ANoy xal aAyopLipoc.
‘H miotn T00 povcovApdyov
xol Toe OpLow g Teyvntiigc Nompootvrg:
O€oelc xal mpodTobeaeLg

MuyéAn Mopropor*

Eiooywyn

‘H odyypovn texvoroyixn €moyn oL YoEaxTnEileTal O¢ N «TETHPTN
Bropnyovixy Emavdataon»!, xaboplldpuevn 6A0éva xol TEQLGAOTEPO ATTO
v Teyvth Nompootvy (T.N.)?2 éravaxabopilet Gyt wovo to mpaxtind
TAoloLo €vTog ToD OTolov (el O &vbpwmog dAA xol Ty Idtar Tov TNV
ovtohoyixn odtoovveldnon?®. ‘H aApoatddng avdmtuEy g @oaiveton
ot o émmpedller OAoévar TLO JSpooTixa HepeAlddeLS TTUYEG TOD Q-

* ‘0 MuydAne Maptdpoc eivor Koabnynoie ‘Totopiag @pnoxsvpdrwy tfic Ocoroyiric
2yoAfg Tod "Ebvixod kol Kamodiatproxod [Mavemiatnuiov Abnviv.

1. o v A" Bropmyovixy "Entavaotooy, Tlg TEOOTTIXEG X0l TG OLVETELEG TNg PBA.
elooywyxa o iStaitepa xatatomiotixo €pyo: L. Floridi, The Fourth Revolution. How
the Infosphere is Reshaping Human Reality, Oxford University Press, Oxford 2014 mpBA.
xoi K. Schwab, Fourth Industrial Revolution, Crown Business, New York 2017, émov %ol
éxtevig BLpAoypapio.

2. 'Eumeptotatouéyn xoal cvvomtixy eiooywyn otig €vvoleg Al Machine xoi Deep
Learning amotehel 10 &pOpo: M. Soori — B. Arezoo — Roza Dastres, “Artificial Intelligence,
Machine Learning and Deep Learning in Advanced Robotics, a Review”, Cognitive
Robotics 3 (2023), oo. 54-70. TIpPA. ol Thy TOAD xadh dvopopd tod Nuffield Trust (No
978-1-9160211-0-5) t®v Jess Whittlestone — R. Nyrup — Anna Alexandrova — Kanta
Dihal — St. Cave, Ethical and societal implications of algorithms, data, and artificial intelligence:
a roadmap for research, Nuffield Foundation, London 2019, oo. 1-59.

3. M& peydin axpifeia amotundvel ) Stdotacy adth 6 émdpactxdg Y. N. Harari,
Homo Deus: A Brief History of Tomorrow, Harper, London 2016, 0. 462, 6étovtag t0
guBAnuatino epdua: “What will happen to society, politics, and daily life when non-
conscious but highly intelligent algorithms know us better than we know ourselves?”.
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Bowmivov Blov, Omwg PeTOED GAAWY TNHY 0IXOVOWULO, TLG XOLVWYLXEG
%ol SLOTPOOWTILXES OYETELS, TNV OYElol GAAX OTTWOONTOTE XOL THV
TVELROTIXOTNTA, TN OLdaoxoAl, TG GEYES xal TG GEleg TO0O TRV
Honoxel®dy 600 ol GAWY TOV ISE0AOYLUGDY KOL PLAOGOPLUGY CLOTNUATKY,
TPOXAADYTOG GOPBOES TTOPAYONOELS, ELOLXAL OE adTO ToL DEporTal.
Yoyyeévwe, N T.N. Oa mpoopéper xal moAAG Oetixdr o0& TAOTELEG
néleg®, ol Omoleg ot JopopeTinn mepimTwon Oa dmoxAeiovtay GO
HEYGAO €DPOG TANPOPOPLGY X0l SuvatoThTwy. ‘Qotdoo, T TEOLOVTO
oL mapdyel N T.N. EEnptdvton o0& amédlvTto Babuo amo tov TPd™To
oyedtaopod xol TG Paoclg dedopévwy oL yonolpomolodvToLs, UE
ATIOTEAEGULO. XEQPOAULDOIELS OLOOTATELS EVOG {NTALATOG EITE VO BYVO-
obvToL ATO TOLG GAyopibpovg elte v OTMEETODY  GUYKEXELUEVY,
HOVOSLAGTOTY 3] LEQOANTITLXY GTOHYEVON YLOL TV EEVTINEETNOY TTOALTLXGDVY,

N

ETULYELONUATIXDY 7] BAAWY GLPPEPOVTLY. Q¢ oLVETELD, 7| OAOEvaL -

4. Elooywyn ot BifAoypapio v’ odto T xouPixar R0uo {nriportor GAAG ol YLo TOV
ETOVOTIPOCAVOTOMOUG » TOY TPOXANOEWY TIOD XOAEITOL YO AVTLUETWTIOEL 6 GUYYPOVOG
GvbpwTog, 6 Omolog paAkoy potdlet ampoetoipnaotog, BA. B. Hofmann, “Ethical challenges
with welfare technology: a review of the literature”, Science and engineering ethics 19, 2
(2013), oo. 389-406. MdAota, 6 cLYXEXPLEVOS oLYYPOWENS Bewpel dTL N Teyvoroyia
xavel ) {wN 100 avbpwmov 6Ao xol SVoXOAWBTEEY, GxELBRG Emeldy Oétel duoemiAvTa
Inuipatar Tod Tpoxohody TG Niixeg apyég tovr mEBA. xal S. U. Noble, Algorithms of
Oppression: How Search Engines Reinforce Racism, New York University Press, New York
2018.

5. “Omtwg dvopépet 1 lotooeAido t0d Edpwmaixod KowvopovAiov, « H texvnth vonuoaivn
(TN) pmopel viu dmo@épel TOAG O@ENN GTODE TOAITES, BTWS XOADTEPY DYELOVOULXY
mepibody, doporéotepeg xal xobopdtepes peTapopés, EEatoputxevpéves, @OnvdTEpES
Omnpeoieg xal TEotévta peyohdtepng Stdpxetag. Mmopel, éniong, v StevxoAdveL TN
mpbdoPaon oty évnuépwan, oty éxmaidevon xol oty xotdpTion» BA. European
Parliament, «Texvnty vonpootvy: edxonpleg xal ametAés», https://www.europarl.
europa.eu/topics/el/article/20200918ST087404/techniti-noimosuni-eukairies-kai-apeiles
[10.09.2025].

6. Tl plo eloorywyxn mpoomdbeta oxtoypdenong Tod 70xod TAoLaiov, EvTog Tod
omoiov O TPETEL VO AYOTOGOETAL, YO TTPOOSEVEL AL GLYYPOVWGE Xatl Vi TTEPLoPilETOL
7 T.N., BA. Anna L. Jobin, “The global landscape of Al ethics guidelines”, Nature Machine
intelligence 1, 9 (2019), oo. 389-399.

7. ‘H éxtevng mpaypdtenay 6Awy adTdY TV Topapétowy g xenong g T.N. 0o wécg
Ehete ExTOg TV 0plwv THg HEAETNG pag PA. LETOED dAAwy Tov Kavoviopo 2024/1689
175 Edpwmaixnic 'Enitponic yio ) 0€omion Evapuoviouévwy Xovevwy OYETLXO UE THY
T.N., oL &moTeel TO TPATO OAOXANPWPEVO VouLxd TAatoto yio Ty T.N. moryxoopiwe.
16y0g @Y xovbvey elvor { Tpokdnon dEdmiotng T.N. oty Edpdnn Kovoviop.og (EE)
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Eavopevn yonon tig T.N. oe Siapopovg touelg oD PBlov peylotomolel
™Y TOOVOTNTO. ATTWOAELOG TOD EAEYYOL YONOEWS NG, EEEALEN TTOL pTTo-
pel vou mpoxoAéoel AP TEOPBANUATWY 0ToLE AvbpwToLS, OTTWS
adxieg, avtooTNTES, TPOOPOAY THg IdtwTixdTNTOG, %VIVYOLE YL TNV
ao@dAeLa, TV adTovoplo, TNV GELOTPETELR TOLG X.AT..

Tty dAyopLbuixd) Emoyh AoLmtdy, ol pmyovig 8&v elvaw TAéOY ATTAGS
EXTEASOTIXO EQYOAEIO: «OXETTTOVTAL», TPEOBAETOLY, GELoAoYODY ol
otadioxd «pabaivovy», évd 7 T.N. elvow ot 0éon v dvoroyuPdvet
dréepopar xobxovtar ywplg dueon xobodiynon amo Evav avbpwmod.
To yeyovog adtO TPOoxaAel TO OepeAl@d@deg PLAOCOQPLXO ol BeohoyLxo
gootnuos Totd givar 9 Béon T0D &vBPWOTOL, OS SNULOLEYARATOC TOD
OcoDd, amévoavtl ot plor TEYVOAOYLoL TOL TE(VEL VA OTOXOTOOTYOEL
Baowa otovyelo g avbpwmivng Omdotaons H &AyopLbuixn Emoyn,
pe ™V torxelor avadvon g T.N., petatomniler o GpLo Tig avbpdTLYNG
onTtevépyetog xol O€ter OO olpeon OepeALIELS XOOUOANOYLXEG XKoL
Beoloyixeg dpyeg mobL PBploxovtorl oTOV TLETVOL TOD TEPLEXOUEVOL XOl
g otoyobeoiog TGV Aatwpdtwy tod Avhpdmov (A.A)M

[MopdhAnAa, Sev TEETEL Vo SLOQEDYEL TAG TPOCOYTG TO YEYOVOS OTL
N Yevixevon Thg avdyxng mpootaoiog T@Y A.A. moyxooulwg Gvev
TpoDTo0éoewyY AToLTel TOMEG xol ETimoveg Gxdun mpoomdabeleg!®

2024/1689, «Oéomian EvopLoviauévwy xov6vmy oyetixo L v Texvnth Nonuoodvn»,
https://eur-lex.europa.eu/legal-content/EN/TXT/?uri=CELEX:32024R1689 [10.09.2025].
8. Ot N. Bostrom — E. Yudkowsky, The Ethics of Artificial Intelligence, Cambridge University
Press, Cambridge 2014, otoyvohoyodv &vSLoépovta ToEaJEYHoTo TG OYETLXTG
TPOBANUOTLXTG 70N GO TO TOAD poxpvo T 2014 yior Ty dAportdddn EEMEN THg T.N.,
gved avtiotolyar Lo THY LOAoULXN OTTTLXY &mo TO iSto Etog mEPA. M. al-Faki, “Islamic
Ethics of Artificial Intelligence”, Journal of Islamic Economics, Banking and Finance 10, 1
(2014). go. 1-10.

9. BA. Br. Christian, The Alignment Problem: Machine Learning and Human Values, W. W.
Norton, New York 2020.

10. BA. ovvomtixa Tl TOAOTAELEEG SLaoTAoelg TOD HEUOTOG OTO EUMEQLOTOTWUEVO
gpbpo tob T. J. Bench-Capon, “Ethical approaches and autonomous systems”, Artificial
Intelligence 281 (2020), &p. N. 103239, https://www.sciencedirect.com/science/article/pii/
50004370219300621 ?via%3Dihub [11.09.2025].

11. BA. évdewxtixa mapadeiypato: V. C. Miller, “Ethics of Artificial Intelligence”, o76:
A. Elliott (ed.), The Routledge Social Science Handbook of Al, Routledge, London 2021, oo.
122-137.

12. T'woethy ToAD anpovtixy xol évdlagépovoo adTh culnitnon BA. M. MapLépag, To Todou
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Mo amo Tl ®VPLWTEPEG TPOXANTELS ATTOTEAEL 1) EVTOVN AupLoPrTnon
Tioe Ty xolboAuxn SeopevTixy QElor xol TOV YEWLXO OTOYPEWTLXO
yopoxtiipa? Tod TepLEXOUEVOL, THC QUOEWS XOl TOD OYTOAOYLXOD
TPOoSLoPLoUod Tovg, xalbiog N oulnmon Yo Evay xaboAxd OpLopo
TOV OLXOLOUATWY EVEYEL TTOAEG OLOXOALEG MOLXOD, PLAOGOPLXOD, TTO-
ALTLx0D, i3e0A0YLx0D, HPNoxeLTIXOD, TOALTLOTIX0D, YEWYQPOPLXOD X.AT.
yopoxtoa. o mopddetypo, odp@wyo pe Todg OTOoTNELXTES! TTig
Dewplog g «moMTIOUIXTG OoYeTOTNTOG» T@Y A.A., | xaboAxdTnTd
Toug elvo EmimAaot kol & xoToPPEVOEL, dxELBGC Emedl AToTEAODY
TEOLOY THig edpwTaixig aAaloveing's. Avtihétwe, GAAoL Emtotiuoves”
AVAELXYOOLY TNV «TIYXOOULO. ATIOGTOAY» THig ADGEWS Vo SLadWOEL %ol
vo. OtepaoTlobel Ta «xabolhxd» A.A. Toryxoopiwg.

6mo t¢ Baxavio oty Edpdnn(;). To Gyroduevo tiis lodouuds ebpwraixdtnra,
éxd. ledio, Ab7va 2025, oo. 206-214, pe eidwny avopopo a0 ToAG.

13. Aév eivor Bhow o Auconsdp.ortor Tod AvBpwmou dmdiuta. ‘OpLopévo o adTé Tihevton
XOUTOL THY EQOPPLOYT TOLG DTTO KTTEPLOPLGILO» YLOL THY TTROGTOGLOL TOD XOLYOD GUULPEPOVTOS
%ol TNV EELTNEETNOY ELSXDY TTOALTIX®DY — YLOL TIOLASELY AL, TN SNUOCLOL AGPAAELDL KO
TaEN, Ta 7N ®.d. BA. évdetxtixae M. McDougal — H. Lasswell — Chu. Chen Lung, “The
Aggregate Interest in Shared Respect and Human Rights: The Harmonization of Public
Order and Civic Order”, New York Law School Law Review 23 (1977), oo. 183-251.

14. TV odthv v Tomobétnon PA. yopaxtnoiotxo H. Bielefeldt, “‘Western’ Versus
‘Islamic’ Human Rights Conceptions? A Critique of Cultural Essentialism in the
Discussion on Human Rights”, Political Theory 28, 1 (2000), oo. 90-121, idiwg o. 91.

15. T thy xolboALxy) 3 oxetiud) amiynon xol ooyt Ty Atxotwudtwny Tod Avhpchrov
BA. t0 iSiaitepo ebotoyo Gpbpo tod H. Bielefeldt ““Western’ Versus ‘Islamic’, &.m.:
TEPA. %ol TOV Eémiong TOAD ebotoxo xol edovvomto émihoyo Tod A. A. An-Na’im
(&mw.), Human Rights in Cross-Cultural Perspectives: A Quest for Consensus, University of
Pennsylvania Press, Philadelphia 1992, oo. 427-435. £& a0ty ) ovvapeta, EEapeTino
EvdLoupépoy Topovatdlet M Tpoaéyytan tod C. Goto-Jones, “A Cosmos Beyond Space and
Area Studies: Toward Comparative Political Thought as Political Thought”, Boundary 2,
38, 3 (2011), oo. 87-118. T pio Lo dvohutind xol Extevii mpooéyylon BA. H. Zapf
(&mw.), Nichtwestliches politisches Denken: Zwischen kultureller Differenz und Hybridisierung,
Springer, Berlin 2012.

16. TTépo amod x&be appLBoAic, 1 oxeTLXN GLLATNON APOPE %Ol TO. SOULKOL TTOALTLOULYOL
%ol Ao yopaxtnototixa ¢ T.N., d@od xal adTt) SNULovEYELTL, AVATTOGoETHL KOl
AELTOVPYET EVTOG GUYXEXQPLUEVMY TOALTLOULX®DY BVOPOP@DY, OO TLG OTTOIES EUPOPODVTOL
ol teyvixol xol ol émotiuoveg PA. Rachel Adams, “Can Artificial Intelligence be
Decolonized?”, Interdisciplinary Science Reviews 46, 1-2 (2021), oo. 176-197.

17. Twx Ttig ovyxexpipéveg amoders BA. H. Bielefeldt, ““Western’ Versus ‘Islamic’”, &.7.,
o. 91.
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20YYEOVWS, TOMOL SLOVONTEG PE SLOQOPETIXY TOALTLIOULXY Xol Opmn-
OXEVTLXY TIPOEAELGY] ATTOXPOVOLY JLAPOPO. YOUPOKTNOELOTIXA DTV
v AA., émedn axplBdg vLLOOETODY ATPOXGALTTTOL Wik «XOOULXT
avtiAndm TG lovdonoyELoTLOVIXTS TaPAS00NG KoL XANEOVOULAS», TTOD
d&v Aapfdvel O 6Py NG EMaPx®S TV &vtioTtolyn dotaTixn i) WLov-
ooLApaLXN® %A, Eidwa 600v dpopd ) Bpnoxeio Tod ToAdy. —€xtog
GO TG TMOPATAVW TOPOUETPOVC— TPETEL VO YIVETOL XOTOVONTO OTL,
Omwg GAeg ol peydheg Opnoxeteg, moapovatdlel TANDWE EXPEATEWY
t600 ot Opnoxevtixd 660 xol o0& TOAMTIXO EmiTedo', dpod xopufLxeg
diaotdioelg g SEv elvo AVTLANTTEG %ot TOV 18Lo TOTo &md BAovg
TOLG TLOTOVG.

Q¢ amotéeapa, 1 ovlnnon Yoo Toe A A. xotoAyeL axéun mo odv-
Oetn. To mAaiolo Tiig oyetixiig loAouixig SLdaoxOAloG EUTEQLEXETOL
010 Kopavio xol Tnydlel amo ty amorvty Oeixn eEovaia®, dmwg xol
otdNTote 0t0 ToAGW, LE Povoy ToV AAAcy Vo el amoAvTa® Sixotopota

18. "Evdiopépov mapddetypor Yo ™) Stopopdt Ty avTAMPewy peTaEd Adoewg xol
Tohap ©g mpog tor Aucondpotor Tod AvhpwTon, Tod xwdLxoToLEL T oYeTIXY cL{NTNOY,
elvat 1t oydho tfic Ann Elizabeth Mayer: “On the occasion of the OIC meeting in
Tehran in December 1997, Iran and various other OIC members continued to press the
idea that the existing UN human rights system was excessively Western and needed
to be adjusted to accommodate the culture and religious values of Muslim countries,
a view rejected by UN Secretary General Kofi Annan, who insisted that human rights
were universal™ Ann Elizabeth Mayer, Islam and Human Rights: Traditions and Politics,
Westview Press, Boulder 2007, o. 32.

19. “Ontwg avapépet 7| Katerina Dalacoura: “...Islam —and hence the relationship between
Islam and human rights, and the prospects of an Islamic liberalism— is shaped by the
economic, political and social circumstances in which it finds itself, and that it has no
independent existence from these circumstances™ Katerina Dalacoura, Islam, Liberalism
and Human Rights, 1. B. Tauris, London 2007, o. xi.

20. Ta duxonddporto 010 ToAap Exovy Tapayxwendel otoy Gvdpwmo dmoxAelotixd &md
Tov ANy xob Oyt amo Evay PactAd, pioe GAAY €Eovoion §i pior vopobetixyn ouddor.
70,1t TPOEPYETOL GO TOLG GvBphTOLG PTOPET EBX0AX YO xortapYnOel: €@’ ooy Buwg
070 ToAop o dvBpmivor dixotwpoto. Exovy ooy weniel dmod tov Bcd, cuverdyeTol
6t xopplon xUBépvnon 7 avbpdmivy Ouada d&v UTOPEl vor T ToOPLAGEL 7] Vo TO
xatapyfoet. Kébe povcsovipdvog matog 3 Stowxntic, 6 6moiog Béher vix elvou mporyp.ortixd:
LOVGOVALLEYOG, OQEIAEL VOL TO ATTOSEYETAL, YO TO AVOrYVWEICEL Xl VO TO TIPOOTATEVEL,
dupod Grotehody TOv Nopo 100 ANy, ‘H mopdpetpog adt elvar 600 adotnoy xol
ETULTOXTIXY, (DOTE, €OV O NYETNG SEV TNV EQopUOlEL, TOTE, obppwva pe 0 Kopavio,
Oewpeital GTLOTOC X0l TOPAVO.OG.

21. BA. M. Tamadonfar, The Islamic Polity and Political Leadership, Westview Press, Boulder
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ot d&vtibeon pe Tov &vbpwmo, 6 6Tolog dmoAauBAaveL oyeTixa™ dLnane-
poto. e adTo TO TAcLoLo AoLtoy TtpéTeL va Tomobetniel xol 7 dELOAGY oY
T7g T.N., T ATOTEAEGLOTA TNG XOL TEALXOL N} ATTOB0YN 7] Oyt TG XONOEWS
™G ATTO TOLG LOVGOVAUAVOLG. ZTHY TASLOVOTNTO TGV TEQLTTWOEWY 1)
ovlntnon mepl g NOwdg t7ig T.N. dvoproBritta dieEdyeton pue 6povg
X0l TOPOUETPOVE TOL ETLOMG TPOEPYOVTOL OO Eval SUTIXO TAXLGLO
aVaPoPacs, AVTIXOTOTTOILOVTOG «OYETIXES» TIOALTLOULXES GOYES %O
aEleg pe Tnrodpevo «xobolxd» amodexto Hwa Gptor yLow Ty &modoy
xol yonon tiig T.N.%4 X& xdbe mepimtworn, OA0évar xal TAnbaivovy ot
PWVEG TOL ATTOLTODY TOALQWVLXY], TOAMTLOULXY N0y StdoTtoon oTOY
EAeyyo mhavdy avibixwy tdoewy tig T.N., émov O Teptiopfavovton
apyeg xol B€aeig xol GAWY ToPaddoEwY?, TEPOL ATTO OTES TOD AEYO-
UEVOL SLTLXOD XOGUOU.

1989, 0. 128 mpPA. xadi J. P. Piscatori, “Human rights in Islamic political culture”, oté: K.
W. Thompson (&my.), The Moral Imperatives of Human Rights: A World Survey, University
Press of America, Washington 1980, oo. 139-168, é8& o. 142.

22.]. P. Piscatori, “Human rights”, 6.x., 0. 144.

23. "Omtwg TOAD owota avadetxviel 1 dtebvig mpwTtoBovAia Tod Institute of Electrical
and Electronics Engineers (IEEE) v tig 70wég mapoapétpovg otiy T.N. xoal otor
adtévope cvotiuote IEEE Standards Association (2019).

24. “‘H "Exfeon 100 2021 7o Havemotuiov Stanford yopoxtnototixo avapépet: “Al
systems built for Western values, with Western tradeoffs, [might] violate other values”,
M. L. Littman, I. Ajunwa, G. Berger, C. Boutilier, M. Currie, F. Doshi-Velez, G. Hadfield,
M. C. Horowitz, Ch. Isbell, H. Kitano, K. Levy, T. Lyons, M. Mitchell, J. Shah, St. Sloman,
Sh. Vallor, T. Walsh, “Gathering Strength, Gathering Storms: The One Hundred Year
Study on Artificial Intelligence (AI100) 2021 Study Panel Report”, Stanford University,
Stanford, CA, September 2021, https://ai100.stanford.edu/gathering-strength-gathering-
storms-one-hundred-year-study-artificial-intelligence-ai100-2021-study [14/09/2025].
25. BA. eloaywywxd yio ™y loAouixn 10w Elizabeth M. Bucar, “Islamic virtue ethics”,
ot6: N. Snow (€mw.), The Oxford Handbook of Virtues, Oxford University Press, Oxford
2018, oo. 207-223- A. H. Zaroug, “Ethics from an Islamic perspective: basic issues”,
American Journal of Islam and Society 16, 3 (1999), oo. 45-63- M. Fakhry, Ethical Theories
in Islam. Islamic Philosophy, Theology. and Science, Brill, Leiden 1991 xoi A. A. Hashi,
“Islamic ethics: An outline of its principles and scope”, Revelation and Science 1, 3 (2011),
0o. 122-130, év® eidixwdTepa Yo Ty «loAouix PneLaxn 70xn» BA. M. Y. Chaudhary,
“Initial Considerations for Islamic Digital Ethics”, Philosophy & Technology 33, 4 (2020),
00. 639-657" S. Mohamed — W. Isaac, “Decolonial Al: Decolonial Theory as Sociotechnical
Foresight in Artificial Intelligence”, Philosophy & Technology 33 (2020), oo. 659-684.
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1. "H onpooio tod Tawhid

211 Opnoxeto 100 ToAdy 1 xopv@aia Evvolo TOL AQPoEE. Xl EXPEALEL
TV Oco elvow o tawhid. ‘H dvomépPantn Beixn EEovotia mnydlet émod o
tawhid, dnAadN THY ATOAL TN pLovadtxoTNTo. TOD AAAGY, TOV ATtPobTH0ETO
loAoptx0 povobeiopd, 10 AmoAITwS Eviaio ToD Oeod®. ‘H OmopEy, 7
LoVaSLXOTNTO, TO ATPOOLTO Xol xVPLWS TO tawhid T0D Oeod dmoTeAODY
Y TLO ONULOVTLXY] OROAOYLOL THOTEWG, BOTE Vi XOPOXTNELGHET XATTOLOG
novaoLApAvVos. ‘H dporoyior adt) Exppaleton pue ™ obdvtoun xol AT
QEGoN TOL AxELB®OS AToppéel xal otnpileton oto tawhid: La ilaha illa’
1ah?" («d&v OTEEYEL BAOC B0 ExTOC dmtd TOV AAAG&Y») %ol otnpileton
070 EETig adoTE®S LovoBELTTIXO *0pavixd ywpelo: «Kt 6 Oeidg oog elvor
“Evog Oebe. Agy OTépyel dANog Ocog EXTOS ATTO ADTOY...»%.

To évtifeto T0od tawhid, tfig &méAvTNg lohapixTic povobeiog, eivor 7
moAvbeta, N eidwhoratpio-shirk, ue ™y &vvola Tiig petoyic, Tfig ovu-
UETOXTG, THG xovwviog xal ONAWVEL TV EEopolwan ToD Beod pe GAheg

B

XOTWTEPES | ALY®TEPO onpavtixeg Oedtnrec?, ol Omoleg GLUUETE OLY

26. ' OV 6po tawhid, To TepLeXOUEVO, TN onuacio Tov 010 ToAdW xol Tlg OVTOAOYLXES
OLVETELEG TOL YL& TOV TLaTo PA. M. Maptdpag, Todauxods Pilooraotiouds. Totopixesg
xal Oeoloyixés mpobmobéoels Tod Tlyavt, exd. Iledio, Abfva 2020, oo. 48-54, 6mov
%ol oxenxy BBAtoypopio.

27. ‘OAOxAnpn 7 Oporoyio miotewg — Shahada, mp@tog XtdAog t0D ‘ToAdy (arkan),
elvow: La ilaha illa’ llah wa Muhammad rasiil Allah («Agy Oépyer &Mhog Bedg éxTog &md
OV ANy ol 6 Mwdued elvor 6 dmdotorog 100 AANGY»). H @pdon adth d&v &movta.
adtoAeEel ato Kopavio, btdpyovy Suwe dileg mopdpoLleg atig 6moleg otnpiletar, 6mwg
o mapadetypa: Kopaveo, 3, 132+ 8, 1, 37, 35 47, 19 xol &moteAel v odolo THg
xopavixfic ddaoxahiog mob elvor 6 adoTNEOC povobeiopoc %ol Befaiwg f DToxoN oThy
mpoeyTeior T0D Mwdped. T ™y oporoYior TioTewe Xol ToLg DTTOAOLTOVE ZTVAOVLE TOD
Toaow. PA. M. Maptépog, Todu. Avalyrdviog To0mous UeE TOOG LOVGOVAURYOUS, EXJ.
[edio, Abrvae 2019, oo. 409-412. "IStaitepo EVOLOQEPOY TTOPOLGLALEL TO YEYOVOS OTL
oty tovdaixn Hpnoxeio HTAEYEL N EVTOAY YLO THY ExPHOVNCY VO QPOPES NUEPNTLWG TOD
Shema Yisrael (<Axove, Topaii Kiptoc 6 Oeoc Hudyv Kdptoc eic éoti») mod &movté
070 Aevt., 6, 4 BA. deEodixa Yo T0 Shema K. 0O. Zéppog, Totoplo tic Emoyic tiic
Kowijc Awxbixng, t. B Tovdalor xai Xptotiavol o€ avalijtnon oplwy, éxd. "Evvola,
Abviva 2008, oo. 249-254.

28. Kopaveo 2, 163.

29. 0 T YopoxTNELOTIXOG ToWG 0TiY0g oL cuVdEer TOV AANdY u& BANovg eivar: «Ku
axopn Omépeyovy Gvhpwmor ToL AaTEEVOLY HAAOLG poll pE TOV AAAGY, 60y GLOLOLE
e ADTOV ol ToLg ayoody OTtwe O Empene vo dyomtiétal Lovo O AAAGY... Ku &y
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xol avtpepilovtal ™) povadixdtnTor xol Y EvoTnTo. ToD O0D Xt
v odota, Tic idtdTtnTee xal Tic Twpdkec Tov. H eidwroratpion elvan
YU odTOY TOV AGYO M| HEYGAADTEQY, GUOETLOL YLO TOVS LOVGOVAULAYOUG
%ol QATOTEAEL TO POVadXO audpTnuar oL dey B ouYYwWENoEL TOTE
0 AMGy®. 10 TAaloto adTO AOLTTGY, TEOXVTTEL oTovdTTaL 6Tl GO0
TepLoodTePo «bfeomoreiton» N T.N. xol tehxa 6 &vhpwmog xotaAnyet
AGTpng TG, T000 adEdveTal N TLhovGTTo Vo SLatdEEL 6 LOVTOVAUAYVOG
TO LEYLATO, AGLYYWENTO AUAPTNLO THG EIBWAOAXTOLOG, TTOD TTPOGKPOVEL
e00€we 070 tawhid pe GAeg Tl GWTNELOAOYLXEG GUVETELEG, TLG OTTOlEG Ot
Omootel YU’ adTo 6 dvbpwmos.

TYr* adthy ™y Evvora, S&v elvar xafOA0L GueATéR TO EPWTAHLOTO
oL TEONUAY, XVPLWG ATO LOVGOVALAYOVG UTYOVLXODG XOL POUTIOTLOTEG,
OYETIXOL UE TO XOTO TOOOV 1 XOTOOXELY] GVOPWTOLOPP®WY EOUTOT
pTopel va Oewpnbel dvdhoyn pe ™ dnpiovpyio eidHAWY LE avlpw v
YOQOXTNELOTLXO. %Ol G OmoTtéAeopo vo Omoybel ot Opnoxevtiuy
amaydpevon xol PEALoTo OtolTotor odGTNEY 0T0 LoAaULXO TAGLGLO.
Metakd GAA®Y, YLd TOEADELYUO, ATO SLAQOPOLE VOU.OSLINTXAAOLS
TPOTAONKE ¢ Ao T& EOUTOT V& glvar 860 TO SLUYOTOV ALYWDTEQO
aVOPWTTOROPPOL, T.Y. iy WG XEQPAAL, &y ol ol EEEAIEELS LMoY EeTtépaaay
TIC TTPWLUES ODTES TTPOTATELS.

6ooL &oeBody PLopody vo pébovy dipovo!l Od BAémovy to Boaoaviothpto (Tod ToLg
mepLpévouv!) 8t xdbe EEovaia dvrixet otdv ANy %t elvot TOAD oxANpdg STy EmLBdAdet
Tpwpieg» Kopavio 2, 165.

30. «O AAAoy 3&v auYYWEEL TO ApopTAROTH EXE(VOL TTOL TLaTEVEL GE GAAOLG DE0odC
GLVETOLPOVG PE ADTOV. ZuYywpeel Guwe Yo Omolov 0€Aer dAAeg apapTieg ExTOg GO
o0T6. Ki 6motog miotedel og dAho 00 pall pe tov AAAOy EYEL TOEOGTPATAGEL TTOAD
poxpld» Kopavio 4, 116. "Entiong «O ANy 0&v ouYywpeel, 6Totov Aatpedet cLVETALPO
ue A0TOV. Zuyyweel duwe, 6TLdNToTE GAAO dudpTUe kol ot dmotov Béiet. “Omotog
EyeL oth Aotpeiar ouvéTanpo pE tov Ay (Tov EEopotidver pE EANoLG), Exel TEdypott
ETILYONOEL Lt PEYEAN apopTios Kopavio 4, 48.

31. BA. v TOAD EvLoupépoucar GLLATNGY OYETLXAL PE TOL EQWTARATO 0T QAN KOl
Tlg TPOTELVOUEVEG AVoELS GO THy J. Singer, “Fatwas from Islamweb. Net on Robotics
and Artificial Intelligence”, 0t6: Azar El.-Haddad A.N. (&mwy.), Artificial Intelligence in
the Gulf: Challenges and Opportunities, Palgrave Macmillan, Cambridge 2021, oo. 279-301.
I 0 waAAoy TPoBAnuotixo H0ixd TAaioto YOpw &1to Té POUTOT %ol To avdpoetdT| BA.
70 évdiapépov Gpbpo J. Danaher, “Welcoming robots into the moral circle: A Defense of
ethical behaviorism”, Science and Engineering Ethics 26, 4 (2019), oo. 2023-2049.
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‘Emouévwg, omoladnmote oulntnon oto loAap téo0 yioe o A.A. 600
xol yioo v T.N. yiveton avtiAnm) pévo OO TO TOEOTAVL TTEIOUL,
xodg OQelAel vo Exxlvel xvpLdToTaL Ao TNV Evola Tod tawhid®? xol
ETLXOVOLUADE ATTO TNV par excellence a&io®® xol v a&lompémeia® uabe
avBPMOTTOL MG AVTLTPOGHTOL TOD AAGY>, GaTe Vo Stoa@oaialodv ta
AA. yioe xébe &vBpwmo®.

2. ‘H T.N. xol ol povooLApavoL
Ot povoovApdvor g€ OAOXANPO TOV XOOUO EXONAWYOLY  [OLaLTEQO

evdLopépov yia ) xonom tig T.N. o€ Stopdpovg Topeic®, Evd TOAES
Y®peg thic MENA (Middle East and North Africa) &ouvv viobetioet

32. T7 abvdeon adT) €ENyody mOAD xohdt ol M. S. Asghar — K. M. Saqib, “The Divine
Singularity: Unity and Oneness in Islam”, Al-Nasr (2024), oo. 55-62.

33. Avohotixd yioe Ty avbpwmivn &Ela og Bdon t@v A.A. BA. M. H. Kamali, The Dignity
of Man, §.7., 6Tov ol ExTeEVg TExpmpiwan amo 10 Kopavio xol ) cobva t0d [lpoevyy.
34. T thy oo avtidndn mepl dvbpodmivng dElomtpéncetog BA. évdextixar M. H.
Kamali, The Dignity of Man, &.7.- ]J. P. Piscatori, “Human rights”, 6.m." A. A. Said, “Precept
and practice of human rights in Islam”, Universal Human Rights 1 (1979), oo. 63-80.

35. T tov &vbpwmo o dvtimpdowno t00 AMGy (khalifa) BA. M. Maptépoc, Xta
Movorartio 106 Toldy, éxd. Tledio, Abnvo. 2014, co. 245 xol 252.

36. “To take dignity as the goal and purpose of human rights would be to enrich the
caliber and substance of these rights. Islam’s perception of human rights is rooted in
human dignity and it is, at the same time, intertwined with human obligation™ M. H.
Kamali, The Dignity of Man, 6.7., 6. xv. ATV dxpLBdg 1 Euputn avbpodmivy dEio Tod
&yet ddaet 6 ANAay 0tov dvbpwmo “...provides the basis of modern doctrines of human
rights...” BA. C. G. Weeramantry, Islamic Jurisprudence: An International Perspective, St.
Martin’s Press, New York1988, o. 64.

37. “Omwg oyohalel 6 C. G. Weeramantry: “There could be no affront to the human
dignity of any single person without there being an affront to the dignity of all”, C. G.
Weeramantry, Islamic Jurisprudence, 6.7., 0. 64. BA. éniong M. Khadduri, The Islamic
Conception of Justice, Johns Hopkins University Press, Baltimore 1984, 0. 233 xot J. P.
Piscatori, “Human rights”, 8.7., oo. 139-142.

38. Tyetixeg mepintdoetg ovlntd 6 M. Y. Chaudhary, “Initial considerations for islamic
digital ethics”, 6.w. ‘IStaitepn évtdmwon xol TANHOEa ToLiAwy OXOALWY TEOXOAET
1 améeoaon Tig Zoovdixfis Apafiog va xopnyfhoet DTNMUOOTNTOL GTO POUTOT Xoio,
%x00LoTWYTOG TO ETOL TOV TPMOTO «POUTIOTIXO» TOMTN 08 OAOXANEO TOV %douo” PBA.
BBC, “Newsbeat”, [12.09.2025]. B€Bowo, oMol ayohiocay TOTE oxwTTLRO GTL 1| Lopio
OTEXTNOE TIEPLGGOTEPX SLXOLOUOTO ATO TLG TOLEC TlG Yuvaixeg 6T Laoudixy Apafio.
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TOALTLXEG TTOD EDVOODY ISLALTEPWGS TN GUYYPOYY TEXVOANOYLXY AVATTTUEN™.
‘Q0t600, 0l TPWTOPOLALEG ADTES KOl EIOLXA TO ETLONUOL TYETLXO EYYPOUPOL
Jev QoalveTal Vo dLoo@aAilovy pNTAS TLG HPMNOXEVTIXES KOl TTOALTLOULXES
QPYES %ol &ELEG TAY LOLGOVALAVIXGY YWEGY, dAAX LaAAOY LIODETODY
TLG YEVLXES BPYES TTIg ADTEWG YLo TV « 70X » dpLobétnomn t7ig T.N. Oetixny
gEaipeon amotehody t0 Katap®' xol 7 Alyvmtog, mob Avadeixvdovy
™Y avdyxn SLopUAaENG TAY TOTX@DY XOLVWYLXDY, TOATIOULX®DY XOol
DponoxevTx®dy GEY®Y xol AELDVY.

Onwodnrote Opwe, yroe voe pny yiver 1 T.N. &vtiAnmtn &mo tolg
avbpwmoug g Exboixn 1 mpoofAnTinn otic Noxeg xal OpnoxevuTtineg
aEiec Tod TOTOUL, THg Tapaddoews xol Tod ToAdy, ol xvPepvioelg o€
ovvepyaoio PE GAAOLG POopelg xal Beopovg dpeiiovy vor xatofaAovy
OLYTOVLOUEVEG TIPOOoTbeleg Yot TV EVTaEn TV ISLaULTEPWY LoAQULXDY
YOPAXTNOLOTLXGDY XOL TAPUSOGLOXDY GPY DV GTOVE AVTIOTOLYOLES XOWVO-

39. Tl mapdderypo, 7 mpwtofoviion 1@y ‘Hvwuévwv Apafixdy Eptpdtwy yio ) dt-
eux6Avvon T amodoyig xol yonoews tig T.N. UAE Strategy for Artificial Intelligence
(2017), https://ai.gov.ae/wp-content/uploads/2021/07/UAE-National-Strategy-for-Artifici
al-Intelligence-2031.pdf [12.09.2025]. EEavTAnTIXY TEOYUATELOYN TRV EVEQYELDY XOL
70D oYeSLaoUOD THOY YwE®dY ToD KOATou oyetixd p& ™y avamtugy tig T.N. otig x®dpeg
adtég BA. E. Azar — N. Haddad (émwp.), Artificial intelligence in the Gulf, §.7., Singapore
2021. “Omtwg dvopépovy ol émpeintéc (o. 4), 7 T.N. dvapévetar 10 2030 vé cuvelcEépet
OTNV 0IXOVOPLOL TOY GUYXEXPLUEVWY YWEHY Tavw &m0 135,2 dioexatoppiplo. SoAdpLo
UE 6,7t adTO GUVETAYETOL YLO. TTOAAODG TOWUELS BVATITUEYC.

40. Mia ouvorttixh xotaypay Bootx@dy loAopix@y 70tx@y Gpy@y mob O Empeme vou
AapBdvovtar O 6Ly xota ™) dnpLovpyio dAyopibuwy tig T.N. Yo v EQopuoyy %ol
XOMOM TNG GE LOLGOVALOYLXO TEPLRAANOY PBA. peTaEd BAAwy S. Abdallah, “Islamic ethics:
An exposition for resolving ICT ethical dilemmas”, Journal of Information, Communication
& Ethics in Society 8, 3 (2010), oo. 289-301.

41. “The [AI] framework to be developed must be consistent with both Qatari social,
cultural, and religious norms”, Qatar’s Ministry of Transportation and Communication
(2019) Qatar National AI Strategy, https://www.mcit.gov.qa/en/artificial-intelligence-
committee/ [12.09.2025], éved mpoteivetar xal N LIOOETMON TOD EDPWTALXOD XOYOVLGUOD
General Data Protection Regulation (GDPR). “Omwg dvopépet 10 &yypopo (o. 15),
N atpotnyen oty ESpaleton ot EEL TUADVEG, €x TGV OToiwy O €xtog dvopdleTol
«HOwen ot Anpéora TToAvtixn». "Exel Stopaivetor 7 BodAnom g xpotixiig dtoixnong
Vo oLLEVEEL T ToTTLXN TOALTLOULXY, SNAaSY loAoulxn, Stdotaon pe T Slebvi] mpoxTix,
YXWOLG OOTIHTO YO TPOXVTTTOVY ATIO TO GUYXEXPLUEVO EYYPOPO Ol GixELBETS AETTTOUEPELEG
EVOG TETOLOV XOYOVLOTLXOD TAXLGLOL TEEQXL ATtO OPLOPEVES YEVLXOAOYEG LLOAAOY BVOLPOPES
oty loAoLXY PLAOGOPa, ATOXAELOTIX Xl LOVO OTlg 00. 3-4 %ol 7-8.

42. "EEoLPETLXO TIEPLEYOLEVO PE ONUOVTIXES TIPOTAGELS TLEPLAWULBAVEL TO GUAAOYLXO EPYO
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viopovg mpodTobéoewy ol ypnoewg tig T.N. 0Tl LOLGOLAUAVIXES
y®dpee. "Apaye pla téTolo mpdvolo Sev How Empeme var loydeL xol YLo
Tig yELoTLovixéc®(;) y@pec tfic Aboewe i) éxel ta {nripoto odTo
gyovv 10N pvbuicbel, amootwnOVTag Tig ISLALTEPES TOALTLOULXES %Ol
xvplwg Opnoxevtixeg edanobnoicc T®V TOATAY TOLG GVEL OYETLXTG
dtaffodAcvong pe dueon EvSLopepduevous Qopeis xal Heopode;

Ye xdbe mepimtwon, ol Opnoxevtixeg avtiAndels YOpw Oamd TNV
T.N. ol tor 7o Inruotor ToL €yeipel —idiwg EVTOE TOV UEYEAWY
Topodboewy T00 ‘Tovdaiopod, Tod XELOTLoOVLoROoD ol ToD loAdp—
J&V Gpopody pévoy BGA0LG GOOL AVTXOLY GE ODTEG, GAA avopiBoAa
amotehody Oepéito Albo yiar ) Stapdp@won €vog Stebvodg dtaddyov
TEOYLOTIXO. TTOADQPWYLXOD %Ol TOADYPWUOL, xavod vo. otobel e
ooPopdTnTor UTEOoTO. oty dtaiTEp TOPOaYUEVY ETOYN TOL EpYETOL
X0l GLYYEOVWG ATTOADTWS IXOVOD VO TIPOTELVEL PEOALOTIXES AVOELS OE
TOMaO oo Ta Sta@onvouevo NOxce xol TOALTLOULXO GdLEE0So TTOD
TPEOXVTTTOLY porydolor Ao T YLyavtwon g T.N.

3. Mepixeg xopovixeg QpYES
Tl Evor LOAOULXO XovovloTixo TAaiolo T7ig T.N.

Mepixeg Boowxeg qpyeg tig xopavixig Stdaoxaiiog mod O pmopod-
ooV VO YENOLUEOOOLY OTO OYESLOOUO EVOG LOAXULXOD XOVOYLOTLXOD
mAootlov Yo T amodext) yonon g T.N. amd ToLg LOLGOVLARAYOLG
TPOEPYoVTaL™, 6Twg 6TLdNmoTE 070 ToAdW, oo T0 Kopavio xal yu” adTOV

M. H. Kamali, O. Bakar, D. A. F. Batchelor, R. Hashim (émtp.), Islamic Perspectives on
Science and Technology. Springer, Singapore 2016, év® vt plo odvtoun elooywyn oty
ovyxexpLpévn dtgotoon BA. émiong Amana Raquib — Ch. Bilal — Zubair Talat — Q. Junaid,
“Islamic virtue-based ethics for Artificial Intelligence”, Discover Artificial Intelligence 2/1,
11 (2022), oo. 1-16.

43. 1dL0tiTEPO EVBLAPEPOY RO BYTIAEYOUEYVY] ATTYNOY GTOV YELOTLOVLXO XOGPO EYOLY TO
popToT Lepels, Tt ool Tpoopilovton va Pfonbody Todg lepelc xol TOLG TRGTOPES GTO
TAxLoL0 THG «Be0A0YloG-pOUTOT» Xal TOV PASYOVTLWY {NTnudtewy Tob Tibevtot ma Emt
TémnTog, Omwg yopoxTotoTxd dvapépel 6 J. K. Smith, Robot Theology: Old Questions
through New Media, Resource Publications, Arkansas 2020, o. 118.

44. Amana Raquib — Ch. Bilal — Zubair Talat — Q. Junaid, “Islamic virtue-based ethics”,
6.7
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TOV AGYO TEXUNELLYOVTOL EE GAOXANPOoL oTNY amdAvTy Oeinn éEovoia’,
obpewvo P& 8,1t dvapépoue. o Ttopdderypo, T0 Kopdvio glvor coupég
—UETAED BAwY Oepelwd®dy dpydy— 0 TPOg Tar EETG:

i. Todtnro: «...2ac Eovpe TAdoet &mo Evay (L6vo) svdpa xod pLé (L6vo)
YOVOIXOL, X0l GOG XAVOUE OE AooVg-"Ebvn ol DuAeg Yo v* dvoryvwpilet
O &vog TOV BANO (%L Byt vor xotoupeovel O Evag tov &Aho). BéBowa 6 o
TLUNWEVOC ATTO GOC —0Td WaTtor ToD AMGY— elva 6 Lo Evépetoc. Kod 6
Aoy elvor TTovtoyvedotg kol xoAd TAnpo@opnuévoc»*S. Ot &vbpwmot
elvow xotd Ty odoio Tovg IdtoL xal d&v Popody v& Yivovy dtaxpioetg
UETAED TOLG AOYW® EOVIXOTNTOG, YOWUOTOS 7] QUATE.

ii. [lpootaoia ¢ {wic: «... AV XOVELG TOLG GROTWGEL XATTOLOY —EXTOG
BéBaaw &y TpdxRELTOL YLO BOAOQGYO F) xoxoTOLd 0T YT 04 lvaw, oty v
O%0THOVEL BAO TOV X00p0: "AY Bwe *xavelC otoeL xdmoLoy, B elvor ooy
v aler 6Aoy OV %x60po»t. «Kol uny dpotpeite (wf —mod 6 Aoy
™Y EYEL XAveL amapoPlooTtn— ExTOg YLow dlxown aition»i®. AvoppiBoia
TPOOGTATEVETOL 7 AVOPNOTTLYY LN, &y xol GAAo ywpeiow TEOaTAlovy THY
QPOLPEDY, TNG %Ol HAALOTOL DO OLYXEXPLUEVES oLVOTXEG w¢ TMOuxy
OOy PEWO.

iii. lpootaocia T@y madidy: «Now U1y oxOTWVETE To TOLOLE OOG E
owxooroytor ™ @Twyelo —Ha odig mpopnbedoovpe 6,11 ypeLtdleate Y
™ ovyTNENON TN OLxN aog kol Exelvwy [...]. Now uny oxotdvete v Yoy

45. Too AA. o070 Tohap. €yovy mopoxwenbel otov GavOpwTO ATOXAELOTIXG GO TOY
Oco xol Oyt amo Evav Boothd, GAAN éEovaia 7 vopobetinn opdador PA. mopamdve,
vmoon. 20- dvaivtixa PA. M. Maprdpoc, ToAau, 6.7., 6. 163-190, mov xal dteEodixn
JLePeEBYNGN TOV GUYAEXPLULEVWY AVTIAPEDY.

46. Kopavio 49, 13. Kébe &vBpwmog ouvdéetor yu” adtov tov Adyo pE GAovg ToLg
GAAoVG X0l CLYATTOTENODY it ASEAQPITNTOL, (YoTE VO DTTNEETODY TOY ANAGy. H dmdrvutn
mapoadoyh To0 ToAoy YL T povodixdtnto Tod Oe0d elvar xevtpxd xol ToEGYEL Th
gwvora Tiig povadixdtnrog g avbpwmdtnrag xol Emopévwg xabe avbpwmou Egywolotd.
Befaiwg, opeihovpe vo mopartnpioovpe 6Tl 1 avtiAndn odTh Evvoel xal dmevbiveTon
QTTOXAELGTLIXO. GTOVG LOVGOLALAVOUG, Ol OTTOIOL EVWULEVOL GUYNTIOTEAODY THY LOACULXT
umma. [ ToLg TEPLOPLoTIX0DS Bpovg ol TLG AveEAXOTIXEG TPoDTObEsELS THig
Opmnoxevtixdig Elevbepiog xal avextixdtnrog 010 Todaw BA. avaAvtixa M. Moaptdpoag,
«"Odetg "Erevbepiag ot0 Kopavio: Apetnpieg yon o dvabewpnon», Osoloyior 93, 1
(2022). oa. 77-109.

47. Kopavio 5, 32.

48. Kopavio 17, 33.
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oL O ANy, Exel amayopédel, ExTog Yo dixalovg Adyovs. M’ adta
o6ic OTTOYPEWVEL O AAAGY...». «Now uny TAnaoLélete ™y mepLovaio Y
OPPOV®Y, EXTOC UE TODG %OAODG TPOTOLS (%ol L& XOAODG GXOTOVC)
uéxeL TV NAia THg e00VVNG %ol TG xahfg dtoixnong. Now uetpdte xol
vow Qoyilete pé (mAfipn) duxowootivy. Kavéva dev émPaplivovpe mtévw
am’ 6,1 pmopel. Ku Otov pLAdTe, voo ULAGTe dixono... Me adToe oo
OToypewveL 6 AAGY...»"". ‘H Tpootacio TdY Toudidy xol 1 Stoac@diioy
TOD GLUPEPOVTOS TOLG INAWVETOL PNTAS TOT0 GO T0 Kopavio 600 xol
amo TAnfwpo oxetix®v hadith Tod Mpoentn Mwayp.eb.

iv. Tiun tis yuvaixos: «Kol vo un minotalete ot poryelo, yrott
elvor alloypy] (TEAEN) %ol LeYEAN GuapTwAY, &voiyovtog T dpduo (Yio
GMec dvopiec)»*!. BE SLhpopeg edxotpiec YiveTow OYETLXN AVOLPOPX UE
0T6Y0 TN dLopVAXEN TTig TLUTS TG Yuvaixas.

v. Xoxopavtio: « Q! 'Eoelg mob miotedete! "Ag pny xopotdevetal
&vag Aadg (avdpdv) amo Evay (dAh0) Aad... Ki obte yuvaixeg (vou
x0potdevovTan), Amd yuvaixes... Kol piy ovxopavteite 6 &vag ToOv
OAAo... TI6oo xaxd va yiver 6 motog Sopbopuévog GTay cLXOPOVTEL
TOV TLOTO A3eAPO Tov. Ki dmoloL eV oTapaToouy Xol LETAVLOOOLY,
adTOL Elvol TEOYLATIRG Ol XOXOTOLOL TTOL  AdLKODY... ATopelyete
000 pmopeite moAeg Omodies. atl T0 va Oodraleoor xdmolov oe
UEQIXEC TEPLTTTWOELS elvar Gpoption. Kol vo puiy xotaoxomedete i
00TE VO XOXOAOYEITE —O Evag TOV BAAO— Tilow OO TNV TAGTN TOU...
Gopfnbeite Aotmoy tov AAAGY, YLotl 6 AAAOY OEXETOL TN UETAVOLX, XOL
elvor Emeinic»®. ‘H ovxopavtio Bewpeitor coPopd &témnuo %ol
AUTTOYOPEVETAL PNTOG.

vi. lpootacio xal aopdleio tig Owtixdc {wijg: « Q! "Eoelg mod
motedete! My unaivete ot omitia oL dEv elvan oTiTIor GoIC YWELS VoL
{nrioete Ty Bdeta xal vér YoLpeTioeTe Tobg votxoxvpaiovg. ADTO elvor
TO XOADTEPO YLt GG, YLO Vo oxXeQOETTE...»"%. "H auyxexpLpévn mpdvota,
OTtwg BEPRotar xal ol DTOAOLTES, EYeL IdLaiTEPO EDPV TEGLO AVOUPOPAS OE

49. Kopavio 6, 151.

50. Kopavio 6, 152.

51. Kopawvio 17, 32.

52. Kopavio 49, 11-12.

53. Kopavio 24, 27 xol TpPA. 49, 12.
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OYEON PE TOLG %LYGVYOLE TTOL TTPOXVTTTOLY ATO TNV AXELTN XENON TTS
T.N.

vii. Avtidpaon xoto xaxdy Nyetdv xal pnropudc uloovs: «'O AAoy
dev ayomd vo SLodideTon TO xox0 o€ dNUOoLEG OULALES, EXTOG AT ODTO
oL 10D Eyer yiver adxio. Tt 6 AMAdy elv’ "Exeivog mod tor PAémet
%L OAot T axoveL»t, "Entiong Omdpyet €idixy) dvopopa tdoo xarta g
pnTopLxiic iooug xal paALato o dnudato Eninedo.

viii. 'EAevlepiar ovveldnong, memolinons xai Opnoxeiog: «Xtn Opn-
oxelor gy OTaEYEL xatavoyxoopds. Atdtt 1 AMbeto Exer Eeywprotel
OA0QGvepa AT’ THY TTAGYY...»%°. « M7 Bpilete Exeivoug oL ETxaAODYTOL
GAANoUG, GvTl ToD AAAGY... "Etol xdvope xabe Aod vo yontedeton e Tig
dxég Tov TPGEELS»S. « Kol ui @Lhovixeite pe tobg omadolg tiig BifAov,
EXTOG OV TTPOXELTOL YLOL ATTAT] ouLTNo... Kal va mette: [liotedovpe oty
Amoxdhun moL Exel oTaAel 07 EUAG xal 0 oOTH TOL EYEL OTUAEl O
¢odc. ‘0 Ocic pog ol 6 Ocde ooc eivar “Evac. Ki éueic o™ Adtov Eyoupe
Omotoyfel»"". IIAnbwpa ywpelwy Tpootatedet Ty EAcvbepio cuveidnomg
xol ™y avekbpnoxio, o teAnn dvéAvoyn Guwg 6o tibevtor HTO TO
XOVOVLOTLXO X0l GLUYVO. AGPLXTLXO TTAaLoLo Tfig shari‘a®.

ix. Adwior xal Sixatoovvy: «Kal xoppio @optwpévn (Quyn) d&v Ha
PopTWOET T0 PopTio (00VYNC) WLdic AN, E0Tw %L BV POPTWREVT PopLir
Bow pdvale pio dAAY (vo onxrddoet) T Bépog Tng, Timote dEv B popTwbel
&’ adtéd (10 Phpog) % &y ray dxdun Ao TOLS GLYYEVEIC». « Q!
Yetg ob motedote! Na émpévete 01’ Gvopa ToD AAAXY OO LROETVPES
T TN OXOooUYY] Xl OG UMY OPNVETE TO UIOOG TOV GAAWY VoL GAG
xGvel vé Eyxotodeipete ) dixaroodvn. N elote Sixorwot. ‘H Sixoooivy
elvor O xovtd oty edoéfeta kol v ofdote Tov AMGEy. Toti 6
ANy Yvwpiler mépo TTOAD %A OAa, Oo0r XAVETE»S. «'O AAAy obig
Otatdlel v’ amodwoete 6,TL 0dg Eumiotedinxe, 67 adTOLG TTOL AVNXEL XL
Grow duxdlete dvdpeoa 6 dvBpwmoue, v Sixdlete pe dixanooivy. Eiv’

54. Kopavio 4, 148.

55. Kopavio 2, 256.

56. Kopavio 6, 108.

57. Kopavio 29, 46.

58. BA. dteEodixa M. Maptdpag, « Ofetg Erevbepiog, 6.1
59. Kopavio 35, 18.

60. Kopavio 5, 8.
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eEatpeTixn N ddaoxoAion ToL adg Edwae. it 0 AAAdy 6o T dxoveL
%t Gha T BAETEL»O. Q! Xelg moL miotédarte! Naw otabeite atabepa
ot0 Sixono. ‘H paptopio coc var eivor Evteddc i TOv AAAGy %t &y
TEOXELTOL, YO ELVOLL EVAVTLO. GTOV £0VTO GOC, 3} EVAvTLor GTODS YOVELS %Ol
ToDG oLYYEVELS G0, ElTe elva TAOVaLOL, 7 @Twyol. Tortt 6 ANy elvou
T6LOC Vi ToLS TPooTaTédeL %ol Tovg dvo (ot paptupio). Néw uiy
ToEOOVPEEDTE AT TO TTAON TG XL oG, U TUYOV TTOPEXTOUTELTE.
Ku &y drootpépete 0 dixono, 7 apveiote va TO xdvete, uabete 6t 6
ANy elvol xOAd TTANEOPOPNUEVOS L& Tic TEGEELS cac»®. «Eueig
Auaotay Tod amoxoAbpope tov Nopo (otov Mwvod), mod ¢’ adtov
OTapyet N xabod1ynon xol 10 P&C... Kot uny @ofdate tobg avbpwmovg,
oA v eofaote "Epéva, xal pny ayopdalete tic 'EvtoAég Mov pe pixpn
Tun. Ku 6motog dev Sixadoel, pe Baon ta 6oo amoxaAdebnxay &’ Tov
AMGy, adTol elvar ol dmiotor»®. «Ku &pnoe tov Aad t00 EdoryyeAiov,
vou OLxGLEL, VO XPLVEL GOUPWYN PE OO0 ATOXOADQONXOY G° adTod, A’
Tov AMGy. Ki 6mtotog Sev Sixdoet pe Baon ta oo dmexaldebnxoay o’
OV AMGy, adtol glvar ol mopdvopor»®. TIAnweo oYeTx@y YwElwy
ETLRAAAOLY TV TPOOTAOLO THG OLXOLOGVUYYS XATA TOV OXEJLUOUO, TNV
QVATTUEN ol OTwadNTote ™) xpnon g T.N.

x. Aucaiwuo weptovoiog: «Kol otic meptovaieg Toug divouy (oxéntov-
Tow) 10 Sixaiwud Tov (Tod TTWYD), Exeivou Tod {Nrodoe (Ehenuocivn),
%L Exelvou 1oL vTpémetol vo {nttavedoet»5. ‘H StopiiaEn tiig Teptovaiog
xol eidxa TOV oixovoulxo aobeveotépwy amoteAel o xoufLxiig
onuoatog, yioe To 6molo O TEEmeL vor AoapfaveTol eidLxN LEPLUVO, (YOTE
7 T.N. v thv mpootatedel xal alyovpo va pny PBAdmtetor 6 Gvhpwmog
QIO THY XOTAYENON TNG.

61. Kopavio 4, 58.

62. Kopavio 4, 135.

63. Kopavio 5, 44. Axpifidg to I8L0 xol otov otiy. 5, 45.

64. Kopavio 5, 47.

65. Kopaveo 51, 19. "EmunAéoy ODALXO yLo GAAEG LoAaLXES NOLKEG XOVOVLOTLXEG BOYEG, OF
amo Ty BéERator suppwvio ue 10 Kooavio xol EEaLpeTixd XPNOLUES YL TOV OXESLOGUO
TEVIXDE OtodexToD TAaatov Lohautxdic ROLxig Yo T SnuLovpyic, dvaTTLEY, YPNoN *ol
meptoptao tig T.N. &m0 povoovAudvous, BA. petaEd GAAwy M. Y. Chaudhary, “Initial
considerations for islamic digital ethics”, 6.7.
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4. "H xopPuxiic onpaociog évvolo maslaha

‘O 6pog maslaha® petoppdlletal XVPLOAEXTIXA O BPEAOG, XOLYO G-
QEpov, sdmMuepia, Evid wg terminus technicus ot voulxn bewplor onupoaivel
™ M7 dmopaoewy pE Bdon TO x0Wo xaho Tiig umma, OTO TOV 60
BéPBoaro GTL Ol modoelg adTES 08 xappio TEPITTWAN GEV TPOGXPOVOLY
070 TepLeyouevo Tod Kopaviov xol tiig sunna tod [lpogntn®™. "o v
axpifetor OTTAPYEL OAOXANPOG *AAB0g TTig LoAoutxiic voulxic Dewpliog
(figh), mod ovoudletor maqasid al-shari‘a®: onpaiver xvpLoAextixdr ot
oxomol, ot EmdLEelg 100 loAauLxod vopov® xot drootilet étL 6 xat’
¢EoyNv oxomog T Belog mpdvoLag elvan 7 Tpootaaio, N edNuepion TOD
XO0LYOD OLUPEPOVTOS TAG XOOTNTOG, dINAadY N maslaha.

Ot vopodiddoxahol, p& elonynt tov al-Ghazall, Stoypovixa cupEWYODY
6t 7 maqasid al-shari'a émixevtpdivetan ot TeEvTe xVPLOLE GXOTOVC:
a) mpootaoio tic Bpnoxeioc (hifz al-din), B) mpootaocio tvic {wTic (hifz
al-nafs), y) mpootaoio T0d vod/hoyixdig (hifz al-‘agl), 8) mpootaoio g
yevedg/amoydvwy (hifz al-nasl) xoi €) mpootaocio tiig meprovaiog (hifz

66. 't Tov 6po maslaha xol ™) onpocio Tov yio Tov vépo BA. Felicitas Opwis, Maslaha
and the Purpose of the Law, Brill, Leiden 2010 xol t7g id{aig “Maslaha in Contemporary
Islamic Legal Theory”, Islamic Law and Society 12, 2 (2005), oo. 182-223.

67. BA. ovvorttixae M. H. Kamali, Principles of Islamic Jurisprudence, Islamic Texts Society,
Cambridge 2005, oo. 235-243.

68. T'ior Ty Evvola, TO TEPLEXOUEVO, TN ASLTOLEYIOL KOL XVELWTOTO THY TOALTLOULXT
dtéotoon tfig maqasid al-sharl‘a, €iSixa oth obyypovn émoyn BA. H. Mazen, Magasid al-
SharT‘ah: A civilizational perspective, International Institute of Islamic Thought, London —
Washington 2023, év®d Yo ™ BopdTtnTd g o€ 6Totadnmote Stadixaaio avovéwaong Tod
iohauxod vépov BA. A. H. B. Yusuf, “Maqasid as a Reform Framework for Usil al-Figh:
An Analytical Study”, The Islamic Quarterly 56, 3 (2012) oo. 261-279.

69. I'ioe ™ ovpPatdéTTo 100 lohoptxod vopou pe v T.N. xol T0 vopobetixdo mAaioto
TIOL TPOXVTTEL WG AmotéAcopa BA. Sh. Kausar — A. R. Leghari — A. S. Soomro, “Analysis
of the Islamic Law and Its Compatibility with Artificial Intelligence as an Emerging
Challenge of the Modern World”, Annals of Human and Social Sciences 5, 1 (2024), oo.
99-114.

70. BA. OeEodxa 0 onuovtixd €pyo tod Ibn Ashur, Treatise on Magasid al-shari‘a,
uetapp. Muhammad el Tahir el-Mesawi, International Institute of Islamic Thought,
London — Washington 2006 xoi yix plo odvtoun eioaywyn oto Oépo BA. M. A. A.
Alias et al., “The Integration of Five Main Goals of Shariah in The Production of Science
and Technology for Human WellBeing”, al-Magasid: The International Journal of Maqasid
Studies and Advanced Islamic Research 5, 1 (2024), co. 1-16.
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al-mal), év@d dpydtepo TPooTéNKRaY xal N Tpootaoio tiig Elevbepiog,
THig Sxooavng xal Befoalwg Tt dElompéneLog Tod avbpwmov.

e a0td 10 TAaioto, Gtay T Kopavio i 1 sunna tod [lpogvtn dev
TPooPEpovy ELBuLoM ot {itnuo oL TEoxVdTTEL, I maslaha eivow Evog
ATO TOLG VOWROTEXVLXOLG TEOToLS! 1oL Eyovv oty dtébeon Toug ol
VOULOSLIAOKOAOL, DOTE VO YVWUOSOTNO0LY OYeTXd. ‘Emouévwg, omoto-
dnmote {nuoe od dev pubuiletar amo 10 Kopavio ) t) sunna toD
[Mpo@itn pwropel var yiver amodextd, @’ 6oov B TpoxoAéaetl dnudaLo
Opehog | vou amopplelel oty TePiTTwon ToL PAATTEL TO GLAAOYLXO
XOAO oOUQwVO UE THY opyn Tfig maslaha. Y’ adty ™V Evvora,
TANOWPA «aLYYEOVWY» OepdTwy LTopPodY var Yivouy &modexto ¥ va
amoppLpbody pe Pdon tic iohapixeg dpyés, 6tov t0 Kopavio xol 1
sunna tod ITpo@7Nt ToEaUévouy CLOTNA OYETLXX UE ODTA'™

71. ‘H shari‘a ot0 'loAap. Exel xoupixd poro, ®OT660 N AVATTLEN xal 7 TEaYUETELON
0D TepLeopévoL g O paig Ebete Extog TV Oplwy THg Epyaoiog Lo ZUVOTTIXE, 7
shari‘a amoteAelton amd Ttéaoeplg «pileg»-usul: T Kopavio, T sunna tod I[lpogyty,
T qiyas xol Ty ijma‘. Ol 8o teAevtaicg usul eivon Sevtepedovoog onuociog xol
OE YEVLXEG YOOUUES EYOVLY POAO EQUMVELTIXO TGV VO TPWTWY, ol OToleg elvar %ol ol
omovdaldTEPES, 0VOLOTTIX Ol Udveg Tnyés. To giyas xol N jma‘ émiong mopéyovy
amavtioets, dtay 10 Kopavio xol 7 sunna tod Ilpognty dev pvbuilovy tar Oépata
UE TPéTO B StopopeTixd amod T maslaha, oUyxplon oty omolor O EmavéNdovpe
ot GAAn edxonpio. Eiduxor yioo thy dvohoyixn voutxy pebodoroyior xol mTpocEyyion
o0 qiyas BA. H. Ahamd, Analogical Reasoning in Islamic Jurisprudence: A Study of the
Juridical Principles of Qiyas, Islamic Research Institute, Islamabad 1986. I'ic ™ dout,
T0 mepLexdpevo, T Acttovpyio Tig shari‘a xol 10 obotnuo @Y TEcCGEWY usil BA.
deEodxa M. Maptopo, ‘O Awrroyos Avtixijc xal Movoovluavdc Todapodoyios yia
1) Shart’a: Hapadoon xol Nouog oto loAdu, Sunna xol Shari’a, t. A xol B, Ogoloyixi
BipAatoxn L&N. Koppipn, Abfva 2014, 6mov xol EEavtinuixy Pifitoypopico. Eidixo
YL THY EQOOUOYT TAY oLYXEXPLUEYWY Uebddwy qiyas xol ijma‘ tfg sharl‘a yux Tov
EAeYyo Thg alyyeovns Yneroxis texvoroyiog BA. S. Abdallah, “Information ethics
from an Islamic perspective”, ot6: Marian Quigley (émy.), Encyclopedia of Information
Ethics and Security, PA: Information Science Publishing, Hershey 2008, oc. 355-361.
"Entiong BA. 6 1dtog, “Islamic ethics: An exposition for resolving ICT ethical dilemmas”,
Journal of Information, Communication and Ethics in Society 8, 3 (2010), oo. 289-301, &mov
gneEepyaletal O GUYXEXPLUEVA Xal DT TO TPLORA TAY ToPaTévw pLl®dv T7ig shari‘a
Tig NOKEG TPOXAATELS TTOD TEPOXVTTTOLY ATO THY GVATTTLEY TG TEXVOAOYiaC.

72. AdTol xol GAAOL TTOEOP.OLOL GUGYETLOUOL YL& TH) LPPBATOTNTO T UT) TOD LoACULXOD YOUOL
pe Tnwpo cuyyEGYLY Bepdtwy OTO TO TAalolo Tig maqgasid al-shari‘a StepevvdyTon
amo tov S. Ag. Sanuri, Magasid al-SharT'a and Methodological Crisis of Contemporary Islamic
Law, Insight Mediatama, Mojokerto 2023- mpPA. xol Zn. Zaprulkhan, “Maqasid Al-
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“Etot Aotmov 7 maslaha pmopel vor ASLTOVPYNOEL XOVOVLOTLXOL YL TNV
T.N. 0t0v 00YYPOVO LOVGOVALOVIXO XOCUO KE OTOYO TNV TPOGTUOLO TRV
TLOLPOLTIAV() XOPOVLX@DY QOYDY X0l BYL LOvo. TV odaotlo Léaw TTig maslaha
OAeg OL EVTOAEG, TPOTPOTES, Amaryopevoels To0 Kopaviov mpoxpivovy
Tig €mAoYEg TOY AbpwTwy Tod atoyedovy oto xohd (hasan), xowod
Gperog %ol amoppimTovy Goeg Tpoxahody xaxd (qabih) otO %0Lo
BpeN0c”. Xty TPdEN™ N maslaha pmopel va émitpéder Stootdoelg g
T.N. Tod mpodyovy T0 GQEAOG THic umma xol Vo AToPELPEL XONOELS
™G oL SVVOVTOL V& OTPOPODY xoto THS LwTg, THg mepLovaing, TG
OLXOYEVELOG X.ATT.

5. 'H mpovontixn Evvoia sadd al-dhara’i

‘0 6pog sadd al-dhard’i ™ peta@EdleTor XVPLOAEXTIXO (OC TO XAE(OLULO
TAY LEOWY, EVWWOWVTOS TNV aitio, TO LECO, TO BPYOVO TTOD XATAANYEL OE
x&tL. TNy mporypotixdtte 1 Evvore sadd al-dhara’i ‘ eivow pio iStadtepor
evdtapépovoa. pébodog Tob ioAoutxod dxailov oL xabLePWVeEL THY
ATaYOPELON KATAL TAL GAAOL ETUTPETTTAOY TPAEEWY, Ol OToleg BUwg DTO
ovyxexpLpéveg ouvbijxeg elvar THoVd Vo xatadEovy ot GTdvmoTe
aroryopevpévo (haram). Y™ adTy Ty Evvora Aotrtdy, 1 &oyn sadd al-
dhara’i® amotehel piow oAt ATOYOPEVGY ATTONITWG EVTOYUEYT]
010 mAaioto, ot otoyobeoior xal ot Acttovpyio Th maqasid al-
shar'a’.

Shariah in the Contemporary Islamic Legal Discourse: Perspective of Jasser Auda”,
Walisongo: Jurnal Penelitian Sosial Keagamaan 26, 2 (2018), oo. 445-472.

73. TV odthyv v €ppnveia Tig otoyobeoiog tfig maslaha PA. A. al-Raysuni, Imam al-
Shatibt’s Theory of the higher objectives and intents of Islamic law, International Institute of
Islamic Thought, Herndon 2005 xot Felicitas Opwis, Maslaha, &.7.

74. Yopmepaopotixe yioe T7v maslaha BA. tic évdiapépovoeg Béaelg Tod M. H. Kamali,
“Have we Neglected the Shariah Law Doctrine of Maslahah”, Islamic Studies 27, 4 (1998),
oc. 287-305.

75. T Tov 6po0 sadd al-dhara’i* BA. M. M. Ibn Manzur, Lisan al-‘Arab, Dar Sader, Beirut
1998, 4, 190. I'iét ™) onpooio Tov YLo TOV loAopLxO Voo BA. T oxetixy texunoiwon The
Egyptian Fatwa House (2013), Evidence of Sadd al Dhari’ah in Islamic jurisprudence, https://
www.daralifta.org/ar/ ViewResearch Fatwa/2381 [11.11.2025].

76. BA. p& molby tp6mo mTpooeyyilel Ty avamTtuEn xol Asttovpyio Tig pebddov sadd al-
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‘H apyn sadd al-dhara’i’ eiodyer Evav 70xo moayuoationo” oto
loAoputxo dixono, a@od AouBdvel mg Sedopévo GTL 1 VoULLOTNTO SEY
OLoo@oAleTor ATOAITWG GO TNV (0tar TNy TEAEN, GAAX OQeiAel va
TexpnpLwvetot EE foov téoo atic mpobéaceic Tod dvbpwmov 6oo xol oTo
OTTOTEAEOULOTOL LE TEALXY] GVAALGY KOl TTOPOPEALOVTOG TOV UEYAAO
vop.odidaoxoro Malik ibn Anas, 0 vépog dpeiel vow mpoAapfavel auy-
YOOVWG TO xO%O GAAG %ol Ta PEoa oV, E0Tw xol DTO TPOLTOOETELS,
elvo Suvortd Vi Xt AEOLY GTO %oxd’s. ADTHY dixpLB&C THY TTEovoTTLX
obveon TTig NOTlg ExQEAalel N OLYXEXQLUEVN GEYN TOD LoACULXOD
dwxatov™, v avtiAndn O6tL ol avbpwmiveg TEdEELg AELOAOYODVTOL
%ol TEACOAOYLXA, ONAOSY PE BAon THY TEAXN XOTAANEN TOLG Ol TA
amoteAéoporta ToL xAbE POP TEOXVTTOLV.

Ye o0TO T0 TAaLoLo, N shari‘a yiveton GvTLANTT ©G OAOXANPWUEVO,
Hedmvevoto GVOTNUO TTOL ATTOGXOTEL XL CLYYPOVWS TEPLPOEOVEEL THY
TEOYULATWON TOD XahoD xal THy arotpory Tod xoxod (jalb al-masalih
wa dar’ al-mafasid), p& v épyn sadd al-dhara’i‘ vé dvohopuPdver Tehixd
™V N0xN SLoPAALoY] TOD LOAQULXOD GLOTALATOS AELDY. [V’ adToLg

dhara’i’ o160 mAaioto 100 cvoTiuotog maqasid al-shari‘a 6 Akh. Abdulaziz, “Al-Dhara’i
and Magqasid al-Shari‘ah: A case study of Islamic insurance”, Intellectual Discourse 18, 2
(2010), oo. 261-281 xol idraitata 262-268.

77. Zovortxd, 0o Aéyope 6Tt 6 R0LxOC TTPAYLOTLOROG TTPOoEYYILEL TO A0Lxd {nTiporTor
O duVoLULXO TTPOPBAAUATOL TTOD ATTOLTODY AELOAGYNOY] LETOL GE GUYXEXPLUEVOL XOLVWVLXOL
%ol Lotopixa ovpppoldpevo. XE adTO TO TAXLOL0 AvadelxvieL, UETOED GAwY, T
BopdnTor TV CLVETELDY TGV TEEEEWY YLa TO %00 xoAd, bewpwvtog &t ol Nbixeg
akleg Stopop@vovtol péoa amo ™Y TEAEN xol dvabewpodvtol GTay ATOTUYYAVOLY
Vo OTNEETHoOLY AVOPWTLVEG Avdyxeg xol Oeopixeg Tpaypotikdtyteg. T'uoe 0 pedpa
700 mpoypoTiopod BA. To elooywyixo €oyo H. S. Thayer, Meaning and Action, A Critical
History of Pragmatism, The Bobbs-Merrill Company, Indianapolis 1968 xoi mpBA. W.
James, Ipoyuatiopos, petaep. X. Ttopotélog, exd. Exxpepés, AdAvo 2006.

78. BA. dvodvtixa M. H. Kamali, Principles of Islamic Jurisprudence, 6.7., oo. 269-277.
79. Yopgowva pe toLg vopodidaoxdhovg M dpyn Oepeiudvetar oto Kopavio: «M7
Bpilete éxeivoug oL EmixoAoDVTOL BAAOLG, GVTL TOD AN&Y, UATIWS oThY &YVOLd TOLG
BAootnuoovy tov AMGy. “Etol xdvope xdbe Aad vor yornredetor pE Tl Otxég TOL
mpdEeLs. Qo Ematpédouy atov Kopld toug xal tdte o Todg Tel v dArbelor yLow GAc
Soa Exovy xéver» (6, 108), xpBdc Adyw T SLmAfic onpoactog Tod wropel véL dmodobel
otOvV oTiX0 xol AvtioTolyor OTLG OSLOPOPETIXEG TPGREELS TOL WTopEel var 63Mynbody
ol dvbpwmor pe dvaroyeg ovvémetec. BA. M. H. Kamali, 6.7, 0. 271 xot M. M. ].
Shamsuddin, “Statistical Evaluation of Conduciveness in Sadd al Dhara’i': An Analytical
Study™, Journal of Contemporary Islamic Law 9, 2 (2024), oo. 39-51, eidwxa o. 39.
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axpLB@dg Todg Adyouvg 6 al-Shatibi®® oto €pyo tov al-Muwafagat cuvdéet
™Y &pyn adTHY pE T Aoyixn Tiig maqasid al-shari‘a, dmodeixvdovtog
OTL «OL G%0TOL TOD VOUOoL»S! EELTINPETODY ODOLAGTLIXA TV TEOOTAGLN
OV Oepelwddy dyoddy (miotn, {wih, Aoy, Teplovoia, oixoyéveta),
O AVop@iBoAo AToToDY TPOANTTLXES PLOULoELS HoTE Vi dtoxAeiovy
omoLadnmote péoa, T O6moia elvor mhovod otw xal OO TEobTobéoelg
var dLoBpwvovy Tar ouyxexPLUEVO Byalbor TOAD TTEly Gxdurn éupoviabel
7 Tnulor™.

Avoppifora, N apyn tfig sadd al-dhara’i® pe tov €vav 7 TOv GAAO
TPOTO EYlve ATOdEXTY] ATO TG voulxeg oxoieg Malikl xoi Hanbali®,
xabwg og adT) deldav ™ davixy pébodo EAEYyOL xol TPOOTAGIOG
TG xowwvxf)g xol NOxTc TaEews Uéow TG TANPOLG OLAGPAALGTG
TAY «OXOTY TOD VOROL». Qatho0, N cuYxEXQLUEV QYN O&Y &YLlve
ATOOEXTY] YWPELS ETLPLAGEELS ol pahiotor coBopeg amd GAOLE TOLG
vopodtdooxaiouc®, xobbg Ty avtidappdvovtay Og LETO ATPULXTLXOD
TEPLOPLOPOD TTiG EAeLOeping T@Y LOVBOLAUGVW®Y. ADTOL dNAadT TTioTELOY
OTL N Avev BPWY xol TEPLOPLOU®Y YPMNom TNg pebddov sadd al-dhara’i’
Oo pmopodoe ebxoho Vo xaToANEEL G€ DTTEPBOALXY —GLYVOL BYPELOTTN—
CTEOMTTLXOTNTOSD, XATUANYOVTOG TEALXAL OE YOULXO GDTOEYLOWUO.

80. Tuex ) pvnpeLdn Bewplio Tod al-Shatibl oyetixo P& Todg axoTOdE MOl Tig TTPOOETELS
OTO 10 TPlouo TOD LCAXULXOD YOPOL GAAL xal eidixwTtepa THg maqasid al-shari‘a BA.
™y EEotpetiny épyaoio Tod A. Raysuni, Imam Al-Shatibi’s theory of higher objectives and
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6. ‘H éEtooppodmnon puéow g fath al-dhara’i‘

'V odtov tov Adyo xol g avtiotdbulopo oTlg Topaméve —OyL
GOLUOLOAGYNTEG— BVTLPEPNTELS, XOAALEQYNOMXE Xl 7 dvTioTpopn nébodog
fath al-dhara’i’, TOL XVELOAEXTIXO ONUALVELE® TO EvOLYUO TRV UECWVY,
EVWWOWVTOG TIAAL THY aitio, TO PECO, TO BPYOVO TTOL XAUTUATYEL OE XATL,
Wote v EEaoailetor M maslaha, dnAadn TO %0WO XOAO TG umma.
Ouwg, oe adTY Ty Tepintwon N Evvoia fath al-dhard’i* xabiepivel
%ol EvioyoeL ™V EvOappuyon TPAEEWY, oL OTTOIEC DO GUYXEXPLULEVES
ouvbijreg elvor ThHoO Vi xataAfEovy ot dTdmotTe émitpentd (halal)
xoi &yolf6 (khayr — 6,1 Exet dEfio Evidmioy Tod Ood %ol Tod avbpwmov),
UEYLOTOTIOLOVTAS TO GPEAOG YLO TOVG LOVGOVAUEVOLSY.

Yopmepoopotixd, N pébodog sadd al-dhara’i’ cuvdvoaTixa LE T oLp-
TAnpwuoti? tng &oyn fath al-dhara’i' eivow Suvartd v Eyovy xaipLo
AoYo oty MOy T T.N. amo povocovApovixig améPews. Ap’ €vog
AELTOVPYWVTOG TEOANTTLXO 0TV GELOAGYNON XOl TEAXO ATOPELPN
yonoewv thc T.N., mobv mibavdtato pmopody vo xotaAnEovy o€
mopofioon Tg BodANoNG ToD AAAGY, %ol G’ ETEPOL AELTOLEYWVTOG
TPOTPETTLXAL OE YPNOELG TTOV UTTOPODY VO TIPOXOAECGOVY THY IXOVOTIO(M-
o1 Tig BovAoews ToD ANy, OTtws ot amoxoAbEinxe ato Kopavio.

YT’ adTOLG TOLG BPOLE TTPAYLOTL SLOPOPPWVETOL EVTOS TOD TTAALGLOL
00 {oAaULX0D YOUOUL Evag NOLXOC TEaYROTLOWOS —OTtwg opLtobetninxe
TOEOTIAYO— TIOD AVTLAAUPAVETOL TOV VOO O TO XOVOYLOTLXO TIAXLGLO
Yo TV Ixowvomoinon Thg Oelog BovAnoewg xal ovyyEdVLWE ¢ Wio
TEOVONTLXOTNTO EAEYYXOL TGV avbpwTivewy TpdEewy, ol 6moleg TOAD
omévioe elvor A0 0DETEPES EVTOC *al EXTOC LoAaULX0D TTAGLGLOU.
g adTO TO onueio Wotdlel N Aocoio ToD LoAoULXOD dtxalov®® o
TPOOEYYLLEL TV &ELOTOTEAXY PEOVNo®, 7 6Tolo TTEPX ATTO TNV TUTTLXT
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0p00TNTOL TTPOXPLVEL TO COQPO ETULTPETTO, OTE PETW TTG TPAEEWS Vi
TPOCTATEVETOL XOL YO AVOSELXVVETOL TO ayadO €VTOG TOD XOLYWVLXOD
oLYOAOL XOlL TILO CLYXEXPLUEVO EVTOG TTiG LoAGULXTG umma.

‘Emopévwg, téo0 tor loAaputxa xpatn 600 xal ol Hpnoxevutixol opelg
elvor ot Béom viu TomobetnBody xal v Beop.obetrioovy dvopopLxdn PE
v T.N. omptlépevol o€ ATOAITWG ATOGEXTES TTOPASOCLAKES LOAXULXES
OLOUOROALEG, XWPELE XOHOAOL VO TTPOXOAODY TV] [LOVGOVALLOVLYY] GUVELDNOY
N va ovyxpovovtor pE Tlg Opmnoxevtixeg dpyés. Q¢ amotéAeopa, TO
70tx0 xovoviotixo mAatoto tig T.N. ob Booiletor otig IoAULXES BOYES
TEETEL YO EYEL OC PUOLXWOTATO YVOUOVH TO X0W0 BQEAOG THig umma,
TPOOTOTEVOYTOS TLG AVAYXES TV AvBphTwY™.

‘Onwodfmote Sheg adteg ol ABxég &pygg elvar adTovémro Ot
Boloxovtor o€ AmOALTY) %ol AdLATEAYUATELT ovuPatdTTo PE TN
Octxn BovANoN?!, &PoD GAAWOTE ATO EXET ATOPEPEOLY %Ol TEALXOL EXEL
avapépovtal. L& x&be mepimtwon, N maslaha 7 7 sadd al-dhara’i’ —
obte BéBona xoppion GAAY voulxy pnébodoc— SEV ATOTEAODY TTOVAXELOL
Yoo ™V xapmopopa TLhdoevon tiig T.N. xal xato xavévo TpOTO OEY
TPETEL YO ATOTEAECOLY BAAODL Y& TOVG loyLEOVG, OTOTESNTOTE ADTOL
ETTLYELPNTOLY Vi YonotpoTotioovy Ty T.N. v TO &TopL*O ToLG XEPSOG
TOEOXAUTTTOVTAS TO BQEAOG YLO TOLG &vbpwmToug.
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YOUTEQAOUATO

TeAwxa, 7 T.N. avadexvdetal ©G Evag TOPENS UE TEPATTLEG dLVA-
TOTNTEG YLOL TLG LOVGOLALOVLXEG —xal Bl Lovo— xowvwvies. ‘H paydaio
EEEMEN Tng avolyer dpopovg mov, €av aklomoinbody pE QEOVNOY,
UTopodY vo évioyvoovy TN Bpnoxevtixn (w7, ™V Exmaidevon xol T
dtddoon 1fig Yvwoewe. Ot LovcoLAUGYOL GlyovP EXOLY TNHY LXAVOTNTO
vo. yonotpormorody ™y T.N. A o xal va yivovy dnutovpyol xol xob-
odNytég . To {htnpor elvor oLdg xald e oLd HOwxn TuEida B v
xoatevhovet.

‘E@’ 6oov avartuybel xol EéQappocbel pe owoteg Tpoimobéoele, 1
T.N. popel vou OTNEETAOEL ODGLOGTIXES AVAYKES TOD LOVGOVALOVLXOD
x6opov, OTwg YLt Topdderypo T petdppaocy tob Kopaviov ot
TOMEG YA®OoES, pe axpifeta xol oeBoopd ot Ocohoyixn AemtdTnTar
00 TPWTOTOTOL. [TopdAAnAc, dAyopLOuLxO GLOTALOTO KTTOPODY Vi
OTTooTNELEOLY TNY LoAXULXY EXTTOLIELGY, VO SLELXOADYOLY TV LEAETN TV
XAAOILXDY KELLEVWY XOL VO EVLaYVo0oLY TNV Tpoofoon oty Bpnoxevtixy
YVOON YL XOLYOTNTEG TTOL pPéyPL Twpa Bploxovtal ato Tepthdpto.

‘Qotéoo, mépo &mo x&be apeiforio, | T.N. pumopel vo eEehvyOel
X0ol OE QTELAY] YLOL TOLG [LOLGOLARAYOLS. “Av ypnotpomolnbel yw-
olg Emiyvwan, ywpels 0Ocoroyixn xol 7MOwxn mepioxedn, pmopel va
Asttovpynoel ©¢g Gymuoe dtddoong TopoamAovnTix®dy 1 EmPBAXPEY
TIEPLEYOUEVWV: ATIO TTOLPATTANPOPOPNOY EWG ELLOOTIOOTLXOTOLNGY KOl
TEMXO TPOPOXPOTLXY 80N ISLOLTEPWS TV VEWY &vbpwTwy, ol 6TToloL
elvor TtepLocdtepo EEotxetmpévol e Tig Véeg TEXVONOYieS, auYYPOVWG
OUWE XOL TTEPLOGOTEPO ETUPPETELG OE XATOYPMOELS XL AOTOYLEG Ay
EMePng éumetpiog. “Omwe axplBdg ovVERN oto TopeAbov pe xdbe
loyvpo épyaieto, | T.N. évioydel tig mpobéoelg dowv ™ YeLpilovTon
— &yveg ) otpefAée. TV adto elvan dvoryxaion 1 xohMépyelar pLbg
XOLATOVPOG TEXVOAOYLXTG OTevbuvoTTOG oLYYEPOVWS pe T O€omion
o0oBop®Y, ICAXULX®Y pnyoviop®dy emomtteiog. AdTol Oo dtaopaiilovy
OTL 7 GVATTUEN Xol YENON TETOLWY GLOTNUATWY Oev TOPOPLAleL Tig
dioyEc i oaplog xol tfig lohauixtic mopaddoewe. ‘H T.N. S&v elva &
LoYN NG 0UTE TOVEXELX ODTE XATACTPOPY, OLYOLEO BUWG TPOXELTOL
Lo Evor vEo Tiedio Soxtpaaiog Yo 6GA0VG.
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SUMMARY

Allah and the Algorithm: Theological Positions
and Preconditions for Embracing or not Al in Islam

By Michalis Marioras, Professor
National and Kapodistrian University of Athens

The contemporary technological era, increasingly defined by Artificial
Intelligence (Al), is redefining not only the practical framework within
which humans live but also their very ontological self-awareness. In
the algorithmic age, machines are no longer mere executing tools: they
“think”, predict, evaluate, and gradually “learn”. This fact raises a
fundamental philosophical and theological question: What is the position
of humans, as creations of God, in relation to a technology that tends to
replace essential elements of human existence? The algorithmic age, with
the rapid emergence of Al, shifts the boundaries of human agency and
calls into question foundational cosmological and theological principles.

Within the Islamic framework, faith in Allah as the sole Creator
and the absolute bearer of knowledge and judgment clashes with the
programmed “intelligence” of a machine that predicts, decides, and
self-improves. This paper seeks to explore how human representation
(khalifa), the absolute unity of Allah (tawhid), and divine providence are
understood in the digital world of algorithms, drawing from the legacy
of Muslim thinkers and raising questions regarding the ontological
legitimacy of Al. Finally, various Islamic legal concepts are examined
which are likely to shape the normative ethical framework within which
Muslims might accept and employ Artificial Intelligence.
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