXES SLOLOTAOELS TOL, 1)
"ExxAnotio dtoo@oiilet Ty 0DGior xol THY TOUTOTATO XOL THY TEOYLOTWON
™G, OTTWG HAG TO BPNIE OG TOEOXATAUONUN O LOXOPELGTOG OLOAGKROAOG
MyrpomoAitng Hepyduov:

Avatpéyovtog at0 ToPeEADGY, pE TO PAEUUo TAEOV OTPOUPEVO GTO PEAAOV TTOL
QgpveL Lall TOL O OUOYOG LOG, TTOPOUEVW OQUETOVONTOS YLOL EVar TEAYULO. OTY
Ocohoyixn pov Srodpopd: TV edyapLoTioxy TPooEYYLon TV bOeohoyiog. ‘H
TPOGEYYLOYN OOTN TOPOWEVEL YL HEVOL ol O dvog SpOKog ToL ExelL LTPOaTA
g 71 "0p0630En Oeoroyior dvtixpblovtag Tig TEOXANGELS TOD aiwvor pog. Ao
TV TPOCEYYLON 0DTY UTOPEL Oyt LOYO Vo EmLBLidoet GAAG xol var StoheyDel 1)
’0p0000Elor SNULOLEYIXOL LE TLG KOLYWVLXES, GXOUOL XOL TG (QUOLXEG, ETILOTTLESG
70D olVaL oG, VO AOXAGEL XELTLXY GOPBaPY] GTOL QEVTTLXAL YLOL TOV AvDpwTo %ol
™y Anurovpyio T00 Oeod atoyeio ToD TOMTLOUOD POG, XOl VO GLLBAAEL —6G0 TO

61. K. Ware, “Sobornost and eucharistic ecclesiology”, 8.7., 0. 232.
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Aoy Augiioyiov MiA
@coroyio 3/2024 Oxttt. ZRpUoxion AT00

ETLTPETOLY Ol TEEPLOPLOPOL ol Ol AvTLvouieg THig loToplag— oty dnuLovpyio Evog
o &vBpmivou moArtopod. ‘H edyoplotian) Tpooéyyion St elvon povopépeto.
Timote 8&v elvor m6 «xoBohxd>» &md Ty Ocior Edyoprotio. "Exel xotadfyouy %o
xotoELdvovton Tor Tévtor Bamtiopo, Metdvolo (=8oxnom), téxvn xol 6,1t Ao
TepthapBavel | OmopEn %ol N {wn Tod avlpdTov, ARG xal SAng T %TloEwC.
Apxel voo avoiEovpe ol OcoAGyoL xOAQ TO HETLOL POG, ol GTTOAAOYULEVOL ATt
TPOXATOUAAPELG XOL TTPOOWTILRESG AYTLOLXIES, Vit XOLTAEOLPE 0TO BAfog xal TO eDpog
adTod T0D Muotpiov 1@y Muotnpiny. "Exel 0 podpe 6An thy Oeoroyia pog, Gyt
OTAGG 0TOY VOO ol TV SLévold pog, GAAa oty éumetpior pog, pio Eumetpior Tob
d&v O elvon dropxy Hobeon (Emwe cvpBaiver p& BAkeg éumerpinc Beoroyieg),
GG xovwvio PGV %ol wUdTwY, uetoxh T0D Bcod xal 6ANG Tig xTioews®™.

SUMMARY

The Realisation of the Church
in the Age of Dematerialised Reality

By Archim. Amphilochios Miltos
PhD in History Université de Paris-Sorbonne (Paris 1V),
PhD in Theology. Institut catholique de Paris

The new ways of expressing religiosity that technology offers today
invite us to reflect on the meaning of being a Christian, that is a member
of the Church. This question presupposes a clarification of how and
where the Church becomes a reality. The present essay endeavors to
deal with these issues, following the ecclesiological model of the so-called
“eucharistic ecclesiology” (which still dominates in orthodox ecclesiology),
which rightly presupposes locality as the principle of realization of the
Church. This ecclesiology is considered as a guide to distinguish the
criteria that ensure the realization of the Church, within the framework of

62. Mntp. Tlepydpov lo. Znlioviag, «'H 0p0630Ey Ocoroyior xal ol mpoxAfoeLg Tod
210v aivvor, 610: [lpdowro, Edyaptotio xai Baotlelor T00 Oc0d 6& 6p0060En xal
olxovuevue) Tpoor Ty, Xovatic Edyaptotiog mpog Tiuny 100 Mytpomoliry Ilepyduov
Twavyn A. Znliobde, Axodnpio Ocohoyix@y Lmouddy Béov, "Exdotixn Anuntotédoc,
Bérog 2016, o. 336.
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the immaterial or digital reality that technology brings. Specifically, these
criteria are two fundamental concepts or characteristics of the Church,
namely communion and unity, as well as territoriality or locality, that is
the principle in the organization of the Church. This reflection clarifies the
concept of the local Church and illuminates the challenges that technology
poses to ecclesiology today.

121



